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3% FAL Wad agaa 
AA UANSET: 
The Glory of Srimad Bhāgavata-Mahāpurāņa 


(Extract from the Padma-Purana) 


Discourse | 
A Dialogue between Narada and Bhakti (in a living form) 


aaaea faydrerenteeae | 
maama sip a A:N 
We sing the glory of Sri Krsna, who is 
all truth, all consciousness and all bliss, 
who is responsible for the creation, 
sustenance and destruction of the universe, 
and who puts an end to the threefold agony 
(viz., 1—that having its origin in one’s own 
body or mind; 2—that inflicted by other 
creatures and 3—that having its source in 
Natural calamities). (1) 
a Warrant 
gore aeran ma 
wit mmmn mAN 
madya geama 21 


When Vedavyasa (who was born in an 
island) saw his son, Suka, going away all 
alone with the intention of leading the life of 
a recluse, even though the latter had not 
yet been invested with the sacred thread 
and accordingly had no occasion to perform 
any secular or religious duties, the sage 
felt distressed at the thought of his separation 
from the latter and called out. “Hullo, my 
Son!” At that time, it was the trees that 
responded on his behalf, filled as they 


were by his presence. | bow to that juvenile 
sage, Suka, who, being one with the 
Universal Spirit, has access to the hearts 
of all created beings. (2) 


Bowing to Stta of exalted wisdom, 
seated in Naimisaranya Saunaka, who was 
clever at enjoying the flavour of the nectar- 
like stories connected with the Lord, said 
as follows: (3) 

we sara 
ammang l 
yek P a PRT x 1 

Śaunaka submitted: © Sūta, 
possessing, as you do, the splendour of 
millions of suns capable of completely 
dispelling the darkness of ignorance, kindly 
narrate (to us) the best part of the Lord’s 
stories, which may prove as nectar to my 
ears. (4) 
Rna facet alt wari 
maea aera: fat Her & 1 

How does the great power of 
discernment, which is obtained through 
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Devotion, spiritual enlightenment and 
dispassion, grow and how are delusion 
and infatuation got rid of by the devotees 
of Lord Visnu? (5) 


Se Ut Heit wat sayagi wa: 
eer Tea we fe uA g | 
In this terrible age of Kali living beings 
(men) have mostly acquired a diabolical 
nature. What is the royal road to their 
purification, assailed as they are by the 
fivefold afflictions in the form of nescience, 
egotism, likes, dislikes and fear of death? 
(6) 

Saat aaa: Wear a waa! 
point weaned AAT © | 
Pray, point out to us now the means 
which may ever prove to be the best of all 
expedients conducive to blessedness, the 
most purifying of all purifying agencies and 
which may lead to the attainment of 
Sri Krsna. (7) 

fammen we: ian 
mr e: viet Agos Ai e | 
The Cintāmani (a gem reputed to be 
capable of granting all one’s desires) can 
provide only worldly enjoyments and the 
wish-yielding tree of the gods, the riches of 
heaven. A worthy preceptor, however, when 
pleased, is capable of granting the title to 
attain Vaikuntha, the realm of Visnu, 
hard to win even for the Yogis. (8) 

ga Say 

wife: sitter Fart a oat afer fared a) 
wafer TATA! e 

wera oot pori 
ree aseen wera oT) go 
Sita replied : Saunaka ! surely there 
is love in your heart for the Lord and, 
therefore, after due deliberation | shall 
disclose that which is the essence of all 
established conclusions. Nay, | shall tell 


you that which is capable of dispelling the 
fear of transmigration, is prone to swell the 
tide of Devotion and conducive to the 
gratification of Sri Krsna. Pray, hear it 
attentively. (9-10) 
SUT EC PIEGI ELEGE] ] 
sinari m cet A ÈT 821 
The holy scripture known by the 
name of Srimad Bhagavata was expounded 
in this age of Kali by the sage Suka with 
the object of completely destroying the 
fear of being caught in the jaws of the 
serpent of Time. (11) 
ye aap a fae 
Wat Aq der wad TAT! RRI 
There is no means other than this 
conducive to the purification of the mind. 
One gets to hear Srimad Bhagavata only 
when there is virtue earned in one’s past 
lives. (12) 
wierd at a Murat afer ys 
qi yeaa area MT RI 
When the sage Suka had taken his 
seat in the assembly of sages in order to 
give his exposition of the holy scripture to 
the royal sage, Pariksit, the gods arrived 
there in a body actually holding a pitcher 
full of nectar. (13) 
Ys Aaa, Aes ARAG: AT: | 
maga vara Aa Geary! gv! 
Bowing to Sri Suka the gods, who 
are all skilled in accomplishing their end, 
submitted, “Accepting this nectar brought 
by us, pray, vouchsafe to us in exchange 
the nectar of your discourse. (14) 
ud fated mà ger wat aurea 
wore at aed siera 34! 
‘When this barter is made, let the celestial 
beverage be quaffed by the king (Pariksit), 


while we shall all drink deep of the nectar in 
the shape of Srimad Bhagavata.” (15) 
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aa g at HM AA 
wa ara: aa afore! 
wert Aali aq 
euc Beal 
“The beverage of the gods and an 
exposition of this holy scripture bear no 
comparison with each other in this world 
any more than a piece of glass and a 
precious gem can be likened to each other’. 
Thinking thus, Sri Suka, to whom the 
knowledge of Brahma stood revealed, 
laughed away the gods on that occasion: 
so the tradition goes. (16) 
sormheive Aa a act waar 
smaad art goa eisai got 
Knowing them to be anything but 
devotees, he did not confer on them the 
nectar in the shape of an exposition of the 
holy scripture. Thus the story of Srimad 
Bhagavata is a rarity even for the gods. 
(17) 
Tat Agan atest oar enf fafa: | 
Peace TA ACSA TATA AT: 1 RC 
In the former days even Brahma, the 
creator, was astonished to witness Pariksit’s 
emancipation that way as a result of hearing 
an exposition of Srimad Bhagavata. In the 
Satyaloka (his own realm) Brahma (the 
birthless god) set up a balance and weighed 
on it the various courses of spiritual 
discipline. (18) 
want wa An sd He 
der afro: wa fart wet agi eel 
And lo! all others proved too small 
while this one, Srimad Bhagavata, proved 
superior in point of weight. All the hosts of 
seers experienced great wonder on that 
occasion. (19) 
ARR magi wed maine 
USAIN AGRAT A! Rol 


They came to regard the holy book of 


Srimad Bhagavata as an embodiment of 
the Lord Himself in the Kali age and capable 
of conferring the reward of speedy access 
to Vaikuntha, the divine realm of Lord Visnu, 
by merely being read or heard. (20) 
ama i ardor qna 
RÀ: UT Ah maa qarat: 1 221 
And heard from beginning to end in 
a weeks time, it definitely bestows 
emancipation. Formerly it was made the 
subject of a discourse to Narada by the 


kind-hearted sages, Sanaka and others. 
(21) 


wate serere AAT | 
amea: qatar fia: 1 221 
Though the story of Srimad Bhagavata 
had already been heard by Narada, the 
celestial sage, through his relationship with 
Brahma, the procedure of hearing it in a 
week's time was disclosed to him by the 
above—mentioned sons of Brahma. (22) 
wre sara 
Aaa aceasta 
fafitsra pa: wife: dart: Ha a: Teles 
Saunaka said : How did Narada, who 
is above all worldly controversies and does 
not remain fixed at one place, develop a 
taste for hearing the procedure of listening 
to the story of Srimad Bhagavata and where 
did he meet them (Sanaka and his three 
brothers)? (23) 
ga Sara 
aa a aien unh mere! 
Wert aH aah we: forest feared ai ax 
Sita resumed : Here shall | narrate 
to you an episode connected with Devotion, 
which was related to me in private by Sri 
Suka himself, accounting me his devoted 
disciple. (24) 
were fe AmA eae aS: | 
aagi mma SGU AREA! 241 
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Once upon a time, it is said, the above- 
named four sinless sages arrived in 
Badarikasrama for the sake of Satsanga 
(fellowship with saints). There they came 
across Narada. (25) 


PAR PF: 

ad wee: gafrengt var 
aid mA Gr payami aaires 

The sons of Brahma said : O self- 
realized saint ! why have you pulled a long 
face? How is it that you are afflicted with 
worry? Where are you proceeding to in 
haste and where have you come from?(26) 


seri ypararista waft aan sr: | 
aad Wwage Aft aq ANITA ROI 
You appear lost at this moment like a 
man whose wealth is gone. This is, however, 
not becoming of you, who have given up 
all attachments. Please point out the 
reason. (27) 
ma sad 
ae q Geet oat aren vakoniata | 
Tent overt a gË wert qari ze! 
tat pedi sig AA 
umy Aig rarer gaT: RRI 
m pei MPRA 
memedi i fèra 301 
Nārada submitted : Knowing the earth 
to be the best of all spheres, as a matter 
of fact, | came here, and visited Puskara 
and Prayaga, Kasi and Godavari (Nasika), 
Haridwara, Kuruksetra, Sriraigam and 
Setubandha (Rameswaram). Though 
wandering hither and thither in these and 
other places of pilgrimage, | found nowhere 
such joy as would cause satisfaction to 
my mind. This earth stands assailed at 
present by the age of Kali, the helpmate 
of unrighteousness. (28—30) 
We fet wa: vite or a a faa 
senator sitar are: pefo: 1 ae 


There is no truthfulness, askesis, 
purity of body and mind and compassion, 
nor there is liberality to the poor. The 
people are wretched and engaged only in 
filling their bellies. They make false 
statements. (31) 
Wel: Wana | WUT WEA: | 
uas: eat fara: WaT: 1 321 

They are indeed slow, extremely 
dullwitted, of poor luck and afflicted. Those 
who pose as saints are constantly engaged 
in preaching false doctrines. Those who 
have apparently renounced the world are 
rich in worldly possessions and have 
become family men. (32) 
aauiua te ya ghiga: | 
maan A AA a RRT 33 | 

Women rule the house. Brothers of 
one’s wife are the only counsellors. Out of 
greed people sell their daughters. There 
are frequent quarrels between husband 
and wife. (33) 
amm mà raiti after 
aea gte RY: 3x1 

Hermitages, places of pilgrimage and 
rivers are controlled by foreigners and 
temples here have been destroyed in large 
numbers by those wicked people. (34) 
a ant Aa fet at a art afewat At 1 
Raama wert wat TAL! 84! 

There is no Yogi, nor one who has 
attained perfection, no enlightened soul and 
no man performing righteous deeds. All 
spiritual discipline stands consumed by 
the wild fire of Kaliyuga. (35) 
aR smaa: frayer feared: | 
mia: da: arated pfa! 36 | 

In this age of Kali people at large take 


to the vocation of selling food-grains, 
Brahmanas sell the knowledge of the 
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Vedas and women make their living by 
prostitution. (36) 


we wat sA eA 
aad mA at viet ROM ae! 
Observing the evils of Kaliyuga as 
aforesaid, while touring round the earth, 
| at last reached the bank of the Yamuna, 
the scene of the pastimes of Sri Krsna. 
(37) 

vaya Ha GS gat AAPA: | 
Wat g aout at Aao fase 3¢ 1 
There | saw a wonderful phenomenon; 
pray, hear of it, O great sages ! A young 


woman was found sitting there distressed 
at heart. (38) 


gat st ufadt aed Ascent 
Lpi vatesit watt a wat: O13 
Two old men were lying unconscious 
by her side breathing hard. The young 
woman was nursing them; she tried 
sometimes to bring them to consciousness 
and at other times wept before them. (39) 
aie iad teat fait aq: 
d aeia gig: 1 wo 
She looked all around in search of the 
Lord, the protector of her body. She was 
being fanned and admonished by hundreds 
of women again and again. (40) 


FSA gaT: USS Piah aA 
tigear ARa aren ag mag: 8? 1 
Seeing this from a distance, |, for my 
part, went near her out of curiosity. The girl 
rose to see me and, agitated in mind, 
spoke to me in the following words. (41) 
adara 
A sit: me aut fers afaa ngA | 
wit wa cine wim WIXI 
The girl said : Hullo, stay a while, O 
Pious soul ! and put an end to my worry 
too. Your very sight is the best means of 


completely driving away the sins of the 
world, (42) 
wet da area gamata 
aa ard ày wad agit aati v3! 
My grief will be assuaged to a great 
extent by your admonition. Then alone 
does your sight fall to one’s lot when there 
is great luck. (43) 
ING sara 
alfa ca mfa ear ard: chr: WAEA: | 
ag fa alae TT GAS AIT XY I 
Narada said : Who are you? How are 
these two men related to you? Who are 
these lotus-eyed girls standing beside 
you? Point out in detail the cause of your 
misery, O worshipful lady ! (44) 
adara 
ae RnR warn sat À mA 
mamam maA AT wu 


The girl replied : | am known by the 
name of Bhakti (Devotion). These two are 
regarded as my sons. They are Jñāna 
(spiritual enlightenment) and Vairāgya 
(dispassion by name) and have become 
worn out by the process of time. (45) 
mem: maA nAi ATTN: | 
waft a aÀ sa: Aa: gria xs 

These girls, again, are the rivers Ganga 
and others, gathered together in living forms 
for doing service to me. Yet happiness 
does not come to me, even though | am 
waited upon by celestial damsels. (46) 
gi soy nai afore aie) 
oat à aaae ci spat ganag wot 

Now hear you my story with an attentive 
mind, O sage, rich in askesis ! My tale is 
a long one too: yet hear it and give me 
some solace. (47) 
suet sfas ad af antes aa 
wafacafarenre ast sftvtat TT% 
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Such as | am, | was born in the Dravida 
province and attained maturity in Karnataka. 
| was respected here and there in 
Maharastra and attained a ripe age in 
Gujarat. (48) 
aa Aamar: afsaag 
gimt fat arat yma we METAL xe I 

Multilated by heretics due to the 
arrival of the fearful age of Kali, and 
continuing in that state for a long time, | 
grew weak and developed sluggishness 
alongwith my two sons. (49) 
qai p: ma Aaa gah 
Wee ya AASEN T MAT Yo l 

Reaching Vrndavana, however, | stand 
refreshed, as it were, and endowed with 
extreme comeliness. | have now become 
quite young again acquiring a most 
lovable exterior. (50) 
sata niaaa at À faga: sar! 

Be wart afters faegt wea TIARI 

These two sons of mine lying here are, 
however, experiencing great agony due to 
exhaustion. Leaving this place, | am now 

proceeding to another place. (51) 
Woda mam a gar gam 
Oe J Teoh ae geass qa: 1421 
My sons have attained old age: | am 
afflicted with this agony. Though their 
mother, why should | be young and 
wherefore should my sons be old? (52) 
Fat weenie pa: ferry 
wed Wet AT w aaa 4s! 
Although we three live together, why is 
this incongruity? The natural thing is the 
mother should be old and the sons 
(53) 


ae amy ity aot area fe ATI GY 


With my mind seized with wonder, | 


deplore myself. Kindly declare, O sage, 

what may be the cause of this, O repository 

of Yoga! (64) 
ARG Fara 

area ah ade 

a aaea carat aft: vt at aafteata uy | 


Narada replied : With my sense of 
intuition, | perceive in my mind all this 
misery of yours as well as its cause, O 
sinless one ! You should not give way to 
despondency. Sri Hari will bring you 
happiness. (55) 


qd sara 
AUT ATT TTS MÄ: 1 4G | 
Sūta continued : Having come to know 
the reality in a moment, Narada, the great 
sage, spoke as follows. (56) 
ARG Sard 
syopeearafeat aA qisi ETT: cafe: | 
aa qa: Beran arate AIG! 
Narada said : Listen attentively, O 
young woman ! The present is the terrible 
age of Kali. Righteous conduct, the path of 
Yoga, union with God, and austerities have 
disappeared under its influence. (57) 


WT Imp reagent: | 
se aa fadtefa wear war: I 
ord def gat itary a ett: ureda y | 


Practising roguery and evil deeds 
people are turning out to be so many 
replicas of the demon Agha (whose story 
appears in Srimad Bhagavata X. xii). In 
this age of Kali righteous men remain 
dejected and the unrighteous feel overjoyed 
indeed. That clever man alone who 
maintains firmness in this age is learned 
and wise. (58) 


ayaa =| Saat eT! 

ae ad waar age Ae gradi 4s! 
Year after year this earth is gradually 

becoming a burden for Lord Sesa (the 
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serpent-god). It is not worth looking at or 
even touching with one’s feet. No sign of 
good luck is to be seen anywhere either. (59) 


qam ge: ares PsA agate aT | 
sofas Ham go 


Nobody even perceives you with 
your sons at present. Neglected by men 
blinded with love for pleasures, you stand 
enfeebled. (60) 


qam «dae met 
mi gaat a Ra a Tg 
Due to contact with Vrndāvana you 
have become young and fresh again. 
Deserving of praise therefore is Vrndāvana, 
where Bhakti dances with joy. (61) 
sat Teast aati E: | 
eA RASTA: 1621 
These two sons of yours, however, 
are not able to shake off their old age due 
to lack of men having demand for them 
here. Their deep slumber here is believed 
to have been brought about by the partial 
gratification of their self through their contact 
with the Lord. (62) 
ufea 
wå wif ea agfa: A: | 
vat q welt adam: qa A EA G3 
Bhakti said : How was the impious 
Kali actually given an abode here? and the 
age of Kali having set in, how did the 
valuable essence of all substances 
disappear? (63) 
wamo ë eftorregert: mN | 
BaF Gore fofa aget g RaeaER aY l 
How is all this unrighteousness too 
tolerated by the all-gracious Śrī Hari? Pray, 
resolve this doubt of mine. | feel gratified 
by your words. (64) 


WMI THT 
afe yeman aA ima: sraut qe 
ad aani À ak m à after eu 1 
Narada said : Since | have been 
questioned by you, O young lady ! listen 
with love, | shall tell you everything, O 
blessed one ! and your faint-heartedness 
will disappear. (65) 
Fal rat wary eat aa ears TA: | 
‘atest fertrara: BAMAR: l GG | 
From the very day Lord Sri Krsna, 
the Bestower of Liberation, left this earth 
and ascended to His own realm, the age of 
Kali, which balks all spiritual endeavours, 
set in. (66) 
get aià wat Aaa T: 
a aa moisi mmg ga RA O 
ami Ra am a AA war 
T A RA KATTA E | 
Seen by the king, Pariksit, in the 
course of his conquest of the four quarters, 
the spirit of the Kali age, in a living form, 
like a wretch sought the king for protection. 
The king, who like a black bee took the 
essence of things, thought within himself, 
“He certainly does not deserve to be killed 
by me; for in the Kali age one fully secures 
through the mere chanting of the names 
and glory of Sri Krsna (the Ruler even of 
Brahma and Lord Siva) the fruit which 
cannot be attained through askesis, 
concentration of mind or even through 
deep meditation. (67-68) 
Weare p geal aaa | 
Rapa: entice, safest BETA T Get 
Therefore, perceiving the Kali age to be 
valuable in this one respect, though devoid 
of substance in all other senses, Pariksit, 
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the protege of Lord Visnu, with a view to 
securing the happiness (blessedness) of 
those born in Kali allowed the spirit of it 
to stay. (69) 
penton: aAA frits 
yaa: aera g iri Tari wo 1 
fatubradtt at È È A 
ata pues RNA TA: 9 
Due to the practice of evil deeds 
the substance has disappeared from 
everything in the present age. Like the 
husk devoid of grain all things on earth 
stand divested of their substance. Out of 
greed for food-grains the story of the Lord 
is repeated by Brāhmaņas in every home 
and to all and sundry; hence the value of 
the story is gone. (70-71) 
aquya Ra thar T: | 
AÑ aefa Ag deia Ta: 1921 


Even those perpetrating most cruel 
deeds of various kinds and unbelieving 
men and savages have taken up their 
abode in places of pilgrimage; hence the 
value of sacred places is gone. (72) 
PARTAA: 
asta Refa aa mame Ta: 1931 

Even those whose mind is agitated with 
passion, anger, excessive greed and thirst 
for pleasure, have outwardly taken to an 
ascetic life, hence the value of askesis is 
(73) 


Due to want of control over the mind, 
greed and hypocrisy and due to people 
embracing heretic doctrines and abstaining 
from the study of sacred books, the fruit of 


Dhyanayoga, the practice of meditation, has 
also disappeared. (74) 
uve, mea Tra afew gal 
ARTE sat staat YRR I Oy | 
The learned Panditas for their part 
indulge in sexual commerce with their wives 
like buffaloes. They are expert in procreating 
children and are not at all clever in achieving 
Liberation. (75) 
a fe aoa ga WAART 
We Weta UIT ARTA: FACT TACT 9G | 
Devotion to Lord Visnu, following the 
traditions of a particular sect, is nowhere 
to be seen. In this way the substance of 
things has disappeared every where. (76) 
ai q area fe ada wer quo 
ae Yetta: wed free fera:1 09! 
Such, however, is the spirit of the 
times we are living in, as a matter of fact. 
Who else is to be blamed for it ? That is 
why the lotus-eyed Lord Visnu toterates all 
this, though abiding so close to us—in our 
very heart. (77) 
ga sqa 
sft agi yo foes m 
ufeed a ya: ai aea ÅTER | 9 | 
Sūta went on: Struck with great 
wonder to hear this admonition of Nārada, 
Bhakti spoke the following words once 
more. Listen to them, O Śaunaka ! (78) 
UE CAAT 
ae a fe Aa ware wart: | 
wet att vith wdfatgat WASI 
Bhakti said : You are indeed blessed, 
O celestial sage ! You have come here 
through my good luck. The sight of pious 
souls is the best means of accomplishing 
everything in this world. (79) 


discourses on Puranas 


prey om <q wes eusiyg Sunaedop IL 


Wa ARO -aA aa Sell Seat 


Brahma emanates from the navel-lotus of Narayana 


cat cen aR wary aren for ayia 
Vision of Lord Varaha to Gods and Rsis 
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mar agint rara Aer ATY 


Kapila preaches knowledge to mother Devahiti 


The grace of Lord descends on Dhruva 
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Lord Visnu as a Dwarf 
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sata safe ma aA aA 
aa ha RAA | 

qaueafa anit apat gasi 
anap r RA | Zo | 


| bow to you, son of Brahma, the | abode. 


recipient of all blessings, treasuring whose 
single teaching Prahrada, son of Kayadhi, 
was able in this world to conquer Maya, 
and by whose grace the celebrated prince 
Dhruva too attained an everlasting 
(80) 


fa MVTTTY SRA APLSTTAT ETD MEARS ATA TA JIRSA: N e II 


Thus ends the first discourse entitled “The Meeting of Bhakti with Narada” forming part of the 
“Glory of Srimad Bhagavata” in the Uttara-Khanda of the glorious Padma-Purana. 


AA fediatseara: 


Discourse II 
A Dialogue between the Kumaras and Narada 


ING Sar 

qa Wars aA set a wear 
iaon ER Sa afte e 

Narada began again : In vain do you 
vex yourself, O young woman ! Oh, why 
should you be so afflicted with worry? 
Think of the lotus-feet of Sri Krsna and 
your misery will be gone. (1) 
A a oft a4 Par 
um tinged: a p: À À a1 aR 

The celebrated Sri Krsna, by whom 
Draupadi was saved from the tyranny of 
the Kauravas, nay, by whom the pretty 
girls of Vraja were made the recipients of 
unique favours, has gone nowhere. (2) 
wag ube: fran wet Gerd morts fèrm | 
assed war, aia iaa a | 

You, Bhakti, as a matter of fact, are 
ever dearer to the Lord than His own life. 
Invoked by you indeed, the Lord goes 
even to the houses of the low. (3) 


In the three Yugas commencing from 
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Satya, viz., Satya Yuga, Treta and Dvapara, 
spiritual enlightenment and dispassion were 
the means to achieve redemption of the 
soul. In Kali, however, Bhakti alone effects 
unity with Brahma. (4) 
fa aiaa faga: agai wi waste 
Treat: Gt POAT & I 
Concluding thus, they say, the Lord, 
who is all Spirit, the embodiment of supreme 
bliss and consciousness, evolved you, the 
embodiment of Truth, as a charming girl, 
the beloved of Sri Krsna. (5) 
ma rat We fee cH ener | 
Hh assa WAM Weal wie | 
Joining your palms as a token of sub- 
mission, you once asked Him, “What shall 
| do?” Sri Krsna then commanded you, 
“Look after My devotees !” (6) 
agpi wat ag mAy 
ah cet act Gat Amana o 1 
This was accepted by you as a matter 
of fact and Sri Hari felt highly gratified 
at that time and conferred on you, on the 
said occasion, as a maid, Mukti (Liberation) 
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as well as these two, Jfiana and Vairagya, 
as your sons. (7) 
taut ar Wier Agus a Hie a 
yt anwfadterr rare waar HAI CI 
In your real form you look after the 
devotees in Vaikuntha; while as shadow- 
form has been assumed by you to take 
care of the devotees on earth. (8) 
afte am farts a ae pa war afar 
qama e after e | 
Taking Mukti, Jñāna and Vairagya with 
you, you came down to the earth. From 
Krtayuga down to the end of Dvapara you 
stayed here with great joy. (9) 
mA afew: gi Wat mavs fEAT | 
aama Wa vit Ag GA Azo! 
Afflicted with the malady of false 
doctrines, however, Mukti underwent decay 
in Kaliyuga and under your direction she 
returned to Vaikuntha soon. (10) 


we wate ate gina afd a 
qiqa wat a ud crete cart 221 
Yet, even when thought of by you, she 
comes to this very region and goes back 
again; while these, Jfiana and Vairagya, 
have been kept by you by your own side 
treating them as your sons. (11) 
stata: eit wet Get ort Eat Ta 
aa aai aoa agai Farrar 122 1 
Through neglect in Kaliyuga both 
your sons have become sluggish and old. 
Nevertheless cease you worrying; in the 
meantime, | am taxing my brain about a 
remedy. (12) 
wafer ager: aA oat athe ary | 
amai worofents ae We TA 1231 


There is no age like Kali, O lady with a 
charming countenance ! In this Yuga | shall 
establish you in every house and in every 
individual. (13) 


seni Up Tear 
Fal Ae Rela cite wat A wad 
If | fail to propagate you in the world 
throwing into the background all other cults 
and placing above all grand celebrations, 
connected with Devotion, | am no longer a 
servant of Sri Hari. (14) 
wafaaa À sitar uaaa arenas 
mish iaa Ati pona Ry | 
Even though sinners, men who will be 
endowed with you in this age of Kali will 
attain after death the abode of Sri Krsna, 
which is free from all fear. (15) 
aot far aam: ader efai 
qà agate m Taser: 126 | 
Those pure-bodied souls in whose mind 
constantly abides Devotion in the form of 
love for the Lord, do not see, the face of 
Yama, the god of punishment, even in a 
dream. (16) 
a A a are ar werat gAs at 
uagarteert eR A pS 
Neither the spirit of a departed soul, 
nor a fiend, nor an ogre, nor a demon has 
got the power even to touch those whose 
mind is enriched with Devotion. (17) 
a ARA aera a arent acim 
aR mad aT i aT ANRT: 194 I 
Sri Hari can be won neither by means 
of austerities nor through the study of the 
Vedas, nor through spiritual enlightenment, 
nor even through righteous action; He can 
be won only through Devotion. The 
cowherdesses of Vraja bear testimony to 
this. (18) 
pi mA oral vitae waa 
ett afm: wet Rdn Fon: a: fea: 12! 
Fondness for Devotion is in fact 
engendered in the mind of men after 
thousands of lives. In Kaliyuga, in the age of 
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Kali, Bhakti alone is supreme; as a 
result of Bhakti, Sri Krsna reveals Himself 
and stands at our very door. (19) 


Rne ta a dieha wert 
gala gaa: WT Tatars: 1201 


Those who are hostile to Bhakti suffer in 
all the three worlds. In the past the sage 
Durvasa, who reproached a devotee in the 
person of King Ambarisa*, came to grief. (20) 
ae ae det ati mà: 
ai Waren qra 

Have done with the observance of 
sacred vows, have done with undertaking 
pilgrimages to sacred places. Have done 
with spiritual disciplines. Have done with 
sacrificial performances and have done 
with discourses on Spiritual enlightenment. 
Bhakti alone is capale of conferring 
Liberation. (21) 

Wd sarq 
sia matoi came freer 
aei m aadA? 

Sūta resumed : Hearing thus of her 
own glory, as ascertained by Nārada, Bhakti 
got enriched with the fulness of all her 
limbs and spoke to him as follows. (22) 

UFTEATA 
wal ANE esha wife wa Freer | 
7 aaan fart eren wefan 123 | 

Bhakti said : O Narada, you are 
really blessed. Your devotion to me is 
unflnching. | shall ever abide in your heart 
and shall never forsake you. (23) 
PUT aT Tre Age faa TUTTE | 
Given aft adt der AY 

My agony has been dispelled by you 
in a moment, compassionate as you are, 
O pious soul ! Consciousness, however, 
has not yet returned to my sons; therefore, 


pray, awaken them, bring them back to 
consciousness. (24) 


x sara 

Ten aa: ap peT ANT TA: | 
waar = aor ARARA 

Sita continued : Narada was filled 
with compassion to hear the appeal of 
Bhakti, and began to rouse her sons, Jfiana 
and Vairagya, pressing them with his 
fingers. (25) 
TE tare wut weed: ae | 
aM wga yii l Ara vaT 126 | 

Taking his mouth near their ears he 
shouted clearly as follows: “O Jana, wake 
up at once ! O Vairagya, wake up ” (26) 
GEGEE Eaei Handige: 1 
Dem aa Aa Roire FTL! Vg | 

Being roused again and again on that 
occasion by him through the chanting of 
Vedic and Upanishadic texts, recitations of 


the Gita and so on, they rose somehow 
with great exertion. 


Full of languor as they were, both began 
to yawn and could not open their eyes to 
see. Their hair had grown white like the 
down of a heron and their limbs reduced to 
bare skeletons, looked like pieces of dry 
wood. (28) 


apart dt Mida qa: carga | 
aAa Sra: fe fadi waft a1 29 | 
The moment he perceived them 
emaciated by hunger and inclined to fall 
asleep again, the sage, Narada, felt worried 
and said to himself, “What should be done 
by me now? (29) 
ae far ae aft goed ane 
Raa mre maa miao 


* For the story of King Ambarisa see discourses IV and V of Book Nine of Srimad Bhagavata. 
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Oh, how can their sleepiness and old 
age, which is even more formidable, 
disappear?” Pondering thus, O Saunaka 
(a scion of Bhrgu)! he (Narada) put himself 
in mind of Sri Krsna (the Protector of 
cows). (30) 
aimanit dana at fasta 
sara: Waereisd ufoeata 7 aera: 1321 

Presently a voice was heard from 
the heavens saying : “O sage, do not feel 
dejected. This effort of yours will prove 
fruitful no doubt. (31) 
yei q aed ae AAT 
aa mR area: MATT: 1321 

“For this, however, O celestial sage ! 
perform you duly a righteous act. Saints 
who are the holiest of the holy will point out 
to you that act. (32) 
amii pà afer aha ETTAN: | 
mai amg: ada: waka? 

“When that noble act is performed, 
their old age including their sleep will 
disappear in a moment and Bhakti will 
spread all round”. (33) 
gama: ere aerate fase 
mÀ fara AA Ae maA Garay! 

The voice from the heavens to this 
effect was clearly and perceptibly heard 
by all. Narada was struck with wonder and 
said. “What it means is not understood.”(34) 

Ie FUT 
amassan reac Pretty | 
fee or aa ard Sa care Wea: 134 1 

Narada said : The voice from the sky 
too has spoken in a mysterious way. | 
wonder what may be the act which will 
have to be performed in order that the 
object of these two may be accomplished ! 

(35) 
wa ufaeaa Gare ae area ATE 
maa fe unda agh AANT IZS | 


Where will those saints be found and 
how will they impart the knowledge of that 
practice? What should be done by me at 
the present moment as enjoined by the 
voice from the heavens? (36) 

ya THF 
aa grate wa frid mà yf: 
te dtef aa ga ARTO 

Sūta went on : Leaving both there, 
the sage Narada departed, thence going 
forth from one sacred place to another and 
making inquiries of the great sages on the 
way about the virtuous act hinted at by the 
voice from the heavens. (37) 
gae: Peg] wa: fiaa area | 
amet aa dadia ait 
Fenty g fered era: 134 | 

The story was heard by all; no 
conclusive reply was, however, given by 
any. Some declared the malady as incurable; 
while others said the remedy was difficult 
to ascertain. Still others, on the other hand, 
remained mute; while some evaded the 
issue and slipped past thinking it imprudent 
to hazard a statement. (38) 
Beant verdicts faararag: | 
qeaerdangya SIMIC CHCKE CES 
anaa Aaea Aart 
surat mAs it KSS: 180 | 

A tumultuous uproar, causing wonder 
to all rose in all the three worlds. People 
whispered from ear to ear: “When the trio 
consisting of Bhakti, Jfiana and Vairāgya 
did not rise even though awakened through 
the chanting of the Vedas and Upanisads 
and recitations from the Gita, there is no 
other remedy. (39-40) 


air arene wat a Wat Tad! 

amet we apie MÀ: 
“How can that which is not personally 

known, as a matter of fact, even to Narada 
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be pointed out by ordinary human beings 
here on earth?” (41) 


mi: yei gaw 

In this way, questioned by the hosts 
of seers on this point the remedy was 
declared after due deliberation as difficult 
to make out. (42) 


aaa: Msa aem: | 
mage aft dee parma: x31 
Tormented with anxiety, Narada 
thereupon came forthwith to Badarikasrama. 
There he said to himself, “I shall practise 


askesis here !” and made up his mind to 
gain that object. (43) 


weet Ott: RART 
aeqaarrarart AParaa: 1%% 1 
Meanwhile Nārada, the foremost of 
sages, saw in front of him the great sages 
Sanaka and his three brothers, shining like 
millions of suns, and spoke to them as 
follows : (44) 


m sara 

g yirda wafa: dsa 
gm gaai yii pa par mAAR wy 1 

Narada submitted: © juvenile 
sages ! My meeting has taken place with 
you through great good luck. Pray, have 
compassion on me and tell me quickly 
what | should do. (45) 


wart afm: wd afenait aes: 
Terre: = gaara gA: wet 
You are all great Yogis, highly learned 
and wise. Though looking five years of age 
each, you are older than the oldest. (46) 
Wa austen ginam: | 
Tiere: mR: ret 


Having your permanent abode in 
Vaikuntha, you remain constantly engaged 
in chanting the names and glories of 
Sti Hari. Drunk with the charm of the 
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nectar-like stories of the Lord’s pastimes, 
you subsist on such stories alone. (47) 
R: mud fe fet aut gA a: 
a: meae SAT ASNT are XS | 
“Sri Hari alone is my Saviour!” this 
formula ever plays on your lips as a matter 
of fact; hence old age as directed by Kala, 
the Time-Spirit, does not harass you. (48) 
aut yg grat et WET 
yt aRt wet arpa: ot itge 
At the mere contraction of your 
eyebrows in the days gone by Jaya and 
Vijaya, gate-keepers of Sri Hari, sank down 
at once to the earth and it was by your 
grace that they rose back to Vaikuntha.(49) 


wat wera at att vani 
aed mi afe AÀ zat yo 
Oh, your sight at this juncture has 
been secured through great good luck. 
Favour must be done by your gracious 
selves to me, wretched as | am. (50) 
amA oafe arene 
aei ae wade MARTIN I 
aa ge we 
ami wda ā qd wama: 1421 
Pray, tell me what may be the spiritual 
practice that was hinted at by the voice 
from the heavens and how it should be 
gone through by me. Kindly describe it in 
detail. How can satisfaction be caused to 
Bhakti, JAana and Vairagya and in what 
manner can they be lovingly and diligently 
established in all grades of society? (51-52) 
PART FY: 
m fant qe eat af faa oraz 
sama: Games ada ut wa I3 
The Kumaras said : “Do not worry, O 
celestial sage ! Make your mind happy. 


There is already in actual existence an 
easy way to do this. (53) 
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aà ane Asa fear faf: 1 
wet Ap TATER: 14% 1 
“Oh, blessed as you are, O Narada, 
who are the crest-jewel of those who have 
turned away from the pleasures of sense. 
You have always been the guide of the 
devotees of Sri Krsna and the illuminator 
of Bhaktiyoga. (54) 

ah fat a ma aa 
mà HOT A: T RET y | 
“It should be regarded as no matter of 
wonder for you, who are making such 
incessant efforts in the cause of Devotion. 
It is but proper on the part of a servant of 
Sri Krsna to make constant endeavour to 
establish Bhakti on a sound footing. (55) 

mAN cite we: WAART: | 
orga A Wa MA: ÅRA: 145 | 
“Many a course of discipline has 
been brought to light by Rsis in this world, 
but they all involve exertion and mostly 


confer the fruit of Swarga (heavenly 
bliss). (56) 


aguas: wan: a g AÀ fe ada 
WaT Gee: Wat UAT HMA 4! 


“As for the path leading to Vaikuntha, 
the everlasting and all-blissful realm of Lord 
Visnu, it yet remains hidden. It is generally 
through good luck alone that a person 
promulgating that course of discipline is 
found. (57) 


uai ca Aee Aa g Aen 
aA yaa RRA: WAR: u 
“The righteous practice, which was 
hinted at to you the other day by a voice 
from the heaven is, however, described 


today. Please listen with a composed and 
cheerful mind. (58) 


Fora GRATE | 
marae À g PAATE: 149 | 


“Sacrificial performances conducted 
by means of material substances, consigned 
to the sacred fire, those consisting of 
austerities, those in the form of 
concentration of the mind and others 
consisting of knowledge acquired through 
a study of the Vedas, they are all symbolic 
of action leading to heaven alone. (59) 


uaga qi area: aya À: | 
singna: E g Ata: a: 1 go | 
“Indeed Jhana-Yajfia, sacrifice in the 
form of Knowledge, has been recognized 
by the wise as a symbol of righteous 
action leading to Liberation. That JAana- 
Yajña is the reading of Srimad Bhagavata, 
and that has been extolled by Suka and 
others. (60) 
wera aa, act Ted! 
areata gat: ae Te Afaa ee | 
“By its very chanting great strength 
will be derived by Bhakti, JAana and 
Vairagya. The suffering of Jfana and 
Vairagya will disappear and happiness will 
be regained by Bhakti. (61) 
yea fe meaa sanaaa: | 
aA ga wel iera gent FANG! 
“All these evils of Kali will surely disappear 
at the very chanting of Srimad Bhagavata, 
even as wolves take to flight at the very 
roar of a lion. (62) 
màm A: wararael! 
wR ular aa: mei PRAIS 
“Then Bhakti, that yields the milk of 
love, accompanied by Jñāna and Vairagya, 


will dance in every heart and in every 
home.” (63) 


IRF IATA 
AAAs AS: UAR 
Aaaa Aofa aax 
sinana AAN 
aNg g Ai: YAR yh us IELI 
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Narada submitted : When the trio of 
Bhakti, JAana and Vairagya did not wake 
up even when roused by means of 
chanting the texts from the Vedas and the 
Upanisads and recitations from the Gita, 
how will they get up on a reading of Srimad 
Bhagavata; for in the stories of Srimad 
Bhagavata, as a matter of fact, is found 
the substance of the Vedas alone running 
through every couplet, nay, through every 
single word. (64-65) 
feed imi t wasaat: 
Bad At FiA: PONAT: |8 1 

Pray, resolve you this doubt of mine, 
since your sight never goes in vain. No 
delay should be made by you in this 
matter, fond as you are of those who have 
sought you for protection. (66) 

PINT HF: 
adRa m a war 
aaam aA A yaya tenepha: 1 got 

The Kumāras replied : The story of 
Śrīmad Bhagavata has emanated from the 
essences of the Vedas and the Upanisads. 
Having an existence apart from them and 
representing their very fruit, as it were, it 
appears to be the very best. (67) 
ayn wafer 4 eared aa 
U ya: dymy: wet AAR: ec! 

The vital sap circulating in a tree, for 
example, permeates it from its root to its 
very top; it cannot be tasted in that state. 
The same juice however, when separated 
in the form of a fruit, captivates the mind of 
the whole world. (68) 
an gà fied aft carerarrarcad 
weg fe dane cami wae ER 

To take another illustration, the ghee 
existing in a latent form in milk is not 
Capable of being tasted as such; but the 


same ghee, when separated, enhances 
the delight even of the gods. (69) 


gami nai yn cara rafa 
yaya a aT rer am ma RA I wo | 


Sugar too in the form of sap permeates 
the sugar-cane from the middle to both its 
ends, but tastes sweeter when separated 
from the cane and condensed. The same is 
the case with the story of the Bhagavata.(70) 
Be mai A Got maa 
aaao tara TTR 98 | 

This Purana, named “Bhagavata” , which 
is on a par with the Vedas, has been 
revealed by the sage Vedavyadsa for 
stabilizing Bhakti, Jfiana and Vairagya. (71) 


Aaa UT wih ag: yAn aT 
adasa atA | aera: 103 | 
Formerly, when the said Vyasa—though 
well-versed in Veda and Vedanta, the 
Upanisads, and even though he had 
composed the Gita—began to sink in the 
ocean of infatuation, full of remorse as he 
was, this Srimad Bhagavata, which 
originally consisted of four couplets only, 
was taught to him by you on that 
occasion. By listening to it, the aforesaid 
Vyasa was immediately rid of all 
obstruction. (72-73) 
wa 4 fae: da aa: werent var 
mamai set vitae rarer! ox 1 
Why should there be any surprise to 
you at this, prompted by which you put 
questions to us? Srimad Bhagavata should 
accordingly be recited to them, Jñāna and 
Vairagya, inasmuch as it is capable of 
driving away all grief and sorrow. (74) 


ARG sara 
ah a fatten wa: 
Saari wag aaea I 
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Frsrasrepenitra tarot: 
Wayanad moi ASA ou! 
Narada submitted : O great sages, 
who are solely engaged in drinking the 
story of Srimad Bhagavata; sung with all 
his thousand mouths by Lord Sesa the 
serpent-god)! | have sought refuge in you 
in order that you may diffuse the light of 
divine love, you, whose very sight eradicates 
at once all evils and brings happiness to 
those tormented by the wild fire of worldly 
sorrows. (75) 


araeat agaf 

aaga a AA Gea aT a1 
ARpA- 

ayi faa fe adaa fara: 198 | 

When due to rise of the tide of fortune 

accumulated in the course of many past 
lives, a man actually secures the fellowship 
of saints, it is then alone that wisdom 
dawns on him dispersing the darkness of 
infatuation and pride, occasioned through 
the agency of ignorance. (76) 


sft MIG Ra MARIINA HARARGAATA AA RDS SATA: N 2 I) 
Thus ends the second discourse entitled “A Dialogue between the Kumaras 
and Narada”, forming part of the “Glory of Srimad Bhagavata” 
in the Uttara-Khanda of the glorious Padma-Purana. 


A gSA: 
Discourse Ill 
Cessation of Bhakti’s Suffering 


mM saa 

mi aien URAR AAA 
Rna anA ATA: 1 81 

Nārada submitted : With the object 
of stabilizing Bhakti, Jñāna and Vairagya, | 
shall now zealously perform a Jñāna-Yajña 
(sacrifice for the dissemination of 
Knowledge) illumined by a reading of 
Srimad Bhagavata (the scripture expounded 
by the sage Suka). (1) 
qa KA wa aa: wei agreratie 
afte weet awe eat: 121 

The place where this sacrifice should 
be performed by me may now kindly be 
pointed out to me. The glory of Srimad 
Bhagavata may also be stated by you, 
masters of the Veda. (2) 
feafeigad: sen sugra war) 
at Aaea det até gaara: 21 


In how many days should a reading of 
Srimad Bhagavata be heard and what 
procedure should be adopted in it: pray, 
tell me that on this occasion. (3) 


PUT FY: 
y ma ag faa fadfe 


Tse go = eA Y 
The Kumāras replied : Listen, O 
Nārada ! We shall tell you all this, humble 
and discreet as you are. Near Haridwara 
(the gateway of the holy Ganga, so-called 
because it enters the plains here) on the 
river bank is a place known by the name 
of Ananda. (4) 
BLE ciau zatghafaat! 
BIRIG SIC Ou TARAA S | 
It is inhabited by numerous hosts of 
Rsis and frequented by gods and Siddhas 
(who are endowed with mystic powers by 
their very birth). Nay, it is crowded with 
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various trees and creepers and overspread 
with fresh and soft sands. (5) 
TARANTE Say | 
qenia at daft 4 fermi gt 
The place is charming to look at and 
situated in a sequestered area. It is ever 
charged with the sweet odour of golden 
lotuses. Animosity towards one another 
does not abide in the mind of living beings 
dwelling near that place. (6) 


wean wa adel wae! 
ate a a wt wtf 
A Jfiana-Yajfia may be commenced 
there by you without taking any special 
pains over it and you will find that the 
reading of Srimad Bhagavata there will 
be full of unprecedented charm. (7) 
qeri Adi da meitai 
agi a ya Rineaia c 
Bhakti too will appear there in person 
placing in the forefront the aforesaid pair 
(viz., Jñāna and Vairāgya), always lying 
before her, devoid of all strength and with 
a body worn out with age. (8) 


aa mai a aa vacated A 
amy ama aah TEA I 
Bhakti and her two sons must reach 
there where a reading of Srimad Bhagavata 
is going on. Nay, the said trio gets 
rejuvenated, as it were, on hearing the 
words of the story. (9) 


ya sad 

Wager Gane AeA TH Aa: | 
m Gay: AA HAN: (Ro! 

Sūta resumed : Having spoken thus, 
the aforesaid Kumāras with Nārada went 
thence together to that bank of the 
holy Gariga, impatient to enjoy the story of 
Śrimad Bhāgavata. (10) 
UR Maes À | Tal MESA | 
Pik sachs a agers ara aie! 


As they reached the bank, there rose 
at once an uproar in the terrestrial region 
and the realm of the gods as well as in 
Satyaloka, the realm of Brahma, the 
creator. (11) 
Temata Tat: | 
reser: Wet vert À a aera: 121 

All those who were keen to enjoy the 
taste of the Lord’s stories, and first of all 
the votaries of Lord Visnu came running 
to drink the nectar-like story of Srimad 
Bhagavata. (12) 
wyiroraaya Tita 

Renfafadareatrat 
wam mga MRA 
yanoga ATAT: 
wÀ À 7 
SNA ATEA: | 
asat yem: egare: 
TARRAT F: 1 9% 

The sages Bhrgu, Vasistha and 
Cyavana, Gautama, Medhatithi, Devala, 
Devarata and Parasurama, even so 
Viswamitra (the son of Gadhi), Śākala, 
Markandeya (the son of Mrkandu), Lord 
Dattatreya and Pippalada, Vyasa and his 
father, Parasara, both masters of Yoga, 
Chayasuka and all the hosts of sages, the 
foremost of whom were Jajali and Jahnu, 
arrived alongwith their wives, accompanied 
by their sons and pupils and full 
of excessive longing to listen to the 
story. (13-14) 
aan a daa Ware: AAA: | 
aragon epe AMSS: 1.41 

wpe: aia qi a 
a a fam: wat gusa T RAI 

So came there the Upanisads and the 
Vedas, Mantras and Tantras, the seventeen 
Puranas and the six Sastras (systems of 
philosophy), rivers such as the Ganga, 
Puskara and the other lakes, holy places, 
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all the four quarters, as well as Dandaka 
and the other forests, all in a living form. 
(15-16) 

ameat ea gaerig: | 
Tama WMA: WAA SAAT! Ve 
Mountains etc., as well as gods, 
Gandharvas and the demons went there. 
The sage Bhrgu persuaded and brought 
there even those who had not come 
because of their importance. (17) 


Aam mA GANREN 
qm af: wate: PTT: | ke! 
Invited with due ceremony by Nārada 
to expound Srimad Bhāgavata and greeted 
by all, the Kumaras (the sage Sanaka and 
his three brothers), who are devoted to Sti 
Krsna, now occupied the excellent seat 
offered to them. (18) 
aorarge fans Saat aare: | 
aunt feared a Aaa ae: RA: I 
The votaries of Lord Visnu and those 
who have recoiled from worldly enjoyments, 
recluses and celibates sat in the van and 
in front of them all, sat Narada. (19) 
wm afer aAA: 
aAa aa AASA: o l 
On one side sat the hosts of seers. 
On another side sat the denizens of heaven 
gods and others. On a different side sat 
the Vedas and Upanisads. On one side 
sat the deities presiding over the Tirthas 
(sacred places), while on another sat the 
ladies. (20) 
Ware Tyree: gR WI 
iors | Fara: EAE Re 
Shouts of glory, shouts of greetings 
and blasts of conches were heard. There 
was a tremendous shower of red powder, 
flowers and parched grains of paddy. (21) 
fearnft aea at gaa: | 
FAA water URA 221 


Many a leader of the gods mounted his 
aerial cars and covered all those assembled 
there with flowers of the wish-yielding tree. 

(22) 
ga saa 
wa mae sigma a 
mee ws ATT ITÀ 231 

Sita continued: When they were 
all seated as aforesaid and had concentrated 
their mind, the Kumaras began to describe 
in clear terms the glory of Srimad Bhagavata 
to the high-souled Narada as follows: (23) 

PAR FF: 
ae a qudasentrifen qa: | 
wea AN fe: adel RATI Y 

The Kumaras said : “We now proceed 
to tell you the glory of Srimad Bhagavata 
(the scripture expounded by the sage 
Suka), through the mere hearing of which 
Liberation is secured within one’s palm, as 
it were. (24) 
aaa Fal Sea sara Ha | 
mem: amA attired BATS! B41 

“One should constantly attend and 
constantly listen, to an exposition of 
Srimad Bhagavata, through the hearing of 
which Sri Hari takes up His abode in one’s 
heart. (25) 
Wetsereyreareat gaea T: | 
miaa: YUL ai WA Aq! Rs! 

“This work consists of eighteen 
thousand Slokas and is divided into twelve 
Skandhas (Books) and it is in the form of 
a dialogue between king Pariksit and Sri 
Suka. Do hear the story of the said 
Bhagavata. (26) 
qamma ster was: Far! 
aain ART VHT AT AIT! RS! 

“A man revolves on this whirligig of 
transmigration through ignorance only SO 
long as the story of Srimad Bhagavata 
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does not enter his ear even for a 
moment. (27) 
fe ote: wet: giya aTa: | 
wh wad wet Awe mAAR 
‘What will be gained through the 
hearing of many scriptures and Puranas, 
which will only create confusion in one’s 
mind? The Bhagavata Sastra alone 
proclaims loudly its capacity to grant 
Liberation. (28) 
aor mae fet vata age 
wage Adat fe at oer el 
“That house itself in which Srimad 
Bhagavata is read everyday is actually 
converted into a sacred place and drives 
away the sins of those dwelling in it. (29) 
ayd amt a 
Wananga aot iA NET 301 
“Thousands of ASwamedha Yajñas and 
hundreds of Vajapeya sacrifices cannot 
compare in their efficacy even with 
one-sixteenth of a reading of Srimad 
Bhagavata. (30) 
maaan saaa water: | 
Te at wR aE R: 
“Sins persist in this body, O sages 
rich in asceticism, only so long as the 
Story of the glorious Bhagavata is not duly 
heard by men. (31) 


AGT AT WaT Saat Yat AVATAR 
Lamana wet Wat TA 32! 
“In point of efficacy neither the holy 
Ganga, nor Gaya, nor Kasi, nor Puskara, 
nor Prayaga can bear comparison with a 
reading of Srimad Bhagavata. (32) 
Ami vetted ar Pea aera 
wa wage adtofa wt may! 331 
“If you seek the highest destiny, read 
even yourself daily one half or even a 


quarter of a verse of Srimad ou 
(3: 


Akda a diet yaaa a 
ait mai da great wa alex! 
BIST aA Shit: HANTAR: | 
mannan a ggih am 3h 
Tet a aay Ged wa a 
weet dread: wat ga FANAI 
“The sacred syllable OM, the seed of 
Veda and the holy Gayatri, the Mother of 
Veda, as also the Purusa-Sukta, a hymn 
consisting of sixteen Mantras sacred to 
the Cosmic Person and figuring with a little 
variation in all the Vedas, the three Vedas 
(Rk, Sama and Yajus) and so also Srimad 
Bhagavata as well as the twelve-syllabled 
Mantra (3% aH aà agaa), the sun-god 
(appearing in twelve forms, severally 
presiding over the twelve months of the 
Hindu calendar), Prayaga, Kala (the Time- 
Spirit) represented by a twelve month, nay, 
the Brahmanas and Agnihotra (the daily 
offering of oblations—chiefly consisting of 
milk, oil and sour gruel considered as 
incumbent on every housesholder of the 
twice-born classes in the former days), the 
cow and, even so, the twelfth of every 
lunar month, also the holy basil plant and 
the vernal season consisting of the two 
months, Caitra and Vaisakha, roughly 
corresponding to March and April of the 
English calendar) as well as Lord Visnu, 
the Supreme Person,—no distinction in reality 
is recognized by the wise among these. 
(34—36) 
aya mai mA ardis AA 
qapi urd ayad ara HA: 391 
“The sins committed in crores of lives 
by the man who intelligently reads the 
whole of the scripture known by the name 
of Srimad Bhagavata without a pause get 
rooted out: there is no doubt about it. (37) 
yA y ar pn Aa: A 
fret qoamarcifa aÀ: 3 1 


28 


* SRIMAD BHAGAVATA-MAHATMYA « 


[Dis. 3 


“Again, he who reads one half or 
even one quarter of a verse of Srimad 
Bhagavata everyday secures the combined 
fruit of a Rajasuya and an ASwamedha 
sacrifice. (38) 
sh umad fret ad a ehh 
pidi da i A RRI 

“Srimad Bhagavata read everyday, 
contemplation practised on Sri Hari, the 
watering of the Tulasi plant and service 
rendered to cows are equal in value. (39) 
BATH g TAA Ad HMA | 
Wear deta Agoi AaS aA | xo | 

“Lord Sri Krsna (the Protector of cows) 
out of love grants an abode in Vaikuntha 
itself to him by whom is heard at the time 
of his death even a sentence from Srimad 
Bhagavata. (40) 
iei «= Sagres aR a 
Hu we ai A TAMA YAH! ve 

“Nay, the man who gifts a copy of it 
placed on a seat of gold to a votary of Lord 
Visnu decidedly attains absorption into 
Sri Krsna. (41) 
aerate aa wea ffa- 

fari faa RAR A ET | 
avmaa mag m fi 
Aa ea TAA EN I YF I 

“The fool by whom even a little of the 
story of Srimad Bhagavata is not drunk 
with a concentrated mind during his whole 
lifetime has, alas! spent his life like a 
pariah or a donkey in vain and only proved 
instrumental in causing pangs of childbirth 
to his mother. (42) 


Haa Pa: wg arent 
ar a years a f 
firg co age fe eT- 
Ad aafia fafa Zaa: 1 %3 | 
“That fellow of sinful deeds by whom 
not even a few words of Śrīmad Bhāgavata, 


consisting of a discourse of Sri Suka to 
Pariksit, have ever been heard is depicted 
as a living corpse. Leaders of the community 
of gods in heaven speak of such a man 
like this: “Fie upon such a man, who is on 
a level with the beasts and a veritable 
burden on earth !” (43) 
gida mor AA METAT 
aera yà g WAALSI 
An exposition of Srimad Bhagavata is 
certainly rare in the world. In fact, 
an opportunity to hear it can be had only 
through merit percolated through crores of 
lives. (44) 
aa area efor, sitter UT Wace: | 
feat frat afta uda savi AAI %4 l 
Therefore, O wise one, O storehouse 
of Yoga, this should be heard with diligence. 
There is no restriction regarding the number 
of days in the course of which it is to be 
heard. The hearing of it is commended at 
all times. (45) 
wan gain ndg savi WAH) 
AAA TAT AASA TT | WE | 
The hearing of it is advised at all times 
side by side with the vows of truthfulness 
and continence. This being impracticable, 
however, in Kaliyuga, the specific rules 
promulgated by Sri Suka in this behalf 
should accordingly be known. (46) 
ghia Pemai am 
Aai miea AAAI SS 
Since it is not possible in the age of 
Kali to control the vagaries of the mind, to 
observe rules of conduct strictly and to 
remain consecrated to a sacred purpose 
for a long period of time, it is considered 
advisable to hear the whole of it in the 
course of a week. (47) 
gaga: sant Fed area maig EA 
dere mA maea pay! x4! 
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That very reward which is attained 
by listening to it with reverence everyday 
during the month of Magha has been 
ascribed by Sri Sukadeva to the hearing 
of Srimad Bhagavata in a week's time.(48) 
maana VATS: TA 
qadama aae HAA xe | 

The complete hearing of Srimad 
Bhagavata in a week has been commended 
due to lack of control over the mind and 
prevalence of diseases as well as 
because the span of life of man has been 
shortened and also because a number of 
evils are rampant in the Kali age. (49) 
ter hee aT aT TTT 
amada ae Tea AI Go! 

One bids fair to attain with ease, through 
the hearing of Srimad Bhagavata in a week, 
that fruit in its entirety which can neither be 
attained through askesis, nor through 
concentration of mind, nor again through 
Samadhi, complete absorption of the mind 
in the Universal Spirit. (50) 
aai Mee: Mae Tift TAT 
aaa asifa Ataa fe wiht 42 | 

The seven days’ hearing of Srimad 
Bhagavata is superior to a sacrificial 
performance; it is even superior to fasting. 
It is far superior to askesis and is ever 
superior to a visit to sacred places. (51) 


Ami ward A Atha | 

fe ger mh wee tT reife mtu? 
It is superior to Yoga; nay, it is 

superior even to meditation and spiritual 

enlightenment. What shall we say of its 

superiority? Oh, the wonder of it is that it is 

superior to everything else ! (62) 


PHF sara 


Saunaka submitted : This story told 
by you is really wonderful. But how has 
the Bhagavata-Purana, revealing as it does 
the true nature of Lord Narayana, the cause 
even of Brahma, a master of Yoga, proved 
efficacious at the present moment as a 
means to final beatitude, superseding 
all other disciplines such as spiritual 
enlightenment? (53) 

qd saa 
Aa PU xi Maa ars WT: | 
ware user RARA 4x! 

Sita replied : When Sri Krsna was 
ready to ascend to His own divine realm, 
leaving this earth, Uddhava, even after 
hearing His teaching contained in Book 
Eleven of Srimad Bhagavata, addressed 
the following words to Him : (54) 

TEI SAT 
Tg orate tiers mend fae a 
aR na fart at strat GATER 44 | 

Uddhava said : “Having accomplished 
the object of Your devotees, O Krsna (the 
Protector of cows) ! You are going away. 
There is, however, great anxiety in my 
mind. Pray, give ear to it and make me 
happy. (55) 
amasi ma uaaa GF: Get: | 
aaga wast niega geri uel 
qa mad yidi PÀ 
art a gÀ AT A: PAAT O 

“The terrible Kaliyuga is imminent. 
Wicked people will appear again. When 
sheerly due to their fellowship even the 
virtuous develop ferocity, whom will this 
earth, bearing a heavy burden in the 
shape of sinners on her bosom, resort to 
in the form of a cow? No protector other 
than You, O lotus-eyed One ! is in sight. 

(56-57) 
Ba: UY Tat Heal WHat AT AT! 
mri BOT Sat Pretest Fara: 1&2 | 
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“Therefore, taking compassion on the 
virtuous, O Love of Your devotees, pray, 
do not go. It is for the sake of Your devotees 
that You have appeared in a qualified 
(personal) form, though formless and all 
consciousness. (58) 
wigan ot seat: Set eA a 
fries mema: fhaa R 

“How will those devotees live on earth, 
when separated from You? There is great 
hardship in worshipping God without 
attributes. Here ponder a little again.” (59) 
yea: g AS aag: 
qaaa fe fadi àA T gol 

Hearing this submission of Uddhava 
on the holy site of Prabhasa, Sr Hari 
thought within Himself: ‘What should be 
done by Me for sustaining My devotees?’ 

(60) 
mai agente ASTA 
fatera asi SETAT R? | 

The Lord infused all his glory and energy 
into the Bhagavata and disappeared in the 


ocean of Srimad Bhagavata. (61) 
wea Ufa: Ween ade R: | 
Arganas eaa IGRI 


This constitues, therefore, a visible verbal 
manifestation of Sri Hari. It drives away all 
one’s sins by being waited upon, heard, 
read or seen. (62) 
aera aa Aasaiscafire Ga! 
mA fareper weit tsaa: 1621 

Therefore, hearing it in a week has 
been recognized as superior to all other 
disciplines: nay, in Kaliyuga, it has been 
declared to be the (only) righteous course 
excelling all other disciplines. (63) 
qaaa = a 
aroma fe cet siha: x1 

Indeed this is the righteous course 
prescribed in the Kali age for washing 
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away all agony, poverty, misfortune and 
sin as well as for the conquest of passion 
and anger. (64) 
aan dd arr senha Yee 
Hel AT AA: AAST: WAATA: 14 | 
Otherwise the Maya of Lord Visnu is 
most difficult to get rid of even for the 
gods. How then can it be set aside by 
men? Hence, with the object of getting 
over this Maya too, the course of hearing 
Srimad Bhagavata in a week has been 
commended. (65) 


vie TAIRI 
Sita went on : While the great virtue 
of hearing Srimad Bhagavata in a week's 
time was thus being promulgated by the 
sages (Sanaka and his three brothers) a 
great marvel took place in that assembly 
at that time. It is presently being narrated 
to you. Listen to it, O Saunaka ! (66) 
af: gat at aeut year 
Wenn mesa 
ste tte A it 
araift af ggde eel 
Bhakti, which is identical with love for 
God, appeared in a living form all of a 
sudden, taking (with her) her aforesaid 
sons, Jñāna and Vairagya, resorted to 
their youth and repeating the names of Sri 
Krsna! Govinda! Hari! Murari! Lord ! all 
in the vocative. (67) 


: hni 
enig agl; Hae: | 
mİ maar 


ke yina mha: S| 


Those present in that assembly saw 
the aforesaid arrived there, clad in a most 
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lovely attire and adorned with jewels in the 
form of truths contained in Srimad Bhagavata. 
They all began to speculate as to how 
she had come and how she entered the 
assembly in the midst of sages. (68) 


aa: 


The juvenile sages, Sanaka and his 
three brothers, then made the following 
observation: “She has just emerged out of 
the substance of the story of Srimad 
Bhagavata.” Hearing these words, she along 
with her sons humbly spoke to the sage 


Sanatkumara as follows: (69) 
YPE 
wrda ë pa yer 
maor FRAT | 


wm q hee gd 
ara sé cit ARR iyol 
Bhakti submitted: Almost dead in 
Kaliyuga, | have been reinvigorated by you 
and your brothers this very day, having 
been fed with the nectar-like story of Srimad 
Bhagavata. Pray, tell me now as to where 
| should stay, O sons of Brahama! 
Thereupon they addressed the following 
words to her : (70) 
miaran Ane Hee | 
to Raa gadir Fret draen 9} | 
“You bestow on the devotees a form 
similar to that of Sri Krsna (the Protector of 
cows. You are the only sustainer of love 
for the Lord and put an end to the disease 
of transmigration. Therefore, taking recourse 
to extreme firmness, dwell you as such 


incessantly in the minds of votaries of Lord 
Visnu. (71) 
ads dm: safest À at 
RS A MT: Wars Te | 
wa owas af 
wear Aam Raae 


“Though prevailing over the whole 
world, these evils born of Kaliyuga will not 
be able to cast their eyes on you there.” 
Even while she was thus being directed 
by them, Bhakti instantly took up her abode 
in the mind of the devotees of Sri Hari. 


(72) 

were AA evar 

Prana ede dat seein 

aint frais wend faea 
fergie ee tat aE: | 93 | 
Though destitute, they are really blessed 
in all the three worlds, in whose heart 
abides exclusive devotion to Sri Hari. It is 
for this reason that, bound with the chord 
of Devotion, Sri Hari too dwells in their 
heart, completely renouncing His own divine 
realm. (73) 


More than this what shall we say with 
regard to the glory of the aforesaid scripture 
bearing the name of Bhagavata, the very 
embodiment of Brahma? On its being 
expounded with full dependence on it, the 
praiseworthy exponent as well as the man 
listening to its exposition both attain equality 
with Sri Krsna ! Have done, therefore, with 
other righteous courses. (74) 


afr RER SaaS AEEA feaehad A RRS ATA: U 3 I 


Thus ends the third discourse entitled “Cessation of Bhakti’s Agony”, forming 
part of the “Glory of Śrīmad Bhāgavata” contained in the 
Uttara-Khanda of the glorious Padma-Purānņa. 
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AA ATH SAMA: 
Discourse IV 
Redemption of a Brahmana (Atmadeva) 


Sita began again : Now perceiving 
extraordinary devotion in the mind of His 
devotees, the Lord, who is so fond of His 
devotees, entered the sinless hearts of 
His afore-mentioned devotees, leaving His 
own realm. He had a garland of sylvan 
flowers around His neck, was dark-brown 
as a rainy cloud, was clad in yellow silk of 
exquisite texture, stole the mind of all by 
His extreme comeliness of form, was 
resplendent with a shining girdle and was 
adorned with a brilliant diadem and alligator- 
shaped ear-rings. He stood in a lovely 
pose with His body slanting at three places, 
and was decked with the charming 
Kaustubha (a diamond-like gem hanging 
on His breast). He possessed the grace 
of millions of cupids and was daubed with 
heavenly sandal-paste, was an embodiment 
of supreme bliss and consciousness, most 
charming in aspect, and held a flute against 
His lips. (1—4) 
goak à a doa sga: 
ammam À aA H: 141 

The denizens of Vaikuntha as well as 
those like Uddhava, who are devoted to 
Lord Visnu here, were present there under 


disguised character with the object of 
listening to the story. (5) 
aa | mamn gfe 
qiga WE IJASU 
Then on the appearance of the Lord 
shouts of “Glory, Glory to the Lord!” and 
blasts of conches were repeatedly heard; 
there was an unusual abundance of joy 
and showers of red powder and flowers 
from above. (6) 
qami a eeraa: | 
JEA a aaa RA RTRT Y | 
Those present in that assembly forgot 
all about their body, dwelling and even 
their own self. Perceiving this state of their 
absorption, Narada submitted as follows:(7) 
afrai è after: 
aaea AART T | 
ma à wosa 
waste aam wa c | 
“Such transcendent virtue emanating 
from the hearing of Srimad Bhagavata in a 
week has been witnessed by me today, O 
great sages ! Even those who are ignorant 
and wicked, including beasts and birds 
here, have all become most sinless. (8) 
art qe aq afta fafa- 
ferret vier het ofa 
aratafaecternt ada 
mara ya aed AA < | 
“Therefore, in the Kali age there is 
certainly no other holy act on earth, the 
region of mortals, as efficacious in purifying 
the mind as well as in wiping out the heaps 
of sin as the story of Srimad Bhagavata. (9) 
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em a aad m 
RÈT | 

forart 
wma: sA Adtran: go 
“Pray, tell me what types of individuals 
get thoroughly purified through a seven 
days’ Yajña consisting of an exposition of 
Srimad Bhagavata. Keeping in view the 
good of the world an altogether novel 
method has been brought to light by you, 
compassionate as you are.” (10) 


cee Heit qi gI 
The Kumāras said : Those men who 
constantly perpetrate sinful deeds, who are 
ever addicted to immoral practices, who 
take to evil ways, who are consumed by the 
fire of anger, and who are wicked and full of 
passion are purified in Kaliyuga through a 
seven days’ Yajña as aforesaid. (11) 
wd å Am: faqqa- 
aongea: | 
à aum nanosa fée: 
amea eit ya RRI 
Even those who are devoid of 
truthfulness, ‘who revile their parents, who 
are restless due to thirst for pleasures, 
who do not follow the duties of their Agrama, 
who are hypocrites, who are jealous of the 
achievements of others, who take delight 
in destruction of life become holy through a 
Seven days’ Yajfia in Kaliyuga. (12) 
Tyan: 
RU: gren ga daya À 
kicia cafirarentitar: 
amean ait yaa 3I 
Those who commit the five great sins— 
drinking, killing a Brahmana, stealing gold, 
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having intercourse with the wife of one’s 
preceptor and treachery—who are ever 
engaged in practising deception and 
chicanery, who are cruel and merciless 
like demons, who have grown fat with the 
money of Brahmanas, who commit adultery, 
are all purified in Kaliyuga through a seven 
days’ Yajfia. (13) 
aA am ave ora 
fret wedfa yet et ÀI 
nege aA GUT: 
ware act pa Fev 
The fools who are ever obstinately 
engaged in committing sins by thought, 
word and deed, who are parasites, whose 
mind is impure and whose heart is wicked, 
they all attain purity through a seven days’ 
Yajfia. (14) 
aaa aide seed ga 
Te amA uu: «| WTA gu | 
Narada! we now relate to you an old 
historical legend. Sins are destroyed by 
merely listening to it. (15) 
Tae eer | 
wa aut: wart HARAT: gs 
In days gone by a beautiful town was 
situated on the bank of the Turigabhadra. 
All the residents of that town performed the 
duties of their caste, spoke the truth and 
engaged themselves in righteous acts. (16) 
area: ot afer, adder: 
sandy frond feta ga arent: 1 891 
There lived in that town a Brahmana 
named Atmadeva, who was well-versed in 
all the Vedas and proficient in performing 
rites laid down in the Srutis and the Smrtis. 
He was glorious like a second sun. (17) 
Fragen faaie aaa geit ayer 
Taree Pret Bat pART R 
Though rich he made his living by 
alms. His wife called Dhundhuli was of 


34 


* SRIMAD BHAGAVATA-MAHATMYA « 


[Dis. 4 


good parentage and good looking; but she 
always ruled over her husband. (18) 
wea gu wait RTT 
WM ST RPA Huo eves ee 
She indulged in worldly gossip mostly 
talked a lot, was cruel and miserly and 
expert in household duties, though 
quarrelsome. (19) 
wd fraadt: ùm eae TTÀ: | 
gat: BARTaRTaT WET PERRA | 20 | 
So the Brahmana couple lived together 
affectionately and enjoyed life. They had 
enough to satisfy their desires and achieve 
their objects. They had a good house to 
live in yet they were not happy. (20) 
uyaga «= WAM Hares | 
Tinyfervraraifa eat Tes: AAT 21 
When they became aged they 
commenced righteous deeds with the object 
of having an issue. They started gifting 
everyday cows, land, gold and cloth to the 
needy. (21) 
ami mimi ma ii anit = 
aÀ nA at ast aÀ TL 221 
In this manner they spent half their 
fortune on righteous deeds, yet they did 
not get a son or even a daughter. This 
greatly worried the Brahmana. (22) 


Weal a feat Sle Ye IM SATA: | 

aame gA me ARTA! 23 | 
One day, the Brahmana, distressed as 

he was, left his house for the forest. At 


midday he felt thirsty and, therefore, went 
up to a tank. (23) 


Wheat ai fona wong: ware: | 
qa ata dart piyam: 2x1 
The grief born of issuelessness had 
made him lean and thin. After he had drunk 
water, he sat down exhausted. After one 
Muharta (48 minutes) a Sarhnyasi too arrived 
at that very spot. (24) 


gear tase i g faa aaar 
ea a Urea eT FET ATT: R: 1 RHA 
When the Brahmana saw that the 
Sarnnyasi had quenched his thirst, he went 
to the Sarhnyasi and after bowing at his 
feet stood in front of him sighing. (25) 
gheara 
mi Aaaa or a fa aa 
ae St Ae Ae SS SES PROT 3S | 
The sarhnyasi said : O Brahmana, 
why do you weep? In what great distress 
are you? Tell me at once the cause of your 
grief. (26) 
MAT SUT 
fi adie wat ea gaara fart 
adn: Gres PATA 29! 
The Brahmana submitted : O sage, 
what description shall | give you of my 
sorrow earned through sins | did in my 
previous lives? When | offer oblations of 
water to the spirits of my departed ancestors, 
the water become lukewarm through their 
sighs and they drink that lukewarm water. 
(27) 
ned Fa yaa Mien ear fga: | 
WSS VSS moia: | Re | 
The gods and the Brahmanas do not 
accept my offerings with pleasure. | am so 
grieved by the agony of issuelessness 
that everything appears to me to be void 
(of no value) and | have come here to end 
my life. (28) 
fratii wards re a wait fora 
Rmi arene faga date far 23! 
Worthless is life without an issue. 
Worthless is home without an issue. 
Worthless is wealth without an issue. 
Worthless is a race without an issue. (29) 


West Ura dy: at axa ade AT! 
Stren tft gar: dish aaa Ta 30 ! 
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The cow | keep turns out to be altogether 
barren. The tree | plant does not bear any 
flower or fruit. (30) 
gene Alea Tear vite aaya 
fueron feat iaa Fi 3e1 

The fruit that comes to my house, 
soon gets rotten. When | am so unfortunate 
and issueless, what for should | live? (31) 
SERA A AAA g afem: | 
wal wea savers eR 321 

Saying so, and struck with grief, the 
Brahmana began to weep bitterly beside 
him. This greatly moved the heart of the 
ascetic. (32) 
Tea A A arta 
wed ater ofa: are RATA 33 | 

He was established in Yoga. He saw 
the lines on the forehead of the Brahmana 
and, coming to know everything, then spoke 
to him at length as follows: (33) 

afeara 
Ta warad aferst aon R: 1 
fase q PART A PASAT! 3x1 

The Sarhnyasi said : “O Brahmana ! 
give up the infatuation for getting an issue. 
Most powerful is the course of one’s destiny. 
Taking recourse to wisdom give up the 
craving for mundane existence. (34) 


Ty fara asa wret q facia 
waa dat at Fa a Ast TIAL! 


‘Listen to me, O Brahmana, | have 
looked into your past Karma today. For 
seven lives you will have absolutely no 
issue; and no son at all. (35) 
Wad: wR Garang: YT Aa! 
Yaaa Hea aT WM TST! 3S | 

“In the days of yore, the kings Sagara 
and Anga had to suffer a lot because of 
their progeny. Therefore, give up all hope 
of having a family. There is all happiness 
in renunciation (Sarnnyasa).” (36) 
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MTT SAAT 

fader waft a Gi aie amefa 
À ora Wore agfa: | 3191 
The Brahmana said : “O saint ! How 
will Viveka help me? Perforce let me have 
a son, otherwise | will in your very 
presence become unconscious with grief 
and give up my life. (37) 

yiga tare: wen wa fe 
Jee: wet ci pdaf: 1 321 
“This renunciation, in which there is no 
pleasure of having a son etc., is altogether 
insipid. The only sweet thing in this world 
is family life crowded with sons and 
grandsons. (38) 

sta eu Gear Warder ade: | 
forage: ae faea. 3¢1 
Seeing this insistence of the Brahmana, 
the sage, rich in askesis, said, “King 
Citraketu suffered greatly in his attempt to 
undo his destiny. (39) 

a urate qa Green gaem: | 
ad aor gasa ors fe aerate xo 1 
“Therefore, you cannot be happy with 
a son because you are like one whose 
plans are frustrated by destiny. You are so 
insistent and stand before me seeking 
end; what should | tell you in these 
circumstances?” (40) 

Teas WA He A sar! 
gi vera usa wa aa: Ut aaa xe 

ae vit aT eta g AT 
ata firat cart aa qatsfatria: 1x2 
When the sage saw that the Brahmana 
was still pressing his demand, he gave a 
fruit to the Brahmana and said, “Let your 
wife eat this fruit. She will then give birth 
to a son. For one year your wife must 
practise truthfulness, cleanliness and kind- 
heartedness, give alms and take meals 
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consisting of only one type of cereals and 
that too once a day. By doing so she will 
get a son of exceedingly sinless disposition.” 
(41-42) 
wage sat anit faved eT: 
UM: UU et STAT TAS ATTY AAR 3 | 
Having said so, the Yogi departed and 
the Brahmana returned to his house. There 
he gave the fruit to his wife and himself 
went away somewhere. (43) 
aout glen tea TEM a wile TI 
aà fast Wart wei SE A Mar we! 
wear m: enoia | 
race aisen et aa xu 
Jnd aera Vereen ary | 
yraa Ha: HATA ve | 
Crooked as she was, his young wife 
wept and said to one of her female friends, 
“| am greatly worried and so | will not eat 
this fruit. By eating the fruit | will conceive 
a child and get big-bellied. | will not be able 
to take full meals. This will make me weak 
and | will not be able to do domestic work. 
If by chance dacoits attack the village, 
how will a pregnant woman be able to 
run? If, like the celebrated sage Suka, the 
foetus lingers in the womb, how will she be 
able to deliver it? (44—46) 
Rira miaa À aut wad 
w mai ga gpm ai PLOI 
“In case the foetus comes out in a 
slanting position at the time of delivery, | 
may even lose my life. Otherwise too, O 
friend ! pangs of childbirth are very severe, 
how will a delicate woman like me bear 
them? (47) 
warai aA ada ara AT 
grua: a Wadi xe 
“When | become feeble due to 
confinement, my husband's sister will in 
that case take away all my possessions 


from my house. Moreover, it appears difficult 
for me to observe the vows of truthfulness, 
cleanliness and so on. (48) 
aA We Va WEAN ait 
creat ot faan ant Gat Afa À nfa: 1% 1 
“A woman who has borne a child has 
to suffer a lot in bringing up the child. In my 
view the happy woman is she who is 
barren or who has lost her husband.” (49) 
w giha wi a fT 
wen ge wel yh yh AA TART GOI 
Arguing on these fallacious lines she 
did not eat the fruit. When her husband 
asked her if she had taken it she replied 
that she had. (50) 
Tra AA mera AMSS | 
ad pei ud fad me fe Fees 
One day her sister came to her house 
of her own accord. She narrated everything 


to her and said : “| am greatly agitated over 
this. (51) 
det a Sea ay maT faq 
madam misa i anà wafer: 1421 
“| am getting weak day by day on 
account of this worry. Sister, what shall | 
do?” (52) 
mara aia tar firs Te Tar! 
fart a naida a A areata ATTRA G3 | 
The sister replied, “I am in the family 
way. When a child is born to me, | shall 
give it to you. Till then you pretend to be 
enceinte and stay in the house comfortably. 
Give some money to my husband and he 
will hand over the child to you. (53) 
mA gA aret gA A aA | 
a act Renh fema a ela% 
“| will so manipulate things that people 
will say my child died at the age of six 
months, while | will come to your house 
daily and suckle the child. (54) 
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mera AA et otters g ara 
mamii wa ada eiaa: 44! 
“In order to test its efficacy, give you 
the fruit just now to the cow to eat.” As is 
the nature of women, the Brahmana’s wife 
did precisely as her sister told her. (55) 
AA He A AR WHAT aes aad! 
aria saat are WET peel eat us! 
Now in due course when a child was 
born to her sister, the father of the child 
secretly brought it at once and gave it to 
Dhundhuli. (56) 
wa a pad wt waa: ganda: | 
AFA FAAATA 4 
She too informed her husband that a 
child had been comfortably born to her. All 
were happy to learn that a son was born to 
Atmadeva. (57) 
eet m oa ma faa a 
aaas ug ARI UCI 
The Brahmana performed the ceremony 
of Jatakarma in connection with the birth of 
the boy and made gifts to Brahmanas. 
There was a mixed noise of songs and 
musical instruments and much festivity at 
his door. (58) 
udisadigra wei afta ea wal 
aera den pA Gof ater) 4S I 
maga WATT Fat areted AA 
amend ye ter at asef wrafeafa gol 
Dhundhuli said to her husband as 
follows : “There is no milk in my breasts. 
Milkless as | am, how shall | be able to 
Nourish the child on other milk? My sister 
has recently given birth to a child, but the 
child died. Calling her, keep her in our 
house so that she will suckle your babe 
and nourish it.” (59-60) 
um oad wd = qataoredal 
TA parii arr ATaT ATL E? | 


For the protection of his son, her 


husband did all that he was told by her. 
The mother Dhundhuli named that child 
Dhundhukari. (61) 
mà Fafa ara ar aq: gAs Hrg 
aigat feat Pict arama) 
Three months later the cow also gave 
birth to a human child. All its limbs were 
wellformed. It was god-like, spotless and 
shone like gold. (62) 


aaa Wat fag deanery ranTae | 
trassvad wat: we faggi HATA: 1&3 
The Brahmana was delighted to see 
the child and he himself performed all the 
purificatory rites connected with it. People 
took it as a wonderful phenomenon and all 
came to see the child. (63) 
UTA Wat A WAT 
oat ae: Tare taeda tq! ex! 
They said to themselves, “Look here: 
fortune has indeed smiled on Atmadeva at 
the present moment. It is really wonderful 
that even a cow should fetch him such a 
god-like child.” (64) 
a ai det g saute fara: 
Aoi i gi Gea ART ars MRA G4 | 
By the dispensation of fate no one 
came to know of the secret. Seeing that 
the ears of that child were like those of a 
cow, Atmadeva named it ‘Gokarna’. (65) 
frente dt m aeoit ararqait 
Traut: aed art a enact: lE | 
With the passage of time the two boys 
grew to manhood. Of them Gokarna was 
learned and wise, while Dhundhukari was 
very wicked. (66) 
miana gel aeaa: | 
gamn a yaa ATI GO 
He never washed himself nor did he 
observe cleanliness and other rules of good 
conduct appropriate to a Brahmana. He 
ate undesirable things. His anger knew no 
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bounds. He possessed evil things and 
even ate food touched by the hands of a 
dead body. (67) 
dr: wia mAy: 
Aaya A: HU ATTA E 1 
He committed thefts and bore ill-will to 
all. He set fire to others’ houses. He took 
children in his arms apparently in order to 
fondle them and immediately threw them 
into a well. (68) 
fea: werent a Ama MER: 
arostenfirdt fret eA: YT: |49 1 
He took delight in killing and moved 
about armed. He oppressed the miserable 
and the blind. He delighted in the company 
of members of the lowest caste and used 
to wander about, noose in hand, with dogs 
in search of game. (69) 
ar agay feet fart g array 
waa fort mea T ATTER | 90 | 
Falling in the evil company of 
prostitutes he squandered all his paternal 
fortune. One day he cudgelled his parents 
and himself took away even the utensils 
from the house. (70) 
afaat qo: Aae ete F 
wae g ah qa gaara: | 08! 
When all his property was thus lost, 
the miserly father of Dhundhukari began 
to wail at the top of his voice : so the 
tradition goes. He said, “It would have 
been much better if his mother remained 
issueless. An evil son is a source of agony. 
(71) 
wa feof aa mA att ea ated | 
WUT g ÀA BT ae TH HETT 93 | 
“Where should | live? Where should | 
go? Who will alleviate this distress of 
mine? Ah, a great calamity has befallen 
me. This suffering will prove to be the 
cause of my death !” (72) 
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deri q wares A arg: | 
sear we Ai Ra O3 | 
That very moment the wise Gokarana 
arrived there. Revealing the glory of 
dispassion, he tried to open his father's 
eyes. (73) 
am: Ue Fant gaat facies: | 
Ue: He et HT Plea SATS 9% 1 
He said, “There is no substance in this 
world. It is full of misery and is a source of 
great infatuation. Neither son nor wealth 
really belong to us. A man attached to 
these has to burn day and night on their 
account. (74) 
q ase ae fates qe seater: 
qara farmer PAAT: 1 ou! 
“Happiness neither belongs to Indra, 
the king of gods, nor to a universe monarch. 
He alone who is disgusted with the pleasures 
of sense, is given to contemplation and 
lives in seclusion, is really happy. (75) 
wei Aled Ath fA: 
PaRa Asi Ad ara at TAG! 
“Give up the silly notion that Dhundhukari 
is your son. Through infatuation one's lot is 
cast in hell. This body of yours is bound to 
fall; therefore renounce everything and 
retire to the woods.” (76) 
agreed g warned THT: aA 
fh adai at da aed aq Alay! ws! 
Hearing this admonition of Gokarna, 
his father decided to go to the forest and 
said, “O son point out to me in detail what 
| should do while living in the forest. (77) 


IRI AIT AG: TEE VE: | 
anton ufadt aH ma AÀ 
“A fool as | am, bound by ties of 
affection, | have lain as a cripple in the 
deceptive well of mundane life due to my 
past Karmas. Surely lift me up, O repository 
of compassion” (78) 
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maof sara 
apiomivehitshm a a 
Sarig war ara Fees | 
wate wed aog 
TERIA ua UPDATES: | 198 | 
Gokarana continued: “Cease you 
to identify yourself with the body consisting 
of bones, flesh and blood. Give up for ever 
the feeling of meum with regard to wife, 
son and so on. Constantly look upon this 
world as momentary. Taste the joy of 
dispassion and be established in devotion 
to the Lord. (79) 


yra 
Wmm fet a =I con 


“Constantly practiese the virtue of 


remembering the Lord. Abandon all temporal 
duties. Wait upon saintly persons and give 
up the thirst for the pleaures of sense. 
Ceasing at once to dwell on the 
shortcomings and excellences of others, 
enjoy you exclusively the delight of serving 
the Lord and listening to His stories”. (80) 
Wa Uitkwarratst ze fea 
ant at feruna: | 
get An uie 
sipan ri aer TST 4e I 
Renouncing his home in response to 
his son’s advice, Ātmadeva withdrew to 
the forest. Although he was on the wrong 
side of sixty at that time, he was a man of 
firm determination. Engaged day and night 
in service to Sri Hari, he attained to Sri 


Krsna by regularly reading Book Ten of 
Srimad Bhagavata. (81) 


aa RTII saves RAET IANA amr IJÄS: x N 


Thus ends the fourth discourse entitled “The Deliverance of Atmadeva, 


a Brahmana,” 


forming part of the 


“Glory of Srimad Bhagavata” 


in the Uttara-Khanda of the glorious Padma-Purana. 


AA TAASTE: 
Discourse V 
How Gokarna attained final beatitude (along with others) 


qd sara 

fered a wet mem wer 
wa fod Rei gfe à cra a M eI 

Sūta began again : His father having 
retired to the woods, Dhundhukari 
severely beat his mother one day and 
threatened her saying, “Tell me where the 
money is or else | will thrash you with a 
burning stick.” (1) 
We aeaa | Yaga: | 
P wa: pà wat aa aT Pert wT 


Afraid of this threat and grieved by 
the ill-treatment received from the son, the 
mother threw herself into a well at night 
and died of the fall. (2) 
Aai Fatt Afer: 1 
AGG 4 AG wer a att nà area: 131 

Established in union with God, Gokarna 
experienced no sorrow or joy. He had no 
enemy or friend and left on a pilgrimage.(3) 


areata oa shes 
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Dhundhukari stayed in the house with 
five prostitutes. His understanding having 
been confounded by his anxiety to maintain 
them, he began to perpetrate the most 
heinous acts. (4) 


Waal peered omaa: | 
aed Frist Tere Fee S 
One day those unchaste women sought 
ornaments of him. With that end in view he 
went out of the house, blind with passion 
and forgetful of his death. (5) 
anaa det fad aya gaia: 
maaga yooh frat ES 
Stealing wealth from here and there, 
he returned home and handed over to 
them costly garments and some gold 
ornaments. (6) 
agama geet wat aah Sta 
itd me e wet waft S 
fat wat Get maA AT 
aise yee: fe A a 
Seeing a collection of abundant riches 
the women thought the same night : ‘This 
fellow commits burglary everyday, hence 
the king will surely apprehend him. Nay, 
confiscating his wealth, the former will also 
certainly sentence him to death. Therefore, 


for the preservation of this wealth, why not 
secretly kill him? (7-8) 
Peat yer gear aa pata 
‘fer Frere rat qe rar APH: | RI 
ust aus AA EARN; | 
vaftt a wanret ferga 201 
wagiegiva mye fe fafafa: 
aaa: Aa crepe Pert TA: 221 
‘Disposing of him and appropriating the 
wealth, let us go wherever we like.’ Having 
resolved thus, they bound him tightly with 
cords while he was asleep and placing a 


noose round his neck, tried to strangle 
him. He, however, did not die soon. Then 


they were filled with anxiety and actually 
put live coals into his mouth. Distressed 
with extreme agony caused by the flames 
he expired. (9—11) 
a w yati wa: cette: fer: | 
A Wa ame g waite ada ae 
They consigned the dead body to a pit, 
as women are generally daring. Nobody 
could know of this clandestine act of theirs 
in its true colours. (12) 
AA: Get deta m et ara: Firat fe T: | 
amira adsa faratan: 1231 
Questioned by people they gave out 
that lured by greed of wealth their paramour 
had gone to some distant place and would 
return within that very year. (13) 
pioi ia q arai gemi aAA: | 
favara a: Rad qe: a gÀ: R Y 
A wise man, as a matter of fact, should 
under no circumstance repose trust in 
wicked women. The fool who relies on 
them is assailed by calamities. (14) 
gmi aà aat ai aT 
gi gami Aa: A a AAT A 
None is beloved of women, whose 
speech is full of nectar and enhances the 
delight of the concupiscent, while their heart 
is piercing as the edge of a razor. (15) 
der fad a a: Herel aAA: | 
qai ayer Herd Wa: qareta: | 6 | 
Collecting all the wealth those unchaste 
women, having many 4 paramour, 
absconded; while Dhundhukari took the 
form of a dreadful spirit as a result of his 
evil deeds. (16) 
aeae iei raa 
yiman e: fanfara: 1 89! 
Assuming the form of a whirlwind and 
tormented by cold and sunshine, he ever 
ran hither and thither, going without any 


nourishment and remaining thirsty. (17) 
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a AA mi a a AA A 
aaaea A i AAT R | 
Repeating the words “Ah, goodness !” 
he found no protection anywhere. After 
some time, Gokarna learnt from the people 
that Dhundhukari had died. (18) 
ami d faaam 
akei g daft aa gna g3 1 
Realizing how helpless the spirit was, 
Gokarna performed the Sraddha ceremony 
with respect to him at Gaya. Nay, to 
whatever place of pilgrimage he repaired, 
he did Sraddha there. (19) 
a wa Tet: waytaqifrar 
Tat Jeg aqsa: ut:1201 
Roaming about in this way the said 
Gokama retuned to his own town. Un-noticed 
by others, he came to sleep at night in the 
courtyard of his own house. (20) 
wa gi a fase qari aaea 
Aià vima mmn agg 
Coming to know that his kinsman was 
lying asleep there, Dhundhukari revealed 


himself to him at midnight in a most frightful 
form. (21) 


Fete: wpe Apes atest wad 
apes: THe: Tava TEAST! 221 
Now he appeared as a ram, now as 
an elephant and again as a buffalo. Now 
he appeared in the form of Indra, now as 
the god of fire and again in a human 
form. (22) 
iai gear r t: | 
mi qiia: asà Patra maia 23 | 
Perceiving this inconsistent behaviour 
of his, Gokarna concluded that he was 
somebody in an evil plight and, remaining 
firm, spoke to him as follows: (23) 
maof sara 
mea wait pat A aA 
Riada: ie ar ngea yia A: 12% 1 


Gokarna said : Who are you appearing 
in an exceedingly frightful form at night and 
whence have you been reduced to this 
plight? Please tell us whether you are 
some spirit or fiend or ogre. (24) 

Yd saq 
Wa yra a4 AA: UA: ga: 
aa Ae UA WHIT FIYI 

Sita continued : Questioned by him 
thus at that moment, the spirit cried at the 
top of his voice again and again. Being 
unable to speak, he made gestures alone, 
it is said. (25) 


IASA Wet Heat ARTTA 
adnet WAATT TAHA | 2G 1 
Taking water in the hollow of his joined 
palms then and consecrating it with a sacred 
text, Gokarna sprinkled it on him. And 
purged of his sin to some extent by being 
sprinkled with that sanctified water, the 
spirit began to speak as follows: (26) 
Ua sara 
we ule aA ATA: | 
Tamra ator geet AT TAT! 01 
The spirit submitted : “I am no other 
than your own brother, Dhundhukari by 
name. The status of a Brahmana was 
forfeited by me through my own fault. (27) 
apron afer tear À vera faafia: | 
miami fern: Aii R ser ma: 1 ee 
“Numberless sins were committed by 
me, revolving in the plane of rank ignorance. 
| killed many men and as such was, in my 
turn, tortured to death by public women.(28) 
aa: Treat Get a aera 
amen sitar aneia. e 
“Attaining the form of a spirit in 
consequence of this, | am undergoing a 
miserable plight. As my sinful deeds are 
fructitying now as ordained by providence, 
| subsist on the air alone. (29) 
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aà oat Garett wanta, are 
Tent cert spar cel RN 301 
“Oh friend, O brother, ocean of 
compassion as you are, redeem me soon.” 
Hearing his appeal, Gokarna forthwith spoke 
to him as follows: (30) 
mat sara 
wi g mià war a faama: 
qemi Aa gA mradi WA 3? 
Gokarņa said : “Oblation in the form 
of balls of cooked rice etc., has been 
made by me for your benefit in accordance 
with the scriptural ordinance at Gayā. It is 
a matter for great surprise to me how 
you have not been liberated in spite of 
that? (31) 
mmga garda aE 
fee fadi war ta ai aq aAa 321 
“If no redemption has been brought 
about even through Sraddha at Gaya, there 
is no other remedy in this behalf, | am 
afraid. Point out in detail, O spirit, what 
should be done by me now”. (32) 
Wa sara 
Taree aed 4 utara 
sort chart aa MAT 33 | 
The spirit submitted : “My redemption 
will not be brought about even through 
hundreds of Sraddhas done at Gaya. Think 
you of some other remedy now.” (33) 
gia aeai AR fret Ta: | 
mamei ynam drat Talx 
gi g Fei erR da ffa: | 
wayward hera ai a aq 
Gokarna was struck with wonder to 
hear that reply of his and said, “If your 
redemption cannot be brought about even 
through hundreds of Sraddhas done at 
Gaya, your liberation, | am afraid, is 
impossible. Nevertheless at Present, O 
spirit ! stay in your abode free from fear. 


Pondering over this question, | shall do 
something conducive to your liberation.” 
(34-35) 
qar feat eA Ta: 1 
Aai aa at Ut A TAL BE | 
WIAA GSAT ie: WMT ATA: | 
aed afd aa ad a ae FART! 301 
As instructed by him Dhundhukari 
departed thence to his own abode. Gokarna 
taxed his brain over the problem the whole 
night, but could not strike upon any 
expedient. Seeing him come, people called 
on him in the morning out of affection. He 
related to them, how all that had occurred 
the previous night. (36-37) 
Aa amPrswa wert sarn: | 
Aaah Aa AST WaT: PITAL 3 | 
Men of learning, those established in 
Yoga (union with God), enlightened souls 
and exponents of Veda, even though 
they ransacked heaps of sacred books, 
did not see his liberation through any 
expedient. (38) 
Wa: Wd: Geared capt wend TEI 
da: wer wh dare À azar 3¢! 
Thereupon on the question of his 
liberation the verdict of the sun-god was 
accorded the supreme place by all. Gokarna, 
they say, then arrested the movement of 
the sun-god by virtue of his askesis. (39) 
Va eT anfa ae À qR 
weg aa: Ya: perez wo l 
He prayed to the sun-god as 
follows: “Hail to You, O witness of the 
universe ! pray, tell me the means of release 
of Dhundhukari.” Hearing this the sun-god 
spoke distinctly from afar as follows : (40) 
a ad Wate ae pel 
sft qia: wacked g fami xe! 
ia will follow from Srimad 
Bhagavata. Give a complete reading to it 


Dis. 5] 


» SRIMAD BHAGAVATA-MAHATMYA « 


43 


in the course of a week.” This pious 
exhortation of the sun-god was, as a matter 
of fact, clearly heard by all. (41) 
ag Wat cadet Yat fray! 
treat Feat qr arrref vata: 1421 
All said in one voice, “This should be 
pursued with diligence; it is so easy to 
accomplish.” Making up his mind to that 
effect Gokarna set himself to the task of 
expounding Srimad Bhagavata. (42) 
wa gaama | SETA ag: | 
Uagqeraya ast ume aix31 
Men flocked to that place from different 
parts of the country, including the 
countryside, for the purpose of listening to 
an exposition of Srimad Bhagavata. They 
say, the crippled, blind, aged and dull- 
witted too arrived for the attenuation of 
their sins. (43) 


ase A «tafser: | 
WaT AR sera ANT YY | 
aAA cats sara: Tu aga AATA: | 
wba RAR ET wt | 
There was a large concourse which 
caused wonder even to the gods. The 
moment Gokarna ascended the seat meant 
for the exponent and started expounding 
the story of Srimad Bhagavata, the aforesaid 
spirit too arrived. Looking about for a seat, 
he saw there a bamboo with seven joints 
standing erect. (44-45) 
mamaa sun feat aati 
arent feat adage ayrnfagra x6 | 
Entering the hollow at the base of the 
bamboo, he actually settled down there for 
hearing the exposition. Unable to remain 
fixed at one place in the air, gaseous as he 
was, he entered the bamboo. (46) 
Gord agni gei start after T: 
Were: wren ATASA ve | 


Taking a Brahmana, who is a votary of 


Lord visnu, to be the chief listener, the said 
Gokarna (lit, the son of a cow) began to 
expound Srimad Bhagavata in an audible 
tone from book One itself. (47) 
feat wart men det fat aya g! 
densa g AAT! 8 1 
At the close of the day when the 
exposition was adjourned for that day, they 
say, a marvel took place. One of the seven 
joints of the bamboo, viz., the last one, 
cracked while the good men present there 
looked on. (48) 


fedtaste amn are giaa 
waste am mi giaa we 
On the second day at sunset, likewise, 
the second joint (from below) burst open 
and on the third at dusk the third one 
similarly burst open. (49) 
w Rida aana 
Pa a MaeHastaMTada A yo! 
Having burst open in this way the 
seven joints of the bamboo in seven days, 
the spirit shed the form of a spectre through 
the hearing of all the twelve Skandhas of 
Srimad Bhagavata. (50) 


Rasan Smarta: | 
Aa a gp poena: |y 1 
He appeared in a divine form, dark- 
brown like a cloud, clad in yellow silk, 
adorned with strings of Tulasi beads, wearing 
a diadem on his head and decked with a 
pair of alligator-shaped ear-rings. (51) 
ware wt welt Treaties ater 
ware fat alt Pra WAHT GI 
He presently greeted his brother, 
Gokarna, and addressed him as follows: 
“Out of kindness, O brother ! | have been 
rid by you of the deluded form of a 
spectre. (52) 
am mai oat teran 
aAA AMT A: FARRA: 143 1 
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“Blessed is the exposition of Srimad 
Bhagavata, which drives away once for all 
the agony, a spectre is heir to. And 
praiseworthy is a seven days’ reading of 
Srimad Bhagavata, which bestows on the 
hearers as its reward an abode in the 
realm of Sri Krsna. (53) 
wert mA aea fer 
aah vera We: HT Va afta yY 

“When a seven days’ reading of Srimad 
Bhagavata is at hand, all the sins shudder 
to think that the contemplated exposition 
will bring about their dissolution apace.(54) 
ai h TY RT TSA: HA: FT| 
sai faced wae: afi AMILA I 

“Even as fire consumes all kinds of 
pieces of wood, whether moist or dry, 
small or big, so does a seven days’ hearing 
of Srimad Bhagavata eradicates all kinds 
of sin, whether recent or of long standing, 

minor or major, and perpetrated in thought, 
word or deed. (55) 
afer. a una at giiia 
amana Gai Preni Sr ATTA! 4g | 
“It has actually been declared by the 
wise in an assembly of the gods that the 
birth in this land of Bharatavarsa of men, 
who fail to hear the story of Srimad 
Bhagavata, is fruitless. (56) 
fe aed tea ages acter 
ayant yer yamap feat 4 
“If one does not get to hear an exposition 
of Srimad Bhagavata, the scripture 
associated with the name of Sri Suka, of 
what avail is this unstable body, maintained 
through excessive fondness, nourished well 
and made stronger ? ea 
fi ; i niei 
wimg ghi ui i hah me l 


paama AA af 
aftertor feet ai pisi MAA fI G01 
“The body is supported on a column of 
bones, held together by a network of nerves 
and tendons, mortared with flesh and blood 
and covered all over with skin; nay, it is full 
of bad smell, being a receptacle of urine 
and faeces. It is ever afflicted with old age, 
sorrow and metamorphosis, is the home of 
diseases, frail, difficult to satisfy, hard to 
maintain, corrupt, faulty and momentary. It 
has been characterized as having its finality 
in what goes by the name of worms, if it is 
buried, faeces, if it is devoured by vultures 
and crows, dogs and jackals, and ashes, 
if it is cremated. Why, then, should one not 
perform with this unstable body action leading 
to immortality? (58—60) 
qaa: hepi art ord dea farvata | 
adres caret aT aT rear e 8 
“What permanence can possibly be 
ascribed to an organism nourished with 
the essence of foodstuff, such as rice, 
which, if it is dressed in the morning, gets 
rotten by the same evening? (61) 


warrant waa freee aft: 
amt deferitags fe aera?! 
“Through the hearing of a seven days’ 
exposition of Srimad Bhagavata, Sri Hari 
is brought within one’s reach. Hence, the 
aforesaid indeed is the only means of driving 
away all kinds of sins. (62) 

rer ya dey amet pag! 
Torta amsaa: | 63 | 
Like bubbles appearing in water oF 
mosquitoes among living beings, those who 
remain deprived of hearing an exposition 
of Srimad Bhagavata are born only to 
die. (63) 

Wee werd aq nafa NTA 
fart fey cet faafe: areata! EY! 


When the joints of a dry bamboo, 4 
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purely material substance, could be 
broken open through the hearing of such 
an exposition, what wonder then if the knot 
of ignorance in the mind gets similarly 
snapped thereby! (64) 
frat amao adder: 
ated area attr aea HALEY 
“The aforesaid knot in the heart is 
broken, doubts of every kind get resolved 
and the residue of past Karma gets 
eliminated when a seven days’ exposition 
of Srimad Bhagavata is heard. (65) 
ESESIEG TEEL L E- GA GAE LES \ 
maria fiat ford ahve ail: UTSE | 
“When the sacred water in the shape 
of such exposition, which is highly efficacious 
in washing off the stain occasioned by the 
mud (sins) of worldly life, gets treasured 
up in the mind, Mukti, final beatitude, is 
declared by the wise as ensured.” (66) 
ud gafa à aa aaaea 
Agoa ep 0 | 
“Even while the spirit was speaking in 
this strain, they say, there arrived on that 
very occasion an aerial car manned by 
denizens of Vaikuntha and invested with a 
dazzling halo. (67) 
watt uaa ars faa eiga: 1 
fear Sunray diez n aT! 8 | 
“The spirit of Dnundhukari, the son of 
Dhundhuli, boarded the aerial car while 
everyone looked on. Beholding the 
attendants of Lord Visnu in the aerial car, 
Gokarna spoke to them as follows : (68) 
rÍ IIa 
ada aa: aa sitet aa Prem: | 
mian amn a i paga: | 68 
Gokarņa submitted : 
Spot there are many sinless souls that 
have listened to my discourse. How is it 
that aerial cars have not been synchronously 
brought by you for them? (69) 


“On this very, 


sai mma amie gya 
Ta: pA Wa: wga gR: 10! 
“It appears that all those assembled 
here have listened in an equal measure, 
how then has disparity come about in the 
matter of reward? Kindly explain this, O 
beloved servants of Sri Hari!” (70) 

aRar pg: 

sma fada wedisa dite: 

veut q pi wed an wa Haq 
mad ad ware MEINI 
The servants of Sri Hari replied : 
“The disparity in the matter of reward here 
has come about on account of diversity in 
hearing the exposition. Thought it has been 
heard by all, it has not been reflected upon 
in an equal degree of intensity by everyone. 
Therefore, has this disparity resulted in the 
matter of reward in spite of their common 
devotion in the shape of hearing the Lord’s 
stories, O bestower of honour on others ! 
(71) 

amaga Wet sai pa 
mR an aa Rne apd yer O21 
“The exposition was heard by the spirit 
of Dhundhukarl while abstaining from 
food and drink for seven days and nights 
together. Cogitation etc., was also 
thoroughly done by him with a composed 
mind. (72) 

ag a ad ae wet wt ATA 
fart fe at wat crater ait a: 1031 
“Infructuous is spiritual wisdom which 
is not firmly rooted; hearing of scriptures is 
marred through listlessness; counsel, which 
is received with a doubting mind, is lost 
and fruitless is the muttering of a sacred 
text done with a restless mind. (73) 


arama eit eet at ENTIRI 
was ae at POSI 
“Damned is a tract of land destitute of 
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devotees, food offered for the benefit of a 
departed ancestor or relative to an 
unworthy recipient is lost; a gift made to 
one not versed in the Veda goes in vain 
and a race which is devoid of good conduct 
is ruined. (74) 


aA pa wafer! 
AA ma faya ART: | ey! 
wane pi Aea À a FTI 
q: aA nA agus aaa s 1 
“Faith in the words of a preceptor, the 
thought of one’s wretchedness, the 
subjugation of one’s mental aberrations and 
unfaltering devotion to the hearing of Śrimad 
Bhāgavata—if these and other such 
virtues are accomplished, then alone is the 
hearing of Śrīmad Bhagavata efficacious. 
At the end of a second hearing of this 
scripture all will surely attain an abode in 
Vaikuntha. (75-76) 
Tirol aa Wife Meith creas Tara 
Way aq: a agus etait: | ee! 
“Lord Sri Krsna, the Protector of cows, 
will personally take you, O Gokarna! to 
Goloka, his divine realm.” Saying so, they 
all ascended to Vaikuntha, the divine realm 
of Lord Visnu, chanting in a chorus the 
names and praises of Sri Hari. (77) 
mad orf A: Harps Aa TA: | 
aera ya: a a: pi TA 1d! 
In the month of Sravana (roughly 
corresponding to July of the English 
calendar) Gokarna gave an exposition of 
Srimad Bhagavata according to the same 
procedure in the course of a week once 
more and they all heard it again. (78) 


warned aad saat A ME 6s! 
Now hear, O Narada! what happened 
at the end of the exposition. (79) 


fart: we hya Radya gI 
SA ANAA ARTT | 01 


Śrī Hari appeared, they say, along with 
His devotees in a number of aerial cars. 
Shouts of triumph and greetings issued 
from many lips on that occasion. (80) 
umaa ach ga tad gR: 
dai g agag e: 
Out of delight Śrī hari Himself blew His 
conch, Pāñcajanya, on that spot. And, 
closely embracing Gokarna, Sri Hari gave 
him a form similar to His own. (81) 
HA, AANTATAA: | 
fatten: posa ah ae: AT 62 | 
Sri Hari, likewise, instantly transformed 
other hearers too into so many divine 
personages, dark-brown of hue, clad in 
yellow silk, decked with a diadem and a 
pair of alligator-shaped ear-rings. (82) 
mama a ftar sitar sve ATT STOICA: | 
foot easi tector deri c3 1 
All living beings that were present in 
that village, including dogs and men 
belonging to the pariah class, they too 
were given a seat in the aerial cars by the 
grace of Gokarna on that occasion. (83) 


Oita efter a aa tera ARA: 1 
da a A aires Aacet 
amsa: what id aA: LX 
They were all transferred to the realm 
of Śrī Hari, the destination of Yogis. Delighted 
to hear the exposition of Srimad Bhagavata, 
the aforesaid Sri Krsna, the Divine 
Cowherd, who is so fond of His devotees, 
ascended with Gokarna to His divine realm, 
Goloka, so dear to cowherds. (84) 
adaa: ye ger TAT HTA: | 
aa wars a ata rete AAA N 
Even as the residents of Ayodhya 
accompanied Sri Rama to His divine realm, 
Saketa, in the former days, so were they 
relocated to Goloka, which is so difficult 
even for the Yogis to attain (85) 
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aa gia Brea fees 7 fe: wer 
a ce fe wared g EANTA ce | 
By only hearing an exposition of) Srimad 
Bhagavata they (all) actually reached that 
(divine) realm which is ever beyond the 
reach of the sun, the moon and the Siddhas 
(a class of semi-divine beings naturally 
endowed with mystic powers). (86) 


tara a omit a eri cel 


What shall we tell you on this occasion 
about the glorious rewards that are earned 
by hearing the stories forming part of Srimad 
Bhagavata according to the procedure of a 
seven days’ sacrificial session! In short 
those by whom even a single letter of the 
exposition of Srimad Bhagavata given by 
Gokarana was drunk with their ears no 
more returned to a mother’s womb. (87) 
STATUTE TERT 

TAREA A: | 


dya dna a at wit à 
aaea A aha TA cel 
People undoubtedly attain by hearing a 
seven day's exposition of Srimad Bhagavata 
that destiny which people cannot attain by 
living on the air, water or dry leaves and 
emaciating the body, nay, through severe 
austerities practised for long periods of 
time and Yogic practices. (88) 
gaea qua pees ata: | 
ed age aeaa: 1 ce 
Staying in Citrakita, the great sage 
Sandilya too reads out this sacred story 
while immersed in the bliss of oneness 
with Brahma, the Absolute. (89) 
Sea LICEI 
at wpe Reim 
mÈ war faqaftanrad- 
frat guepi Higol 
Heard even once this most sacred story 
bids fair to burn one’s whole mass of sins. If 
read on the occasion of a Sraddha it brings 
Satiation to the manes and if read carefully 
everyday it leads to cessation of rebirth.(90) 


AA MITTIN THATS MARATRA THOT TA TARSAR: 1 4 N 


Thus ends the fifth discourse entitled “A Description of Gokarna’s 


Liberation” 


, forming part of the “Glory of Srimad Bhagavata 


in the Uttara-Khanda of the glorious Padma-Purana. 


AA UNSA: 


Discourse VI 
The procedure of hearing Srimad Bhagavata in a week detailed 


PART HZ: 
aa 4 wae: wera faery! 
maddie pra: wrest fafa: FAA: | kA 
The Kumaras began again : Next we 
Shall discourse to you in detail on the 
Procedure of fully hearing Srimad Bhagavata 


in a week. This procedure has been 
declared as ordinarily observable with 
the help of associates and earthly 
possessions. (1) 
eat q we Wet Tea aed! 

faa mg fad mg RRA 21 
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To begin with, one should specially 
call an astrologer with due respect and 
inquire of him a propitious day and time for 
commencing a seven days’ sacrificial 
session for an exposition of Srimad 
Bhagavata. He should further get together 
and set apart as much wealth as is 
generally spent over a girl’s wedding. (2) 


The months of Bhadrapada, Aswina 
and Kartika, Margasirsa, Asadha and 
Śrāvaņa (corresponding to August, 
September and October, November, June 
and July)—these are harbingers of Moksa 
for those commencing an exposition of 
Srimad Bhagavata during any of these 
months. (3) 


mari fay tah af arent ater 
Rea AA Hien: Peay al X | 


Even in these months, O Narada, hours 
which are worth eschewing must be avoided 
under all circumstances. Nay, others too 
who are industrious should be enlisted as 
one’s associates in this undertaking. (4) 
W SH aa Ae oat Yer wae: 
RaR cen ara siete pea: & | 


Again, a message should be particularly 
sent to all places saying that an exposition 
of Srimad Bhagavata is being arranged 
and that people should make it a point to 
attend with their families. (5) 


Q Ran: faye aaa: | 
Raa: yA à a i AN ar AL g | 
Some people stand remote from the 
stories of Sri Hari as well as from the 
chanting of Sri Visnu’s names and praises. 
It should be so arranged that they as well 
as women and those belonging to the Sudra 
community and other such low-born 
people may be apprised of the event taking 
place. (6) 


W oot feat à aera: atcha: | 
waa wt del a artefact o 1 
Letters should be addressed everywhere 
only to the votaries of Lord Visnu, who 
have renounced all worldly attachments 
and are keen on chanting the divine names 
and glories. The wording of the letter has 
been suggested as follows : (7) 
aa want an wert ggi: | 
agents ma ua feet c | 
“For seven consecutive days an 
exceedingly rare congregation of pious men 
is expected to meet, and there will be an 
exposition of Srimad Bhagavata full of 
unprecedented charm. (8) 
simaa TAAT: | 
yaaya dat yiamaa wader) e 
“You too are requested to come soon 
in order to quaff the nectar of Srimad 
Bhagavata, possessed as you are of an 
insatiate longing for such nectar, love 
being foremost in your mind. (9) 
Aan: PaA ant qi 
pimss caret gosa Peels: | go! 
“Even if perchance you have no time 
to spare, nonetheless at all events you 
must come at least for a day only; for even 
an instant on this occasion is most difficult 
to get.” (10) 
Tamra wot waded fart a 
ATH WATT STARA THA! e l 
Invitaion should be politely extended 
to them in these words and one should 
keep ready places of abode for all who 
come. (11) 
tat af ot aft ye at sraut Aa! 
Am agen aa ated THAT! 82! 
The hearing of Srimad Bhagavata is 
commended at a place of pilgrimage or in 
a woodland or even at one’s own 
residence. That site alone should be 
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selected for the exposition, where an 
extensive ground is available. (12) 
wert m geti Binter] 
Aeg a ATA 231 
Removing the household effects, if it is 
to be arranged in one’s own house, one 
should keep them in a corner of the house 
and the ground should be cleaned and 
swept, plastered with cow-dung and clay 
and decorated with paintings in colours of 
minerals dissolved in water. (13) 
aaiae eaei mA 
qi HUST: Nà: macavenfga: 1 9x1 
Five days in advance one should get 
together with zeal coverings (to be spread 
on the ground for the visitors to sit on) and 
a tall yet temporary shed should be erected 


on that ground and decked with fresh stems 
of bananas. (14) 


The shed should be roofed with an 
awning and decorated all round with green 
leaves, flowers and fruits. Flags should be 
planted on all sides and adorned with 
decorations of various kinds. (15 ) 
ed ata ARSE RAN: BETA | 
Oy fam anya Ta: Wate T S 

Nay, on a higher level within the shed 
seven spacious divisions should be made, 
one higher than the other, each representing 
one of the seven spheres into which the 
universe stands divided and Brāhmaņas 
as well as those who have shaken off 
worldly attachments should be seated there 
after due persuasion. (16) 
y m aden aire 
apaa der oami uRaaàa I ei! 

First of all seats should be arranged 
for them one after another and then 
one should get ready an excellent seat 
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even for the exponent of Srimad Bhagavata. 
(17) 

STS wager sitet À gga 
WEqaraAKageT site wee | Ve 
If the exponent is to sit facing the 
north, the chief listener should in that 
case sit actually facing the east. And if the 
exponent is to sit facing the east, the 
chief listener should then sit facing the 
north. (18) 


axe ARR | eA: | 
AÀ Ae ArenA A: 129 1 
Or, if such arrangment is not possible, 
the space intervening the worshipful 
exponent and the worshipper listener 
should be considered to be the east: such 
is the ruling given about the hearers by 
those possessing authoritative knowledge 
concerning the time and place etc., of 
hearing an exposition of Srimad Bhagavata. 
(19) 

facet dana aÀ tegatana | 
FEMA Met He AAT ALAS HATTER: | Ro | 


A Brahmana who is a votary of Lord 
Visnu and has shaken of all worldly 
attachments, who is capable of expounding 
the vedas and other scriptures, is 
expert in giving apt illustrations to bring 
home a truth, is discerning and altogether 
free from cravings should be selected as 
the exponent of Srimad Bhagavata. (20) 
ameta: eur: mavea: | 
ARAR aires IIT ae UST: 1281 

Those who are bewildered by their 
attraction towards diverse courses of 
conduct, are fond of women and preach 
heresies should be avoided as disqualified 
for an exposition of Srimad Bhagavata, the 
Scripture associated with the name of Sri 
Suka, even if they are learned. (21) 


ag: Wed were: eraran: | 
uftsa: Ayè Ciera: 1221 
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By the side of the exponent just by 
way of helping him should be installed 
another learned man of the same calibre, 
capable of resolving doubts and intent on 
enlightening the public. (22) 
am att wade fereataaraa 
areutreasat Frat i FA BATA! 23 | 

In order to undertake the sacred vow 
of expounding Srimad Bhagavata, the 
prospective exponent should have his head 
and chin etc., shaved on the eve of the 
day when the exposition is to commence. 
Easing his nature at daybreak, he should 
duly take a bath. (23) 
frei daca: Heat Pee | wae: | 
wafers Tot WÀ ex 

Finishing with zeal his Sandhya prayers 
and other devotions in a short form everyday, 

he should particularly worship Lord Ganesa 
(the elephant-headed god) for warding off 
obstacles in the way of the exposition. (24) 
faq di yea a ware 
mosi a yadai aa waren after! 241 
Having duly gratified the manes through 
oblations of water, he should go through a 
course of expiatory rites for the sake of 
purification of his self and should draw a 
mystrical diagram used in invoking a deity 
and install on it Sri Hari in the form of an 
image or the Salagrama stone. (25) 
poya Wao arial war! 
UAUA GEA ATERA 261 

He should then with the chanting of 
Mantras (sacred texts) successively offer 
to Sri Krsna through the image the sixteen 
prescribed courses of worship including 
Pradaksina (walking round the Deity 
clockwise) and salutation and at the end of 
the worship address the following prayer 
to Him: (26) 


wem m HOT aen 
midea mg AATA RV 
“Rescue, O Repository of compassion! 
from the ocean of mundane existence my 
wretched self, sunk in that ocean of 
metempsychosis, my body having been 
seized by the alligator in the shape of 
infatuation for action.” (27) 
simran dd: Y VATA: | 
aden far vier yaa EAT 2¢1 
Worship should be zealously offered next 
with due ceremony and love to (the copy of) 
Srimad Bhagavata as well by means of 
articles including incense and light. (28) 
WA sitet year AAA TATA 
RR: wastes ade ha ATIRI 
siarane waa: p wa fe 
mips war ater Wares aT 301 
Nay, holding a cocoanut in the hollow 
of his joined palms, he should then duly 
offer salutaion and then with a cheerful 
mind alone the following prayer should be 
addressed to Srimad Bhagavata; for here 
is Sri Krsna Himself manifest before us 
under the name of Srimad Bhagavata. “l 
have sought You, O Lord ! for being 
rescued from the ocean of mundane 
existence. (29-30) 
Treat waist Wee: Ada aa! 
Piette mi aé Ta Aya! 38! 
“This aspiration of mine may kindly be 
fulfilled by You in everyway without 
impediment as a matter of fact, since | am 
Your servant, O Krsna !” (31) 
Ua ahaa: vragen art Grad! 
TST Seay: USAT da Peta! 22! 
Having addressed this piteous appeal 
to Sri Krsna in the form of Srimad Bhagavata, 
he should next worship the prospective 
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exponent and, fully adorning him with wearing 
apparel and jewels, should further duly 
extol him at the end of the worship as 
follows: (32) 

yest valet nimaa 
Wana a fare 831 
“O manifestation of Suka, expert as 
you are in enlightening others and well- 
versed in the entire range of sacred lore, 
eradicate my ignorance by revealing to me 
this story in the form of Srimad Bhagavata.” 
(33) 

aaa fran: uve: seat yer! 
ama Aaa moa: w wa fei ax 
“Before him then a vow should be 
gladly taken by the chief listener for his 
own spiritual good and it should be truly 
observed by him at all events to the best 
of his ability for a full week. (34) 


“Five Brahmanas should be engaged 
as priests for averting interruption in the 
exposition; they should mutter prayers to 
Sri Hari by repeating the twelve-syllabled 
Mantra (3% À ma agaa). (35) 
aen ATA AEA PARROT: | 
FT AEST Sa: AAA Be | 

Bowing to the Brahmanas and other 
votaries of Lord Visnu as well as to those 
engaged in chanting the names and praises 
of Sri Hari and, duly worshipping them, he 
should himself occupy his seat only when 
permitted by them. (36) 
Werrm~atadt qt a! 
mentor: Yate: A AARAA B91 

He who, giving up the thought of the 
world, riches and other possessions, house 
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and children, focusses his mind on the 
exposition alone with a guileless heart 
secures the highest reward. (37) 


argitara EIEE EELA s | 
amia pm aeei ge I 3 
Starting the exposition from sunrise 
the highly intelligent exponent should properly 
expound the story of Srimad Bhagavata in 
a moderate tone for three Praharas and a 
half (ten hours and a half). (38) 
wu: ade aA ulema! 
ana, are a aid Tera! 38! 
At midday a pause should be made in 
the exposition for about an hour. During 
that interval the votaries of Lord Visnu 
should as a matter of fact take to the 
chanting of the Lord’s names and glories in 
consonance with the theme of exposition 
of that day. (39) 
nema’ fe caer: gaa: 
Years pi deat KNT I xo 
For controlling the urge for the evacuation 
of one’s bowels and bladder a light diet is 
as a matter of fact conducive to happiness. 
One who seeks to hear an exposition of 
Srimad Bhagavata should accordingly take 
his meal only once a day and take only such 
food as is fit to be offered as an oblation to 
the sacred fire. (40) 
stra aan à Raraga 
ya a Seat À yN %? | 
He should hear the exposition 
abstaining from food for full one week 
provided he has the stamina to do it or he 
can do so with ease living on ghee or 
milk alone. (41) 
HTT AT AA AT A: | 
gama way Adah savas Adi xz! 
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Or, he may live on fruits and 
vegetables etc., or even on one species of 
cereals along with vegetables etc. In order 
to be able to listen to the exposition one 
should take such a vow as can be easily 
observed. (42) 
ant TI wl Hosanna 
Wa ot: view: manaa afei «31 

| should certainly prefer taking a meal 
if it would enable one to listen to an exposition 
of Srimad Bhagavata. A fast, on the other 
hand, is not commended if it stands in the 
way of hearing the exposition. (43) 
aaa deat frames are! 
faotentadart aera: BNA i vx 

Now hear, O Narada! the rules of 
conduct that should be followed by those 
who have taken a vow to hear an exposition 
of Srimad Bhagavata in the course of a 
week. Those who have not yet been duly 
initiated into the worship of Lord Visnu or 
received from a qualified Guru a Mantra 
sacred to Him are not eligible for hearing 
an exposition of Srimad Bhagavata. (44) 
weedeat: a a ar! 
marae afin a pala creat wy | 

A man who has taken a vow to hear 
an exposition of Srimad Bhagavata, as 
aforesaid, should constantly (during the 
period) observe continence, sleep on the 
floor or on a plank-bed, but in no case on 
a bedstead and take his meals on leaves 
joined together (or on a single leaf if it is 
big enough) at the end of the exposition 
for the day. (45) 
Rai ug dei a ater ada a 
wage wiii weet meradti ves 

One who has taken the aforesaid vow 
should always avoid, during the period, 
pulses, honey, oil and heavy food as well 


as such edibles as are vitiated by impure 
associations (e.g., a fruit with blood-red 
peel or kernel such as cherry or ripe 
tomato, or one with a fleshy kernel, such 
as the jack-fruit) and cooked food which 
has been kept overnight. (46) 
wr wet ud at met cea a 
ai ae dar ge qe Horadti vel 
A man who has taken the aforesaid 
vow should eschew concupiscence, anger, 
arrogance, pride, jealousy and greed too 
as well as hypocrisy, infatuation and hatred. 
(47) 
Adaa aR aT 
ehea fret mda: ma E 
He who has taken the aforesaid vow 
should abstain from reviling the Vedas, the 
votaries of Lord Visnu and the Brahmanas, 
one’s elders or preceptor, those who are 
vowed to the service of the cow, as well 
as the womankind, the king and exalted 
souls. (48) 
Tareas | 
fakad 4 aaa: RNR ve 
He who has taken the aforesaid vow 
should not speak to a woman in 
menstruation, a member of the lowest 
classes, a Mleccha a beef-eater), an 
apostate. a member of the twice-born 
classes who has not been invested with 
the sacred thread though grown to a mature 
age, a Brahmana-hater and those who are 
outside the pale of Vedic religion. (49) 
at vist cat Aa fart wal 
saad aged gainal 
Similarly, he who is vowed to the hearing 
of Srimad Bhagavata should observe 


truthfulness, external and internal purity, 
compassion, silence, straight-forwardness, 
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modesty in his dealings and likewise 
practise liberal-mindedness. (50) 
shave art writ fafa: wata 
aru AAPA: A HATHA Yg 1 
A pauper, one suffering from 
consumption, any other ailing man, a wretch, 
a man of sinful deeds, one who is 
issueless and a seeker of Liberation 
should hear this story of Srimad Bhagavata 
in seven days. (51) 


AYO PREN A AT AT ATMA | 
aai a at Ard car seat MATTA: 142 | 
It should be heard with zeal by a woman 
who has prematurely ceased to menstruate 
or who has borne only one child and ceased 
to conceive further, nay, even by her who 
is barren, also by her whose children have 
died as well as by the woman who miscarties. 
(52) 

way fair mà maam waa 
arpa cer fee MARRANT I 431 
If it is heard with due ceremony by 
those enumerated in Verses 51 and 52, 
the hearing bids fair to yield them a fruit 
which is absolutely free from decay. This 
superb and divine story of Srimad 
Bhagavata is capable of conferring (on its 
hearers the fruit of tens of millions of sacrificial 
performances. (53) 

wa pa qafa 
aaea pda pang A: | 4% 1 
Having thus duly observed the rules of 
conduct prescribed for this vow of hearing 
Śrimad Bhāgavata in a week) the (chief) 
listener should then perform the rite 
concluding the vow. By those seeking the 
(special) fruit of it, this rite should be 
performed (just on the lines of the rite of 
Concluding the fast on the Janmastami 


day, the eighth of the dark half of the lunar 
month of Bhādrapada, the birth anniversary 
of Lord Sri Krsna. (54) 
akeg ag m Ae: | 
mda A a AAT aa: uy | 
In the case, however, of devotees 
claiming nothing as their own, it is not 
ordinarily imperative that the formality of 
concluding this vow should be gone through. 
They are hallowed by the very process of 
hearing, disinterested votaries as they are 
of Lord Visnu. (55) 
ua wreaastary ward sigrar 
Gears a apye yor pratt: | 4 | 
When these seven days’ sacrificial 
session, consisting of an exposition of 
Srimad Bhagavata, is over, worship should 
presently be offered by the listeners to the 
book of Srimad Bhagavata as well as to 
the expositor with great devotion. (56) 
Weeden sigqeagera dear! 
Gaga mi atdd Ta: uo 
Remnants of food, basil leaves and 
wreathes of flowers offered to the Deity 
should forthwith be distributed to the listeners 
and the chanting of the Lord's names and 
glories, sweetened by the sounding of 
wooden tomtoms and the striking together 
of cymbals should then be resoted to. (57) 
Sa Wed BEM A AAT! 
fot araara frat a Sry Ge | 
The chief listener should make the 
audience utter with him shouts of triumph 
and words of greetings and raise blasts of 
conches; and money as well as food should 
be dealt out to Brahmanas and mendicants. 
(58) 
farmyeagaasra tit area arse 
perda ae: wader: pdm NRI 
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If the chief listener is a man who has 
renounced the world, the Gita should be 
read the following day. If, however, he is a 
householder, in that case oblations should 
be poured into the sacred fire by way of 
expiation for any sin voluntarily or 
involuntarily committed in course of the act 
of hearing. (59) 


warts l agaisfirn ame a 
wae aq na ARRET col 
With the utterance of each verse of 
Book Ten of Srimad Bhagavata rice boiled 
in milk with sugar, honey and ghee and 
mixed with sesamum seeds and food-grains 
(barley etc.) should be consigned to the 
fire. (60) 
aaa gi gata YERA: | 
THORS WRT TT GL 
Or, as an alternative, the chief 
listener should perform the Havana with a 
concentrated mind alongwith the muttering 
of the holy Gayatri, Srimad Bhagavata, the 
supreme Purana, being in essence the 
same as the Gayatri. (61) 
m get det carmenatasa | 
mme aAA: 121 
QA: wmi a BAAR 
wa eam ad aerenefir aa 1 g3 
In the event of his being incapable of 
performing the Havana, a wise man should 
give away to Brahmanas materials fit to be 
consigned to the sacred fire in order to 
achieve its fruit. Nay, in order to make 
amends for the various short-comings that 
might have marred the performance as well 
as for neutralizing the faults of deficiency 
and excesses (committed) he should read 
the Visnu Sahasranama (the thousand 
names of Lord Visnu) catalogued in the 


Mahabharata, Padmapurana and other 
sacred books). Through that every 
performance bids fair to become fruitful 
inasmuch as there is nothing more 
efficacious than that. 


wren my a hl Sab gxi 
He should then feed twelve Brahmanas 
with sweets and rice boiled in milk with 
sugar and give away gold and a cow to the 
Brahmanas for the completion of the sacred 
vow. (64) 
yA aai eoi fama a 
ama yeh ee Raad AART Su | 
Having got prepared a seat of gold 
weighing three tolas, if his means allow it, 
he should install on it the book of Srimad 
Bhagavata, written in beautiful letters. (65) 


ia wafer 
aeryeorrend: ya waar ea! 

armata geid Aes: RATS: | 
wi pà fart a uimaan Ro 

wed maqi q signa PAI 
qiam aed A Agra: 1&6! 
Duly worshipping the book by invoking 
in it the presence of the Deity ensouling it 
and through other forms of worship 
including gift of money, the wise listener 
should present it to the expositor of 
restrained mind when he has been 
worshipped by offering wearing apparel, 
ornaments, sandal-paste etc. By doing so 
he will be rid of the shackles of birth and 
death. On the procedure of hearing an 
exposition of Srimad Bhagavata, which 
purges one of all sins, being thus 
completed, the blessed and glorious 
Bhagavata-Purana yields the desired fruit 
and proves to be the means of securing 
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religious merit, self-gratification, worldly 
possessions and liberation : there is no doubt 
about it. (66—68) 


FART FY: 
af a fad ud fe ya: aira 
sema yfeqet wr feet ge 
The Kumaras went on : In this way 
everything has been pointed out to you. 
What more do you wish to hear? Through 
the glorious Bhagavata alone both worldly 
enjoyment and liberation are brought within 
one’s reach. (69) 


amar ait ta ASA: EAT 021 
Sita resumed : Having spoken thus 
the aforesaid exalted souls, Sanaka and 
his three brothers, expounded with due 
ceremony in the presence of all living 
beings, who listened with a restrained mind, 
for seven days the sacred story of Srimad 
Bhagavata, which absolves one of all sins 
and bestows on the hearer both enjoyment 
and liberation. Then they extolled Lord Visnu, 
the supreme Person. (70-71) 
qt Wea Gea WT 
awi ue aT TTA! RI 
At the end of it Jfiana, Vairagya and 
Bhakti felt highly invigorated and attained 
exuberant youth, which ravished the mind 


of all living beings. (72) 
maya pasya ett wire 
Ureataacate: URERA: 1193 | 


On his ambition having been realized, 
Narada too felt much gratified. The hair 
Stood on end all over his body and he was 
overwhelmed with supreme joy. (73) 
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Having thus heard the exposition of 
Srimad Bhagavata, Narada, the beloved of 
the Lord, spoke to them with joined palms 
as follows in a voice choked with emotion : 

(74) 
IG SAT 
aAa RA wats: ae: | 
aa A maa: adage ae 1941 
Narada submitted : Blessed am | in 
that | have been favoured by you, 
compassion being foremost in your heart. 
This day has been attained by me Lord 
Sti Hari, Who takes away all sins. (75) 
gant aii at TÀ FAT: | 
AHVSA Fa: POT: STATE TAT | OG | 
| account the hearing of Srimad 
Bhagavata as the best of all righteous 
courses, O sages, rich in askesis ! For 
through the hearing of it is attained Sri 
Krsna who dwells in Vaikuntha. (76) 
ga saa 
wa gaft àù az ane arama 
URI, Tae: wat aigareays 9 

Sita continued : While Narada, the 
foremost of the votaries of Lord Visnu, 
was speaking in this strain, there actually 
came wandering about at the moment 
Sri Suka, a master of Yoga. (77) 
am Wrevranfiarerat 
ATS APTI: | 
ATTA Prorerrgut: 
wor wet mai mÀ: Anw 

Presently there appeared on the scene 
at the end of the exposition, slowly and 
fondly reciting Srimad Bhāgavata, Sri Śuka, 
the son of Vedavyasa, a veritable moon 
that occasions a rise in the ocean of 
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spiritual wisdom, who is sated with Self- 
Realization and ever looks like a youth of 
sixteen summers. (78) 
qaa HIET: pisie 
Wa: agea agia I 
an pi iik GEGEEGI 
frerdisaacd yoe FIT! 98 | 
Those present in the assembly rose at 
once with reverence to behold Sri Suka, 
who was possessed of very great splendour, 
and offered him an exalted seat. Narada, 
the celestial sage, worshipped him with 
love and Sri Suka, when comfortably seated, 
spoke as follows: Please listen to my 


faultless speech. (79) 
Wye IIA 
fmanan Wet 
KCHICIEEGEGERGE | 
frst amad waa 


wà wm yA QT: Zot 
Sri Suka said : O you devotees, 
possessing a taste for divine joy, Śrīmad 
Bhagavata is the fruit (essence) of the 
wish-yielding tree of Veda, dropped on 
earth from the mouth of the parrot-like* 
sage Śuka, and is full of the nectar of 
supreme bliss. It is unmixed sweetness 
(devoid of rind, seed or other superfluous 
matter). Go on drinking this divine nectar, 
again and again, till your body- 
consciousness ceases. (80) 
at: Agah sa at Prini nat 
ae amaaa a firai arose ETT | 
siara erate fh ar yan: 
Wal Aa plate: RETETA 4? | 
In this glorious Bhāgavata, produced 
by Vedavyasa, the great sage, has been 
taught that supreme Religion, the Religion 


of god-worship, the Bhagavata-Dharma, as 
it is called, which is entirely free from all 
self-deception (in the shape of desire 
including the desire for Moksa or Liberation). 
Nay, in this has been expounded that 
absolute Reality which can be known only 
by saints who are free from malice, nay 
which is the bestower of supreme bliss 
and uproots the threefold agony (1. the 
agony caused by bodily distemper, 2. that 
which is attributable to natural agencies 
and 3. that inflicted by a fellow being). 
While it is doubtful that God can be 
speedily captured in one’s heart by other 
means, He can be instantly seized through 
this work by those blessed persons who 
have a keen desire to hear it recited. (81) 


eV MUSH Ara aM FETA | 2 | 

The glorious Bhagavata is the ornament 
of the Puranas and the wealth of the 
Vaisnavas; in it stands celebrated the one 
supreme Reality, which is all consciousness 
as well as all truth and all bliss, free from all 
impurity in the form of contact with Maya 
and which is the goal of Paramahamsas 
(ascetics of the highest order) alone. In this 
Purana withdrawal from all activity, coupled 
with spiritual enlightenment, dispassion and 
Devotion, has been expounded. A man 
devoutly listening to it, carefully reading it 
and given to pondering it bids fair to get 
liberated. (82) 


wit ae hora Agd Aa TH: | 
aa: aq agna ar aT asad Ref | 22 | 


* It is a well-known truth that a fri 
the word “Suka’ in this verse, which al: 


uit bitten by a parrot is exceptionally sweet. There is a pun on 
ISO means parrot. 
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This nectar, in the shape of the story 
of Srimad Bhagavata, does not exist in 
paradise, in Satyaloka (the highest heaven, 
the realm of Brahma, the creator), in Kailasa, 
the realm of Lord Siva and even in Vaikuntha, 
the realm of Lord Visnu. Therefore quaff it, 
highly fortunate ones ! Never, O never, 
cease taking it. (83) 

ga SAT 
w gant aA stent 
wa aai etait 


ga: piema TAY 

Sūta went on : While the glorious 
Suka, the son of Vyasa, was speaking as 
aforesaid, Sri Hari appeared in the midst of 
the assembly, accompanied by Prahlada, 
Bali, Uddhava, Arjuna and others. Narada, 
the celestial sage, worshipped Him as well 


as the afore-mentioned devotees. (84) 
gaat vest ween aft 
a fer paT 
Vat WaT AA 
qarrentestarat 1241 


Beholding Sri Hari, who was now 
perched on a high seat, cheerful, they 
presently commenced chanting the divine 
names and praises before Him. Lord Siva, 
the Source of the universe, accompanied 
by Goddess Parvati, the divine Spouse of 
Lord Siva, and Brahma, who remains seated 
on a lotus, arrived on the scene to witness 
the Kirtana. (85) 
Veet mean Aga: sient 
Ammi até: paS | 
Asaig wa wa qa: sits À 
BART Ta aera MATT SATAY THT | CE | 

Prahlada struck together the wooden 
cymbals because of his agility, while 


Uddhava held the brass ones. Narada, the 
celestial seer, played upon his lute; Arjuna, 
who was a master of tunes, kept up the 
vocal melody. Indra, the lord of paradise, 
the ruler of the gods sounded a wooden 
tomtom; the aforesaid Kumaras (Sanaka 
and his three brothers) raised shouts of 
glory in a melodious voice at intervals in 
that chorus, where Sri Suka, the son of 
Vyasa, stood foremost giving expression 
to different emotions by means of charming 
(literary) compositions. (86) 


wt Aà fata ma 


zR: vesi aAA ce | 

In the centre of that assembly danced 

like actors that very trio of Bhakti and others, 
the other two being Jñāna and Vairāgya, 
who were full of great splendour. Śrī Hari 
too was pleased, to witness this transcendent 
Kirtana, and presently spoke as follows : 
(87) 


“I feel highly gratified at this moment 
through the exposition of Srimad Bhagavata 
and the Kirtana. Ask a boon of your 
choice of Me, who have been won by 
your devotion.” Greatly rejoiced to hear 
these words of the Lord, they submitted 
to Sri Hari as follows, their heart moistened 
with emotion: (88) 
TENI, a aah 

Wires oreafata waren! 
rarest ufos 
watt Araeta: 128 | 
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“Our ambition is that in all future 
sacrificial sessions consisting of a seven 
days’ exposition of Srimad Bhagavata, You 
must be present with all these devotees of 
Yours. This should be scrupulously fulfilled 
by You.” And saying “Be it so !” Sri Hari, 
the immortal Lord, disappeared. (89) 
Aa STATS, ma- 

wat yada maira 
aq Weer: afta titer: 
wa w ARMATA Ro] 

Thereupon Nārada bowed in the 
direction of the feet of the Lord and His 
companions as well as to Sri Suka and 
other ascetics. All those who had drunk of 
the nectar in the shape of the exposition of 
Srimad Bhagavata had their delusion 
dispelled and, extremely delighted, forthwith 
dispersed. (90) 
afm: qma we waa a 

mA mAs wat Wear 
að auha A- 
fai warata fe AATA 32 | 

The celebrated Bhakti along with her 

two sons, Jñāna and Vairāgya, was then 
installed by Sri Suka in Srimad Bhagavata, 
the scripture associated with his name, as 
well. Hence as a result of the Vaisnavas 
resorting to Srimad Bhagavata, Sri Hari 
actually occupies their heart. (91) 
atag anaa 

maei 
Pantersit uara 

ara à wai mig 

Srimad Bhagavata, they say, loudly 

proclaims its efficacy to deliver those 
tormented by the fever of agony caused 
by poverty, those trampled upon by the 


viles of Maya and those hurled into the 
ocean of transmigration. (92) 
wit zara 
Yaris Hat Ua A wer A: 1 
aa wer aA À cert faq 921 
Saunaka submitted: When was 
Srimad Bhagavata expounded by Sri Suka 
for the sake of the King, Pariksit? When 
again was it expounded by Gokarna 
and when again by Sanaka and his three 
brothers (sons of Brahma) for the sake of 
Narada, the heavenly seer? Pray, resolve 
this doubt of mine as a matter of fact. 
(93) 
ga sara 
aqni RA 
FAA aÀ a R ASRA Be 
Sita continued : Sri Śuka started his 
exposition of Srimad Bhagavata on the 
ninth of the bright fortnight of the month 
of Bhadrapada (roughly corresponding to 
August of the English calendar) after thirty 
years of the Kali age, commencing from 
the departure of Sri Krsna for His divine 
realm, had rolled away. (94) 
MaA a act adag 
We Yet tae a AASR AART S4 | 
After Pariksit’s hearing of Srimad 
Bhagavata when two hundred more years 
of the Kali age had elapsed, Gokarna, 
who was born of a cow, commenced his 
exposition of Srimad Bhagavata on the ninth 
of the bright half of Asadha, roughly 
corresponding to June of the English 
calendar. (95) 
aerate weit wea figà aft! 
Fe fea uà sarah wet: GA: 136! 


When thirty more years of Kaliyuga 
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had elapsed since then, Brahma’s sons 
(Sanaka and his three brothers) commenced 
the exposition (of Srimad Bhagavata) on 
the ninth of the bright fortnight of Kartika 
(roughly corresponding to the month of 
October of the English calendar). (96) 
gad wad ages ware 
aA mat art NAR ee! 
| have thus told you as aforesaid what 
| was asked by you, O sinless Saunaka ! 
The exposition of Srimad Bhagavata in the 
age of Kali puts end to the disease of 
metempsychosis. (97) 


vite fe tastei farm) e | 

Drink with reverence, O pious souls! 
this nectar-like story, which is so dear to 
Sri Krsna and wipes out all sins, nay, 
which is the only means to the attainment 
of liberation in this world and promotes 
Bhakti. What will be gained as a matter of 
fact by associating with worthy men and 
visiting places of pilgrimage? (98) 


Beholding even his own servant going 
out on his errand of taking the life out of 
dying persons, noose in hand, Yama, the 
god of retribution, it is said, whispers close 
to his ear, “Leave alone those who are 
enraptured over the Lord's stories; for | am 
the ruler of other men, but not of the 
Vaisnavas.” (99) 
wat tar favafawagrectia: 
gmi Qm fraa Yoana | 


ferret aef at aster Gua pianà 
AR gar RRN | ool 
O men whose mind is agitated through 
attachment to the poison-like pleasures of 
sense ! drink the peerless nectar in the 
form of Srimad Bhagavata, the story narrated 
by Sri Suka, for your spiritual good, even 
for half a second in this unsubstantial world. 
Why wander for nothing, O friends! on the 
wrong path resonant with vicious talks? 
Emperor Pariksit stands as a witness to 
corroborate the statement found in our 
sacred-books that Mukti, emancipation, 
follows in the wake of Srimad Bhagavata 
entering the very ears. (100) 
Tae siR marl 
Hus Mad I wT Apy A Yok! 
He bids fair to attain lordship over 
Vaikuntha by becoming one with Lord 
Vaikuntha, to whose voice gets joined the 
story narrated by Sri Suka immersed in a 
stream of ecstatic joy. (101) 
wa a weg wire 
vote fofad @ meag facie 
wate ene are Pret afta a 
faa TRASSEM! YOR | 
In this way has been imparted by me 
to you just now the most esoteric truth, the 
very substance of all conclusions, after 
ransacking a pile of sacred books. There 
is nothing purer than Srimad Bhagavata, 
the story narrated by Sri Suka. Therefore, 
quaff for the enjoyment of supreme bliss 
the nectar embodied in the twelve Skandhas 
of Srimad Bhagavata. (102) 


qama fe yar ‘ia 


He who expounds it before a pure- 
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hearted votary of Lord Visnu—both attain | observing the procedure laid down for it. 
the true reward of hearing or expounding | There is nothing which cannot be achieved 
Srimad Bhagavata because of their duly | by them. (103) 


A ATTRTT TRAST TET ATO EO 
TA OBIS PATA: I N 
namaa sierra 
at: 30 AT 
Thus ends the sixth dicourse entitled “The procedure of hearing (an exposition of) 


Srimad Bhagavata detailed”, comprised in the Uttara-Khanda 
of the glorious Padma-Purana. 


1 oe 


End of Srimad Bhagavata-Mahatmya 


3% AT TA: N 
UAA: Chet: 
AA UANSET: 


Srimad Bhagavata Mahapurana 


Book One 


Discourse | 
Saunaka and other sages enquire of the famous Sūta* (Ugrasrava) 


ua freitsqor 
aren waa wer freed 
Wai w eMag e 


We meditate on that transcendent Reality 
(God) from whom this universe springs up, 
in whom it abides and into whom it returns— 
because He is invariably present in all 
existing things and is distinct from all non- 
entities—who is self-conscious and self- 
effulgent, who revealed to Brahma (the 
very first seer) by His mere will the Vedas 
that cause bewilderment even to the greatest 
sages, in whom this threefold creation 
(consisting of Sattva, Rajas and Tamas), 
though unreal, appears as real (because 
of the reality of its substratum)—even as 
the sun’s rays (which are made up of the 
element of fire) are mistaken for water (in 


a mirage), water for earth and earth for 
water—and who ever excludes Maya by 
His own self-effulgent glory. (1) 


mi: Aahas t 
frt 


aat 
aa aan oa ai 
MAART, \ 
stagna regret 
fe at utiivar: 
Wet emama pa: 
URTE, Vz 


In this glorious Bhagavata, produced 
by the great sage Vedavyasa, has been 
taught that supreme Religion (the Religion 
of God-worship, the Bhagavata Dharma, 
as it is called) which is entirely free from all 
self-deception in the shape of desire including 
the desire for Mcksa or Liberation. Nay, 
herein has been expounded that absolute 
Reality which can be known only by saints 
who are free from malice, nay, which is the 
bestower of supreme bliss and uproots the 
threefold agony (1. the agony caused by 


* The Sutas are a mixed caste born of a Ksatriya father and a Brahmana mother. 
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bodily distemper, 2. that which is attributable 
to natural agencies, and 3. that inflicted by 
a fellow-being). While it is doubtful that 
God can be speedily captured in one’s 
heart by other means, He can be instantly 
seized through this work by those blessed 
persons who have a keen desire to hear 
it recited. (2) 
Freer ifort Wei 
UATE | 
frat mai ee 

wA tear ya a: 3 1 
O ye devotees possessing a taste for 
divine joy, Srimad Bhagavata is the fruit 
(essence) of the wish-yielding tree of Veda, 
dropped on earth from the mouth of the 
parrot-like* sage, Suka, and is full of the 
nectar of supreme bliss. It is unmixed 
sweetness (devoid of rind, seed or other 
superfluous matter). Go on drinking this 
divine nectar again and again till there is 
consciousness left in you. (3) 

ashi aaa: PARTEA: 
wi mi clam MAANA x | 


Once upon a time, in the forest known 
as Naimisaranya (the modern Nimsar in 
Oudh), a place sacred to Lord Visnu, 
Saunaka and other sages were engaged 
in a great sacrifice, to be completed in the 
Course of a thousand years, with a view to 
realizing the Lord, who is sung in heaven 
and is the abode of His devotees. (4) 
T Wael g ya: wagner: 
ai qmi aa y | 

One morning, having poured oblations 
into the sacred fire,the sages paid their 
respects to the Sūta; and when he had 


taken his seat, they asked him the following 
question with due reverence, (5) 


RII FPF: 
wa wel yA Stren arr 
aerae i aq S 1 
The sages said : “O sinless Sita, you 
have indeed studied and also expounded 


all the Puranas and Itihasas as well as the 
codes of laws. (6) 
ait defeat seat amar arate: | 
aà a ya: qa maad fae: 
qa wat da aed manaa 
aa: em iea Wat erga «| 
Wa aars sg ae aA TA | 
Gerard: ster: yida g | 
“Whatever is known by the divine sage 
Badarayana (Vedavyasa, so-called because 
he is reputed to have his abode in a grove 
of jujube-trees), the foremost among the 
knowers of Veda, and even by other sages, 
who have realized both the qualified and 
absolute aspects of the Godhead, you know 
all that in reality by their grace, which you 
were able to earn by your guileless and 
pure heart; for the teachers confide even 
their profoundest secrets to their beloved 
pupil. Be pleased to tell us, O long-lived 
Sita, that which you have determined 
through a study of all those sacred books 
as the unfailing and easy means to the 
supreme good of men. (7—9) 
MATETE: TA HAMA FA FAM: | 
We: PTA WEN WEA: l Rol 
“O the ornament of holy congregations, 
in this age of Kali people are mostly short- 
lived, slothful (little inclined to tread the 
path of God-Realization), most dull-witted, 


unlucky and tormented with diseases and 
other evils. (10) 


Mi Rani saena ATT: | 
aa: mAsa t mga TAT 
IR a memi m maa 82! 


Yı 


* Itis a well-known tr 


uth that a fruit bi 
word ‘Suka’ in this verse, soliton 


which also means 


y a parrot is exceptionally sweet. There is a pun on the 
a parrot. 
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“The scriptures too are numerous and 
inculcate not one discipline, but a number 
of practices and rituals; and, besides being 
too voluminous, they have to be listened to 
part by part. Therefore, benevolent as you 
are, draw out by your critical insight their 
quintessence and declare the same to us, 
who are full of faith, so that our mind may 
become placid and tranquil. (11) 
Ae SS Ak A Ta aai Ufa: | 
fae Aqsa wit ae faa | 221 

“Rev. Sita, God bless you, you know 
the purpose for which the divine Lord, the 
protector of His devotees, was born of 
Devaki, Vasudeva’s consort. (12) 
7 yapoe gaT 
wam YA AAT UW wart wes! 

“Dear Suta, please explain it to us, 
who are keen to hear of the same; for the 
Lord's descent on this earth is intended for 
the protection and prosperity of all living 
beings. (13) 
as: Haft ant sas faagit zr 
aa: wet fare aigsifa tat va ex! 

“Anyone who has fallen into the 
terrible whirlpool of birth and death can be 
speedily delivered from the same if he 
utters His Name even helplessly; for Fear 
itself is afraid of the Lord. (14) 
wares: QA Wa: Weare: | 
Wa: Yee: ASTAS gy 

“Suta, sages who have taken shelter 
in His feet and, therefore, ever abide in 
Perfect calm, forthwith purify those who 
come in contact with them; whereas the 
waters of the celestial stream, Ganga, 
Cleanse the heart only by long and continued 
use (because they are no longer in direct 
touch with those feet, although they still 
retain their purifying virtue because of the 
touch they once had with them). (15) 


Al AT PTAA AARE THAT: | 
Wigner + EN: PEATE 8s | 
“Is there anyone who, though desirous 
of purifying one’s soul, would refuse to 
hear the glory of that divine Lord whose 
exploits are extolled by saints of holy renown, 
since such glory wipes out the impurities 
of the Kali age? (16) 
wea paigh ufvitnt gR: | 
fe A: aama citerar gerd: Hem: | gol 
“Narrate to us, who are full of reverence, 
the noble doings of the Lord, who playfully 
assumes various forms—the doings that 
have been sung by seers like Narada and 
others. (17) 


“O wise Suta, now recount the blessed 
stories of the descent of the Almighty Lord, 
who enacts at will sports of various 
kinds by dint of His Yogamaya (divine 
potency). (18) 
ad qa faqem sravcitafama 
aH Tt IE TATE Vs Us 291 

“We, for our part are never sated with 
hearing the exploits of the illustrious Lord, 
which are more and more delightful to hear 
at every step to those listeners who have 
a taste for sweet things. (19) 


paar fret aratfor we water sera: | 
akma wre, Ye: HASTA: 1 Rol 
“Indeed, the divine Sri Krsna, who had 
disguised Himself in a human semblance, 
performed with His elder brother, Sri 
Balarama, feats that were beyond human 
power. (20) 
wea sasha Sears aA 
amit Ai mora wero R: IRRI 
“Having come to know that the age of 
Kali has arrived, we are assembled in this 
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holy retreat sacred to Sri Visnu for a long 
sacrificial session and have thus got ample 
time to hear the stories of Sri Hari. (21) 
aa: di erat get ARa 
a aai Get wuient ga 221 
“This age of Kali takes away the purity 
of men’s heart and is thus difficult to conquer. 
Anxious as we are to get over this Kali, 
Providence has arranged our meeting with 
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you, even as a pilot is shown to those who 
seek to cross a turbulent sea. (22) 
gfe Mit p merà fòr 
wi memg et: h mo ATA: 1 231 
“Since Sri Krsna, the Master of Yoga, 
the friend of the Brahmanas and the 
Protector of virtue, has left for His abode 
(in Heaven), tell us in whom has 
righteousness sought protection now.”(23) 


sft ARITA FETT TRACT GRI MOTT ATTE IRSA: I 8 I 


Thus ends the first discourse, forming part of the story relating to the Naimisa forest, 
in Book One of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita (the book of the God-realized souls). 


sta fedrarseara: 


Discourse II 
Glory of the Lord’s narrative and of Devotion to Him 


ond sara 

sta mrig faut Aet: 1 
vig aA WaT e | 

Vyāsa says : Ugraśravā (the son of 
Romaharsana) was transported with joy to 
hear this question of the holy Brahmanas. 
He welcomed their words and commenced 
his discourse. (1) 


Sita said : When the sage Dwaipayana 
(Vedavyasa; lit., one who was born in an 
island) saw his son, Sukadeva, going away 
all alone with the intention of leading the life 
of a recluse, even though he had not yet 
been invested with the sacred thread and 
had, therefore, had no occasion to perform 
any secular or religious duties, he was 


agitated at the thought of separation from 
him and called out, “Hullo, my son!” At that 
time it was the trees (on the roadside) that 
responded on his behalf, filled as they 
were by his presence. | bow to that sage, 
Sukadeva, who, being one with the Universal 
Spirit, has access to the hearts of all. (2) 

a aaam- 

aaia ÀS 

daft wenns WT 
arent ye HATA! 2 | 
Srimad Bhagavata is a mysterious 
Purana; it possesses a glory of its own 
and constitutes the very essence of all 
the Vedas. It is a unique light illuminating 
the spiritual realities for those worldly men 
who seek to go beyond the darkness of 
ignorance. It was out of compassion for 
such men that this teacher of sages 
Sukadeva, uttered this Purana. | take refuge 
in that son of Vyasa. (3) 
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ant AREA AT Ua ATA 
tat weed ord at wage x 1 
After bowing to the divine sages 
Narayana and Nara, the Supreme Person 
Sri Krsna, Goddess Saraswati, the goddess 
of speech, and the sage Vyasa, one should 
then recite Srimad Bhagavata, which enables 
one to conquer the cycle of birth and death 
as well as all the aberrations of the mind. 
(4) 

We: TY yess vatgcitaage 
apa: POT Gare gR & 1 
Sages, you have done well in asking 
me a question which is conducive to the 
welfare of the world; for your enquiry 
relates to Sri Krsna, a topic which completely 
purifies the heart. (5) 

Ha Gat wt ent ad eTA 
Requiem amsn meN g 1 
That alone is the highest duty of men, 
from which follows devotion to Sri Krsna— 
a devotion which is absolutely motiveless 
and knows no obstruction, and as a result 
of which the soul realizes the all-blissful 
God and thus attains its object. (6) 

aaa maA im: vara 
Wey ard wi w MEA © 1 
Contact established with Bhagavan 
Vasudeva (Sri Krsna) through Devotion 
speedily awakens dispassion and immediate 
knowledge. (7) 

ad; agfa: det faercrnarg a: | 
Adaa wt om wa fe wae g 
A duty well performed is but labour lost, 
if it fails to generate love for the stories of 
Bhagavan Viswaksena (Sri Krsna). (8) 

aha maia mAs ARAA 
mmeh erara aarat A fe BA: 9 1 


Riches cannot be the end of Dharma 
(virtue), which culminates in absolution or 
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final beatitude. Even so, wealth is a means 
of earning religious merit; sensuous 
enjoyment has not been recognized as its 
consummation. (9) 
are R sha aa 
sian crafsara mA apes FAR: 1201 
Again, gratification of the senses is not 
the end of sensuous enjoyment; keeping 
the body and soul together is the only use 
of sensuous enjoyment. And, enquiry into 
Truth is the object of keeping the body and 
soul together and not the attainment of 
heaven etc., through the performance of 
pious acts. . (10) 
afa maaa = Ag 
wA AA AA R RRI 
The knowers of Truth declare knowledge 
alone as the Reality—that knowledge which 
does not admit of duality (the distinction of 
subject and object), in other words, which is 
indivisible and one without a second, and 
which is called by different names such as 
Brahma (the Absolute), Paramātmā (the 
Supreme Spirit or Oversoul) and Bhagavān 
(the Deity). (11) 


weet AT 
UA Ua R TATT 221 
Sages, who are full of faith, perceive 
that Truth as their own Self in their own 
heart through Devotion, coupled with 
Knowledge and Dispassion and acquired 
through hearing of Srimad Bhagavata etc. 
(12) 

aa: Ufeiguerst aurtsmfasmrsr: | 
gem mha HAERA 21 
Therefore, O noblest of Brahmanas, 
the consummation of duties efficiently 
performed by men according to their 
respective Varna (grade in society) and 
Asrama (stage in life) lies in securing the 
pleasure of Sri Hari. (13) 
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Ta AAT war Arad Ufa: 1 
sine: AAE aa: wave AAT Y 
Hence with undivided mind one should 
ever hear and sing the glories of, meditate 
upon and worship the Lord, who is the 
protector of His devotees. (14) 

qe gat: mAAR 
Pai catfaarener cat 7 pinn g4 1 
The learned, who are armed with the 
sword of constant meditation on Him cut 
asunder the hard knot of Karma therewith. 
Who, then, would not take delight in His 
stories? (15) 

LA: see arqeanareta: | 
ameda fam: aAA gS 1 
By resorting to holy places of pilgrimage, 
O Brahmanas, one obtains the privilege of 
waiting on exalted souls and thereby 
successively develops a desire for hearing 
the stories of Bhagavan Vasudeva (Sri 
Krsna), faith in and a relish for such stories. 
(16) 

aa HA FO: TATA: | 
ween austin fasta AeA! Vo! 
Sri Krsna is a disinterested friend of 
the virtuous and His praises sanctify those 
who listen to or sing them. He abides in 
the heart of those who hear His stories 
and uproots the evil propensities of their 
mind. (17) 

mag fret maT 
maA aA Maat g 


When the evil propensities are well- 
nigh eradicated through the constant 
service of His devotees (or the day-to-day 
study of Srimad Bhagavata), there wells- 


up abiding devotion to the Lord of excellent 
fame. 


aa rere: aaa ay 
Wa aa fied at weee 


The mind is thus freed from passions 
such as lust and greed, which have their 
root in Rajas and Tamas, and, established 
in Sattva, attains purity. (19) 
wa veers magid: 
wea HAE AAAI Ro} 

In this way, when one is rid of all 
worldly attachment through loving devotion 
to the Lord, and the mind is filled with 
delight, one realizes the truth relating to 
God, as a matter of course. (20) 
Rema gaaon addon: 
SA aren mi ge wareriivat 1 221 

The moment a man sees God as his 
very Self, the knot of ignorance in his heart 
is broken asunder, all his doubts are 
dissipated and the entire stock of his Karmas 
gets liquidated. (21) 
ad à mad fei afi usar geri 
aged maA ANATA 221 

That is why with utmost delight the 
wise constantly practise devotion to Lord 
Vasudeva which purifies the soul. (22) 


eiii 1331 

Sattva, Rajas and Tamas are the three 
attributes or modes of Prakrti (Primordial 
Matter); assuming these for the preservation, 
creation and destruction of this universe, 
the one Supreme Person severally bears 
the names of Hari (Visnu), Viriñci (Brahma) 
and Hara (Siva). Yet the supreme good of 
men flows from Sri Hari alone, whose body 
consists of pure Sattva. (23) 


fare a 

TL Creed aay! 2! 
Just as smoke is higher (more active) 

than wood, which is an earthly substance 
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(and hence inert and dull), and higher than 
smoke is fire, which is associated with 
many sacrificial acts recommended in the 
three Vedas, even so Rajas (the principle 
of motion or activity) is superior to Tamas 
(darkness or inertia) and even higher than 
Rajas is Sattva (the principle of light or 
knowledge), with the help of which one is 
able to realize God. (24) 


a pis a 
aed fag Ama werd AA E R4 1 
Of yore sages worshipped for their 
salvation Bhagavan Visnu alone, who is 
pure Sattva personified. Even now those 
who follow in their footsteps, likewise, get 
qualified for blessedness. (25) 
mad area far aT | 
mana: MT Asta ATT: 1 2G 1 
Those seeking liberation worship 
Bhagavan Narayana and His part 
manifestations, all of whom are so gentle 
in aspect, leaving alone the lords of evil 
spirits (Bhairava and others), who possess 
a terrible form, though not reviling them. 
(26) 
GEE: ai waa ai 
fread ravardastera: 1 201 
Those, however, who possess a 
Rajasika or Tamasika disposition and are 
Seekers of wealth, power and progeny, 
worship the manes, evil spirits and the 
lords of created beings, possessing, as 
they do, a character similar to theirs. (27) 
argc w mga wa: 
ma Am mga: PFN: 221 
The Vedas ultimately treat of Bhagavān 
Vasudeva; the sacrifices themselves aim 
at the attainment of Vasudeva; the various 
Yogas eventually lead to Vasudeva; and 


all Sorts of rituals too have their end in 
Vasudeva. (28) 
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mat ë wi mga a 
maù È ga nA: 
All wisdom has its culmination in 
Vāsudeva; all austere penance has 
Vāsudeva for its goal; all virtue aims at the 


realization of Vāsudeva and all destinies 
culminate in Vasudeva. (29) 
a Wad wae wearer 
wea A yore fay: 1 301 
Although the Lord is Himself beyond 
Prakrti (Primordial Matter), and its three 
modes (Sattva etc.), yet it was He who 
evolved this universe at the beginning of 
Creation through His own Maya (Prakrti), 
which consists of the aforesaid three Gunas 
and is both real (in its phenomenal aspect) 
and unreal (ontologically speaking). (30) 


Having entered into these three 
Gunas, that have been evolved by the 
aforesaid Maya, He appears as possessed 
of these Gunas, though essentially He is 
Consciousness personified. (31) 


wat aR ain: ehh 
ma wife faga Yay AMT GATT) Be | 


Just as fire, though really one, appears 
as many when abiding in the different logs 
of wood that manifest it, so does God, the 
soul of the universe, (though essentially 


one) appear as many, when manifested in 
different beings. (32) 


oat pàg a: | 
Taia Pte yets yy ALTO 33 | 
Entering (as the soul) the various 
material bodies created by Himself out of 
the various evolutes of the three Gunas 
such as the subtle elements, the senses 
and the mind, the Lord enjoys the sense- 
objects appropriate to such bodies. (33) 
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rage A cir À Peas: | 


different species such as the gods, the 


araraanryrat 2afereterafeg i 3% 1 | human beings and the lower forms of life, 


Itis He, again, who creates the different 
worlds and descending by way of sport in 


protects all the beings through His Sattva 
or goodness. (34) 


sf Saera TIÒ MAE aera IEA TRANE gas AA: N 2 N 
Thus ends the second discourse, forming part of the story relating to the Naimisa 
forest, in Book One of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


sty TASTA: 
Discourse III 
The Lord’s Avataras or Descents into the world of matter 


qd sae 

aye wed wt maea: | 
wey AeA ART R | 

Sita says : In the beginning of creation, 
with the desire of evolving the different 
worlds, the Lord assumed the form of 
Purusa (the Primal Person) consisting of 
sixteen component principles (viz., the ten 
sense-organs, the five elements and mind) 
and constituted of Mahat (the cosmic 
intellect) etc. (1) 
qam yar Aa fara: 
agarana wen ayaga ua: 1 2 | 

While He (the aforesaid Purusa) was 
displaying His sleep of Samadhi (absorption 
into or communion with the Self) 
reposing on the causal waters, there 
appeared from the lake of His navel a lotus 
wherefrom sprang up Brahma, the lord of 
progenitors of the world. (2) 
wearer: AA AAIR: | 
Me mad wd faye areas 3 l 

It is on the disposition of His limbs that 
the various worlds stand superimposed; 
that is the most exalted form of the Lord, 
consisting of pure Sattva or goodness. (3) 


ugad waneuaeyut 
RESUS YATE | 
magisa Rh 
| xi 
The Yogis behold that form by means 
of their divine eye, wonderful as it is with 
its thousands of feet, thighs, arms and faces; 
it has thousands of heads, ears, eyes and 
noses and is resplendent with thousands 
of diadems, robes and ear-rings. (4) 
Tamam Ae aitsrreaa 
aegis A Rig: 4 | 
This form of the Lord, popularly known 
by the name of Narayana, is the imperishable 
seed of the various Avataras and the abode 
to which they all return after accomplishing 
their purpose. It is by a ray (e.g., Maric) of 
His ray (Brahma) that gods, human beings 
and the lower forms of life are created. (5) 
Bowe ya ga: alert miT: | 
war gat oan eiae $ | 
It was this very Lord Narayana, who 
first manifesting Himself as the Kumaras 
(Sanaka and others), took the form of four 
Brahmanas and observed the hard vow of 


perpetual celibacy. (6) 
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feta q ware a ma 
sakea IAN: At ELACA] 
During the second Avatāra 
(manifestation) the Lord of all sacrifices 
assumed the form of the divine Boar with 
a view to lifting the earth that had sunk into 
the lowest depths of the ocean, in order to 
proceed with the work of creation. (7) 
Tiimi a aiaa a 
wa mamae ei i a: e | 
Appearing in the person of the celestial 
sage (Nārada) in His third manifestation as 
a Asi, He taught the Gospel of the Vaisnavas 
(the Pafcaratra), which inculcates the 
method of doing things in such a way that 
they may cease to bind us. (8) 
wo miraa | aera 
assa g TT: g 
During His fourth manifestation, in which 
He was born of Dharma’s better half (Murti), 
He appeared in the dual form of the sages 
Nara and Narayana and practised severe 
Penance with perfect control of the mind 
and senses. (9) 
Use: aAA ara fase: AAA | 
Warerega wie mema go 1 
His fifth manifestation was known by 
the name of Kapila, the lord of the Siddhas 
(perfect ones), who taught to the sage 
Asuri, the Sankhya system of philosophy 
that determines the nature of the fundamental 
principles and had been cast into oblivion 
through the ravages of time. (10) 
Ws sued gd: MASAN 
arcifratrcrcata gaa SAA 22 1 
At the entreaty of Anasuya (Atri’s wife) 
He appeared as Dattatreya, during His 
sixth manifestation, as a son of sage Atri 
and taught the Science of the Self to king 
Alarka, Prahlada and others. (11) 


Aa: WA ape weiss 
a mÀ: POAR | 221 
Thereafter, in the seventh manifestation 
He was born Akiti, the spouse of Ruci 
(one of the lords of created beings), as 
Yajña; assisted by His sons Yama and the 
other gods He held the office of Indra 
during the first Manwantara, presided over 
by Swayambhuva Manu. (12) 
wet tet q mA gene: 
aia oat ett watsmermepa 231 
In the eighth manifestation as 
Rsabhadeva, the all-pervading Lord was 
born of queen Meru Devi, the spouse of 
king Nabhi, and taught by His own 
example the mode of life of the 
Paramaharnsas (enlightened souls who have 
transcended all bounds of morality and have 
no duty to perform), who are adored by 
men belonging to all the four ASramas or 
stages of life. (13) 
aAa ost wart a aq: 
weenie E ser ex 
During His ninth descent, at the 
Solicitation of the seers, He took the form 
of king Prthu and made the earth (in the 
form of a cow) yield all its Products which 
she had so far withheld, and hence this 
particular manifestation of the Lord proved 
most propitious to the world. (14) 
wa HW Wye mei mgA 
Trans Teg A RA 
At the end of the Caksusa Manwantara, 
when all the three worlds were being deluged 
by the ocean, He took the form of a fish 
(during His tenth manifestation) and rescued 
the future Vaivaswata Manu (the lord of 
the present Manwantara), picking him upon 


the earth, which had been transformed into 
a boat. (15) 
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During His eleventh manifestation, when 
the gods and the demons began churning 
the ocean with Mount Mandara, the Lord 
assumed the form of a tortoise and supported 
Mount Mandara on His back. (16) 
aam gard wea ai 
Tae Aer ferari v1 

In His twelfth descent He took the 
form of Dhanwantari and emerged from the 
ocean with a jar full of nectar; while during 
His thirteenth manifestation He assumed 
the form of an enchanting woman and 
gave the gods the nectar to drink, keeping 
the others (the demons) spell-bound all the 
while. (17) 
wae mie aiaa 
anr PNAP Pep RE | 

In His fourteenth manifestation He took 
the form of a man-lion and tore with His 
claws the bosom of the most powerful 
demon king, HiranyakaSsipu, even as a 
maker of straw mats would tear a reed. (18) 
uaa mh pae TA: 
ui maa: eRT ge I 

Assuming the form of a dwarf in His 
fifteenth descent He visited the sacrificial 
performance of Bali, the demon king, and 
asked him for three paces of land with the 
covert intention of robbing him of his kingdom 
of heaven. (19) 


aam ASÀ A wage TI 
Amaga: pA ARRANA. 201 
In His sixteenth descent as Paraśurāma, 
He found that the kings had become inimical 
to the Brahmanas; enraged at this He rid 
the earth of the Ksatriya race as many as 
twenty-one times. (20) 


Then, in His seventeenth descent as 
Vyasa, He was born of Satyavati through 
the sage Parasara and, finding the people 
poor of intelligence, divided the tree of 
Veda into many branches. (21) 
WTA: ararifaenttar | 
washed ae aratvaa: WARRI 

Then again in the eighteenth descent 
He assumed the form of a ruler of men, 
Sri Rama, with a view to accomplishing 
the purpose of the gods and performed 
heroic feats like bridging the ocean and so 


on. (22) 
qami fifa gog urea srt 
wapo yet MARRE? 


In the nineteenth and the twentieth the 
Lord was born among the Vrsnis as 
Balarama and Sri Krsna and relieved the 
earth of its burden. (23) 
aa: colt wort waiter guise 
IA Wears: Pg faci ex! 

When Kali sets in, He will be born in 
Magadha (North Bihar) as Buddha, son of 
Ajana, with a view to deluding the enemies 
of gods. (24) 
aot qia Àg wy! 
aAa aap are cefeenstreata: | 24 | 

Then again, towards the end of the 
Kali age, when the kings mostly turn into 
robbers, the Lord of the universe will take 
descent from a Brahmana named Visnuyasa, 
as Lord Kalki. (25) 
aaa weer A: arafaafgar: | 
warfare: eM: ALA: TA: HEAT: | RE | 

Even as thousands of rivulets flow 
from a lake that never dries, so there are 
countless descents of the Lord, who is a 
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repository of Sattva (power, wisdom, etc.), 
O Brahmanas. (26) 
meat Waal eat M Wehr 
amt: Wa Rta WITT RO 
The sages and seers, the Manus, the 
gods, the sons of the Manus, the Prajapatis 
(lords of created beings), in fact, all those 
who possess great power, are rays of Sri 
Hari. (27) 
TA BHT: TA: POY WTA TAA | 
yakap cite yatta git aie! 
All these, however, are either part 
manifestations or rays of the Supreme 
Person; while Sri Krsna is the Lord Himself. 
All these Avataras or manifestations of the 
Lord appear from age to age and protect 
the world when it is oppressed by the 
enemies of Indra. (28) 
wa Ud wad a usa At! 
ard mmia wae gaT RR | 
This story of the Lord’s descents is a 
secret. The man who devoutly recites it 
every morning and evening with a pious 
mind is rid of all suffering. (29) 
wage mad gece faa! 
arena facta meaai | 30 | 
This gross manifestation in the 
form of the material universe of the Lord, 
who is essentially spiritual and has no 
material form, has been evolved by the 
products of His Maya such as Mahat (the 
principle of Cosmic Intelligence) and so 
on, and superimposed on the Lord 
Himself. (30) 
aon auf dete at miS 
Wa æi gaama: 1 88 | 
Even as men of poor wits assume the 
existence of the clouds in ether and of 
dustiness in the air, (even though the clouds, 
as a matter of fact, hang in the air while 
dustiness belongs to the particles of earth,) 


so the ignorant superimpose the gross 
phenomenal universe on the Self, who is 
the seer. (31) 


Beyond this material form is a subtle 
and unmanifest form of the Lord, which is 
constituted of undeveloped Gunas (Gunas 
that have not assumed distinctive shapes) 
and is neither open to perception nor to 
hearing. It is this subtle or astral body 
which is termed as the Jiva or soul 
(because the soul seems to enter it or is 
identified with it) and goes through 
repeated births or transmigrations. (32) 
aaa w waag rifa 
afes qa sft aaa 33 

It is through nescience that the aforesaid 
astral and material bodies are superimposed 
on the Self. When this superimposition is 
removed through self-knowledge, that very 
moment takes place the realization of 
Brahma. (33) 
AA set m AmA n: 
ma wafa faqdfet A AII 

The knowers of Truth are aware 
that when the Lord’s sportful Maya in the 
shape of Knowledge withdraws, the Jiva 
becomes one with Brahma and gets 
established in the glory of the Self. (34) 
w wert ac wader a 
anata m maA Sane waa 1 841 

In such terms do the wise describe the 
descents as well as the doings of the Lord, 
who is the Ruler of all hearts and is really 
without birth or actions; for His descents 
and doings are a guarded secret of the 
Vedas. (35) 
a oa g aymi: 

Waa A mAs 
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wy || afer TA: 
mah fraft TÀN: 1361 
The pastimes of the Lord are always 
purposive; by mere sport He creates, 
preserves and re-absorbs this universe, 
but never gets attached to it. Abiding 
unperceived in the heart of all living beings, 
He seems to enjoy the objects of the mind 
and the five senses as the ruler of all the 
six. But being the Master of His Self, He 
remains aloof from these objects i.e., they 
fail to bind Him. (36) 


No stupid creature can know by any 
dialectical skill the names and forms or 
doings of the Lord, revealed by His thought 
or word (the Vedas), any more than an 
ignorant man can understand the 
performance of a conjurer, accomplished 
through his will and speech. (37) 


aage 

wast TATE 3 | 

The power of the Lord who wields the 
discus in His hand is infinite; though the 
Maker of this world, He remains ever 
beyond it. He alone can know His ways 
who inhales the fragrance of His lotus-feet 
through constant and sincere devotion to 
them. (38) 


3 aa ya: uted 3:1391 
Now, you blessed ones are lucky 
indeed, since you in this life and in this 


world (which is full of impediments and 
obstacles) thus cultivate that undivided love 
to Bhagavan Vasudeva (Sri Krsna), the 
Lord of the entire universe, by virtue of 
which one never falls again into the terrible 
vortex of birth and death. (39) 
se mai m quot aerate 
sma a Tara: | xo! 
The divine seer, Vedavyasa, composed 
this Purana, known by the name of Srimad 
Bhagavata, which stands on a par with the 
Vedas and contains the stories of the Lord 
of excellent renown. (40) 
Adaa citer yet eer Ted! 
ae mema yaa AIX? | 
He taught this blessed, benedictory and 
great Purāņa, for the highest good of 
mankind, to his son, Śukadeva, who is the 
foremost among Self-realized souls. (41) 
mem at ot aaa 
a q mamma ens wife «2 
mifa mge wi mafii: | 
p ama taa: WEN «3 
wet eg ponts AAA: | 
aa pit am fari: 1 wx 
ae mam aq ffaemeqerd 
tise a: maeh ameti aaa N x4 
This represents the very cream 
extracted from all the Vedas and Itihasas 
(epics). Suka in his turn recited it to the 
great king Pariksit, who sat on the bank of 
the Gariga, surrounded by the foremost 
sages, with a vow to fast unto death. Now 
that Sri Krsna has left for His divine 
abode with piety, wisdom and all, this 
sun-like Purana has made its appearance 
for the benefit of those who have been 
blinded by the darkness of ignorance in 
this Kali age. While the glorious sage 
Sukadeva, O Brahmanas, was reciting 
this Purana there on the bank of the Ganga, 
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| too was present and learnt it by his 
grace. | will now recite the same to you 


even as | have learnt it, according to the 
best of my lights. (42—45) 


aft MASAA TERI MEE GRT AIREA ANEA FANS ATA: I 2 I 


Thus ends the third discourse, forming part of the story relating to the Naimisa 
forest, in Book One of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA SETA: 
Discourse IV 
A sense of frustration overtakes Vedavyasa 


Na sad 

sia gant ia wiht deaf 
Fae: Heals: Yi aera: AASIAA g l 

Vedavyāsa says : When Suta spoke 
thus, Saunaka, who was a student of Rgveda 
and the head of a large seminary, and 
was the oldest of the sages assembled 
for that long sacrificial session, applauded 
him and said: (1) 

wre FAT 

aa ya wet aq at aad atl 
wat mai quar gare wrasse: | 2 | 

Saunaka said : Sūta, you are highly 
blessed and the foremost of expositors. 
Pray, repeat to us the same sacred story 
of the Lord as the divine sage Suka recited 
to king Pariksit. (2) 
wher Bt wad WI aT aA SAAT! 
qa: Woden: HON: Paar Ateat AA: |B 1 

In which particular Yuga (aeon) was 
the discourse held and at what place, and 
what was the occasion for it? And at whose 
instance did the sage Krsna (Vedavyasa) 
compose this Samhita (large collection of 
poems)? (3) 
Ta at A wagetfancrs: | 
Vara! yet ye yaaa ¥ | 


His son, Sukadeva, is a great Yogi 
(mystic), viewing all alike, in whose eyes 
diversity has ceased to exist, whose mind 
is exclusively set upon God and who has 
awoken from the sleep of worldliness. He 
remains incognito and is therefore taken 
for a stupid fellow. (4) 
qaaa aa 

tant fet aai area far 
ater teeta at seman 
eager ay ares fafermge: | & | 

On perceiving the sage Vyasa closely 
following his son, who was retiring to the 
forest as a recluse, the ladies, who happened 
to be bathing in a pond on the roadside, 
covered themselves out of modesty, even 
though the sage had clothes on, while they 
took no notice of his son, who was stark 
naked. Noticing this strange behaviour on 
their part the sage asked them to account 
for it; thereupon the ladies told him that he 
was still alive to the difference of sex, but 
not so his son, whose vision was faultless 
(who perceived no difference at all). (5) 
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How did the citizens of Hastinapura 
come to recognize him when he visited the 
Kuru-Jarigala country and went about that 
city like one mad, dumb and dull? (6) 
wai a queda wad wel 
Ware: Way BATT Urea sai o | 

And, how did the royal sage Pariksit, 
a scion of Pandu, come to have a 
talk with that sage, in the course of 


which the latter recited this Bhagavata- 
Purana? (7) 


a tiem fe eq TARTA 
saad mmp ¢ | 
That highly blessed sage, Sukadeva, 
waits at the door of householders to sanctify 
their abode only for such time as one 
takes in milking a cow. (8) 
ahead oq meha 
wea wr Bava aT a yore a1 8 
They say king Pariksit, Abhimanyu’s 
son, O Sita, was counted among the 
foremost devotees of the Lord. Kindly narrate 
to us the story of his most wonderful birth 
and doings. (9) 
aa HE aT Sat: TOA ATA: | 
mA mpage RRT AEN 20 l 
Why did that emperor, who served to 
enhance the glory of the Pandavas, take 
his seat on the bank of the Ganga with a 
vow to fast unto death, spurning his imperial 
fortune? (10) 
qafa aah: 
Rama aia eft yraa: 
aa a dt: Bang gei 
qada aR: gR 
Enemies bowed at his footstool, bringing 
to him riches for their own security. It is 
really strange, dear Sūta, how did that 
valiant prince, while he was so young, 
take it into his head to relinquish that fortune, 


which is so difficult to renounce, as well as 
his life. (11) 
Rama aeaea waa yà 

a SAARA FA: | 
vata wat ai 


yia Afa aa: FAT 221 
Men who are solely devoted to the 
Lord of excellent fame, live not for their 
own sake, but only for promoting the welfare, 
affluence and prosperity of the world. Why, 
then, did he cast off his body, which was 
the support of other beings, in a spirit of 
aversion? (12) 
aad 4: maa get ates a 
TÀ ai fares ara HAA BEAT! 831 
Therefore, pray, tell us all that we 
have asked you on this occasion; for we 
know you have mastered the entire range 
of sacred lore, barring, of course, the 


Vedas. (18) 
ad sara 


Brat my gta ae 
WA: WINTER are HT BVI 
Sita replied : In the Dwapara age, 
the third Yuga of the present Caturyugi 
(the period of four Yugas from Satya to 
Kali) the great Yogi, Vyasa, who is a part 
manifestation of Sri Hari, was born of 
Satyavati (who had sprung from the seed 
of Uparicara Vasu) through the sage 
Parasara. (14) 
a mater sayya viet wre! 
fafa amd sà Waos 84! 
One day, after taking his bath in the 
sacred water of the Saraswati, he sat in a 
lonely place just at sunrise. (15) 


TR: A safe: PAEA | 
qenia wet wa git gree! 
Maat = wart wisest a apr! 
amamma Aa ATTAN: 1 89! 
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ghisa war tea aig wegen 
ainim A ferry ect 
The sage, who had an unfailing eye 
and could read the past as well as the 
future, saw how by flux of time, which 
passed unnoticed, there ensued in every 
age an overlapping of duties, as a result of 
which the potency of material objects had 
diminished and people had grown irreverent, 
weak, dull-witted and short-lived. Finding 
the people so unlucky, the sage began to 
investigate by means of his divine insight 
as to wherein lay the welfare of men 
belonging to all the grades of society and 
stages of life. (16—18) 
ai at ye wari der AT 
weet AÀ agM RRI 
Perceiving that Vedic sacrifices, which 
are performed through the agency of four 
priests (viz., the Hotā, the Adhwaryu, the 
Udgātā and the Brahmā*) are the purifiers 
of men, he divided the one Veda into four 
for the continuance of sacrifices. (19) 
maa E AAE SA: | 
giem a usa À SÀIR 
He thus separated the four Vedas under 
the names of Rgveda, Yajurveda, Samaveda 
and Atharvaveda. And the Itihasas and the 
Puranas are called the fifth Veda. (20) 
amdan: te: m af: fa: 
Wmm AA o a: R 
Of these Paila received (was taught) 
Rgveda, the seer Jaimini was the first who 
learnt how to chant the Sāmaveda, while 
Vaiśampāyana was the only one who 
mastered the Yajurveda. (21) 
aaa g: 
Regi am A Aet: 


The sage Sumantu, son of Dāruņa, 
acquired proficiency in the Atharvaveda; 
while my (Sūta’s) father, Romaharsana, 
gained mastery over the Itihasas and 
Puranas. (22) 
ad waa ad a a aera 
RA: Rear RAAST | 23 | 

These latter sages (Paila and others) 
divided their respective Vedas into more 
than one branches. In this way through 
their pupils, pupils’ pupils and the pupils of 
these, latter the four Vedas came to be 
divided into so many branches. (23) 
a wa aq AtA yeddi 
Ua am A ATT: PAA: 1 RY 

The divine Vyāsa, who is compassionate 
to men of poor wits evidently did so in 


order that even the dull-witted might be 
able to retain the Vedas (in parts). (24) 
eigen wait 3 aftr 
asta qari sa wi wae 
Bia UTE eat APT HAT! WI 
Seeing that the women, the Sudras 
and the fallen Brahmanas, Ksatriyas and 
Vaisyas were debarred even from hearing 
the Vedas, and did not know how to perform 
acts that are conducive to good, the sage, 
Vedavyasa, was good enough to compose 
the Mahabharata epic in order that women 


and others too might attain blessedness 
through the same. (25) 


Wt vane val yar state fear: | 

maiman wer mg aa: 1 261 
Even though Vyasa ever remained 

whole-heartedly engaged in doing good to 


living creatures, his heart was not satisfied 
with it, O Brahmanas ! (26) 


* The function of a Hota is to invoke the gods by reciting the Rgveda; that of an Adhwaryu is to 


ee the sacrificial ground, to build the altar, to 
e fi 


prepare the vessels, to fetch wood and water, to light 
re while repeating the Yajurveda, and so on; that of an Udgata is to chant the Samaveda and that 


of a Brahma to supervise the sacrificial performance and set right mistakes. 
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auda: ated yÙ 
Rahaa faama gi dara mifa 201 
Feeling uneasy at heart, the sage, who 
knew the secret of Dharma righteousness, 
sat reflecting in a secluded spot on the 
holy bank of the Saraswati, and said to 
himself thus: (27) 
yan fe aa A MA: 
maa Aeiiaan åd MAT 3 1 
“Observing the vow of celibacy, | 
reverently studied the Vedas, served the 
elders and worshipped the sacrificial fires 
and honestly followed their precepts. (28) 
une aniya = afta: 
qg aa mR ARRATI RI 
“| have also revealed the purport of the 
Vedas through the Mahābhārata, in which 
even women, the Śūdras and others can 
find their respective duties and other things 


explained. (29) 
aorta aa À eat Men dara fay: | 
ae ga aga: 1301 


“Though | stand foremost among those 


who are pre-eminent in sacred knowledge, 
and possess uncommon powers too, my 
soul it seems has not yet realized its true 
nature (oneness with Brahma). (30) 
fh at mam erat 4 oreo fref: 1 
frm: cage a wa wears 3 
“Is it because | have not yet fully 
expounded the virtues that enable one to 
attain the Lord? It is these virtues that are 
loved by God-realized saints and they alone 
are dear to Lord Visnu Himself.” (31) 
wed facet wearer fae: | 
POR] mAsa Wee! 321 
While the sage Krsnadwaipayana 
(Vyasa) was thus sorrowing with the 
consciousness that something was wanting 
in him, sage Narada called at his hermitage 
already referred to. (32) 


wah weet veered aft 
yaaa Aaa gT 321 
When the sage Vedavyasa saw Narada 
come, he instantly rose to receive him and 
duly offered worship to the celestial sage, 
who was adored even by the gods. (33) 


sa GAEI TIRÒ MARE Mean IRK À ATATEN Aq aS PATA: I & I 


Thus ends the fourth discourse, forming part of the story relating to the Naimisa 
forest, in Book One of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita 


AA UAIS aa: 
Discourse V 


Glory of singing the Lord’s praises and an account of 
Devarsi Narada’s previous life 


qd aqa 
aa i gami soni agape: 
afk: ore fate Amai: maa g | 
Sita says : When comfortably seated, 
lute in hand, the celestial sage, Nārada, of 
extensive renown spoke to the Brāhmaņa 


sage Vedavyasa, who sat beside him, as 

if smiling (at his disconsolation). (1) 
IRG sara 

wi wert wad: nfa 

uiga wit sien maa wa atl 2! 


Narada said : “Most blessed Vyas4 
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(son of Parasara), | hope your physical 
self as well as your mental self are satisfied 
in themselves. (2) 

RaRa qe À MET 
qan mi aed aaiim 31 
“I am sure all that you wanted to know 
has been fully realized, since you produced 
the most wonderful Mahābhārata, which 
fully deals with all the objects of human 
pursuit (Dharma ees (3) 

Rei a arate GATTI 
sae Neea ga witi xt 
“You have also investigated the truth 
of and realized the eternal Brahma (the 
Absolute); nevertheless my lord, you bewail 
your lot as if you had not yet realized the 
object of your life!” (4) 

NA IATA 
amda À udhe meh 
ant wa uiga Ñi 
aaron LS ci 

YEE ASSAT & I 
Vyāsa replied : “All that you have said 
about me is true; yet my soul finds no 
satisfaction. We ask you the cause of it, 
which is unknown to me, since your 
knowledge is unfathomable, you being a 
son of Brahma (the self-born). (5) 


u à way ae weg 
aati AET: RTT: 1 
waty waa faya 
qaeracata qua: | & 1 
“You know all hidden truths inasmuch 
as you have worshipped the most ancient 
Person, who is the Ruler of both Prakrti 
and Purusa (Matter and Spirit) and who by 
His very thought creates, sustains and re- 
absorbs the universe with the help of the 
three Gunas, though remaining unattached 
to the same. (6) 


“You go about all the three worlds 
even as the sun does; and, moving within 
all like the vital air (by dint of Yogic power), 
you can read the minds of all. Even though 
| have fully realized through the practice of 
Yoga and the observance of sacred vows 
both the supreme Brahma (the Absolute) 
and Brahma in the form of the Vedas, 
pray, point out to me my great deficiency.” 

(7) 
ARE FAT 
wam set aaa 
art 3 qa wet dest fae 2 1 

Narada replied : “You have failed to 
sing adequately the stainless glory of the 
Lord. | consider that wisdom to be deficient, 
which does not tend to please the Lord. (8) 


“O chief of sages, you have not so 
fully described the glory of Bhagavan 
Vasudeva as you have dealt with the objects 
of human pursuit such as Dharma etc. (9) 


3 aa a Paan: | 201 
“Speech, which, though full of figurative 
expressions, never utters the praises of 
Sri Hari—the praises that possess 
the virtue of sanctifying the whole world— 
is considered to be the delight of voluptuous 
men, who wallow in the pleasures of sense 
like crows that feed upon the dirty leavings 
of food. Like swans, that are traditionally 
believed to have their abode in the lotus- 
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beds of the Manasarovara lake, devotees 
who have taken shelter in the lotus-feet of 
the Lord and therefore ever abide in His 
heart never take delight in such speech.(10) 


jae Aga at 
safa mafa yora Mera: | gR 1 
“On the other hand, that composition 
which, though faulty in diction, consists of 
verses each of which contains the names 
of the immortal Lord, bearing the impress 
of His glory, wipes out the sins of the 
people; it is such composition that pious 
men love to hear, sing and repeat to an 
audience. (11) 
Jaiari 
a vied m 
Y: wragusdtyar 
a mii ad aa 221 
“That wisdom too which is free from 
blemish and is a direct means to the 
attainment of liberation does not adorn one’s 
soul so much, if it is devoid of devotion to 
Lord Acyuta. How, then, can action with 
an interested motive, which is rooted in 
sorrow at every stage (both while it is 
being performed and at the time of its 
fruition), and even disinterested action that 
has not been dedicated to God serve to 
heighten one’s glory? (12) 


aù mam wage 
fasan: yaaa: | 


aamen agafem 231 
“Endowed with an unfailing eye and 
possessed of sacred renown, O highly 
blessed Vyasa, you are devoted to truth 
and steadfast of resolve. Therefore, with a 
concentrated mind now recall the exploits 
of Sri Hari, who wields unthinkable power, 


Ga: 


with a view to the liberation of the entire 
humanity. (13) 
asam feat agaga: 


k aetan: gakoak Ike p 
q qafa a gR nfi- 
A aea ex 
“The man who desires to talk of 
anything else than the Lord’s exploits falls 
into the trap of the manifold names and 
forms, evolved by such desire and sees 
diversity everywhere. Like a boat beaten 
by a blast, his unsteady mind finds no rest 
anywhere. (14) 
qi aipa sATA: 
WUA Ter, ARRA: | 
aga at gim: Readr 
a wed ae Aani a1 gy 
“It was a great error on your part to 
have enjoined horrible acts (acts involving 
destruction of life) in the name of religion 
on men who are naturally addicted to such 
acts. Mis-guided by these precepts of yours 
the ordinary men of the world would believe 
such acts to be pious and would refuse to 
honour the teachings that prohibit such 
actions. (15) 


wat wares waited fink: 1241 

“Only some wise man can by 
withdrawing from worldly enjoyments 
experience the supreme bliss which forms 
the essential character of the eternal and 
infinite Lord. Therefore, kindly narrate the 
exploits of the Lord for the good of those 
who are working under the impulse of the 
three Guņas (modes of Prakrti) and lack 
the spiritual sense. (16) 
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a we mmya fè 

A ared arassa aenta: | g9 | 

“Has evil ever befallen him anywhere 

(in any womb or birth), who adores the 
lotus-feet of Sri Hari, neglecting his own 
duty, even if he dies at a stage when he is 
yet unripe in his devotion, or falls from his 
Sadhana? On the other hand, what purpose 
has been achieved by those who fail 
to worship God, through devotion to their 
duty? (17) 


“A wise man should strive after that 
object alone which cannot be attained by 
going round from the highest (Brahma’s 
abode) to the lowest (infernal) regions. As 
for the pleasures of sense, they are had as 
a matter of course everywhere like sorrow 
as a result of past actions by flux of time, 
which is too quick to be perceived. (18) 


“Dear Vyasa, a servant of Lord Mukunda 
(lit, the Bestower of Liberation) never returns 
to this world, consisting of birth and death, 
like others (i.e., men of action who are 
averse to the Lord’s worship) even if by 
accident he turns averse to Him at any 
time. Recalling the joy of having once 
(mentally) embraced the Lord's lotus-feet, 
he would not think of abandoning them, 
Since he has tasted their sweetness. (19) 


“This universe is no other than the 
Lord, who is yet apart from it, being 
responsible for the continuance, destruction 
and coming into being of this world. You 
know it yourself; yet | have indicated it to 
you by way of a hint. (20) 


ATT saage 
We OR: WAS: AeA 
ai Wed wa: faa a- 
mN ASTA, I? 1 
“O Vyāsa of unfailing vision, know it 
for yourself that you are a ray of the 
Highest Person, the Supreme Spirit, and 
that, though unborn, you have taken birth 
for the good of the world. Therefore, describe 
at full length the exploits of the Lord of 


exalted glory. (21) 
se fe pem: pea ar 
fare are a afe: | 
aasi: afaa 
AAR l 3R 


“The wise have declared that the 
abiding purpose of man’s austere penance, 
sacred knowledge, sacrificial performances, 
recitation of the Vedas with correct 
intonation, enlightenment and bestowal of 
gifts is to recount the virtues of that Lord of 
excellent fame. (22) 

ae pimsi WA 
CARY REVS Aran | 
feid ates wa afr 
LA wate AATA 231 

“During the last Kalpa, in my previous 
existence, O sage, | was born of a maid- 
servant of Brahmanas well-versed in the 
Vedas. While yet a boy, | was told off to 
serve some Yogis (wandering ascetics) 
who wished to stop at one place during 
the rains. (23) 

à madaras tA 


asyet sa = 
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qai waft gagh: 
sare Asana RE I 
“Though a mere child, | was free from 
all childish frolics, was quite tame and 
submissive, spoke little and remained aloof 
from playthings. Though viewing all alike, 
the sages were particularly kind to me, 
who did all kinds of service to them. (24) 
g= n fe: 
EULESS gia g 


fasaa- 
wed eea: ATÀ 241 

“With the willing consent of those 
Brahmanas, | ate, once in twenty-four hours, 
whatever was left in their dishes after they 
had finished their meals, and was thereby 
cleansed of all sins. Thus engaged in their 
service, | attained purity of mind, which 
conceived a liking for their religious creed, 
the creed of Devotion. (25) 


We: 


a = 


“There in that society of godly men by 
the grace of those saints, who were given 
to singing the Lord’s praises, | would daily 
listen to the soul-ravishing stories of Sri 
Krsna. Even as | heard these stories with 
reverence, O dear Vyasa, step by step | 
developed an attraction for the Lord of 
Gelightiut fame. (26) 


ua nà waft afer ari 201 

“When | developed an affinity for Him, 

O great sage, my mind got firmly established 
in that Lord of delightful glory; through 
such a mind | began to perceive the whole 


of this gross and subtle world as assumed 
in me, the Absolute by Maya. (27) 
gza magina = BR 
fasad Asya ASTET | 
aff: WHATSSARTTAT 2? | 
“In this way, throughout the rains as 
well as in the coming autumn, | heard with 
rapt attention thrice everyday the holy glories 
of Sri Hari as they were sung by those 
high-souled sages; and forthwith sprouted 
in my heart that Devotion which eradicates 
the element of Rajas (passion) and Tamas 
(ignorance). (28) 
wad Aqa A waa 
TIT AeA aT ARs! 
mio yami manea RT 
araarery afer: rar AART: | 30 | 
“To me, who was devoted to those 
sages, modest in bearing, sinless, full of 
faith, tame and submissive, though yet a 
child, those saints, compassionate as they 
were to the afflicted, graciously imparted, 
when about to depart, that most esoteric 
wisdom which has been directly revealed 
by the Lord Himself. (29-30) 
wag wad maA AMA: 
mmaa a mea aay! 3k! 
“Through that wisdom | came to know 
the glory of that Maya (deluding potency) 
of Lord Vasudeva, the Maker of this world, 
by knowing which men attain to His supreme 
Abode. (31) 
iiai 3 aff i 
aA maA ant aa aT 32! 
“O sage, | have thus indicated to you 
how actions dedicated to the Lord, who is 
the Ruler of this universe as well as the 
supreme Brahma (the Absolute), serve aS 
the cure for the threefold agony. (32) 
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amà ava Yat wad aH Yaa 
aga ami z A Ufa Fafenfer 331 
“O Vyasa of commendable vow, the 
same substance, which contributes to a 
particular malady cannot ordinarily counteract 
the disease; but, when taken in a properly 
medicated form, it does cure the ailment. 
(33) 
wa qo fear: wa agaa: 
a S niea werd RET: 3x 
“Similarly, all the activities of men 
ordinarily lead to transmigration; but the 
same, when offered to the Lord, lose their 
binding character. (34) 
aa fad mi aa 
Ii mei fe uien 341 
“On duties (of an obligatory nature) 
that are performed in this world for the 
pleasure of the Lord depends the attainment 
of wisdom combined with Devotion. (35) 
gam aa waiter afara A 
pi Tr poengene T3 
“Those who perform their actions in 
obedience to the Lord’s behests, repeatedly 
utter and meditate on the glories and names 
of Sri Krsna (in the course of such actions) : 
(36) 


w wad qt area Amè 
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“Obeisance to You, O Lord Vasudeva: 
we meditate on You. Obeisance also to 
Pradyumna, Aniruddha and Sankarsana.” 

(37) 


sft yie magg 
aad gei a MaA: AA 3! 
“The lord presiding over sacrifices has 
the divine Mantra (mystical formula) for 
His body and has no material form. He 
alone is of true insight, who worships Him 
uttering the name of the four forms as 
indicated above. (38) 

yi ahm mmda agf 
aÀ aya A wea a AYTA: 138 | 
“O holy Brahmana, when | had thus 
carried out His behest, Lord Keśava blessed 
me with Self-Knowledge, mystic powers 
and loving Devotion to His feet. (39) 

emau fai fa: 
mma a faai quia 
arente g Agia 

Jaata aN | Xo | 
“O sage of unlimited knowledge, pray, 
recount the glories of the Almighty Lord, by 
hearing which even the wise reach the end 
of their quest for knowledge. For they 
recognize only the chanting of such glory, 
and no other, as the only means of relieving 
the afflictions of those who are repeatedly 
tormented by trials and turmoils.” (40) 


IITR ATRAEN IJÄS: M 4 11 


Thus ends the fifth discourse, forming part of the dialogue between Vyāsa and 
Narada, in Book One of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 


O — ee oe 
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AA ANSATT: 
Discourse VI 
The rest of the story of Narada’s previous birth 


qa sara 

wa fora maa at oa 
ya: Wes a Te Te: Ursa: |g | 

Sita says : O Saunaka, having thus 
heard the story of the Devarsi’s birth and 
spiritual endeavours, Maharsi Vyasa, the 
son of Satyavati, again enquired of him as 
follows : (1) 


Vyasa said : “When the ascetics who 
instructed you in spiritual wisdom had 
departed, what did you do, since you 
happened to be a mere child at that time?(2) 
rary Ha Ge afi A at aa 
mi aA: ret MA RA 3 | 

“In what manner, O son of Brahma 
(the self-born), did you spend the rest of 
your life? And how did you cast off your 
mortal coil when the time came? (3) 
wanafaa waft a qr 
7 ù aera we aip: ¥ | 

“Foremost of heavenly beings, how did 
time, which obliterates everything, fail to 
obscure the memory of your existence in 
the preceding Kalpa?” (4) 


Narada replied : “When the ascetics 
who instructed me in spiritual wisdom had 
left, | proceeded to do this (what follows), 
tender of age as | was. (5) 
Tare À wert afar a frat 
TATA Ue CRASSA G | 


“I was the only issue of my mother, 
who was an ignorant woman and a servant- 
maid to boot. She had bound herself with 
ties of affection to me, her son, who solely 
depended on her. (6) 
maaa A pens sAm West | 
dora fe ad creat ater creat geri © 1 

“Much as she liked to supply my wants 
and to provide for my future, she failed to 
do so, dependent as she was. The world 
is indeed subject to the control of its Ruler 
(God) even as a puppet is controlled by 
the wire-puller. (7) 


m A aa Saidga 
ferrari ae: sda: | E | 
“Out of regard for her | continued in 
that locality of the Brahmanas. Being only 
five years of age, | had no idea then of the 
four quarters or even of space and time.(8) 
Waal Friat Aege fit ai afer 
misaya WS: quot wrevatfea: | e | 
“Once during the night she left her 
house to milk a cow. While on her way she 
trod on a snake which, as fate would have 
it, bit the helpless woman and this brought 
about her untimely end, (9) 
aa aema mt A: 
api mmm: wifes fag go! 
“I took it as a boon from the Lord, who 
is solicitous for the welfare of His devotees, 
and then set out in a northerly direction.(10) 
Taig ARTT! 
Uaia amaA TR! 
Pediatr, \ 
sana aAA: Aa: | 8?! 
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“In that journey | passed through 
prosperous lands, cities, villages, temporary 
habitats of cowherds, mines, hamlets, stray 
habitations by the side of mountains and 
rivers, enclosures containing plantations, 
groves and gardens, mountains charming 
with minerals of various colours, trees with 
boughs broken by elephants, lakes 
containing delightful water, lotus-ponds 
frequented by gods and rendered vocal by 
birds of diverse notes and adorned by 
bees hovering about from one lotus-bed to 
another. Having journeyed across these 
all alone, | came in sight of an extensive 
and formidable forest, dense with rushes, 
bamboos, reeds, Kuga grass and hollow 
bamboos and which presented a dreadful 
appearance, infested as it was with 
serpents, owls and jackals. (11—14) 
Raa iA ayfa: | 
ma Wheat g AT SA TANA: 1 g4 1 

“Wearied in mind and body and overcome 
with thirst and hunger, | bathed in the pool of 
a river, drank of its water, rinsed my mouth 
with it and felt refreshed. (15) 
anis fira anfora: | 
ASSR AREATA | BE 1 

“In that forest, uninhabited by man, | 
sat down at the foot of a Peepul tree and 
contemplated with a collected mind on the 
Lord residing in my heart,as | had heard of 
Him from my preceptors. (16) 
arava aAA 
nRa TET WEE: 1 29 | 

“Even as | meditated on His lotus-feet 
with a mind overpowered by love, tears 
rushed to my eyes as a result of eagerness 


to behold Sri Hari, who gradually appeared 
on the screen of my heart. (17) 
tafaenttiergererrgistitda: \ 
arcana AA aad Wt ec 
“The hair of my body stood on end due to 
an outburst of love, and my heart experienced 
a thrill of excessive joy and tranquillity. 
Immersed in a flood of ecstasy, O sage, | 
lost consciousness of both myself and the 
object of my perception, Sri Hari. (18) 
wo mad aa wae 
BUR We Garena Fa RRI 
“Even as | failed to perceive that 
indescribable form of the Lord, which was 
enrapturing to the heart and dispelled all 
grief, | felt disturbed and sprang on my feet 
like one troubled at heart. (19) 
Rege ya: wea mit ae 
amos maaga FaR: 1 201 
“Longing to behold it once more, | fixed 
the mind on my heart and looked for it, but 
could not see it. Now | felt miserable like 
one whose desire had not been sated. (20) 
T ae fat eA fee 
TMA aa Ya: ear 291 
“To me thus struggling in that lonely 
forest, the Lord, who is beyond words, 
spoke in sublime yet soft words, as if to 
soothe my grief : (21) 
water wart at mafia 
aruma gi satire 221 
““Alas ! in this birth you are unfit to 
behold Me; for | am difficult of perception for 
those who have not attained perfection in 
Yoga (Devotion), and the impurities of whose 
heart have not yet been wholly burnt. (22) 
upa ae aft saaa AT 
HERTA: AR: AY: HAA EATA | 231 
“It was only to arouse in you a burning 
desire to see Me that | have once revealed 
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My form to you. One who longs to see Me, 
shakes off gradually but completely all one’s 
latent desires. (23) 


adam dda a ara fa get afa:! 
Ramai Ah wat wararafa ev! 
“Through services rendered by you 
to the saints even for a short period your 
thought has been irrevocably fixed on Me. 
Therefore, casting off this reprehensible 
(material) body you will attain to the position 
of my own attendant. (24) 
afnifa agi q auda nfe 
ymis Rsa Nage 24! 
“The thought you have thus fixed on 
Me shall never cease. And by My grace 
you will continue to remember Me even when 
the whole creation has perished.’ (25) 


yitam faeitsqerfira: | 26 | 

“Having said this much, that great 
invisible Being, the Ruler of all and 
omnipresent as ether, stopped short. 
Realizing His unique grace | for my part 
bowed my head to Him, the greatest of the 
great. (26) 


TATE: 
p uita faud fara: | 291 
“Shaking off all shyness | now began 
to repeat the mysterious and auspicious 
names and fixed my thoughts on the exploits 
of the infinite Lord. Rid of all cravings, free 
from vanity and jealousy and contented at 
heart, | roamed about on the globe awaiting 
my end. (27) 
wa POA ITHACA: | 
ale: Weyer afs geri 2c 


“To me, who had my thoughts fixed on 
Sri Krsna, who was free from attachment 
and whose heart was thus purified, death 
came at the appointed hour like a flash of 
lightning, O holy sage. (28) 
waa ata ai eet a aH 
amaria mode maA AR: | 221 
“When | was about to be translated to 
the immaterial form of an attendant of the 
Lord, my material body fell, the Prarabdha 
that had been responsible for it having 
been reaped. (29) 
ard seers ASEAN: | 
firai fatasisane fa: | 301 
“At the end of the preceding Kalpa, 
when Lord Nārāyaņa slept on the waters 
of the universal Deluge, having re-absorbed 
the whole creation into Himself, and when 
Brahmā was going to enter His body and 
sleep there, | too (my subtle body) entered 
His body with the ingoing breath. (30) 
magmi sadi gga: | 
må ma: ANAS a RI 3R! 
“At the expiry of one thousand 
revolutions of the four Yugas when Brahma 
(the Creator) rose and wished to bring 
forth this creation again, Marici and the 
other sages as well as myself were evolved 
out of his senses. (31) 
ardifaya ciate ienn aTa: | 
arperretfainfererata: qaf 33! 
“With my vow of constant remembrance 
of God continuing uninterrupted, | move 
about inside as well as outside the three 
worlds; and by the grace of Lord Mahavisnu 
(Bhagavan Narayana, the Primal Person) 
my passage is nowhere obstructed. (32) 
mimi Ami aT 
qia Raai maaar 22! 


“Playing upon (to the accompaniment 
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of) this lute, bestowed upon me by the 
Lord Himself and bringing out the seven 
primary notes of the gamut that represent 
Brahma in the form of sound, | go about 
singing the story of Sri Hari. (33) 
ymaa: tadtatfor HA: frasan: | 
aga ya À yii at aft Aa ax 
“As I thus sing of His exploits, the Lord 
of delightful renown, whose feet represent 
all sacred places (being the origin of them 
all), soon reveals Himself in my heart as if 
summoned by me. (34) 


“Narration of the Lord's doings has 
been found to be a veritable raft to cross 
the ocean of mundane existence for those 
whose mind is incessantly tormented by 
the craving for sense-enjoyment. (35) 
amfefratrast: aa «Wg: 
Weta AAMS A viet 3a 1 

“A heart smitten with lust and greed 
every moment does not attain tranquillity 
so surely by recourse to the various 
practices of Yoga, such as self-control 


and so on,as through the worship of 
(devotion to) Lord Mukunda, the Bestower 
of Liberation. (36) 
wd amei ge sar! 
wart À yaaya 301 
“O sinless one, | have thus told you all 
that you asked me, viz., the secret of my 
own birth and doings (spiritual endeavours) 
and the means of satisfying your soul.”(37) 


yd ITA 

Wa mma ware! ated! 
BA ator Trey sat are heseAT APA: 1 Be | 

Sita says : Having thus spoken to 
Vyasa (the son of Satyavati), the divine 
sage Narada took his leave and, playing 
upon his lute, went his way, having no 
object of his own to accomplish. (38) 
wat afti apie mga: | 
Tears wear waaay WITLI 381 

Ah! blessed is this celestial sage, 
who, while singing the glory of Lord Visnu 
(the Wielder of the Sarnga bow) to the 
accompaniment of his lute, feels not only 
intoxicated himself but delights the unhappy 
world as well. (39) 


gà steered Ferro TRACT GRT wer MIMIN WETS EAT: NG I) 
Thus ends the sixth discourse, forming part of the dialogue between Vyasa and 
Narada, in Book One of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA UANSET: 
Discourse VII 


Aśwatthāmā assassinates Draupadi’s sons and Arjuna 
in his turn curbs his pride 


pHa sara 
Prt mè qa maa am: | 
Maia ma: 


fanmmdfgY: | & || the mind of the celestial sage? 


Saunaka said : On the departure of 
Narada, what did the divine and all-powerful 
Vyasa do, after hearing that which was in 


(1) 
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Yd sqa 

wera areas: FÀ ati 
ware sft wie seat aaa: | a? 
Sita replied : On the western bank of 
the Saraswati river, presided over by Brahma, 
there is a hermitage called Samyaprasa, 
which promotes the sacrificial activities of 
the sages. (2) 

afar ta ois carat aaen 
anisa suya forest aa: FAA 3 1 
In that hermitage, which was Vyasa’s 
own abode and was surrounded by a grove 
of jujube trees, the sage Vyasa sat down 
and, after sipping a little water, collected 
his mind by self-effort. (3) 

uber wate weg NOTRA | 
auei yd wat a TNT X I 
In his sinless mind, which had been 
perfectly concentrated through the practice 
of Devotion, he saw the Primal Person as 
well as Māyā, who depends for her very 
existence on Him. (4) 

am aA site a ATRA | 
wA AAA pi mAT S | 
Deluded by this Māyā, the individual 
soul, though beyond the three Gunas, thinks 
itself as consisting of the three Gunas and 
suffers the evil consequences brought about 
by this identification. (5) 

amdui MAERA 
Ama fagivess mad & I 
Knowing that the practice of Devotion 
to the Lord, who is beyond sense-perception, 
is the direct means of counteracting these 
evils, the sage composed Srimad Bhāgavata 
(the book of the Vaisnavas) for the use of 
the common people, who are ignorant of 
this fact. (6) 

wai a yaaa Fo aye 
ufseadd a: ae © | 
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Even as a man listens to this work 
recited, Devotion to Sri Krsna, the Supreme 
Person, wells up in his heart—Devotion 
that dispels grief, infatuation and fear. (7) 
a deat mai paras ares! 
ymaa afai = aft 6 | 

Having produced and revised the 
Bhagavata-Samhita, the sage, Vedavyasa, 
taught it to his son, Suka, who loved to live 
in retirement. (8) 

vie IIA 
aa fafafa: udartercnt qf: | 
wea a gedaan: waa! S | 

Saunaka said: The sage Suka is a 
lover of quietism and, indifferent to everything 
(belonging to this world), he delights only 
in his Self. What was his motive, then, in 
mastering this voluminous work? (9) 

ya sara 
arama Wa father AERA | 
gingi unie aft: Rol 

Sita replied : Even sages who delight 
in the Self alone and the knot of whose 
ignorance has been cut asunder practise 
disinterested devotion to Sri Hari: such are 
His virtues. (10) 


Simran araf: | 
aama fei aopa: ge 
This was true all the more of the 
divine sage Sukadeva, son of Badarayana 
Vedavyasa and the beloved of Lord Visnu’s 
own people, who studied this great chronicle 
everyday, his mind having been captivated 
by Sri Hari’s excellences. (11) 
writfardtser Fuci mamac ilie alkais | 
Heat a mugga aÀ pR ATTA. 2?! 
| shall now tell you the story of the 
birth, exploits and emancipation of the royal 
sage, Pariksit, and the ascent of Pandu’s 
sons to heaven, inasmuch as they serve 
as a prelude to the story of Sri Krsna. (12) 


mii oat fandafai ex 
When in course of the Mahabharata 
war the warriors of the Kaurava and 
Pandava hosts had fallen like heroes and 
when Duryodhana (son of Dhrtarastra) had 
his thigh broken by a stroke of the mace 
dealt by Bhima (who had the appetite of a 
wolf), Aswatthama (the son of Drona) 
severed the heads of Draupadi’s sons 
while they were asleep and presented them 
to Duryodhana—an act which he imagined 
would please his master, Duryodhana, but 
which really proved most distasteful to 
him, since everybody would strongly 
condemn such an odious act. (13-14) 
ama ats Raa 
aeleagrerenerperent 
wt aaae nieni 24) 
Sore distressed at the news of the 
terrible slaughter of her sons, the mother, 
Draupadi, bitterly wailed, her eyes blinded 
with tears. Then Arjuna (who had a many- 
Pointed diadem on his head), comforting 
her, said: (15) 


w yea wf È 
aaae: fore smears: | 
TSS ASTRAL STENT | 8G l 
“Then alone shall | have wiped your 
tears,my good lady, when | cut off the 
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head of that fallen Brahmana, that desperado, 
with the arrows shot from my Gandiva 
bow, and present it to you so that you may 
set your foot on it and then bathe after the 
cremation of your sons.” (16) 


Having thus consoled his wife in sweet 
and charming words, Arjuna, who had Sri 
Krsna for his friend and charioteer, put on 
his armour and, taking his fierce bow, rode 
in a chariot with an ensign bearing the 
figure of a monkey, in pursuit of Aswatthama, 
his preceptor’s son. (17) 


aaa Bae aah: 1 kc) 
When Aśwatthāmā, who was now sad 
at heart for his having assassinated young 
boys, saw from a distance that Arjuna was 
rushing towards him, he ran for life in a 
chariot as far as he could on earth, even 
as the sun-god fled for fear of Rudra.* (18) 
FeO art STATA | 
et TANT AA aaoi FETT: 1 281 
When he saw that his horses were 
fatigued and that he had none to protect him, 
that son of a Brahmana thought of the 
missile presided over by Brahma (the 
Creator) as the only means to save his life. 


(19) 
sama ai ded aama: 
ammuin ë mopa mÑ 201 

Even though he did not know how to 
withdraw the missile, he sipped a little water 


* The fun when the sun-god routed the demon Vidyunmāli, a devotee of Lord Siva, Bhagavan 
Rudra darted in fury against the sun-god, trident in hand. The sun-god, who ran before Rudra, toppled 
down at Kasi, where he became known as Lolarka. 
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and, finding his life in peril, fitted the same 
to his bow with an attentive mind. (20) 

Wa: Weepd Ta: wavs aAA 
mmaa feet aeaa zg 221 
A fierce flame blazed forth from the 
missile and enveloped all sides. When Arjuna 
saw the danger to his life, he addressed 
Visnu (Sri Krsna) as follows: (21) 

anf sara 

ONT PUT À weve 
aaa aaas HÀ: RRI 
Arjuna said : “Krsna, Krsna, mighty of 
arm and the Allayer of devotees’ fear, You 
are the only rescuer of those who are 
incessantly burning with the agony of 
transmigration. (22) 

TATE: YSU: MAAR: Ward: WEI 
nat ayers araa Share feared Sire | 23 | 
“You are God Himself, the Primal 
Person, existing beyond Prakrti (Matter). 
Casting aside Maya by the power of Your 
wisdom, You stand in Your absolute Being. 
(23) 

a wa vaste mAT: | 
fae war ator sat eratfarrerory ee | 
“It is You who by virtue of Your own 
power confer Dharma (religious merit) and 
other forms of blessings on the soul whose 
mind is deluded by Your Maya. (24) 

ami meant yà mÂ 
Tani AAAA MEAP RY | 
“Even so, this Avatara (manifestation) 
of Yours is intended to relieve the burden 
of the earth and to serve as an object of 
constant meditation for Your own people 
as well as for those who are exclusively 
devoted to You. (25) 

fafa aqd afa fata 4 Age 
adden AA: MATEA 2G I 


“O self-effulgent Lord, | know not what 
and whence this most frightful flame, which 
is enveloping me on all sides.” (26) 

MITA TAT 
aad Foy Tee veto 
Sarat aq tert wera water 201 

Sri Bhagavan replied : “It is no other 
than the missile presided over by Brahma 
and released by Aswatthama (the son of 
Drona) in extreme peril. You are aware he 
knows not how to call it back. (27) 
x wert fates VaR 
Wea SAGAN TAMI? 

“There is no other missile that can 
overpower it. Therefore, quench the 
formidable flame of this weapon by a 
counter-flame of the same missile, expert 
as you are in the use of weapons.” (28) 

ga sara 
et am we mep: mee 
weaned Raa ae area HÀ RI 

Sūta continued : On hearing the Lord's 
words, Arjuna, the exterminator of rival 
warriors, sipped a little water, went round 
the Lord in reverence and fitted a Brahmastra 
to repulse the Brahmastra, discharged by 
Aswatthama. (29) 
dearest yigi | 
ange tet @ a ageaschafetad! 30! 

The two flames, surrounded by arrows, 
joined each other and, filling the heavens 
as well as all the space between heaven 
and earth, swelled like the sun and the fire 
at the time of universal destruction. (30) 
Fea AAAA Weed | 
cart: at: wat: aadmie! 

Perceiving the mighty flame of the two 
missiles, which was consuming all the three 
worlds, all the people, who were being 
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scorched by their heat, thought it to be the 
fire of universal destruction. (31) 
yearend Aa a AHI 
ad a anager Wes FAI aR 
Seeing the distress of the people and 
the impending destruction of all the worlds, 
and finding the approval of Sri Krsna (the 
son of Vasudeva), Arjuna withdrew them 
both. (32) 
w STATE ATT e Aig 
weedeat: U WaT AMIZ 
Then he quickly seized the hard-hearted 
son of Krpi, his eyes burning with rage, 
and bound him with a rope as one would 
bind a sacrificial animal. (33) 
frfa Fried aren aaen fit sere! 
west upi aAA: | 61 
Having forcibly bound the enemy with 
a rope, he was about to take him to his 
camp, when the lotus-eyed Lord said to 
him in rage: (34) 
i owatéf ad wargint fe 
ase: Garratt area! 34 | 
“Arjuna (son of Prtha), you ought not 
to spare him. Do kill this fallen Brahmana, 
who murdered at dead of night innocent 
boys buried in sleep. (35) 
Te mag gi art fet Wem 
wort fara sit a fd aha enifaqi a6 
“A pious man would never kill an enemy 
who is drunk, unguarded, insane, asleep, 
tender of age, stupid, terror-stricken or 
fallen at his feet, nor would he kill a woman 
nor one who has lost one’s chariot. (36) 
AMO A: WATT: WYSE: TAA: | 
veer fe sat aera: FAM! 201 
But to slay the merciless wretch who 
maintains his own life at the cost of another's 
is to do him good; for the man would 


otherwise repeat such crimes and thereby 
precipitate his fall. (37) 

Ri a Aaa À sora AAI 
ameter iea aed MAA gael 3d! 
“Moreover, you gave your word to 
Draupadi (the daughter of the king of 
Paficala) within my hearing: ‘I shall bring 
you the head of the man who has slain 
your sons, O proud lady.” (38) 

age aa UT AAE | 
iya fated dike paar, Heiss: 1 3e1 
“Therefore, O valiant Arjuna, dispose 
of this sinful ruffian, who has murdered 
your own sons. This unworthy member of 
his race has done something which was 
loathsome even to his master, Duryodhana.” 
(39) 

wa våg emf ure: pur Afza: | 
i Weed maae veri xo! 
Urged in these words by Sri Krsna, 
who was putting his righteousness to the 
test, the great Arjuna (the son of Kunti) 
would not slay ASwatthama (his preceptor’s 


son), even though he had murdered his 
own sons. 


aAa frart iren LETLI xı 

Then, coming up to his camp, Arjuna, 
who had Sri Govinda for his friend and 
charioteer, showed him, Aswatthama, to 
his beloved consort, who had been wailing 
all the while for her murdered sons, (41) 


amA PUT AAT AILS? 

Looking intently at ASwatthama (Drona’s 
son), who had been brought in that plight, 
bound with cords like a sacrificial beast, 
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his face cast down on account of his 
shameful act, Draupadi, who was tender 
by nature, took compassion on the offender 
and bowed to him. (42) 

wma aera Raat 
Tet qamda aeon frat TE: 1 sR! 
That noble lady could not bear to see 
him brought in bondage and said, “Let him 
be freed, let him be released, a Brahmana 
that he is and worthy of our utmost adoration. 
(43) 


wwe war ar: eA adil 
Tesi wea ATER: UT ve | 
“That worshipful Drona, by whose 
grace you learnt the science of archery 
with its manifold secrets and acquired the 
knowledge of the various missiles as well 
as how to discharge and call them back— 
it is he himself who is present in the 
person of his progeny, his wife, his better 
half, Krpi (a sister of Acarya Krpa, another 
preceptor of the Pandavas) yet survives : 
she did not follow him (declined to ascend 
his funeral pile) only because of her having 
given birth to a valiant son. (44-45) 
me mia wa vated Hey! 
ahi mia wre yi aami: |8 | 
“Therefore, my blessed lord, the family 
of your preceptor, which is ever worthy of 
adoration and salutation for you, does not 
deserve persecution at your hands, pious 
as you are. (46) 
m daa wat a uiam 
ami pams Aag g: x9 
“Let not his (Aśwatthāmā's) mother, 
Gautami (a descendant of the sage 
Gautama), who worshipped her husband 
as a deity, wail even as | do, grieved at the 


loss of my children and shedding tears 
again and again. (47) 
a: afd gape mA: | 
ae Get veer are RET we | 
“The whole family of those princes of 
unconquered mind by whom the Brahmana 
race is angered is plunged in grief and 
is soon burnt up with all their kith and 
kin.” (48) 
4a sara 
get area wena eiei wa Fed! 
at mig wen: wervagel fest: 8 | 
Sita went on : King Yudhisthira, the 
son of Dharma (the god of virtue), O holy 
Brahmanas, greeted the queen’s words, 
which were pious and fair, compassionate, 
guileless, impartial and noble. (49) 
age: maa À ATA: | 
ar iang à ars area APA: 1 4o | 
Nakula and Sahadeva, Yuyudhana 
(Satyaki), Arjuna, the divine Sri Krsna (the 
son of Devaki) Himself and all other men 
and women, who happened to be there, 
endorsed what she said. (50) 
qaen iea sary set: VFA: | 
a ieas arse emery aT | 48 | 
On that occasion Bhima indignantly 
intervened and said, “For him who wantonly 
murdered sleeping youngsters without any 
gain either to himself or to his master 
death has been declared as a boon.” (51) 
fra imi Aena aa: 
ada aed rafem ea! 
Hearing the words of Bhima as well as 
of Draupadi, Lord Sri Krsna (who was 
distinguished by His four arms) looked into 
the face of his friend Arjuna and uttered 


the following words, as though smiling: 
(52) 
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RPO zara 

saagi eter mai aE: 
nàdaTAT URTATI 43 | 

Sri Krsna said: “Even a fallen Brahmana 
ought not to be slain and a ruffian surely 
deserves to be killed. Both these precepts 
have been taught by Me in the scriptures. 
Therefore, carry out both these commands 
of Mine. (53) 
ge Wad wat Treat fram 
fra a dere usaean vata aux 

“Redeem the promise you made while 
consoling your beloved consort; at the same 
time do what is agreeable to Bhimasena 
and Draupadi (the daughter of the king of 
Paficala) as well as to Myself.” (54) 

ya sara 

aaa: mems Qei 
aii wer ghi fare weer hy 

Sita says : Arjuna instantly understood 
the mind of Sri Hari, and with his sword cut 
off the gem on the Aswatthama’s head 
along with his locks. (55) 


Aqa wre MAETI 
wa afore Ai aT. 4s | 
Releasing Aśwatthāmā, who had been 
bound with cords and put out of countenance 
by the murder of boys, and who was now 
deprived of his splendour and gem also, 
Arjuna expelled him from his camp. (56) 
am ame enanat aA 
we fe amei ad mAsa Afen: uS 
Shaving the head (as a token of 
disgrace), seizure of property and expulsion 
from a place (where one happens to be)— 
this is the form of capital punishment 
prescribed for fallen Brahmanas; there is 
no other corporeal form of capital punishment 
for them. (57) 
Yasir: wa wusa: Ae FUT! 
Tart Fart aepet ap 4c | 
The sons of Pandu along with Krsna 
(Draupadi), who were all stricken with grief 
at the loss of their sons, performed the 
cremation and other funeral rites in respect 
of their departed kinsmen. (58) 


sft AEA Ferg ween RT ATEA sore aT AAAS ATA: 19 II 


Thus ends the seventh discourse entitled “Chastisement of ASwatthama (Drona’s 
son)”, in Book One of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita 


AA AMSAS SATT: 


Discourse VIII 


The Lord delivers Pariksit in the womb and is extolled by Kunti; 
Yudhisthira gives way to grief 


ga sara 
aa dakar ARTET 
aad Apo agra epa ag: RAA: kA 
Sita says : Placing the ladies at the 
head and accompanied by Sri Krsna, they 
all then repaired to the bank of the Ganga 


in order to offer oblations of water to their 
departed kinsmen seeking such oblations. 


(1) 
a Pidh wd facet a yi aa) 


aa gRuaemna: GAR | 21 


Having offered water to the deceased 


92 


+ SRIMAD BHAGAVATA + 


and bitterly wept for them, they all immersed 
themselves once more in the water of the 
Ganga, that had been hallowed by contact 
with the dust of Sri Hari’s lotus-feet. (2) 
watt pe ya we 
TIM Uae Gat HoT a Area: | 3 | 
arama ARET gT 
wae wera aft AART x | 
Showing how all created beings are 
subject to death, which cannot be averted, 
Lord Madhava (Sri Krsna) and the sages 
(Dhaumya and others) consoled king 
Yudhisthira (the lord of the Kurus) and his 
younger brothers (Bhima and others), 
Dhrtarastra and his wife, Gandhari (daughter 
of the king of Gandhara), who was stricken 
with grief at the loss of her sons, as well 
as Prtha (Kunti) and Krsna, all of whom 
had lost their kith and kin, and were sitting 
there plunged in grief. (3-4) 
mafia: wa wei radem 


Having secured to king Yudhisthira (to 
whom no enemy was ever born, in other 
words, who was too good to regard anyone 
as his enemy) his own kingdom, that had 
been usurped by gamblers, and brought 
about the destruction of wicked kings, whose 
span of life had been cut short by touching 
Draupadi’s hair, and having helped him to 
perform as many as three ASwamedha 
sacrifices with the best possible materials 
and with the aid of the best available priests, 
He caused his sacred renown to spread in 
all directions like that of Indra (who is raised 
to this exalted position only after performing 
a hundred ASwamedha sacrifices). (5-6) 
ama wgpia Agaga: | 
gmana: qia: aaga: 9 1 


Having taken leave of Pandu’s sons 
and paid His respects to holy Brahmanas 
like Dwaipayana (Vyasa), who did their 
homage to Him in return, He mounted His 
chariot and was just intending to leave for 
Dwaraka alongwith Satyaki and Uddhava 
when, O Saunaka, He perceived Uttara 
(widow of Abhimanyu, Arjuna’s deceased 
son) rushing towards Him, stricken with fear. 

(7-8) 
sadaa 
ute ne mA a wre 
qma aai À a gA: WERT! e? | 

Uttara said : Protect me, O great Yogi; 
save me, O supreme Deity ! O Lord of the 
universe, | see no asylum other than You 
in this world, where everyone is death to 
another. (9) 
ainai min maama fa 
a gg Bi ma m À mi rrera Rol 

This dart of burning steel is pursuing 
me, O almighty Lord ! Let it burn me by all 
means, my master; but let it not kill the 
child in my womb. (10) 


ga aara 
sai aaa a, AAT: | 
amsa «= md Anag R 


Sūta says : Hearing her words, the 
Lord, who is so fond of His devotees, 
understood that it was a missile discharged 
by Aśwatthāmā (son of Dronacarya) in 
order to exterminate the line of the Pandavas 
(sons of Pandu). (11) 


That very moment, O chief of the sages: 
the sons of Pandu also saw five burning 
shafts coming towards them, and took up 
their own missiles (arrows). (12) 
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aed dea AAAA 
qata RAT FAT Tat Seg: 1231 
Perceiving the calamity of his kinsmen, 
who thought of none else than Him, the 
almighty Lord protected them with His own 
discus, Sudarsana. (13) 
ata: Bayern arya aft: | 
amassi aren: qed ey 
Sri Hari, the Master of Yoga, who is 
the very Self dwelling in the hearts of all 
living beings, enveloped the womb of Uttara 
(the daughter of king Virata) by His own 
Maya (Yogic power) in order to preserve 
the line of Kuru. (14) 
waa wares aAA 
gerd AH STA ANTS PETE! RA l 
Even though the missile presided over 
by Brahma is unfailing and irresistible, it 
proved ineffectual when it met the effulgence 
of Bhagavan Visnu (Sri Krsna), O chief of 
the Bhrgus. (15) 
m teen daa nayd 
a oe Waa on ga IT kG 1 
Deem this not as a miracle on the part 
of Lord Acyuta (Sri Krsna), who is an 
embodiment of all wonders and who, though 
unborn Himself, creates, maintains and 
destroys this universe by His own deluding 
potency. (16) 
vasa: Fe HPA! 
waning poas yar WIRO 
When Sri Krsna was about to leave, 
the virtuous Prtha (Kunti) alongwith her sons, 
the Pandavas, who had just escaped from 
the fire of the missile presided over by 
Brahma, and her daughter-in-law, Krsna 
(Draupadi), addressed Him as follows: (17) 


gagara 
WÀ yei waisseniivat wa: T 
amai aiaia RAT R | 


maa AAAA | 
A AÀ yM IA MÀ AMI ee! 
Kunti said : “I, an ignorant woman, 
make obeisance to You, the Prime Person, 
transcending Prakrti and dwelling inside as 
well as outside all created beings, the 
invisible and imperishable God existing 
beyond the range of sense-perception and 
screened by the curtain of Māyā. You, 
cannot be seen by a man of perverted 
vision even as a dunce would fail to 
recognize an actor appearing in a garb 
appropriate to his role on the stage.(18-19) 
am Wear GÅTAN 
Rna ae agen fe RAA: I 01 
“How, then, can we womenfolk perceive 
You, who have appeared in our midst just 
to engender Devotion in the heart of 
Paramahamsas (those endowed with the 
eye distinguishing the material from the 
spiritual) who are given to contemplation 
and pure of mind? (20) 


Pu ada wants a 
wean Were ad TA: 
“Obeisance, obeisance to You, Sri Krsna, 
son of Vasudeva, the delight of Devaki 
(Your blessed mother), the foster-child of 
the cowherd Nanda, Lord Govinda. (21) 
mW: ga FR: usenet 
7a: g A UTS 221 
“Obeisance to you whose navel is 
adorned with a lotus; obeisance to You, 
wearing a wreath of lotus flowers; obeisance 
to You, possessing lotus-like eyes; obeisance 
to You, whose feet resemble the lotus. (22) 
aa west we at 
ae saat yfi 
aA a wa fa 
waa mà gf. 231 


“O HrsikeSa (Lord of the senses), even 
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as You delivered Devaki (Your own mother), 
who had been shut up in prison for a long 
time by the wicked Karsa and was 
overcome with grief, so did You, O almighty 
Lord, repeatedly save me alongwith my 
sons from a series of calamities. (23) 


qa 


“It is You, O Hari, who protected us 
from poison, from a huge fire, from the look 
of man-eating demons, from the assembly 
of wicked people (Duryodhana and his 
associates), from the perils met during 
forest life, from the missiles of many a 
great warrior (like Bhisma, Drona, Karna 
and so on) in every battle, and just now 
from the missile discharged by ASwatthama 
(the son of Dronacarya). (24) 
face: Wd A: Wada aa WaT 
waa gH apa 241 

“May calamities befall us at every step 
through eternity, O Teacher of the world; 
for it is in adversity alone that we are blessed 
with Your sight, which eliminates the 
possibility of our seeing another birth. (25) 
Aada: Tar! 
Jma À warafeoanirea R 

“A man whose birth, power, learning 
and affluence only serve to swell his pride 
is unable even to utter Your name, You 
being open to the perception of only those 
who have nothing to call their own. (26) 
Asna FroaorgT | 
aena MAA HaPATAA TA: 1 RVI 

“You are the only wealth of those who 
have no sense of possession. Beyond the 
realm of the three Gunas or modes of 
Prakrti, You delight in Your own Self and 
are perfectly calm; You are the Lord of 


Moksa (final beatitude). | bow to You again 
and again. (27) 
wa wi aea fay 
aa adi ada wart ahaa: BA: ec) 
“| believe You to be Kala (the Time- 
Spirit), the almighty Ruler of all, having no 
beginning or end and moving alike among 
all the creatures, although it is You, again, 
who serve as an occasion for them to 
contend with one another. (28) 


“None, O Lord, can know what You 
intend doing when You are acting like men. 
No one is ever dear or loathsome to You; 
it is men alone who think of You in terms 


of diversity. (29) 
wa at a ANART: | 
Aigi mag maA 301 


O Lord, You are the Soul of the universe, 
nay, the universe itself. You are, as a 
matter of fact, devoid of birth and actions; 
Your birth and actions in the sub-human 
species as well as among men, Rsis and 
aquatic creatures are mere sport. (30) 

Trane cata rama era ara, 

M À CMAR ATATA 
ari ia aaan Raa 

mni aaea fà ARI 38 | 

“When You offended (Your foster- 
mother) Yaśodā (by smashing the pot of 
curds) and she took a cord to bind You, 
the way in which You stood full of fear, 
with Your face cast down, Your eyes rolling 
about in confusion and their collyrium 
dissolved in tears, fills me with bewilderment. 
To think that even He of whom Fear itself 


is afraid should appear so stricken with 
fear ! (31) 
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facet wd aÀ aida 
aa: aeaa veraeta STH! 321 
“Some people aver that, though unborn, 
You have appeared in the race of Your 
beloved Yadu of sacred renown just in order 
to enhance his glory, even as a sandal tree 
takes root on the Malaya mountain in order 
to bring repute to the latter. (32) 
amt ager taaat aAA 
amaa aaa aera a AAT! 33 
“Others declare that, though birthless, 
You were born of Devaki, Vasudeva’s wife 
for the protection of this world and the 
extermination of the enemies of gods, as 
solicited by the couple (in their previous 
existence). (33) 
UTA yà ma gA 
aera yio aA agafi: 1 3x 
“Still others assert that in response to 
the prayer of Brahmā (the self-born Creator) 
You have appeared (in our midst) to relieve 
the burden of the earth, which was groaning 
under a heavy load like a vessel sinking in 
the sea. (34) 
Asa saaa annn: | 
sammo nia FTAA 


“Some others maintain that You have 
descended on earth with the intention of 
performing deeds fit to be heard of or dwelt 
upon by those who are being tormented 
in this world by ignorance, desire and selfish 
acts. (35) 

yafaa mafa TRENNT: 
anfa mefa aafed FA: | 

a Wa yae mah 
qaa TANAL BG | 

“That is why Your devotees constantly 
listen to, sing, repeat to others and 


contemplate on Your stories and rejoice; 
and it is they alone who behold before long 


Your lotus-feet that put an end to the stream 
of births and deaths. (36) 
aaa wa apaa wt 
faerafa aasa: | 
i A amaga: Versi 
wai Ts ATA RO! 
“O Lord, we know You have always 
granted the wishes of Your own people. Is 
it a fact, then, that You intend this very day 
to leave us, Your relations, who exclusively 
depend on You and who have no asylum 
other than Your lotus-feet, having alienated 
other monarchs by inflicting suffering on 
them? (37) 
& ag aaa aha: We MET: | 
qasai aE eitenronfratyrg: | 3¢ | 
“When You are out of sight, the Yadus 
and ourselves, the Pandavas, are of no 
more consequence in name or form than 
the senses when their ruler, the soul, has 
departed from them. (38) 
7a Me at aden vere 
aana mA eagna: 1 38 | 
“This earth will not look so bright then, 
O Wielder of a mace, as it does now, 
adorned by Your foot-prints, which are 
easily distinguished by their characteristic 
marks (of a lotus, thunderbolt, banner and 
goad etc.). (39) 
sa WAU: wat: quadafirdtea: 1 
wierd gerd dat AAA: vo! 
“These lands, so highly prosperous 
and so rich in their ripe crops and 
vegetation, as well as these woodlands 
and hills, rivers and oceans, flourish only 
under Your benign looks. (40) 


ay faydasi faya fasayd cacy À | 

Aem fare ge mgg gferqi xe! 
“O Lord, You are not only the Ruler 

and the Soul of the universe, but the universe 
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itself; kindly cut asunder the strong bond 
of affection that binds me with my own 
people, the Pandus and the Vrsnis (the 
Yadus). (41) 
afta asrafara afeigquasagd| 
gemaat maaf | sz! 
“Even as the Ganga incessantly pours 
its waters into the ocean, so let my thought, 
O Lord of the Madhus, constantly and 
exclusively find delight in You. (42) 


sign pura GATT 
maian 


“O glorious Krsna, friend of Arjuna, 
foremost among the Vrsnis, You are fire, 
as it were, to burn the whole race of 
princes, who are proving the bane of the 
earth. Your prowess is infinite. Govinda, 
Your descent on this earth is intended only 
to relieve the distress of the cows, the 
Brahmanas and the gods. Obeisance to 
You, O Master of Yoga, O divine Teacher 
of the universe!” (43) 

ga saa 
yei pà: ufoa: | 
we maa aque Aea wai vel 

Sita went on : In this way when 
Prtha (Kunti) extolled in sweet words the 
consummate glory of Lord Vaikuntha (Sri 
Krsna), He gently smiled as if bewitching 
her by His Maya (deluding potency). (44) 
at after naa TATE! 
farara rat are too tat ranha: | xe | 

“So be it,” said Sri Krsna and, taking 
leave of her, entered the city of Hastinapura 
once again; then, after bidding adieu to the 
other ladies as well, He was about to leave 


for Dwaraka when king Yudhisthira detained 
Him out of love. (45) 
amie: pOT | 
AAR yna: 1% 1 
The king, who was seized with remorse 
(for his having been instrumental in bringing 
about the destruction of his own kinsmen), 
could not be consoled even though Vyasa 
and others, who understood the ways 
of Providence, and even Sri Krsna of 
marvellous deeds comforted him by means 
of legends. (46) 
are tat miga gE sey! 
water fam: Seats TA: 1 vol 
Brooding over the death of his kinsmen 
with a bewildered mind, O holy Brahmanas, 
and overpowered by affection and 
infatuation, king Yudhisthira (the son of 
Dharma, the god of righteousness) said: 
(47) 
aà a wana ae we gm: 
mada tert mA Aseitfeuitéar: 1 xe! 
“Oh, look at this ignorance rooted in 
my heart! Evil-minded as | am, | brought 
about the destruction of many Aksauhinis* 
for the sake of this body, which is the food 
of other creatures (such as jackals and 
dogs). (48) 


Euih dalu kol NEA \ 
aà enaA aft atga: 148! 
“There can be no redemption from hell 
even after millions and millions of years for 
me, an enemy of children, Brahmanas, my 
own kith and kin, friends, uncles, cousins 
and preceptors. (49) 
at ua: mmeh aeit BT! 
gta A aq aera Head we aa: 140! 
“The saving clause found in the 
scriptures that the destruction of enemies 


* An Aksauhini consists of 21,870 chariots an equal number of elephants, 1,09,350 foot and 65,600 


horses. 
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in a righteous war, on the part of a monarch 
seeking the protection of his subjects, is 
no sin, fails to satisfy me. (50) 
watt aa Stet Asa: | 
mine = aed ARTI GR | 
“The wrong that | have done in this life 
to the womenfolk whose husbands and 
other relations have been slain by me or 
on my account | shall not be able to expiate 
through sacrificial performances enjoined 


on a householder. 
am Usa Ug: ATA aT AAA 
ype dàm a againu 
“One cannot atone for the destruction 
of a single life by any number of sacrifices 
(that involve the wilful slaughter of animals), 
any more than one can purify muddy water 
by dissolving more mud into it or counteract 
the pollution caused by spirituous liquor by 
adding more to it.” (52) 


(51) 


FA ÅEN TERT WAE GRA AIE FARGAR WEDS AT: N C N 


Thus ends the eighth discourse entitled “Kunti's Song of Praise and Yudhisthira’s 


Remorse’ 


in Book One of the great and glorious Bhagavata-Purana, 


otherwise known as the Paramahamsa-Sarhita. 


—~— 


AA Aan sear: 


Discourse 


IX 


Yudhisthira and others call on Bhisma and the latter drops 
his mortal coil, extolling Sri Krsna 


yd sar 

gta ota: weden 
a aa wie aa eaadisom R 1 

Sita went on : Thus afraid of the 
wrongs perpetrated against humanity, king 
Yudhisthira thereafter proceeded to Vinagana 
(the battle-field of Kuruksetra)—where 
Devavrata (Bhisma) lay on his bed of 
arrows, seeking enlightenment about all 
sacred duties. (1) 
Aer a wat: wad wava: qaviy: | 
ware, Tafa aANT 2 | 

Thereupon all his celebrated brothers 
(Bhima and others) followed him, O holy 
Brahmanas, in chariots decked with gold 
and driven by excellent horses, as also 
the sages Vyasa, Dhaumya (the family 
Priest of Yudhisthira) and others. (2) 


564 Shrimadbhagavat Part |_Section_8_Front 


maA fart wa me: 
a Rm m: wax ga eh 3 


Lord Sri Krsna Himself, O Saunaka, 
rode in a chariot along with Dhanañjaya 
(Arjuna, so-called because of his having 
fetched as a tribute from his enemies untold 
riches for Yudhişthira, thereby enabling him 
to perform his famous Rājasūya sacrifice, 
which earned him the title of Emperor). 
Accompanied by them, king Yudhişthira - 
shone brightly like Kubera (the Chief of the 
Yakşas, a class of demigods) in the midst 
of Guhyakas (Yakşas). (3) 


q ai opt aream 
Woy: musa sitet aM: we AETI x | 
Perceiving Bhisma lying on the ground 
like a god fallen from heaven, the Pandavas 
and their attendants as well as Sri Krsna 
made obeisance to him. (4) 
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the various Dharmas (duties) determined 
by the innate disposition of men and 
apportioned with due regard to their Varna 
(social grade) and Asrama (stage in life) 
and the twofold Dharmas (the Dharmas 
involving worldly activity—Pravrtti, and those 
marked by withdrawal from such activity— 
Nivrtti) severally recommended for those 
endowed with dispassion and those who 
are full of worldly attachment, the Dharmas 
relating to charitable gifts, the duties 
obligatory on monarchs, the courses of 
conduct which are conducive to liberation, 
the duties of women and the courses of 
conduct that are intended to propitiate the 
Lord, both briefly and in detail. He also 
explained, O Saunaka, the four ends of 
human pursuit, viz., Dharma (religious 
merit), Artha (worldly riches), Kama 
(sensuous enjoyment) and Moksa (final 
beatitude or liberation) as well as the means 
to them in their true perspective with the 
help of many illustrative anecdotes and 
stories. (26—28) 


ed yae A are: Wequfeea: | 
a Amsa ARATAT: | 28 | 
While he was thus discoursing on 
Dharma, there arrived the time when the 
sun changes its course towards the north— 
a time which is coveted by Yogis (mystics) 
who drop their body according to their 
pleasure. (29) 


Thereupon Bhisma (who had led on 
the battle-field thousands of warriors) wound 
up his speech and exclusively fixed his 
mind, which was absolutely free from worldly 
attachment, as well as his eyes, which 


knew no winking, on Sri Krsna, the Prime 
Person, who was present before him in 
His four-armed form, clad in shining yellow 
robes. (30) 


The last traces of sin, if any, left in him 
were obliterated by his concentrated thought 
on the Most Holy and the pain which he 
felt on account of the arrows piercing his 
body quickly disappeared at a mere glance 
of the Lord. Now, while casting off his 
body, he stopped all the activities and 
wanderings of his senses and extolled 
Lord Janardana, Sri Krsna. (31) 

fia sara 


Bhisma said : “Now, on the eve of my 
departure from this mortal world, | offer my 
mind, which is free from all thirst for worldly 
enjoyment, to the supreme Lord, Sri Krsna 
(the foremost of the Yadus, who, while 
retaining His own blissful character all along, 
sometimes assumes His own Prakrti (Maya) 
in order to carry on His sport, from which 
flows the stream of creation. (32) 
a g f 

taavirarat art 


ammà viata Aae 22! 

“May | cherish motiveless love for Sri 
Krsna, the friend of Vijaya (Arjuna), who 
has assumed a personality charming to 
the three worlds and dark as the Tamala 
tree, and is clad in excellent robes, brilliant 
as the rays of the sun, and whose 
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lotus-like countenance has curly locks 


floating about it. (33) 

ata Taaa- 
qaqamanda =| 

7 Aiamaa- 


vata amad p ae 3S 
“May my mind, body and soul rest in 
Sri Krsna, whose face is hemmed all round 
by flowing hair soiled with the dust raised 
by the horses’ hoofs on the battle-field and 
is bedecked with drops of perspiration, 
and whose skin is being pierced by my 
sharp arrows, though protected with a shining 
armour. (34) 
wae aaa fore ag 
foet wet fara 
faafia mÀ 
zal mia RATA 1 841 
“May | develop love for the friend of 
Prthā’s son (Arjuna), who at the request of 
His friend immediately drove and placed 
his chariot in the middle of the Pandava 
and the Kaurava hosts and, planting Himself 
there, cut short the life of the hostile warriors 


by His very looks. (35) 

waters Prga 
Tea EA A EN | 

qamara a 


FROR: Ue Aer ÀS | 3S | 

“May | be blessed with devotion to the 
feet of that Supreme Being who by imparting 
Spiritual knowledge (in the form of the Gita) 
dispelled the (temporary) delusion of His 
friend, who on seeing us (generals of the 
Kaurava forces) at the van of the hostile 
army arrayed at a distance felt disinclined 
to kill his own kith and kin because he 


regarded it a sin. (36) 
Taraa nafa- 
yaninda TAA: | 


YRIARTE- 

eia sqi miia: 1301 

“Breaking His own vow (not to take up 

arms during the Mahābhārata war), to 
fulfil and exalt my vow (of compelling Him 
to take up arms), Sri Krsna jumped down 
from the chariot on which He had taken 
His seat and, like a lion that pounces upon 
an elephant to kill him, darted towards 
me with a wheel of His chariot in His 
hand, the earth shaking under His feet 
and His upper garment dropping behind 
Him. (37) 
forafatoraedt fagitutést: 

aaa staat À 
wearer ngame 

a uag À maL AAEE: | 34 | 

“Hit with the piercing arrows of a 

desperado like me and bathed in blood, 
and with His armour broken, He, who 
rushed forth to kill me, disregarding the 
remonstrances of Arjuna—may that Lord 
Mukunda (the Bestower of blessedness) 
be my asylum. (38) 


‘Ofte Prea Gar T: WET 39 1 
“May | in my last moments develop 
love for the Lord who, having taken upon 
Himself the responsibility to protect the 
chariot of Vijaya (Arjuna), took the 
charioteer’s whip in one hand and held 
the horses’ reins in another and looked 
most attractive in that charming role, 
witnessing which (at their last moment) 
they, who fell on this battle-field, attained 
a form similar to His, or Sarupya-Mukti as 
the scriptures call it. (39) 
afaa- 
maan RANEA: | 
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Tara: 
pA na Ber ATAA: | ¥o | 
“Having had the signal honour of enjoying 
the sight of His charming gait, graceful 
movements, winsome smiles and amorous 
glances during the famous Rasa dance at 
Vrndavana, the cowherdesses in their mad 
ecstasy imitated His plays (when the Lord 
suddenly disappeared from their midst— 
vide Discourses XXXII and XXXIII of Book 
Ten) and attained identity with Him (for the 
time being). (40) 
aprrorgaadtey cist: - 
ai gafon war! 
wer faii 
m gR WI ATTA X? I 
“In an assembly crowded with hosts 
of sages and foremost princes during 
the Rājasūya* sacrifice performed by 
Yudhisthira, Sri Krsna, who attracted the 
eyes of them all, had the honour of being 
worshipped first of all before my very eyes. 
It is He, the Soul of the Universe, who has 
appeared before me at this moment. (41) 
afanan West 
de de aoaaa 
uaga §=— Reeth 
aaferrdtster faga: | ¥ | 
Having shaken off the foolish idea of 
diversity, | have realized that unborn Lord, 
who though one, is severally enthroned 
in the hearts of all embodied creatures 
brought forth by Himself, even as the sun, 
though one, appears as many to every 
eye.” (42) 


AAA Gist orn) 


Sita went on : Having thus merged 
his soul with all the activities of his mind, 
speech and the visual sense in Sri Krsna, 
the universal Soul, Bhisma expired, his 
breath being dissolved into the atmospheric 
air. (43) 
waar diet gator ARA 
wd ayqe quit aaidta feet) 

Perceiving that Bhisma had entered 
into the one indivisible Brahma, all those 
present there became silent even as birds 
do at the close of day. (44) 
at 0 gA giammai: 
VG: Mela Wat Sle: TITS: | v1 

Then sounded kettledrums beaten 
by the gods and human beings; the pious 
among the princes shouted applause and 
showers of flowers poured from heaven. 

(45) 
ae Med aea arias 
qifa: mmaa det g Rasa Ls I 

Having had the funeral and other rites 
performed in respect of the deceased, O 
Saunaka (descendant of Bhrgu), Yudhisthira 
was plunged in sorrow for some time. (46) 
weet wer: got aera | 
TA PORT: A WIA: TA: 1 vo! 

The sages, who had assembled there, 
extolled Sri Krsna with great delight, uttering 
His esoteric names; and then, with Sri 
Krsna in their heart, they returned each to 
his own hermitage. (47) 
ad qfaia mar mep ETA 
fost amaaa mer a aR ee | 

Thereafter, Yudhişthira, accompanied 
by Sri Krsna, returned to Hastinapura and 
comforted his uncle, Dhrtarastra, aS well 


* A sacrfice performed by a universal monarch with co-operation and help of his tributary princes 
at the time of his coronation as mark of his undisputed sovereignty. 
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nS A 


as his aunt, Gandhari, who was known for 
her austerity.* 


fat mA war aa AAT: | 


gar wei ator fagdarné fay; ı xe ı | kingdom with righteousness. 


Then, permitted by his uncle and with 


(48) | the approval of Sri Krsna (the son of 


Vasudeva), the king ruled over his ancestral 
(49) 


at AGITATOR GRIN MAY MET LAT TA TIRS ATA: N3 
Thus ends the ninth discourse entitled “Recovery of the throne by Yudhisthira,” 
in Book One of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


AA ENANSAT: 
Discourse X 
Sri Krsna’s Departure to Dwaraka 


vie ard 
w å eiga amaA 
aià mia afte: 

HTA: Waseem: 
ma wad: fanart! g | 

Saunaka said : Having got rid of the 
ruffians who sought to rob him of his lawful 
heritage, how did Yudhisthira, the foremost 
of pious rulers, proceed to rule his kingdom 
with his younger brothers and what did he 
accomplish later, averse as he was to the 
gratification of his senses? (1) 

yd yard 
ái ad fata 
meia waa aft: 
fania Poa vat 
afaftst wam aya gl 2! 

Sita continued: Having revived the 
race of Kuru, that had been consumed by 
the fire of internecine feud—even as the 
wild fire produced by the rubbing of bamboo 
stems against one another consumes a 
whole forest of bamboos—and established 
Yudhisthira on his throne, the almighty Sri 


Hari (Sri Krsna), the promoter of the world, 


rejoiced at heart. (2) 

Pora rnnr 
uaaa gafa: \ 

wera mia gafn: 
utera A: igi 


Having shaken off his infatuation by 
force of the wisdom that had dawned on 
him as a result of his hearing the teachings 
of Bhisma and the exhortation of Lord 
Acyuta (Sri Krsna), Yudhisthira ruled over 
the whole earth, stretching as far as the 
ocean, like Indra (the lord of paradise), 
enjoying as he did the protection of Sri 
Krsna (the invincible Lord) and the loyal 
submission of his younger brothers. (3) 
ari aad usta: wiag wt 
Ria: m as ma: Weatenadtfert x | 

The god of rain poured down copious 
showers; the earth yielded all that was 
desired; while cows that had large udders, 
gladly sprinkled the stalls with milk. (4) 
wa: A fia: aaae: 
Terai: Wat: ard AT ai & | 


* Out of sympathy for her blind husband, Gandhari kept her eyes blindfolded till death ever since 
her marriage, an instance of wifely devotion which has no parallel in human history. 
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Rivers, seas, mountains, trees and 
creepers and other herbs and plants, all bore 
him abundant products in due season. (5) 
mA sare: SANT Sasyarateaa: | 
amaya Wat Uist aA S | 

Living beings had no worries or physical 
ailment nor afflictions of any kind—whether 
brought about by a wrathful Providence, 
any fellow-being or by one’s own self (in 
the form of bodily or mental suffering) at 
any time whatsoever so long as Yudhisthira, 
who regarded none as his enemy, reigned 
(6) 


After spending some months at 
Hastinapura for the consolation of His friends 
and relatives as well as for the satisfaction 
of His sister, Subhadra, wife of Arjuna, Sri 
Hari (Sri Krsna) asked leave of king 
Yudhisthira to return home and, permitted 
by him, He embraced him and bowed to 
him and, embraced or greeted in turn by 
others (those who were of the same age 
or younger) mounted His chariot. (7-8) 
qua stadt g fave aan 
Trent yasa yaaa ati e 
qaaa daya frat ATEA: | 
a AR aad ae mga: gol 

Subhadra, Draupadi, Kunti and Uttara 
(the daughter of king Virata), and even so 
Gandhari, Dhrtarastra, Yuyutsu (the only 
surviving son of Dhrtarastra, born of a 
Vaisya wife), Krpacarya (born in the line of 
the sage Gautama), Nakula and Sahadeva 
(the twin-born half-brothers of Yudhisthira), 
Bhimasena and Arjuna, and Satyavati 
(Bhisma’s stepmother) and other ladies 
almost fainted with sorrow, unable to bear 
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separation from the Lord (who wielded the 
Sarnga bow). (9-10) 
wage i AE qe: 
mie agit ae apaa Wa! ee 
A wise man, who has abjured evil 
company through the fellowship of saints, 
cannot even afford to forgo the privilege of 
listening to His sweet glories being sung 
by others, having once had the opportunity 
to hear them. (11) 
aiea: wat: war far Ha! 
aya iaa TAAA: 1221 
How, then, could the Pandavas (the 
sons of Prtha) bear separation from the Lord, 
on whom they had bestowed their mind and 
heart, having had the privilege not only of 
seeing Him at close quarters, touching His 
person and conversing with Him, but also of 
reposing, sitting and dining with Him? (12) 
wa astaeserrygrace: | 
ders: Perea frat at F183! 
Regarding Him with unwinking eyes, 
bound as they were by ties of affection to 
Him, they all hurried to and fro (to fetch 
parting presents for Him), their hearts running 
after Him. (13) 
aana | 
faes egra: | Y 
As Sri Krsna (son of Devaki) was 
about to depart from the palace, the ladies 
who were bound to Him by ties of kinship 
restrained their tears of affection from trickling 
down, anxious as they were lest any harm 
might come to Him through such shedding 
of tears, which is regarded as unpropitious 
at the time of parting from a beloved friend 
or relation. (14) 


Tegra a 

qaae auaa real 
Tabors, conches, kettledrums, lutes. 

cymbals, trumpets, Dhundhuris, drums: 


Dis. 10] 


«BOOK ONE + 


105 


gongs and other musical instruments 
sounded, as also Dundubhis (another type 
of big drums). (15) 


weehrarad: peat faggi 
aga: pÀ: Hot mite: 1 961 
Going up to the top of their mansions 
in order to have a look at Sri Krsna, the 
ladies of the Kuru race rained flowers on 
Him, greeting Him with smiling looks through 
mingled feeling of affection and bashfulness. 


(16) 
Raai ame kacili igid 
Was eN: fra: frramer gigo 
3ga: maa A À 
Rei: gat N na: urg 
The thick-haired Arjuna, the favourite 
of Sri Krsna, held over his most beloved 
friend His white umbrella which was 
bordered with strings of pearls and had a 
handle of precious stones; while Uddhava 
and Satyaki held a pair of most wonderful 
chowries. Greeted with showers of flowers 
on the way, Sri Krsna (the Lord of the 
Madhus) shone brilliantly. (17-18) 
sere: aera aa fear: 1 
meea PIA UTA: 1891 
Everywhere were heard true 
benedictions pronounced by the Brahmanas, 
which were unsuited to the Lord as viewed 
in His unqualified (absolute) aspect but 
were quite appropriate to Him in His qualified 
or personal form. (19) 
AmA SARAT I 
pic Etenecikuli HATAR: | Ro | 
Then began a talk which ravished the 
ears and hearts of all, among the women 
of Hastinapura (the capital of the Lord of 
the Kurus), who had rivetted their heart on 
Śri Krsna of excellent renown: (20) 
a à fer Wea: qrat 
au miea na 


mÀ prà miya 
Fiaa gang 221 


“Verily He is the same eternal Person, 
who abides in His singular undifferentiated 
Self even during the night of universal 
dissolution prior to the manifestation of the 
three Gunas (modes of Prakrti), when the 
individual souls retire into God, the Universal 
Spirit, and when all the forces of creation 
(the Mahat and its evolutes) too lie dormant 


(in the Unmanifest). (21) 
a ow wit Pronte 
miana verte gaia 


wort 
farisean wera! 22 | 


“It was He who with the intention of 
endowing with a form and name the Spirit, 
who has neither, then inspired His Prakrti— 
which deludes the Jivas, who are identical 
in essence with Him and which, impelled 
by His own energy (the Time-Spirit), is 
disposed to create—and revealed the Vedas 
and other scriptures. (22) 


“Indeed, He is the same Supreme Spirit 
whose reality in this world is perceived by 
seers who have subdued their senses and 
fully controlled their breath, with a mind 
yearning for His sight and cleansed of all 
impurities through Devotion; for it is He 
alone who can thoroughly cleanse our heart, 
which cannot be so purified by any other 
means, such as Yoga etc. (23) 


a a sa nagia 
aay Wey a afi: 
a Ue et were 
yaaa 4 at WIRI 
“Again, O friend, He is the same supreme 
Lord, whose sacred stories have been 
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sung again and again in the Vedas and 
other esoteric scriptures by seers (like 
Maharsi Vyasa) that have expounded 
profound truths, and who in His own sportful 
ways creates, maintains and reabsorbs 
the universe all by Himself (without any 
material), and yet does not set attached 
to the same. (24) 


at wi wagi gai aÙ 
vara anA eat RAI 
“Whenever kings whose intellect is 
clouded by Tamas (ignorance) live by 
unrighteousness, verily it is He who by 
recourse to the quality of pure Sattva 
(goodness) reveals in Himself the divine 
attributes of omnipotence etc., as well as 
truthfulness, righteousness, compassion and 
superhuman activity, and assumes various 
forms from age to age for the good of the 
world. (25) 
aà Ae ymai ad: pA- 
mÀ ai yai nAdA 
a gmg: Pa: uR: 
SET AERA ARA | 2G | 
“Oh, how supremely praiseworthy is the 
race of Yadu, that has been honoured by 
this Supreme Person, the Lord of Sri (the 
goddess of prosperity), through His descent 
therein. And Oh ! how supremely sacred is 
the forest associated with the name of the 
demon Madhu (the area of Vraja near about 
the city of Mathura) that has been graced 
by Him through His ramblings. (26) 


mà aa wiat 


fraach taafi HH ATT: | 219 1 

“Ah ! the city of KuSasthali (Dwaraka) 
overshadows the fame of heaven and brings 
merit and renown to the earth by its 


association; for the people of that city always 
behold their Lord (Sri Krsna) casting His 
smiling looks on them whenever He 
graciously moves out of His palace. (27) 
T AAEM eA: 
mfa mer gån: | 
fata a: wani yg- 
daaa: Wg: | 2c 
“Surely, God Almighty, who is no other 
than Sri Krsna, must have been thoroughly 
propitiated in some previous birth through 
fasts, ablutions in sacred waters, oblations 
to the sacred fire etc., by the ladies whose 
hand has been espoused by Him, in that 
they constantly drink. O friend, the nectar 
from His lips, the very thought of which 
maddened the women of Vraja. (28) 


“Oh ! how blessed are His eight principal 
consorts, Rukmini (who gave birth to 
Pradyumna), Jambavati (the mother of 
Samba) and Nagnajiti (who bore Amba) and 
so on—who were carried off as prizes of 
valour at an assembly of suitors after 
vanquishing powerful princes like Sigupala, 
the king of the Cedis, and those others who 
were brought in thousands after slaying the 
demon Naraka (the son of goddess we 

(2 


“These women have brought sanctity to 
and exalted womanhood, which has not been 
allowed freedom and is wanting in purity, 
inasmuch as their lotus-eyed lord, who ever 
delight their heart by His charming behaviour 
and loving presents (like the celestial tree of 
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Parijata etc.) and never moves out of their 
mansions even for a moment.” (30) 
qian A a fire: gA 
mimma afer a gI 
While the womenfolk of Hastināpura 
were uttering such words, Sri Hari (Sri 
Krsna) went His way, greeting them by 
His smiling looks. (31) 
amaa: Feat tera ngn: 1 
wea: vise: Peres RRT 321 
Apprehending danger from His foes, king 
Yudhisthira despatched out of sheer affection 
an army consisting of all the four limbs, 
(viz., elephants, horses, chariots and foot 
soldiers) to serve as an escort for Sri Krsna 
(the Slayer of the demon Madhu). (32) 
aa QMS: Arar, ETL 
dia ge fare urea fra: 1331 
Sri Krsna (the grandson of Surasena) 
now sent back the Pandavas (the 
descendants of Kuru), who being strongly 
attached to Him, had come very far, 
distressed at the thought of separation 
from Him. He then departed for His own 
city, Dwaraka, with His favourite companions 


(Uddhava, Satyaki and others). 


HRA AMSAT, PAT, TATA! 
maad pei wee MATAA 3Y 
Tera AmA: TA 
amah, miami RA: 134 | 
Passing through the territories of Kuru- 
Jāħgala, Pañcāla and Śūrasena (Mathurā) 
and the tract stretching along the banks of 
the Yamuna, as well as Brahmāvarta and 
Kuruksetra, the kingdoms of Matsya and 
Saraswata (the territory stretching along 
the banks of the Saraswati) and 
Marudhanwa, the Lord reached the kingdom 
of Anarta (Gujarat), lying beyond the 
principalities of Sauvira and Abhira, O 
Saunaka, His horses being a bit exhausted 
by that time. (34-35) 
wa wa g aA: weqead: 
ara St fast wvarenferst at rear! 36 | 
In every part of the country He passed 
through, the people residing there honoured 
Sri Hari (Sri Krsna) with presents of various 
kinds. At dusk He would alight from His 
chariot and, repairing to some lake, say 
His Sandhya prayers. (36) 


(33) 


sta Aara Vert IRA dai we Aart 
APOERATTT WT GAS EAT: N 20 N 


Thus ends the tenth discourse entitled “Sri Krsna’s Return to Dwaraka ”, forming 
part of the story relating to the Naimisa forest, in Book One of the 
great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


3Tyenrentiseared: 


Discourse XI 


Right royal reception of Sri Krsna at Dwaraka 


Yd sara 
Sep RST TEST TTTT 


Sita continued : Reaching His highly 
prosperous territory of Anarta, Sri Krsna 


wat aw fame yafaa! e | blew His great conch (Paficajanya) to soothe 
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as it were the grief of His people caused 
by His long absence. (1) 


a sere vaca À- 


Being thus blown, the conch, with its 
white bulb turned red on account of its 
contact with the rosy lips of the almighty 
Lord, shone resplendent in His lotus palms 
like a loudly singing swan perched on a 
pair of red lotuses. (2) 


mya Ai HT aaa! 
Wasa: wet: wat AeA: 2 | 
Hearing that familiar blast, which scared 
away the terror of the world, the entire 
population of Dwaraka sallied forth to meet 
Him, longing to see their lord. (3) 


They respectfully brought their presents 
to the Lord—who rejoiced in His own Self 
and was ever perfect in His own inherent 
bliss—even as one would offer lights to 
the sun-god (the ultimate source of all 
light); and, their countenance beaming with 
joy, they addressed Him, the friend and 
protector of all, in a voice choked with 
delight, even as children would speak to 
their father : (4-5) 
am: m à wa naghag 

atatea, | 
wani Auai uw 
AOA let: WAAL UE: WA G | 

“O Lord, we ever bow down before 
Your lotus-feet, adored even by Brahma 
(the Creator), Lord Siva (Brahma’s son) 
and Indra (the ruler of the gods), the supreme 
resort of those aspiring for the highest 


bliss (final beatitude) and beyond the realm 
of Kala (the Time-Spirit), the supreme Ruler 
of all created beings. (6) 
waa aed a faya 
vata area gya: fra 
ao wae: wi a dad 
mga pet aym © | 
“Be pleased to promote our happiness, 
O Creator of the universe; for You are our 
mother and disinterested friend, our lord 
and father; nay, You are our true preceptor 
and supreme Deity; we have become 
blessed by serving You. (7) 


aà wa waa m agi 


udn Fi aa AAT 2 | 

“Oh, how fortunate are we in having 
You as our lord, since we behold Your 
lovely form, the abode of all charms, and 
Your countenance with its loving smiles 
and affectionate looks, a rare sight even 
for the gods residing in heaven ! (8) 


adaa AÙ aT 
Sel RA A gT 
aaua: gÙ A 
a amaa mea e | 
“Whenever, O Lord with lotus eyes, 
You depart for Hastināpura (the capital of 
the Kurus) or to Mathurā (the capital of the 
Madhus) to see Your friends and relations, 
every moment that passes without You 
appears to us as long as a myriad years; 
and we feel as miserable as eyes without 
the sun, O Acyuta.” (9) 
gta AAR ara: wai a: | 
sais gAn faa mfa 20 | 
Hearing the words of praise uttered by 
the people of Dwārakā, the Lord, who is S° 
fond of His devotees, entered the city. 
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extending His grace to all through His 


looks. (10) 
nemeti rng o: \ 
amagana miaii | 22 1 


Even as the city of Bhogavati, the 
capital of the region of Patala, is guarded 
by the Nagas (a race of serpents, that are 
capable of assuming any shape they like), 
the city of Dwaraka was protected by the 
Madhus, the Bhojas, the Dasarhas, the 
Arhas, the Kukuras, the Andhakas and the 
Vrsnis—branches of the Yadava race, who 
were their own equals in strength (were 


equalled by none). (11) 
adiada naqa À: \ 
SILC RINE CELCIC T, 1231 


It was adorned with lotus-lakes that 
were surrounded by orchards, gardens and 
parks full of sacred trees and arbours rich 
in all the products of every season. (12) 
Tigray FIRAR ARTT | 
Raan: TRETAT 83 | 

The gates of the city and the palaces 
as well as the thoroughfares were adorned 
with festoons as a mark of festivity. The 
city was further decorated with flags and 
banners of various shapes and designs, 
the fluttering ends of which intercepted the 
sun here and there. (13) 


Be aaa ATT \ 
ferent meai werqemarareet: E 
Its highways, streets, bazars and 
quadrangles had been thoroughly cleaned 
and sprinkled with scented water and were 
Strewn with fruits, flowers, unbroken rice 
and sprouts (that had been rained on the 
Lord as something auspicious). (14) 
aR ot poi a gagar: | 
aipa yoiga: 1 u 1 
The entrance of every house in the 
city was adorned with curds, unbroken 


rice, fruits and sugar-cane, pitchers full of 
water, offerings, incense and lights. (15) 


Ayma emai RA weet: 


pA = Wayeeyafacna: 126 | 
VETS ATS Trae: | 
Yetarirasiyrargrerra tase: 1 eel 


The noble-minded Vasudeva (Sri 
Krsna’s father) and Akrūra (Vasudeva’s 
cousin) and king Ugrasena (Sri Krsna’s 
maternal granduncle) and Sri Rama 
(Balarama, Sri Krsna’s elder brother) of 
marvellous prowess, and Pradyumna and 
Carudesna (Rukmini’s sons) and Samba, 
Jambavati’s son, in transport of joy, left 
their beds and seats and even meals on 
hearing of the return of their most beloved 
Śri Krsna. (16-17) 


Excited with emotion and full of joy and 
esteem, they placed a lordly elephant at 
their head (to serve as a good omen); and 
accompanied with Brahmanas reciting 
benedictory hymns and equipped with 
articles of good omen, they mounted their 
chariots and sallied forth to meet the Lord, 
amidst the blast of conches and trumpets 
and the chanting of Vedic hymns. (18) 
agema wast aerate: | 
CAAA AEL KALE e IAE CULAR A 1881 

The chief among the courtesans, whose 
faces looked very charming with their cheeks 
irradiated by splendid ear-rings, proceeded 
in their hundreds in palanquins, eager to 
have a look at Him. (19) 


weadarreat: Araneae: | 
Tata anaciteattaraeyaht A 01 


Even so actors, dancers and songsters 


as well as panegyrists, bards and minstrels 
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glorified the wonderful exploits of the Lord 
of excellent renown. (20) 
wae ae Aoa 
aaa A ATTEN 2g 1 
The Lord on that occasion met His 
kinsmen and attendants as well as the 
citizens in the appropriate manner and 
showed His consideration to all. (21) 


vanars Ag: \ 
spare Spare y NATI: | 22 
wa a phù: wart: wafer 
apf Adarna | 23 | 


Gratifying them all down to the pariah 
by bowing down His head, greeting in 
respectful terms, clasping to the bosom, 
pressing the hand of and greeting with 
smiles and endearing looks, and granting 
them boons of their choice, and Himself 
blessed by His elders, the Brahmanas and 
their wives, the aged folk and others, 
including the panegyrists, the almighty Lord 
entered the city. (22-23) 
mÍ À Hot grr: |e: | 
gataaga ACTUATE: 1 2 | 

As Sri Krsna was passing along the 
main road, the women of respectful families 
of Dwaraka went up to the top of their 
mansions, O Saunaka, to enjoy the grand 
feast of His sight. (24) 
fra amoa seta ERRATA 
Fa gafa fe ger: À gT 24 | 
fort Fart wea: uot WE FTA! 
Sea SHUM ANE TATL RG | 

The bosom of Lord Acyuta (Sri Krsna) 
is the abode of Sri (the goddess of 
prosperity); His countenance, a cup of 
nectar for all eyes to drink from; His arms, 
the habitat of the guardians of the different 
worlds (who ever reside in them); His 
lotus-like feet, the home of the bee-like 


devotees; nay, each of His limbs is an 
embodiment of elegance. That is why the 
eyes of the residents of Dwaraka knew no 
satiety, even though they beheld Him 
everyday. (25-26) 


With the white umbrella spread over 
His head and a pair of chowries waving on 
both sides and flowers raining all round, 
the Lord, who was clad in yellow robes 
and adorned with His garland of sylvan 
flowers, shone on the road like a cloud 
with the sun shining overhead, a pair of 
moons moving in a circle about it, stars 
scattered all round and a rainbow and 
flashes of lightning illumining it. (27) 
Ulery Te fast: after: qag: | 
a frat wa aga AT 

First of all He entered the palace of 
His parents (Devaki and Vasudeva) and 
gladly bowed His head to all His seven 
mothers, Devaki and others, who in their 
turn clasped Him to their bosom. (28) 


mo gA CEATA: | 
gda: farai: | 28! 
As they placed their son in their lap, 
milk flowed from their breasts (even in 
their old age) due to their affection for Him; 
and beside themselves with joy, they bathed 
Him in tears. (29) 
amama, muai ada! 
waa aa uciat aen a AET 20! 
He next entered His own palace, 
unsurpassed by any other, which was 
equipped with all that could be desired and 
had a separate mansion for each of His 
consorts, sixteen thousand and odd In 
number. (30) 
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wet: Uf Aa Gerard 
Am dA: | 
TERTA, AERTS SHAT 
ah ak a 
The ladies felt overjoyed at heart to 
behold from a distance their lord, who had 
returned home after a long absence; and, 
with bashful eyes and faces, they quickly 
abandoned their seats as well as their 
thought in which they were immersed as 
also the vows of austerity’ that they had 
taken during the absence of their lord. (31) 


Taare fte ena 

gamam: RI uR 
Meane IÀ- 

Rinia i da 321 

Full of infinite love, they embraced their 

Lord, first mentally, then by their sight and 
lastly by their body as well through their 
babes (under the pretext of offering the 
babes for His embrace or in the person of 
the babes themselves according to the 
maxim that it is the father himself who is 
born in the shape of his son—stan à mà 
7). The tears which they had so far kept 
within the corners of their eyes out of their 
bashful nature, now trickled down in spite 
of themselves, O Saunaka, foremost of 
the Bhrgus, since they could no longer 
control their emotions. (32) 


weet i ma- 
manta marghi Ti Ta 
We owe m aa ma- 
A a aA RAL 33 | 
Although He ever remained by their 


side and that too in their private chamber, 
His feet appeared to them as full of fresher 


charm every moment. What woman would 
cease to love those feet, which even Sri, 
the Goddess of Fortune, cannot abandon 
even for a moment, though noted for Her 
fickleness?? (33) 


Even as the wind burns a whole thicket 
of bamboos by producing fire through the 
abrasion of one bamboo against another, 
so did Sri Krsna work the mutual destruction 
(in the shape of the Mahabharata war) of 
Princes who had proved a burden to the 
earth since their very birth and grown very 
powerful in the meantime, by pitting one 
against another, and in a like manner brought 
about the extermination of their hosts as 
well, Himself adhering to His vow of not 
taking up arms; and having thus 
accomplished the object of His descent on 
earth, He became silent. (34) 


uu Aeiesfertadtet: xem 

YW eepe UTS WPA NI Bu | 
It was the same Lord who, having 

appeared in this mortal world in His own 

playful way, sported in the midst of 


thousands of most charming women like a 
worldly man. (35) 


weit fani gek srg: 1361 
Stung by their guileless and winsome 
smiles and bashful looks, that bespoke 


1. The Yajfiavalkya-Smrti says : 


mån miae | ered eè ar waste, after 


Visiting 


“A woman whose husband is away from her, should give up amusement, decoration of her body 
Social functions, jesting and calling at another's house. 


2. Fickleness is attributed to the Goddess of Fortune only in Her material form viz., riches. 
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their profound love, even Cupid (the 
conqueror of the world) fainted and dropped 
his bow. These jewels among women, 
however, could not disturb the serenity of 
His mind by their amorous gestures. (36) 
ai ward cet waguhy RT 
ara Tt ga ASIA: 1 301 
Finding Him actively engaged like 
themselves, the people, ignorant as they 
are, look upon Him who is absolutely 
unattached as a human being full of 
attachment. (37) 
Amia upe TTÀ: | 
q aaa massed RATAN | 3 | 


Herein lies the divinity of the almighty 


Lord that, even though abiding in Prakrti 
(Matter), He never gets tainted by the 
Gunas (modes) of Prakrti, just as a mind 
that has taken refuge in Him is never 
contaminated by the Gunas of Prakrti abiding 
in it. (38) 
ad aise ger: wot aad Te! 
amnad gy ma AMIZ 
Nay, those ignorant ladies (Sri Krsna’s 
consorts) themselves, little knowing His 
celestial greatness, looked upon Him as a 
hen-pecked husband, devoted to their service 
in the private chamber, even as the notions 
of Aham (I-ness) conceive of God as sharing 
their own characteristics. (39) 


sf daera verge mA ii aara à Airie 
APOERATIAM MÈB ATA: I 3R I 


Thus ends the eleventh discourse entitled “The Entry of Sri Krsna into Dwaraka”’, 


forming part of the story relating to the Naimisa forest, in Book One 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


AA ESATA: 


Discourse XII 
Birth of Pariksit 


vie sara 

ayang mette AAT I 
sma wA mi Afaa: Gri 2 

Saunaka said : The foetus in the womb 
of Uttara, though destroyed by the formidable 
Brahmastra discharged by Aswatthama 
(Drona’s son), was brought back to life by 
the Lord Himself. (1) 
TA WT Fee: Halon a Aer: | 
Pert a adaa teat weary aa 2 1 
ai Aara vied afe wre 
ate A: SEMA Get AMAT: 1 3 | 


We now wish to hear about the birth 
and exploits of that noble soul of great 
wisdom, to whom Suka imparted knowledge 
of truth, how his death came about and 
what destiny he attained after death. Kindly 
narrate all this to us, who are so earnest 
about it, if you deem fit. (2-3) 

qa sara 
ature: fagaga tare WAT: | 
Rage adaa: poaa ¥ | 

Sita continued : Freed from thirst for 

all enjoyments through the service of Sñ 
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Krsna’s_ lotus-feet, the righteous king 
Yudhisthira protected his subjects like a 
father, gratifying them in everyway. (4) 
wre: waa citer RA area wet 
mana a aga fated ma y | 
He had (immense) riches and had 
performed many a sacrifice and earned 
thereby a place in the highest worlds. His 
consort (queen Draupadi) and brothers were 
all devoted to him. His suzerainty extended 
over the entire globe, while he enjoyed the 
sovereignty of JambUdwipa. Nay, his fame 
had reached as far as heaven. (5) 


fee tare: eee waco fit: | 
amaii wa: afer ad g i 
But could all these objects of enjoyment, 
coveted even by the gods, O Brahmanas, 
bring delight to the king, who had given his 
mind to Lord Sri Krsna, the Bestower of 
Liberation, any more than things other than 
food gratify a hungry soul. (6) 


While being scorched by the fire of the 
Brahmastra, that hero (Pariksit) in the womb 
of his mother, Uttara, O Saunaka (the 
delight of the Bhrgus), beheld some effulgent 
Being of the size of a thumb, most charming 
in appearance and swarthy of hue, clad in 
yellow robes that shone like lightning and 
wearing a brilliant diadem of gold on His 
head. He was no other than Lord Acyuta, 
Sri Krsna. (7-8) 


He had four long and graceful arms, 
was adorned with pendants of refined gold, 
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had bloodshot eyes and held in one of His 
hands a mace that shone like a firebrand 
even as He waved it in a circle again and 
again, Himself revolving round the child all 
the time. (9) 


west: tare Aena af: 1 
fami did ude am seretigol 
He was quenching the fire of the 
Brahmastra with His mace, even as the 
sun disperses the fog. Perceiving Him by 
his side, the child in the womb wondered 
who He was. (10) 


Hid ada maeta, fas: | 
Be AAT BAT NR 
eae quenched that fire, Lord Sri 
Hari (Sri Krsna), the Protector of virtue, 
who is infinite by nature and omnipresent 
too, disappeared in the womb itself, that 
unborn foetus of ten months still looking 


on. (11) 
Wd: wae 
WH aren: woda: 
Then, at an hour which was favourable 
for the development of all noble traits and 
when the stars in the ascendant were 
propitious, was born that child, who 
maintained the thread of Pandu’s line and 
was another Pandu, as it were, in bodily 
strength. (12) 
wee vier wer adepane: 1 
Wise RATT Ararat UT ETL RS I 
Delighted at heart (at the news of his 
birth), the king had benedictory hymns 
recited and rites connected with the birth 
of a child performed by holy Brahmanas 
like Dhaumya, Krpa and others. (13) 
fared mi net UTA geasan 
Waa a fare: wA a telat owt 
The king, who knew the right moment 
for making gifts, bestowed at the sacred 
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hour of the birth* of the child (Pariksit), 
before the navel-string is cut, gold, cows, 
lands, villages (as revenue-free grants), 
excellent elephants and horses and the 
best foodgrains on the Brahmanas. (14) 
maeme wart aT 
we aka ma y a u 
mama A hea 
w Aqata A AOT gR 
Pleased with the gifts, the Brahmanas 
addressed the king, who was all humility, 
as follows: “O jewel of the Pauravas 
(descendants of king Puru), by the will of 
Providence, which cannot be balked, this 
stainless race of the Purus had all but 
died; yet the almighty Lord Visnu (Sri Krsna), 
in order to shower His grace on you, 
preserved it by saving this child. (15-16) 
weet fron sft cite gega: | 
facta 4 deat mema Aer! Ve! 
Hence he will be known in this world 
by the name of Visnurata (one who has 
been saved by Lord Visnu). His fame will 
extend far and wide and he will undoubtedly 
turn out to be a great devotee of God and 
an exalted soul.” (17) 


gar sara 
ATT AIA WS OATH A: | 
agaia Raas maA HAM: I 
Yudhisthira asked : Will this child share 
the good reputation of the glorious and 
high-souled royal sages of his own line, O 
most worthy souls? (18) 


MAM PF: 
wå wam maaga ara: | 
gana: adaya wat qy I ge 


The Brahmanas replied: “O Yudhisthira 
(son of Prtha), this grandson of yours will 
protect his subjects just like Ikswaku, the 
eldest son of Vaivaswata Manu (who presides 
over the present Manwantara), and will be 
devoted to the Brahmanas and true to his 
word like Sri Rama, the celebrated son of 
Dasaratha. (19) 


Ue Sat ova ao evita: Forfar: 1 
ast aaa eat cheatatta aren 20 | 
“He will be munificent and kind to those 
who seek his protection like Sibi, the king 
of the Usinaras; and, like Bharata (the son 
of Dusyanta), he will extend the fame of 
his own people as well as of those who 
perform sacrifices. (20) 
aami gara: | 
Bat ga gii: wp ya gI 
“As a leader of bowmen, he will be a 
match for both the Arjunas (Sahasrabāhu 
and his own grandfather); nay, he will be 
unassailable as fire and unconquerable as 
the ocean. (21) 
qa ga ar hie fennta 
Aiad aeo: faa 22! 
“He will be heroic as a lion (the king of 
beasts), worth resorting to as the Himālayas, 
enduring as the earth and forbearing like 
parents. (22) 
iamm: mÀ è fatter: | 
ama: ady sea AA TAA: | 83! 
“In even-mindedness he will compare 
with Brahmā (the Creator) himself; while in 
graciousness of disposition he will be equal 
to Lord Siva. And he will be the support of 


* The scripture says : 


qaaa We aAA Ara! IA TA aa: Wa gah g facta 
“A family does not contract sitaka (impurity caused by child birth) till the navelstring is cut. It is only 
after the umbilical cord is cut that the Sutaka actually commences as a tule.” 
A gift made before this operation brings as inexhaustible store of merit to the donor. The Smrti says: 


A m erin ea vata wey) 
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all living beings like God Visnu, the Abode 
of Rama, the Goddess of Prosperity. (23) 


aaa UT HOTT: | 
Faa AA ARa mR: RX 


“In AET accompanied 
with excellent virtues, he will follow the 
example of Sri Krsna; he will be generous 
as king Rantideva and pious like Yayati.(24) 


gar aferan: eat uga Fa Wae: | 
adsa qari wore: 1 41 
“He will be equal to Bali in firmness, and 
unflinching in his devotion to Sri Krsna as 
Prahlada. He will perform a number of 
Aswamedha sacrifices and will wait upon 
the aged. (25) 
Tatton Safran wren ATA | 
Frat mAN yet ether arora! RS | 
“He will be the progenitor of a race of 
royal sages and chastiser of those who 
stray from the path of virtue. Nay, he will 
subdue Kali (the spirit presiding over the 
Kali age) in the interest of mother Earth as 
well as of righteousness. (26) 
vara y aoaaa 
Wet Say gnag: We 1 Ww! 
“Hearing of his impending death at the 
hands of Taksaka (a chief of the Nagas), 
impelled by the curse of a Brahmana’s 
son, he will renounce all attachment and 
take refuge in the feet of Sri Hari. (27) 
fafa = qreatagqaredt 
Rai Fa mga MAAGA Re 1 
“Having ascertained the truth about the 
Spirit from the sage Sukadeva (the son of 
Vyasa), he will cast off his mortal coil, O 
king, on the bank of Ganga and attain the 
fearless state, the state of blessedness.”(28) 


fa ua safya fam maraa: | 
Tamna: wa Utara: TAM TENT! 22 | 


Having thus told the king about the 
future of the new-born babe, the Brahmanas, 
who were all well-versed in astrology, 
returned each to his own home after 
receiving reverential offerings. (29) 
BUG cite faem: mfa zany: | 
w gma àa Aa 301 

It was this very child who was known 
all over the world by the name of Pariksit, 
because this gifted boy used to look for, 
among those whom he saw, the Person 
whom he had perceived in his mother's 
womb, and who always lingered in his 
thought. (30) 


a wag aga ane Yat FAT: | 
araginron: fagh: arora Aa | 321 
Being fostered everyday by (the love 
of) his grandparents, the prince, Pariksit, 
grew up very soon, even as the orb of 
the moon, waxing by degrees in a bright 
fortnight everyday, becomes full very 
soon. (31) 
agms AAT 
TWAS CATIA PETEN: 3? 
The king now made up his mind to 
propitiate the Lord through the performance 
of a horse-sacrifice in order to atone for 
his hostile conduct towards his own kith 
and kin; but since he had no money to 
defray the expenses of the sacrifice other 
than that collected as revenue or fines 
(which was evidently not much), he became 
thoughtful. (32) 


ciks gieti safa: | 

et oge a after: 1331 
Perceiving what was in his mind, his 

younger brothers, at the instance of Acyuta, 

the immortal Lord Sri Krsna, fetched abundant 


riches that had been left in the north by king 
Marutta and his priests*. (33) 


* In the line of Dista (the fourth of the ten sons of Vaivaswata Manu, the Manu presiding over the 
Present Manwantara) there flourished a universal monarch, Marutta by name, who performed a sacrifice which 
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aa wyatt A qfaia: | 
aAA at: arrest avi 
Having thus equipped himself with all 
the requisites for the sacrifice, king 
Yudhisthira, the son of Dharma (the god of 
righteousness), who was steadfast in 
righteousness propitiated Sri Hari by 
performing three horse-sacrifices. (34) 


ag war, Tat aire feria 

sara FAAA Geet AARTE 34 | 
Having enabled the king to perform the 

sacrifices with the help of the Brahmanas, 


Lord Sri Krsna, who had been invited for 
the occasion, stayed with him for some 
months for the gratification of his friends 
and relations. (35) 
aA WAN: Hora we aT: | 
ad gradt aa asf agda: 136) 
Then, with the leave of the king and his 
younger brothers, as well as of Krsna (queen 
Draupadi), O Saunaka, He proceeded to 
Dwaravati (Dwaraka) accompanied by 
Arjuna and surrounded by the Yadu chiefs, 
Uddhava, Satyaki and others. (36) 


fa imena RÀ IRAE Aiea wee TATA 
Tae WA RIGS PATA: I 22 I 
Thus ends the twelfth discourse entitled “The Glory of birth etc., of Pariksit,” 
forming part of the story relating to the Naimisa forest, in Book One of the great 
and glorious Bhagavata-Purana, otherwise known as the Paramaharmsa-Samhita. 


AA Wales Sears: 
Discourse XIII 


Departure of Dhrtarastra and his wife Gandhari, 
for the forest at the instance of Vidura 


Sita continued: Having ascertained 
the truth about the Spirit from the sage 
Maitreya in the course of his pilgrimage, 
Vidura returned to Hastinapura; for he had 
thereby come to know all that he wanted to 
know. (1) 


Aaa: FAA WPA, AAT ALATA: | 
minuma ayo gI? 


Exclusive devotion to Sri Govinda 
having welled up in his heart even before 
he could elicit replies to all the questions 
he had urged for solution by Maitreya (a 
descendant of the sage Kusaru), Vidura 
pressed no more for a reply to the remaining 
questions. (2) 
a agmi gear aga: were: ! 
TA AAA FM: VIET: FAT! 3 | 
meet stadt ery UAT ArT PÅ 
ara area: wodt: Aaa: RAA: | X | 


was unequalled by any other sacrifice, All the vessels used in that sacrifice were made of gold and most 
beautiful in shape (vide Srimad Bhagavata IX. ii. 27). At the conclusion of the sacrifice, the king had all ht 
vessels thrown in the north. Besides, he gave untold wealth to the priests by way of their sacrificial fees- 


was more than they could carry home; they came away leaving a major part of it on the sacrificial ground. 
Since all unclaimed property vests in the ruler as a matter of right, the Lord had all this wealth transferred to 
Yudhisthira and devoted it to a sacred cause, 
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weary: weer wot aa Farr! 
afr fafa. utaga: u 1 
qa: mai ARAT: | 
wm mah paR G I 


Seeing him, their kinsmen, come back, 
O sage, Yudhisthira (the son of Dharma, 
the god of righteousness) and his younger 
brothers (Bhima and others), Dhrtarastra 
(their eldest uncle and Vidura’s eldest 
brother) and Yuyutsu (Dhrtarastra’s only 
surviving son, born of a Vaiśya wife), Sita 
(Safijaya), Krpa (son of Saradvan), Prtha 
(Kunti, the mother of the Pandavas), 
Gandhari (Dhrtarastra’s devoted spouse 
and daughter of the king of Gandhara, the 
modern Afghanistan), Draupadi (daughter 
of king Drupada), Subhadra (Arjuna’s wife 
and Sri Krsna’s younger sister, the 
grandmother of Pariksit) and Uttara 
(Abhimanyu’s widow and Pariksit’s mother), 
Krpi (Drona’s widow and Krpa’s younger 
sister, the mother of ASwatthama) and all 
the male and female relations of the late 
king Pandu (the father of Yudhisthira and 
his brothers) as well as all the other ladies 
and their sons went forth in great joy to 
meet him even as the organs would be 
roused into activity when life returned to a 
dead body. They all duly received him by 
embracing or greeting him and shed copious 
tears of love, overwhelmed as they were 
with anxiety caused by long separation. 
When he had taken his seat, the king duly 
paid his respects to him. (3—6) 
i ymai aaam ga 
ymaa WT WE Ta A aT © | 

When after finishing his meals and 
having reposed for some time, he was 
comfortably seated, the king addressed 
him in the presence of all, his head bent 
low with humility. (7) 


Yudhisthira said : Do you remember 
us, brought up under your fostering care 
(like young birds that flourish under the 
protective wings of their parents)—how 
with our mother we were delivered by you 
from a host of calamities like poisoning 
and fire? (8) 
wat Gea ai agents: Patras! 
dai aaqent Afaarite yact < | 

How did you manage to keep your 
body and soul together during your 
peregrinations on the terrestrial globe? And 
what places of pilgrimage and principal 
sacred spots on the earth did you visit? (9) 
vafger mamei: caret fain 
Aipda diet aa ATT go | 

Devotees of God like you, my lord, 
have not only consecrated themselves; 
but it is they who revive the sanctity of 
sacred places (that gets polluted by the 
contact of sinners) by the living presence 
of Lord Visnu (the Wielder of a mace), in 
their heart. (10) 


aft A: yanm Breet: pN: | 
Ter: AMT a aaa: Aa YAAA 221 
Dear uncle, are our friends and relations, 
the Yadavas, who look upon Sri Krsna as 
their deity, doing well in their own city 
(Dwaraka)? Did you happen to see or 
even hear of them? (11) 


saat enh wd aq anavtaq 
aaryd wag feat PART R? 
Thus questioned by the pious king, 
Yudhisthira, he narrated in order all that he 
had known at first hand from Uddhava, 
omitting, of course, the extermination of 
the Yadava race. (12) 
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qati qa yout waquitea 
mA WHET yaar AAA: 831 
Compassionate by nature, he could 
not bear to see his kinsmen in distress; 
hence he did not break to them that 
unpleasant news, which was more than 
they could bear; for he knew that people 
would themselves come to know of it in 
due course. (13) 


manaa aA aaga 
wiem Apad ET ex 
Adored by his kinsfolk as a veritable 
god, he lived comfortably at Hastināpura 
for some time, anxious to do good to his 
eldest brother, Dhrtarāştra, and bringing 


delight to all. (14) 
afua què amaari) 
aam ā yga magii TA: eu 


Aryamā (the second of the twelve sons 
of Aditi, who preside over the sun 
successively every month, vide Srimad 
Bhagavata XII. xi. 32—44) duly carried on 
the duties of punishing the evil-doers during 
the hundred years Yama (the god of justice) 
tenanted the body of a Sidra as Vidura 
under a curse pronounced by the sage 
Mandavya.* (15) 
qifes went gear ut GAR 
ugfuctamenning wea Pn gs 

Having got back his kingdom and seen 
the face of a grandson capable of upholding 
the traditions of the family, Yudhisthira in 


his supreme splendour rejoiced with his 
younger brothers, who were as powerful 
as the guardians of the various worlds. 
(16) 
wa Fey wai wai adie 
sera: «ATT: WAGE: | 291 
In this way, time, whose movements 
are most difficult to control, passed 
unnoticed by them, attached as they were 
to their home and had lost sight of their 
goal for the time being on account of their 
remaining engrossed in worldly activities. 
(17) 


Perceiving this, Vidura said to 
Dhrtarastra, “Look here: a terrible time has 
come. Let us, therefore, soon be away, 
my royal brother ! (18) 


uaan a ate payante aa | 

a Va War Hie: AAG A: RATTA: 281 
“That all-powerful time, the time of death, 

has come upon us all, which cannot be 

averted on any account and under any 

circumstance. (19) 


a uA mÀ: raada 
wa: welt agda faea: 201 
“Overtaken by it, a man is immediately 
made to part with his life, which is most 
dear to him, to say nothing of other things 
such as wealth and so on. (20) 


* Once upon a time the members of a king's police force apprehended some thieves at the 


hermitage of a sage, Mandavya by name. They naturally suspected the sage of complicity in their 
nefarious activities and arrested him as well, who was transfixed on the stake along with the thieves 
under orders of the king. When however, the king learnt that the suspected accomplice was a saint, he 
immediately ordered the latter to be released and obtained his forgiveness by falling at his feet. The sage 
now approached Yama and wanted to know for what sinful act of his he was made to suffer such terrible 
agony. Yama told him that he had in his childhood pierced a live locust with the point of a blade of Kusa 
grass, and that was responsible for the pangs of impalement suffered by him. The sage felt that the 
punishment meted out to him was out of all proportion with the crime, which must have been committed 
by him through ignorance. He, therefore, uttered an imprecation against the god, consigning him to 
earthly life as a Sudra for one hundred years. It was under his imprecation that Yama was reborn on 
this earth as Vidura. 
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frquiqgesat eared Aai aa) 
am a WRT We: ETÀ 2g 1 
“Your uncles, Bhisma and Somadatta, 
your brother and cousin, Pandu and 
Bhurisrava, your relations, such as your 
brothers-in-law, Sakuni and Salya, your son- 
in-law, Jayadratha and so on, nay, your 
own sons, Duryodhana and others have 
been killed; your days are almost ended 
and your body is overcome with old age, 
and, what is worst, you are living under the 
roof of another king, Yudhisthira, who was 
your mortal enemy till yesterday ! (21) 
aà wate aiam sar war 
Amai Rosme eea RRI 
“Oh, how strong is the desire in a 
living being to survive, impelled by which 
you accept the morsels of food thrown to 
you by Bhima even like a dog ! (22) 
aage cava mÀ aaya gi: | 
wi Ai ert i i: fr 
“What do you expect to achieve through 
a life depending on the good-will of those 
whose dwelling was set on fire, to whom 
poison was administered, whose wedded 
wife was subjected to ignominy in open 
court, nay, whose lands and other 
possessions were seized, all with your 
connivance? (23) 
qen aa Asi parea farsitfent: | 
vana sivit e a gaY 


“How foolish of you that you still desire 
to live ! Like tattered clothes, your age- 
worn body will nonetheless leave you, 
however reluctant you may be to cast it 
off. (24) 
mamii ae a e: | 
amme, a à eit sare: 241 

‘Therefore, free from worldly attachment 
and shaking off all bondage, he who drops 


this body, which is no longer of any use 
to him, away from and unknown to his 
kith and kin, he alone is spoken of as 
wise. (25) 
a: aaan ae mada maa 
we pa R Aaa AT: 26! 
“Fed up with this world either by himself 
or by another’s precept and with a subdued 
mind, and holding Sri Hari in his heart, he 
who leaves his home as a recluse is 
foremost among men. (26) 
addi fest aq Aaa aA 
zisa: are: Gat ofar: 1 291 
“Therefore, unnoticed by your kinsmen, 
proceed to the north, the Himalayan region; 
for the time, which will come hereafter, will 
be mostly such as would take away the 


virtues of men.” (27) 
wa w 
amig: | 
eam A, eenma 
ramm giefen | 221 


Thus instructed by Vidura, his younger 
brother, the blind king Dhrtarastra (a 
descendant of Ajamidha) had his mind’s 
eye opened. Cutting asunder the strong 
ties of affection that bound him to his 
kinsmen, he departed, his brother, Vidura, 


himself acting as his guide. (28) 
wd wad qe ot 
wm me 
fene Baicu 
mima aE: 131 


Perceiving that her husband was 
proceeding to the Himālayas—which 
afforded great delight to recluses (lit., those 
who have taken a vow of non-violence) 
even as a righteous combat on the battle- 
field delights a heroic warrior—the virtuous 
Gandhari, the daughter of king Subala, too, 
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who had taken a vow of devoted service 
to her lord, followed him in his journey. (29) 


aaa: «= aT gM- 
fun wat feye: | 

Te uat eaaa 
manya «tacit a30 


Having said his Sandhya prayers and 
poured oblations into the sacred fire, and 
having bowed to the Brahmanas and 
bestowed on them gifts of sesamum seeds, 
cows, lands and gold, king Yudhisthira, 
who looked upon none as his enemy, entered 
the apartments of his elders for his daily 
salutations, but failed to perceive either of 
his uncles or even his aunt, Gandhari. (30) 
aa eer NEATE: | 
TAS ga AeA Gaal SAGA AAA: 1 Bk A 

With an anxious heart he asked Safjaya 
(Dhrtarastra’s counsellor and trusted 
servant), who was sitting there, “Safjaya 
(son of Gavalgana), where is our aged 
uncle, who is blind too? (31) 
aT a EAAS SA Pager: Fa TA: TEA! 
at mapa erg: A Area! 
amia: wae ngai g RAASTA 3? | 

“Where is my aunt, grieved at the loss 
of her sons, and where is my younger 
uncle gone, who was so kindly disposed 
towards us? Distressed at the loss of his 
near and dear ones and apprehending ill 
treatment from my foolish self, may it be 
that he has thrown himself into the Ganga, 
along with his wife? (32) 
fada rest watt: ee: R 
aaa aera: fageit aa weafad:1 331 

“After the death of our father, king 
Pandu, it was our uncles who protected us 
all, their children, against a series of 
calamities, tender of age as we were. Ah, 
where have they gone from here?” (33) 


qd saqra 
qpr eem = farenfira: 1 
aay A weretfaiifsa: 1 ax) 
Sita continued : Sore afflicted with 
grief and overwhelmed with affection at the 
sudden disappearance of his master and 
feeling very sad on account of his separation 
from him, Safijaya (who too was a Suta by 
birth) could not utter a word in reply. (34) 
farn mina fara | 
saa We UT: MaA 341 
Then, wiping the tears with his hands 
and steadying his mind by recourse to 
reason, he replied to Yudhisthira (as follows) 
with his thought fixed on the feet of his 
lord, Dhrtarastra: (35) 
qa SAT 
ma tated àd: | eT 
arent at Herat gfs nera: 13A | 
Safijaya said : “I know neither the 
resolve of your uncles nor of your aunt, O 
delight of your race. | have been deceived 
by those noble souls ! O lord with mighty 
arms.” (36) 
wars war, ARE: MEAE: | 
wema aAa AA | 20! 
In the meantime came the divine sage 
Nārada, accompanied by the sage Tumburu. 
Yudhisthira went forth with his younger 
brothers to receive them and, after greeting 
them, spoke with great reverence: (37) 
gff sara 
m ae nfi Anhaa aa fA: | 
aran at garsso aa aT TART Be | 
Yudhisthira said : “I know not the 
movements of my uncles, O divine sage l 
wonder where they have gone hence. Nor 
do I know where is gone my aunt, SO well- 
known for her austere penance and 
distressed at the loss of her sons. (38) 
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aem gam wa mai: 
amam WTA mÀ APRA: 3I 
“Your Holiness alone can guide us 
across this endless ocean of grief as a 
pilot in the deep.” Thereupon the worshipful 
Narada, the foremost among sages, spoke 
as follows: (39) 
TW Sat Wel Ws na wT 
creat: Ware Te aah afore: 1 
a dake ym a wa faa axel 
“Grieve not for anybody, O king; for 
the world is under the control of God. It is 
to Him, the supreme Ruler of all, that all 
these worlds along with their rulers offer 
their homage. It is He who unites and He 
again who parts living beings from one 
another. (40) 
WAT Te AP WAT ag: TARTAR: | 
area aaa aaa aeiy; 1x21 
“Even as oxen, controlled individually 
by small strings passed through their nostrils 
and held together by a strong rope, carry 
loads for their master, so these human 
beings, tied down to the rope of the divine 
word (the Veda) through the smaller strings 
of their different denominations, such as 
Brahmana, Brahmacari and so on, 
Offer their worship to God through their 
respective duties. (41) 
a tee HAA 
zaa feg: Cat aAA JOM! XR 1 
“Even as playthings here (in this world) 
are brought together and separated by 
the will of the player, so do the coming 
together and parting of human beings 
depend on the will of God. (42) 
Wa yi AA at a aT 
Waar 4 fe rA Cera AAA! 43 
“Whether you consider human beings 
to be eternal (as the soul or spirit) or 


ephemeral (as the corporeal body), or, 
both eternal and transient (as embodied 
souls), or, as neither eternal nor ephemeral 
(as the inconceivable Absolute, which is 
devoid of all attributes), they are not 
worth grieving for, unless through affection 
born of infatuation. (43) 
Teas ARAARA GANTA: | 
FA een: GUO adtet a at fear | wx 
“Therefore, O dear Yudhisthira, shake 
off the uneasiness of mind, caused by 
ignorance, as to how those people (your 
uncles and aunt) may be faring without you, 
helpless and miserable as they are. (44) 
manmi sets Usaha: | 
were Wore aa UTI we | 
“This body, constituted as it is of the 
five elements (viz., earth, water, fire, air 
and ether), is subject to the control of time, 
fate and the three modes of Prakrti (Sattva, 
Rajas and Tamas). How can it protect 
others any more than a man fallen in the 
jaws of a python can help another? (45) 


“The handless (such as the quadruped) 
serve as the subsistence of those that 
have hands (such as human beings); those 
that have no feet (such as grass etc.) 
sustain the life of the four-footed animals; 
and (even among the handless) the smaller 
ones serve as the sustenance of the bigger 
ones. In this way life sustains life. (46) 
alee HAH UHI ATS SAAT ATE | 
SARIS ut usa a aANT | xo | 

“All this, O king, is the one self-effulgent 
Lord, the Self of all embodied souls. It is He 
who appears as the subject and the object. 
Perceive Him as manifested in multitudinous 
forms through Maya (illusion). (47) 
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asa wens wa YaNA: | 
wiredisadiuitsearmaurara ATAL ve | 
“It is He, O mighty ruler—the same 
Lord who brings into being this living 
creation—who has now appeared on this 
earth as living Death (Kala) for the 
extermination of the enemies of gods. (48) 

foii agama WÄ 
wag garded wae MARETA: |89 | 
“The work of the gods has now been 
well-nigh accomplished and the Lord awaits 
the completion of that which yet remains to 
be done. You too should wait so long as 
the Lord is still here: (49) 

game: We wat areata ria | 
zada feat miom TA: | ko! 

eras: aeahrat a eat eecte eT | 
wart vad AAT wae: Tad ue! 
“Dhrtarastra with his younger brother 
and his own wife, Gandhari, has gone to 
the hermitage of sages to the south of the 
Himalayas, where the Ganga, the celestial 
river, has for the pleasure of the seven 
celebrated sages (Saptarsis as they are 
called) split herself into seven streams to 
flow through seven different channels, which 
they call Saptasrota. (50-51) 

ranged aaga aiana | 
AA SoMa E aed ATAT: | 42 I 
“Bathing in the Saptasrota thrice a 
day (in the morning and evening as well 
as at midday), and pouring oblations into 
the sacred fire according to the scriptural 
ordinance, he is living on water alone, 
serene of mind and free from all cravings. 
(52) 


“Having controlled his pose (sitting in 
one pose continually for hours together) 
and breath and having withdrawn his six 


senses (the five external senses and the 
mind, which is known as the sixth or 
internal sense) from their objects, he has 
shaken off through contemplation on Śri 
Hari the impurities of his mind in the 
shape of Rajas, Sattva and Tamas. (53) 


“Nay, merging his ego (sense of 
l-ness or individuality) in Buddhi (the 
principle of intelligence and the source of 
l-consciousness) and dissolving his Buddhi 
in the individual soul (the Ksetrajfia as it 
is called), he has identified his individual 
soul with the Absolute (Brahma), the 
substratum of all, as the space within a 
jar is united with the unlimited space. (54) 
anampi Pega UOTA: | 
fafaa mA LRAT: | 
mea dary: HAART: 144 | 

“Again, having thoroughly controlled 
his senses and mind, he has given up all 
enjoyment and uprooted the effects (in 
the shape of latent desires) of the Gunas 
of Maya. Nay, having abandoned all his 
duties, he sits motionless like a post now. 
Therefore, do not stand in his way by 
trying to contact him. (55) 
HOT seg TS Wa: Tease! 
pA weft ta Aer qatu | 4S | 

“On the fifth day hence, O king, he 
will cast off his body, which will be reduced 


to ashes. (56) 


qamis ug: uit wae! 
af: form aft aredt aafia Seater! 

“Finding the body of her lord being 
consumed along with the hut (he is occupying) 
by the sacrificial fires, his virtuous wife, 
standing outside, will enter the fire in order 
to follow her husband. (67) 
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fag wae AmA eT zarae Mat ARE: WET: | 
Thim went AR: 14c1| afaftot caer ge eae: 148 | 
“And, witnessing this wonder with a Having told him all this, the sage Narada 
mixed feeling of joy and grief, O delight of | with Tumburu immediately ascended to 
the Kurus, Vidura will go out again on | heaven; and, treasuring up his words in his 
pilgrimage to sacred places.” (58) | heart, Yudhisthira ceased sorrowing. (59) 


sta SENA ment oe GRIT HIRE 
HTPR TÅRS: N 22 I 
Thus ends the thirteenth discourse, forming part of the story of the Naimisa forest, 


in Book One of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 
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BA ACER SAA: 
Discourse XIV 


King Yudhisthira grows apprehensive at the sight of evil omens 
and Arjuna returns from Dwaraka 


yd sara 
make gaai front fagga | 
mia parina paa a Ae g 
Sūta continued: Arjuna had left for 
Dwārakā in order to see his relations 
(Śri Krsna and others) and to know the 
doings of Sri Krsna of sacred renown. (1) 
a: AAT AASS A: | 
wi Aei Aaa gece! 21 
He, however, did not return from that 
place even though many months had passed. 
In the meantime Yudhisthira, the illustrious 
scion of Kuru, saw portents of a fearful 
nature. (2) 


aea a ued tat fadera: | 
mni yor arat ATETA 3 
Time had taken a dreadful turn, as was 
Clear from the fact that the characteristics 
of the seasons had totally changed. People 
had taken to sinful ways of living, their 


heart possessed with anger, greed and 
falsehood. (3) 
Remi aae menisi a dren 
imma a PRTI ¥ | 
Their dealings had become crooked: 
even friendship was marred by deceitful- 
ness; there were quarrels between parents 
and sons, relations and relations, brothers 


and brothers, and even between husbands 
and wives. (4) 


At the approach of the Kali age the 
nature of individuals was vitiated by evils 
like greed and so on, while omens boding 
the worst type of calamity appeared in the 
cosmic nature. Witnessing all this, king 
Yudhişthira spoke to his younger brother, 
Bhima, as follows : (5) 
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quer sara 

aAa great Roef I 
Wd a qoayciiees Gores a AET & | 
Yudhisthira said : “Arjuna was sent 
to Dwaraka to see our relations, Sri Krsna 
and others, as well as to find out what Sri 
Krsna of sacred renown was doing. (6) 

Tat: Wary m ÀA war: | 
ma awe ar A AAT © | 
“Although seven months have since 
elapsed, O Bhimasena, | do not quite 
understand why your younger brother has 
not yet returned. (7) 

aia aims sae: a aA saga RA: | 
aassaAsg aag ¢ 1 

IAA: UUA TS R: WON: Het WM: | 
ama maaa ARA ETA R 
“May it not be that the time predicted 
by the celestial sage has arrived, when the 
Lord intends to cast off the form assumed 
by Him for the sake of sport—the Lord to 
whose grace we owe our fortune, our 
kingdom, our spouses, our life, the 
continuance of our race, our progeny, our 
victory over the enemies and our title to 
the higher worlds. (8-9) 

uA REA NERT | 
aema Asg A afa 201 
“Observe the fearful portents, O tiger 
among men, in the heavens as well as on 
the earth as also in our own person, boding 
some calamity near at hand, that will distract 
our mind. (10) 

adaa wa peg TT: A: 
uyy à meaa ANT ee! 
My left thigh, left eye and left arm, dear 
brother, are throbbing again and again and 
my heart quakes every now and then: all 
these will surely bring some unhappy news. 
(11) 


Riera eae f 
mg mds TET R? 
“Lo ! the she-jackal, vomitting fire, howls 
at the rising sun and this dog, dear Bhima, 
fearlessly bays at me. (12) 
ya: oda at wet afroi uyretsar | 
aeia ea cat wad MAIRI 
“Good animals (such as the cow) pass 
by to my left, while other (inauspicious) 
animals (as the donkey etc.) turn to my 
right. Nay, | see my horses weeping, O 
tiger among men. (13) 
TAg: PAASA: PATA HA: | 
waa pan ypa: 1 ex! 
“This dove, the harbinger of death, as 
well as the owl and its enemy, the crow, 
keeping awake all the night, make my 
heart shudder with their horrible cries and 
would have the world converted into a 
desert. (14) 
qm eN: afters: area Y: NaN: | 
Frafavea meia Glas a RTH: 1841 
“The quarters look smoky; the orbs of 
the sun and the moon appear with a misty 
halo encircling them; the earth with the 
mountains quakes (every now and then); 
and there are frequent thunder-claps 
accompanied by violent lightning-strokes, 
dear brother. (15) 
argaifa a treat agi: | 
arg, alta erat iaia wala: 1 28! 
“The wind blows very hard, spreading 
darkness with dust; the clouds rain blood. 


thus creating a ghastly scene aa ag" 
(4 


qi wai wa vend hà fefal 
wigan a RN! 


“Look at the sun, which has ioen 
briliance, and the planets contending agains 
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one another in the heavens. The heaven 
and the earth seem to be set on fire due to 
multitudes of ghosts and other creatures 
congregating here and there. (17) 
wat Fava after: aif a iA a 
aera Tea pS fee fama g | 
“Streams and big rivers no less than 
lakes and minds of the people are all agitated. 
The fire does not burn even with clarified 
butter. | wonder what surprise is this fateful 
time going to spring on us? (18) 
q Rafa ert ann 4 gaia a RR: | 
RIALS Wal A WITT TARRI 
“Calves refuse to suck the udders and 
their mother do not allow themselves to be 
milked. Cows weep, tears trickling down 
their faces; while bulls too do not rejoice 
with the herd. (19) 
want taxa faa get a 
A weer m: ENARTAR: | 
yeh aa: feat agafa F:I Rol 
“The images of gods appear to weep; 
nay, they perspire and move from their 
seats. These outlying districts and villages, 
cities and gardens, mines and hermitages 
look cheerless and robbed of their 
splendour. God knows what evil they portend 


for us. (20) 


wa iaai a: qà: 
agen sir ETAT RR I 
“From these grave forebodings | am 
led to believe that the earth has undoubtedly 
lost its charm, having been deprived of the 
touch of the Lord’s feet, that possess a 
grace (graceful marks of a thunderbolt etc.) 
unknown to the feet of any other person.” 
(21) 


sft fearon genea daar 
Ua: Warm Fer agga: afters: 1 221 
As the king was thus expressing his 
concern with a heart full of anxiety at the 
sight of these portentous phenomena, O 
Saunaka, Arjuna (whose banner was 
emblazoned with the figure of a monkey) 
returned from Dwaraka, the capital of the 
Yadus. (22) 


Seeing his younger brother fallen at 
his feet with a strange look about him, 
lacklustre and ill at ease, his face cast 
down and tears trickling down from his 
lotus-like eyes, the king felt anxious at 
heart and questioned him in the midst of 
his other kinsmen, recalling the words of 
Narada. (23-24) 

gff sara 
aaia 3: AA: JAAA 
naea Rg: 1341 

Yudhisthira said : “Are our relations, 
the Madhus, the Bhojas, the Dasarhas, the 
Arhas, the Satvatas, the Andhakas and 
the Vrsnis, happy in Dwaraka (the capital 
of the Anartas)? (25) 
URI ATA: R ARA Ter ARN: 1 
mgA: Us: aap Aa: | 31 

“Is my revered maternal grandfather, 
Sura (SUrasena) doing well? And are our 
maternal uncles, Anakadundubhi (Vasudeva) 
and his younger brother, enjoying good 
health? (26) 
AA PARAS AAT: AEA: | 
amà FET: AH aga: TAT! V9! 
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“Again, are our maternal aunts, the 
seven wives of Vasudeva, Devaki and 
others, who are related to one another as 
sisters, quite hale themselves as also their 
sons and daughters-in-law? (27) 
RAAS SEAI SAA ST OTT: | 
wate: MASP HAME: 1 221 
amà pi afer a yrafiterea: 
maA TS TA ATA Alara WA: 1 2S 1 

“Does king Ahuka (Ugrasena, the father 
of Devaki), whose son (Kamsa) was 
notorious for his wickedness, 
younger brother (Devaka), still alive ? And 
are Hrdika and his son (Krtavarma), Akrūra 
(a cousin of Vasudeva), Jayanta, Gada and 
Sarana (Sri Krsna’s brothers) as well as 
Satrujit and others faring well? And is the 
divine Sri Rama (Balarama), the Lord of 
the Satvatas (Yadavas), happy? (28-29) 
yga: aigui JANA HRA: | 
mindset oat maA 301 

“Is Pradyumna (Sri Krsna’s eldest son), 
the greatest warrior among all the Vrsnis, 
well? And is the divine Aniruddha 
(Pradyumna’s son) of marvellous dash 
(on the field of battle) prospering? (30) 
gaea Ua TATA: | 
art a caffra: PN RINTA: 1321 
aarp: BR: | Aca garea: | 
yaen À art arta: 1321 
afta aÀ ad WaT: | 
ai mmia quem sated: 1331 

“Susena and Carudesna (two of the 
ten sons of Rukmini, of whom Pradyumna 
was the eldest) and Samba born of 
Jambavati, and all the other great sons of 
$ri Krsna, including Rsabha, as also their 
sons, and even so Srutadeva, Uddhava 


and his 


and the other attendants of Sri Krsna 
and other principal Satvatas (Yadavas)— 
Sunanda and Nanda being the chief of 
them—are all these doing well, protected 
by the arms of Sri Rama and Sri Krsna ? 
Do they ever enquire after our welfare, 
bound as they are by ties of affection to 
us? (31—33) 
maA wat wera wae: | 
ahaa genta ga yeaa: 1361 
“And is Lord Govinda (Sri Krsna), a 
friend of the Brahmanas and full of affection 
for His devotees, happy in His famous 
council-chamber, Sudharma, at His own 
capital, in the midst of His kith and kin?(34) 
ages a cart aa a war a1 
aA TSH SAA: TAL! 34 | 
“It is for the protection and prosperity 
and well-being of all the worlds that the 
Prime Person, Sri Krsna, is living in the 
milk ocean of the Yadava race with His 
constant companion, Lord Ananta (Sri 
Balarama). (35) 
agas e aAA: | 
mem urd mede gai 36! 
“Respected by all, the Yadus revel, 
like the attendants of Lord Visnu, in their 
own city of Dwaraka, protected by His 
long arms. (36) 


what = aarqeracesitfea: | 39! 

“By virtue of their service to His feet, 
which they regard as their foremost duty, 
Satyabhama and the other sixteen thousand 
and odd spouses of the Lord prevailed on 
the latter to conquer gods on the field of 
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battle and carried by force the objects of 
sense-enjoyment (such as the celestial 
Parijata tree) sought by the gods themselves 
and fit to be enjoyed by goddess Saci 
(the spouse of Indra, the wielder of a 
thunderbolt). (37) 


“Nay, the great Yadava warriors, who 
depend on the might of His stout arms, 
always fearlessly tread the council-chamber, 
known by the name of Sudharma, which 
was snatched by force from Indra and was 
worthy of the foremost gods. (38) 
asami aa weaer anA a1 
amansa: fae at art fia: 1 39 1 

“Are you enjoying good health yourself, 
dear Arjuna? You seem to have lost the 
brightness of your countenance. Did you 
fail to receive proper attention or were you 
ever treated with disrespect during your 
prolonged stay at Dwaraka, dear brother? 

(39) 
aherarheatsura: aR REA: | 
7 fa area ARATA vot 

“I hope no one tormented you with words 
etc., devoid of love and full of inauspicious 
import. Did you ever fail to grant the prayer 
of suppliants, who approached you with 
Some hope or to give something which 


you might have promised of your own 
accord? (40) 
aiaa Tent are Ti gg Theta 
mogi Ars menai: PROIE: %8 
“I hope you never turned away any 
Brahmana, child, cow, aged or ailing man, 
any woman or any creature whatsoever 
that might have approached you for 
protection, noted as you are for affording 
shelter to the needy. (41) 
Te Arras Tai area fear | 
wA arr aAA: aR I 
“I am sure you never shared the bed 
with a woman unworthy of you nor did you 
copulate flippantly with a woman worthy of 
you. | further hope that you were not 
vanquished, while on your way back, by 
your equals nor by your inferiors. (42) 
aft fark A, GERT 
qii at fhaa TATA | 3 1 
“Did you ever take your meals ignoring 
the aged or children deserving to be fed? 
Or, did you perpetrate any loathsome act 
which was unbecoming of you? (43) 
ae toam TAa 
ARRA Fret A Asna I w 
“Or, is it that you have been torn from 
your ever most beloved and intimate friend 
and relation, Sri Krsna, and thus consider 
yourself desolate; for there can be no other 
cause of your agony.” (44) 


sta Maea mA me iai wee) gff 
WAGERS PATA: N gN 
Thus ends the fourteenth discourse entitled “Yudhisthira’s Doubt”, in Book One 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 
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IT USSSA: 
Discourse XV 


Stricken with grief at their separation from Sri Krsna, the Pandavas 
install Pariksit on the throne of Hastinapura and ascend to heaven 


Yd saa 

Wa POTTS: FT ar UISS ARAT: | 
mmg wt Honfayerrenfsra: |e | 

Sita continued : Sri Krsna’s friend, 
Arjuna (also nicknamed as Krsna), who 
had grown lean and thin on account of his 
separation from Sri Krsna, was stormed 
with a number of questions by his elder 
brother, king Yudhisthira, since his gloomy 
appearance gave rise to many a doubt. (1) 


wet | wages A: 
fay mangea 2 | 
His lotus-like face and heart were 
withering with grief and his brightness was 
gone; and wholly engrossed in the thought 
of that very Lord, he could not make any 
answer. (2) 
Peg GET Va: UUs SIT AAA: | 
WAN JAGUARA: 3 | 
wet ist dé a mang dare! 
qoma  aemerea fir x | 
Overwhelmed with anxiety, caused by 
love, that had swelled due to the 
disappearance of the Lord, and recalling the 
friendliness, beneficence and good-will shown 
by Him while playing the role of a charioteer 
and so on, he managed with difficulty to 
restrain his tears within his eyes and wiped 
with his hands those that had trickled down 
his cheeks; and in a voice choked with 
tears he addressed his elder brother, king 
Yudhisthira, as follows: (3-4) 


afi Fara 
aads venta efter aage | 
ù Asua at afaa WA N | 


Arjuna said : “I have been deceived, 
O great king, by Sri Hari (Sri Krsna), who 
appeared in the form of a friend and relation 
to me, and who has now robbed me of my 
mighty valour, which was once the wonder 
even of gods. (5) 
we aver creat aag: 
sae RÀ aa gan: vert sari & | 

“At a moment's separation from Him 
the world presents a loathsome sight, even 
as this body is called dead when bereft of 
life. (6) 


“Through His might | was able, on the 
occasion of the self-election of a husband 
by Draupadi, to outshine the princes that 
had assembled at the house of king 
Drupada, intoxicated with love, to hit the 
revolving fish (hanging from the roof as a 
target) after duly fitting the bow with an 
arrow, and in this way to win the hand of 
Krsna (Draupadi). (7) 
qawa asama- 

fs a ami acer fafaa | 
qen a ReEPATEyayeTTA 
fenatisersaaat aA ¢ | 


“In His presence | speedily conquered 
Indra and his heavenly hosts, offered the 
Khandava forest to the god of fire and 
secured the council-chamber built by the 
demon Maya, which was of wonderful 
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workmanship and full of conjuring devices; 
and tributary chiefs brought presents 
from every quarter during your Rajasuya 
sacrifice. (8) 


“It was by His might that the revered 
Bhimasena (your younger brother), 
possessing as he does the strength and 
vigour of ten thousand elephants succeeded 
in slaying Jarasandha who was haughty 
enough to set his foot on the heads of 
vanquished kings in order to accomplish 
the Rajasuya sacrifice.’ Nay, it was He 
who set free a number of princes that had 
been made captive and brought by 
Jarasandha to his capital for being sacrificed 
to the god Mahabhairava (the chief of the 
Pramathas or attendants of Lord Siva) and 
who in return brought presents for your 
sacrifice. (9) 
OTA RT TATRA Tee 

yasana fara: T 
we aad wA: anen 
maA seat CANAR: | Lo | 


“When your wife (Draupadi) fell at His 
feet with tears rolling down her cheeks, 
and loosing her lovely braid, which, though 
rendered most sacred and praiseworthy 
by being sprinkled with holy water during 
the Rajasuya sacrifice, had been roughly 
handled by miscreants like Duhśāsana and 
others in open court He requited the wrong 
done to her by widowing their own wives 
and thereby compelling the latter to loose 
their hair. (10) 


“Nay, it was He who saved us from a 
terrible pitfall contrived by our enemy, 
Duryodhana, through the sage Durvasa, 
who took his meals ahead in the company 
of not less than ten thousand pupils 
(wherever he went) by going to the forest 
and accepting a stray remnant of some 
vegetable stuff left in Draupadi’s kettle. By 
His doing so the whole host of students 
that had accompanied Durvasa, while yet 
immersed in water for ablutions and prayers, 
felt as if all the three worlds had been 
surfeited. (11) 


1. He alone can perform a Rajasuya sacrifice, who has reduced to submission all the living 


monarchs of his time. 


2. Hindu widows keep their hair unbraided and unkempt and even shave them as a sign of lifelong 


Mourning for their husband. 


3. On a certain occasion Prince Duryodhana showed great hospitality to the sage Durvasa. Pleased 


with him, the sage desired him to ask a boon. Finding it a splendid opportunity to bring ruination on his 
Cousins, the Pandavas, by inviting the sage’s curse on them, he persuaded him to seek the hospitality 
of Yudhisthira, the principal member of his race with his ten thousand alumni. But he advised the sage 
to call on the Pandavas, living in the forest, at a time when their consort, Draupadi, had finished her meal 
after feeding all the other people of their camp, so that the virtuous lady might not have to starve. 
Draupadi had in her possession a miraculous kettle, bestowed on her by the Sungod, the contents of 
which would not be exhausted till she had partaken of them. Durvasa, as advised by Duryodhana, called 
on the Pandavas with his ten thousand pupils in the afternoon after Draupadi had taken her meal and, 
after meeting Yudhisthira and asking him to get food ready for him and his pupils, he proceeded with 
them to the river bank for ablution and prayers. Much concerned over this, Draupadi in her deep agony 
Invoked the succour of Sri Krsna, the friend of the distressed, who immediately responded to her prayer 
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mama wary afr syerarfor- 
feaa Asana A 
aastt ā mema pA 
wA aA mT gR 
“Again, it was by His might that | 
astonished (with my valour) in a single 
combat Lord Sankara (who holds a trident 
in His hand) no less than His Spouse, 
Goddess Girija (the daughter of Himalaya, 
the king of the mountains), the former of 
whom was pleased to impart to me (the 
secret of using) His own missile (called 
the Pasupatastra), as also did the guardian 
of every other quarter. Nay, (ascending to 
heaven) in this very body | shared with 
the mighty Indra the exalted throne in his 
court. (12) 


aa: frat agame 

arene Alaa: EAN YET! kB I 
“While | was enjoying a holiday in the 
same celestial abode, Indra and the other 
gods sought the help of my powerful 
arms, which bore the celebrated Gandiva 
bow and owed their strength to Him, for 
the destruction of their enemies (the 
Nivatakavacas and other demons, who 
often molested them), O Yudhisthira (a 
descendent of Ajamidha)! Alas ! by that 

Supreme Person | stand cheated today. 
(13) 


agrad: puaa- 
Tat Ta asiaa 

wae ae H a aa Wat 
aaa afore a eat RRNA: |B 
“Befriended by Him, | was able to cross 
on a chariot all alone the boundless and 
unfathomable ocean of the Kaurava host, 
which was rendered further impassable by 
formidable aquatic creatures (in the shape 
of Bhisma, Drona and others). Again, it 
was with His help that | not only recovered 
from the hands of our enemies (the Kauravas) 
the abundant wealth (in the shape of cattle 
of king Virata) but was also able to snatch 
from their heads their glorious turbans as 
well as the precious stones from their 
diadems. (14) 
a Amaea- 
maase, 
mA m AA gam- 
apis a ge We A L RA l 
“Keeping in front of me (as a charioteer) 
as | stood face to face with the armies 
(successively) led by Bhisma, Drona (our 
preceptor), Karna and Salya and adorned 
with the chariots of a host of Ksatriya chiefs, 
my lord, He stole away by His very look the 
life-span, the heart as well as the strength 
and vigour of the great car-warriors who 
commanded the various troops. (15) 

ma m nii etano- 


and called at her door. No sooner had he stepped in her cottage than He asked her to get Him something 
to eat, as He was feeling awfully hungry. Draupadi felt overwhelmed with gratitude at the Lord's unique 
grace in asking her for food, even though He sustained the whole universe, but pleaded helplessness, 
as there was nothing left in the kitchen to satisfy His hunger. The Lord would not however, be easily 
put off; He insisted on seeing the kettle Himself. Draupadi could no longer resist His importunity and 
brought the kettle before Him, when lo! He found a fragment of the vegetable food cooked in it sticking 
somewhere in the neck of the kettle. The Lord, who is the Soul of the universe, satisfied His hunger with 
that fragment, thereby satisfying the whole universe, and asked Bhimasena to call the sage and his host 
of pupils for dinner. The sage and his pupils, however, had already disappeared since they felt no 
appetite and feared lest they should incur the displeasure of the Pandavas, who like Ambarisa were great 
devotees of the Lord, for declining their hospitality. > i 
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aan Prena 
at weqepfeftaratirargatir g4 1 


“Securely placed as | was in His arms, 
the missiles of unfailing power hurled at 
me by my preceptor, Drona, Bhisma, Karna, 
Bhūriśravā (the grandson of Bahlika), 
Susarma (the king of the Trigartas), Salya, 
Jayadratha (the king of the Sindhus) and 
Bahlika (the younger brother of Santanu) 
and others did not even touch my person 
any more than the weapons of the demons 
(in the service of king Hiranyakasipu, 
Prahlada’s father) did Prahlada, a devotee 
of Lord Visnu. (16) 


aa ga: paassa gait À 
aaa Ws AMT: | 
Ti maen fart yfers 
Teel Faq urate: | 2191 
“Stupid as | was, | chose for my 
charioteer the Lord whose lotus-feet are 
adored by noble souls for exemption from 
birth and death, and who surrenders to His 
devotees His very Self. Nay, dazzled by 
His glory, great chariot-warriors who were 
arrayed against me could not strike at me 
even though | stood on the ground, my 
horses being exhausted. (17) 


a ure Sch Ga perat | 
wate aa eee 
wrdcioha wea m maa g I 
“The jokes of Lord, Mādhava (Śri Krsna), 
brightened with His hearty and charming 
smiles, and His captivating manner of 
addressing me as son of Prtha (Kunti), 
Arjuna, beloved companion and delight of 
the Kurus, stir my heart to its very depth, 
O ruler of men, even as | recall them to my 
mind. (18) 
waea AE- 
Aara aan A AATE: | 
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Wwe; waa igam ad 
ae maa quad ÀI 
“Since we treated each other on an 
equal footing while in bed or sitting together, 
while rambling or indulging in self-praise, 
or even at dinner and so on, | occasionally 
twitted him and said, “Friend, you are indeed 
a veracious man!” Yet, in His unlimited 
greatness, that exalted soul put up with all 
my faults, fool as | was, even as a friend 
would bear with his friend or a father with 
his own son. (19) 

aise Tre wea: gear 

Ten AA gT AA VA: | 

sae erates TH, 
Naaa faas | 20 | 
“Bereft of that Supreme Person, who 
was my beloved companion and friend, O 
suzerain lord, | am left without a heart. 
That is why while escorting the Lord's 
spouses on the way, dear brother, | was 
vanquished like a woman by the wicked 
cowherds. (20) 


We OTe yea: a wit wet 
Aè wht Faas aa saa | 

wa ma aaah 
L pe ATTE 3 | 
“The same indeed is my Gandiva bow, 
and the same my shafts; the same my 
chariot and drawn by the same horses; 
nay, | am the same chariot-warrior before 
whom monarchs bowed their head. Bereft 
of the Lord, however, all these were reduced 
to nothingness in a moment, like an oblation 
poured into ashes, service done with some 
covert motive and the seed sown in a 
barren land. (21) 
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“O king, as regards our relations at 
Dwaraka (the city of the Yadavas) about 
whom you have made enquiries just now, 
they all lost their reason under the influence 
of a curse pronounced by the Brahmanas, 
and drank wine; and their mind having been 
thrown completely off the balance through 
revelry, they struck one another with their 
fists like strangers and perished with the 
exception of only four or five. (22-23) 
grantee maa gvaver feather) 
fà fafa yer areata a after: 1 21 


“In fact, itis a diversion of the Almighty 
Lord that living beings now kill one another 
and now foster one another. (24) 
aAa We age SATTA: | 
giak teaser aA fier: 1 241 
wa afasdefinieteham, fay: 
ae SER WNT AE EIRG 

“Even as in water (the deep), O king, 
the larger among the aquatic creatures 
devour the smaller ones, the stronger 
consume the weaker and the larger and 
the stronger ones eat up one another, 
even so the Lord caused the other powerful 
princes to be exterminated by the mighty 
and most powerful Yadus and had the 
Yadus killed by the Yadus themselves, 
since they had now grown to be a burden 
to the earth. (25-26) 


areca sada =a 
aha maki Aaaa F101 


“The words of Lord Govinda (Sri Krsna), 
appropriate as they were to the place and 
occasion of the talk and pertinent to the 
subject in hand and soothed the agony of 
the heart, ravish my soul even as | call 
them to mind.” (27) 


ga Jay 
wa faded from: poe 
Sedma mssi ula: 1 ec 


Sita said : As Jisnu (Arjuna) was 
thus contemplating on Sri Krsna's lotus- 
feet with most intense devotion, his mind 
became tranquil and free from passion.(28) 

> — i 
y Aiamaa fS: | 2¢ | 
Ña am a a aa, waget 
aame pera fag; 1 301 

“All the impurities of his mind in the 
shape of lust, anger and so on having 
been wiped out by Devotion that had grown 
in intensity through contemplation on the 
feet of Lord Vasudeva, he now recollected 
the gospel which, though preached by the 
Lord on the battle front, had been forgotten 
through mental obscurity occasioned by 
lapse of time and intense worldly activity. 


“The veil of Maya (Nescience) having 
been withdrawn from him through the 
realization of Brahma, Arjuna transcended 
the three Gunas (modes of Prakrti). His 
illusion in the shape of (the sense of) 
duality was fully resolved, his astral body 
was dissolved and he was finally rid of 
sorrow and secured immunity from 
transmigration. (31) 
Pere aami dai ager a 
maa afi ae aa afefter: 1321 

“Hearing of the Lord's departure for 
His divine Abode and the extermination of 
the race of Yadu, Yudhisthira, whose mind 
was now completely set at rest, resolved 
to ascend to heaven. (32) 
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When Prtha, the mother of the Pandavas, 
heard from Yudhisthira of the destruction 
of the Yadus and the Lord's mysterious 
departure, as told by Arjuna, she fixed her 
mind with exclusive devotion on Lord 
Adhoksaja (Sri Krsna) and turned her back 
on this world consisting of birth and death. 

(33) 
amea Yat at at ay fara: I 
wed Heda FF Uta: WALI 3% 

Lord Sri Krsna, who is ever free from 
birth and death, cast off (in the eyes of the 
world) the very body with which He had 
relieved the earth's burden, just as a man 
throws away the thorn with which he has 
extracted another, for both are equal in the 
eyes of the Lord. (34) 
a nene ert Hee AM AS: | 
yur: aAA aa wet wet Hera 341 

Even as the Lord, like an actor, assumes 
and then drops the forms ofa fish etc., so 
did He shuffle off the body with which He 
had removed the earth's burden.” (35) 
Gat A serena vet 

Wel ara aH: | 
Terararufraagarat 
qg: meaai 361 

When Lord Sri Krsna (the Bestower of 
Liberation) bodily departed from this earth, 
leaving behind His stories, which are 
charming to the ear, that very day entered 
the Kali age, which leads men of unawakened 
consciousness to unrighteousness. (36) 


ae: 
Gea Te a ye rasa | 
aua Agaa- 

atah maaa ÄTA B19 1 
The wise king Yudhisthira saw the 
growth of vices like greed, falsehood, deceit 
and violence etc., not only in the city of 
Hastinapura but in the whole of his state, 
nay, in every home as well as in the mind 
of the people, and, concluding therefrom 
the advance of the Kali age, prepared to 
depart from this world. (37) 

vane, uit faa: et wt: 
denier: ufi yiraficaq met! 3c! 

Tera am ai aT aA: 
mma «=  reeiftenqrimfradivar: 3S 1 
At Hastināpura the emperor installed 
his grandson, Pariksit, who was not only 
well-disciplined but was his own compeer 
in virtues as the sovereign of the ocean- 
girdled earth; while at Mathura he enthroned 
Vajra, the son of Aniruddha and the only 
surviving member of Sri Krsna’s family, as 
the lord of the Surasenas. Then, having 
offered a sacrifice to Prajapati (the divinity 
presiding over procreation), Yudhisthira, who 
had mastered his self, received the sacred 
fires into himself (renounced his home and 
became a recluse). (38-39) 


Ra wa ad wd gpa 

Frat RER: HAT: | Xo | 
Leaving at the palace his fine clothes, 

bangles and all he renounced the feelings 


of “I” and “mine” and completely severed 
all his worldly ties. (40) 


* Verses 34 and 35 are missing in the oldest manuscript yet found of Srimad Bhagavata, existing 
in the Saraswati Bhavan Library attached to the Queen's College at Banaras. The well-known commentator 
Vijayadhwaja (who represents the Madhva school) has rejected these two verses as well as the one 
immediately preceding them as interpolated. The divine form of Lord Sri Krsna, which is spiritual and 
of the same essence as the Lord Himself, is eternal; and to say that the Lord cast it off as something 
adventitious or superfluous would be a contradiction in terms. Hence the votaries of the Lord have 
rejected these two verses as spurious. Their omission from the manuscript existing in the Saraswati Bhavan 


Library also Confirms their questionable authenticity. 
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ard agra mA aa gat a aH! 
yamai arent i asad EA we | 
He mentally merged his speech into 
mind, the mind into Prana (the vital air, 
which has its seat in the lungs), the Prana 
into the Apana (the life-wind which goes 
downwards and out at the anus), the Apana 
with its function (of excretion) into Mrtyu 
(the god of death) and merged Mrtyu into 
his body made up of the five elements.(41) 


Thus realizing his body as nothing but 
death, the royal sage, Yudhisthira, merged 
the same into the three Gunas (modes of 
Prakrti); these three Gunas, again, he 
merged into the one fundamental Prakrti, 
Nature. This Prakrti, which is the universal 
Cause, he merged into the Jiva (individual 
soul) and the Jiva into the imperishable 
Brahma (the Absolute). (In other words, he 
began to feel that the whole of this 
phenomenal universe is the same as 
Brahma). (42) 
wam fant. agag: | 
water So Aaaama X3 

Clad in rags, and abstaining from food 
and drink, he took a vow of complete 
silence, flung about his hair in a disorderly 
way and exhibited himself like a dullard or 
a madman or a fiend. (43) 


argent ayoa AAN 
zA ufeaeret magai warefr I 
@e wa w amaA AA TA: 8S 
Waiting for none and hearing nothing 
like a deaf man, he came out of the palace; 
and contemplating in his heart on the 
supreme Brahma, he took the path towards 
the north, a path trodden by exalted souls 
even in the past, and treading which one 
does not return. (44) 


ad ma fegun: paaa: 
memei gea ET: WaT AfA I wy | 
Finding the people on earth in the 
grip of the Kali age, the promoter of 
unrighteousness, all his brothers too followed 
him with a similar resolve to attain the 
divine Abode. (45) 
a mapaa HATS SA ARATA: | 
HTT IATA GE HUSA | ME | 
Having fully achieved all the ends of 
life and knowing the lotus-feet of Lord 
Vaikuntha, Sri Krsna, as their eternal abode, 
they clung to them with their mind. (46) 


Their intellect being purified by Devotion 
that had grown in intensity through meditation 
on those feet, their mind was exclusively 
fixed on the supreme Reality of Bhagavan 
Narayana (Sri Krsna), which is the abode 
of only those who are purged of all sin. 
With that pure mind they attained that goal 
which is difficult of attainment for the wicked 
and sensually-minded. (47-48) 
fagist Rea wart NAT! 
PUTA afer: fag: agi aati sel 

Vidura too, whose mind was fully 
controlled and possessed by Śri Krsna, 
cast off his body at Prabhasa (near 
Dwaraka); and with his thought fixed on 
Śri Krsna, he returned to his abode, the 
realm of Yama, accompanied by the manes, 
who had called there to take him back.(49) 
duct a amsaa AATA 
aga maA Anm TASO! 

Draupadi also, when she came to know 


of her lord's indifference to the world, 
concentrated her mind on the divine 
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Sri Krsna (the son of Vasudeva) and attained 
to Him. (50) 
a: sgùm, mafai 
mà: gana TTA | 
ri i uf 


Taa at ufaqafa fatter! y} 1 | final beatitude. 


He who listens with reverence to this 
most sacred and blessed story of the 
departure in this manner of Pandu’s sons, 
the beloved of the Lord, develops devotion 
to Sri Hari (Sri Krsna) and attains perfection, 
(51) 


Sher ENTA TOY Ure AT GREI OY OSTA AT TIRS TA: 184 | 


Thus ends the fifteenth discourse entitled the “Ascent of the Pandavas to Heaven” 
in Book One of the great and glorious Bhagavata-Purana, otherwise 


known as the Paramahamsa-Samhita. 


BY WSs: 
Discourse XVI 


Conquest of the world by king Pariksit and the dialogue between 
Dharma (the god of piety) and Mother Earth 


ad saa 
aa: wife gaada 
Wat menma: VISTA ZI 
an fe gamata: 
HESA A TAT g 1 
Sūta continued : After the ascent of 
the Pandavas to heaven, King Pariksit, 
who was a great devotee of the Lord, ruled 
over the earth according to the instructions 
of the foremost Brahmanas. He possessed, 
O Śaunaka, the same noble virtues as had 
been predicted by expert astrologers at 
the time of his birth. (1) 


a wea wana guard 
Weenies AAT! | 
He married Iravati, the daughter of Uttara 


(his own maternal uncle*) and begot through 
her four sons, Janamejaya and others. (2) 


Taking Krpa (the son of Saradvan) for 
his Guru (guide), he performed on the 
bank of the Gariga three ASwamedhas 
(horse-sacrifices), offering liberal sacrificial 
fees to the officiating priests. In these 
sacrifices the gods accepted the offerings 
in the presence of all assembled there. (3) 
Frommer at: aft feftawa afar 
Tigi BR i Ah wer x 

Somewhere in the course of his 
conquest of the world the hero caught and 
subdued by his superior might the spirit of 
the Kali age, who in the form of a Sidra 
was disguised as a prince, striking with his 
foot a cow and a bull. (4) 

WAF sara 
wea Ae cafe aià qa: 
Paet MASA wt a: wearer! 
amet WENT ale PRN & | 


5 il i to marry the daughter of their own 
* It seems it was customary among the princes in those days tc a 
Maternal uncle (mother's brother which is otherwise regarded as incestuous and prohibited by the 


Scriptures. 
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auam amia war 
farce TRTA: & | 
Saunaka said : Why did the king merely 
subdue the spirit of the Kali age in the 
course of his conquest instead of killing 
him outright and thus ridding humanity of 
his evil influence once for all? For, though 
disguised as a prince, he was after all a 
vile SUdra, who took it into his head to 
strike a cow and a bull with his foot. 
Therefore, O blessed one, tell me all that, 
if it is connected with the story of Sri Krsna 
or with that of saints, who taste the honey 
flowing from His lotus-feet (are devoted to 
Him). Of what avail are other idle discourses 
in which life is wantonly spent? (5-6) 


zagi 


For the good of mortal men who, though 
short lived, are yet eager to realize the 
Truth, the all-powerful god of death has 
been invited here to perform propitiatory 
rites. (7) 
a gaa dae maaa sede: | 
uei fe warned: mafa: | 
at Fei dea RA Ta: ¢ | 

Nobody will die so long as the god of 
death is here. That all-powerful god has 
been invited by the great sages so that 
even in this mortal world people may get to 
hear and enjoy the ambrosial discourses 
depicting the sports of Sri Hari. (8) 
Tee Wee aa Wary À 
faa feaat Th feat a adad: e | 

The life-span of the unfortunate men of 
this world, who are dull of understanding 
and shortlived too, is frittered away in sleep 
by night and in frivolous pursuits by day.(9) 

ga Sara 


eT Crear RAGS PUT, 
ale ofa Froramataa | 


fra aaa Ta: 
mei gie go | 
Sita said : While Pariksit was living 
in the Kuru-Jangala country, he heard the 
unpalatable news that Kali had entered the 
territories protected by his army, and 
accordingly took his bow, fond of war as 
he was. (10) 


maipi vara eatstt 
Ta Wrasse: Ge! 
qà warvatguafaqear 


Mounting his well-decorated car, driven 
by dark horses and bearing an ensign with 
the device of a lion, he sallied forth from 
his capital for the conquest of the world, 
surrounded by his own army consisting of 
chariots and elephants, horse and foot. 

(11) 
ayi kqi a Med SM GRA! 
nA aai fats sre afer 82 

Having conquered Bhadraswa, 
Ketumala, Bharata, the northern Kurus, 
Kimpurusa and other countries, he levied 
tribute from them. (12) 
wa waar: gA Wee! 
wis a aM: Foe ARA 83! 

Everywhere he heard the people sing 
the praises of his high-souled forbears, 
the Pandavas, revealing at the same time 
the glory of Sri Krsna. (13) 
aed a RATASTE: | 
Be a ginati Mai afi a KTA ke! 

He also heard the story of his own 
deliverance at the hands of Sri Krsna from 
the fire of the missile discharged PY 
ASwatthama (the son of Drona), as well as 
of the cordial relations existing between 
the Vrsnis (the Yadavas) and the sons of 
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Prtha (Kunti) and of the latters’ devotion to 
Lord Kegava, Sri Krsna. (14) 
aa: wage: ega: | 
Termite aai eat SA HETAT: | 84 | 
Highly pleased with them (those who 
sang these stories) the noble-minded 
emperor bestowed on them costly garments 
and necklaces, his eyes wide open with 
joy. (15) 
ATO aaa 
i} 
foray moga serene a faro- 
sites mia aranna g | 
Hearing how Lord Visnu (Sri Krsna) 
had played the role of a charioteer to 
Arjuna, attended the councils of the 
Pandavas, waited upon them, played the 
friend and ambassador, kept watch outside 
their camp at night in the pose of a warrior, 
followed them as a waiter, eulogized 
Yudhisthira and bowed to him, not only 
Himself but caused the whole world to bow 
at the feet of His beloved Pandavas (made 
them worthy of adoration for the whole 
world), the emperor, Pariksit, developed 
devotion to His lotus-feet. (16) 
wed ada yii gia 
mRet fever aana, afa ÀI RO 
As he was thus following in the foot- 
steps of his forefathers from day to day (in 
the course of his conquest of the world) a 
strange incident occurred not very far from 
his territorial limits. Hear of it from me. (17) 
m: wks ae NA TA 
A mym amha AA! Re 
Hoofing about on one foot in the form 
of a bull, Dharma (the god of virtue) saw 
Mother Earth in the form of a cow, shorn of 
her lustre and bathing her cheeks in tears 
like a mother that has lost her child, and 
enquired of her as follows: (18) 


sear dialisis ganli | 28 | 

Dharma said: “Are you keeping well, 
good lady? With your somewhat withering 
face, you look quite pale. | perceive there 
is agony in your heart. Do you grieve for 
some relation living at a distance from you, 
madam? (19) 


“It may be you are sorrowing for me, 
deprived as | am of three of my feet and 
left with but one. Or you may be feeling 
sorry for yourself, knowing that Sudras are 
going to rule over you hereafter? Or you 
are grieving for the gods and other heavenly 
beings that have been robbed of their share 
(offerings) in sacrifices? Or do you sorrow 
for the people who are suffering due to 
Indra, the god of rain, withholding rain?(20) 


“Do you feel concerned for women 
who are unprotected by their husbands, or 
for children who are being persecuted by 
their own parents as if by man-eating 
demons? Or are you sorry for the goddess 
of speech (the Vedic lore), that has fallen 
in the hands of Brahmanas of reproachful 
conduct or for the foremost Brahmanas 
who are in the service of royal houses that 
have no respect for the Brahmana race? 

(21) 


“Again, do you grieve for the fallen 
Ksatriyas dominated by Kali, or for the 
kingdoms that have been devastated by 
them? Or do you sorrow for the world of 
living beings, who are intent upon eating 


and drinking, clothing and washing 
themselves or on sexual intercourse, 
disregarding all barriers? (22) 


“Or deserted by Sri Hari (Sri Krsna) 
who had come down to the mortal plane 
only in order to relieve your onerous burden 
and has now vanished out of sight, mother 
Earth are you reminded of His exploits, the 
very thought of which is conducive to final 
beatitude? (23) 
zJ maga aai 

age aa faa 
wert at À aR aAa 
qfi fh ama ATL BX 

“Tell me, Earth (storehouse of all riches)! 
the cause of your mental agony, on account 
of which you look so emaciated. Or is it 
that Time, who is more powerful than all 
powerful beings, has robbed you, mother, 
of your good fortune, which was once 
extolled even by the gods?” (24) 


gara 
war fe aq aad wat gA 
agate = aH UrecifaTae: 1 4 
Earth replied: “Dharma, you surely 
know all that you ask me. It was due to 
Him (Sri Krsna) that you were endowed till 
the other day with all your four feet, that 
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were conducive to the happiness of the 
world. (25) 
aed yii can gaea: A Aia | 
yà qaa: me aAA: aa 26 | 
an fafai yii aot act efa: 
mma ay mad mdada a1 01 
ymm ysa: yic He BIST ai A: | 
meii Aima masip: 1 2c | 
Wa aÀ a maA aa AEM: | 
mat meara faata m afer 22 | 


“Nay, truthfulness, purity, compassion, 
forbearance, liberality, contentment, 
guilelessness, composure of mind, 
subjugation of the senses, austerity, 
evenness of temper, endurance, quietism, 
sacred knowledge, self-realization, 
dispassion, i.e., absence of thirst for 
sensuous enjoyment, lordship (power to 
rule), heroism, majesty, strength, right 
judgment, independence (absolute freedom), 
dexterity, loveliness of form, fortitude, 
gentleness of disposition, exceptional 
intelligence, modesty, amiability, quickness 
of mind, acuteness of the senses and 
bodily vigour, good fortune, sobriety, 
steadiness, reverence, good reputation, 
respectability and absence of egotism these 
and many other excellent virtues, which 
are sought by men aspiring for greatness, 
are ever present in Him and never decline, 
O blessed one. (26-29) 
wae Trae sitar ara! 
vivant ved sire ure nT 3°! 

“By Him, who is the receptacle of all 
noble qualities and the abode of Sri, the 
goddess of prosperity, has the world been 
deserted today and has thus fallen under 
the eye of the wicked Kali. It is such â 
world that I am grieving for. (30) 

amm mph vad arr! 
Fama aias sT?! 
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“I am equally concerned for myself, for 
you, the chief of divinities, and the other 
gods, manes, sages and holy men as well 
as for the generality of men belonging to all 
grades of society and stages of life. (31) 
weet ai gA- 

MTA: UA MATAT: | 
a sit: eama faea 
aada ASR 321 

“Though exclusively devoted to the Lord, 
Brahmā and the other gods practised austere 
penance for a long time in order to secure a 
kind look from Sri (the goddess of prosperity). 
Even that Śrī seeks with excessive fondness 
the lovely shade of His feet, leaving Her 
home in the bed of lotuses. (32) 


simata: kikai Lei 
Aea mma aA fafi 
AA E n ga AA 33 
“Exquisitely adorned by the glorious feet 
of the same divine Lord, that bore the marks 
of a lotus, thunderbolt, goad and flag, and 
deriving great splendour through them, | once 
outshone all the three worlds; and when 
that good luck ceased, He forsook me, proud 
as | was of my great good fortune. (33) 
Ù à Ragam- 
AART ATA: | 


a gegm «dear 
mama agg ART 3% | 
“Absolutely independent as He is, He 
assumed a charming personality in the 
race of Yadu in order to make you whole 
{with all your feet restored) as a part of His 
own Being* by His own might, finding you 
grieved at the loss of your two feet. Nay, 
He removed my oppressive burden in the 
shape of a hundred Aksauhinis of kings 
who belonged to the demon race in their 
previous incarnation. (34) 


wl ot Hed fers Gear 
wi 


kaka Liata rsca ko te at 
Wa wa gA fae fg: 1341 
“What woman could bear separation 
from that Supreme Person, who stole away 
by His endearing looks, bright smiles and 
sweet words the patience as well as the 
pride of loving and proud ladies like 
Satyabhāmā and others, and adorned by 
whose footprints | felt a thrill of joy?” (35) 
Wa p gai 
wore wart: ora: e R ag 1 
As mother Earth and Dharma (the god 
of virtue) were thus talking, the royal sage 
Pariksit arrived at the bank of the Saraswati 
where it flows towards the east. (36) 


Bt ARITA HELIO ORE AAT TTT PAAR A ERSAAT: | 2G | 


Thus ends the sixteenth discourse entitled 


“The Dialogue between goddess Earth and 


Dharma”, in Book One of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramaharisa-Samhita. 


* The term ‘Bhaga’ has been defined in our scriptures as under : 
tartar aera enter age: fares) aAa woo er gator 
‘The word ‘Bhaga’ denotes power, virtue, fame, affluence, wisdom and dispassion, each in its 


fullest measure.” 


Sri Krsna who has been referred to earlier as Bhagavan Himself (mq warm ma) naturally 
Possessed all these six attributes in their entirety, Dharma (virtue) as part of these six tributes thus existed 
in Him complete in all its limbs, although in the Dwapara age, when the Lord ay sali on earth, it had 

l 


lost two of its limbs. This is what mother Earth seeks to convey in the above 


okas. 
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STA USSSA: 
Discourse XVII 
King Pariksit subdues Kali 


qd sad 

wa AA wT FTAA! 
weed a g ag PUSS! e? | 
Sita Said: There, on the bank of the 
Saraswati, the king, Pariksit, saw a Sudra, 
bearing the insignia of royalty, and with a 
club in his hand belabouring a cow and a 
bull as though they had no protector. (1) 

qi yuna Feira fara! 
aut want died ESTA a? 
The bull, who was white as a lotus 
stalk and stood with difficulty on one leg 
alone, was seen trembling and urinating, 
as it were, with fear while being beaten by 
the Sudra. (2) 

mt a mig cnt yet exacted! 
fawi maai ant 131 
As for the cow, who yields materials 
(in the shape of milk, ghee etc.) useful for 
religious acts (such as the performance of 
sacrifices etc.), the king found her most 
miserable, being kicked by the Śūdra and 
bereft of her calf. Her cheeks were bathed 
in tears, and she had grown very lean and 
thin and was hungry. (3) 

ws mee: aana 
wmi aa aAa: ¥ | 
Mounted on his gold-plated car and 
stringing his bow, he challenged the tyrant 
in accents deep as the rumbling of a cloud: 
(4) 

weed TERT AR TTA A | 
mà m aimi: & | 
“Who are you that are powerful enough 
to strike the weak so violently in this land 


protected by me?” Like an actor on the 
stage you have put on the garb of a king; 
but by your action you are a Sudra. (5) 
wet Hut wa at We Wega! 
AAAA wef wer aerate & | 
“By striking harmless creatures ina 
lonely place and at a time when Sri Krsna 
has gone far away (ascended to His divine 
Abode) along with Arjuna, the wielder of 
the Gandiva bow, you have proved 
yourself to be an offender and, therefore, 
deserve to be slain. (6) 
a a yaaa: weet: Tel UL! 
quent fa aivag tat 7: RATT © | 
(Turning to the bull, he went on:) “As 
for yourself, are you some divinity in the 
guise of a bull, white as a lotus stalk and 
moving on one foot only, having lost your 
other three feet, and thus causing us great 
sorrow? (7) 
3 m Aami advent 
qasa fart à mo Ba: 4 | 
“On this earth, securely guarded by 
the stout arms of the Paurava kings, tears 
were never seen to drop from the eyes of 
creatures other than you. (8) 
m Aa aq A gaa TA 
m ia ug à amai a aR S | 
“Grieve no more, O bull; let your fear 
of the Sudra be gone. Weep not, mother 
may all be well with you so long as | am 
here to punish the evil-doer. (9) 
Fa TS WaT: Tate ar f: | 
ma way agatha Afp A: | gol 


“The good reputation, longevity, fortune 
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and prospects in the other world of that 
wild king go to the dogs, in whose dominion, 
O virtuous one, the people are 
indiscriminately oppressed by the impious. 


(10) 
we wat wt eat mam: | 
aad wi aeh yagen ee! 

“To put an end to the suffering of the 
distressed, this indeed is the foremost duty 
of kings.Therefore, | shall slay this most 


wicked fellow, and enemy of living beings 
that he is. (11) 


wisqyad aa weie thea aque | 

m ARATE Tes Tat HOTTA! 22 1 
“Who is it that amputated your three 

feet, O bull, a quadruped as you are? Let 

there be no afflicted souls like you in the 


realm of kings who are votaries of Sri 
Krsna. (12) 


arenfe ga wk a: MARTTA 
amden ma AATA 23 
“Tell me, O bull, who it was that mutilated 
innocent and good souls like you, and thus 
sullied the fair name of the Pandavas (the 
Sons of Prtha). May good come to you.(13) 
ister gar wads a AAA! 
mmi da RET HA AI 
“He who does evil to an innocent 
Creature must have fear from me on all 


Sides. Pious souls are surely benefited 
when vile creatures are subdued. (14) 


ama Ag a aep: | 
aaia i maraena MEE g4 | 
“I shall certainly cut off the arm, along 
with the armlet adorning it, of the individual, 
be he a veritable god, who in his unbridled 


madness inflicts injury on harmless 
creatures, (15) 


Tat fe um ed: aera | 
mA FATYTRARATUELTATPAE | VE 1 
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“It is, indeed, the paramount duty of a 
monarch to protect those who stick to their 
own Dharma. Punishing according to the 
injunctions of the scriptures those other 
people who in this world have strayed 
from the path of virtue, otherwise than in 
adversity.” (16) 


mf sara 

Uae a: wem aerated aa: | 
Ai r: wit dearet a Fa: 1 V9 1 

Dharma replied : “Such an assurance 
of protection to the distressed is quite 
becoming of you, the scions of Pandu, 
whose hosts of virtues prompted the divine 
Sri Krsna to accept the humble role of an 
envoy etc., to you (your forbears). (17) 
7 ad seein aa: wy: Gems 
Get dt ai amaaa: 1 ec 

“Bewildered as we are by the conflicting 
statements of various thinkers, we know 
not the person who is responsible for the 
causes of suffering, O jewel among men ! 


aaa ae T: | 
wA t mi aa WIRI 
“Some, who deny all difference, declare 
their own self as responsible for their 
suffering; others attribute it to Providence; 
yet others ascribe it to their own doings; a 
fourth school avers nature to be the cause 
of suffering; while still others declare God 
as the bestower of suffering. (19) 
amada araft firs: | 
amei wat a erie 201 
“Some, again, hold that the cause of 
suffering is something beyond the reach of 
speech or mind. Now investigate, O royal 


sage, by your own judgement, which of 
these views is sound.” (20) 


142 


» SRIMAD BHAGAVATA « 


[Dis. 17 


ga sara 
wa af wai u amg Eem 
aR ma fade: wees TRI 
Sita continued : When Dharma spoke 
in this strain, Emperor Pariksit, O Saunaka, 
was disillusioned and with a calm mind, 
replied to him as follows: (21) 
vaara 
w adfe da sA ganay | 
maiga: tart gare TEARI 
The king said : “You speak what is 
right, O knower of Dharma, (righteousness). 
Evidently you are Dharma, the god of 
virtue, in the guise of a bull. You refuse to 
tell the name of your persecutor only 
because you know that the lot which falls 
to a wrong-doer is also shared by the 
denouncer. (22) 
axa man o RAT 
AA aaavaty yarnfafa AITA: 1231 
“Or the right conclusion is that the 
ways of the divine Māyā (deluding potency) 
are surely beyond the scope of the mind 
and speech of living beings. (23) 
aa: yii car waai aT: PA Ga: | 
aenittaat vet: MARRA RS 
“In the Krta age (Satyayuga) you had 
four whole feet in the form of austerity, 
purity, compassion and truthfulness. Three 
of them have since been destroyed by the 
progeny of unrighteousness, viz., pride, 
attachment and hauteur. (24) 
gi ent mA wet dde: 
d Raams: RRA: 241 
“Now, O Dharma, you have only one 
foot left in the shape of truthfulness, on 
which you are somehow supporting yourself. 
Yonder unrighteousness in the shape of 
Kali, however, seeks to rob you of the same, 
strengthened as it is by falsehood. (25) 


zi a yhaa madem ai 
sftagercaesar: uda: FARN | Re | 
“And this cow is no other than the good 
mother Earth, whose heavy burden was 
relieved by the Lord and who was adorned 
all round by His charming footprints. (26) 
virgen me gA 
ATA FIAT: A Aaa AA | 201 
“Forsaken by Him, the holy mother 
now grieves like an unlucky woman, with 
tears in her eyes, to think that Śūdras, 
who hate the Brahmanas and pretend to 
be kings will rule over her.” (27) 
ofa enf n da maa MERA: I 
Amame Ugi RAASTA R I 
Having thus comforted Dharma as well 
as mother Earth, Pariksit, who was a great 
chariot-warrior, drew his sharp-edged sword 
in order to dispose of Kali, the spring of 
unrighteousness. (28) 
ad firaiquhwe fae TITT 
aagi A are, wafa: | 221 
Perceiving that the king was bent upon 
killing him, he threw off his insignia of 
royalty and placed his head at the king's 
feet, overwhelmed with fear. (29) 
ui Wea: quar dace: | 
yod maa ae Ve gata! 20! 
The praiseworthy hero, Pariksit, who 
was kind to the meek and hospitable to 
those who sought his protection, took 
compassion on Kali, who had fallen at his 
feet, and did not slay him, but smilingly 
spoke thus: (30) 


The king said : “You have no cause 
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for fear when you have joined your palms 
before us, that have inherited the glorious 
traditions of Arjuna (who had overcome 
sloth). But on no account should you stay 
in my realm, a friend as you are of 
unrighteousness. (31) 
at a mè 
Sag sei: \ 
AAs eE amle ba ra 
RST A ART HPA SET: 1321 
“Ever since you took up your abode in 
the body of kings (gods among men), these 
numerous vices—greed, falsehood, thieving, 
wickedness, proneness to sin, poverty, 
wile, cantankerousness and hypocrisy— 
have followed you. (32) 
3 aaa amia 
aur waa a aÀ 
mamai at wma aA- 
diyat aafaa: 1331 
“Therefore, O ally of unrighteousness, 
you should not remain in Brahmāvarta, 
which is a fit abode for piety and truth, and 
where Brāhmaņas, well-versed in the 
elaborate rituals, propitiate the Lord of 
sacrifices through sacrificial performances. 


(33) 
aa gioa 
Sanda st AR 
rarer, Roga- 
STAT 3% I 


“In this land, of Brahmavarta, Lord Sri 
Hari abides in the form of sacrifices and 
blesses His votaries. Nay, moving inside 
as well as outside all animate and inanimate 
beings like the air, that Universal Soul 
grants all their desires.” (34) 


Sita continued : Kali trembled to hear 
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this command of king Pariksit. He made 
the following request to the king, who stood 
ready to strike with his uplifted sword, as 
Yama with his rod of punishment. (35) 


Hea 

aa aaa acenfa area aaa 
mat ca ware aaa! 36 | 

Kali said : “Wherever | think of taking 
up my abode in obedience to your command, 
O emperor, | find you, bow and arrow in 
hand. (36) 
wa mha aes wart Peni 
aia a ana anfrsetsqyrar 391 

“Therefore, O jewel among champions 
of righteousness, it behoves you to tell 
me the place where | may settle down 
Permanently in compliance with your 
orders.” (37) 


Wd saa 

aafaa wet wari Hert zh 
aa uri fea: yar aarenivaafae: 1 ac 

Suta continued : Thus entreated by 
Kali, the king then allocated to him the 
following four places—dice, wine, woman 
and shambles, the hotbeds of the four 
vices (falsehood, intoxication, passion and 
cruelty). (38) 
qa aaa ETAY: | 
TAS wd art Tit at a wT 3¢1 

On Kali’s asking for more abodes, the 
mighty king assigned him gold as the fifth 
abode. Thus he allotted to him falsehood, 
intoxication, passion and slaughter with 
animosity and Rajoguna, i.e., gold as the 
fifth. (39) 
sgh Usa wari adya: pA: 1 
sit cat sana aera xo 

In obedience to the king's command 
Kali, the progenitor of unrighteousness, 
occupied these five abodes assigned by 
Pariksit, the son of Uttara. (40) 
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Hence a man seeking blessedness, 
especially a pious monarch, a leader of the 
people and a religious preceptor should 
never resort to these. (41) 
qa rete mer oe: vite AR | 
yiee angara wat a MTATA ¥2 | 

The king then restored the three lost 
legs of the bull, viz., penance, purity and 
compassion, and comforted and cherished 
mother Earth. (42) 
a we Undead are AAT 
fran umi Aag 


The selfsame monarch still occupies 


the royal throne which was bequeathed to 
him by his grand-uncle, king Yudhisthira, 
while retiring to the forest. (43) 
ars E WG: PAARA 
Wed wud JEJA: 18% 
Shining with the glory of the Kaurava 
kings, that most blessed emperor of 
extensive renown, the royal sage Pariksit 
dwells even now at Hastinapura. (44) 
zanpa sR TA: 
qa maa: Ao gi aaa AAT: 84 1 
Such is the majesty of king Pariksit 
(the son of Abhimanyu) during whose 
rulership over the earth you have undertaken 
the vow of performing this sacrifice. (45)* 


ahr TER IÀ an GRIA Meret afafa 
TA FIRSATA: | 891 
Thus ends the seventeenth discourse entitled “The Subjugation of Kali”, in 


Book One of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


STSMBTEN Sea: 


Discourse XVIII 
The youthful sage Srngi utters an imprecation against king Pariksit 


ga sara 
at à daaag a gE Wa: | 
aqa WTA: PARAN: g I 


Sita continued : Though scorched 
in the mothers womb by the missile 
discharged by Aswatthama (the son of 


* In verses 43 to 45 the great king Pariksit has been spoken of as if he were present at the time 


when the holy sacrifice at Naimisaranya was in progress. According to the aphorism of Panini’ 


aimma" the present tense can be used even with reference to the immediate past or future. The great 


Acarya Vallabha of revered memory points out in his famous commentary (the Subodhini) that, © 


ven 


though Pariksit had departed from this world, his renown and glory were still alive. The distance of time 
which divided him from the period of the sacrifice undertaken by Saunaka and others has been 


eliminated in order to evoke the utmost reverence for him. His soul had merged in the Lord; ti 
also one reason why Suta visualised him as present before his eyes. Not only the learned spea! 
his saintly audience too felt his presence. According to the Vedic maxim "amam à amà qa:" (the 
himself is reborn as a son) it was Pariksit himself who occupied the throne of Hastinapura in the 
of his son and worthy successor, Janamejaya. Considered from all these points of view, a referenc 


hat was 
ker but 
father’s 
person 
e to 


Pariksit in the present tense goes to heighten the effect of the discourse. 
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Drona), king Pariksit did not die (was saved 
from extinction) by the grace of Lord Sri 
Krsna of marvellous deeds. (1) 
saai TRY MAHA ATA | 
3 mA AATA: 21 
Having given his mind and heart to the 
Lord, he did not feel perturbed even when 
faced with the terrible fear of meeting his 
death at the hands of the serpent, Taksaka, 
spurred on by the anger (curse) of a 
Brahmana boy. (2) 
saa ada: ag famanda: 1 
Amaat fered agai a acta 3 | 
Shaking off attachment to everything, 
he accepted the discipleship of the sage 
Suka (the celebrated son of Vyasa) and, 
having realized the truth about Lord 
Sri Hari, cast off his body on the bank of 
the Ganga. (3) 
anya yea aaa 
Ia SARASA BRAT ATA | 
No confusion arises, even at the hour 
of death, in the mind of those who talk of 
none else than Lord Sri Krsna of excellent 
renown, enjoy His nectar-like stories and 
contemplate on His lotus-feet. (4) 
mam wad uae ada: | 
maù weet wae) & I 
Kali was powerless on this earth,even 
though he had penetrated every part of it, 
so long as the great king Pariksit (son of 
Abhimanyu) continued to rule over the 
same as its undisputed sovereign. (5) 
aie ada a ar 
Weaerarisaraeniaea: FANGI 
As a matter of fact, Kali, the progenitor 
of unrighteousness, had set his foot on the 
earth the very day, nay, the very moment 
the Lord quitted it. (6) 
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mfe pi ware ang sa MYE | 
greeny, agaa arate pata S 1 
The emperor, however, who like the 
bee, drew the best out of everything, bore 
no ill-will to Kali; for he knew that in this 
age meritorious acts bear fruit immediately 
as soon as they are projected but not so 
the other sinful acts, which yield fruit only 
when they are actually committed. (7) 

fe q meg yor afer eiiie 
amma: Wane at gat a adadic | 
In fact, of what account is Kali, who is 
heroic in the midst of children (the ignorant) 
but is cowardly, before the wise (strong- 
minded), and who like the wolf is ever alert 
to take the unwary men by surprise. (8) 

vrai a: quad ÂA wari 
orgea aera TEA S | 
| have thus related to you (O sages !) 
the sacred life-account of king Pariksit, 
connected as it is with the story of Lord Sri 
Krsna (son of Vasudeva): this was what 
you enquired of me. (9) 

a a: HM Wea: FAE: | 
qorata: Uftsy: PACT ayi: | R01 
Lord Sri Krsna performed many a deed 
which is a fit subject for discourse. Men 
seeking blessedness should, therefore, listen 
with rapt attention to all His stories that 
depict His virtues and narrate His exploits. 
(10) 

RIA FY: 

Wa sta wen: ater yaf ae: | 
aed viata pores mata fe a1 991 
The sages said : Good Sita, may you 
live for years without number, you who 
recount the untarnished glory of Lord Sri 
Krsna, which is like nectar to us mortals. (1 1) 
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To us, whose body has been soiled by 
the smoke arising from the sacrificial 
fires, even while we are engaged in this 
sacrificial performance, the fruit of which is 
uncertain, you give to drink to our heart's 
content the sweet and inebriating honey 
flowing from the lotus-feet of Lord Govinda 
(Sri Krsna) ! (12) 
aera anA a wi aie 
qaaa Feat frg: 3 

We cannot compare with a moment's 
fellowship of loving devotees of the Lord 
either heavenly bliss or even final beatitude 
(the cessation of birth and death) much 
less the enjoyments sought after by mortal 
men. (13) 
A am gA maai 

TEMA | 
wet TOT A- 
ayan À YaN: 1 ey! 

What man of good taste would feel 
sated with hearing the story of the Lord, 
who is the only and final goal of the greatest 
saints? Even masters of Yoga, headed by 
Lord Siva and the lotus-born Brahma, have 
not been able to exhaust the virtues of the 
Lord, who is beyond the Gunas of Prakrti. 

(14) 
wit war à maaa 
HETARA 1 
— afi fang 
yy at ag fag ey! 

Therefore, O learned Sūta, to whom, 
among us all, God is the foremost concern 
of life, tell us at length the noble and holy 
doings of Sri Hari (Lord Sri Krsna), who is 
the only and final resort of the greatest 
souls, eager as we are to hear of them.(15) 


a à mmaa: wifes 
armantemevate: \ 
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ma Aafin 
WOO RATT ta 1 
That great devotee of the Lord, king 
Pariksit of no mean understanding, attained 
to the feet of Lord Sri Krsna (whose banner 
bears the device of Garuda, the king of the 
birds), which are otherwise known by the 
name of final beatitude, through wisdom 
taught by the sage Suka (in the form of a 
story). (16) 
w: å t qoigan- 
memmen pAn | 
aenaran 
unitferct UMTAMUTAAL| V9 | 
Pray, narrate to us that most sacred 
story embodying the wisdom imparted to 
Pariksit (the story of Srimad Bhagavata), 
which lays bare the truth in unambiguous 
terms and firmly establishes one in the 
extremely wonderful Yoga of Love, nay, 
which also contains an account of the doings 
of the Lord and delights His devotees. (17) 
ya Sart 
ae ad AYAT M 
garetts faa: | 
Agam a vite 
HETATaTa TTA: 
Sūta continued : Though born of a 
mother whose caste is superior to the 
father's, my birth (which has been deprecated 
in the Sastras) has been fulfilled today 
through the service of elders. For association, 
even by way of conversation, with the 
noblest souls quickly drives away the heart's 


agony caused by such despicable ao 
(1 


EZA] 
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Such a consummation is all the more 
assured in the case of him who utters the 
Name of the Lord, the only and final resort 
of the noblest souls. For infinite is the Lord 
and infinite His Powers; nay, it is because 
He is possessed of endless virtues that 
they call Him Ananta. (19) 


wai «= yaa 
miraa ATTE 
Ramn mi fayi- 
daR ASNI: | 20 1 
In order to show that He is unequalled 
and unsurpassed in virtues, suffice it to 
point out that, rejecting others who courted 


Her, Goddess Laksmi sought the dust of 


His feet, even though He did not seek Her 
hand. (20) 


an aama 
mafaa: | 
at Greet qa 
A ATA AR maA: 1221 
Again, the water which was offered by 
the Creator (Brahmā) to wash the feet of 
the Lord (when He assumed a cosmic 
Form at the sacrifice of the demon king 
Bali) and then flowed from the nails of His 
toes in the form of the Ganga, vide verses 
3 and 4 of Discourse XXI of Book VIII, 
Sanctifies the whole universe along with 
Lord Siva, who bore it on His head in 
response to the prayer of king Bhagiratha, 
vide IX. ix. 9. Under such circumstances, 
who else than Lord Sri Krsna (the Bestower 
Of liberation) could deserve the epithet 
‘Bhagavan’ in this world? (21) 


The wise that have developed love for 


Him shake off in no time their deep- 
rooted attachment to their body etc., and 
enter that last stage of Paramaharnsa’s 
(recluses) in which the practice of non- 
violence and control of the senses become 
one’s sacred duties. (22) 
ag fe ysi watz 
wag measa aarti 
m: e aT- 
ma aH faaofi faaye: 1231 
O sages that shine like the sun, what 
you have asked me in this assembly | 
shall tell you according to my own lights. 
Winged creatures soar (in the heavens) 
according to their own capacity; so do the 
learned recount the pastimes of the all- 
pervading Lord Visnu according to their 
own understanding. (23) 


wa ar fra wat at 
WUT: st: ga yer ex 
Taking up his bow, king Pariksit was 
hunting in the forest on a certain day. 
Running after the game, he got fatigued 
and felt extremely hungry and thirsty. (24) 


Finding no reservoir of water near at 
hand, he entered the well-known hermitage 
of the sage Samika and saw there a hermit 
who sat still with his eyes closed, (25) 


Wire framerate, \ 
warmer mi wanyanfafera 26 1 
Having held his senses and breath, 
mind and intellect in perfect control, he had 
withdrawn himself from the world; and having 
reached that immutable state which lies 
beyond the three states of consciousness 
(waking, dream and dreamless sleep), he 
had become one with Brahma. (26) 
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auae thane a 
faaea ayaa | RG 
His body was covered with unloosed 
matted hair and the skin of a black deer. 
Finding him in this state, Pariksit asked 
him for water (to drink), his tongue being 


parched (with thirst). (27) 
STRATTON ara TA: \ 
Raga = AAP FII 


Not being offered a mat of straw or bare 
ground to sit on, and denied water to wash 
his hands (and feet) or even kind words, the 
king thought himself as treated with disrespect 
and grew indignant accordingly. (28) 
ayagd: dea aqexarafeara: | 
SET WAYS TE AT AAT AVI 

His mind being oppressed with hunger 
and thirst, there arose in him, all of a 
sudden, a feeling of enmity and anger 
against the sage, which, O Saunaka, he 
had never entertained before against a 
Brahmana. (29) 
a q wees mpi FT 
aiten ea TAL 30 1 

While departing, he indignantly threw 
with the end of his bow a dead serpent 
across the shoulder of the Brāhmaņa sage 
and returned to his capital. (30) 
wa fa fya wiferaercr: | 
aT aarfererateates q aaa TPH: 132 | 

(He offered this indignity to the sage 
because he wanted to make sure) whether 
he had closed his eyes inasmuch as he 
had really withdrawn all his senses from 
their objects or he simply feigned deep 
meditation because he thought he had 
nothing to do with the wretched Ksatriyas. 

(31) 
aa Uist faery, aerats: | 
Tart wit ad sat aA 821 
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The sage's son, who was possessed 
of abundant spiritual glow, though a mere 
boy, happened to be playing at that time 
with other Brahmana boys. Having heard 
of the indignity to which his father had 
been subjected by the king, he made the 
following observations on the spot : (32) 
aà ard: aera tat afegia | 
miai aq gram grat spf 331 

“Oh the unrighteousness of the ruling 
class, who have grown fat like crows! 
Like dogs that guard one’s door, these 
servants of the Brahmanas dare to insult 
their very masters ! (33) 
went: gE grat fetta: | 
Uwe cade Be: UTS arpa 3% 1 

“The Brahmanas have appointed the 
Ksatriya as their door-keeper. How, then 
can he who has been posted at the gate, 
enter the house (of his master) and eat out 
of the latter’s pot? (34) 


wet ma wate wren 
agmen m uvad À ae 34 | 
“Now that Lord Sri Krsna, the chastiser 
of those who have strayed from the path 
of virtue, has departed, | shall presently 
set right those that have violated the rules 
of decorum. Just see how powerful | am !” 
(35) 

see Weare aaearsfrarera: | 
arema saa area frrast 7136 | 
Having thus spoken (to his playmates), 
the young sage sipped water from the 
Kausiki and, his eyes turning crimson with 
anger, he hurled a thunderbolt in the form 
of the following curse : (36) 

gla agaa age: mads 
Seale TH pag AfA À aage 39! 
“Impelled by me, Taksaka (a chief of 
the serpents) shall, on the seventh day 
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hence, bite that bane of his race, who has 
so openly transgressed the bounds of 
propriety by his hostile behaviour towards 
my father.” (37) 
waters ate we ence! 


fant ater ga AVE Bite F134! 

The boy then returned to his hermitage 
and, distressed to see his father with a 
snake about his neck, wept aloud. (38) 


WaT Sige TEM aT gaT | 
mÅ was Gear wate qatar 33 1 
fags Ut wes aca enh fei 
aa at a pah: a Aaa! Xo! 
On hearing the laments of his son, O 
Saunaka, the sage Samika (a scion of 
Angira) gradually opened his eyes; and 
throwing off the dead serpent,which he 
saw lying across his shoulder, enquired: 
“Child, wherefore do you weep? Who has 
wronged you?” Thus asked, the boy told 
him all that had happened. (39-40) 
Rma tee SS 
BMA Wea! 
aà aaa weet À pa- 
aeaa ge sed ya: ive 
The sage, Samika, did not applaud his 
son when he heard of the execration uttered 
against the king, who did not deserve it, 
but said, “Alas ! foolish child, you have 
committed a great sin in that you have 
Visited his trivial offence with such a heavy 
Punishment. (41) 


“It does not behove you to judge a 
king, who bears the name of Visnu, by the 
Standard of ordinary men, O child of unripe 


wisdom! Protected by his formidable 
strength, the people are rid of all fear and 
secure blessings of all sorts. (42) 


“When Lord Visnu (who wields a discus 
in one of his hands), appearing under the 
name of ‘king’, is screened from our view, 
dear child, thieves will crop forth in large 
numbers and the world, which will be 
unprotected then, will perish like a flock of 
sheep in a moment. (43) 


we: | Wade 
TSR sate 
Te wit watt qos 
TARASA EEA ST: 1 ox | 
“When the ruler is dead, thieves will 
rob the people of their property and the evil 
that befalls them in this way will now fall on 
our head since we shall be held responsible 
for the rulers death, the cause of all this 
anarchy and lawlessness, even though we 
have no direct connection with it; nay, 
when people take to robbery in large 
numbers, they belabour and abuse one 
another and snatch one another's cattle, 
womenfolk and wealth. (44) 
ma ssteniva faeta qo anaren: | 
mAd Aa Yat anita aoi: 1 xe | 
In such conditions the noble religion of 
the people, which derives its authority from 
the Vedas and is characterized by a course 
of conduct laid down for the different grades 
of society and stages of life, disappears, 
thence follows a confusion of castes among 
men whose hearts are given up to wealth 
and sense-gratification, as among dogs 
and monkeys. (45) 
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mA aA: 4 A Wars gea: | 
ma Taga eM AA ara | we 1 
“Emperor Pariksit, is a 
monarch of wide renown and a defender of 
righteousness; nay, he is a great devotee 
of the Lord and a royal sage who has 
performed a number of horse-sacrifices. 
Again, he was overcome with hunger, thirst 
and fatigue and absolutely helpless; hence 
he did not deserve our curse. (46) 


aay amA maT 
wd pi aA nai erquéfa vol 
“May the almighty Lord, who is the Soul 
of the universe, forgive the wrong perpetrated 
by this child of immature understanding 
(47) 


moreover, 


against His innocent servant. 
Rrepa fanan: yrat: fara gat Afà | 
qma ag uaga aam: uu FE 1 we | 


“Even when reproached, deceived, 
abused, disregarded or struck by others, 
devotees of the Lord never return the wrong 
done by the wrong-doer, though capable of 
doing so.” (48) 
sia pgp Asgard argh 1 
waa faut wat Aart afaa Xe 

Thus grieved at the wrong done by his 
son, the great sage, Samika, did not even 
think of the offence committed by the king, 
who had treated him with disrespect. (49) 
wast: mad vires eag ati: 
Fatt A aT Aa STAT TOTS: | ko | 

Generally speaking, holy men in this 
world neither grieve nor rejoice when they 
are subjected to contrary experiences by 
others; for the soul is ever beyond the 
three Gunas. (50) 


sft daana RÀ TRACE Sema eM PMA TAT 
FTBTEMS ATA: 1 8S | 
Thus ends the eighteenth discourse entitled “The Brahmana’s Curse”, in 


Book One of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AARAA ATA: 
Discourse XIX 


Pariksit takes a vow of fasting till death and Suka 
pays a visit to him 


ama aaor ere 


“Oh! like a vulgar man | have behaved 
very ignobly with that innocent Brahmana 
of unproclaimed spiritual power. (1) 
qi ad A pama 

geti ort nA 


Sita continued: Now the king too | Teel a ahea À 


felt much troubled at heart at the thought of 
his reproachful conduct, and said to himself: 


am a gaf iang! ? | 


“As a result of the disrespect shown 
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by me to the Lord Himself in the form of 
that saint, some calamity, hard to overcome, 
will surely befall me not long afterwards. 
Let it come directly on me by all means for 
the expiation of my sin, so that | may not 
have the courage to repeat it. (2) 


wa wi set 


“Let fire in the shape of the angered 
Brahmana race consume this very day 
the kingdom, the army and the rich treasury 
of my accursed self, so that | may not 
harbour a sinful thought with regard to 
the Brahmanas, the gods and the cows 
hereafter.” (3) 
a aemm aan 

TA: gA RRRA: | 
a mg N ao aam- 
wei wma aa x 1 

While thus reflecting, he presently heard 
how death impelled by the curse of the 
Sage’s son awaited him under the appellation 
of Taksaka. He looked upon the fire-like 
poison of Taksaka as a blessing; for he 
thought the same would speedily arouse 
dispassion in him who was deeply attached 
to the world. (4) 
ad fae a cite 

aai an OTe! 
Porshe 
sofas mE y 1 

Now renouncing this as well as the 
other world, both of which he had already 
concluded as worth rejecting, and 
recognizing the adoration of Śrī Krsna's 
feet as superior to everything else, he sat 
down on the bank of the Ganga, the river 


of the immortals, with a resolve to fast till 
death. (5) 


a a maiia- 


The Ganga carries in it the water which 
excels all other waters due to its contact 
with the dust of Sri Krsna’s feet mixed with 
lovely Tulasi leaves borne on them, and 
sanctifies all the worlds both above and 
below along with their guardian deities (Indra 
and others). What dying man would not 
resort to this holy river? (6) 


yrat WANTAGE: | 9 
Having thus resolved upon fasting till 
death on the bank of the Ganga (which 
flows from the feet of Lord Visnu), and shaken 
off all attachment (to the world), king Pariksit, 
a scion of Pandu, took a vow to lead the life 
of a hermit and fixed his mind on the feet of 
Lord Sri Krsna, the Bestower of Liberation, 
with undivided devotion. (7) 
Tarra Wart 
maa wa: after: 1 
wà Matras: 
mi fe Rah pa wari c 1 
There arrived with their pupils sages of 
great spiritual power, who brought sanctity 
to the whole world. Under the pretext of 
visiting holy places the saints generally 


consecrate the places of pilgrimage 
themselves. (8) 
afrdfrsyearat: yma- 
aherinipigrs l 
Tet mègàsa wa 
A FANTA = 1 


tenfafadaca aufeauit 
mga A: raea: 
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wat ust frat aa 


There came Atri, Vasistha, Cyavana, 
Saradvan, Aristanemi, Bhrgu and Angira, 
Parasara (the father of Vedavyasa), 
Viswamitra (the son of Gadhi) and Rama 
(more popularly known as ParaSurama), 
Utathya, Indrapramada and Idhmavaha, 
Medhatithi, Devala, Arstisena, Bharadwaja, 
Gautama, Pippalada, Maitreya, Aurva, 
Kavasa, the jar-born sage Agastya, the 
island-born Vedavyasa and the divine sage 
Narada as well as other distinguished 
celestial and Brahmana sages and eminent 
royal sages, besides other sages such as 
Aruna. Seeing the foremost of many Rsi 
families gathered there, the king received 
them with due honour and bowed his head 
to them. (9—11) 


UR 
When they were all comfortably seated, 
he made obeisance to them once more 
and, standing before them with folded hands, 
told them with a guileless heart what he 
intended to do. (12) 
adara 
aà ad saam goi 
neang: f 
wat gi aea 
qa fage m mimi 
The king said : “We are the most 
blessed of all monarchs, possessing as 
we do a character which has deserved the 


grace of the noblest souls. Alas ! the race 
of kings, the ruling class, is generally far 
removed from (deprived of the privilege of 
bearing on their head) the water in which 
the feet of the Brahmanas have been 
washed: their doings are so reproachful. 
(13) 
wea àme WaT 
anea nT 
frdaneit fiamma 
a Wet wa, ati ex! 
“To me, so sinful and ever so deeply 
attached to home, the Lord Himself, who is 
the Ruler of the entire universe, has come 
in the form of a Brahmana’s curse, that 
has aroused in me a feeling of aversion to 
worldly enjoyments; for under such a curse 
one who is deeply attached to the world 
speedily develops dispassion. (14) 
a ai vier fa 
Tg a eat gata 
Rige: penaa aT 
aai maa faa: 4I 
“May the Brāhmaņas assembled here 
as well as goddess Ganga know me as a 
devotee, who has approached them for 
protection, having fixed his mind on the 
Lord. Urged by the Brahmana, let someone 
who has cunningly assumed the form of 
Taksaka or Taksaka himself bite me at 
will. Meanwhile | implore you to sing the 
stories of Lord Visnu. (15) 


ma at mA afte 
g ada mi faa: E! 


“Bowing once more to you, the 


Brahmanas, | pray : ‘in every birth | fake 
hereafter may | be blessed with devotion 
to the immortal Lord Śri Krsna, strong 
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attachment for noble souls depending on 
Him and friendship for all.’” (16) 


fa m maage: 
mi pAg M 
sa ga A 
PARI: «= AQARTRAUTT: 1 291 
Thus resolved, and having placed the 
kingly responsibilities on the shoulders of 
his own eldest son, Janamejaya, the wise 
king sat down on the southern bank of the 
Ganga (a spouse of the deity presiding 
over the oceans), on the blades of Kuga 
with their roots turned to the east, himself 
facing the north. (17) 
w a ama 
miae fafa agi: 
wrea y aA À- 
w pag IUI 
When that king of kings, Emperor 
Pariksit, had thus taken his seat with a 
vow to fasting till death, hosts of gods in 
heaven shouted applause and joyfully rained 
down flowers on him on the earth, while 
drums were sounded again and again. (18) 
wat à morm à 
ma MIAA: | 
Wareviterant 
Aare 1k 
The great Rsis who had assembled 
there were benevolent to the people by 
their very disposition and spent all their 
energy in conferring benefits on them. They 
too applauded the king and approved of 
his resolve exclaiming “Splendid!” and 
Spoke words which fitted well with the 
king, who was deeply impressed with the 
Virtues of the Lord of excellent renown:(19) 
Ia sé wai far 
wea po wag 


aa: 


* BOOK ONE + 


153 


Asaa wanie 
wet = wesiracaryeeprt: | 201 
“O chief of royal sages, this is no 
wonder in you (the scions of Pandu), 
devoted as you are to Sri Krsna; for, in 
your eagerness to attain proximity to the 
Lord you have speedily renounced the 
imperial throne against which kings rubbed 
their crowns. (20) 
wa i maama 
aant å ma faea 
Ah ut ah fah 
aa UTATA: 1 2k I 
“Now we shall all remain here till this 
king, who is foremost among the devotees 
of the Lord, has cast off his mortal coil and 
ascended to the highest abode of the Lord, 
which is beyond the reach of Maya and 
free from sorrow.” (21) 


anata agama: iA, 
Wa nge Te mP 


TOR 
ymaa AÙ: 1 221 


On hearing these words of the sages— 
impartial, sweet, full of deep significance 
and true—Pariksit greeted the sages, who 
had all become one with the Supreme 
Spirit; and, eager to hear the stories of 
Lord Visnu (Sri Krsna), replied to them as 
follows : (22) 


“Shining like the Vedas, that abide in 
visible form in the highest heaven (the 
Satyaloka, Brahma’s abode), you have all 
come together from every quarter. And 
you have no purpose of your own to 
achieve in this world or the next, except 
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as 


doing good to others, which is your innate 
disposition. (23) 
wya a: Geant fags 
fasna fan gipa] 
water fangs pai 
We a amp: | ev! 
Reposing faith in you, therefore, O 
Brahmanas, | ask you this question which 
is the only question worth asking in regard 
to my duty. Tell me, O learned sages, after 
due deliberation, what innocent course 
should be pursued by all under every 
circumstance and in particular, by those 
who are about to die.*” (24) 


Meanwhile there arrived on the scene 
wandering about on the earth at will the 
divine Suka, the son of Vyasa, who was 
indifferent to the world and had no visible 
marks of any particular Varna (grade of 
society) or Agrama (stage of life) on his 
person, who was contented with the 
realization of his own Self and was 
surrounded by women and children and 
who wore the appearance of an ascetic 
that had renounced all worldly attachments 


and connections. (25) 
a great yama- 
CEC RGuIEL | \ 
ELELE GIES LEGEA i i 
UA PAARIS 26 | 


Sixteen years of age, with tender feet, 


hands, thighs, arms, shoulders, cheeks 
and frame, he had a lovely countenance 
with large eyes, a prominent nose, 
symmetrical ears, beautiful eyebrows ang 
a conch-like shapely neck. (26) 


His collar-bone was hidden within a 
fleshy frame; his chest was broad and 
prominent, his navel deep and spiral like 
an eddy and his belly looked charming 
with its three folds. He was stark naked, 
with hair flung about his face, had long 
arms and shone like one of the highest 
gods. (27) 
m aias gA 

mimi Ai afn 
TARTA A: AA- 
RA shy eTA ec! 

He possessed a swarthy complexion 
and captivated the heart, of women by 
his charming youth, graceful limbs and 
winsome smiles. Although he had concealed 
his spiritual glow behind a crazy 
appearance, the sages present there 
recognized him by his characteristic 
features and rose from their seats to 
receive him. (28) 


a fampratstrers sire 

aù maf mass! 
aA faa aaen: feratssfort 

mà Mufa ga: S! 


King Vişņurāta (Parīkşit, so-called 


* King Pariksit asks here the following two questions : 
(1) What should a mortal do at all times and under all circumstances? 
(2) What is the duty of a man who is about to die? two 
He puts these very question to the sage Suka later on; and as a matter of fact, it is these 
questions that have been answered at length by the latter in the course of the following eleven bo 


of the Srimad Bhagavata. 
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because his life had been preserved by 
Lord Visnu, i.e., Sri Krsna Himself, of whom 
we have spoken before, bowed his head 
to the stranger who had called on him of 
his own accord, and did homage to him. 
The ignorant women and children thereupon 
withdrew and, worshipped by all, the sage 


occupied an exalted seat. (29) 

a iea wer Aaa 
qwatirafieatiag: l 

a aA ag- 
Hean: wia: | Rol 


Surrounded by hosts of Brahmana 
sages, royal sages and celestial sages, 
the divine Suka, who was greatest among 
the great, shone most resplendent even as 
the moon in the midst of other planets, 
constellations and stars. (30) 
Werte tE E ueta i Es 

y A maisa 
wa yataga: para- 
at PT aA R 

When that sage of unfailing wisdom 
had taken his seat, fully composed, the 
king, who was a devotee of the Lord, 
approached him and, touching his feet with 
his head, stood attentive before him. Then, 
bowing again with joined palms, he 
questioned the sage in sweet accents.(31) 


Pariksit said : “Oh, how blessed are 
we today, O holy sage, in that we, vile 
Ksatriyas, have been considered worthy 
of a visit by saints and have been so 
graciously consecrated by you by calling 
on us as our guest. (32) 
iia E Sibi pafa a TA: | 

qirara arena: 1 33 1 


“Men’s houses are instantly purified by 
your remembrance, much more by your 
sight and touch, by washing your feet, 
offering a seat to you and so on. (33) 
miha maA aA 
aa wafa à Gat faoa Q: 3% 1 

“Men's worst sins, O great Yogi, are 
wiped out at once by your very presence, 
even as the demons are by the presence 
of Lord Visnu. (34) 


aft a wary tia: Grom: gga: | 
gadna AATETTA: 1 34 | 
“| presume Lord Sri Krsna, the friend 
of the Pandavas, is pleased with me. It is 
for the pleasure of His cousins, the 
Pandavas, that He has acted in a 
friendly manner even towards me, their 
scion. (35) 
sam Asami a: et FUT 
Pet hami Agea crite: 136 1 
“Otherwise how could we, human beings, 
much less those who are about to die, 
obtain the privilege of seeing you, whose 
movements are so obscure, and who have 
fully realized the object of human life and 
live in a lonely forest? (36) 
ae: ah dafa atria e 
yeas ad frome: adem! 
“Therefore, | enquire of you, the greatest 
preceptor of the Yogis, the character 
and the means of the highest realization. 
Nay, what should be done under all 
circumstances by a man who is on the 
verge of death? (37) 
aaa seat oepded af: wir 
mia writ ar afe ag faces 3c 
“Again, tell me, my lord, what should 
be done by men in general, what should 


they hear, what should they repeat with 
their tongue, what should they keep in their 
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mind, what should they resort to and what 
should they avoid? (38) 
H mA wer Tey Teter 
a mea gana dA aafaqi 3¢1 
“For, nowhere, O divine sage, are you 
seen to stay at the door of householders 
even for the brief space of time taken in 
milking a cow.” (39) 


yd saa 

vamia: ge: u Ua yA RT 
yama mi maA ART: | Xo 

Sūta continued : Thus addressed 
and questioned by the king in soft accents, 
the divine Suka (the son of Badarayana), 
who was conversant with Dharma, made 
answer—as follows: (40) 


Shel GAETA TET SMAPS TELA WA Ahem We) 
YPT TÄBAR EATA: | 2¢ | 
ofa Were: Tare: AAMT: | 
weft: 3 awal 
Thus ends the nineteenth discourse entitled “The visit of Suka”, in Book One of 
the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita, composed by the sage Vyasa 
and consisting of eighteen thousand Slokas. 


END OF BOOK ONE 


3% strana TA: Il 


Tada: tae: 
AA WAT Sear: 


Srimad Bhagavata Mahapurana 


Book Two 
Discourse | 
The process of meditation and the cosmic form of the Lord described 


IJE TAT 

aaa TWA: Hat AEA za 
arated: tat nR a: a1 g 

Sri Suka replied : This enquiry of 
yours, made with a view to the good of the 
world, O king, is most welcome. It is 
esteemed by the knowers of the Self and 
is the most important of all that is worth 
hearing, remembering or chanting. (1) 
SMT ws yor AA VET: | 
sapere R TARAI 2 

There are thousands of things worth 
hearing and attending to, O ruler of kings, 
for men who are attached to their home 
and engaged in performing the five great 
sacrifices enjoined on the householders, 
and are blind to the truth of the Self. (2) 
feo feat ath are a at aa 
feat mim Is SEAM aw 31 

Their span of life, O king, is stolen 
away at night by sleep or by copulation, 
and in the day-time by endeavours to make 
Money or to provide for the family. (3) 
namana Aa | 
Wi m fred ayaa a ayaa x 1 


Maddened by affection for those that 
are intimately connected with oneself, viz., 
one’s body, progeny, wife and so on, unreal 
as they are, one fails to visualize their end, 
though actually witnessing it. (4) 
amena Patent wrarivat zR: 
site: AA AET Y | 

Therefore, O descendant of Bharata, 
he who seeks to attain the fearless state 
of Moksa should listen to, recite and dwell 
on the stories of the almighty Lord Sri Hari, 
the Soul of the universe. (5) 
an aera artera 
TA: w: A A: | & 1 

To be put in mind of Sri Narayana at 
the last moment of one’s life—that alone is 
the supreme reward of human birth, 
howsoever this may be earned through 
Self-Knowledge or Devotion or even through 
steadfastness to one’s sacred duty. (6) 


wan wat wafer farda: 
when TA HOA RIN | 
Even ascetics, O king, that are 
established in the Absolute and have 
reached beyond the sphere of injunctions 
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and inhibitions generally delight in 
discoursing on the virtues of Sri Hari. (7) 


This Purana, which is known by the 
name of Bhagavata and is as sacred as 
the Vedas, | studied towards the end of the 
Dwapara age, from my father, the sage 
Dwaipayana Vyasa. (8) 
RAA aha saagi | 
jars wat seri TA @ | 

Fully established as | was in the 
Absolute, my heart was captivated by the 
pastimes of Lord Sri Krsna of excellent 
renown. That is how | studied this Purana, 
O royal sage. (9) 
aet asfrerenta nede war 
Te a, EATS Ala: Heit Fo! 


You being a votary of Lord Visnu, | 
shall recite the selfsame Purana to you; for 
the mind of those who repose their faith in 
this Purana quickly conceives disinterested 
love for Sri Krsna, the Bestower of 
Liberation. (10) 


Wier | 
aft qa Poi eaa R? 
For those who have developed an 
aversion for this world and seek to attain 
the fearless state, as well as for realized 
souls that have attained union with God, O 
king, the chanting of Sri Hari's names has 
been concluded to be the best means as 
well as the end. (11) 
fe wma agh: mAAR 
ai qå fated TAA T:R 
To a man who is negligent about his 
own interests, of what use in this world are 
long years of life that slip away unnoticed, 
i.e., are spent in ignorance? Much more 
valuable is the hour, consciously spent, in 


endeavouring for the highest good. 
wae m maiatanga: | 
qeda a R 
Having come to know that he was to 
live only an hour more, the royal sage 
Khatwanga renounced everything in that 
short space of time, and sought refuge 
with Sri Hari, who dispels all fear. (13) 
das are aware sifa: 1 
somes ae MAARA ex 
The limit of your life, O descendant of 
Kuru, is yet seven days from now. 
Meanwhile accomplish all that is conducive 
to your welfare hereafter. (14) 
aaa g FST mÀ MATAT: | 
fren gan Wet ces AA ATI AY! 
When the hour of death comes, man 
should shake off all fear and cut with the 
sword of non-attachment the tie of affection 
for his body as well as for those that are 
connected with it. (15) 
Ter wa ett: quartered: | 
pat fates ameter fafan aT | 86 | 
aware we aaen uA! 
TH aeaa geldtsmfaa v9! 
Full of self-control, he should quit the 
house, bathe in the holy waters of some 
sacred stream or lake and, squatting on a 
seat, made according to the scriptural 
ordinance, in a clean and secluded spot, 
should repeat with his mind the holy 
Pranava, consisting of three parts (A, U 
and M). Nay, controlling his breath, he 
should also subdue his mind, taking care 
not to forget the Pranava, the seed of the 
Vedas. (16-17) 


reiasa afgan: | 

wa: miaa yer mAg ¢¢! 
Having reason for his helpmate, he 

should withdraw his senses from their 


(12) 
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objects with his mind and by dint of his 
reason fix his mind, distracted as it is by 
tendencies to action, on the blessed form 
of the Lord. (18) 
waa wateqhe daar 
wat Afii Geran aa: forse A BRA 
w vam fawinitt oat wegg 
With a concentrated mind he should 
meditate on anyone limb of His body. When 
the mind is withdrawn from all external 
objects (by thus fixing it on one limb at a 
time), it should be so completely absorbed 
in the thought on the Lord that he should 
cease to think of anything else. Such a 
state is the supreme reality of Lord Visnu, 
by attaining which the mind is flooded with 
the ecstasy of divine love. (19) 
Tea A faye wa aren: 
agn À et at api ATI ROl 
If in the course of such meditation 
one’s mind is distracted by force of Rajas 
(passion) or obscured by force of Tamas 
(darkness or opacity), a wise man should 
Curb it through concentration, which destroys 
the impurity occasioned by Rajas and 
Tamas. (20) 
Tet arta ahr afar: 1 
ay ATE ANT ster waited: 1 221 
When through the practice of such 
concentration the practising Yogi is able 
to behold his blissful object, the Lord, he 
forthwith attains Yoga (union with God) 
which is characterized by Bhakti (loving 
Devotion). (21) 
vaara 
4a werkt Te mo aa HTT 
mÅ ot weary, Gear WATT RR 
The king asked : How is concentration 
Practised, O holy sage, and on what object 
has it been approved of by the scriptures? 


And what kind of concentration speedily 
removes the impurity of one’s mind? (22) 


sip sara 
Rae foravaret Farrer fafaa: | 
Wea wad wt m: ART 231 
Sri Suka replied : Having acquired 
steadiness of seat and control of one’s 
breath, and having conquered attachment 
and subdued one's senses, one should fix 
one’s mind on the material form of the Lord 
by force of one’s reason. (23) 
fasrrena tsa aaora TTA | 
wad grad fava yt ved aa TALI RY! 
That is His cosmic or universal Form, 
the grossest of the gross, wherein is seen 
this phenomenal universe in its past, present 
and future form. (24) 
asa wits waren | 
STS: USA Asa wary RTTA: | A | 
The Lord who tenants this cosmic body 
with its seven sheaths (consisting of water, 
fire, air, ether, the ego, the Mahat-tattva or 
the principle of cosmic intelligence and 
Prakrti of Primordial Matter) as the Great 
Being (Virat Purusa) He alone is the object 
of concentration. (25) 


m SYST WE REI 

The knowers of Truth describe Him 
thus: Patala (the nethermost sphere 
comprising the heart of the terrestrial globe) 
constitutes the soles of His feet and 
Rasatala (the sphere immediately enclosing 
Patala) the hinder and the front part of His 
feet. Mahatala (the sphere immediately 
enclosing Rasatala) corresponds to the 
ankles of the Creator of the universe and 
Talatala (the sphere immediately enclosing 
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Mahatala), the shanks of the Virat Purusa. 


(26) 

à wet ait farad- 

wegi fai ula aI 

nat a ett 
awe mA | TOTTI Re 
Sutala (the sphere immediately 
enclosing Talatala) represents the knees 
of the Cosmic Being; while Vitala (the sphere 
immediately enclosing Sutala) and Atala 
(the sphere immediately enclosing Vitala 
and enclosed in its turn by the crust of the 
earth) form His thighs. The earth’s surface 
corresponds to His loins, O king; while 
they speak of Bhuvarloka (the sphere 
immediately enclosing the earth) as His 


navel. (27) 


w wä fagia: 
wa q aii eet: I3 
Indra’s heaven (the sphere immediately 
enclosing Bhuvarloka), forms His breast; 
Maharloka (the sphere immediately 
enclosing Indra’s heaven), His neck and 
Janaloka (the sphere immediately enclosing 
Maharloka), His face (below the brow). 
Tapoloka (the sphere immediately enclosing 
Janaloka) is recognized as the brow of the 
Primal Person and Satyaloka (the highest 
or seventh heaven, immediately enclosing 
Tapoloka) as the heads of the thousand- 
headed Lord. (28) 
saat ma MGA: 
F RN: AAA E: | 
maA owe TÀ 
msa mÀ qanftats: | 221 
It is said that the gods from Indra 
downwards represent His arms; the 
cardinal points, His ears and sound, His 


auditory sense. Nasatya and Dasra (the 
twin Aswinikumaras, the physicians of gods) 
are the nostrils of the Supreme; odour, His 
olfactory sense and flaming fire, His 
mouth. (29) 


The sky constitutes His eyes; the sun, 
His sense of sight and day and night form 
the eyelids of the Cosmic Being. The abode 
of Brahma (in the Satyaloka) represents 
the play of His eyebrows; water, His palate 
and taste, His tongue. (30) 


They declare the Vedas as the crown 
of His head; Yama (the god of retribution) 
constitutes His grinding teeth and the various 
forms of personal affection (manifest in 
individuals), His other teeth. The Maya 
which deludes men represents His smile 
and the unending eternal process of creation, 
His sidelong glances. (31) 
denitsiser ua cit 

ad; mAs TSA! 
aera a gat a frit 
pa: mga ficairsfeeregt: | 32! 

Bashfulness forms His upper lip and 
greed, the lower; piety constitutes His (right) 
breast and the path of unrighteousness, 
His back. Prajapati (the god presiding over 
creation) represents His penis and the 
gods, Mitra and Varuna, His testicles; the 
oceans form the cavity of His abdomen 
and the mountains, the system of His 
bones. (32) 
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wada: oad quae: 1331 

The rivers constitute His arteries and 
veins and the trees, the hair on the person 
of the Cosmic Being, O king of kings. The 
air, possessed of infinite strength, is His 
breath; Time represents His movement and 
the uninterrupted action of the three Gunas 
(in the form of creation), His activity. (33) 


Feet am aaen, 
ae mai pead ye: | 

i wy 
a aan: wdfaarain: 13x 
The wise recognize the clouds as the 
hair on the head of the Lord and twilight, as 
the raiment of the Infinite Being, O chief of 
the Kurus. They declare the Unmanifest 
(Primordial Matter) as His heart and the 
familiar moon represents His mind, which 
is the seat of all passions. (34) 


waver van 
ad ym: uya: AN 341 
They speak of the Mahat-tattva (the 
Principle of cosmic intelligence) as the 
power of understanding and Rudra (the 
god presiding over destruction) as the ego 
of the Universal Spirit. The horse, the mule, 
the camel and the elephant represent His 
nails; while the deer and all other animals 


abide in His hips and loins. (35) 
iR i afri 
agn ù Pae: 
Taipi Ti: 1281 


The birds are His wonderful work- 
Manship; the first Manu, known by the 
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name of Swayambhuva, represents His 
intellect and man, the offspring of Manu, 
His abode.The Gandharvas (the celestial 
musicians), the Vidyadharas (another class 
of demigods), the Caranas (the celestial 
bards) and the Apsaras (the celestial 
nymphs), represent the reminiscences of 
His melody and the demon hosts, His 


virility. (36) 
wer aay Aare 
fgeap: i 


zaa: PÅ faa: 301 
The Brahmana represents the mouth; 
the Ksatriya, the arms; the Vaisya, the 
thighs and the dark-complexioned Sidra, 
the feet of that mighty Being. And the 
performance of sacrifices that are conducted 
with the help of material substances (such 
as Clarified butter etc.) and in the name of 
classes of deities, bearing various names, 
is His occupation. (37) 
sararetiveattearert 
a: afar: aft war a1 
wards, age yates 
TA: agen a Asa fate 31 
Such is the magnitude and constitution 
of the Cosmic Body of the Lord as | have 
just told you. It is on this grossest form 
that the mind is concentrated with the help 


of reason; for there exists nothing apart 
from this. (38) 


a aditqerydad 
am am aaan: 
ad went a 
WRT UN GT AAT: | 381 
Just as a dreamer sees himself 
projected in various forms in a dream, it is 
the one all-witnessing Self who experience 
everything through the intellects of all. One 
should devote oneself to that embodiment 
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of Truth, the repository of bliss, and should 
not feel attached to any other object; for 


such attachment brings about the degradation 
of the soul. (39) 


Stet ARITA AIÀ TRG GRIT RRRA ELIOT AEM TINT MAS EAT: N g 1) 
Thus ends the first discourse in Book Two, describing among other things the Cosmic 
Body of the Great Being, of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


sta fediatseara: 


Discourse Il 


Concentration on the gross and subtle forms of the Lord and the two 
types of Mukti (Liberation), viz., Kramamukti or gradual 
Liberation and Sadyomukti or immediate Liberation 


AYP TAT 

Wa y mnsa- 
tei aN vaea eT 

am wastenaragiic- 


dared wel aaa: 2 1 

Sri Suka continued : It was through 
such concentration that Brahma, the self- 
born, propitiated that Lord and got from 
Him at the dawn of creation the knowledge 
about creation, which he had forgotten during 
the last Pralaya or universal destruction. 
Having thus acquired unfailing vision and a 
conclusive understanding, he created this 
universe even as it existed before the 


universal dissolution. (1) 
man fe wet wT Ta 
aafaa eirard: | 
auia a faasaty 
mamà aera MAM: 2 | 
Such is the alluring method of 


presentation of the Vedas that the mind 
seeks gratification through empty names 
devoid of any corresponding reality. 
Expecting happiness in the world of Maya 
(illusion), the soul wanders through the 
various realms comprised in this world as 


though it were dreaming, but fails to derive 
real happiness there. (2) 
aa: naag aagi: 
met AG: | 
fags A ada a 
uki ma ater: | 2 | 
Therefore, a wise man should have 
connection with the objects of enjoyment 
(which exist merely in name and have no 
abiding reality) only to the extent they are 
useful for maintaining the body. At the 
same time he should be convinced in his 
mind about the emptiness of sensuous 
enjoyments and should never commit the 
error of getting attached to them. And if 
such objects could be had otherwise (by 
force of Prarabdha or destiny as a matter 
of course), he should not strive for them, 
seeing that such an endeavour would entail 
fruitless labour. (3) 
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nature has provided us with arms, what 
use have we for pillows? When we can 
hold things in the hollow of our palms, what 
need is there for dishes and cups of various 
kinds? And when there are the cardinal 
points, the barks of trees and so on to 
cover our body with, of what avail are 
silken robes? (4) 
iai fe ofa a aa faya frat 
Jarg: maya: BRASE 
SHI Ter: fansa 
weg it weet R y 1 
Are there no rags on the road (to wrap 
ourselves with)? Do not trees, that live 
only to maintain others, give alms in the 
shape of fruits, leaves and so on to the 
needy? Have rivers dried up for the man 
who needs water? Have the mouths of 
mountain caves been blocked against those 
who seek to use them as a shelter? And, 
above all, does the supreme Lord Sri Hari 
deny protection to those who approach 
Him? Wherefore, then, should the wise 
knock at the door of those who are blind 
with the pride of wealth? (5) 
wo am m a fg 
am AAs aT: 
a fda fami a 
megya ISI 
Having thus determined his goal with a 
complacent mind, a man should adore the 
infinite and eternal Lord, residing in his 
very heart as his beloved Self, and as a 
self-evident Truth; for through His worship 
the seed of metempsychosis (in the shape 
of Ignorance) ceases to be. (6) 


Who else than beasts would desist 


from meditating on the Supreme and set 
his mind on the pleasures of sense even 
when he actually sees people fallen into 
the hellish river of mundane life and suffer 
the agonies brought by their own past 
actions? (7) 


Some people fix their mind, through 
meditation, on the Lord with four arms, 
bearing severally a lotus, a discus, a conch 
and a mace, and residing in the cavity of 
their heart within their own body in a form 


as big as a thumb in height. (8) 
waa amada 
PaRI 
meena 2 
CEMENT miep, IRI 


With a cheerful countenance and big 
lotus-like eyes He has a cloth, yellow as 
the filaments of a Kadamba flower, wrapped 
round His person, and is adorned with a 
pair of gold armlets studded with Precious 
brilliant jewels, a crown and a Pair of ear- 
rings inlaid with valuable radiant jewels. (9) 


Stameagsranfireneta 

Arena, | 
sitet wale 

TT AASS ETA I Ro | 

His feet, which are tender like young 

shoots, are installed by the masters of 
Yoga at the centre of the full-blown lotus of 
their heart. He bears a little above His left 
breast a golden streak, which is held to be 
a symbol of Goddess Laksmi, has the 
famous Kaustubha gem hanging from His 
neck; and His chest is covered by a 
garland of sylvan flowers of unfading 
splendour. (10) 
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Henetfgrargontah: 


foramen IEAB LCA riii 
ame 121 
He is adorned with a girdle round His 
waist as well as with most precious rings, 
anklets and bracelets etc., and looks 
charming with a smile that ever beams on 
His countenance beautified with sleek, 
glossy, curly and dark tresses. (11) 


adaieg- 
quia er 
gaa farmmaaigat 


aam moma gR 


He is bestowing His abundant grace 
on the devotees by the play of His brows, 
the beauty of which is enhanced by His 
sportful bright smiles and glances. The 
devout practicant should continue to gaze 
on this conceptual image of the Lord till his 
mind gets fixed in meditation. (12) 


Thais rarqa 
vak magii Tana: 
Rii fad eda are, 
wi at yaa Mm aN R 
He should visualize with his mind one 
by one all the limbs of Lord Visnu, the 
Wielder of a mace, from His feet upwards 
to His smiling countenance. Even as his 
reason gets purer and purer, his mind will 
become steadier and steadier, and in this 
way when one limb becomes clearly visible, 
he should leave it to visualize the next.(13) 
aes waa MSA, 
favavat weft afnam: 
aad, wera: Gear wt 
fraraart yaa: «= ATA 
Till one’s mind gets fixed through 
devotion on the all-witnessing supreme Lord 
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of the universe, as portrayed above, the 
practicant should with a concentrated mind 
meditate on the grossest form of the Lord 
(as described in Discourse | above) after 
he has finished his daily devotions. (14) 
feat ga ureter af- 
der faerafag cite 
TA Ft STS AAT aT, 
wo, reaa frag: 184 1 
Dear Pariksit, when the striver intends 
to leave this body, he should not allow his 
mind to get attached to the time and place. 
Sitting in a steady and easy posture, he 
should control his breath and restrain his 
senses with his mind. (15) 


qemi PRRI 
Then, controlling his mind with his pure 
reason, he should merge his intellect as 
well as his mind in the Ksetrajfia (the 
conscious principle in the body), and the 
Ksetrajfia in the absolute Self. Then, merging 
the Self in the Supreme Spirit and attaining 
final peace, the wise man should abstain 
from all activity. (16) 
a aa aAA ur: Wy: 
gà qg mi a eae 
3 a wa a wear 
a à fam a ngA Wer! ee! 
In that state of absorption into the 
Supreme Spirit Time, which is the Ruler 
even of gods, has no power, much less 
the gods or the creatures that are ruled 
over by them. There is neither Sattva nor 
Rajas nor Tamas in that state, much less 
the ego or Mahat (the principle of cosmic 


intelligence) or Pradhana (Primordial une 
(1 


+ BOOK TWO + 


165 


Bent upon rejecting everything other 
than God as ‘not that’, ‘not that’ and giving 
up false self-identification with the body 
and things associated with it, the Yogis, 
full of exclusive devotion, embrace with 
their heart every moment the adorable form 
of Lord Visnu. The scriptures are at one in 
declaring this form as the supreme 
essence of the all-pervading Lord. (18) 
Fea UPA araferi 
sse We asfi 

EAJ AAAA: 1221 

The Yogi whose cravings for sense- 
gratification have been completely set at 
rest by force of wisdom acquired through 
the scriptures should drop his body in the 
following manner. First of all he should 
squat on his seat pressing the anus with 
his heels and then, overcoming languor, 
should draw the air upwards through the 
six places, where the six mystical circles 
are located. (19) 
mai Rai gana me- 

gma i Aaf: 
wpa i ae 
wagi RTA | Ro | 

The self-disciplined Yogi should draw 
the air located in the circle within the navel 
(known by the name of Manipuraka) 
Upwards into the Cakra located in the heart 
(called Anahata); thence, following the course 
of the Udana air, he should take it to the 
Circle located above the breast, known by 


the name of Visuddhi, and, again, with the 
help of reason, he should gradually push it 
to the root of the palate, i.e., to the top of 
the Viguddhi Cakra. (20) 


wea, Yara 
Pegam STAA: | 
Ra  qgategoagfe- 
mia yh fagat Wa: 1 | 
Thereafter, having closed the seven 
passages, viz., the two eyes, the two ears, 
the two nostrils and the mouth, he should 
take the air from the root of the palate to 
the circle located at the middle of the 
eyebrows viz., the Ājñā Cakra. Then, if he 
has no desire to visit the higher worlds, he 
should pause at the Ājñā Cakra for about 
half an hour with his gaze fixed 
on his goal and, taking the air into the 
Sahasrāra Cakra, located at the crown of 
his head, attain union with God. Finally, 
breaking open the crown of his head, 
he should abandon his body and the 
senses. (21) 


aa TAARAT | 22 1 

If, on the other hand, O king, the Yogi 
intends to visit the Brahmaloka (Brahma’s 
abode) or, having acquired the eight 
Supernatural powers,* to sport in the 
company of the Siddhas (a class of celestial 
beings), that move about in the air, or 
again to move about in any particular realm 
of the universe, made up of the three 
Gunas (modes of Prakrti), he should depart 


from the body, taking the mind and senses 
with him. (22) 


ts * The eight superhuman powers are : Anima, the power of assuming a form as minute as an atom; 
ighi 


Praki 


ima, extreme lightness; Prapti, attaining anything (e.g., the moon) with the tip of one’s finger; 
‘amya, irresistible will; Mahima, illimitable bulk; Isita, supreme dominion; Vasita, subjugating all by 


occult power and Kamavasayita, suppressing all desires. 


1231 

It is said that the masters of Yoga, 
who practise worship of God, austere 
penance, Yoga (abstraction) and Jñāna 
(Self-Knowledge), and whose body is as 
subtle as air, can freely move inside as 
well as outside the three worlds (the earth, 
heaven and the lower worlds). People cannot 
have such unimpeded movement in any 
part of the universe through mere Karma 
(ritual). (23) 


farrencetsa 
watt ah FU ÅM ev! 


O king, the Yogi who proceeds to the 
Brahmaloka (the abode of Brahma) through 
the bright Susumna* reaches first the abode 
of VaiSwanara (the god of fire) through the 
heavens. Shaking off whatever trace of 
impurity is still left in him, he then rises 
upwards to the stellar sphere, resembling 
in shape the figure of a dolphin and presided 
over by Lord Visnu. (24) 
ag farani afrai faoi- 

qoia farsa: | 


vafa 
aA aq aN WA RA I 


Passing beyond this sphere, presided 
over by Visnu, which is like a navel to the 
wheel of this universe, he ascends alone 
in his most subtle and pure body to the 
realm called Maharloka (the region 
immediately enclosing Indra’s paradise), 
which is adored even by the knowers of 
Brahma, and which is the delightful abode 


iiie ga 
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of gods that live for a whole Kalpa (a day 
of Brahma). (25) 


a mA ag ates 


Thereafter, at the end of the Kalpa, 
when he sees the whole world below being 
consumed by the fire proceeding from the 
mouth of Lord Ananta (Sesa), he rises 
still higher to Brahma’s abode, where the 
foremost among the Siddhas reside in their 
aerial cars and which lasts for two 
Parardhas (the full span of Brahma’s 
life). (26) 
Aaa vila AAT A ASI 

sift aig saat paiva 
afeandise: padfe 
Ce CCU RIC bls 12391 

There is no grief nor agony, neither old 
age nor death in that sphere, much less 
fear of any kind. The only agony they 
suffer from is the mental anguish they feel 
out of compassion when they see people 
who have no knowledge of the process of 
meditation as described above undergoing 
repeated births and deaths, that entail endless 
suffering. (27) 


ad fase waa Pta- 


Then, after reaching the Satyaloka, he 
fearlessly unites his subtle body with the 
earth and thereafter steadily pierces the 
seven sheaths encasing the earth as below. 
From his terrestrial form he passes on to 
the watery and from the aqueous to the 
fiery sheath; again, from his fiery form he 


* A particular air tube of the body lying between those called Ida and Pingala, and believed to 


be one of the passage for the air or the spirit. 
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makes his way into the aerial sheath, and 
lastly from his aerial form in course of time 
he enters the ethereal sheath, which is an 
index to the infinitude of Brahma. (28) 


Again, through his olfactory sense the 
Yogi returns to the subtle element of smell, 
through the sense of taste to the subtle 
element of taste, through the sense of 
sight to the subtle element of colour, through 
the sense of touch to the subtle element of 
touch, through the auditory sense to the 
subtle element of sound and through each 
organ of action to the functioning power of 


each and thus all of them return to their 
subtle form. (29) 


a Aai 
wmi ai faat 
da m we aa ala 
Bama oie 301 
Thus reaching beyond the gross and 
subtle sheaths of the five elements, the 
Yogi enters the ego. He dissolves the 
subtle elements into the Tāmasika ego, the 
senses into the Rājasika and the mind as 
well as the deities presiding over the senses 
into the Sāttvika ego. Then, through the 
same process of dissolution he returns 
along with the ego to the principle of cosmic 
intelligence, Mahat-tattva, and finally to 
Prakrti, in which merge all the three Gunas. 
(30) 


Again, during the final dissolution, when 


Prakrti too merges in God, the Yogi who 
becomes all-blissful now, merges with that 
pure blissful form in God, who is perfectly 
tranquil and bliss itself. Dear Pariksit, he 
who attains this divine goal no more 
returns to this world of matter, 
transmigration. 
Ui gt a yo aaa 
aah g mA a 
a aq gam ae ye 
amA sear, aga: 1321 
These, O king, are the two eternal 
paths recommended by the Vedas, about 
which you enquired of me. Of yore, when 
Brahma (the Creator) worshipped Lord 
Vasudeva (Visnu) and inquired of Him, it 


was these two paths that were taught to 
him by the Lord. (32) 


a ass: fra: wer faya: Hga 

aged mafa uA aa WALI 33I 
For him who has fallen into the whirlpool 

of transmigration there is no blessed path 


other than that which makes for devotion 
to Lord Vāsudeva. (33) 


Wa Tel Ie faves mia | 
TARA Hea Weary sat AIT 3x 
Having critically studied the Vedas with 
a concentrated mind thrice over, Brahma 
concluded by force of his reason that alone 
to be the highest virtue, by which one is 
able to develop exclusive devotion to 
Sri Krsna, the Self of the Universe. (34) 


an, wdy cfr: carer eft: 1 
qda maT: ay 


Lord Sri Hari alone is seen as abiding 
in all, animate and inanimate, beings as 
their very self; for the intellect and other 
phenomenal objects are adjuncts that lead 
us to infer the existence of the Lord, who 
is the all-witnessing seer. (35) 


i.e., 
(31) 


168 


+ SRIMAD BHAGAVATA = 


[Dis. 3 


ae, Bate Us Bt: Waa Wear 
Aaa: Aara SAAN TATATA | 3 | 

Therefore, O king, men should always 
and under all circumstances, with their 
whole being listen to, recite and revolve in 
their mind the stories of Lord Sri Hari 
alone. (36) 
faf à wad ae: Fat 


agi aN AYA! 


yia a fafaga 
aaa TEREE AR | 391 
They who drink in the nectar-like stories 
of the Lord, the Soul of the universe, poured 
into the cups of their ears by holy men, are 
able to purify their heart, which has been 
contaminated through contact with the 
pleasures of sense, and attain proximity to 
His lotus-feet. (37) 


sft DEITA HETGTH MAER GRIT FART TOMA CMT TA RRS EAT: N R I 
Thus ends the second discourse entitled “A Description of the Lord’s Divine Form”, 
in Book Two of the great and glorious Bhāgavata-Purāņa, otherwise 
known as the Paramahamsa-Samhita. 


Stet ANSAT: 
Discourse Ill 


Worship of different deities for the gratification of various desires and 
the superiority of Devotion to the Lord 


aye ITA 

ua Year Agar AAI 
zor area A wifey! e | 

Sri Suka said : | have thus told you 
all you asked me, viz., what should men 
who are thoughtful among human beings 
do, when their end has arrived. (1) 
maadam aaa aerial 
gaan were: ward 21 

A seeker of pre-eminence in sacred 
knowledge should worship the sage 
Brhaspati, the preceptor of the gods. Even 
so, he who seeks to acquire keenness of 
the senses should worship Indra; while a 
seeker of progeny should propitiate the 
Prajapatis gods presiding over creation.(2) 
Sat nai q sitar faut | 
aA ogy ear asa dtary) 31 


The seeker of prosperity should worship 


the divine Maya (the Lord’s own potency 
or the Goddess presiding over Prakrti or 
Primordial Matter) and the seeker of 
indefatigable energy should adore the god 
of fire. Similarly, a seeker of wealth should 
worship the class of gods known as the 
Vasus; while the powerful man who aspires 
for more power should worship another 
class of gods called the Rudras (part 
manifestations of Lord Siva). (3) 
aana ert stad: Gar! 
RARATAN: R fart! ¥ | 
A seeker of food and foodstuffs should 
worship Aditi (the mother of the gods); 
while he who seeks an abode in heaven 
should adore the sons of Aditi, the twelve 
Adityas. A seeker of sovereignty should 
worship the ViSwedevas (a particular class 
of gods born of Viswa); while a ruler who 
desires to secure the allegiance of his 
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subjects should worship the Sadhyas 
(another class of gods). (4) 


aqsa cat eaa sett as | 
ufasrara: eat AA creat & | 


Aseeker of long life should worship the 
twin gods, the Aswins (the physicians of 
the gods) and he who desires stoutness 
should worship the goddess Earth. Similarly, 
he who seeks stability of position or worldly 
prestige should adore the two mothers of 
the world, the goddess Earth and Dyauh (the 
goddess presiding over the heavens). (5) 
wafer erat aterdtsorsayiy | 
arian: adut ata AT g 

A seeker of personal charm should 
worship the Gandharvas; while he who 
desires to have a lovely wife should adore 
the celestial nymph Urvasi. Even so, he 
who seeks lordship over all should worship 
Brahma. (6) 
Ua Ge SUA: HIGHT: Wee I 
faram iR aaen sat wt! 9 1 

A seeker of renown should worship 
Lord Visnu, the lord of sacrifices or the 
deity presiding over sacrifices, while a seeker 
of treasures should adore Varuna, the god 
presiding over the waters. Even so, he who 
seeks to acquire learning should worship 
Lord Siva; while a seeker of conjugal 
happiness should adore Goddess Uma, 
so devoted to Her lord. (7) 
ante saage wat arr fap asa! 
TART: AAAA ASTON! é | 

He who aspires to lead a pious life 
Should worship Lord Visnu of excellent 
renown; while he who desires to propagate 
his race should adore the Pitrs, the manes. 
He who seeks protection against odds 
Should worship the Yaksas, a class of 
demigods; while a seeker of bodily vigour 
Should adore the class of gods known as 
the Maruts, the wind-gods. (8) 


Taa  aary Poke afer | 
wr asad ATA: Get uA el 
He who seeks to acquire a kingdom 
should worship the gods that rule over the 
world for a whole Manvantara (the age or 
period of a Manu); while he who seeks to 
employ spells for some malevolent purpose 
should adore Nirrti (the goddess of death 
or the demon presiding over the south- 
west). Even so, the seeker of sense- 
gratification should worship Soma (the 
moon-god); while he who longs for the 
cessation of all desires should adore the 
Lord who transcends Prakrti or Matter. (9) 
arena: dent at ARA sae: | 
dan ube ara yet RA gol 
A wise man, however whether he has 
no desire at all or is actuated by all sorts 
of desires (all those mentioned in the above 
verses and others too) or seeks liberation, 
final beatitude should worship the Supreme 
Person with intense devotion. (10) 


ama aie AAA: 1 
maaa wat a maT: 1 221 
The attainment of the highest good 
even for those who worship Indra and the 
other gods lies in developing unswerving 
devotion to the Lord through the fellowship 
of His devotees. (11) 


a aa naaran- 
mAN Sa AA ARE: | 
array brant: 
wat Prat eter theta ala 2 1 
As a result of the discourses on Sri Hari 
(that are held in the company of devotees) 
dawns that spiritual enlightenment which 
sets at rest the waves in the form of passions; 
nay, the heart gets purated and is filled with 
joy and one develops an aversion for the 
pleasures of sense and a love for devotion, 
which is an esteemed road to final beatitude. 
Having once tasted the joy of listening to 
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such discourses on Sri Hari, who would 
cease taking delight in them? (12) 
WHF Sart 
gaia wet frye arate: 
agea yar Aag afar eet 
Saunaka said: “On hearing these 
words of Suka, what else did king Pariksit, 
the foremost of the Bharatas, then ask the 
son of Vyasa, who was not only a seer but 
well-versed in the Vedas too? (13) 


Tai fae qa aise snfeg 
wom Radh: at: Tafa gam ex! 
“Suta, learned as you are, kindly reveal 
all that to us, who are keen to hear the 
same. For in an assembly of holy men 
there must be talks that ultimately lead to 
discourses on Sri Hari. (14) 
aa mad Wa Wesel HERA: | 
MARAA: MA POTAIS F BTA 4 | 
“That great car-warrior, king Pariksit (a 
descendant of Pandu) was a great devotee 
of the Lord. Playing with toys loved by 
children, he made the worship of Sri Krsna 
as one of his sports. (15) 


maaya Ta MARTAT: | 
serene: wat wae warm! 
“The holy Suka (the son of Vyasa) is 
also exclusively devoted to Lord Vasudeva 
(Sri Krsna); and it is but natural that where 
holy men meet there are sublime talks 
saturated with the virtues of the Lord, whose 
praises are sung by exalted souls well- 
versed in the Vedas. (16) 


age à tame a aati 
wer ment aM sanveiteHardari eo! 


“The rising and setting sun steals away 
in vain the life of all human beings except 
that of the man who spends even a single 
moment in talks about the Lord of excellent 
fame. (17) 


ava: fe a stafa sre: fh a vara 
a Gleha a Beha fee mN ec | 
“Do not trees live? Do not bellows 
also breathe? And do not the other domestic 
animals, other than the human beast, take 
their food and copulate? (18) 
vatagareteat: dea: Yea: Wy: 
a apolar srg AT TENTS: g 
“The human beast who has never heard 
the story of Sri Krsna (the elder brother of 
Gada) has been declared to be as good as 
a dog, a swine, a camel and a donkey.(19) 
fat Aeman À 
a y: Kig WA 
Rem aha | 
x DATAEN: | Ro | 
“The ears of a man who does not hear 
the stories of the exploits of the Lord (whose 
doings are marvellous) are mere holes that 
serve no useful purpose; and his tongue is 
as bad as that of a frog if it does not 
recount the stories of Lord Visnu, who is 


extolled in numerous ways. (20) 
we: ow ufrie- 
weg FSA 
m ait À pod: oat 
achat E ari zg 


“A head which, though decked with a 
silk turban or a crown, never bows to Lord 
Mukunda, the Bestower of Liberation, is 
only a burden. Even so, the hands which, 
though adorned with wristlets of gold, never 
offer worship to Sri Hari are as good as 
those of a dead man. (21) 


nfr JRR! 

And those human eyes that do not 
gaze on the images of Lord Visnu are as 
useless as the eyes on the tail of a peacock. 
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Similarly, the human feet which do not visit 
places sacred to Sri Hari, are as good as 
the roots of trees. (22) 


UÀ BY A Sz TAM! 231 

A mortal who has never bathed himself 

in the dust from the feet of the Lord’s 

devotees is really dead, though living; even 

so, the man who has never known the 

fragrance of the sacred Tulasi (basil) leaves 

offered at the feet of Lord Visnu is like a 

breathing corpse. (23) 
aq qantas: | 


sta ÅEN erg meen GRIT fected TRÙN 31) 


= fafeaera aq fart 
A m me gX 


“A heart which does not melt when Sri 
Hari’s names are being uttered (either by 
oneself or by others) is hard like stone. 
And when the heart melts, tears rush to 
one’s eyes and the hair stand erect. (24) 
aandag kE C q 

uÀ UNTAT: | 
ame taaan- 


AmA Fort mg Te! 41 

“Dear Sita, what you say is most 
agreeable to the mind. Now tell us what Sri 
Suka (the son of Vyasa), the foremost of 
devotees and perfect in the knowledge of 
the Spirit, told king Pariksit in reply to his 
excellent question.” (25) 


Thus ends the third discourse in Book Two of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


BA ags era: 
Discourse IV 


The king asks a question about the creation of the universe and 
the sage Suka commences his discourse 


qd sara 

earmahtta aR: | 
mai aft pot sitive: adi cre e 1 

Sita continued : On hearing these 
words of Sri Suka (the son of Vyasa), 
which enabled him to ascertain the truth 
Concerning the Supreme Spirit, king Pariksit 
(the son of Uttara) exclusively devoted his 
Pious mind to Sri Krsna’ feet. (1) 
SATHANA TAG a ATA, l 
WA maA frei aeei waat SÀ 21 

He shook off (in a moment) the deep- 
rooted attachment which he had conceived 


all that time for his own body, wife, sons, 
residence, animals, wealth and kinsmen 
as well as for his kingdom, that had known 
no trouble. (2) 
uS Ami at g aa: | 
poaa A N: 3 
Tai fara dares at Safle a aq 
aqa wnat amend ge mai wt 
Having come to know of his death 
beforehand, the high-minded  Pariksit 
renounced all his duties connected with 
the first three objects of human pursuit, 
viz., Dharma, Artha and Kama. He then 
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established his complete identity with Lord 
Vasudeva and, full of deep reverence for 
hearing the glory of Sri Krsna, asked Sri 
Suka the same question which you are 
now asking me, O most holy ones. (3-4) 
wiara 
midi aA wer Way aaa 
ad fasta wei et: PA: BIA & | 
The king said : “All-knowing and sinless 
as you are, O divine sage, your words are 
quite true. Even as you proceed with your 
discourse on Sri Hari, the gloom of my 
ignorance disperses. (5) 


“| further wish to know how the Lord 
by His own Maya (deluding potency) creates 
this universe, the mysteries of which even 
the greatest gods like Brahma find it difficult 
to unravel. (6) 
an trata fayi HÀ YA: 
aiai negna gena: oF: TA! 
aai me Hist ita aAA 9 | 

“Also tell me how that all-pervading 
Lord protects the universe and how again 
He destroys it. Possessed as He is of 
innumerable powers, which of them does 
that Supreme Person assume when He plays 
with His own Self, transforming Himself into 
so many playthings, and creates and then 
destroys a number of universes. (7) 
T aA IEA, Reyna: l 
gfir paara Aa 2 | 

“Indeed, it appears difficult even for the 
wise, O divine sage, to comprehend the 
doings of Lord Sri Hari of marvellous 
deeds. (8) 
an Toney piima HAI aT 
fau yida: paa sate: |e 


“| should also like to know how the 


Lord, who is one without a second assumes 
all at once the three Gunas of Prakrti in 
order to perform the various functions of 
creation etc., or manifesting Himself in 
different forms as Brahma and so on 
assumes them in succession. (9) 


fafafa ate war AN 
me Galfer Frama: WEAPA HATA | 20 | 
“Since you are well-versed in the Vedas 
and have also realized the Supreme Spirit, 
kindly respond to this enquiry of mine.”(10) 


aa sara 
gamfa wat FRA R: 
giae Rah WARÀ gR 


Sita said : Thus implored by the king 
to discourse upon the excellences of Śri 
Hari, the sage Śuka fixed his thought on 
Lord Sri Krsna, the Inspirer of all senses, 
and commenced his reply as follows : (11) 


Vl 
Sri Suka said: “Obeisance to that 
Supreme Person of infinite glory, who in 
order to carry on His sportful activity of 
creating, preserving and destroying the 
universe has in the form of Visnu, Brahma 
and Siva assumed the three Saktis in the 
shape of Sattva (harmony), Rajas (activity) 
and Tamas (darkness), nay, who is the 
Inner Controller of all beings and whose 
true nature and ways cannot be apprehended 
through the intellect. (12) 
wat wa: ngA- 
mananan | 
dat wa: ma MÀ ‘aah 
roots out 


“Salutations again to Him who 
virtuous 


the sorrows and sufferings of the 
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and bestows on them the boon of His love, 
who puts a stop to the material growth of the 
wicked (and grants them liberation) and 
further confers on those who have entered 
the order of Paramaharhsas (recluses) the 
boon of Self-Realization sought after by them; 
for all animate and inanimate beings are His 
manifestations and hence He has no partiality 
for or prejudice against anyone. (13) 
wa mA mai 
faqrarsra ug: FATTI 
Aeara we 
wet aar teà wai ext 
“Hail, hail to You who foster Your 
devotees, but are far from the reach (elude 
the grasp) of those that are destitute of 
Devotion, and who by virtue of Your divine 
nature, unequalled and unsurpassed, delight 
in Your own essence which is known by the 
name of Brahma, the Absolute. (14) 


“Salutations again and again to that 
Lord of most auspicious renown, by singing 
whose praises, by thinking of, seeing, 
greeting and adoring whom and by hearing 
whose glory men are cleansed of their 
impurities at once. (15) 


WÀ Auesaat aT T:N 
“Hail, hail to that Lord of most blessed 
renown, by taking refuge in whose feet the 
wise shake off from their mind the attachment 
to this as well as to the other world and 
attain to the state of Brahma without any 
exertion. (16) 
mia emma agai 
miad mafaa: QARAM: 


aa a faafaa fam aadu 
TÀ grà AAT TA: V1 
“Ascetics and those devoted to charity, 
men of high repute and those who have 
controlled their mind and senses, the 
knowers of the Mantras and men of righteous 
conduct never attain blessedness without 
dedicating themselves to His feet. To that 
Lord of most blessed renown we make 
obeisance again and again. (17) 


fertaguirergierayccn at 

amig wart: Gara: | 
asa a war ANNAN: 

meats ae wufeora TA: 1 ec! 

“The Kiratas, the Hunas, the Andhras, 

the Pulindas, the Pulkasas, the Abhiras, 
the Kankas, the Yavanas, the Khasas and 
other sinful races no less than others of 
sinful conduct are purged of their sins 
even by taking refuge in those who depend 


on Him. To that all-powerful Lord we offer 
our greetings. (18) 


“May that Lord be gracious to me, who 
is the very Self to the wise and the supreme 
Lord of His devotees, who is Veda itself to 
those devoted to ritual acts, nay, who is 
Dharma (righteousness) personified to those 
given to righteous conduct and austere 
penance to men of askesis, and whose 
reality is looked upon with wonder by sincere 
devotees like Brahma, Sankara and others. 


(19) 
Ba: udaa: waa- 
fai ufacitenafaehrafa: 1 
uniana oaa 
Wateat À aa Wai UA: 1 201 
“May that Lord of Sri, the goddess of 
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prosperity and beauty, the Lord of sacrifices, 
the Lord of all created beings, the Ruler of 
all intellects, the Lord of the earth, the 
Protector as well as the asylum of the 
Andhakas, the Vrsnis and the Satvatas 
and the Lord of the holy ones be gracious 
to me. (20) 
agaaa T 

frarqayata fe aan: | 
afa Gad Haat dared 

aÀ Gest rary TT 221 

“The wise realize the truth of the Self 

with the help of their reason, purified through 
Samadhi in the form of meditation on His 
feet, and describe It according to their own 
predilection. May that Lord Mukunda, the 
Bestower of Liberation and Divine Love, be 
gracious to me. (21) 
vate aa aa mai 

farsa adi oft der 
maam Wey, raaa: 

aÀ aAA: wT 221 

“Egged on by Him at the dawn of 

creation to revive in Brahma’s heart the 
memory of the past cycle, Saraswati, the 
goddess of wisdom, appeared from the 
latter's mouth in the form of the Vedas with 
all her limbs in the form of Siksa or 
Phonetics, Grammar and so on. May that 


Lord, the foremost of the disseminators of 
wisdom, be propitious to me. (22) 


satefiodt yar: qù fay- 

fmia wa ag Yen: | 
YEH TU AEN NEAR: 

kii T iikka TATA 23 | 


“Having created these bodies out of the 
five gross elements, viz., earth, water, fire, 
air and ether, that all-pervading Lord 
indwells them as the Purusa (the individual 
soul) and, endowed with sixteen instruments 
(the five senses of perception, the five organs 
of action, the five vital airs and the mind) 
enjoys their sixteen objects. May that Lord 
lend charm to my expression. (23) 
ane mà aaa ÀI 
uai A AEAN RS 

“Hail to the omniscient Lord Vedavyāsa, 
who is no other than Lord Vāsudeva, from 
whose lotus-like lips the devotees drink 
the nectar of wisdom. (24) 


Tamy mA maa AA 
Amisa, Mare aae BRT: | RI 
“Questioned by the sage Narada, O 
Pariksit! Brahma the self-bom, the repository 
of the Vedas, taught to that sage this very 
gospel, which Sri Hari Himself had imparted 
to him earlier.” (25) 


sf aerma EÀ MAE GRI BÖRK Aes EAA: MX Il 


Thus ends the fourth discourse in Book Two of the great and glorious Bhāgavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


AA ANSAT: 
Discourse V 
A description of the cosmos 


Nārada said : “My obeisance to you 


O god of gods, creator of all beings, forefather 
of all. Kindly instruct me in that wisdom 
which makes one realize the truth of the 
Spirit. (1) 
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agi aie aa: geii mÙ 
adi ai aed Ard aq ad: 21 
“My lord, kindly tell me in essence the 
truth about this universe, as to what its 
characteristics are, on what it is supported, 
by whom it has been created, where it 
ultimately rests, by what power it is ruled 
and what it essentially is. (2) 


wd Gag var ae yaa: | 
amaaa fava faamai aa 31 
“You surely know all this; for you are 
the lord of that which has come to be, that 
which is still to come and that which is 
coming into existence. Like a fruit of the 
emblic myrobalan on the palm of one’s 
hand, the universe is within the range of 
your knowledge. (3) 
aigart aÀ e aera: 
ue: gfe yah yT + 1 
“What is the source of your special 
knowledge and by whom are you supported? 
To what power do you owe your allegiance 
and what is your essential nature? Single- 
handed you create all beings out of the five 
elements by dint of your own Maya 
(wonderful creative energy)! (4) 


ATA UTA ATP A A ETA 
aremiaraey SARRAT: & 1 


“Even as a spider spins a web out of 
its own mouth without any exertion and 
Sports in that web, so do you create all 
beings in your own self by your own energy 
and remain unchanged yourself. (5) 
We de wt afer a ad fad 
mapi wad fairer & | 

“Of all that is known through a certain 
Name, form and qualities, in this world, O 
lord, | know of nothing, animate or inanimate, 
high, low or mediocre, which has its source 
in anything other than you. (6) 
a wm at aaa: gaga: I 
T Ger aed g aa o l 


“By the fact that even you, the supreme 
Ruler of all, practised austere penance 
with great concentration of mind, you bewilder 
us and lead us to suspect that there is 
someone higher than you. (7) 


TÀ ya: wd ada URATI 
faariife addi qada: ¢ | 
“Omniscient as you are, O Ruler of all, 
| ask you all this. Pray, therefore, instruct 
me in such a way that | may follow your 
teachings correctly.” (8) 


aeara 
mag nen am À fafana 
a ARa: dra madda e 1 


Brahmā replied: “Laudable is this 
enquiry of yours, dear child, who are full of 
compassion to all; for you have thereby 
urged me to reveal the Lord’s glory. (9) 
arid wa anà sen ai waite A: 1 
ama wt Wa aa adt fe Aigol 

“It is not without truth either what you 
have spoken about me, my son. For, until 
one has come to know Him who is even 
greater than me, all this greatness appears 
as belonging to me. (10) 
a watifa fart tad tree 
amisi drat aE: 1221 

“I seem to manifest (bring forth) the 
universe, which stands manifested by the 
self-effulgent Lord, much in the same way 
as the sun and fire, the moon and the other 
planets as well as the other stars and the 
lunar mansions seem to, illumine it, the 
universe, even though it stands illumined 
by the Lord. (11) 


wet wa wad arqeara site 
waa aaa At Gata METER 21 
“| bow to the same Lord Vasudeva and 
meditate on Him. Deluded by His Maya, 
which is so difficult to conquer, people like 
you speak of me as the father of the universe. 
(12) 
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farsa ae eTA SAT 
ama facet mea giia: 23 
“Nay, bewildered by that Maya, fools 
vauntingly speak of the body as their self 
(t) and of all that belongs to it as ‘mine’, 
although this Maya is too shy even to 
stand the Lord’s look. (13) 
zai HH a eva aa Vita Wa TI 
ASAT TAIT SAAS SHAT AAA: | 8 | 
“In reality, O divine sage, there is no 
substance other than Lord Vasudeva—neither 
the elements, nor Karma (destiny), nor Time, 
nor Swabhava (nature), nor the individual 
soul. (14) 
ma à aT ATAU: | 
mAT eT ARTUR HET: I RA 
“Narayana, Lord Visnu, is the goal of 
the Vedas; the gods have sprung from the 
limbs of Narayana; the sacrifices are meant 
to please Narayana and the worlds attained 
through such sacrifices are so many limbs 
of Narayana’s Cosmic Body. (15) 
ma AA me aT: | 
wma mi maa A:N 
“Nārāyaņa is the ultimate object of all 
Yoga (concentration of mind); all austere 
penance is intended to propitiate Narayana. 
All wisdom is directed towards Narayana 
and all paths lead to Narayana. (16) 
meaty getters pART: | 
ya gh gaseta: 1 01 
“He is at once the Seer and the Ruler; 
though immutable, He is all-embracing. It 
is He who created me; and, encouraged 
by His glance, | evolve this creation. (17) 
ard wen ga ioa area: 
Raami gm mam fast: gI 
“The Lord is infinite and beyond the 
three Gunas (modes of Prakrti); it is His 
Māyā that has assumed these three 
Gunas—Sattva, Rajas and Tamas for the 


purpose of creation, preservation and 
destruction. (18) 


ARRA KAARTA: | 
aaa freer gh me Ged TOT: g1 
“Through the agency of the elements, 
the senses and the gods presiding over the 
senses, these Gunas (modes of Prakrti) bind 
the individual soul who is subject to Maya, 
though ever free in essence, with the 
consciousness that he is the physical body, 
the senses and the mind, allin one. (19) 
aw j ast: | 
vacate, wA WA ÀE: 1201 
“The selfsame Lord, who transcends 
sense-perception, envelops Himself beyond 
recognition with these three sheaths of 
matter. He is the Ruler of all beings as well 
as of myself, O Narada ! (20) 
caret ad Cau SATAN AAT FAT | 
aren, agar mi AETR! 
“Intent upon becoming many at the 
dawn of creation, the Lord of Maya assumed 
at will (pressed into His service for the 
purpose of creation) by His own Maya 
(deluding potency), Time, Karma (Destiny 
of the Jivas) and Swabhava (their innate 
disposition) that had already existed in a 
latent form in His being. (21) 
caren, urea: ROTA: FANT: | 
ado sr wed: yena 22! 
“Time disturbed the equilibrium of the 
three Gunas, Swabhava transformed them 
and from Karma was evolved Mahat (the 
principle of cosmic intelligence), all these 
functioning through the power of the Lord 
Himself. (22) 


“From Mahat, as it 
transformation, dominated as it was by 
Rajas and Sattva, emanated an evolute 
which was dominated by the element of 
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Tamas (darkness, opacity) and was made 
up of three factors—Dravya (substance), 
Jñāna (intelligence) and Kriya (activity).(23) 


Aeg sft Am agda ayfa | 
aataesmaya aAA aT 
zan: RaRa mi x 


“This was known by the name of 
Ahankara and became threefold as it 
underwent transformation. Its three varieties 
are Vaikarika (Sattvika), Taijasa (Rajasika) 
and Tamasa, which are severally 
predominated, O Narada, by the force of 
Jfiana, Kriya and Dravya. (24) 
amai : 


afgaan: | 

FEAT NT: Yea Ferg ae SEAM: | 34 | 

“From the Tamasa Ahankara, the 
origin of the five gross elements, as it 
underwent transformation, was evolved 
ether. Sabda (sound) is the subtle form as 
well as the distinctive characteristic of 
this element; and it is sound which furnishes 
a clue to the seer and the seen.! (25) 


adsa agato mohos: | 
maamaai WOT SAA: HÀ TEL! 2G 1 
“From ether, as it underwent 
transformation, sprang up the element of 
air, which is characterized by the quality to 
touch. Having inherited the characteristics 
Of its cause (ether), it is further characterized 
by the quality of sound. Vitality, energy, 
zeal and strength are only other names of 
air. (26) 
arin fapana, meaa: | 
sera at à woe wie! 291 


“From the element of air, even as it 
underwent transformation under the impelling 
force of Time as well as of the Destiny 


and innate disposition of the various individual 
souls, was evolved fire, which is 
characterized by the quality of colour and 
has also inherited the characteristics of its 
chain of causes, viz., sound and touch.(27) 


ase fapatorenitasit vara! 
Suaa ian Heer WAAL! Re | 


“From the element of fire, even as it 
underwent transformation, sprang up water, 
which is characterized by the quality of 
taste. It is further characterized by the 
qualities of colour, touch and sound, which 
it has inherited from its chain of causes 
(fire, air and ether). 


“From the element of water, even as it 
underwent transformation, came into being 
the earth, which is characterized by the 
quality of smell as well as by the qualities 
of taste, colour, touch and sound, which it 
has inherited from its chain of causes 
(water, fire, air and ether). (29) 


ARa ae tar AR eer 
Rar: 


1301 

“From the Sattvika Ego sprang up the 
cosmic Mind (as well as the deity presiding 
over the same, viz., the moon-god) and the 
ten deities severally presiding over the five 
senses of perception and the five organs of 
action, viz., the Digdevatas, the wind-god, 
the sun-god, Varuna, the twin-gods Asgwins 
(the physicians of the gods), the god of fire, 
Indra (the lord of paradise), Lord Visnu 
(appearing as a younger brother of Indra 
and therefore called Upendra), Mitra (one of 
the twelve sons of Aditi) and Prajapati.?(30) 


1. Suppose someone standing behind a wall loudly exclaims “Elephant! elephant !" Here it is this 
ejaculation that indicates the presence of the man who sees the elephant, as well as of the object he sees. 
i a i it he wind- 
2. Of the ten gods enumerated above, the Digdevatas preside over the auditory sense, ti 
god over the sense a touch, the sun-god over the sense of sight, Varuna over the sense of taste and 
ASwin 


the hi 


creation) over the organ of generation. 
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S over the olfactory sense. Again, the god of fire presides over the organ of nd 
ands, Upendra over the feet, Mitra over the organ of excretion and Prajapati (the god presiding over 
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ase g agata an aera “Bursting open that Cosmic egg, issued 
aa fnaniRnafg: wore Aa | therefrom the same Supreme Person (the 


“From the Rajasika Ego, as it underwent 
transformation, were evolved the ten 
Indriyas—the five senses of perception, 
viz., the auditory sense, the sense of touch, 
the sense of sight, the sense of taste and 
the olfactory sense, and the five organs of 
action, viz., the organ of speech, the hands 
and feet, the organ of generation and the 
organ of excretion. Again, the intellect, which 
is the faculty of cognition, and Prana the 
faculty of action, are also the evolutes of 
the Rajasika Ego. (31) 


“O Narada (the foremost among the 
knowers of Brahma), so long as these 
categories the gross elements, the Indriyas, 
the mind and the three Gunas or modes of 
Prakrti remained dissociated, they could not 
erect a house in the form of a body. (32) 
qa deat art aR ETT: | 
wearers ied Waa: 1 33! 

“Then, urged by God's power, they 
combined with one another and, assuming 
between themselves the role of cause and 
its effects, produced both the cosmic and 
the individual body. (33) 

l 
menia sitatscitansitaad | 3%! 


“The macrocosm in the form of an egg 
lay on the causal waters in a lifeless condition 
for a thousand years. With the help of Time 
as well as of the destiny and innate disposition 
of the individual souls, however, at the end 
of this period the Lord, who is the life-giver 
of all, infused life into this egg. (34) 


a wa pamai ffia fof: 
mdee: BE TT 341 


Cosmic Being) with thousands of thighs, 
feet, arms and eyes and thousands of 
faces and heads too. (35) 
aaa mif: | 
Feau: aa aAA an A: 1 31 
“It is in His limbs that the wise locate 
the various worlds comprised in this 
universe—the seven lower spheres below 
His waist and the seven higher spheres 
above His hip and loins. (36) 
yeast ye wa ÀA MEA: | 
zady wad: weet Bats MASA! BEI 
“The Brahmana (the priestly class) 
represents the mouth of this Cosmic Being 
and the Ksatriya (the warrior-class), His 
arms. The Vaisya (the trading class) 
emanated from the Lord’s thighs and the 
Stdra (the labouring and artisan classes) 
from His feet. (37) 
qifen: afaa: UVa yet s PAT: | 
a Tacit STAT media Heres: 1 36! 
“The seven subterranean spheres 
and the sphere of the earth are located in 
His lower limbs from the feet up to the 
waist, the Bhuvarloka (the space between 
the earth and heaven) in His navel, the 
Swarloka (Indra’s paradise) in the heart, 
and the Maharloka in the breast of that 
Supreme Being. (38) 
Hami sacra aie: HATA! 
qi: aea weet: FATA: | 28! 
“Even so, Janaloka is located in His 
neck, Tapoloka in His breasts, and the 
Satyaloka, the (comparatively) eternal 
abode of Brahma, in His heads. (39) 
areca areata ai faai Fae: | 
reat Are VES TENA q TTET $°! 
“Again, the Atalaloka is located in His 
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waist, the Vitalaloka in His thighs, the holy 
Sutalaloka (the abode of Prahlada, Bali 
and other devotees as well as of the Lord 
Himself as the divine Dwarf) in His knees, 
the Talatala in His shanks. (40) 
mai g ena A Tara | 
qai maaa sft Aa: TAI X? 
“Even so, the Mahatala is located in His 
ankles, the Rasatala in the fore part of His 
feet, and the Patala in His soles. In this way 
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the Supreme Person represents the 
aggregate of all the fourteen worlds. (41) 

Yin: cafera: TR yatta ser aA: | 
Tia: maA gent sfa ar ARRAT | ¥2 | 
“According to another arrangement the 
sphere of the earth is located in His feet, the 
Bhuvarloka in His navel, and the Swarloka 
in His head. This is how the three worlds 
are located according to this arrangement.” 
(42) 


sh Ararat Terr mE Meare RREA TARSAT: 114 I 


Thus ends the fifth discourse in Book Two of the great and glorious 
Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


AA UNSEAT: 
Discourse VI 
Glories of the Cosmic Being 


aeara 

aai cette at saai wa aaa: 
amaA fe AA T g 
Brahmā continued : “The mouth of 
the Cosmic Being is the birth-place of the 
organ of speech as well as of the god of 
fire (the deity presiding over it;) the seven 
Dhātus or essential ingredients of His Body 
(viz., skin, flesh, blood, fat, marrow, sinew 
and bone) are the source of the seven 
Vedic metres (viz., Gayatri, Jagati, Usnik, 
Tristubh, Anustubh, Pañkti and Brhati); and, 
€ven so, His tongue is the source of all 
kinds of food—the food of the gods, the 
food of the manes and the remains of both 
(Which is like ambrosia for human beings)— 
Of the six varieties of taste, as well as of 
the sense of taste, and the birth-place of 
Varuna (the deity presiding over the same). 
(1) 


watqat a aAa aa wear 
aad a A eA: 2 1 
“His nostrils are the excellent source of 
all the five kinds of vital airs (viz., Prana, 
Apana, Vyana, Udana and Samana) as well 
as of the element of air; similarly, His olfactory 
sense is the birth-place of the twin-gods, 
Aświns (the celestial physicians) and the 
source of all kinds of foodgrains, as well as 
of all ordinary and special odours. (2) 
woot asa agfa: ahr fèro 
pull fayi a dati Saara: | 
aaa SANT ATA ST MITT 3 | 
“His sense of sight is the source of all 
colours as well as of the lights that reveal 
them; while His eyes are the source of heaven 
and the birth-place of the sun. Even so, His 
ears are the source of the four cardinal 
points as well as of all sacred places; His 
sense of hearing, of ether and its special 
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characteristic, sound, while His limbs are 
the source of the essence of all things, and 
the receptacle of all loveliness. (3) 
awm midya iàn aa fe! 
wma Aa a A: X | 
“His sense of touch is the source of 
touch as well as of the element of air and, 
even so, of all kinds of sacrificial 
performances. Similarly, the hair on His body 
are the source of all kinds of trees and 
plants or (according to another view) of such 
of them as contribute to the performance of 
sacrifices. (4) 


armaa rea aT 
ae ARAA wast: AURAT & l 
“His hair are the source of clouds and 
His beard and moustaches, of lightning; 
while the nails of His fingers and toes are 
the source of rocks and iron. Similarly, His 
arms are the birth-place of the guardians 
of spheres, who are mostly engaged in the 
work of protecting the universe. (5) 
farà sefa: tava AA OTA T 
ada RTN MA G | 
“His stride is the support of the three 
worlds—the earth, the region of the air and 
heaven; while Sri Hari’s feet are the source 
of security and protection as also the place 
where all one’s desired objects can be 
had. (6) 
aot dara whe wie word: | 
te: fret soe waa: 0 | 
“The penis of the Cosmic Being is the 
source of water, the seminal fluid and 
creation, and the birth-place of the god of 
rain as well as of Prajapati, the god presiding 
over creation; while His faculty of generation 
is the source of delight resulting from 
copulation for the sake of offspring. (7) 


urea fret oferta 
fam ija We: wai ct 


“Even so, His organ of excretion, O 


Narada, is the birth-place of Yama (the 
god of retribution) as well as of the god 
Mitra, and the origin of the function of 
evacuating the bowels; while His anus 
has been spoken of as the source of all 
destruction of life, the origin of hell and the 
birth-place of Mrtyu (the god of death) as 
well as of Nirrti (the goddess of poverty) .(8) 
mere aà afer: 
Wed weadtat aq Aoma: ¢ | 
“His back is the source of defeat and 
unrighteousness, as well as of Tamas (the 
principle of darkness or opacity). His arteries 
and veins are the source of big and small 
rivers, while the system of His bones is 
the source of mountains. (9) 
verre yar Pere al 
sat ai Gat wa ATH: WA go! 
“The abdomen of the Cosmic Being is 
known to be the source of the Unmanifest 
(Primordial Matter), the chyle and the oceans 
and the origin of all beings as well as of 
their dissolution; while His heart is reputed 
to be the source of the mind. (10) 
mia aa qt a HAN wat aI 
AIRA UT GTS WTA TATA 881 
“Even so, the Citta (Reason) of the 
Supreme is the excellent source of Dharma 
(righteousness and the god presiding over 
it), myself (Brahma), yourself (Narada), 
Sanaka and his three brothers (Sanatana, 
Sanandana and Sanatkumara) and Lord 
Siva, as also of Vijñāna (understanding) 
and the faculty of reason. (11) 
He Var, Ways a gÀ WAIST: | 
ae m: am renege: 1 88! 
Treated aa TATA: | 
uya: frat: facet faerergaro FAT: 1 22! 
aA a fafaen sitar serene: | 
teefehraranretted: rata: | 88! 
wd yen wad “hg wat ward ad! 
wend farafeanferfaratat | 84 
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“Myself and yourself, Lord Sankara, 
those elder brothers of yours (Sanaka and 
others), the gods, demons and men, the 
Nagas, birds, deer and reptiles, the 
Gandharvas and celestial nymphs, the 
Yaksas, Raksasas and Bhutas (ghosts), 
serpents and beasts, the manes, the 
Siddhas, Vidyadharas and Caranas (the 
celestial bards), trees and other species of 
living beings residing either in water, on 
land or in the air, the planets and lunar 
mansions, comets and other stars, lightnings 
and thundering clouds, nay, all this universe, 
past, present and future, is no other than 
the Supreme Person. It is by Him that all 
this stands pervaded and it covers only a 
span of the Cosmic Being. (12—15) 
mwi weer weit afera waert 
wa faust wi: | Gurr 1 

“Even as the sun shines outside while 
illumining its own orb, so does the Supreme 
Person cast His effulgence inside as well 
as outside the universe, while illumining 
His own Cosmic Body. (16) 
Asya A aeRO! 
meta ait aa yee geri eo! 

“He transcends all that is subject to 
death as well as the fruit of action, and is 
the lord of that immortal and fearless state 
(of Moksa). That is why, O divine sage, no 


One can fathom the glory of the Supreme 
Person. (17) 


Wey aya da: fafaa fag: | 
ay ard faqeitsenfs gigg 
“All the worlds represent only a fraction 
of the Supreme Person and it is in these 
worlds, forming part of the Lord, that all 
created beings are known to reside. And it 
isin the three highest heavens (viz., Janaloka, 
Tapoloka and Satyaloka) standing above 
Maharloka, which itself exists above the 
three worlds, that immortality, security and 
fearlessness have been established. (18) 


Wea ERANA A STAT: | 
anaes AASTA: 1 281 
“The three Asramas or stages of life, 
viz., those of the Brahmacaris (lifelong 
celibates) Vanaprasthas (forest-dwellers or 
anchorites) and the Sarnnyasis (recluses), 
none of whom begets children, constitute 
His three feet, which have their abode 
outside the three worlds (viz., the earth, 
the region of the air and heaven); while 
the fourth foot, viz, the stage of the 
householder, who does not observe the 
vow of long celibacy, dwells inside the 
three worlds. (19) 
Wht fared fears oer sa) 
ae a fret a RANA: I 201 
“The scriptures speak of two paths, 
the Path of Action, which has been 
characterized as Avidya or ignorance 
(because of its being conducive to rebirth) 
and the Path of Upasana (meditation on 
God), which has been designated as Vidya 
because it leads to Knowledge or the 
Realization of Truth. The Jiva, embodied 
soul, follows either of these two paths, the 
first of which leads to enjoyment and the 
other to final beatitude; while the Supreme 
Purusa is the foundation of both. (20) 
aami frre SX yaaa: | 
ae amaA fave we: At SATA 3? 1 
“Even as the sun, though illumining 
and warming all with its rays, is yet distinct 
from all, the Lord, from whom was evolved 
this universe in the form of an egg as well 
as His Cosmic Body, consisting of the five 
gross elements (earth, water, fire, air and 
ether), the ten Indriyas (the five senses of 
perception and the five organs of action) 
and the three Gunas (modes of Prakrti), 
(though indwelling all these and manifest in 
their form) is entirely beyond the universe 
as well as His Cosmic Body. (21) 
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aera maA HEA: | 
aad qanm peraan 1 221 
“When I sprang up from the lotus in the 
navel of this Cosmic Being, | found no 
materials for sacrifice beyond the limbs of 
the Supreme Person. (22) 
A ama ue: Ware: PNM: | 
gi a a paye AT: 231 
aA: et eÀ WEA 
met asta aah mg a AAA v1 
ama wave fangs aah aI 
Sade: He: ARRIETA AQ 
Teal ada: stot maai ator 
Geared AIT: AAT WAT GI 
“Of these requisites, O noblest sage, | 
collected from the limbs of the Cosmic 
Being Himself materials for sacrifice such 
as the animals to be sacrificed, trees for 
sacrificial posts, blades of KuSa grass, 
this sacrificial ground (where Brahma 
evidently happened to be at the time of the 
discourse) and a most advantageous time 
(spring etc.), for the performance of a 
sacrifice, vessels and other necessary 
things, cereals (like rice, barley and so 
on), clarified butter and other only 
substances, saps of Soma and other plants, 
gold and other metals, clay of various 
kinds, water, the sacred texts of the Rgveda, 
the Yajurveda and the Samaveda and the 
duties of the four chief priests officiating at 
a sacrifice (viz., Hota, Adhvaryu, Udgata 
and Brahma), the names of sacrifices (such 
as Jyotistoma etc.), and Mantras (such as 
Swaha etc.), as also the sacrificial fees 
and the sacred vows to be observed during 
the performance of a sacrifice, the mention 
of the gods, the texts laying down the 
process of conducting sacrifices, the formal 
undertaking of a vow to perform a sacrifice 
and the process of performing it, the 
movements at the close of a sacrifice and 
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contemplation on the deities, expiatory 
ceremonies for errors and omissions and 
offering the whole performance to the Lord, 
(23—26) 
sft EE: «= Ge uTaaae 
ma yi w aai 201 
“Having thus collected all the materials 
from the limbs of the Cosmic Being, | 
worshipped with those very materials the 
same Supreme Person, Lord Visnu. (27) 
ara wet ga wari wel Aa 
ama amah Yet YANET: | 2c! 
“Then these your (elder) brothers, the 
nine lords of creation (Marici and others), 
with perfect concentration of mind, adored 
the Supreme Person, who is manifest in 
the form of the Cosmic Being and unmanifest 
as the inner controller of all beings. (28) 
aaa waa: met shit RAS 
fant aaar dear ae: mE 28! 
“Thereafter, when the time came, 
the Manus and the other Rsis (seers), 
the manes, the gods, the demons and 
men, all worshipped the Lord through 
sacrifices. (29) 
mwad maA ai fasam 
Åm: aa: AT: | 30! 
“This universe, O Nārada, rests on the 
support of the same Lord Narayana, who, 
though essentially devoid of all attributes, 
assumes innumerable attributes at the 
dawn of creation by His Maya. (30) 


“I create the universe as commissioned 
by Him; Lord Hara, Siva, under His control, 
dissolves it; while He Himself as the 
Purusa, Lord Visnu, preserves it. In fact, it 
is He who has assumed the three powers 
of Sativa, Rajas and Tamas severally for 
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the purpose of creation, protection and 
dissolution. (31) 
a asPafed ma aaa yeah 
maga: Rhag MUARA 321 
“Thus, dear son, have | told you what 
you enquired of me. There is nothing in 
this creation, whether existing as a cause 
or an effect, which is other than the Lord. 
(32) 
a mÅ Ag yee 
a à aaf mA yor nf: | 
3 À Wa case 
aÀ Ha A R: 33 
“My words, dear Nārada, never prove 
to be false; my mind too never conceives 
a false idea and my senses are never led 
astray either. This is because | have ever 
contemplated on Sri Hari with a longing 
heart. (33) 
ase 9 WATT: 
wamama afaa: aA: 1 
amaa ant goi aiga- 
T AERTS A ATNA: | BX 
“lam Veda personified, my life is full of 
austere penance and | am the lord of 
Prajapatis, the progenitors of races, and 
adored by them all; nay, | practised Yoga 
in all thoroughness with a concentrated 
mind. Yet | failed to realize Him, to whom 
| owe my existence. (34) 


AM AM: TATA Ba: 1 B41 

“I bow to His most blessed feet, which 
are the home of all auspiciousness and 
end the cycle of birth and death in the 
Case of those who take refuge in Him. 
Even as the sky knows not its limits He 


too is unable to realize the extent of His 
own Maya (deluding potency); how, then, 
can others know it? (35) 


“Neither myself nor you (my sons) nor 
even Lord Siva knows His true nature; 
how, then, could the other gods know it? 
Our mind is so confounded that we fail to 
comprehend the reality even of this universe, 
which is a creation of His Maya, but merely 
speculate about it according to our own 
understanding. (36) 
Tenant mat gaT: 
aa facta ate at wad Fa: 1 391 

“Hail to that Lord whose descent in the 
world of matter and exploits in the course 
of such descent, myself and others 
constantly sing, but whom none of us knows 
in reality. (37) 
BUS Se: Yee: ed Hed Baas: | 
TAS SHAS SHUT TH A Ue ET BS I 

“That unborn Primal Person Himself 
creates, protects and dissolves Himself (in 
the form of this universe) within Himself 
and by Himself, cycle after cycle. (38) 
fai act ari were aeration | 
aa pime Pri Rag 3e 

“He is pure (subjective) absolute 
consciousness uniformly abiding as the inner 
Self of all. He is ever true and perfect, has 
no beginning or end, and is attributeless, 
eternal and one without a second. (39) 
ee aaa a: uA NT: | 
a ahe fare xo 

“Nārada, those who are given to 
contemplation realize Him only when they 
have perfectly subdued their body, senses 
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and mind. He, however, disappears from 
our view when He is assailed by the 
sophistical reasoning of the wicked. (40) 
ansam: Fea: we 
TA: waa: Acs! 
za aea qr giar 
aem PUT aR yA: 1% I 
“The first manifestation of the Supreme 
is the Purusa (the Cosmic Being). Besides 
Him, Time, Swabhava (innate disposition), 
Prakrti in the form of cause and effect, and 
mind, the five gross elements, the Ego, the 
modes of Prakrti (viz., Sattva etc.), the 
senses, the Cosmic Body, the Cosmic 
Being and the bodies of all animate and 
inanimate beings are all manifestations of 
the all-pervading Lord. (41) 


1%21 
mardana yT 
a AAA: | 
aoa RAJIN: Fagot 
l 
wat a à wafaa- 
FASIA TAT: 183 


ma N SAAT YY 
“Nay, myself, Bhava (Lord Śiva), Lord 
Visnu, these lords of created beings, Daksa 


and others, nay, yourself and other devotees 
like you, the protectors of heaven (Indra 
and others), the guardians of the feathered 
kingdom (Garuda and so on), the rulers of 
the mortal world and the protectors of the 
subterranean regions (Sesa and others); 
the lords of the Gandharvas (the celestial 
musicians), Vidyadharas and Caranas (the 
celestial bards); the leaders of the Yaksas, 
the Raksasas, the serpents and the Nagas; 
the foremost among the Rsis (seers) and 
the manes; the lords of the Daityas, the 
Siddhas and the Danavas; other than these, 
such as the rulers of the Pretas, Pisacas, 
Bhitas, Kismandas, aquatic creatures, 
beasts and birds; nay, whatever in this 
world is endowed with supernatural powers, 
glory, vigour, resolution, physical strength 
and forbearance, or whatever is possessed 
of splendour, decorum, good fortune and 
intellectual acumen, that which has a 
wonderful colour and whatever is with or 
without form is the same as the ultimate 
Truth. (42—44) 


wert ame amaa 
Amam Gee YA 
ataa potra- 
TRAA a FA AT S | 
“Again, O Nārada, the scriptures have 
described the chief among the sportful 
descents of the Lord, and | shall presently 
narrate those most delightful stories, which 
dry up the impurities of the ears. Please 
drink this nectar to your heart's content."(45) 


sft dara JI MAEN GRNT fey Tats ATA: NG I 
Thus ends the sixth discourse in Book Two of the great and glorious 
Bhagavata-Purdana, otherwise known as 
the Paramahamsa-Samhita. 
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AA CARTS: 


Discourse VII 
The stories of the Lord’s sportful descents 


aeara 
aaa: Aaaa farsa, 
P i unag TA: | 
amita suafa 
a daia aa cami g | 
Brahma continued : “When the infinite 
Lord assumed the form of the divine Boar, 
representing all kinds of sacrifices, and 
determined to lift the earth from the bottom 
of the ocean, Hiranyaksa, the very first 
progeny of Diti, came upon Him for an 
encounter inside that great ocean and the 
Lord tore him to death with His tusks even 
as Indra, the wielder of the thunderbolt, 
clipped the wings of the mountains. (1) 
Wet PAA, Taal Fast 
aries fT 
Aaa vedere aA 
TARY TT SRT: a? 
“Next, He was born as the son of 
Ruci (who belonged to the class known as 
the Prajapatis or lords of created beings) 
and his wife Akuti (a daughter of the very 
first Manu, Swayambhuva) under the name 
of Suyajña (who held the position of Indra 
in the first, i.e., Swayambhuva Manvantara), 
and begot through His Consort, Daksina, a 
group of gods who bore the title of Suyama. 
When, as Indra, He relieved the great 
affliction of all the three worlds, He was 
renamed by Swayambhuva (His maternal 
grandfather) as Hari, the Reliever of 
distress. (2) 


wa a nime fit tage 

aR: ee raheem AAA | 
wa Gas sere TUT 

afer fae na aft wae! 3 | 

“Again He was born, O Narada, as the 

son of Kardama (another Prajapati) and 
his wife Devahtti, under the name of Kapila, 
with nine sisters, and imparted to His mother 
the Knowledge of the spirit, by means of 
which she wiped off in the course of that 
very life the dirt of attachment to the world 
of matter, which had polluted her heart,and 
attained to the state of Kapila, i.e., final 
beatitude. (3) 
SATA E TST 

ant warefafa ae seta A ST: | 
aaa UTA 

Amage METET: x 1 

“Pleased with the sage Atri (one of the 

seven sages who held the office of the 
Saptarsis during the first Manvantara and 
was so-called because he had transcended 
the three Gunas or modes of Prakrti), who 
sought from Him a son, He said, “I have 
given Myself as a son to you !” That is 
why the Lord became known by the name 
of Datta* when He was born as a son of 
Atri. Purified in body by the dust of His 
lotus-feet, Yadu, Sahasrabahu (who was 
born in the clan of Ksatriyas bearing the 
title of ‘Haihaya’) and other kings realized 
the twofold consummation of Yoga in the 
shape of enjoyment and liberation. (4) 


* ‘Datta’ is a passive past particle from the root ‘Da’ (to give) and therefore means “Given”. 
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ae att faftrucitanfiegerar À 
AA ARATE: BAGS HT | 
Waeaciancatatefhaaard 
Pea SMe Wa Aqsa! S 1 
“At the dawn of creation, | (Brahma) 
practised austerity for the purpose of creating 
the various worlds. As a result of that 
penance of mine, the eternal Lord 
appeared in the form of the four brothers 
(Sanatkumara, Sanaka, Sanandana and 
Sanatana), all of whom bear the word ‘Sana’ 
as a part of their names, and fully 
expounded in the present Kalpa the truth 
of the Spirit, which had been lost during 
the Dissolution at the end of the preceding 
Kalpa, and which the sages forthwith 
perceived in their heart as a result of that 
exposition. (5) 
aha cageninte qaf 
Anat ax sft ATNA: | 
Peasant wert Prema 
taga ufed a R:N R | 
“Of Marti, a daughter of Daksa and the 
wife of Dharma, the god of virtue, He was 
born as the twin sages, Narayana and 
Nara, who were unequalled in the glory of 
their austere penance. The celestial nymphs 
who accompanied the god of love as his 
army to conquer them beheld there other 
nymphs, as charming as themselves, evolved 
by dint of their Yogic power, and could not 
violate the sanctity of their vow. (6) 


ai cea ert Aq ge 

Te qeaqa À a cea! 
isd aaae wie fasta 

UM: HAT GRA WA: SAT! 9 | 


“Pious souls like Lord Siva may burn 


down the god of love with their angry look; 
but they cannot burn anger, which they 
find too much to endure and which burns 
their own self. Such anger is afraid to enter 
the pure heart of the divine sages Nara 
and Narayana; how, then, could lust ever 
penetrate their mind? (7) 
fag: afaa a tat 
aAA GpeTaeaTTa SATE | 
AEM stare yatta Wa WA 
foam: afa yar agar! | 
“Pierced by the shaft-like words of his 
step-mother, Suruci, in the presence of his 
royal father (king Uttanapada), Dhruva, who 
was yet a child, betook himself to the 
woods to practise austere penance. Pleased 
with the prayers that he uttered, the Lord 
bestowed upon him an eternal abode (in 
the shape of the polar star) which celestial 
sages extol to this day while coursing 
round it both up and down. (8) 
agga faaararaa- 
Rraci Frat aa 
aA sft gaa a AN 
Gren aA aaen Genes aa! e | 
“King Vena (a descendant of Dhruva) 
having gone asiray, all his power and fortune 
was burnt by the thunderbolt of the 
Brahmanas’ curse and he was about to 
descend into hell. When, therefore, the 
Brahmanas prayed to the Lord, He appeared 
in the form of Prthu (through the churning 
of Vena’s dead body) and rescued Vena, 
thus earning the epithet of ‘Putra’ (a son).* 
It was He again who used the earth as a 
cow and milked all its rich produce (in the 
shape of foodgrains etc.) for the benefit of 
the world. (9) 


* ‘Putra’ (Put+tra) literally means he who saves his father from the hell named ‘Put’, into which 


a man dying without a son is hurled— 


PÀ TER wena area feet ga: aaa ya fa whe: tara aa 


(Manu) 
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TR: WITH: URRE: | Ro | 

“He was further born of king Nabhi and 

his wife, Sudevi (Merudevi), as Rsabha, 
who having completely rid Himself of all 
attachment and thoroughly composed His 
mind and senses, established Himself in 
His spiritual essence and, regarding 
everything with equanimity, practised 
uninterrupted meditation, appearing as an 
idiot; which state has been spoken of by 
great seers as the state of a Paramaharnsa 
(one who is ever absorbed in abstract 
meditation). (10) 


TÀ agg: FASA TA: 1221 

“The same Lord, who presides over 
and is worshipped in all sacrifices, personally 
appeared at my (Brahma’s) sacrifice as 
Hayagriva (one who has the head of a 
horse), with a golden complexion, who is 
Veda personified and represents all the 
sacrifices and all the deities in His person 
and from whose nostrils, even as He 
breathed, issued forth the holy Vedas.(11) 


aaa Ta AEn g Aaa V2 I 

“During the universal dissolution (at 
the end of the sixth or Caksusa Manvantara, 
that preceding the present one) the would- 
be Manu (king Satyavrata) beheld the Lord 
in the form of the divine Fish, who, being 
the stay of the earth (that appeared in the 
form of a boat), supported all classes of 


living beings. Picking up the Vedas, that 
had dropped from my (Brahma’s) mouth 
into the most dreadful ocean (that had 
washed away and submerged the entire 
creation), He continued to sport therein till 
the next creation. (12) 


“When the leaders of the immortals 
and the Danava chiefs commenced churning 
the ocean of milk to get nectar out of it, the 
primal Deity assumed the form of the divine 
Tortoise and bore on His back Mount 
Mandara, which served as the churning 
rod. Now as the mountain revolved on His 
back, the friction relieved the itching thereon 
and brought Him a nap. (13) 


Sera Teather 
TÀ Foret face a: BETTI Bx 
“In order to dispel the great fear of the 
gods (the denizens of heaven), the Lord 
assumed the form of a Man-Lion, Nrsirhha, 
with a face which looked most frightful on 
account of His restless eyebrows and 
moving jaws. When the demon chief, 
Hiranyakaśipu, elder brother of Hiranyaksa, 
assailed Him with a mace from a distance, 
the Lord quickly seized and threw him 
down on His thighs; and even as he tried 


to wriggle out, the Lord ripped up his belly 
with His claws. (14) 


aame we i 
Ten qaae ard: 1 
diista: ETTAN I) 941 
“Seized by the foot inside a lake by an 
alligator of vast strength, the famous elephant, 
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who happened to be the leader of his herd, 
felt much distressed and, holding up a 
lotus in his trunk, called out thus: ‘O Primal 
Person, O Protector of all the worlds, ‘O 
Lord of sacred renown, Whose names are 
auspicious to hear!’ (15) 
ya efteonfita- 
FARA: UARTTY STRAT: | 
aeRO anaes afea eT 
SAWS NAPIER | VE l 
“Hearing his invocation, the infinite Lord, 
Sri Hari, appeared on the scene, armed 
with His celebrated discus (SudarSana), 
mounted on the shoulders of Garuda, the 
king of the birds. He severed the head of 
the alligator with the discus and, taking the 
elephant, who sought His protection, by 
his trunk graciously rescued him from the 
enemy's mortal grip. (16) 


sa SaR: art 
crear, fee gam, èA: | 

eat ane wye fracas 
aA Ufs ae WPT STE: 1 V9 | 
“Though the youngest of all the twelve 
sons of Aditi, Lord Visnu, the Deity presiding 
over sacrifices, was the foremost among 
them in point of virtues, as is evidenced 
by the fact that He covered all the three 
worlds by His strides the moment king 
Bali gave Him the promise to grant Him 
land measuring three paces. Although in 
the form of a dwarf, He thus wrested the 
earth from Bali under the pretext of asking 
for land measuring three paces, He 
demonstrated to the world at large by His 
example that a man who sticks to the path 
of righteousness cannot be overthrown 
even by the all-powerful except through 
solicitation. (17) 


wat aage E- 
wre: fore erat fermen 


ar a uag a faa- 
aag ferret FARAI 92 | 
“Dear Narada, to acquire sovereignty 
over the gods (the position of Indra) this 
was not the object sought for by Bali, who 
placed on the crown of his head (as a 
token of reverence) the water in which the 
foot of the Lord (who had taken strides to 
measure the three worlds) had been washed, 
nay, who was not the least inclined to do 
anything other than that which he had 
solemnly undertaken (even though warned 
by his own preceptor, Sukracarya) but 
offered to Sri Hari his own body to be 
measured as the third step, by placing his 
head at the Lord's feet. (18) 


“Immensely pleased with your highly 
developed devotion, O Narada, the Lord, 
appearing as the divine Harhsa, taught you 
the Yoga of Devotion as well as the divine 
wisdom, which is like a lamp to reveal the 
truth of the Spirit and which only men who 
have taken refuge in Lord Vasudeva can 
easily grasp. (19) 


ae fags sort werivaha: 1201 

“In the various Manvantaras the Lord 
(appearing as the Manu) preserves the 
race of the Manus and wields His authority 
over all the ten directions, an authority 
which is unobstructed like the discus of 
Lord Visnu (SudarSana) spreading by His 
exploits His charming glory up to the highest 
heaven, Satyaloka, which lies even beyond 
Maharloka, Janaloka and Tapoloka, and 
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inflicting punishment in the capacity of 
Manu on the wicked kings from time to 


(20) 


“And, descending into this world as 
Dhanvantari (a king of Kasi), who is glory 
itself, the Lord, on the very utterance of 
His name, immediately cures the diseases 
of men who suffer from numerous ailments. 
Nay, He won the rank of immortals and got 
a share in the sacrificial offerings.! Again, 
itwas He who taught to the world Ayurveda, 
the science of healthy and long life. (21) 
ai arora fafai meran 

sen mT | 


fara SEMN I 221 
“When the Ksatriya race turns out to be 
the enemy, rather than the protector, of the 
Brāhmanas and abandons the path of virtue, 
as if courting the tortures of hell, nay, when 
it becomes a veritable thorn in the side of 
the world and is exalted by Providence only 
for its destruction, the Supreme Spirit 
appears as Paraśurāma of tremendous 
prowess and exterminates it thrice seven 
times with His sharp-edged axe. (22) 
HAAS: RAN KANT 
zaan stadt ARR | 
Raq ari weftrargs anferce 
afar AE EAR MTEL 23 1 
“Ever disposed to shower His grace 
on us (Brahmā and the other gods), will 
the Lord of Māyā take His descent in the 
line of Ikswaku as Sri Rama, along with 
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His part manifestations (Bharata, Laksmana 
and Satrughna) and in obedience to the 
command of His father (king Dasaratha) 
go in exile to the forest, accompanied by 
His Spouse, Sita, and younger brother, 
Laksmana. There the ten-headed monster, 
Ravana, will make Him his enemy and 


come to grief. (23). 
am 
unt magt gag faea: | 
Q yege 
MAARA: 138 


“When Sri Rama reaches the seashore, 
intent like Hara2 (Lord Siva) upon burning 
His enemy's city, the whole host of alligators, 
serpents and crocodiles in the ocean will 
feel terribly oppressed by the very look of 
the Lord, whose eyes will turn crimson 
with wrath, stirred by separation from His 
beloved Consort, Sita; and Ocean with all 
his limbs trembling due to fear will 
immediately allow Him a passage. (24) 


“During Ravana’s encounter with Indra 
in the course of his conquest of the four 
quarters, the tusks of the elephant, Airavata, 
bearing Indra on its back were smashed 
as they struck against Ravana’s breast, 
painting the quarters white with the clouds 
of their dust. This made Ravana, the 
conqueror of all the quarters, laugh in 
exultation. When, however, he carries off 
the Lord’s Spouse, Sita, and stalks with 
pride between the two contending armies 
on the battle-field of Lanka, the Lord will 
immediately put an end to his laughter 


there 


1. The story of king Dhanvantari has been told at length in Harivarnga (Harivam$a-Parva, 29) and 
IS a passing reference to Him in Srimad Bhagavata (IX.xvii. 4—29). 


2. There is an allusion here to Lord Siva's famous expedition against the city of Tripura. 
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(pride) as well as his life with the mere 
twang of His bow. (25) 


“In order to relieve the oppression of 
the earth, which will be overrun by the 
armies of kings who are secondary 
incarnations of demons (the enemies of 
gods), the Lord will be partially born as Sri 
Balarama and Sri Krsna, representing 
severally a grey and a dark hair” of the 
Deity. In these forms He will perform 
feats bearing testimony to His greatness, 
even though His ways are beyond the 
comprehension of the common people. (26) 
dia stai agna- 

ARA eT NFAT: | 
ae figarron fefaegetrat 
sae anmi wren! RS 


“To suck out the life of the demoness 
Ulūkikā (PUtana) even as a new-born babe 
(of less than ten days), to turn a cart 
upside down with His foot, while yet three 
months old, and to knock down two very 
high Arjuna trees while crawling on His 
hands and knees between them, all these 
feats are such as cannot be conceived to 
have been performed by anyone else than 
the Lord Himself. (27) 


“Living in Vraja, He will bring back to 
life the cattle of Vraja as well as their 


keepers who meet their death by drinking 
the poisonous water of the Yamuna by 
casting His gracious look at them. And, 
further, in order to purify the waters of the 
Yamuna, He will sport in that river and 
expel the serpent Kaliya, whose tongue is 
ever restless due to the vehemence of the 
fierce poison. (28) 
aden aaa afin Porat 

aan apse afta | 
Aa asa 

Aiea nasafiri: | 22 1 


“The same night, when the dry forest 
of rushes (surrounding them on all sides) 
begins to be consumed by wild fire and the 
entire Vraja is dead asleep on the bank of 
the Yamuna, that Lord of incomprehensible 
power with Balarama will ask them to close 
their eyes, and save them from certain 
death. This exploit of the Lord will be indeed 
supernatural. (29) 


qa Ae ACIS ATA 
yi Gres a g aaa MA 
aasa aA aA r 
dia nigam: uasa. 30 | 
“Every cord that His mother, Yaśodā, 
catches hold of to bind her Child with, will 
prove inadequate. Nay, when the cowherd 
lady, Yaśodā, beholds the fourteen spheres 
in His mouth, even as He yawns, she will 
at first be filled with dismay and then she 
will be roused to a sense of His supreme 
divinity. (30) 
aed tea ETA TTT, 
rare farcry aeara ATT 
ae argi Pater yearn AoT 
cies fapro igi #8) 


* By speaking of Sri Balarama and Sri Krsna as representing the Lord's hair, Brahma means t 
say that a single hair (the minutest fraction) of the Lord is enough to relieve to earth's burden. 
statement is further intended to indicate the fair and dark complexion of Sri Balarama and Sri 


o 
The 
Krsna 


respectively. In reality, however, Sri Krsna is the integral Divinity, the Lord Himselt— Farq hra 
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“Again, He will rid His father Nanda of 
fear (of the python) and deliver Him from 
Varuna’s noose and will further rescue the 
cowherd boys that will be shut up in caves 
by the demon Vyoma (Maya’s son). Nay, 
He will take to His own eternal and blissful 
Abode, Vaikuntha, the people of Gokula, 
even though they remain working all day 
long and, due to over-exertion, sleep as a 
log at night. (31) 
jhe uftet anfaeaa 

Asada ogra freer: | 
aaa aa feat wa- 
wat mAAR TT 321 

“When, on the yearly sacrificial offering 
to Indra being stopped by the cowherds 
(Nanda and others), the god of rain will 
pour down torrential showers all over the 
territory of Vraja for the destruction of that 
land, the Lord in His anxiety to protect 
them as well as their cattle will, at the 
tender age of seven, graciously and 
sportfully hold up on His untiring hand 
Mount Govardhana even as a tall mushroom 
for seven days consecutively. (32) 
wie ay Fit rrn miai 

Tape: par EA | 
FARAT 
zia AA pT 331 

“While sporting in the groves of 
Vrndāvana on a night bright with the rays 
of the full moon, He will, as a prelude to 
His Rāsa dance, pour out from His flute a 
sweet and prolonged melody, which will 
kindle the flame of love in the hearts of the 
young cowherdesses and draw them to 
the lovely spot. In the course of the Rāsa 
dance that follows, an attendant of Kubera, 


Sankhacida by name, will carry them off 
and the Lord, while rescuing them, will 
sever his head.* (33) 


Case Ron Freres TATA 34 | 

“Nay, demons like Pralamba, Dhenuka 
(who lived in the form of a donkey), Vaka, 
Kesi and Arista, champion wrestlers such 
as Canura, the elephant (Kuvalayapida), 
Karhsa, the Yavana hero, Kalayavana, the 
demon Naraka (born of Earth), Paundraka 
(who had assumed the false appearance 
of Sri Krsna and posed as the real Sri 
Krsna) and so on; even so other champions 
like Salva, Dwivida (the monkey chief), 
Balwala, Dantavaktra, the seven bulls (of 
king Nagnajit), the demon Sambara, king 
Viduratha (Dantavaktra’s brother) and Rukmi 
(brother of Rukmini); the kings of the 
Kambojas, the Matsyas, the Kurus, the 
Kekayas, the Srñjayas, and other bragging 
warriors who will appear on the field of 
battle, armed with a bow, will be slain by 
Sri Hari Himself under the assumed names 
of Balarama, Arjuna, Bhima and so on, and 
attain to His divine Abode. (34-35) 


‘Gage aeur faura ar 36 | 
“By flux of time the intellectual calibre 
of men gets dwarfed and their life too 


* Although the incident connected with Sankhacida did not occur the very night the famous Rasa 
dance took place, the two events have been promiscuously joined together apparently because Brahma 
iS making only a passing reference to the pastimes of the Lord and is not so particular about details. 
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becomes short. When, therefore, the Lord 
realizes that the import of the entire Veda, 
which embodies His teachings, can no 
longer be grasped by them, He manifests 
Himself in every cycle through the womb 
of Satyavati (as Vedavyasa) and splits 
up the tree of Veda into many branches. 

(36) 


Se fara ag ara oei | B81 
“When the demons (the enemies of the 
gods), though devoted to the path of the 
Vedas, will destroy the people with their 
aerial citadels of invisible velocity, built by 
Maya (their architect), the Lord will assume 
a garb that will delude their mind and prove 
most alluring to them, and teach them 
many a heresy. (37) 
wah adi 7 we FM: | 
mateà fart ga Fa: | 
ware war afea m fret A at 
ma ufone A Ged | 3 | 
“At the close of the Kali age, when 
there will be no discourses on Sri Hari 
even in the residences of pious souls, 
when the twice-born (the Brahmanas, the 
Ksatriyas and the Vaisyas) will turn heretics 
and the Sudras will become the rulers of 
men, nay, when the uttering of “Swaha’, 
“Swadha” and “Vasat’* will be heard no 
more (when there will be no talk of sacrifices 
to gods, or offering oblations to the manes), 
the Lord will appear as Kalki, the Punisher 
of Kali. (38) 


WA a erate: | 


ad amten 
refer yee SAT: TEVA: | 39 1 
“It is the same Lord of infinite powers 
who manifests the glories of His Maya 
(marvellous creative faculty) in the form of 
austere penance, myself (Brahma) and the 
nine seers who are the lords of created 
beings, at the time of creation, in the form 
of Dharma (the god of virtue), Lord Visnu 
(the Deity presiding over sacrifices), the 
fourteen Manus (the progenitors and 
protectors of mankind), the immortals and 
the rulers of the earth, at the time of 
preservation and in the form of Adharma 
(the spirit of unrighteousness), Hara (the 
god of destruction), the class of serpents 
(residing in the nethermost regions) known 
by the name of Manyuvasas and demons 
etc., at the time of dissolution of the universe. 
(39) 

fait deiner maside 

a: miarat na waite | 

we a; migra fags 
mea, Aage APTA ¥o | 
“What man, gifted with insight, in this 
world could catalogue the powers of Lord 
Visnu, even though he might have counted 
all the particles of dust on the earth? As 
the Lord proceeded to measure the three 
worlds with His strides, He raised His 
legs with such irresistible force that the 
whole universe from the outermost sheath 
of Prakrti (primordial matter) to the highest 
heaven (Satyaloka) began to shake 
violently, when He supported it by His own 
might. (40) 

ard faari qa STS 

ATA TORT HASTA | 


i * The words “Swaha’ and ‘Vasat’ are uttered when an offering is made to the gods; while every 
oblation that is offered to the Pitrs is accompanied with the utterance of the word “Swadha’. 
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PCB RIMIEC MMOLE R ECU CCA 
AAA area ART UTA BE 1 
“O Narada ! neither myself nor those 
elder brothers of yours (Sanaka and 
others) know the whole truth about the 
Lord, who is a repository of innumerable 
potencies, Maya (who brings forth and 
withdraws into herself the entire creation) 
being one of them. How, then, could others 
know it? Even the Primal Deity, Lord Sesa 
(the serpent-god), who is possessed of a 
thousand mouths, cannot reach His end 
even to this day, though he has been 
singing His glories from eternity. (41) 


ar rare fete eft: verre | 2 | 

“They alone are able to cross the Lord's 
Maya (deluding potency), so difficult to get 
over, and know it in reality, to whom that 
infinite Lord extends His grace, which is 
possible only when they take refuge in His 
feet with their whole being and in a guileless 
manner. And it is these alone who cease 
to look upon their body, which is the food 
of dogs and jackals, as their Self or as 
their own. (42) 
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“Dear Narada, it is | who know the 
wonderful creative energy of that Supreme 
Being, and so do you and your elder brothers 
(Sanaka and others), Lord Bhava (Siva), 
Prahlada, the foremost of the Daityas, the 
celebrated Swayambhuva Manu and his 
wife, Satarupa, as well as their sons and 
daughters, kings Pracinabarhi, Rbhu, Anga 
and Dhruva; even so, kings Ikswaku (the 
eldest son of Vaivaswata Manu), Purūravā 
(the son of 1a), Mucukunda, Videha 
(Janaka), Gadhi (father of the celebrated 
sage Viswamitra), Raghu, Ambarisa, Sagara, 
Gaya, Yayati (the son of Nahusa) and 
others; and, similarly, kings Mandhata, 
Alarka, Satadhanu, Anu and Rantideva; 
Devavrata (Bhisma), the demon king Bali 
as well as kings Amurtaraya and Dilipa; 
the sages Saubhari, Uttanka, Devala, 
Pippalada, Saraswata and Parasara as 
well as kings Sibi and Bhurisena and 
devotees like Uddhava, Vibhisana, 
Hanuman, Upendradatta (Suka), Arjuna 
(Prtha’s son), Arstisena, Vidura and 
Srutadeva know His Maya. (43—45) 
49 aana a tamai 

Tiguan aft urasan: | 
aye TTT gee 
Rair aft fey sper a we | 

“Women and Stdras (members of the 
labouring and artisan classes) as well as 
the Hunas and Sabaras and those leading 
a sinful life, nay, even lower animals such 
as birds and beasts who have been taught 
to imbibe the virtues of the Lord’s devotees, 
much more those who follow the teachings 
of the Vedas, are able to realize the true 
nature of the Lord’s Maya and cross the 
same. (46) 
Wea wore orate 

We WH Aaa: WTA | 
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welt aa Yoana frat 
Tra aah a fart | we | 


“The substance of the Supreme Spirit is 
ever most serene and free from fear and of 
the nature of absolute consciousness. It is 
untainted by Maya, and destitute of all 
diversities and is beyond the real as well as 
the unreal. It is beyond the reach of words, 
both sacred and profane, and transcends 
the fruit of actions which is attained as a 
result of diverse course of discipline. Nay, 
even Maya, who is ashamed to stand before 
It, flees away from Its presence. (47) 
aa à Ud waa: UT Gat 

wafer aa agrega Fagin | 
were Pray aaa areata 
Wg; mfa Pomar: | we 1 

“That is the essential character of the 
Lord, the Supreme Person, which the 
wise realize as Brahma (the Absolute), 
which is free from sorrow and of the 
nature of eternal bliss. Having fixed their 
mind on Him, ascetics neglect even the 
means of discarding the notion of difference 
(viz., Self-Knowledge), just as Indra, being 
himself the god of rain, has no use for a 
spade which is employed in digging wells. 

(48) 
a amà fasta, aAA 
urraurafafera wa: ufats: | 
ee | aera ferasafervitctorct 
cinta aa yea a fagithasa: 1x91 

“It is the Lord, again, who bestows on 

man the fruit of his actions; for it is He who 


inspires all noble acts that are performed 
in accordance with the natural disposition 
of the doer. Even when the body gets 
dissolved as a result of its constituents in 
the form of the elements being disintegrated, 
the unborn Spirit (Jiva) dwelling in it does 
not disintegrate like the ether. (49) 
As Asiaa wary faya: | 
mA BRIE, MEA Ayo 
“Thus have | talked to you in brief, 
dear child, about the Lord, who creates the 
universe by His very thought. Whatever 
there exists as cause or effect is no other 
than Sri Hari, although the latter stands 
even apart from it. (50) 
g mai aT À maA 
HAs fayi eda aige ug 
“This is the ‘Bhagavata’ which the Lord 
was pleased to teach me. It describes in 
brief the glories of the Lord: would you now 
expand it? (51) 
am at mai qo feta 
vaterataerent sft ager acta 42 
“Proceed with this work of amplification 
with a will that men may develop devotion 
to Lord Sri Hari, the Universal Spirit and 
the Sustainer of all. (52) 


mai aiaga gyae AET: | 
soaa: sgn Ai ATTA SHAT A AT | 43 | 
“The mind of the man, who proceeds 
to describe the Lord's Maya, or approves 
of another describing it, or reverently hears 


it described everyday, is never deluded by 
Maya.” (53) 


sf damara AR IRAE GRIA ea) TINGS THATS ATA: N9 
Thus ends the seventh discourse in Book Two, comprising among other things the 
dialogue between Brahma and the sage Narada, of the great and glorious 
Bhdagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


oe 
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AMPAS ANTA: 
Discourse VIII 
King Pariksit asks various questions of the sage Suka 


ara 


wenn AA EL TEASTA E | 
aÀ À ae we mA ayh: e 1 
The king said : “Nārada is wont to 
reveal the form of the Lord to those who 
are ripe for His sight, O holy sage. 
Therefore, when Brahma, the Creator, urged 
him to describe at length the virtues of the 
Lord, who transcends the three Gunas 
(modes of Prakrti), to what particular 
individuals did Nārada discourse about those 
virtues and in what manner? (1) 

Ure aia ard dafa m 
Rayii FM ARYE: 21 
“lam curious to know this in reality from 
you, who are foremost among the knowers 
of the Vedas; for the stories of Śrī Hari, who 
possesses marvellous powers, are a source 
of the highest blessing to the world. (2) 

wert aa agama 
Fo fava Prag weet FA 3 | 
“Tell me, highly blessed sage, how am 
l to fix my mind, which is free from all 
attachment, on Sri Krsna, the Soul of the 
Universe, before casting off this body? (3) 

Tad: stage Fred oraya Afe 
me mA pray. Fawr afer x 1 
“The Lord enters before long the heart 
of the man who daily listens with reverence 
to His stories and also narrates His doings. 
(4) 

Wee: guint eri WARTS! 
TAR yei Fon: afee AMT MAI u | 
“Reaching the lotus of His devotee’s 
heart through the cavity of their ears, Sri 


Krsna rids it of all impurities even as autumn 
turns the water of rivers etc., clear. (5) 
Aam yea: poegi A ga 
ymad: A: ART AMT & | 
“He whose heart is thus purified is rid 
of all afflictions of mundane life and would 
never abandon the soles of His feet, just 
as a traveller, who has returned home, 
after a long and tedious journey, would not 
leave his own roof. (6) 
aag Tar mAs eg: | 
aan BT A À A Tai © 1 
“The soul, O divine sage, has no 
connection with the elements (matter); yet 
it takes a body which is made up of these 
very elements. You know in reality whether 
this happens as a matter of course or due 
to some causes (Karma etc.). (7) 
amia agaa wat RETTAR | 
ward à y sana: Yag | 
mammaa wre: enana 2 
“The Lord, from whose navel sprang 
up the lotus representing the fourteen worlds, 
has been spoken of as distinctly endowed 
with the same limbs and the same number 
of limbs as an ordinary human being, the 
measurements alone being His own. Hence 
He is just like a common man. In what 
way, then, does He differ from man? (8) 
aa: gaa yet yarat ae! 
at at oat appa g | 
“It is by His grace that Brahma, who 
represents all beings, creates them: and it 
is by His grace alone, that he was able to 
behold His divine form, though born of the 
lotus sprung from His navel. (9) 
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a ami aa yom faya cara: | 
qans ATT: Bra BATRA: 1 gol 
“Where does that Supreme Person, 
who is the Lord of Maya and the Indweller 
of all hearts, and from whom proceed the 
creation, preservation and destruction of 
the universe, rest after throwing off the veil 
of His Maya? (10) 


qearaaaciter: waren: ARTT: | 
Ahaaa: MARA TAI RRI 
“We have heard from yourself that the 
various worlds together with their guardian 
deities were formerly conceived in the limbs 
of the Supreme Person, and then again 
they were conceived as His limbs. (11) 
MAARA ARA AN ICS T | 
qaaa a A Ad Aa kz! 
“What is the length of a Mahakalpa 
and smalier Kalpas (Vikalpas)? How is the 
passage of time which is referred to by the 
words ‘past’, ‘future’ and ‘present’ to be 
known? And what is the allotted span of 
life of creatures that have identified 
themselves with their physical body? (12) 


aeaa g aaas erat 
mae: piad mgA 931 
“Again, how can the subtle and long 
movements of time be perceived? And 
how many destinies are there to be reached 
through Karma (action) and what is their 
character, O noblest sage? (13) 
aa niama gar ATETA 
qrii qimi àa Romia g% | 
“Of the Jivas (embodied souls) who 
seek the fruit of the three Gunas in the 
shape of birth in the higher or lower species 
of life, what type of Jivas resort to what 
kind of action in what manner and for what 
kind of fruit? (14) 


“How do the earth and Patala (the 
nethermost sphere), the four quarters and 
the sky, the planets and the stars, the 
mountains and rivers, seas and islands 
and the creatures inhabiting these come 
into existence? (15) 
Wasa ATTA: | 
Weat agai atama AFETA: | eI 

“What are the dimensions of the egg- 
shaped universe, within and without? Pray, 
tell me also the stories of exalted souls 
and the distinctive character of the different 
Varnas (grades of society) and Asramas 
(stages of life). (16) 
gum gma a at ava ait am 
ammai aaye BE OL 

“Kindly also let me know the 
characteristics of the various Yugas, the 
duration of each and the course of duties 
prescribed for each, on the one hand, and 
the most wonderful stories of Sri Hari's 
descent in the world of matter on the other. 

(17) 
qi memo ert: afaa AGN: | 
Aofai wito a er: Gragg SAAT 2 l 

“What are the common duties enjoined 
on men in general and what are their special 
duties? Again, what are the duties peculiar 
to men following the different trades? 
Further let me know the duties of royal 
sages as well as of men living in adverse 
circumstances. (18) 
mami Rie mart gaT 
yemma enen TS! 

“Kindly also tell me the number of the 
various categories (ultimate principles), the! 
distinctive character as also the 
characteristic causality in respect of cenain 
other categories, the method of worshipping 
the Supreme Person as well as of the 
Yoga taught by the sage Patafijali (what '$ 
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known as the Astangayoga or Yoga with 
its eight limbs). (19) 
Aaa AR 
Addeen aera: 1201 
“Again, what are the powers acquired 
by masters of Yoga and what is their 
destiny? And how does the Linga Sarira 
(subtle body) of the Yogis dissolve? Again, 
what is the distinctive character and the 
theme of the Vedas and the subsidiary 
Vedas (such as Ayurveda or the science 
of medicine) as well as of the Dharma- 
Sastra (the books on law), the Itihasas 
(epics) and Puranas? 
mma: esa faa: uin: 
Ferg aaa reves a at fae: 1 28 1 
“How do the creation, preservation and 
dissolution of all beings take place? And 
what is the process of performing Vedic 
rites and works recommended by the Smrti 
texts such as the digging of big and small 
wells and tanks, construction of temples to 
gods and gardens etc., and bestowing 
food* as well as acts which are prompted 
by some selfish desire? Again, what is the 
unobjectionable method of pursuing the 
three objects of human aspiration viz., Artha 
or worldly possessions, Dharma or religious 
merit and Kama or sensuous enjoyment? 
(21) 
aR wt: marse a TE: | 
Aer Tenia a saa TTA: | 221 
“How are the Jivas whose individuality 
has been merged in Prakrti (Primordial 
Matter) during a Mahapralaya (the dissolution 
Of the universe that takes place at the end 
of a Brahma’s life) invested with a body 
again? And how does a heretical doctrine 
make its appearance? What is meant by 
the bondage and emancipation of a soul 


and, again, what is meant by the soul 
realizing its true character? (22) 


AASS WTA AET | 
aga ot aon magar maa AY; 1231 


“How does the Lord, who is absolutely 
independent and all-pervading, sport with 
His own Maya and how after throwing off 
the veil of His Maya does He stand 
unconcerned as a witness? (23) 


weiter we À Asay: 
madsen waa WANT v1 
“O great and divine sage, pray, tell me 
all this in reality one after another, since | 
have approached you with the above 
questions and have sought refuge in you. 
(24) 

oa WaT fe wary UST AASS: | 
we Rea yet gt: qa 241 
“You are an authority on these subjects 
just like the self-born Brahma (the highest 
god). Others, however, (blindly) follow only 
what has been done by the ancestors of 
those who have gone before them. (25) 


“Rest assured, O divine Sage, that this 
life of mine is not going to depart but for 
the curse of the enraged Brahmana, even 
though | am abstaining from all food, 
drinking as | am the nectar dripping from 
your mouth in the form of the stories of 
Lord Acyuta.” (26) 

ga saraq 
a sma wat wA werk: | 
mA yg AA ao Hafi 20) 

Sūta continued : “Thus invited by 
king Pariksit, who had been rescued in his 
mother’s womb by Lord Visnu (Sri Krsna) 
Himself, to narrate the stories of the noble 


“onitparernfg aaah 1 SAATA: yfir u (Manusmrti IV. 226) 
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Lord in the midst of that assembly of sages, 
the sage Suka was highly pleased. (27) 
We wai A quot agai 
went wad MEPA IMAR 
He expounded the same Bhagavata- 
Purana which had been taught by the Lord 
Himself to Brahma (the Creator) at the 
beginning of the Brahmakalpa (the very 


first Kalpa of the present round of 
creation), and which is held in the same 
esteem as the Vedas. (28) 
aq aa wifey: ogag 
amn ARTA TT AHA R 1 
He proceeded to answer seriatim all the 
questions that had been asked by Pariksit, 
the foremost of the scions of Pandu. (29) 


sf GEI TEI unseen GRIN TEÒ WAI TATE ATA: N N 


Thus ends the eighth discourse entitled “A Statement of Questions” in Book Two 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


AA AANS ATA: 


Discourse IX 


Brahmā beholds the divine Abode of the Lord and is taught by Him the 
text of the Bhāgavata, consisting of four couplets only 


aye IIA 

aera A WTA: | 
a wearers: AARAA R | 
Sri Suka said : Even as a man can 
have no connection whatsoever with the 
objects seen by him in a dream, so can 
the soul, that transcends all material sheaths 
and is consciousness itself, have no 
connection in reality with the phenomena 
of this world, O king, except through the 
Lord's Maya (deluding potency). (1) 

agen gant are age 
Tart ree ARA HAAN 2 | 
It is on account of this multiformed 
Maya that the Spirit too appears as endowed 
with diverse forms; and when he begins to 
take delight in the material objects of sense, 
he develops the feeling of ‘I’ and ‘mine’ 
with reference to the body and all that 
pertains to it. (2) 


café ara nifA ea oe rea: | 
Wa mAAR TATA 2 | 
Rid of all delusion, however, when he 
begins to revel in the glory of his own 
self, which is beyond the realm of Time and 
beyond Maya (the Lord's deluding potency), 
he discards both these notions of ‘I’ and 
‘mine’ and transcends the three Gunas. (3) 


(I now proceed to expound) the truth 
which the Lord was pleased to teach 
Brahma, in order to enlighten him on the 
essential character of the Spirit, while 
revealing to him His own divine form be 
approbation of his true penance. (4) 
a aR wat WT TE: 

aiamaa gA! 
a mae, ga WAI 
yamna wad! “ I 
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Sitting in his own abode (the lotus from 
which he had emanated), that primal deity, 
the supreme preceptor of all the three 
worlds, began to meditate with intent to 
proceed with the work of creation. But he 
failed to obtain the vision which is regarded 
as valuable for this purpose, and with the 
help of which the creation of the phenomenal 
world could be taken in hand. (5) 


Pifteoerrt qa ag eri fag: | ql 

While he was yet absorbed in thought, 
Brahma (the deity Presiding over the entire 
creation) once heard near him in the causal 
waters a word of two syllables, viz., the 
sixteenth and the twenty-first letter-sounds 
among the twenty-five hard consonants 
(Ñ and } = Ni,) ie., practise penance 
uttered twice. It is this penance, O Pariksit, 


which is known to be the wealth of men of 
renunciation. (6) 


meme gÀ Ta: 01 


On hearing this word, Brahmā looked 
about in all directions, eager to behold the 
Speaker. But, failing to perceive any other 
being, he resumed his seat on the lotus 
once more and, taking it to be a sound 
advice, set his heart on penance as if 
enjoined by the Lord. (7) 


Ri ageremiaastit 


That foremost ascetic of all those given 
to austere penance, endowed as he was 
with unfailing vision, controlled his breath 


and mind, subdued his senses of perception 
as well as his organs of action and with a 
composed mind practised for a period of 
one thousand celestial years (or 3,60,000 
human years) penance which illumined all 
the worlds, i.e., revealed to him a plan of 
the entire universe. (8) 


meagan g 
Pleased with his penance, the Lord fully 

revealed to him His own supreme Abode, 
higher than which there is no other realm, 
nay, which is absolutely free from afflictions, 
bewilderment and fear, and which is extolled 
on all sides by highly enlightened souls who 
have been blessed with His sight. (9) 
uÀ A RÀ: 

wre a fast aa area: | 
4 aa wre a a 

Wat at Areata: 01 

Neither Rajas (passion) nor Tamas 

(the darkness of ignorance), nor even Sattva 
(the quality of goodness) mixed with either 
prevails there. The all-destroying Time too 
is powerless there and even so Maya 
(illusion); how, then, can the Progeny of 
Maya (attachment, greed etc.) find their 
way into that realm? Nay, the attendants of 
Sri Hari who reside there are adored by 
the gods and the demons, alike. (10) 


1RR 

Possessed of a transparent swarthy 
complexion and lotus-like eyes, clad in 
yellow, most charming to look at and 
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extremely delicate of body, they are all 
endowed with four arms, highly resplendent 
themselves and further beautified by gold 
ornaments set with superb shining gems. 
Some of them (who have not attained identity 
of form with the Lord) possess the hue of 
corals, cat's-eyes or lotus stalks and are 
adorned with brilliant ear-rings, diadems 
and garlands. (11) 
mafii: uftdt fara 
wafgamratafintern | 
Ranma: wA: 
saaa AA:N 
Glittering all round with rows of brilliant 
and glorious aerial cars of exalted souls, 
which are further illumined with the splendour 
of most charming ladies, that divine realm 
shines like the sky with its line of clouds 
accompanied by flashes of lightning. (12) 
sta ë wftoqetremreat: 
ai art ager fafa: | 
og faa a arrears 
feria frat trait 23 
Endowed with a most lovely form, Sri, 
the goddess of fortune, adores in that realm 
the feet of the Lord (who is widely sung) in 
many ways with her other manifestations 
(figuring as her female companions such 
as Bhudevi, Liladevi and so on). Nay, 
sitting in a swing, she sings the exploits of 
her beloved lord, while her own praises 
are sung by the bees (the attendants of 
Spring) at the time. (13) 
ast anaana ofa 
fora: oft agate maA 
yaranana: 
ari: uftafad aga ext 
Brahmā beheld there the Protector of 
all His devotees, the Lord of Sri, the enjoyer 
of sacrifices, the omnipresent Ruler of the 
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whole universe, being waited upon by the 
foremost of His personal attendants, 
Sunanda, Nanda, Prabala, Arhana and 
others. (14) 
— i 
Vea 
rfi fri ji 
dama aaa cferd Pm gy 
Ever disposed to shower His grace on 
His servants, He bears nectar in His look 
and wears a gracious smile on His 
countenance. He has reddish eyes, is 
adorned with a crown and ear-rings, is 
ever clad in yellow and can be easily 
distinguished by His four arms as also by 
a golden streak borne on His (right) breast 
as a symbol of His beloved Consort, 
Goddess Laksmi. (15) 
aadar ut 
qi agde: | 
qh wt: ARa area: 
W UA A AOTRET 9G | 


That universal Lord occupies an 
excellent and most valuable throne, is 
surrounded by His twenty-five Śaktis or 
potencies (viz., the Spirit, Prakrti, the Mahat- 
tattva, the ego, the mind, the ten Indriyas, 
the five subtle elements and the five gross 
elements, all in a personal form); and 
endowed with His six eternal and divine 
attributes (viz., lordship, righteousness, 
renown, prosperity, wisdom and dispassion, 
all in their fullest measure), which are 
incidental in others, He constantly revels 
in His own blissful essence. (16) 


wen: TAEA: | 
mm Tera fave, 
aq UA warhead 89! 


Brahma’s heart was flooded with 
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rapture at the sight of the Lord: the hair 
stood erect on his person and tears rushed 
to his eyes due to excess of love. The 
Creator of the universe bowed to His lotus- 
feet, which are attained by pursuing the 
path of the Paramaharnsas (those who 
have renounced the world). (17) 


fra: foe tee: at TTL g 1 

The Lord, who had evoked Brahma’s 
love, was delighted at heart to see His 
beloved Brahma standing before Him in a 
suppliant mood, full of love and joy, and fit 
to receive His commands for the creation 
of living beings. He took Brahma by the 
hand and then addressed him in accents 
illumined with a gentle smile. (18) 


ATA T 

ware Aia: wen Amt igan 
fat a a g: Ream ee 
The Lord said : “With the knowledge 
of all the Vedas stored up in your hear, 
you have thoroughly pleased Me by your 
prolonged penance, carried on with the 
intention of creating the universe. You know 
hypocritical Yogis can hardly please Me. 
(19) 

a aa ug à a mrn 
m: Ram: dat mayia: | 201 
“Ask of Me, the Bestower of all blessings, 
your cherished boon and you will be blessed 
with that. The pains that men take for the 
good of their soul, O Brahma, reach their 
fruition in My sight. (20) 

miis wa LEAG GAL Zat À 
aaa A amA w T:N? 
“You practised such supreme penance 
only on hearing My command in the 


lonely waters (without seeing Me). That is 
why you have been blessed with the sight 
of My divine Abode according to My 
wishes. (21) 
wake wat aa aA mda 
w À gi maa WAST RI 
“I commanded you to do penance on 
that occasion only because you did not 
know how to proceed with the work of 
creation. Penance, you know, is My very 
heart (very dear to Me), O sinless one; 


while | am the very soul (essence) of 
penance. (22) 


qà w men ace a: 
faufi a fayi def À gyet Ta: 331 
“It is by dint of penance alone that | 
create this universe and through penance 
| maintain it; and it is through penance, 
again, that | absorb it within Myself. Nay, 
My strength consists in penance which is 
hard to practise.” (23) 
aeara 
wre nimaa TET 
aq Red waa Fert 2x1 
Brahma said : “O Lord, You dwell in 
the heart of all beings as the witness and 
know by Your unobstructed wisdom what 
l intend doing. (24) 
anA AAT ater A mR 
Te gar wa ma a ST: Ry 
“Nevertheless, my Master, grant one 
request of this humble petitioner that | may 
be blessed with an insight into both the 
absolute and relative aspects of Your formless 
Being. (25) 
TASS APTA Ta fer | 
faery AGA, TEA AUTTAIS 1 
meed soii 
an afgwat afe mi nà mea Ro 


“Even as a spider spins a web round 
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itself, sports in it and then takes it back 
into its mouth, so do You, O Madhava 
(Lord of Maya) of unfailing resolve, through 
Your own Maya (creative will) multiply 
Yourself in the form of this universe, maintain 
it and then dissolve it all by Yourself, 
possessed as You are of manifold powers, 
and thus carry on Your sport, assuming 
various forms as and when necessary. 
Pray, therefore, bestow on me the insight 
by which | may be able to know how You 
do all this. (26-27) 
qasa crafter | gata! 
wear: wart ae aee 22! 
“Let me unwearingly carry out Your 
instructions, O Lord; nay, while carrying 
on the work of creation, let me not, by 
Your grace, be attached to it (through the 
feeling of doership etc.). (28) 
aad Fat wea À Ha: 
wma fana at srry 
afaacart Ran fedr 
m À MARIAS: | 88 | 


“Since you have acknowledged me as 
Your friend as any other friend would by 
clasping my hand and through other such 
gestures, O Lord, let me not be puffed up 
with pride, thinking that | am immune from 
birth etc., so long as | remain engaged in 
Your service in the form of creating living 
beings and, unperplexed in mind, classify 
the Jivas according to their natural 
characteristics and past actions.” (29) 

RITITI 
ai w À aq faama 
weet mg a po ngi W gol 

The Lord said : “Do you receive the 
most esoteric knowledge, as well as the 
realization, which is going to be imparted 
by Me, about Myself, as also the truth of 
Devotion and all that is accessory to it.(30) 
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“By My grace you shall have true 
knowledge about Me, as to My greatness, 
what is My essential character, in how 
many forms do | manifest Myself, what 
virtues do | possess and what are My 
doings. (31) 


RAAT AAG, A, AEA, A 
uyat Fades Asaa Wise | 321 
“Prior to this creation | alone existed 
and that too in my absolute state. Other 
than Me there was nothing gross or subtle, 
nor the cause of both, viz., Prakrti (Primordial 
Matter). | exist even after creation as well 
as in the form of this phenomenal world 
and | am also that which remains after all 
this has disappeared. (32) 
vase aq wid a ude orf 
Agee Ara AASS BAT TA: 1331 
“That which makes it possible for 
something inexplicable to appear in My 
Being (as apart from Me) without any 
corresponding reality, just like the illusion 
of a second moon, and which obscures 
My Being (even though | am present 
everywhere), like the presence of the planet 
Rahu, which has a shadowy form, in the 
midst of the other luminaries, should be 


regarded as My Maya (deluding potency). 
(33) 


an neha sya yaaa | 
aerua dear aq a aad! S! 
“Even as the gross elements (earth, 
water etc.) may be said to have entered 
the bodies of all living beings, both great 
and small, made up as they are of those 
very elements after their creation, and they 
can as well be said not to have entered 
them (in that they already inhered in them 
as their material cause), similarly | can be 
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said to have entered the bodies of these 
living beings as their indwelling Spirit when 
they are viewed materially, and | can equally 
be said not to have entered them when 
they are viewed spiritually, there being no 
other reality than the Spirit, i.e., Myself.(34) 
Umaga Aei aaRS S: | 
T aa ea Waa Waar Bu 
“He who is eager to know the truth of 
the Spirit should enquire into and ascertain 
that Reality alone which is Proved to exist 
everywhere and at all times whether you 
argue by the negative Process, excluding 
everything else as ‘not that’, ‘not that’, or 
by the positive method of affirming everything 
as that. (35) 
Wed amis oe ar 
wary aea 4 ferpata caffe a5 1 
“Establish yourself fully in this doctrine 
of Mine through perfect concentration of 
mind. By doing so you shall never be 
confounded, i.e., fall a prey to egotism etc., 
while creating the diverse forms of life in 
the course of the various Kalpas.” (36) 
aye IITA 
water Sat Wafer 
WATER Aq BANS =U: 1301 
Sri Suka continued: Having thus 
instructed Brahma (the supreme Ruler of 
all created beings), the unborn Lord Sri 
Hari withdrew that form of His, while the 
former stood gazing with wonder. (37) 
aaka wat fafafa: 1 
mhm fa wk a qdaqiaci 


Brahmā, who represented all beings, 
bowed with folded hands to Śrī Hari, who 
had now concealed His perceptible form, 
and created this universe as before in the 
foregoing round of creation. (38) 
umha faa A 
UR aa aAa, T RTE | 39 1 

Eager to secure the good of all created 
beings, Brahmā, the lord of creation and 
the protector of righteousness, once 
practised the various forms of self-control 
(Yamas)* and religious observances 
(Niyamas) with a view to achieving that 
end, which he regarded as his own purpose. 


(39) 
i me: fret fraerernryaa: | 
warm: A writ a avo! 


During that period, O king, the great 
Sage Narada, who was the most beloved 
of all his sons and an eminent devotee of 
the Lord, and was eager to know from 
Brahma the Maya (the wonderful Power) of 
Bhagavan Visnu, the Lord of Maya, waited 
upon him as an obedient servant and fully 


gratified his father by his good conduct, 
modesty and self-control, 


Finding his father, Brahma, the forbear 
of the entire creation, Pleased with him, 
the celestial sage humbly asked him the 
same questions that you have asked me.(42) 


* The Yo 
as below : 
amaaa E aT: | (IL. 30) 


“Non-violence, truthfulness, 
are the five Yamas.” 


ga-Sutras (Aphorisms on Yoga) of Maharsi Patafijali enumerate the Yamas and Niyamas 


non-thieving, continence and non-accumulation of worldly possessions 


Waid maaa fren: 1 (I. 32) 


“Purity of mind and body, contentment, austerity, study of the Vedas or repetition of the Divine 
Name and meditation on God are the five Niyamas.” 
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we se wai pui area! 
wri Waal We wa: Yat YH v3! 
Delighted all the more by his questions, 
Brahma (the Creator of beings) repeated 
to his son, Narada, this very Bhagavata- 
Purana containing ten distinctive features, 
which was taught to him by the Lord Himself. 
(43) 

ane: We Wa ware FI 
a wa WH Sararnfmaara vx! 
Narada, in his turn, O king, imparted the 
same to the sage Vyasa (my father) of 


boundless glory, while the latter was 
meditating on the supreme Brahma on the 
bank of the river Saraswati (vide l.v. above), 
(44) 

a aa yet ATM ge 
ASSAT AÀ WIAA AT ET HAT: | ty | 
| shall presently tell you (in the form of 
the same Bhagavata-Purana) in reply to 
your questions on the subject, how this 
universe emanated from the Cosmic Being, 
and answer all your other questions too 
through the same Purana. (45) 


sf Garena verge urement GRIT feta) TIRS eA: I 1 


Thus ends the ninth discourse in Book Two of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


ITA EIAS ATA: 
Discourse X 
The ten characteristic features of the Bhāgavata 


RYH FAI 

aa wit amira wari drone: 
ware AA RTA: 8 | 

Sri Suka continued: Sarga, Visarga, 
Sthana, Posana, the Utis, the Manvantaras, 
Isanukathas, Nirodha, Mukti and Asraya; 
these are the ten topics discussed in this 
Bhagavata-Purana. (1) 
qama aai ae AAT 
adaa care: AANA T 2 | 

Men of true knowledge aver that the 
first nine topics have been discussed in 
this Purana only in order to present a clear 
conception of the tenth or the last (viz., 
Asraya, i.e., the all supporting Brahma). 
This they have deduced in some cases 
from the actual words of the text itself and 
in other cases from their purport. (2) 


qaa A aT sare: 
wernt piàna fat: Aes: Ba: 2 | 
The creation (in the reverse order) of 
the gross and subtle elements, the senses 
of perception and the organs of action, and 
the mind, the ego and the Mahat-tattva (the 
principle of cosmic intelligence) due to 
disturbance in the equilibrium and the 
resultant transformation of the three Gunas 
or modes of Prakrti, brought about by the 
will of God, has been spoken of as ‘Sarga’; 
and the creation of animate and inanimate 
beings by Brahma (himself born of the 
Cosmic Being) is called Visarga. (3) 
Radgona: Ai eE 
mami agi ma: Pia: ¥! 
The triumph of the Lord (as revealed 
by the fact that living beings created bY 
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Him keep within their bounds) is known by 
the name of ‘Sthiti’ and the Lord’s grace on 
His devotees is termed as ‘Posana’. Again, 
the virtuous conduct of the saintly Manus, 
presiding over the different Manvantaras, 
has been referred to by the term 
‘Manvantaras’; while the latent desires of 
the various creatures, which lead to their 
bondage through interested action, are 
known as ‘Utis’. (4) 
aana Aramea 
amia: WaT ART: y | 
Even so, the life-accounts of the various 
manifestations of Sri Hari as well as of His 
saintly devotees, supplemented by various 


other stories, have been termed as ‘Iga 
Kathas’. (5) 


Pikiseargrraer: we watz 
attest wet cafe: g 
‘Nirodha’ means the withdrawal of the 
individual soul with all its qualifications or 
adjuncts into the Lord subsequent to His 
retirement (falling into Yoganidra). And 
when the Jiva relinquishes its assumed 
character (doership etc.) and realizes its 
true nature, Brahmahood, they call it ‘Mukti’ 
or emancipation of the soul. (6) 
aera Fasa aayan 
a wa: W ga AN werd © 1 
Finally, that from which are known to 
Proceed the creation, preservation and 
dissolution of the universe, is what they 
call the ‘ASraya’, which is spoken of in the 
Scriptures as the supreme Brahma or the 
Supreme Spirit, Paramatma. (7) 
Asensi qen: Asrian aR: | 
mAAR: y mAAR: 2 1 
The same perceiving subject (the 
individual soul) which identifies itself with 
the sense of perception also exists in the 


form of the deities presiding over the senses 
of perception, the sun-god and others; while 
the physical body, which distinguishes the 
senses from the deities presiding over them, 
serves as the condition, Upādhi, of the 
individual soul. (8) 


Watered aa Aa 
Rii aa at de a T TTA: |e 


When itis clear that in the absence of 
anyone of these we cannot perceive the 
other two, it follows that He (God) who 
knows all these three is the ‘Asraya’ or 
support of all and this latter has no other 
support than Himself. (9) 


Teso fafie aerit a fatrta: 1 
Her s ar seng a: Yet: go 1 
When the aforesaid Cosmic Being 
emerged from the egg-shaped universe 
and stood apart, He began to look out for 
a foothold for Himself; and with this object 


in view that Being of pure intentions created 
the holy waters. (10) 


Tread, ST TeeaaRN | 
wa ma art ae: YENE: 1281 
Having evolved from the Supreme 
Person (also called ‘Nara’) these waters 
were known as ‘Nara’ (that which proceeds 
from ‘Nara’); and since He lived on these 
waters of His own creation for a thousand 
(celestial) years, He became known as 
Narayana (He who resides in the ‘Nara’). 
(11) 
Fea a a eS eae Sita wa T 
ape: ait A aha aederarie2) 
The gross elements (the material of 
which this universe is made), Karma (the 
destiny of the Jivas), Time, the mutability 
of Matter and the Jivas exist only by His 
grace and cease to exist the moment He 
grows indifferent towards them. (12) 
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WaT maA ATTICA ACT: f 
dtd Ruri A man ag, fare 931 
afanarerranfensyatatet Wy: 1 
adh ured df frenfrerd tapi ey 
Awaking from His Yoganidra (deep 
trance), Lord Narayana, who was all alone 
till this moment, now sought to multiply 
Himself and by dint of His Maya (wonderful 
energy) split up His effulgent seed-body 
into three parts, the Adhidaiva, the Adhyatma 
and the Adhibhuta. Hear now, O Pariksit !, 
how the unitary energy of the Lord came to 
be divided into three parts. (13-14) 
SAI ARTO, YEH fers: | 
aa: Wet Sei WA Aa: WOT FET: 1 84 1 
When the Cosmic Being bestirred 
Himself, there arose from the space within 
His body the acuteness of the senses, 
strength of will and strength of body as 
well. And from these sprang up Prana, the 
chief of all the vital airs. (15) 
aqoa i Won: word way! 
aura mafra: 126 | 
Just as the attendants of a king follow 
him, even so the senses in all living beings 
are active when this Prana is active, but 
cease to be active the moment this Prana 
becomes inactive. (16) 


wor facet ae wert WÀ: 
foad saaya wega fairer go! 
With the free movement of the Prana 
the Cosmic Being was overcome with 
hunger and thirst; and the moment He felt 
inclined to eat and drink a mouth appeared 
in Him in the first instance. (17) 
qe Ai fre Aa 
aA amA wat freer ARTA R 1 
From the mouth came out the palate, 
in which the sense of taste was produced; 


and thence were evolved the different kinds 
of tastes, which are experienced by the 
sense of taste (as well as the deity presiding 
over the same). (18) 
taiiad yA aferary me TÀ: | 
wa à ae yfi fate: ara ge 
When the Cosmic Being felt inclined to 
speak, there emanated from His mouth the 
god of fire (the deity presiding over the 
organ of speech), the organ of speech 
itself and the act of speaking, which 
depends both on the organ of speech and 
the deity presiding over the same. Till then 
the Cosmic Being remained under water 
controlling His breath for a pretty long 
time. (19) 
afd: nadi draft areata 
aa agia wom ata gg: | 201 
When, however, His breath sought an 
outlet and pressed forward, a pair of nostrils 
appeared in Him. And as He felt inclined to 
perceive smell, there appeared in His nose 
the olfactory sense as well as the wind- 
god (the deity presiding over the sense of 
smell), the bearer of smell. (20) 
aasa Prorat a feger: | 
AA akoi wear Afara: | 28 | 
When there was darkness all about 
Him and He felt inclined to see Himself 
and other things, there appeared in Him a 
pair of eyes, the sun-god, the deity presiding 
over the sense of sight, and the sense of 
sight; and thence followed the perception 
of colour, the object of sight. (21) 
aterm aaa EAT: | 
m a faefirerat feet: sit qoe: | 2?! 
On the Vedas proceeding to awaken 
Him through hymns of praise addressed t° 
Him and on the Cosmic Being feeling 
inclined to hear them, there appeared in 
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Him a pair of ears, the Digdevatas (the 
deities presiding over the four quarters as 
well as the auditory sense) as well as the 
auditory sense itself; and thence followed 
the perception of sound, the object of the 
auditory sense. (22) 


When, again, the Cosmic Being felt 
inclined to experience the softness or 
hardness, lightness or heaviness and warmth 
or coolness of objects, there appeared in 
Him the skin (the seat of the tactile sense) 
and on the skin there arose the hair (the 
sense perceiving touch as well as the 
itching sensation), the trees (the deities 
presiding over the hair) as well as the 
wind-god (the deity presiding over the tactile 
sense). Nay, He was also covered all over 
His skin, within as well as without, by the 
tactile sense, when followed the perception 
of touch (the object of the tactile sense). 


(23) 
wet weedeat maa 
Way REA MTT, 3% 1 


As soon as the Cosmic Being felt 
inclined to perform various acts a pair of 
hands grew out of Him. In these hands 
there appeared the faculty of grasping things 
and even so Indra, the deity presiding over 
this faculty, as well as the act of grasping, 
which depends both on the faculty of 
grasping and the deity presiding over it.(24) 
ufc Rna: u Teads | 
TROT ag: tal gai auf: fava TR: 34 1 

Even as the Cosmic Being felt inclined 
to walk according to His will a pair of feet 
grew out of Him and along with them 
appeared Lord Visnu, the deity presiding 
Over the feet, Himself as well as the faculty 


of locomotion, with the help of which people 
procure the materials for sacrifice. (25) 


Prive fet a warrior: 
sma mia ara fret UTITA RA | 
When the Cosmic Being craved for 
offspring, sexual enjoyment and immortality 
(heavenly bliss procurable through a pious 
married life) a penis grew out of Him and 
even so there appeared in Him the faculty 
of copulation, the god Prajāpati, the deity 
presiding over this faculty, and the pleasure 
arising from sexual commerce, which 
depends both on the faculty of coition and 
the deity presiding over the same. (26) 

shga Prive à qq 
Wa: mge faa sant SATTA: 1 201 
On the Cosmic Being feeling the urge 
to void excrement there appeared in Him 
the anus and thereafter the faculty of 
defecation and then the god Mitra, the 
deity presiding over the organ of evacuation, 
as well as the act of defecation, which 
depends both on the faculty of evacuation 
and the deity presiding over it. (27) 

anit: ut: yet mAg: | 
Tae | AR: YAFANA R | 
When the Cosmic Being felt inclined to 
pass from one body to another and leave 
the former with that end in view, there 
appeared in Him the navel and in the navel 
sprang up the vital air called ‘Apana’ and 
then the god of death, the deity presiding 
over the ‘Apana’ air; and then came about 
the dissociation of Prana from Apana, i. e., 
death, which depends on both the ‘Apana’ 
air and the deity presiding over the same. 
(28) 

SSAA, GAANA: | 
Wa: ARs dara: ERTA 21 


On the Cosmic Being feeling inclined 
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to take food and drink there appeared in 
Him the cavity of the abdomen, the intestines 
and the network of veins and arteries as 
well as seas, the deities presiding over the 
intestines, and rivers, the deities presiding 
over the blood vessels, and even so 
satisfaction and nutrition, the former of which 
depends on the intestines and the seas, 
and the latter on the veins and arteries and 
rivers. (29) 
Arada gi Peer 
IÀ AA: gA: PA Ua Al Zo! 
When the Cosmic Being felt inclined to 
contemplate on His own Māyā (wonderful 
energy) there appeared in Him the heart 
and thereafter the mind, then the moon, the 
deity presiding over the mind, and last of 
all volition and desire, the two functions of 
the mind. (30) 
aratia: | 
yaaan: AT À Aara: | 3 1 
From the elements of earth, water and 
fire were evolved the seven constituents 
of the body of the Cosmic Being, viz., the 
thick outer skin, the thin inner skin, flesh, 
blood, fat, marrow and bone; even so, from 
ether, water and air sprang up His vital air. 
(31) 


qran yauwa TOT: | 

m: udaa afafa 321 
The senses of perception are all directed 

towards their objects, and the objects of 

sense are born of the Ego, the source of 

the elements. Mind is the seat of all morbid 

feelings; while Intellect reveals to us the 


reality of all objects. (32) 
mamà si wi A Sed m 
qafir ne friars, 1331 


| have thus described to you the gross 
form of the Lord; it is enveloped outside by 
eight sheaths, viz., earth, water, fire, air, 


ether, the Ego, the Mahat-tattva (the principle 
of cosmic intelligence) and Prakrti (Primordial 
Matter). (33) 
am: ut qamma fafi 
amka fret areqqa: um 3x) 
Beyond this is the Lord’s most subtle 
form, which is unmanifest, unqualified, having 
no beginning, middle or end, eternal and 
outside the realm of mind and speech. (34) 
apt mad war a aga 
3a aft 4 gard rage aaa: 1 341 
Both the subtle and gross forms of the 
Lord, which | have described to you, are the 
creation of the Lord’s Maya. Hence the wise 
refuse to accept either for worship. (35) 
a aad War TAIT | 
mea À erated: e136! 
The supreme Lord is really actionless; 
it is by His own Maya that He becomes 
active. Assuming the form of Brahma, He 
reveals Himself both in the form of word 
and what it denotes, and evolves many a 
name and form and activity. (36) 


PTL TIT FATA Ara ATTA! 28 | 

Prajapatis, lords of created beings, 
Manus, gods, Rsis (seers), the various 
classes of the manes, Siddhas, Caranas 
(celestial bards) and Gandharvas (celestial 
musicians), Vidyadharas (another class of 
demigods), Asuras (demons) and Guhyakas 
(Yaksas), Kinnaras (another class of 
celestial musicians), Apsaras (celestial 
nymphs), Nagas, serpents, Kimpurusas 
(another class of demigods) and snakes: 
Matrkas, Raksasas, Pisacas, Pretas, 
Bhitas and Vinayakas, Kusmandas: 
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Unmadas and Vetalas, Yatudhanas and 
Grahas, birds and reptiles, beasts of prey 
and other animals, trees, mountains and all 
other names and forms in the universe, O 
king, are His. (37—39) 
fgfaervaqaen asa HATTARA: | 
grg Fs: arnt WTA AAT: | Xo | 
All other creatures, both animate and 
inanimate, whether viviparous, oviparous, 
sweat-born or sprouting from soil, and living 
either in water, on land or in the air, are the 
good, bad or mixed fruit of corresponding 
actions (done in the past). (40) 
ma wre ofa fire: aera: 
wate ier fred aaa 
Sanat AMT SAAI 
The predominance of  Sattva 
(goodness), Rajas (passion) and Tamas 
(opacity or ignorance) is severally 
responsible for birth as a god, as a human 
being and as a denizen of hell or as a 
member of the sub-human species. Each 
of these three destinies is again sub-divided 
into three varieties according as each of 
the three Gunas is eclipsed by either of 
the other two Gunas (modes of Prakrti ) or 
not. (41) 
a We wget omar, AET | 
Genta carrey faye Rien: 1x2 | 
Having assumed the form of Visnu, 
who is all virtue, for the support and 
Sustenance of the world, the same Lord 
Preserves and sustains this universe by 
appearing from time to time in the guise of 
animals, men and gods. (42) 


Again, when the time comes, the Lord 
appears as Rudra (the god of destruction) 
from the fire of universal destruction and 
dissolves this universe, once created by 
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Himself, even as a blast blows away a 
mass of clouds. (43) 
gida PA mar rea: 
rimda fe wt senda Ais! 
The Lord, who is possessed of 
inconceivable power, has been described 
as above (as the creator, preserver and 
destroyer of the universe). The wise, however, 
should not regard Him only as such; for He 
is even beyond this description. (44) 


ma pii sport menfa 
aiam mans fe T sy! 


The Supreme has no doership in relation 
to the creation and other activities connected 
with this universe. Śruti texts ascribe it to 
Him only with a view to denying it; for the 
same has been superimposed on Him by 
Māyā. (45) 
Ha q WIN: Hea: UARA saree: | 
fafa: arent aa ant: mpap: 1 xe | 

| have told you about the great Kalpa 
(cycle) connected with the appearance of 
Brahma as also about the other smaller 
Kalpas. The process of creation is the same 
in all the Kalpas, the only difference being 
that during a Mahakalpa (the Kalpa 
immediately following a Mahapralaya or Final 
Dissolution) the whole process of creation 
begins anew, including even the 
transformation of Matter, from the evolution 
of Mahat down to the crystallization of the 
five elements; while in the other Kalpas, the 
Kalpas following the night of Brahma, it is 
only the bodies of the animate and inanimate 
beings that are created anew. (46) 


Rmi a aera RA ATEA 
AM ETEA Ural PERA YOT | xis | 
| shall describe in full the measures of 
time (both gross and subtle), the duration 
of a Kalpa and its divisions later on 
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(in Book Ill). Now hear the story of the 
Padma Kalpa. (47) 
WAE sara 

ae À war, Aa a maA: | 
a Heaths Ya GAT ASAT | WS I 
Saunaka said : Suta, you told us how 
Vidura, who was the foremost of the Lord’s 
devotees, left his kith and kin, so very 
difficult to part with, and travelled on foot 
to all the sacred places on the earth's 
surface. (48) 
qa amA Parctsearenifara: | 
ag u wai pragad Fixe! 
Where did he come to have a talk with 
the sage Maitreya (the son of Kusaru) on 
spiritual topics, and what was the truth that 
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the venerable sage taught to Vidura in 
response to the latter's queries. (49) 


gfe ma dha fara adfer 
wef a waarmee A: yol 
Tell us all that story of Vidura, O gentle 
Sūta, as also the circumstances in which 
he left his kinsmen and what led to his 
return. (50) 


qa sara 
wat wife et ade: | 
JASNA yoa Ua: WAAT: 142 1 
Sita said : King Pariksit too asked 
this very question. | now proceed to 
reproduce to you the discourse that the 
great sage (Suka) gave in response to the 
king’s queries. (51) 


sft ERA wept MAFIE IAC GRIN RTEA 
YEEJ TA SAS EAT: I 20 N 
gi facia: e: WATA: | 
ug: % aaa 
Thus ends the tenth discourse entitled “The Disposition of the limbs of the Cosmic 
Being” in Book Two of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita, a collection of 
eighteen thousand verses composed by the sage Vedavyasa. 


inne 


End of Book Two 


564 Shrimadbhagavat Part I_Section_15_Back 


3% STRATA AA: I 
acta: Caper: 
AA Won ssa: 


Srimad Bhagavata Mahapurana 


Book Three 


Discourse | 
Meeting of Uddhava and Vidura 


ayer sara 
Tà get Ara amar fet 
wat ad ules wat RETA 2 1 
Sti Suka said : It was this very question 
that Vidura asked the worshipful sage 
Maitreya in the past, when the former had 


retired to the forest quitting his prosperous 
home. (1) 


Ug ai wap wTarfacivar: | 
dAn feat WAANT 2 1 
It was at Vidura’s residence that Lord 
Sri Krsna, the Ruler of the universe, who 
happened to visit Hastinapura as an 
ambassador of your forefathers (the 
Pandavas), called as if it were His own 
house, refusing the hospitality of the Paurava 
king, Duryodhana. (2) 
WHAT 
Sa ana adore wet 
wet at ae Wale ungula a: wit 31 
The king said : Where did Vidura’s 
Meeting with the worshipful Maitreya take 


Place and when did he have a talk with 
him? Kindly tell me all this, my lord. (3) 


3 gmana ATANA: | 
afer, attafa wea: made: x | 
Surely the question which the pure- 
hearted Vidura asked of the noblest sage 
Maitreya could not have been of small 
consequence, particularly when it was 


honoured with a reply by a saint of no 
mean order. (4) 


ga sara 
a giai get car fèm 
vere i gai anA y 1 
Sūta continued : Questioned as above 
by king Parīksit and much delighted at heart 
over this, the all-wise Śuka, the foremost of 
sages, said in reply: “Listen !” (5) 


Sri Suka proceeded : You know 
how king Dhrtarastra, who was not only 
blind but had also lost his right judgment 
and supported his wicked sons through 
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unrighteousness (in their unrighteous ways), 
had his younger brother's fatherless sons 
(Yudhisthira and others) lodged in a house 
of lac and the same set on fire. (6) 
aa wma pelao: 
amm gari m 
a arama Ta: AA: 
GET: papap © 1 
Nay, when in open court his second 
son, Duhsasana, dragged by the hair 
Dhrtarastra’s own daughter-in-law and the 
spouse of king Yudhisthira, queen Draupadi, 
whose tears washed off the saffron painted 
on her bosom (she being covered by a 
single cloth), the king failed to stop that 
abominable act of his son. (7) 
ga an fare MÀ: 
aaa APTA 
a mada gi 
wat qÀ aA: 6 | 
The guileless king Yudhisthira, who 
was devoted to truth and regarded none 
as his enemy, was worsted in a gambling 
bout by unfair means and sent in exile to 
the forest for a period of thirteen years; but 
when, on expiry of the term of exile, he 
returned from the forest, and asked 
back his parental share according to the 
terms of the agreement, Duryodhana refused 
to part with it, blinded as he was by 
infatuation. (8) 


When Sri Krsna, the Preceptor of the 
universe, was sent by Yudhisthira to the 
Kaurava court, He spoke there words which 
were full of nectar to His devotees 


(Bhisma and others); but the king, 
Duryodhana, attached no importance to 
them, since all his stock of merit had been 
exhausted. (9) 


Again, when, invited by his elder brother, 
Dhrtarastra, Vidura entered the latter's private 
chamber and was asked to give his advice, 
that crest-jewel of wise counsellors gave a 
piece of advice, which politicians still speak 
of with reverence as ‘Viduraniti’, the Counsel 
of Vidura. (10) 
amad: wa a 

fafaerat ga aam: 
wet a gie: 
yana EN arana aAA Re I 

Vidura said, “Return the share of 
Yudhişthira, who regards none as his enemy 
and who has been tolerating the wrongs 
done by you, even though they are hard to 
bear. He is followed by Bhima, whom you 
are terribly afraid of, and who with his 
younger brothers, Arjuna and others, is 
hissing in fury as a serpent. (11) 
mate tat Tart 

im n fanaa: | 
amà wyaf agat 
fatafsranaqzaza: 

“The cause of the Pandavas, the sons 
of Prtha, has been espoused by Lord Sri 
Krsna, the Bestower of Liberation, Himself, 
who is adored as a deity by Yadava chiefs, 
who is staying at present in His own capital, 
Dwaraka, having conquered big sovereigns, 
and who has all the Brahmanas and gods 
on His side. (12) 


1ezl 
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a wy ae: p 
Ter, Wiest aoe | 
yen poise mas- 
PavAs PARTETA I 23 1 
“It is evil incarnate that has entered 
your. house in the person of Duryodhana, 
whom you are fostering as a son and who 
is an enemy of the Supreme Person, Sri 
Krsna. That is why you too have turned 
your face against Sri Krsna and lost your 
splendour. Therefore, in the interest of 


your race, abandon this unlucky fellow at 
once.” (13) 


miai ae 


aap: agavaa: 
a URRETA | g% | 
Vidura had a disposition which was 
coveted even by saints. But, when he 
uttered these words on that spot, the anger 
of Duryodhana and his companions 
Karna, Duhsasana (Duryodhana’s younger 
brother) and Sakuni (son of Subala and 
Duryodhana’s maternal uncle) knew no 
bounds. Their lips began to quiver and 
Duryodhana insultingly interposed: (14) 

= maga Rë 

wet: qi ugha qe: | 

afer ude: mga amet 
Pahaa, Urea: 1 941 
“Who has called this crooked son of a 
Maid-servant here? Hostilely disposed 
towards the master (myself) on whose 
Crumbs he has grown fat, he works for the 
enemy's cause. Although his life may be 
Spared, he should be banished from my 
Capital at once.” (15) 

ao gepaai- 

wig: Gt mig feds 


+ BOOK THREE « 


213 


waa pR haa ora 
TAMAS MAAA: 1 8G 1 
Cut to the quick by these most poignant 
words, which pierced his ears like shafts, 
in the presence of his brother, king 
Dhrtarastra, but recognizing the greatness 
of the Lord's Maya (deluding potency) Vidura 
did not feel the least perturbed in mind and 
quietly left the palace himself, depositing 
his bow at the gate. (16) 


a fia: arago 

mga: yan 
Gap gepu icak picaj 

vatuttodt aft meen: 291 

Vidura, whose birth in the race of Kurus 

had been secured as a result of great 
merit (who was an acquisition to the race 
of Kuru), departed from Hastināpura and, 
with a view to acquiring religious merit, 
undertook a pilgrimage to all holy places 
on the earth's surface, sacred to the Lord, 
whose feet are ever hallowed, and where 


the Lord resides in a thousand and one 
forms (images). (17) 


am Raa: 
Unaccompanied by anyone else, he 
visited on foot cities, sacred groves, 
mountains, bowers, rivers and lakes 
containing limpid water and holy places 
graced with the Lord’s images. (18) 
Tt vidama: 
nasses: ysa: | 
amA Q Amge 
He perambulated the earth in the garb 
of a recluse, so that he could not be 


aafaa: 
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recognized by his own people, lived on 
pure food such as fruits etc., dropped from 
trees, bathed in all sacred waters without 
exception, slept on the ground, never made 
his toilet (cared for his looks), and observed 
vows that pleased Sri Hari. (19) 
sa wy ma af 

wet Wada WAT 
wee = fafa 

Terrace ure: 1201 


While he was yet travelling in the land 
of Bharatavarsa and reached Prabhasa 
(near Dwaraka), king Yudhisthira (son of 
Prtha) had established himself, with the 
help of Sri Krsna, as the universal and 
undisputed sovereign of the entire globe. 

(20) 


There, at Prabhasa he heard how his 
kinsmen, the Kauravas, had perished due 
to mutual jealousy even as a thicket of 
bamboos is consumed by fire produced by 
the friction of one bamboo against another. 
Grieving over the holocaust, therefore, he 
quietly repaired to the bank of the Saraswati 
where it flows in a westerly direction. (21) 
wet AAA ÀA 

qf aÀ: 1 
def qea Tat A 

weer u MRAR 
aan ae fgaeaea: 

gpa amaA fa: | 
wagenn 

E EtANLO: dadbis haa tAE 1331 

On the bank of that river he visited and 
stayed at eleven different spots severally 


sacred to the memory of the sages Trita, 
Uśanā (the father of Sukracarya) and Asita, 
Swayambhuva Manu, king Prthu, the god 
of fire, the wind-god, king Sudasa, the 
cows, Guha (god Kartikeya, the eldest son 
of Lord Siva) and king Sraddhadeva 
(Vaivaswata Manu) and many other 
sanctuaries in this area, consecrated to 
Lord Visnu, founded by holy sages and 
gods and containing temples that bore on 
their domes the mark of Sudarsana, the 
chief of His weapons, the very sight of 
which reminded one of Lord Sri Krsna. 
(22-23) 


Journeying thence through the 
prosperous land of Saurastra and the 
kingdoms of Sauvira, Matsya and Kuru- 
Jangala, he reached in due course the 
bank of the Yamuna, where he came across 
Uddhava, another great devotee of the 
Lord. (24) 
u maa w 

qà: We mi ATA 
aifaga mé wR YR 
Tareas, 4 

Vidura fondly clasped in close embrace 
this celebrated servant of Lord Sri Krsna 
(son of Vasudeva) who had attained perfect 
serenity of mind and was an erstwhile 
pupil of the sage Brhaspati (the preceptor 
of the gods) and enquired of him the welfare 
of his relations, the Yadavas, the proteges 
of the Lord: (25) 


aao get amA- ; 
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amma seat: pra faa amasra 

PAT p ARIRE | arene aE STA! 281 

“The two Primal Persons (Sri Balarama “Is Ugrasena, the ruler of the 


and Sri Krsna) appeared (in human 
semblance) on this globe in response to 
the prayer of Brahma, who was born of the 
very lotus that had sprung from the Lord’s 
own navel. Having relieved the earth of its 
burden and brought delight to the whole 
world, are they doing well in the house of 
Surasena, the father of Vasudeva? (26) 
aaga WH: ae 

AM: Bet gag VI: | 
a a agi ia 

TA age aati 201 

“Dear Uddhava, is our brother-in-law 

(sister's husband)*, Vasudeva (son of 
Śūrasena), quite happy. Vasudeva, who is 
the greatest friend and well-wisher of the 
Kurus, and who, like a father, liberally 
bestows on his sisters (Kunti and others) 
the gifts of their choice, bringing satisfaction 
by offering rich presents even to their 
husbands? (27) 
afeagmanteatactart 

WE ont qang ait: | 
a aoi adsa 

ama fama Brea 2 1 


“Again, dear friend, is that heroic 
Pradyumna, the generalissimo of the Yadava 
forces, quite well—Pradyumna, who was 
No other than the god of love in his previous 
incarnation and whom his mother Rukmini 


Secured from the Lord by propitiating the 
Brahmanas? (28) 


Satvatas, Vrsnis, Bhojas and Dasarhas, 
prospering—Ugrasena, whom the lotus-eyed 
Lord, Sri Krsna, installed on the throne of 
Mathura, even though he had stood aloof, 
having lost all hope of regaining the 
throne? (29) 
aag: thet aa: weer 
SEASON eo AT AT: | 
aga a maa ware 
ta WE Asiara YaST 301 
“Is Sri Hari’s, Sri Krsna’s son, Samba, 
who is the equal of his Father and the 
foremost of car-warriors, faring well, O 
gentle Uddhava. Samba, who is no other 
than the god Guha, whom Goddess Ambika 
(Parvati) bore in Her womb in the past and 
to whom Jambavati (the daughter of 
Jambavan and one of the eight principal 
consorts of Lord Sri Krsna) gave birth 


once again as a fruit of her religious 
observances? (30) 


at a aferaqe amet 

A: PENARE: | 
Assama 

ai adai afai 39 1 

“Is that Yuyudhāna (Sātyaki) quite 

happy, who received the secrets of 
bowmanship from Phalguna (Arjuna) and 
who easily secured through the mere 
service of Lord, Sri Krsna, the position of 
His devotee, which is difficult of attainment 
even for ascetics? (31) 
a Ga: RATA SITET 

YARR ANTA: | 


x 
Hence 


Vasudeva had a number of wives, one of them—Pauravi by name—being a cousin of Dhrtarastra. 
Vidura speaks of Vasudeva as his sister's husband. 


216 


+ SRIMAD BHAGAVATA « 


[Dis. 1 


eea tafe: 1321 
“Is the wise and sinless Akrura (son of 
Swaphalka) quite healthy, Akrura who is 
devoted to the Lord and who, beside himself 
with love, rolled about in the dust of the 
road marked with the footprints of Lord Sri 
Krsna? (32) 
aaf aaga 
aaam ga a: 
a à min car td 
wat an afar! 331 
“Is all well with Devaki (daughter of 
Devaka, the chief of the Bhoja clan of 
Ksatriyas), who is as good a mother of 
Lord Visnu as Aditi, the mother of the 
gods, and who bore the Lord in her womb 
even as the three Vedas bear the extensive 
ritual (the elaborate details and procedure 
of the various sacrifices) as their import? 
(33) 
aiia war qa at 
a: ma aAA: | 
mart THe maA 
TAT magiaa | 3%! 
“Is the divine Aniruddha (the grandson 
of Lord Sri Krsna) perfectly all right, 
Aniruddha, who grants the desires of His 
worshippers like you and whom the 
scriptures have declared as the source of 
the Vedas and the deity presiding over the 
mind (Manas), which constitutes the fourth 
part of the inner sense (which is a composite 
of four elements, viz., Citta, Ahankara, 
Buddhi and Manas)? (34) 
afuara a fraga- 
maga m Ñ 
Rina e oT 
tered: waft ath dre au) 


“And are other people such as Hrdika, 
(a Yadava chief), the sons of Satyabhama, 
Carudesna (Pradyumna’s real brother) and 
Gada (a brother of Sri Krsna) faring well, 
O gentle Uddhava, people who are 
exclusively and fully devoted to Sri Krsna 
(the lord of their heart)? (35) 
aft arda fi j 
mim mi aina A 
qateritsaaa aaa 
ameman aag I 36 | 
“Does king Yudhişthira, who is virtue 
personified, protect the law according to 
the principles of righteousness with the 
help of his two arms, Vijaya (Arjuna) and 
Acyuta (Lord Sri Krsna), Yudhisthira, at 
the sight of whose imperial fortune and 
attendant glory in the court built by Maya 
(the architect of the demons) Duryodhana 
burned with jealousy? (36) 
fe a parama 
AAR g 
mgh wept ae 
mi amaA fafa 301 
“Has Bhima, who is most relentless 
like a serpent, given up his long-standing 
grudge against those who wronged him, 
viz., the Kauravas, Bhima, whose tread 
the earth could not bear as he moved 
about on the battle-field revolving his mace 
in a variety of ways while actually engaged 
in a fight? (37) 


“Is Arjuna, the wielder of the Gandiva 
bow, the most renowned of leading chariot- 
warriors, now at peace with his enemies, 
(having subdued or destroyed them all) 


Dis. 1] 


Arjuna, who won the pleasure of Lord Siva, 
disguised as a Kirata (hunter) beyond all 
recognition, by hiding Him with a volley of 
his arrows? (38) 


“Do the twin brothers, Nakula and 
Sahadeva, the foster-sons of Prtha, who 
enjoy the protection of their half-brothers 
(the sons of Prtha) even as the eye-balls 
are protected by the eye-ashes, rejoice 
after recovering their ancestral share from 
the enemy's hands through the arbitrament 
of war, as though a pair of Garudas had 
snatched nectar from the mouth of Indra, 
the wielder of a thunderbolt? (39) 


aà yni Rsm 

mian fam | a 
mams fats 

ageda: = AhUVEAE: | %0 | 

“Oh, Prthā (my sister-in-law) is surviving 

merely for the sake of her children, though 
bereaved of Pandu (that foremost of royal 
Sages), who, a matchless hero and foremost 
Car-warrior that he was, had conquered all 


the four quarters with no other companion 
than his bow. (40) 


Me GEM MANII 

“I feel concerned, O gentle Uddhava, 
for that brother of mine, Dhrtarastra, who 
'S paving his way for hell, inasmuch as he 
Wronged his own deceased half-brother, 
Pandu, in the person of his sons, the 
@ndavas, and who banished me, his well- 
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wisher, from his capital, Hastinapura, 
having yielded completely to the will of his 
sons. (41) 
ase Fics 
ge Fort maA fag; | 
arate: uai waT- 
wh A TAARNA 8? 1 
“I am, however, not the least surprised 
or sorry for his behaviour towards me; for 
it is Sri Hari, Sri Krsna, the Supreme Ruler 
of this universe, who bewilders the intellect 
of men by following the ways of mortals. | 
am, therefore, moving about in this world, 
unperceived by others, observing His glory 
by His grace. (42) 
Wat qrama afi: 1 


SHAMS WA, FIT! 43 I 

“The Lord overlooked (for the time being) 

the wrong doings of the Kauravas, though 
capable of punishing them then and there; 
for He sought to relieve the distress of 
those who had taken shelter in Him by 
exterminating with them other monarchs 
too, who in their threefold pride (of birth, 
wealth and learning) had strayed from the 
path of virtue and shook the earth with 
their armies again and again. (43) 


“The birth and doings of the Lord, who 
is really birthless and actionless, are only 
for the extirpation of the wrongdoers as 
well as for attracting people towards Himself; 
otherwise, to say nothing of the Lord, what 
man that has transcended the three Gunas 
(modes of Prakrti) would tie himself down 
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to a (corporeal) body or pursue an elaborate 


course of activity? (44) 
wa maaa- 
makaa AI 


aaa Wee AGT 


aai aa aida defar: 1 «41! ever at His beck and call.” 


“Therefore, O friend, tell me the news 
about that Lord of sacred renown who, though 
devoid of birth, has descended in the race 
of Yadu for the good of all the guardians of 
the different spheres, who sought refuge in 
Him, as well of such other devotees as are 
(45) 


fagReaaare eras AA: lR I 
Thus ends the first discourse in Book Three, consisting of a dialogue between Vidura 
and Uddhava, of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


ater fedrarseara: 


Discourse II 
Uddhava recounts the childish sports of the Lord 


RJE TAT 

sta amaa: Ge: eter aA fraser! 
fray A crete sitepvemrcemitayat: | | 
$ri Śuka continued : Thus asked 
the news relating to his beloved Sri Krsna, 
that great devotee of the Lord, Uddhava, 
was put in mind of his lord and was too 
overwhelmed with emotion to utter a word 
in reply. (1) 

a: Usa Aa maa ater: | 
where ae Tat ateiciierar! 2 | 
While engaged in worshipping the Lord 
in his child’s play even as a boy of five, 
Uddhava felt no inclination even to have his 
breakfast in spite of his mother’s call. (2) 

a ma a we SIM We A: 
get art wfaqared: TTE 31 
Having grown grey in His service by 
flux of time, how could heanswer Vidura’s 
query regarding his lord, his thought 
being fixed on His feet? (3) 


a agit pog Rg yer! 
ata ua fam: are frat ¥ | 
Completely immersed in the nectar 
flowing from the lotus-like feet of Sri Krsna, 
and transported with joy through intense 
devotion, he remained mute for nearly an 


(4) 
qei gig Ba: | 
qi aaa Pena: u | 

The hair stood erect all over his body 
and tears burst forth from his closed eyes- 
Seeing him overpowered with a flood of 
affection, Vidura came to know that he had 
realized the object of his life. (5) 
ELC A MLE Gaa LG aer CALG d qarT: | 
fa a fagt weda SETA S | 

Uddhava slowly returned from the 
divine realm to this mortal world (body- 
consciousness) and, wiping his eyes, replied 
to Vidura in a tone expressive of wonder at 
the thought of the Lord's exploits : (6) 


hour. 
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TEI FAT 

vite gI 
fe qt Suet gat mAg yea! Y | 
Uddhava said : The sun in the shape 
of Sri Krsna having set, our homes of 
blighted splendour have been devoured by 
the python of Time. What shall | say, then, 
about our welfare? (7) 

qid aa Aas aeat Prati 
a daa a fagét dr AgM c 1 
Alas ! unfortunate is this world and 
more so the Yadus, who lived with Sri Hari 
(Śri Krsna) and yet could not recognize 
Him, even as the fish did not identify the 
moon (when she was under water). (8) 

FE: Yeuiler AEA METT: | 
mami A yai g | 
The Satvatas (Yadavas), who could 
read the mind of others by their facial 
gestures, were highly intelligent and lived 
and sported with Him at one and the same 
place; yet they accounted Him, the Abode 
of all beings, the foremost of the Yadavas. 
(9) 

ae eet EPS Farrar: | 
wert it agrees ati zo 
The intellect, however, of a man who 
has bestowed his heart on Sri Hari, his 
own Self, cannot be misguided by the 
(disrespectful or slanderous) words of those 
(the Yadus and others) who are deluded 
by the Lord’s own Maya (deluding potency) 
or those (Sigupala and others) who harbour 
animosity against Him. (10) 


Having shown His divine form to men 
who had practised no penance, He has 
NOW screened it from their view, even 


though their eyes were not sated, and thus 
robbed them of their very sight as it were 
(since they have nothing worth seeing left 
with them). (11) 
aariciviatia = aim 
maai gim TI 
Remi mea a Are: 
w Ud yamyam gR 
The form which He had assumed in 
order to reveal the power of His Yogamaya 
(Divine Energy, which was capable of 
manifesting such transcendent beauty), and 
which was so eminently suited to His 
pastimes in imitation of men, was an object 
of wonder not only to the world but even to 
Himself, a perfection as it was of abounding 
grace. It was a form whose limbs added to 
the charm even of ornaments. (12) 
mage TÀ 
Pia grami fA: | 
creda mde i fang- 
wR aaia g3 
Beholding that form, which was the 
highest delight of all eyes, at the Rājasūya 
sacrifice of king Yudhisthira (the son of 
Dharma, the god of virtue), the inhabitants 
of all the three worlds thought that the 
entire workmanship of Brahma in creating 
this mortal world had been exhausted in 
fashioning that form. (13) 
TATTLE 
TAARAT: 1 
afer giua- 
Rsa: fra pa: 1 g% 
Feeling honoured by His love-laden 
smiles and jokes and sportive glances, 
which reciprocated their love, the women 
of Vraja followed Him in His excursions to 
the woods with their eyes and mind and 
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stood like dolls, leaving their household 
work half-finished. (14) 
aaea: aÀ- 
waaay frat \ 
wÀ kretena 
aAA mA a aa: 1 84 1 
With a mind full of compassion for His 
gentle forms (Vasudeva and others), that 
were being persecuted by His wild forms 
(such as Karnsa), the Lord, who is the 
Ruler both of Prakrti and the manifest 
creation, though unborn, appeared (in this 
world of matter) along with His glorious 
part manifestation, Balarama, even as fire 
which, though present everywhere in a 
latent form, is manifested through wood. 
(15) 


That He who is unborn should assume 
the appearance of being born in the house 
of Vasudeva and dwell in Vraja as if for 
fear of the enemy (Kamsa), and that He 
who is possessed of infinite prowess should 
Himself flee the city of Mathura, scared as 
it were by Kalayavana, puzzles me as 
something irreconcilable with His divinity. 

(16) 


My mind is filled with agony as | recall 
what He said to His parents (Vasudeva 
and Devaki), bowing at their feet, “Dear 
father and mother, being in great dread of 
Karnsa, we, Balarama and myself, failed to 


render any service to you (repay our debt 
to you); therefore, be pleased to forgive 
us!” (17) 


at at meia 

fadista qar, fa 
at apaya À- 

att pada RRAN 221 

Having inhaled the fragrance of the 

dust of His lotus-feet, what man can ever 
forget it, remembering that He is the same 
Lord who removed the earth's burden by 
the mere play of His arched eyebrows, 
which represents the god of death? (18) 


qa wh mÀ 
era pui gadis fates: | 
ai afr: daa wer 
arm pagt ANRI 
You must have seen with your own 
eyes the consummation (oneness with the 
Lord) attained by Śiśupāla (the king of 
Cedi), who hated Sri Krsna—a consummation 
which even Yogis (ascetics) long to attain 
through the efficient practice of Yoga! Who 
could bear separation from such a benign 


lord? (19) 
ada mÀ mAr 

a mà pogan 
A: a mamn 

wahaga: UA | RO l 


Similarly, such other heroes of this 
mortal world as were killed in action during 
the Mahābhārata war by the missiles 
discharged by Arjuna son of Prthā, while 
drinking with the cup of their eyes the 
nectar of Sri Krsna’s lotus-like countenance, 
which ravished all eyes, attained to His 
supreme Abode. (20) 
waa amA ARNT: 

ARAARA: | 
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afi EEIN ARTA: 
fattenteatsaaratis: 1321 
Himself the suzerain lord of all the 
three worlds, He is equalled by none, much 
less surpassed by anybody, and has all 
His desires satiated by virtue of His own 
supremely blissful character. Nay, His very 
footstool is adored by the eternal guardians 
of the various spheres with the crest of 
their diadems while offering their presents 
(tributes) to Him. (21) 


m et a 


waar Rd 1 221 


Standing before Ugrasena, who sat on 
his royal throne, He submitted, “My lord, 
listen to my prayer!” That He should thus 
behave like a servant confounds us, His 
slaves, to the utmost degree, dear Vidura. 

(22) 
wa wat a Eee 
Raamaa | 
HM cae mM TAMIRI 

Oh, even that impious woman, Putana 
(the sister of the demon Baka)—who suckled 
Him as a Babe at her breast, which was 
daubed with a most deadly poison, with 
intent to kill Him—got from Him in return 
the destiny appropriate to a foster-mother ! 
ls there anyone so merciful, whom we 
should resort to for protection, other than 
Him? (23) 


PATA | 2 | 


| consider even those demons as 


devotees of the Lord, who had fixed their 
mind on the Lord of the three worlds through 
anger born of animosity, and who beheld 
on the battle-field Garuda (son of the sage 
Kasyapa) swooping on them, with Lord 
Visnu, the Wielder of the discus Sudarsana, 
mounted on his back. (24) 
aaa toes wet dart! 
famam: R EA: 1 24 | 
In order to bring relief to this earth, the 
Lord was born of Vasudeva and Devaki in 
the prison-house of Karnsa (the chief of 
the Bhojas) in response to the prayer of 
Brahma, the unborn. (25) 
ad weantta: fer gana 
Use Ae Yea: HAASI 26 1 
Having been removed therefrom to 
Nanda’s Vraja by His father, Vasudeva, 
who was terribly afraid of Karhsa, He lived 
there with Balarama (His elder brother) for 
eleven years, concealing His glory from 
the outside world. (26) 
wit addam ces: 
apu paipa I 201 
In the grove on the bank of the Yamunā, 
the trees of which were swarmed with 
warbling birds, the Lord sported in the 
midst of cowherd boys, grazing calves. 
(27) 
ari eptiverst daoia ara 
wera PAPA AATHA: | Re | 
He showed child-like gestures that 
were pleasing to the sight of the inhabitants 
of Vraja, sometimes seeming to weep, 
sometimes appearing to laugh and sometimes 
gazing innocently like a lion-cub. (28) 
a va ter can fred faig 
Sea, ÙA VRTA 2¢1 


As He grew a little older, the same 
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Lord took to grazing white bulls and cows, 
that were embodiments of splendour, and 
entertained with the music of His flute the 
cowherd boys that accompanied Him. (29) 
Ter eA wf: ares: | 
Tia STA Bet: STH | 30 | 
Meanwhile, He despatched in mere 
sport all those demons sent by Karhsa— 
who were skilled in Maya (conjuring tricks) 
and could assume any form they liked-- 
even as a child would smash up its 
playthings. (30) 
fara, a Per sperm 
sarees pART 32 | 
Having tamed and expelled Kaliya (a 
leader of serpents), He revived the cows 
(as well as the cowherds) that had fallen 
dead by drinking the poisoned water of the 
Yamuna, and rendered it possible for them 
to drink its water, which had now regained 
its purity. (31) 
ammai An fÀ: 
fma aema fan aai fay: 1 321 


In order to make the best use of the 
abundant riches in the possession of Nanda, 
as also to curb the pride of Indra, the Lord 
persuaded him to perform with the help of 
the best of Brahmanas a sacrifice in which 
cows are worshipped. (32) 
add aa: aroremarstatage: | 
waima A HTT 331 

Blessed Vidura ! when Indra, who was 
enraged at the interruption of his worship, 
poured down torrential rains on the land of 
Vraja, the Lord protected the inmates of 
Vraja, that were much agitated, by holding 
up the Govardhana hill like a toy-umbrella 
over them and thus showed His grace to 


them. (33) 


Making the most of the evenings bright 
with the rays of the autumnal moon, He 
sang in melodious strains and revelled in 
the midst of a bevy of young women, 
gracing them by His presence. (34) 


afer DOREA Derg oe eM GRIA TAH) fagaeTTAS ERS AA: N 2 I 
Thus ends the second discourse in Book Three, consisting of a dialogue between 
Vidura and Uddhava, of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA Aaa SATA: 
Discourse III 
A brief survey of the Lord’s other exploits 


3ga Iaa 
aa: a ama Wt aAA- 
Raman vt aada: | 
frar psie Ciuil 


Uddhava continued : Then, in order 


to afford delight to His parents, Vasudeva 
and Devaki, the Lord returned to the city of 
Mathurā, accompanied by Baladeva (His 
elder half-brother) and, knocking down 
Karnsa (the leader of His enemies) from 
his high seat and killing him, dragged his 
lifeless body along on the ground. (1) 


Dis. 3] 


ard: UPA Taree aren 
wa west Yt Yd waren 21 
Having learnt the Vedas along with the 
sciences subsidiary to the same, viz., 
Grammar, Astronomy, Phonetics, Prosody, 
Etymology and Kalpa or the science 
dealing with the ritual and laying down 
rules for ceremonial or sacrificial acts, from 
Sandipani, His preceptor, who recited them 
to Him but once, He restored to him his 
dead son by way of the preceptor’s fee 
after ripping up the belly of the demon 
Paficajana and recovering him from Yama’s 
abode. (2) 
wae wie À 
Br: wave gy 
maig ai unt 
we w gf agi: 31 
Trampling on those king Sigupala and 
his associates, Jarasandha and others that 
had been invited on behalf of princess 
Rukmini (the daughter of king Bhismaka of 
the Vidarbhas) by her comeliness, that 
vied with Goddess Laksmi’s (or by her 
elder brother, Rukmi, the first two syllables 
of whose name were identical with the 
corresponding syllables of her own name), 
and who stood gazing, the Lord carried her 
away with the intention of marrying her by 
mutual consent, knowing her as a part 
manifestation of Goddess Laksmi Herself 
and as one who had dedicated herself to 
Him to be His own share, even as Suparna 
(Garuda) carried away the jar containing 
nectar that had been won by him. (3) 


weary geas- 
SHISHA: VAY: TAMA: |X | 


Having (synchronously) tamed as many 
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as seven bulls whose nostrils had not 
been bored through, He married princess 
Satya (the daughter of king Nagnajit) at an 
assembly of a suitors called for the election 
of a husband by the princess. But when 
the other assembled princes, who were 
foolish enough to retain a passion for her, 
even though their pride had been curbed 
by His superhuman feet, took up arms to 
contend with Him, He disposed of them 
with His own (divine) weapons, Himself 
remaining unscathed. (4) 
fwd wpa ga fear 

aiea gare aed 
amiga MÙ ware: 

wire pi aT y I 

Like a hen-pecked husband, the almighty 

Lord took away from Indra’s paradise the 
celestial tree of Parijata for His favourite 
consort, Satyabhama, in order to please 
her; and on this account Indra, the wielder 
of a thunderbolt, blind with rage, pursued 
Him with his bodyguards consisting of the 
forty-nine wind-gods; for Indra is indeed a 
toy in the hands of his wives. (5) 
ai ya a am mi 

gea gma aR 
amaeana we 

art may g 1 

Seeing her son, the demon Naraka, 

who seemed to swallow the sky with his 
gigantic body, killed by the Lord’s discus, 
Sudarsana, goddess Earth prayed to Him 
for mercy when the Lord bestowed on the 
deceased's son, Bhagadatta, the portion of 
his kingdom that had not been annexed, 
and entered the gynaeceum in Naraka’s 
palace. (6) 
area Wea: 

qa gear afta 
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sear wet w: wed- 
Aeran: 191 
Seeing Sri Hari (Sri Krsna), the 
Befriender of the afflicted, the princesses 
numbering not less than sixteen thousand 
that had been kidnapped (and imprisoned) 
there by Naraka, the son of goddess Earth, 
sprang on their feet and at once accepted 
Him as their husband through glances that 
betrayed their excessive joy, bashfulness 
and love. (7) 
ami y aeaa aria 
aad mè Woe: AAN ¢ | 
Having assumed by His wonderful divine 
potency (Yogamaya) an equal number of 
forms suited to those girls, the Lord accepted 
their hand with due ceremony at one and 
the same hour, though in different palaces. 


(8) 

ARTA eA aaa: | 
weet amt a pART e | 
In order to extend the sphere of His 
Lila (playful activity) He begot ten sons 
through each of them—sons that were His 
own images in every respect. (9) 

meamea weld: A 
antrei feet raga a4 mT 20 1 
When Kalayavana, Jarasandha (the king 
of Magadha), Śālva and others besieged 
the city of Mathurā with their armies, He 
took the initiative Himself and had them 
killed by His people (Mucukunda, Bhima 
and others), lending to them His own divine 
power. (10) 

yat fgfad at y aada aI 
saya qaaa inya AWAIT! R I 


Of the demons Śambara, Bāņa, Mura 


and Balwala, Dwivida (the monkey chief) 
and other warriors like Dantavaktra, some 
He disposed of Himself, while others he 
caused to be despatched by Balarāma, 
Pradyumna and so on. (11) 
aa a ggi UAA: ATT 
mma y gedi Aaa TA: 1 221 
Thereafter, He brought about the 
destruction of monarchs who had joined 
the sides of your nephews (the sons of 
Dhrtarastra and Pandu), and who made 
the entire globe rock as they marched to 
Kuruksetra (the scene of the Mahabharata 
war) with their armies. (12) 
a moig areata 
paar ETTA 
dega 7 a OVAL! 831 
Nay, He did not rejoice (was not 
satisfied) even when He saw Suyodhana 
(a euphemism for Duryodhana) with his 
satellites lying prostrate on the battle-field, 
his thighs broken by a blow from Bhima’s 
mace Suyodhana, who had lost his fortune 
as well as his life as an outcome of the 
wicked counsel of Karna, Duhsasana (his 
younger brother) and Sakuni (the son of 
Subala). (13) 


far ysi aiem 


aeram m- 
WA a ga ag e! 
He said to Himself, “Even though the 
earth has been relieved of a huge burden 
through the destruction of armies with a 
total strength of eighteen Aksauhinis* at 
the hands of Acarya Drona, Bhisma, Arjuna 


* One Aksauhini consists of 21,870 elephants, an equal number of chariots, 65,610 horses and 
1,09,350 foot. Thus the Mahabharata war alone involved the destruction of 3,93,660 elephants, the same 
number of chariots, 11,80,980 horses and 19,68,300 foot. 


Dis. 3] 


and Bhima, it is yet negligible when 
compared to the irresistible might of the 
Yadus, My own kinsmen and proteges, 
still flourishing under the protection of My 
part manifestations, Pradyumna and others. 


(14) 
fast ai afer aad 
l 
wi aa gr 

TASA i Mg 
“Drunk with wine, when they quarrel 
among themselves, their eyes suffused 
with blood, that will be the only way of 
exterminating them and no other. As a 
matter of fact, they will disappear as soon 
as | get ready to depart for My eternal 
Abode.” (15) 

Waar war ea tary i 
Wea Wee: TET at api eg 
Pondering thus, the Lord securely placed 
king Yudhisthira (the son of Dharma) on 
his ancestral throne and brought delight to 
His near and dear ones by showing them 
the way of the righteous by His own example. 
(16) 

Samat ga: gim: mea 
aà dia: qnia ga: 1 201 
The seed of Puru's line, that was duly 
Planted in the shape of Pariksit in the 
womb of Uttara by Abhimanyu (Arjuna’s 
son through Subhadra, Sri Krsna's own 
Sister) and was later torn up by the missile, 
Brahmastra, discharged by Aswatthama, 
the son of Drona, was eventually preserved 
by the Lord. (17) 


amara Aa AE: \ 
ist amt wer WA GOAT: | ke | 
The almighty Lord persuaded Yudhisthira 
to perform no less than three ASwamedhas 
(horse-sacrifices); and the emperor too, 
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devoted as he was to Sri Krsna, led a 
happy life, protecting the earth with the 


help of his younger brothers, Bhima and 
others. (18) 


mamà Ayan ARATAT: | 
arr fate graan: aerea: | g9 | 
The Lord as well, who is the Soul of 
the universe, enjoyed the pleasures of life 
at Dwārakā, keeping to the path chalked 
out by the Vedas and the Smrtis, and 
remaining unattached to those pleasures 
in conformity with the spirit of Sankhyayoga, 
according to which it is matter in the form 
of the senses that reacts on matter in the 


form of their objects, the spirit ever remaining 
aloof as a witness. 


Delighting this as well as the other 
world, heaven, and the Yadus in particular, 
by His endearing smiles and loving glances, 
His words sweet as nectar, His 
itreproachable conduct and His person, 
which was the abode of all charm and 
splendour, He revelled by night with His 
consorts, affording them the pleasure of 
His company and showing them momentary 
affection. (20-21) 
wed wees dae aa 
mà My feet: = amare 221 

As He thus enjoyed life for many years, 
He felt an aversion for the performance of 
teligious duties binding on a householder 
and conducive to the pleasures of sense. 

(22) 
dmi army tania: et War 
at faerie ate Ayaa: 1 231 


What man, then, who is in the power of 


226 


+ SRIMAD BHAGAVATA + 


[Dis. 4 


Providence and who seeks to please Sri 
Krsna (the Master of Yogas) through the 
practice of Devotion, would set his heart 
on the pleasures of sense, which are in 
the gift of Providence? (23) 


yi «= malfaantefiadquireparces: | 
Aa qa: Ahama: 1 2x1 
Once, when the youths of the Yadus 
and Bhojas were playing in the city of 
Dwaraka, they offended some sages, who 
in their turn pronounced a curse on the 
boys, knowing as they did the intention of 
the Lord who was bent upon the destruction 
of the Yadus. (24) 
aa: aAa aea: | 
aq: ward dest Agafa: 1241 
Some months after that incident, the 
Vrsnis, the Bhojas, the Andhakas and others 
drove in their chariots to Prabhasa (a sacred 
spot on the seaside) with great joy, deluded 
as they were by the will of Sri Krsna. (25) 


wa AMA ARNAT | 
aiaa fava wet agquT E: 
Having bathed there and propitiated 
the manes, gods and Rsis by offering 
them handfuls of water, taken from that 
place, they gifted cows possessing many 
good qualities to the Brahmanas. (26) 
feud tad reat ara! 
art wart, ae ent gnia ze! 
aA decd fet cear aao | 
damat: yp: mga gefa: 1 ect 
They further gave away to them gold, 
silver, beds, wearing apparel, deerskin, 
blankets, palanquins, chariots, elephants, 
unmarried girls, plots of land as a means 
of subsistence and foods containing a 
variety of tastes, in a spirit of dedication to 
the Lord, and then those valiant men, who 
lived for the sake of cows and the 
Brahmanas alone, bowed to them with their 
heads touching the ground. (27-28) 


sf ÅTER Fegan meee GRIT TaD fageerrae FAAS ATA: M 3 I 
Thus ends the third discourse in Book Three, consisting of a dialogue between 


Vidura and Uddhava, of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA AJASTA: 
Discourse IV 
As directed by Uddhava, Vidura calls on the sage Maitreya 


3ga sara 
aa à Aa ra Theat a areo | 


by hurling abuses. 


aot AA fapa 


(1) 


wer Ria geh weg ¢ | ea aaia TÈT ? | 


Uddhava continued : Then, after 
taking their meals with the permission of 
those Brahmanas, they drank wine and, 
having been deprived of their wits by 
tipsiness, cut one another to the quick 


Their intellect having been perverted 


due to the inebriating effect of wine, by 
sunset they began fighting to death among 
themselves like bamboos rubbing against 
one another. 


(2) 
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Tar aaa Test ATTA R: | 
madga g AT 3 | 
Beholding the ways of His own Maya 
(deluding potency), the Lord sipped water 
from the Saraswati and sat down at the 
foot of a peepul tree near its bank. (3) 
ae drat ma A g 
aad a ÂR agi iim x 1 
Before this, when the Lord, who relieves 
the agony of those who resort to Him for 
protection, made up His mind to exterminate 
His race, He told me even at Dwārakā to 
proceed to Badarivana, the spot where the 
divine sages Nara and Nārāyaņa still 
practise their austere penance. (4) 


Although, O vanquisher of foes, | was 
aware of His intentions, | nevertheless 


went after Him, unable to bear separation 
from His feet. (5) 


ameter fafa, cfd of 
sited maai gaara G | 
Looking for my beloved lord, | beheld 
Him, the abode of all splendour, seated all 
alone on the bank of the Saraswati, although 
as a matter of fact, He is shelterless, being 
the shelter of all. (6) 
amaai fart UAA 
Airai waster a o | 
Possessed of a brilliant swarthy form, 
which is all Sattva or purity, free from a 
mixture of Rajas or passion, with reddish 
yet most gentle eyes, He could be easily 
distinguished by His four arms and the 
yellow silk on His person. (7) 
wm maia gR 
ammira AAA ¢ | 


Placing His lotus-like right foot on His 
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left thigh, He was reclining against a young 
Aśwattha (peepul) tree, and was full of 
joy, even though He had renounced the 
pleasures of sense. (8) 


aaaea EEIE ES ERTET | 
Aam, g mE IET e | 

Meandering through the various 
worlds, there came by chance at that 
moment the enlightened sage Maitreya, a 
great devotee of the Lord and a loving 
friend and fellow-student of the sage 
Dwaipayana Vedavyasa. 


(9) 
Terra piga: 
WaleuraraaeaeT l 
BVT aE- 
miaa AATE gol 


While that devoted sage stood listening 
with rapt attention, his head bent low in the 
ecstasy of delight and emotion, Lord Sri 
Krsna, the Bestower of Liberation, spoke 
to me as follows, refreshing me by His 
endearing smiles and affectionate glances. 


(10) 


The Lord said : Dwelling within you, | 
know the desire of your heart and proceed 
to confer on you that which is difficult for 
others to attain. In your previous incarnation, 
when you were a Vasu, O Uddhava! you 
worshipped Me, in the sacrifice jointly 
performed by the Prajāpatis, the lords of 
created beings, and the Vasus, with the 
sole object of attaining Me. (11) 


awe mù wet am- 
maA À TA 
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wat Fear tw sad 
Ren agvary Aara 221 
The present is certainly your last 
incarnation, O saintly Uddhava, since you 
have earned My grace in this life. You are 
indeed fortunate in having seen Me on this 
secluded spot, by virtue of your pure 
devotion, at a time when | am about to 
leave this mortal world and return to My 
eternal Abode. (12) 
qe war wear mÀ 
wa Amoa «9 warfeaii 
wit ww yaman 
ara mai afa 
I am going to impart to you that 
supreme wisdom revealing My glory, which 
the sages call by the name of ‘Bhāgavatā’ 
and which | taught to Brahma (the unborn), 
who was seated on the lotus that had 
sprung from My navel, in a former cycle 
(called the Padma-Kalpa) at the dawn of 
creation. (13) 


Tease: «= Wrsaferrara ex 
Thus politely addressed by the Lord, 
and a recipient of His constant favour, | 
returned in faltering accents with joined 
palms, the hair on my body standing erect 
through affection and tears flowing from 
my eyes: (14) 
al mig a wees 
agiis = agetite 
marta are AA | yy 
Vacs: 1 eal 
“Which of the four objects of human 
pursuit, on earth my lord, is difficult to 
attain for those who are devoted to Your 


lotus-feet? Yet, O Perfect One, | crave for 
none of these, keen as | am to worship 
Your lotus-feet. (15) 


aaea wdtswa À 


That You should resort to action, though 
actionless, should be born, though devoid 
of birth, should take to Your heels for fear 
of the enemy and seek shelter in a fortress, 
even though being the Destroyer of all, 
and should take to wife over ten thousand 
damsels, though delighting in Your own 
blissful Self, puzzles the mind even of the 
knowing. (16) 
way A a sga ma- 

REE IUGTIEC Lcis e LO DE 
yè: wat pa gam- 
wet at wada eaieyl 

That You, whose knowledge is 
unimpeded, uninterrupted and ever free 
from doubt and error, and who are ever 
awake, should call me in Your deliberations 
and consult me as an ignorant man would 
do, perplexes our mind as it were, O glorious 
Lord ! (17) 
at ow ENA 

Wart we aa, aT 
at ent at mma wd- 
dma aq gR TRI 


Pray, instruct us, my master, in that 
supreme and integral wisdom which unfolds 
the mystery of Your Being and which You 
taught to Brahmā, in case it is fit to be 
received by us, so that we may easily get 
over the sorrows of mundane existence. 

(18) 
serafenerata wel a aA, WEI 
aama ser: rai RARA <3! 
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When | submitted to Him in these 
words what was uppermost in my mind, 
the supreme Lord with lotus-like eyes 
revealed to me His transcendent 
character. (19) 


a vamni- 
aaraa em: \ 
ya wà qa a- 
frerratsé feram | 201 


Having thus learnt from my worshipful 
Guru, Sri Krsna, the way of realizing God, 
who is the only Truth, and bowing to the 
Lord's feet, | went round Him clockwise as 
a mark of reverence and came away to 
this place, distressed at heart due to 
separation from Him. (20) 


aise aah: = wir 
meat dat ae AİN 221 
wa ant eat nya mangà: | 
yg dtd aut def aoa cement 221 
Delighted by His sight, but now 
afflicted by separation from Him, O Vidura, 
| shall proceed to the sacred spot of 
Badarikasrama, His favourite retreat, where 
the glorious Narayana and the worshipful 
sage Nara are engaged in peaceful yet 
austere penance extending over a long 
period (a whole Kalpa) for the good of the 
world. (21-22) 


Sri Suka continued : The enlightened 
Vidura assuaged by force of wisdom the 
Grief that had burst forth in his heart when 
he heard the unbearable news about the 
death of his near and dear ones. (23) 
aod mai aa ahead! 
Ammar qei pan ev 


When that great devotee, Uddhava, 
the chief among the servants of Lord 
Sti Krsna, was about to depart for 
Badarikasrama, Vidura, the foremost among 
the Kauravas, spoke to him out of love as 


follows: (24) 
age sara 
Wo å w erent 
ame MAn TA 
ah asé afg faro- 
a: cayemreiparyattar | 24 | 
Vidura said : Be pleased to impart to 
us the supreme wisdom which unfolds the 
secret of the Lord’s own essential nature 
and which the divine Sri Krsna, the Master 
of Yoga, taught to you; for the devotees of 
Lord Visnu move about in the world only in 
order to accomplish the object of their 
servants. (25) 
SET FHT 
AY a mada safe: amaA À 
maasse welt EET I 261 
Uddhava replied : For the knowledge 
of that truth you should wait upon the sage 
Maitreya (son of Kusaru), who was 
personally instructed in this behalf by the 
Lord in my presence, while He was about 


to leave this mortal world. (26) 
AYR IIT 
aft me fagor fargi- 
qorar gern enea: \ 


agfa sitemeter atom! 29 1 


Sri Suka continued : Relieved of his 
great agony of separation from the Lord by 
the nectar-like talk that he thus had with 
Vidura on the virtues of Lord Sri Krsna, the 
Soul of the universe, Uddhava (the son of 
Upagu) passed that night as if it were a 
moment on the bank of the Yamuna (the 
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younger sister of god Yama*) and departed 
thence (early next morning). (27) 


già aa anpi NT: 120 1 
The king asked : When even the 
topmost generals of the car-warriors among 
the Vrsnis and Bhojas had met their end, 
as a result of the imprecation pronounced 
by the sages, nay, when Sri Hari (Sri 
Krsna) Himself, the Supreme Ruler even 
of the three lords of the universe, (viz., 
Brahma, Visnu and Siva), had to leave His 
body (in the eyes of the world), how is it 
that Uddhava alone, the foremost of those 
generals, survived? (28) 
aye IIA 

wearers aAA A: | 
dea wet Tt Aea R 
Sri Suka replied : When Sri Krsna, 
whose desire never remains unfulfilled, had 
exterminated His own race through the 
instrumentality of Death, who appeared in 
the shape of the Brahmanas’ execration, 
and when He was about to cast off His 
body (in the eyes of the world), He 
reflected thus: (29) 


anA aft art HATA 
weed Ware! weed at:1301 
“Now, when | shall have departed from 
this world, Uddhava alone, the foremost 
among those who have attained Self- 
Realization, is really qualified to receive 
the knowledge concerning Me. (30) 
Thgatsvate waa aa A a: wy: 1 
ad gai cir meats faqs: 


Uddhava is in no wise inferior to Me, 
inasmuch as He has mastered his self and 
is never perturbed by the objects of sense. 
So, let him remain on earth, imparting to 
the world the knowledge regarding Me.(31) 
wa fireteeqeon aae: aA 
aata RAA afer 321 

Instructed thus by Sri Krsna, the 
Preceptor of the three worlds and the Source 
of the Vedas, Uddhava betook himself to 
Badarikagrama and adored Sri Hari (Sri 
Krsna) through abstract meditation. (32) 
fagtisegarege Gorey UAT: | 
medm ma verti a1 331 
teat a aed cio iA 
aA gi Uy AATAL 3%! 
am a pels poa mAT 
arr A ma ete faga: 341 

When Vidura heard from Uddhava an 
account of the praiseworthy doings of Sri 
Krsna, the Supreme Spirit, who had 
assumed a human semblance as a mere 
sport, as well as of the way in which He 
had quitted His body, which was such as 
strengthened the resolution of the resolute 
and was something too hard to accomplish 
for those who have a feeble mind and 
therefore as good as beasts—and when, 
O Pariksit (the foremost among the Kurus), 
he remembered that Sri Krsna had thought 
of him at the time of His departure, he was 
overwhelmed with emotion and wept on 


parting with that great devotee of the Lord. 
(33—35) 


man: pA: frg ARRA: | 
word mai aa Aag afi: 26! 


* The deity presiding over the sacred river Yamuna was begotten along with the god Yama by the 
sun-god. Hence she is spoken of as a sister of Yama. Her hand was later on won by Lord Sri Krsna 


(vide Srimad Bhagavata X. Ivili.17—23). 
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Leaving the bank of the Kalindi 


days the bank of the heavenly river, Ganga, 


(Yamuna), the enlightened Vidura (the | where the sage Maitreya (the son of Mitra) 


foremost of the Bharatas) reached in a few | was. 


(36) 


afer rara ATÀ IRAE aera Tales IETT IJÄS ATAT: M% I 
Thus ends the fourth discourse in Book Three, consisting of a dialogue between 
Vidura and Uddhava, of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA USAST: 
Discourse V 


The sage Maitreya describes the process of creation 
in reply to Vidura’s question 


ÎE saa 
aR qn aw: pei 


agara aE: 
Wes rt Ql 

Sri Suka continued : Vidura, the 
foremost of the Kurus, whose heart was 
purified by devotion to the imperishable 
Lord Sri Krsna, approached the sage 
Maitreya of fathomless wisdom, who was 
staying at Haridwara (the gateway of the 
celestial river, Ganga, so-called because 
the river descends into the plains at this 
Point) and, gratified by his good disposition 
and other virtues, asked him the following 
question: (1) 


Faget sara 
Gar mai aaa citer 
a % Ge age a 

feta wet we od 
wea gh Wa FIA:N 2 I 
Vidura said : People perform actions 
for the sake of happiness; but they neither 
attain happiness nor succeed in ending 
their sorrow thereby. On the other hand, 


they undergo suffering again and again as 
a result of those acts. Therefore, O 
worshipful sage, be pleased to tell me 
what is advisable under the circumstances. 


(2) 


The blessed devotees of Lord 
Janardana (Sri Krsna) move about in this 
world just in order to shower their grace on 
men who have through ill-luck turned 
their face away from Sri Krsna and are 
given to unrighteousness and are, therefore, 
extremely miserable. (3) 


wengaatfa act yi a: 
daft war a dar 
we feet oof uted 
Wa aa gem x | 
Be pleased to point out to me, O 
foremost saint, that olessed path by following 
which people succeed in propitiating the 
Lord, who in His turn settles in their heart, 
purified by devotion, and bestows on them 
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the most ancient wisdom, which brings 
with it the realization of Truth. (4) 


Kindly also tell me what kind of deeds 
are performed by the Lord, who is the 
Ruler of all the three worlds and absolutely 
independent, when He descends into the 
world of matter; how, though actionless, 
He brought forth this universe at the dawn 
of creation; how, having established it on a 
firm footing, He provides a means of 
subsistence for all created beings; and 
how again, having withdrawn it into the 
cavity of His heart and refraining from all 
activity, He retires into communion with 
His Yogamaya; and finally how, having 
created this universe over again and entered 
it as the Inner Controller, the Lord of all 
Masters of Yoga, though one, appears in 
diverse forms. (5-6) 
wie fart agmi 

Bupi paraa: | 
wit a qarafa yodi F: 
aAa 191 

Also recount to me the exploits that He 
performs as a mere sport for the well- 
being of the Brāhmanas, the cows and the 
gods in the course of His various Avatāras 
or descents into the world of matter. My 
mind does not feel sated even though | 
go on hearing the nectar-like stories of 


Sri Krsna, the Crest-jewel of those enjoying 
fair renown. (7) 


Pray, further tell me, O chief of the 
Brahmanas, with what principles that 
suzerain Lord of all the worlds created the 
different worlds and their guardian-deities, 
as well as the dark regions (lying beyond 
the mountain called Lokaloka*), wherein 
appear all classes of beings entrusted with 
different duties, and how the self-existent 
Lord Narayana, the Maker of the universe, 
endowed all created beings with a distinctive 
disposition, activity, form and name. (8-9) 
wat å wA aA 

yeah A amga 
agr qgar 
mà poaa Ro! 
| have often heard, O worshipful sage, 
from the lips of the sage Vyāsa about the 
duties of the higher (twice-born) as well as 
the lower classes of men; but | am now fed 
up with all other Dharmas, conducive as 
they are to trivial joys, and find my sole 
delight in the stream of nectar that flows 
from the stories of Sri Krsna. (10) 


* A belt or circle of mountains surrounding the outerm ividi 
i ost of the seven seas and dividing the visible 
world from the region of darkness (As the sun is within this wall of mountains, they are light on one side 


and dark on the other). 


Dis. 5] 


* BOOK THREE + 


233 


As a matter of fact, who can be sated 
with the stories of Sri Krsna (whose feet 
are the abode of all sanctity), which are 
sung with praise by seers (like Narada) 
in the assemblies of holy men like you? 
For, entering the cavity of a man’s ears 
through His stories, the Lord cuts asunder 
the bond of attachment to his home, 
which throws one into the whirlpool of 
metempsychosis. (11) 
Afata 

vert aq mae po: 
ae mergea- 
dA ye: Hera gR 

It was with the intention of recounting 
the Lord’s virtues that your friend, sage 
Krsna Dwaipayana (Vedavyasa), composed 
the. Mahabharata. For even there, while 
apparently dwelling on the pleasures of 
sense, the mind of human beings is ultimately 
drawn towards the stories of Sri Hari. (12) 
a seme faat 

fatoraa aif da 
z: pcnis Ec Gisa 
UA, TAI 

The attraction thus generated for the 
stories of Sri Hari, when it grows, creates 
aversion in the mind of a devout man for 
other things. Nay, it speedily puts an end 
to all sorrows of the man who has tasted 
the joy flowing from the constant 
remembrance of Sri Hari’s feet. (13) 


tev 

l deplore those ignorant men who 
have a dislike for the stories of Sri Hari 
due to their sins and, therefore, deserve to 
be pitied even by the pitiable. The deity 


presiding over time cuts short (every moment) 
their allotted span of life, engaged as they 
are all the time in idle talk, idle activities 
and idle thought. (14) 


wa ama iag- 
A pma pg AA! 
sya qha gaire 
Rama a: aida MAPA: 1 eu 
Therefore, O Maitreya (son of Kusaru), 
friend of the afflicted, even as a bee gathers 
honey from the flowers, so be pleased to 
extract the essence of all stories in the 
shape of the stories of Sri Hari, the Bestower 
of blessedness and the Abode of sacred 
renown, and relate the same to me for my 
good. (15) 


ariy: ata aft ment gS 

Also kindly recount to me the 
superhuman feats performed by the Lord 
when He descended into the world of 
matter, assuming His energy known by 
the name of Maya, for the sake of creation, 
preservation and dissolution of the universe. 


(16) 


by Vidura for the supreme good of men, 
the worshipful sage Maitreya (the son of 
Kusaru) addressed him as follows, showing 
great honour to him. (17) 


aa sara 


mq FS aT AT Pia, ATT SAT | 
athe farsa cites ASANA: 1 g 1 


Maitreya said : O pious Vidura, you 
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have put mankind under a deep obligation 
by asking me this excellent question. Your 
mind is already fixed on the Lord who is 
beyond sense-perception; and your fame 
will thus be spread far and wide in this 
world. (18) 
Safest eA eater 
Tass man aftaivar: 1 291 
Vidura, it is not to be wondered at that 
you should have thus captivated Sri Hari, 
the Lord of the universe, by your exclusive 
devotion, begotten as you are by no less a 
personage than the sage Badarayana 
Vedavyasa. (19) 
TSS, Wasa A: 
wig: A yea ora: RATT Xo | 
You are no other than the worshipful 
Yama, the punisher of all creatures, 
descended, as a result of the imprecation 
pronounced by the sage Mandavya, from 
the loins of the sage Vyasa (son of Satyavati) 
through the maid-servant and concubine of 
the latter's (deceased) uterine brother 
(Vicitravirya, who was also born of 
Satyavati). (20) 
var wad Feat wt: APT TI 
TA AMAT MSSE ASTL! RE I 
Moreover, you are ever beloved of the 
Lord as well as of His devotees; that is 
why, while departing from this world, the 
Lord commanded me to teach you wisdom. 
(21) 


|, therefore, now proceed to recount in 
due order the Lord's pastimes, unfolded by 
His Yogamaya (wonderful divine potency) 
for the creation, preservation and destruction 
of the universe. (22) 


ware sree assa fey: 1 
aAa ATTAR: 1 23 1 


Before creation this universe existed 
in no other form than the Lord, who is the 
very Self and the Ruler of all the Jivas 
(individual souls). The Spirit did not appear 
then in the form of many a subject and 
Object; for it was His will that He should 
remain alone. (23) 


Al WY eT RST AIA FAAS | 
Mowat gagag l eI 
He cast His eyes all around, but failed 
to perceive any object; for He shone all 
alone at that time. He felt as though He 
were non-existent; for all His powers lay 
dormant, although His consciousness was 
wide awake. (24) 
Or oT Uae URS: Vif: TEMA | 
are arr war aa A fey: 1 
It is this energy of the all-perceiving 
Lord (in the form of search for an object) 
that is called Maya, which is of the nature 
of both cause and effect. It was with the 
help of this Maya, O blessed Vidura, that 
the almighty Lord created this universe.(25) 


When the equilibrium of the three Gunas 
constituting this Maya was disturbed by 
force of Time, the transcendent Lord, who 
is spiritual in essence, placed therein as 
Purusa, who is His own fragment, His 
seed, in the form of Cidabhasa, the Jiva. 

(26) 
adsa aeara TA! 
fagrrens sere fayd arssterarqa: | 29! 

From this Unmanifest Maya or Prakrti, 
impelled by Time, was evolved the Mahat- 
tattva (the principle of cosmic intelligence), 
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which, as the dispeller of darkness (in the 
form of ignorance), is of the nature of 
understanding and is capable of manifesting 
the universe existing in itself in a subtle 
form. (27) 
ASAHI ag ENER: | 
ATA aad faves AGT | Ve | 
Subject to the Cidabhasa (Jiva), the 
three Gunas, constituting Maya and Time, 
this Mahat, when it fell within the range of 
the Lord's vision, transformed itself with 
the intention of creating this universe. (28) 
a i 
EJpGJJE Els ARTTA: | R 1 
From the Mahat-tattva, as it underwent 
transformation, was evolved the principle 
of ‘Aham’ (the ego) which, being of the 
nature of Adhibhita, Adhyatma and 
Adhidaiva, is the cause of the five gross 
elements, the Indriyas (the five senses of 
Perception and the five organs of action) 
and the mind. (29) 
ate amare fre 
É aeniftareya| 
tatters à fat aair aa: 301 
Ahankara (the ego) is of three kinds— 
Vaikarika (Sattvika), Taijasa (Rajasika) and 
Tamasika. From the Sattvika ego, as it 
underwent transformation, sprang up the 
mind, as well as the deities presiding over 
the senses, who are all of a Sattvika type, 
revealing as they do the objects of senses. 
(30) 
iada wren a 
arrat yanda: G gA: 132! 
The senses of perception as well as 
the organs of action are evolutes of the 
Rajasika ego alone; whereas from the 
Tamasika ego was evolved the source of 


the other subtle elements, viz., sound. And 
this latter, again, is the cause of ether, 
which by virtue of its all-pervasiveness 
serves as an illustration of the Spirit 
(Brahma). (31) 
areas afè FA: 
aA wet apd 3? 
When ether came within the range of 
the Lord's vision along with Time, Maya 
and the Jiva, they combined to produce 
the sensation of touch; and this latter, 


as it underwent transformation, evolved 
the air. (32) 


ansi aga meaa: | 
mi Bora ARRA AET 83 | 
The most powerful air, even as it 
underwent transformation, combined with 
ether to produce the sensation of colour 
and from colour was evolved fire, the 
illuminator of the world. (33) 
afeat Agn A 
mÀ tard RATATE: | 3% | 
Fire, when it came within the range 
of the Lord's vision and underwent 
transformation, combined with air as well 
as with Time, Maya and the Jiva to Produce 
water, which is an evolute of taste. (34) 
ARA fapte 
AO MTRT: 1 34 1 
Water, when it came within the sight of 
the all-perceiving Brahma and underwent 
transformation, combined with fire as well 
as with Time, Maya and the Jiva to evolve 


the earth which has odour for its special 
characteristic. (35) 


at TTT eT 

wi amiei WU, fag: 31 
Of the elements beginning with ether 

(viz., ether, air, fire, water and earth), 
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O blessed Vidura, the later in evolution, | mifa aà qamari- 
the elements, the larger number of wrayer = fafa 


qualities it should be understood to 
possess; for every effect naturally inherits 
the characteristics of its cause along with 
its own characteristics. (36) 
ua eat: wen fas: aeai aA: i} 
aaan: Wy: MAN A B19 1 
The deities presiding over the Mahat- 
tattva and other categories, sharing as 
they do the characteristics of Time, Maya 
and the Jiva (viz., transformation, distraction 
and consciousness), are rays of Lord Visnu 
Himself. But when they were unable to do 
their work of creating the universe because 
of their heterogeneity and lack of co- 
ordination, they prayed to the almighty Lord 


with joined palms: (37) 
aa Fg: 
wm àù ùa wnai 
MUANI, | 
pE GEJ TASAA 
imga akeke 3c! 


The gods said : We bow, O Lord, to 
Your lotus-feet, that relieve the agony of 
the suppliant even as an umbrella affords 
relief from the heat of the sun, and by 
resorting to whose soles striving men easily 
drive away the endless woes of earthly 
existence. (38) 
andefar wa get sa- 

wronged F 
aerated iag- 
wri afar MIN 381 

Because living beings in this world, O 
Creator and Lord of the universe, never 
enjoy peace of mind, stricken as they are 
by the threefold agony, therefore, O Lord, 
do we resort to the shade of Your feet, 
which is the abode of wisdom. (39) 


wrt 


mearemateattgran: 
u ud Åm: Wort! Xo 
We have taken shelter in Your feet, 
which are the abode of sanctity, which the 
seers search for in seclusion with the help 
of Vedic Mantras, that are like birds having 
their nest in the lotus of Your mouth, and 
which are the source of the Ganga, the 
foremost of all the rivers, whose water 
possesses the virtue of wiping out one’s 


sins. (40) 


We resort to the footstool bearing Your 
lotus-feet, by contemplating on which in 
their heart, that is being purified through 
reverence and devotion in the shape of 
hearing and chanting the divine names 
and glory etc., Your votaries succeed in 
controlling their mind with the help of wisdom 
strengthened by dispassion. (41) 
aa aaia 

paama wa a! 
am Wà mi ÂN 
ei waai RGR YR! 

Lord, You have descended into the 
world of matter for creating, preserving 
and destroying the universe. We all take 
refuge in Your lotus-feet, which, when 
meditated upon, vouchsafe fearlessness 
to their worshippers. (42) 

è 


EGR GESEL 
ai agi aada qaf 
WAT aA maA Teles! ve! 


We resort, O Lord, to Your lotus-feet, 
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which are far removed from (inaccessible 
to) such men as have deep-rooted, though 
false, identification with their frail body and 
habitation as well as with persons and 
things connected with them, looking upon 
them either as their very self or their own 
even though You dwell in their own heart 


as the Inner Controller. (43) 
am, à agina 
Wren: WTI 


ad a waaa Ti 
à a uaaa: | xs 
They, whose inner mind is led astray 
by their senses, that are ever moving 
among the unworthy objects of the world, 
O suzerain Lord of wide renown ! are, 
therefore, surely unable to see those 
devotees who enjoy the privilege of beholding 
the elegance of Your graceful footsteps. 
(44) 
wea à a wegen: 
yaur fase a1 
ara uia ate 
aan p, 1% 
They, on the other hand, O Lord, whose 
heart has been purified through devotion 
intensified by drinking the nectar of Your 
stories, duly attain that spiritual insight 
whose essence lies in dispassion, and 
easily ascend to Your eternal Abode, 
Vaikuntha. (45) 
aat arar- 
aa a upi aT 
aha ditt: qed fanfa 
Wi m: AT q A LAI 
Even so, otherwise men, who have 
conquered Your most powerful Prakrti 
(Māyā) by force of Yoga, consisting in 
concentration of mind on the Self, 
undoubtedly enter You, the Supreme Spirit, 


though their hardship is great; whereas 
there is no hardship in adoring You. (46) 


O Primal Lord, we, who are ever Yours, 
have been created by You one after another 
with the help of the three Gunas (Sattva, 
Rajas and Tamas), that constitute our very 
nature, with the intention of evolving the 
universe. Yet, (possessed as we are of a 
diversified nature) we are all disjoined 
(independent of one another and hence 
incapable of taking concerted action). That 
is why we are unable to evolve and present 
to You the universe, which will serve as a 
means of carrying on Your future pastimes. 

(47) 
aagi ast BIH FÀ 
am ad wemem aq 
add a sa fe cer 
afi BSAA: 18 | 

Therefore, O Unborn Lord, devise some 
means whereby we may be enabled to 
create the universe and offer our tribute to 
You in its entirety at the allotted time and 
whereby we may also derive our sustenance 
and all the beings (that come hereafter) 
may be securely placed and get their food 
without any let or hindrance, offering their 
tribute to You as well as to us. (48) 
aa qoma mami 

pe A: FSA: TOT: | 
a a mai tA 
wema RATAST: 1 xe 

You, the immutable Ancient Person 
alone, are the prime cause of us gods as 
well as of the other evolutes. It was You 
again, O Unborn Lord, who of yore placed 
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the seed in the form of the conscious Jiva 
in the womb of Your energy, Maya, who is 
the source of the three Gunas as well as 
of all activity. (49) 
ait adi å aaga act 

ayaan ram fe a 
waa: wag: whee saat 

ta feat ETTA yol 


O Supreme Spirit, what shall we, the 
deities presiding over the Mahat-tattva and 
others do for You, since that is the purpose 
for which we are born? O Lord, we depend 
on Your grace alone; therefore, for success 
in the work of creation, pray, confer on us 
Your divine vision (insight) along with Your 
creative energy. (50) 


eft RAER TIRÒ ween GRI Fee TRSATA: I4 I 


Thus ends the fifth discourse in Book Three of the great and glorious Bhāgavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


STAT WS SATA: 
Discourse VI 
Appearance of the Cosmic Body 


wef reara 

ofa ma wag aAA a: | 
madea Aaa afetiivar: 1 g | 
aei det tat fawsirayew: | 
waitin mot aaa! 2 | 

The sage Maitreya said: When the 
almighty Lord saw that His own powers 
(the Mahat-tattva and the rest) were unable 
to start the work of creating the universe, 
because there was no harmony among 
them, He assumed His divine potency 
known by the name of Kala (Time) and 
simultaneously entered the twenty-three 
categories, viz., the Mahat-tattva, the Ego, 
the five senses of perception, the five 
organs of action and the mind, the five 
subtle elements and the five gross 
elements. (1-2) 
Aspa maider i TTA 
fast dma gi ad WAA 21 


Having entered these categories, that 


stood disconnected, He united them by 
His active power, stimulating their dormant 
energy. (3) 
wagi faq Afas To: 
RAs Ane lX 
When they were thus roused into activity, 
the twenty-three categories, impelled as 
they were by God, evolved the Cosmic 


Body out of their own parts. (4) 
To faster aaa fagaga: | 
aAA aara aAA TERT: | 4 | 


In other words, even as the Supreme 
entered them that group of twenty-three 
categories, which had taken upon 
themselves the work of creating the universe, 
partially underwent transformation as a result 
of mutual co-operation. It is this transformation 
of the twenty-three categories which goes 
by the name of the Cosmic Body, the 
abode of the whole animate and inanimate 
creation. (5) 
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Rum: a ya: aean 
ansan sag aiT: g 1 
That all-effulgent Cosmic Being dwelt 
with all the Jivas that lay dormant in an 
unmanifest state for a thousand celestial 
years (3,60,000 human years) in the space 
having the shape of the interior of an egg 
with water surrounding it on all sides. (6) 
q à farag wit tamatan 
faassen awe Fret o | 
That Cosmic Body, the evolute of the 
categories entrusted with the work of creating 
the universe, endowed as it was with 
knowledge, activity and the power of 
enjoyment, manifested itself of its own 
accord as one the heart, as ten—the ten 
vital airs—and as three Adhyatmika, 
Adhidaivika and Adhibhautika aspects. (7) 
T ANAN: ER: | 
adsa a aA aA e 1 
As the totality of all the Jivas He is the 
Soul support of all living beings; as an 
embodied spirit He is a part manifestation 
of the Supreme Spirit and as the first 
Manifestation of Reality He is the prime 
Avatara. The entire living creation takes its 
shape in Him. (8) 
mam: miara mya sta fren 
A moù afaa une waa T e | 


As possessed of Adhyātma, Adhidaiva 
and Adhibhūta,* the Cosmic Being is of 
three kinds; as the Prana, He is of tent 
kinds and as the heart, He is only one. (9) 


Recalling the prayer of the deities 
presiding over the Mahat-tattva and other 
Categories (that had been entrusted with 
the duty of creating the universe), the Lord 
who is beyond sense-perception illumined 
(aroused) the Cosmic Being with His own 
effulgence (in the shape of consciousness) 
in order to awaken their potentialities. (10) 
ae mR aft aaah = 
Pritt tami af a nea: ami ee 

Now hear from Me as | tell you how 
many abodes for the deities (presiding over 
the senses of perception and the organs 
of action) appeared (in the body) of the 
Cosmic Being, illumined as He now was 
(by the Lord’s effulgence in the shape of 
consciousness). (11) 
mente Phir creat steerer | 
ara waist awed ware wired ee 

(First of all) there appeared in Him a 
mouth: the god of fire, one of the (ten) 
protectors of the world, whose abode it is, 
entered it along with his power, the organ 


* Adhyatma denotes the ten Indriyas (the five senses of perception and the five Organs of action) 
and the mind; Adhidaiva means the deities presiding over the Indriyas and the mind; and the objects 
Of the senses constitute what is known as Adhibhita. 


t The ten Pranas or vital airs are known by the names of Prana, Apana, Vyana, Udana, Samana, 


Naga, Kūrma, Krkala, Devadatta and Dhanafjaya. The air which we inhale and exhale either through 
the nostrils or through the mouth and has its seat in the lungs is called Prana; that which has a downward 
Course and has its seat in the anus is known as Apana; that which has its seat in the navel and is 
essential to digestion bears the name of Samana; that which has an upward course and has its seat 
in the throat is known by the name of Udāna; that which circulates in every direction and is diffused 
through the body is called Vyāna; that which enables us to belch is known as Naga; that which helps 
US to open our eyes bears the name of Kūrma; that which excites our hunger is known by the name 


Of Krkala; that which enables us to yawn is called Devadatta and that which nourishes the body is known 
as Dhanañjaya. 
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of speech, by means of which the Jiva, 
i.e., the embodied soul utters words. (12) 
ARA aag TEU ARNASA: | 
tgi a w aa uA R3 
Then appeared in the body of Sri Hari 
(the Cosmic Being) a palate, the abode of 
Varuna, the god presiding over the waters, 
another protector of the world, who entered 
it along with his power, the sense of taste, 
by means of which the Jiva perceives 


taste. (13) 


fataa avast ara fava aA 
wri wera Rai vai ex 
Next appeared in the body of the 
Cosmic Being a pair of nostrils, the abode 
of the twin gods Aéwins, the celestial 
physicians, who entered them along with 
their power, the olfactory sense, the means 
of perceiving odour. (14) 
FRA afroi rer nasag: | 
agia wart uai HAT N 
Now appeared in the body of the 
Cosmic Being a pair of eyes: Twasta, the 
sun-god, another protector of the world, 
entered them, along with his power, the 
sense of sight, i.e., the means of perceiving 
colours. (15) 
Aiae anit AsAT 
umida daf mA uE 
Again, appeared on His body the skin, 
the seat of the tactile sense; the wind-god, 
another protector of the world, entered it 
along with his power, the tactile sense, by 
means of which the Jiva experiences 
touch. (16) 


putters farititat fired ta fafafa: | 
Mia year fat aT wedi eo 
Further, appeared in His body a pair of 
ears, the personal abode of Digdevatas, 
the deities presiding over the cardinal 
points, who entered them along with their 
power, the auditory sense by means of 
which the Jiva perceives sound. (17) 
rere faiai fafafa: | 
aig tafe: aod art uaa ect 
Then appeared on His body the skin*, 
the seat of the hair, the abode of the 
deities presiding over the annual plants or 
herbs (that die after they have ripened), 
who entered it along with their power in the 
shape of the hair, by means of which the 
Jiva feels the itching sensation. (18) 
ig wea fais aai w sora! 
waia maae WATI 
Next appeared on His body a penis, 
the abode of Prajāpati himself (the god 
presiding over creation), who entered it 
along with his power, the capacity to 
procreate, by means of which the Jiva 
experiences the joy of copulation. (19) 
ag Wat fatter fet creer faa 
maa AÀ fi Reol 
Now appeared in the body of the 
Cosmic Being an anus: the god Mitra (one 
of the twelve sons of Aditi who preside 
over the sun by rotation for one month), a 
protector of the world, entered it along with 
his power, the organ of defecation, by 
means of which the Jiva evacuates his 
bowels. (20) 


* Skin has been enumerated twice in this connection because it is believed to be the seat of two 
distinct senses, the sense of touch and the itching sensation. In the former case the presiding deity is 
the wind-god, while in the latter case it is said to be the abode of the deities presiding over annual plants 
or herbs, that die as soon as they have ripened. (See Il. X. 22) 
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pera aaia: aa 
adia A am g WEIR I 
Again, appeared on His body a pair of 
hands (arms): the god Indra, the lord of 
paradise, entered them along with his power, 
the capacity to hold and let go an object, 
by means of which the Jiva makes his 
living. (21) 
qra aAA Ah faafaa 
ma ra Yes SAT wet ER RRI 
Further appeared on His person a pair 
of feet (legs): Lord Visnu, the supreme 
protector of the world, entered them along 
with His Power, the faculty of locomotion, 
by means of which the Jiva reaches the 
place he intends to visit. (22) 
af area ANA anit ronas. 
AA Agaa «| wat 231 
Subsequently appeared in Him the 
intellect, the abode of Brahma (the lord of 
Saraswati, the goddess presiding over 
Speech), who entered it along with his power, 
the faculty of understanding, the means of 
apprehending that which is to be known.(23) 
ee ore Patt am ferererenferera| 
Tae m farai uaa ex 
Thereafter appeared in Him a heart, 
the abode of the moon-god, who entered it 
along with his power, the mind, by means 
Of which the Jiva indulges in thoughts of 
various kinds. (24) 
aa ma Airas faga 
mia mÀ piei WTE 241 
Subsequent to this appeared in Him 
the ego, the abode of the god Rudra (the 
deity presiding over the ego), who entered 
it along with his power, the feeling of egotism, 
by means of which the Jiva entertains the 
Sense of duty. (25) 
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ard aea fafai nefer aTa 
farrier m fai WRTA 261 
Then appeared in Him a Citta (the seat 
of intellection), the abode of Brahmā (the 
deity presiding over the Mahat-tattva or 
the principle of cosmic intelligence), who 
entered it along with his power, the faculty 
of intellection, by means of which the 
Jiva distinguishes between right and wrong 
etc. (26) 
vitoitser eter vga @ mee | 
qt gaat aq iA QA: ROI 
From His head emanated the heavenly 
world, the earth from His feet and the sky 
(the space between heaven and earth) 
from His navel. In these regions are found 
the gods and other beings (such as men 
and ghosts etc.), the evolutes of Sattva, 
Rajas and Tamas respectively. (27) 
aafaa mA fed far: water 
at Wet wrt fw aq 221 
ai waa manm: 1 
sA aint à eami m:i 2¢1 
Out of these, the gods through the 
Predominance of Sattva (the quality of 
goodness) found their abode in heaven; 
human beings and other creatures that are 
useful to the latter obtained their residence 
on earth because of their Rajasika 
temperament; while the hosts of Rudra’s 
attendants (spirits, ghosts etc.), took up 
their residence in the sky between heaven 
and earth, which represents the navel of 
the Cosmic Being. (28-29) 


Wadsada ger Tew Best 
ARSE Tes YET TE: 1 301 
From the mouth of the Cosmic Being 
emanated the Vedas, O Vidura (ornament 
of the Kurus), as well as the Brahmana 
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who came to be the foremost of all the 
Varnas (grades of society) as well as their 
teacher only because he sprang from the 
mouth of the Cosmic Being. (30) 
ageasaia at grea: | 
À wracarad aus Ghee: HUSH AAT 3? l 
From the arms (of the Cosmic Being) 
emanated the vocation of a Ksatriya (viz., 
the protection and governance of the people) 
as well as the Ksatriya himself, who is 
devoted to that profession and who, being 
a ray of Lord Visnu (the Protector of the 
universe), is born to protect the other Varnas 
(classes) against the ravages of thieves 
and robbers. (31) 
fastsada meatia farf: | 
Aege aa qo a: waar! 321 
From the thighs of that almighty Lord 
(the Cosmic Being) proceeded agriculture 
and other occupations of a Vaisya, which 
provide subsistence in the shape of food 
and other necessaries of life to the whole 
world as also the Vaisya himself, who, by 
his own pursuit, procures a living for all 
mankind. (32) 
Tea aA wa weet iÀ 
Wert Ha: WT ET agen Fora BE 1331 
From the Lord's feet was evolved the 
calling of service, which is essential for 
the proper discharge of all sacred duties; 
and (from those very feet) for carrying on 
this pursuit was produced of yore the 
Stdra, whose very occupation secures 
the pleasure* of the Lord. (33) 


ua ant: rerio asta cere af 
sagas safa gael ATA: Me AAA: | 3% 1 
For the purification of their heart all 
these four classes reverently adore by 
means of their respective duties their own 
Father, Sri Hari, from whom they all sprang 
up along with their several occupations. 
(34) 


Who can dare describe in full, O 
Vidura, the cosmic body of the Lord, who 
has Time, Karma (destiny) and Swabhava 
(the innate disposition) of the Jivas for His 
potencies—the body which reveals the 
might of the Lord's Yogamaya divine 
power? (35) 
aah adage aama ANAT 
ails A: ai wend Aaa 36 | 

Yet, in order to purify my own speech 
which has been rendered foul by other 
(profane) talk, | proceed to sing, dear Vidura, 
the glory of Sri Hari according to my own 
poor lights and on the basis of what | have 


heard from my preceptor. (36) 
warren saat g iai 
| 
gaya = faghgeoreparati 
FETA, 1391 


The wise declare that the sole utility of 
men’s speech decidedly lies in uttering the 
praises of the Lord, who is the foremost of 
those enjoying the highest renown, and 
that the sole utility of one’s ears lies in their 


* Service is the root of the successful performance of all sacred duties; no sacred obligation can 
be discharged without service. Hence the place of the Sudra, whose allotted duty is service, the root of 


all virtues, is indeed high among all the Varnas. The Dharma (duty) of a Brahmana has Moksa 


(final 


beatitude) for its goal; that of a Ksatriya has enjoyment for its objective; that of a Vaisya has wealth for 
its goal; while that of a Sidra has Dharma (religious merit) for its object. In this way while the Dharma 
of the first three Varnas has the other three Purusarthas (objects of human pursuit) for their goal, that 
of a Sidra has Dharma itself for its goal; hence it is declared above that the very occupation of a sudra 


secures the pleasure of the Lord. 
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coming into touch with the nectar-like 
discourses on Sri Hari, delivered by learned 
men. (37) 
aaisa aca afar aaferts ser | 
daa = frat AET 3c 
Was it possible, dear child, for Brahma 
(the first of all seers) to fathom the glory of 
Sri Hari (the Universal Spirit) even after 
pondering it for a thousand celestial years 
with his intellect ripened through the 
practice of Yoga? (38) 
oat maA arat mA thet 
att cams a ae fati ae) 


* BOOK THREE + 


243 


Therefore, the Lord’s Maya deludes 
even those skilled in creating illusions. 
When the Lord Himself does not know the 
course of His own Maya, how can others 
fathom it? (39) 
aise watt aya A Wel 
we UT À tara wad TA: Xol 


Obeisance to the Lord, from whom not 
only speech and mind but even Rudra, the 
deity presiding over the ego, and the other 
gods presiding over the senses and the 


organs of action return disappointed, unable 
to reach Him. (40) 


Sta Åman wert EE GR gata) PESATA: NE N 


Thus ends the sixth discourse in Book Three 


of the great and glorious Bhāgavata- 


Purana, otherwise known as the Paramaharhsa-Samhita. 


AA PUTTS ear: 
Discourse VII 
Vidura’s questions 


AY TAT 
w gant Ai hmÀ ga: 
Worafa men g: wenan g 
Sri Śuka continued : When Maitreya 
spoke thus, the enlightened Vidura, son 
of Dwaipāyana Vedavyāsa further asked 


him as follows, delighting him by his speech 
as it were. (1) 


fase sara 

RA St aaea aR: | 
Tin à gnenta om: fra: 2 

Vidura asked : O holy sage, how can 
the Lord, who is pure consciousness, 
immutable and unqualified absolute, come 
to be associated with attributes and activity 
even in sport? (2) 


misses aaa ET: | 
TA et AA wera: 3 | 
It is the hankering for pleasure and the 
desire to play with another child or Plaything 
that impels a child to betake itself to play. 
But how can the Lord, who is satisfied in 


Himself and is ever one without a second, 
take to play? (3) 
aeniea faye Torrens saa | 
wa demada: westerns x 
It was through His own Maya, consisting 
of the three Gunas (Sattva, Rajas and 
Tamas), that the Lord created the universe. 
Nay, it is through the same Maya that 
He sustains it and shall finally withdraw it. 
(4) 
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Xa: RAA ASAT: FATT SAT: | 
aama A FRAT BAA & | 
How can He whose knowledge—which 
is His very nature—is never obscured by 
space, time or circumstance either by itself 
or through any other external cause, be 
associated with Maya? (5) 

ware wae adaa: 
aqa quite at AÀ at eae: Ga g | 
It is the Lord alone who is present in all 
bodies (as the enjoyer); how can there be 
any ill luck for Him, and how can He suffer 
any agony due to Karmas? (6) 

Usher wat fagy fisedsarage| 
aa: Woe fat aya AAA Fed! S | 
My mind, O sage, is much distracted, 
stuck as it is in this morass of ignorance. 
Remove, my lord, this great confusion of 
my mind. (7) 

aye FAI 

a gai Aiea: aor aaa APs: | 
Were mam: maa AAA: ¢ | 
Sri Suka went on: Interrupted thus by 
Vidura, who was keen to know the truth, 
the sage, who was free from all conceit 
replied as though smiling at him, his mind 
fixed on the Lord. (8) 


Maitreya said : That the Spirit, who is 
the ruler of Prakrti and ever free, should 
feel miserable and fall into bondage is 
against all logic; yet such is the Lord’s 
Maya (deluding potency). (9) 
a amga da aafaa: 
yim sag: amy: I gol 

It is because of this Maya that the 
Jiva appears to be bound etc., (which is 


something contrary to its nature), even 
though such bondage does not exist in 
reality, just as a man sees himself beheaded 
in a dream even though in reality his head 
has not been severed. (10) 
AN ae aE: Henle TOT: | 
BAAS RSMAS OT: 1 881 
Again, just as trembling and other 
characteristics, which are attributable to 
water alone, are seen in the moon (as 
reflected) in water, though really non- 
existent therein, so the attributes, birth etc., 
of the body, which is not the soul, appear in 
the soul that has identified itself with a 
body. (11) 


a à aim agag 
magii eA ARERI 
That false identification gradually 
disappears through the practice of devotion 
to the Lord, which is possible only by the 
grace of Lord Vāsudeva (Sri Krsna), which 
in its turn is secured by discharging one’s 


duties in a disinterested spirit in this world. 
(12) 


nida sera we atl 
facitard dat Feo: HAAR PEM: | 83! 
When the senses have withdrawn 
from their objects and get exclusively 
devoted to Sri Hari, the Supreme Spirit and 
Seer, all the distractions of the soul in the 
shape of attachment and aversion etc., 
vanish as in the case of a man buried in 


deep sleep. (13) 

eT fart 
qorana aut! 

= 3 19%%1 
Tea ATAA 


All one’s afflictions are got rid of by 
uttering and hearing the praises of 9" 
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Krsna, the Slayer of the demon Mura; what 
wonder, then, that such a result should be 
brought about by fondness developed in 
one's heart for worshipping the dust of His 
lotus-feet? (14) 


Vidura said : My doubts have been 
eradicated by the sword of your reasoned 
exposition, my lord. My mind has now 
clearly grasped both the points, the Lord’s 
freedom and the Jiva’s dependence. (15) 
arate ered fagei Bl 
amram Piei faraoi a agis: ea 

You have rightly observed, O sage, 
that the bondage etc., of the Jiva is 
attributable to Sri Hari's own Maya (deluding 
Potency). Such bondage is only apparent 
without any reality or foundation; for the 
universe itself has no foundation except 
the Lord's Maya. (16) 
Wa Yeah ci aya qe: Ut Ta: | 
Wat qeada faaea FA: 1201 

He who is the most ignorant and he 
who has realized God, who is beyond the 
reach of mind, both these lead a care-free 
life in this world; while he who stands 
between the two (is full of doubt) lives in 
misery. (17) 
aara faea miena are: | 
a wA qea ORR 

Having concluded that the material 
world, though appearing to exist, is not 
real, | shall now, by the service of your 


feet, get rid even of that false appearance 
(mental illusion). (18) 


WA aa: peera wafgE: | 
Vt aia: medet: 12e 
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Through the service of these feet can 
be had the feast of intense devotion to the 
feet of the immutable Lord, the Slayer of 
the demon Madhu—devotion that puts an 
end to the agony of birth and death. (19) 
gm were: ar aqusaaiqs 
ami fet à A:I 201 

The service of the Lord's devotees, 
who are living approaches to Lord Visnu, 
or His divine realm, and in whose company 
are ever sung the praises of Lord Janardana 
(lit, He who is invoked by His devotees), 
who is adored even by gods, cannot be 
easily secured by men of little penance. 

(20) 
Wea Heat afer 
wat fare a MARY: 1221 

You have just told me that at the dawn 
of creation the almighty Lord brought forth 
in their order of sequence the Mahat-tattva 
and other categories along with their evolutes 
and, having evolved the Cosmic Body out 


of those categories, eventually entered the 
same. (21) 


amg yet HUE DEIR Ze | 
wa fava ga citer: aaa aor) RRI 
It is that Cosmic Being whom the Vedas 
call the most ancient Person, who is 
endowed with thousands of a myriad feet, 
thighs and arms and in whom all these 
different worlds abide with ample space 
about them. (22) 


aana: mor: Afaria 
ware adt aa q: 231 
Wa Yara whee gN: we tie: 
wet fafaarpaa sre aR aa R% 
Nay, it is in that Cosmic Being, as you 
declare, that the ten vital airs,each of which 
again manifests itself in three forms (viz., 
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vigour, will-power and bodily strength) 
abide along with the Indriyas and their 
objects as well as the deities presiding 
over them; and from the same Being have 
emanated the four classes of society. Pray, 
speak to me now about the glorious 
manifestations (Brahma and others) of that 
Cosmic Being, from whom were evolved, 
alongwith their sons and grandsons, great 
grandsons and kinsmen, living beings of 
various forms and shapes, who filled this 
universe. (23-24) 


Varad 8 ASARTA ar wera 
mirdama = aT! 24 | 
Who are the Prajapatis (lords of 
created beings) that were evolved by 
Brahma (that lord of Prajapatis)? Again, 
what are the main categories of beings 
that he created and what are their 
subdivisions? And in what order did he 
evolve the fourteen Manus (Swayambhuva 
and others), that preside over one full 
Manvantara each? (25) 
warm aia dma a 
siya À cite yafforersrad 241 
aa eat want a citer a acta) 
Reisma = agaa ATTA 
a a: mii mhay AET] 201 
Pray, also let me know their lines of 
descent and narrate the doings of their 
descendants; and further describe, O 
Maitreya (son of Mitrā), the relative position 
and dimensions of the spheres that are 
located above and below the earth, as well 
as of the terrestrial region, and the detailed 
process of creation of beasts, human beings 
and gods, reptiles and birds, in short, of all 
living beings—viviparous and oviparous, those 
born of sweat and those sprouting from the 
soil such as trees and plants. (26-27) 


qafa MÄRTA | 
yaa: Rama aN ART 221 
Also kindly recount at length the glorious 
exploits—connected with the creation, 
preservation and dissolution of the universe 
of the Lord, who is the abode of Sri, the 
goddess of beauty and prosperity, and 
who bodied Himself forth as Brahma, 
Visnu and Siva, His manifestations with 
reference to a particular Guna (mode of 
Prakrti). (28) 

antamia SIANA: | 
mii ani deer a factory) RRI 

agrees a faarnf Ama a wa: w 
JRE a ASR TA aT ETR 30 | 

Urarsqrerert LaGata ran: | 
steer mA apa maA TRAS: 1321 
O lord, further tell me the grouping of 
society into so many Varņas (grades or 
classes) and Āśramas (stages of life) on 
the basis of outward marks, conduct and 
temperament, the birth and doings etc., of 
the Rsis (seers) and the division of the 
Vedas, the extensive details of sacrifices, 
the path of Yoga (disinterested action), the 
path of renunciation and the path of 
Knowledge or discrimination between Matter 
and Spirit, the Vaisnava Cult, the Paficaratra 
Agamas’, taught by the Lord to the sage 
Narada, the heterogeneity caused by the 
dissemination of heretic doctrines, the 
descent of races through a mother belonging 
to a higher caste than the father, and the 
nature and variety of destinies reached by 
men after their death according to thelr 
Gunas (characteristics) and Karma (doings)- 
(29—31) 
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age a faf wert Agoi write a 
WeAgAATTTL pretreat | 33 1 
Also tell me, O holy Brahmana, the 
means conducive severally to religious 
merit, worldly riches, sensuous enjoyment 
and final beatitude without prejudice to one 
another, the methods, one by one, of 
agriculture, trade etc., as well as of 
administration of justice and study of the 
Vedas, the method of performing Sraddha 
(a ceremony in honour and for the benefit 
of dead relatives) and even so the evolution 
of the Pitrs (the manes), and likewise the 
relative position of the planets, lunar 
mansions and other stars among the 
heavenly bodies as determining the divisions 
of time. (32-33) 
ane wat ate serena: wer 
vara at amit apa da sR 3x1 
What is the reward of charitable gifts, 
austere penance, sacrificial acts and works 
of public utility (such as the digging of 
wells and tanks, the construction of roads 
and temples, the cultivation of gardens 
etc.)? What are the duties of one living 
abroad as well as of a man in adverse 
circumstances? (34) 
a a aigat: | 
amA at Adae AT 34 | 
Also tell me, O sinless Maitreya, the 
means by which Lord Sri Krsna (who is 
invoked by His devotees), the source of 
piety, can be propitiated, and what type of 
men are able to win His pleasure. (35) 
aaa fram qari a fears 
arpenta «gata Aa: 1 86! 
Teachers who are kind to the meek, O 
chief of the Brahmanas, tell their devoted 
pupils and sons even what they may not 
have asked. (36) 


mami maea aise wha: | 
wat p soi wm 3 faq 301 
In how many ways, O worshipful sage, 
do these elements (earth etc.) return to 
their source (Primordial Matter)? And who 
wait on Him even during a Pralaya and 
who get merged in Him while He is in 
Yoganidra? (37) 
Gers Uae wet a We a 
Ii a Amdt maap RATA 3¢1 
What is the true nature of the Jiva 
(embodied soul) and the essential character 
of the Supreme? What is the wisdom taught 
by the Upanisads and what, again, is the 
use a teacher has for his pupil and vice 
versa? (38) 
fafa a cease were gR: | 
wat amt pa: Gar aAa T 3S | 
Then, what are the means suggested 
by the wise, O sinless one, for attaining that 
wisdom? For neither spiritual enlightenment 
nor Devotion nor dispassion can be had by 
itself. (39) 
TA y: WA A: maaa 
afe Aga an MAAN: | ¥o! 
Therefore, being friendly disposed 
towards me, kindly answer these questions 
of mine, that | have asked with intent to 
acquaint myself with the exploits of Śrī Hari, 
ignorant as | am and blinded by Māyā. (40) 


ad aaa amsa aot aA ara 
Hana A Sai aA we 
The study of all the Vedas, sacrificial 
acts and austere penance and charitable 
gifts. O holy one, cannot equal even a 
fraction of the merit that one acquires by 
rendering a Jiva (embodied soul) immune 
from the fear of birth and death through 
instruction in the truth about God. (41) 
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a FAAS OTH eT: 

FEAA yA: l 
waseat wah aa 

aeda 


Sri Śuka continued : When Vidura | smilingly spoke as follows: 


(the foremost of the Kurus) asked Maitreya, 
the chief of the sages, questions bearing 
on the theme of the Puranas, the latter 
was immensely delighted on being urged 


yugaa X? I| to narrate the stories of the Lord, and 


(42) 


sft REI Ferg MAE GRT gait AAS EAT: I 
Thus ends the seventh discourse in Book Three of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


AMEA ANA: 


Discourse VIII 
Brahma’s manifestation 


aay sara 
aaa oat yei 
aetna AANA: | 


we ue PRET e | 
Maitreya said : Oh ! the race of Puru 
has become worthy of adoration even by 
noble men ever since you were born into 
it—you, who are no other than the god 
Yama, one of the protectors of the world, so 
devoted to the Lord; and you lend fresher 
and newer charm at every step and every 
moment to the garland of Sri Hari’s glories 
by your pertinent questions. (1) 


aae maraa ANA: | 3 | 

Now, in order to relieve the great woe 

of men, who fall into it in their search for 
trivial delights of sense, | commence the 
Bhagavata-Purana, which Lord Sankarsana 


(Sesa) himself was pleased to teach the 
seers, Sanaka and others. (2) 


Eager to know the truth about the 
Lord who is even higher than Sankarsana, 
Sanatkumara and the other sages 
approached and questioned Lord 
Sankarsana, the first among the gods, 
whose wisdom knows no obstruction 
and who had ensconced himself in the 
subterranean region of Patala. (3) 
mùa fired ag aa 

a 


gated fada ¥ | 
Sankarsana was at that time engaged 

in offering mental worship to his own source 
and stay, whom the Vedas call by the 
name of Lord Vasudeva; and in order to 
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afford delight to the sages, Sanatkumara 
and others, he had now partially opened 
his eyes, that resembled a pair of lotus 
buds and which he had turned inward till 
then. (4) 
waders: waweTarcia- 

SUA 

aed: 

wa amaaa: y 1 
The sages reverentially touched with 
their matted locks, drenched* by the water 
of the heavenly river, Ganga, the lotus that 
served as a Support for his feet, and which 
daughters of the serpent chiefs, lovingly 
worshipped through various offerings with 


wa 


a longing to obtain a suitable match. (5) 
ygor aaam- 

Taaa sah aa! 
friem- 

EUDEL e gule cic i i 1&1 


The sages, who were conversant with 
his doings, repeatedly extolled them in 
accents that faltered on account of affection. 
The thousand noble hoods of the serpent- 
god were brightened by superb gems set 


in his thousand crowns. (6) 

Eisg Pacai 
fafnir w 

mama u w ye: 
aera yaaa! 9 | 


Tradition says that the most worshipful 
Sankarsana taught this ‘Bhagavata’ to 
Sanatkumara, who is devoted to the path 
of renunciation; and the latter in his turn, O 
dear Vidura, imparted it to Sankhyayana, 
who had taken a vow of strict celibacy 


and asked him questions about the 
same. (7) 


Sankhyayana, the foremost among 
those who had realized the truth, in his 
eagerness to recount the glories of the 
Lord, repeated it to his devoted pupil and 
our preceptor, Parasara, and then to the 
sage, Brhaspati. (8) 
Wart wat A aet 

WA: Uae Wore 
Wise wamra aA 
THAT Pema e 1 

Urged by Pulastya, the gracious sage 
Parāśara reproduced that foremost Purāņa 
(Srimad Bhāgavata) to me; and | now 
proceed to teach the same to you, dear 
child, who are so reverent and ever devoted 
to me. (9) 


pat: arent Frits: 1 901 

Prior to the creation, the whole of this 
universe was Submerged in water. At that 
time the only one that existed was Lord 
Narayana, who lay on His couch of Sesa, 
the lord of serpents, having shut His eyes 
on account of sleep (in the form of deep 
meditation), although His consciousness was 
wide awake even then, ceasing from all 
activity in the form of creation, preservation 
and dissolution of the universe and revelling 
in the bliss of His own Self. (10) 


* While coming from the highest heaven, Satyaloka, to the nethermost region of Patala, it seems, 
Sanatkumara and others had coursed through the stream of the Ganga, which flows from Satyaloka right 
up to Patala washing on its way all the other celestial spheres, the atmosphere, the surface of the earth 
and all the other terrestrial regions. This obviously accounts for the wetness of their matted locks. 
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Aisa wrest an: 
retest Rega: | 
vara afer, aA we A 
am qei rg: 
Having deposited the subtle bodies of 
all the Jivas (embodied souls) in His own 
body, the Lord reposed on those waters, 
which served as His resting-place—even 
as fire remains latent in wood, concealing 
its burning capacity etc..—keeping only 
His potency in the shape of Time active in 
order to rouse Him when the time of creation 
arrived again. (11) 
wat «6 wa 
Tay Taare FATT | 
HICSS SAAT 
Aaaa mI RRI 
Having thus slept on those waters for 
a period equivalent to one thousand rounds 
of the four Yugas with His own energy in 
the form of consciousness about Him, when 
He was shown the residue of Karma of all 
the Jivas by His potency called Time, 
which had already been directed by Him 
for this purpose, He saw countless worlds 
merged in His own body. (12) 
qenta uag- 
wis wer atari 
Tr aera fag: 
qea MARA 231 
When His eye thus fell on the subtle 
matter in the shape of subtle bodies, which 
lay deposited in His body and which was 
now roused into activity by the Rajoguna, 
the principle of activity impelled by Time, 
the same issued out of His navel in order 
to evolve grosser forms. (13) 
a Waa: AREA, 
FAA miaa 1 


we aai fayi 
faaara garar: | g% 
By force of Time, which roused into 
activity the residue of Karma of the Jivas, 
that subtle matter which came out of the 
navel of Lord Visnu sprang all of a sudden 
in the form of a lotus bud, illuminating with 
its splendour that vast expanse of water 
even as the sun. (14) 
aea Hs wa fae: 
Welfare 1 
afer, wd dena faa 
waar FT sata AISA Bh | 
The all-pervading Lord Visnu Himself, 
O Vidura, entered as the inner controller 
that lotus representing all the fourteen 
worlds, which brought to light later on all 
the objects of sensuous enjoyment. When 
the Lord entered the lotus, there appeared 
from it the Creator, Brahma, who is no 
other than Veda personified and whom 
they call “Self-born’, because his Progenitor 
was not to be seen. (15) 
wea a meen- 
aR AT: | 
ute aif faama- 
vat Ag Wart! 86! 
Perched on the pericarp of the lotus, 
Brahma failed to perceive any world. Turning 
his neck all round, therefore, he looked 
about in the sky with distended eyes and 
was immediately endowed with four 
faces, one on each side. (16) 
THE magara got- 
aeifranratacnigacl | 
Imba: pg Aa 
mamaga: 
Lo! resting on that lotus, which had 
emerged from the waters uproarious with 
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waves, tossed by the furious winds which | aat fasar: 

characterized the period of universal mafaa WA: u za: 
destruction, Brahma (the first god) could Afaraig 

not make out the reality of that lotus, which îi fram: 1221 
formed the basis of the coming worlds, not 


of himself. (17) 


afai oa Gat | we ec 

He said to himself: “Who am |, seated 

on the pericarp of this lotus, and whence 
can this lotus be, standing on these waters 
all alone, without any support? It can, 
therefore, be easily understood by any 
sane person that there must be something 
underneath it, on which this stands 
supported. (18) 


u pA aema- 
aARnatemaAT \ 
Walareercararerrel— 
wif Aarif: 1291 
Reasoning thus, he dived into the water 
through the pores in the stalk of that lotus. 
But much as he strove to find out the base 
of the lotus stalk, Brahma (the unborn) 


failed to get at it then, even though he 
approached it. (19) 


Ter fagani 
Aaa yiaAa: 1 
a wmi niam: 
aR A:I 20 | 
While he thus looked about for his own 
Source in that impenetrable darkness, O 
Vidura, there elapsed a very long time, 
which is nothing but the Lord's discus, 
Sudarśana, that inspires terror in the heart 


of living creatures and cuts short the allotted 
Span of their life every moment. (20) 


At last he gave up the search without 
achieving the object of his desire; and, 
returning to his resting-place, the deity 
gradually controlled his breath, withdrew 
his mind from everything else and sat 


down in Samadhi—deep meditation on the 
Lord. (21) 


rer ass: Gear 
vera feracater: | 
mä aaas- 


maaa A YAIRI 

When he had unremittingly practised 
Yoga for a hundred years (the full life-span 
of a healthy man) the light of wisdom 
dawned on him and he saw revealed in his 


heart of its own accord that which he had 
failed to perceive before. 


(22) 
orenian AT- 
wig h i warm 
maake- 
Ofer 1331 


On the waters that had submerged the 
whole universe during the period of universal 
destruction Brahma beheld the one Supreme 
Person (Lord Narayana) lying on the huge 
body of Sesa, which was white as a lotus 
fibre, and served as a bed for Him. The 
extensive hoods of the serpent-god, 
numbering ten thousand, served as so 
many umbrellas for the Lord and the gems 
set on his myriad crowns dispelled by their 
brilliance the darkness all round. (23) 
Gat fad gimè: 

maicena: | 
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Theater 
wrest ATÈ: 1 ex 
By the effulgence of His swarthy person, 
He obscured the splendour of a mountain 
of emerald; by His yellow ‘Dhoti’ He 
outshone the bright evening clouds hanging 
round the sides of such a mountain; by the 
brilliant crown adorning His head, He stole 
the charm of its many peaks of gold; by 
His wreath of sylvan flowers, He eclipsed 
the beauty of the gems, rills, shining herbs 
and flowers adorning the breast of such a 
mountain; by His shapely arms, He excelled 
the bamboos looking like the arms of that 
mountain and by His beautiful legs, He 
threw into the background the trees 


constituting its legs. (24) 
amm Ama: A- 
a crenaaa TTT | 
LGI GIGGLES CINIC LL 
paranan, Peel 


His person, which contained all the 
three worlds, was its own compeer both in 
length and breadth; even though it added 
grace to the wonderful divine ornaments 
and robes themselves, yet He had chosen 
to adorn it with the same. (25) 
yai aama fafai- 

Taai — 
vaii pon TÈR- 
agaaga 1341 

He graciously showed by placing them 
in a prominent position, His wish-yielding 
lotus-feet to devotees that worshipped 
Him through faultless processes for the 
gratification of their own desire—lotus-feet 
whose petals in the shape of toes could be 
distinctly seen, though closely united with 
one another, through the rays of their moon- 
like nails. (26) 
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qa caucina 
utepeis \ 
sironferearenfararar 
wert PÈ QOI 


Nay, He greeted His worshippers with 
His countenance, which was endowed with 
a beautiful nose and graceful eyebrows 
and lit up with a smile that was enough to 
relieve the agony of the whole world, and 
which was graced with brilliant ear-rings 
and reflected the ruddy lustre of His lips, 


that resembled a ripe Bimba fruit. (27) 
ma RRA ET . 

maipi aam PaAI 
ao å maA aA 

siama g Taara 1221 


His buttocks were adorned with a loin- 
cloth yellow as the filaments of a Kadamba 
flower, as well as with a girdle; while His 
bosom, dear son, was marked with a golden 
streak and graced with its favourite necklace, 


which was invaluable. (28) 
ureiepeatorrasr - 
qirda man, 1 
Taran CIGG GIE: À 131 


In the shape of the fourteen worlds He 
is like a sandal tree, the king of trees, with 
His pair of stout arms, adorned with most 
precious armlets and the best of gems, for 
its numberless boughs, with its roots 
unknown (because it has no root other 
than itself) and with the hoods of Sesa (the 
lord of serpents) coiled about its trunk. (29) 


1301 
an, the 


minaren 


Lying in the midst of the oce: 
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Lord further looked like a mountain 
surrounded by water. Even as a mountain 
affords shelter to both animate and inanimate 
beings, the Lord is the resting-place of the 
whole animate and inanimate creation. 
Even as a mountain is hospitable to large 
serpents, the Lord is a friend of Sesa (the 
lord of serpents). The thousands of diadems 
that adorned the hoods of Sesa appeared 
like so many peaks of gold; while the 
diamond called Kaustubha that shone on 
the bosom of the Lord looked like a 
gem emerging from the heart of a mountain. 

(30) 


umama aA 131 

Brahma now had a clear view of Sri 
Hari, who wore round His neck a wreath of 
sylvan flowers, that represented His glory 
and was graced by the Vedas that 
had taken the form of bees to hymn His 
praises. He was inaccessible even to the 
sun, the moon, the air and fire, and could 
hardly be approached by His enemies, 
being closely guarded by His weapons 
like Sudarśana and others, who were 
truth, consciousness and bliss personified 


(i.e., had divine forms of their own), and 
ever paraded round Him. (31) 
ağa TAR- 

mam: yai fara 
zest w mA fanm 

mw: ut Amam: 321 

That very moment, Brahma, the would- 

be creator of the world, who was intent on 
evolving the universe, beheld in his heart 
along with the Lord the lotus which had 
shot forth from His navel, the water 
that surrounded Him, the blast that was 
blowing, the sky that hung over his head 
like a canopy as well as himself (seated on 
the lotus) and nothing other than these. (32) 
a mii A: 

vat: fagafaca gem 
aami Raie- 

Temata 1331 

Dominated as he was by the quality of 

Rajas (the principle of activity), he desired 
to undertake the work of evolving the creation; 
but when he saw only the aforesaid material 
for the same, he fixed his mind on the Lord, 
whose ways are unknown to anyone, and 
thus began to extol Him who is the only one 
deserving of praise, intent as he was on 
creation. (33) 


sft DEI merger MAERA ARIT ÖTRASERS AA: IE N 


Thus ends the eighth discourse in Book Three of the great and glorious Bhāgavata- 
Purāna, otherwise known as the Paramahamsa-Samhita. 


— 
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Brahma extols the Lord 
aeara something other than this form of Yours, 
aAA Asa gena e O Supreme Spirit. That is why | have 
x gà aÀ uafaftcrererq | taken refuge in this very form, which, though 
Teradata waite at Bt creating the universe, is yet beyond the 


Brahma said : It is after a very long 
time that | have come to know You today. 
It is really shameful that living beings should 
fail to realize the true nature of the Lord 
(Yourself). In fact, there is nothing other 
than You; and even that which appears to 
exist is not real. For, when the equilibrium 
of the Gunas of Maya is disturbed, it is 
You alone who appear as many. (1) 


The light of wisdom, which is synonymous 
with joy, being ever manifest in You, the 
darkness of ignorance can never approach 
You. This form, which is the seed of hundreds 
of forthcoming Avataras, and from the lotus, 
sprung from whose navel, | have emanated, 
has been assumed by You for the first time 
just in order to show Your grace to the 
worshippers. (2) 


We: Ut UM aaa: ART- 


| do not regard Your essence, which is 
purely blissful and undifferentiated and of 
the nature of unobscured effulgence, as 


universe and is the source of all the five 
elements and the ten Indriyas. (3) 
Tal Se WG AREA 
AAM A ahora a SAAT | 
wea set rasgada qe 
ASARANA: |S 1 
It is for the good of Your worshipper in 
me, O source of blessings to the world, 
that You have revealed this form of Yours 
to me. | make obeisance again and again 
to You, who are disregarded only by people 
that are addicted to the pleasures of sense 
and thus deserve a place in hell. (4) 
a q wera 
Rafa motat: gari 
TAM TTA: UTA E AT 
ATO fa Ae ATTRA! | 
© Lord, You never leave the lotus 
heart of Your devotees, who take in through 
the opening of their ears the fragrance, 
delightful glory, of Your lotus-feet, wafted 
by the breeze of the Vedas, Your feet 
being held fast by the cords of supreme 
devotion. (5) 


areas Asean wauiia cis: | S | 
A man is subject to fear, grief, 
covetousness, ignominy and inordinate greed 
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proceeding from wealth, house and kinsmen; 
nay, he is obsessed with the false sense 
of mineness in respect of the same, which 
is the root of all sorrow, only so long as he 
does not take refuge in Your feet, which 
secure immunity from all fear. (6) 
ear à eat aa: wag 
maiga a1 
gata agaaa cat 
ninsa wea | vı 
Programmes connected with You, such 
as the hearing and chanting of Your praises 
etc., destroy all evil. They have, therefore, 
been robbed of their wits by an unpropitious 
fate, who, having withdrawn their senses 
from such a programme, remain constantly 
engaged in sinful pursuits, their mind 
possessed with covetousness for the most 
trivial pleasures of sense, and feeling 
miserable on that account. (7) 


It pains my soul, O immortal Lord of 
infinite Power, to see these* Creatures being 
repeatedly tormented by hunger and thirst, 
by the three humours (flatulence, bile and 
Phlegm), by cold, heat, storm and rain, as 
Well as by one another, and by the 
Unbearable fire of passion as also by anger. 


(8) 


mai gaat cect feat gı 
So long as a man, O Lord, continues 


* 


to regard himself as apart from (other 
than) the Lord (Yourself) on account of 
Your Māyā, which stands between You 
and him, in the shape of the senses and 
their objects, the cycle of birth and death 
will not cease for him. Though this cycle 
has no reality, it is a perennial source of 
sorrow; for, through this a man reaps the 
fruit of his actions. (9) 


Reagan Fie fiyr 
aera eons: | 
caret AA da 


qmagan ge deat 201 
Those who have an aversion for 
Programmes connected with You have to 
Pass through a series of births and deaths 
in this world, no matter if they are born in 
a family of seers. For the mind and 
senses of such men are occupied with 
mundane pursuits and distracted with worldly 
thoughts day by day, and they remain 
buried in slumber at night, although their 
sleep is disturbed moment after moment, 
their mind being tossed about by ambitions 
of various kinds, and their endeavours for 
the realization of their object are frustrated 
by Providence. (10) 
a mAn 
A ATA A Are da 
aaka a sena femaata 
TEY WÀ mR 
The path leading to You can be 
discovered only by hearing Your praises 
etc., and You surely dwell in the lotus-like 
hearts of Your devotees, purified through 
the practice of Devotion. In order to oblige 
Your devotees You assume that very form 


not p Although no livin 
abi een started til then, he could see thi 
© to read 


g being was present before Brahma at that time, since the work of creation had 


eir subtle bodies in the person of the Lord, and evidently was 
eir future life as if he actually saw it. 
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in which they think of You, O Lord, who 
are profusely praised ! (11) 
wifeadtefa aaen- 
mfa: goe TAM: | 
aeaaea: Gee 221 
One without a second, You are the 
disinterested friend, nay, the very inner 
Self of all beings seated in their very heart. 
That is why You are not pleased so much 
when worshipped by the gods with some 
deep-rooted desire in their heart, though 
through abundant materials, as through 
compassion towards all beings, a virtue 


which cannot be acquired by the 
wicked. (12) 
tamed fafasrencifirearral- 


aia Ama aada a 
anne wradera afar 
etsia: Hierarchy 7 aa 23! 
Therefore, the highest reward of a man’s 
act is to win Your pleasure, O Lord, through 
various religious pursuits such as sacrificial 
performances, charitable gifts, austere 
penance and observing sacred vows; for a 
religious act that has been dedicated to 
You never dies, i.e., brings inexhaustible 
merit. (13) 
maana Prada- 
Aea Aafa A: À 
favergaftafrerig, firite- 
Ward À TA sé APANA ex! 
The illusion of diversity stands eternally 
swallowed by the very effulgence of Your 
Being, the abode of wisdom. My obeisance 
to You, the Supreme Person, You take 
delight in the sportful activities of Māyā, 
who is responsible for the creation, 
preservation and dissolution of the universe. 
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| have, therefore, made obeisance to You, 
the Ruler of the universe. (14) 


sae asf Frc ofa 
a Fase weda fet 

daeng AAs WIE 4 | 
They who utter Your names, signifying 
Your descent, virtues and exploits, even in 
an unconscious state at the moment of 
death, are immediately rid of their sins of 
many lives and attain oneness with Brahma, 
who shines beyond the veil of Maya. |, 
therefore, take refuge in You, who are 
unborn. (15) 

a a aé a fitters fay: wa a 

Raeann MATA 

Rra fgg wR seme- 
mÀ Ta mÀ yg RE 
Obeisance to the Lord manifesting 
Himself at the time of creation as the tree 
of this universe, which evolves from Prakrti 
that has its root, again, in the Lord Himself— 
splitting it up into the three Gunas (Rajas, 
Sattva and Tamas), and appearing first of 
all as its three trunks, viz., myself (Brahma), 
Lord Visnu Himself and Lord Siva (who 
dwells on Mount Kailasa) who are severally 
responsible for the creation, preservation 
and dissolution of the universe—and 
thereafter grows into numerous boughs 
and branches, viz., the various lords of 
created beings, Manus and so on. (16) 


Your worship has been declared by 
Yourself as a man’s duty yielding hapPY 
results. But neglecting this duty, man 
remains mostly engaged in prohibited acts. 


Dis. 9] 


Time, however, which is most powerful 
and vigilant too, cuts off in a moment his 
hope of survival. As a matter of fact, it is 
You who appear in the form of Time; my 
obeisance is, therefore, due to You. (17) 
ani Aaen gamir- 
Teta: aR T 
at m agadsa- 
TA mÀ ASETTA g | 
Even |, who preside over the Satyaloka, 
the highest heaven, that endures for two 
Parardhas (the allotted span of Brahma’s 
life) and is adored by all the other spheres, 
am afraid of Time. It was with the object of 
attaining You and thus securing immunity 
from the ravages of Time that | practised 
austere penance for many years. My 


obeisance to You, who preside over all 
sacrifices. (18) 


RRA AAT aad AT ge 


Being ever satisfied by Your own blissful 
nature, You have no craving for sense- 
delights. Yet, with a view to maintaining the 
Standards of morality and virtue established 
by Yourself, You have voluntarily assumed 
forms in different species of life, such as 
birds, beasts, human beings, gods and 
others ! My salutation to You, the divine, 
Purusottama, the Supreme Person. (19) 


A sfere sfa amete 
ees Pagare Sopar: \ 


Aa sre qe fag Rol 

5 Though untainted by Avidyā (nescience) 
Which appears in five forms (viz., Avidya 
o fundamental ignorance, Asmita or egotism, 
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Raga or attraction, Dwesa or aversion and 
Abhinivega or the fear of death), You have 
enjoyed sleep in the midst of water tossed 
by fearful waves a sleep which has proved 
delightful to You on account of the soft 
touch of the serpent (Lord Sesa), who 
serves as a bed for You, having deposited 
all the worlds in Your belly, thereby illustrating 
the relief which a man enjoys during 
sleep (or allowing a respite to the Jivas 
from ceaseless exertion during successive 
births for a whole Kalpa consisting of 
4,32,00,00,000 human years). (20) 
aUi t EAr ELIE IEE Eei ST 
AAA aT 
TA mA saaa A- 
Raamaa RATA 1221 
It is from the lotus sprung from Your 
navel, O praiseworthy Lord, that | have 
emerged and it is by Your grace that | 
have secured this Opportunity of serving 
the three worlds by Creating them. You 
kept the universe as a safe deposit in Your 
belly for such a long time (a whole Kalpa) 
and Your lotus eyes have just opened, 
indicating thereby that Your sleep in the 
form of abstract meditation has come to an 
end. |, therefore, make obeisance to You. 


(21) 


wa À gegen 
meat yaf wras 1 22 | 
You are the sole well-wisher and friend, 
nay, the very Self (Inner Controller) of all 
animate and inanimate beings and the lover 
of the suppliant. Therefore, pray, endow 
my vision (understanding) with the same 
wisdom and supernatural power by which 
You delight the universe, so that | may be 
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able to create this universe as it existed in 
the preceding Kalpa. (22) 
US VOTER ASSAR 

wernt gaT: | 
ai afana gota sft erat 

qita agree a aon fasta | 23 | 

You grant the wishes of those who 

take refuge in You. Therefore, when | proceed 
to create the universe, which will be nothing 
but an exhibition of Your own creative 
power, be pleased to fill my mind with the 
thought of each and every exploit You may 
perform in course of the descents You 
take along with Your own divine Energy, 
Goddess Rama, manifesting many a divine 
virtue, so that | may remain untainted by 
the impurities (in the shape of egotism 
etc.) attaching to the work of creation. (23) 


aifgeteradiserta er gat 
fearing: | 
wi fafafa fagra À 
m diftibe fraa Rri fami: 12% 1 
| am the deity presiding over the Mahat- 
tattva, which represents Your power of 
understanding, one of the innumerable 
powers possessed by You, and sprang 
from the pool of Your navel even while 
You, the Supreme Person, slept on these 
waters. Therefore, as | proceed to bring to 
light the wonderful creation, which will be 
Your own manifestation, let not my utterance 
of the Vedic words fail. (24) 


Asaaquaem war agg- 
Tatas maet fae 
sara fayatastara a at fai 
Bream PTAA: RTO: 1 34 1 
You are the most ancient Person 
possessing infinite grace. Be pleased, O 
Lord, to open Your lotus eyes with a smile 


expressive of abundant love; and, rising 
from Your bed in the shape of the serpent- 
god for the creation of the universe, dispel 
my despondency by Your mellifluous speech. 
(25) 
Way zara 

ma amda aAfareramiè: 1 
aeariad: A faa a RAAT 261 
Maitreya continued : Having thus 
beheld his Father by dint of austere penance, 
worship and abstract meditation, Brahma 
extolled Him as best as his mind and 
speech allowed him to do, and then stood 
silent, as though exhausted. (26) 


anhaa meet | Wage: | 
Aada dat PARTEA RY 
Amien are: RaT: 
ameman arat py AAAA R | 
When Lord Visnu, the Slayer of the 
demon Madhu, came to know the intention 
of Brahma, who was depressed in spirits 
at the sight of the waters surging all round 
during that period of universal dissolution, 
and was at a loss to know the relative 
position of the various worlds (to be created 
by him), He addressed Him in deep accents 


as though removing his faint-heartedness. 
(27-28) 


MATA 

m mi mest wt seen! 
aarassufed wat wai Wrefad Yardy! 28! 

The Lord said : Do not fall a prey to 
lassitude (born of despair), O Brahma 
repository of the Vedas; exert yourself for 
creation. | have already arranged what you 
ask of Me. (29) 
Yard au anas faai aa HIATT! 
amaa wer, Arar Rega! 20! 


Practise penance once more and offer 
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worship through Mantras sacred to Me; 
thereby, O Brahma, you shall find the worlds 
revealed in your heart. (30) 


aa areas cites a fee: afea: | 
were ni ad Teas ARATTA: 1321 
Then, full of devotion and concentrated 
in mind, O Brahma, you will find Me pervading 
yourself as well as the whole universe, 
and will see the worlds as well as the 
Jivas (embodied souls) resting in Me. (31) 


aay ui areata Rmi 
aiaia ni AA saaa F 331 
The very moment a man finds Me 
present in all beings as fire in every piece 
of wood, he is rid of all infatuation. (32) 


aa ferret APTT: 1 
wea A uve gA 33 
And, when he realizes himself as 
devoid of the five elements, the Indriyas 
(the five senses of perception and the five 
organs of action), the Gunas (the modes 
of Prakrti) and the inner sense, and identical 
with Me, his very Self, he attains liberation. 
(33) 

maA war aA: fagaga: | 
kigi iico isce aaa TTE: |3% 
Even though you desire to evolve 
innumerable creatures according to the 
Stock of their past Karma, your mind does 
Not feel perplexed in regard to this matter; 


that is because you have My grace in 
abundance. (34) 


RA + genta daiat TART: | 
Tar afa Pras won: agonist A134 
The wicked Rajoguna, the principle 
Of activity, will not bind you, the first seer, 
Since your mind will remain attached to 
Me even while you are occupied with the 
Work of evolving the creation. (35) 


Wise ya wa gA Vea 
wat a reise Afaa: 1 36 | 
Today you have come to know Me, 
even though living beings find it difficult to 
know Me; for you regard Me as free from 
the five elements, the Indriyas, the Gunas 
and the inner sense. (36) 
qa afgfateacarararan À efiratsate: | 
Tem afer Agi year fafaa: 1 301 
Doubting My existence, when you 
proceeded to look out for the base of the 
lotus under water along its stalk, | revealed 
to you My being in your very heart. (37) 
maa uit R gT 
a mA à Pret a we E: acl 
That you have offered Me praises 
interspersed with the glory of My stories or 
that you have developed faith in austere 
penance, dear Brahma, all this is due to 
My grace. (38) 
Vidiseng i 3 Ai fer 
aii Paii aai ae) 
May success attend you ! | am pleased 
with you since you have extolled Me in 
your eagerness to create the worlds, 
describing Me as destitute of the Gunas 
(modes of Prakrti), even though | appear 
as endowed with such Gunas. (39) 


a Wasted eran aT at ww! 
were amii HARTER: 1 vo 
|, the Bestower of all desired objects 
and blessings, shall be quickly and 
immensely pleased with the man who offers 
worship to Me everyday, extolling Me 
through this hymn of praise. (40) 
yh å am aeter 
Te AAi Yet miea we 1 


The knowers of Truth are of the opinion 
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that My pleasure alone is the highest good 
to be attained by men through works of 
public utility (such as the digging of 
wells etc.), austere penance, sacrificial 
performances, charitable gifts, practice of 
Yoga (control of mind) and abstract 
meditation. (41) 


aema saat aa: Wes: A Weare 
ad na wi qattafeceps fra: 
I am the Self of all embodied souls, O 
Brahma (the Creator), and the dearest of 
all dear ones. Therefore, a man should 
bestow his love on Me alone; for the 
body and other things are dear only on 
My account. (42) 


aimam ss aAA 
Wa: ga amg mya MAA 3 


Now evolve the three worlds as well 


as the beings who are lying hidden in 
Me even as in the Kalpa preceding the 
period of universal dissolution by means of 
your own personality, that has emanated 
from Me, and which is an embodiment of 
all the Vedas. (43) 
WAY SAT 
wen wa Wires WAAN: | 
amg EH wo qeufedied | xv! 
The sage Maitreya continued : The 
Lord whose navel is distinguished by a 
lotus sprung from it, and who is the Ruler 
of both Matter and Spirit, thus disclosed to 
Brahma, the Creator of the universe, the 
means of evolving the creation and 
concealed from his view His divine form 
(the form which is known by the name of 
Narayana). (44) 


afr DAEA TRÒ MAE GRIA Ta) TAS ATA: N 8 I 
Thus ends the ninth discourse in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramaharisa-Sarhita. 


AA ENAS ANT: 
Discourse X 
Description of the tenfold creation 


Ag aara 

arated mai aan Aaa: | 
ym: wast peN eaaa: | eit 

Vidura said: “When the Lord had 
disappeared from view, how many species 
of life did Brahma, the grandfather of the 
whole creation, evolve either from his body 
or from his mind? (1) 


aaa ue yera agen 
ar aag fisher a: adders! 2 1 


“Pray, also elucidate one after another 


the points that | have referred to you, 
O worshipful sage, and resolve all my 
doubts, foremost as you are of those 
possessing a vast knowledge.” (2) 
qd Jaq 
wa aAa ater aitareat A: 
Wie: wene ar weary aA arta) 3 | 
Sita continued : “Thus requested by 
Vidura, O Saunaka (a scion of Bhrgu), 
the sage Maitreya (son of Kusaru) felt 
highly pleased and proceeded to answer 
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the queries by Vidura, which he had borne 
in his mind.” (3) 
aT sary 
faftsdtst an ah feet ady aa: 
MAMTA ATE TA: |X 
The sage Maitreya said : “Brahma 
(the Creator) practised austere penance 
for a hundred celestial years with his mind 
fixed on Sri Narayana, as he had been told 
by the Lord, who is devoid of birth. (4) 
ere aa afafa: 1 
Erg achiral y 
“The lotus-born god now saw the lotus 
on which he was perched, as well as the 
water all round, being tossed by the wind, 
whose fury had been intensified by the 
period of universal destruction. (5) 
wa gears fan ae 
Rasima =ore ary T & I 
“His knowledge about creation and 
creative power having been greatly 
enhanced by his ever-growing penance 
and worship through the Mantras sacred 
to the Lord, he drank up the wind along 
with the water. (6) 


aaa faacentt qent aafaa | 
Sr cer m Rea 9 | 
“Perceiving the lotus on which he 
Sat, and which rose to the very sky, he 
thought he should bring back to light the 
worlds that had disappeared at the end of 
the preceding Kalpa, by means of that 
very lotus. (7) 
Trae aasaga ate: | 
Wh aurgeitenen fren ured fractal 2 | 
“Directed by the Lord to carry on the 
Work of creation, Brahma entered the corolla 
Of the lotus and split it up into three parts, 
viz., Bhūh, Bhuvah and Swah, although it 


was so big that it could be divided into 
fourteen or even more parts. (8) 


“It is these three worlds alone that 
have been declared (in the scriptures) as 
constituting the realm where the Jivas 
(embodied souls) experience the fruit of 
their actions. As for Brahma, i.e., his abode, 
the Satyaloka, and the three worlds 
immediately below it, viz., Maharloka, 
Janaloka and Tapoloka, they are the 
rewards of virtue practised without any 
selfish motive.” (9) 


Faget zara 
aaa ge Baer: 
HIS AAT Tay AN quia A: Wt 201 
Vidura said : “Tell me in detail, my 
lord, about the potency referred to by you 
under the name of Time of Sri Hari of 


marvellous deeds, who appears as many 
in the form of the universe.” (10) 


HT sara 
meara § — fafaeritsufatiea: 1 
yega TAATA 2 1 

Maitreya said : ‘Time, which in itself 
is undifferentiated and has no beginning or 
end, appears in the form of metamorphosis 
of worldly phenomena. Making it His 
instrument, the Lord, the Supreme Person, 


sportfully manifested Himself in the form of 
the universe. (11) 


fad à gas dite fear 
grat Re aenea 921 
“Having been dissolved by the Maya, 
wonderful potency of Lord Visnu, this 
universe existed during the period of 
universal destruction as no other than 
Brahma. God, then evolved it as a distinct 
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entity through the instrumentality of Time, 
which is undifferentiated in itself. (12) 


aÑ amt a AA 
wat vafaererer Mp aaa 41831 
“As the universe exists today, so it 
was before and so it will continue to be 
hereafter. Ninefold is its creation, the one 
proceeding both from Prakrti (God) and 
Vikrti (Brahma) being the tenth. (13) 


armen fafa: wider: 
amq Wet: MÄ Uae: |X 
“The reabsorption (dissolution) of the 
universe, again, is threefold, viz., through 
Time, elements and the Guņas (modes of 
Prakrti). Now as regards the ninefold 
creation, the first in order of sequence is 
the creation of the Mahat-tattva, which takes 
place only when the equilibrium of the 
Gunas (Sattva, Rajas and Tamas) is 
disturbed by the will of God Himself. (14) 


“The second is the evolution of the ego 
(Aharn), from which proceed the five gross 
elements as well as the five senses of 
perception and the five organs of action. 
The third is the evolution of the subtle 
elements, which in their turn evolve the 
gross elements. (15) 
aad thea: anf aq arias: | 
Amna tant: a aad HA: IRGI 

“The fourth is the evolution of the 
Indriyas, i.e., the senses of perception and 
the organs of action; while the fifth is the 
evolution of the deities presiding over the 
Indriyas, who are born of the Sāttvika ego, 
as well as of the mind, which is also a 
product of the Sāttvika ego. (16) 


wee ma: ait aeaafigga: wir 
wish mpa: at apart À si V1 


“The sixth is the evolution of Tamas 
(the principle of nescience), which clouds 
the reason and distracts the mind of the 
Jivas. These six varieties of creation 
proceed from Prakrti (God, the Cause of 
causes); now hear of those that proceed 
from Vikrti (Brahma, who sprang up from 
the Lord). (17) 
wa ad AAi RATA: 
maA gemie, gAn A T: R 

“As a matter of fact, the creation 
proceeding from Brahmā too is a pastime 
of the Lord, the very thought of whom rids 
one of all sorrows and who assumes the 
quality of Rajas (in order to carry on the 
work of creation as Brahmā). The seventh 
is the sixfold creation of immobile creatures 
(plants and trees etc.), which is the first in 
order of sequence of the three categories 
of creation proceeding from Brahma, and 
which is subdivided into six varieties. (18) 
aeaa atest Zar: | 
Sree ora a AAT: 1.23! 

“These consist of (i) trees which bear 
fruit without flowering, (e.g., the banyan, 
the Peepul and so on), (ii) annual plants 
and herbs that die as soon as their fruit is 
ripe (such as the cereals), (iii) creepers 
that grow on the support of other trees Or 
walls etc., (iv) plants which have a hard 
bark (such as the bamboo), (v) creepers 
that creep on the ground alone, being too 
stiff to climb upwards (such as the melon, 
the water-melon and so on) and (vi) trees 
which bear fruit after blossoming. All these 
draw their nutriment from below; they are 
almost wanting in sensibility, have an inward 
feeling of touch alone and possess some 
peculiarity of their own. (19) 
fevarree: mi: Aiseag Aa: | 
aà ferret urorat aerate: 12°! 
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“The eighth is the creation of animals 
(lit., living beings that draw their nutriment 
horizontally). They are believed to have as 
many as twenty-eight varieties, have no 
sense of time, are irrational (led by instinct 
alone), can perceive what is desirable for 
them with their olfactory sense, and cannot 
take a long view of things. (20) 
Tis Aka: Hor: Gent wat FE: 
BNM: Uae afters aa ee 

“Of these, the bovine class, the goat, 
the buffalo, the black antelope, the swine, 
the Gavaya (a wild animal very closely 
resembling the cow), the Ruru (a species 
of deer), the sheep and the camel, O 
noblest of men, belong to the category of 
cloven-hoofed beasts. (21) 


Wivatsvant wk: weave aa 
TA ARMA: aA: STU, USE WITT! 22 1 


“The donkey, the horse, the mule, the 
Gaura (a white antelope), Sarabha (an eight- 
legged animal extinct now) and the yak (a 
kind of wild ox, the bushy end of whose tail 
is employed as Chowrie)—all these are 
Classed as the whole-hoofed beasts. Now 
hear, O Vidura, the names of the beasts 
who are endowed with five nails. (22) 


VAT gR STAT ATA: PMTCT | 
fie: ainia: ga titer a wares: 123 | 
“They are: the dog, the jackal, the wolf, 
the tiger, the cat, the hare, the hedgehog, 
the lion, the monkey, the elephant, the 
tortoise, the iguana (a large arboreal lizard) 


and the alligator etc. (23) 
PE OEEEE BASIESE GE ZELAA t 
CORNER TETRA: ET: RL 


“The heron, the vulture, the quail, the 
hawk, the Bhasa (a bird of prey), the 
Bhalluka, the peacock, the swan, the crane, 
the Cakrawaka, the crow, the owl etc., are 
birds moving in the air. (24) 
aada van: RA Joy! 
Tisha: mi gÀ a YaNA: 1 241 

“The ninth is the creation of the human 
species, which, O Vidura, is only of one 
kind and whose current of nutriment tends 
downwards. Human beings have an 
abundance of Rajas (the principle of activity), 
are active by nature and take delight in the 
pleasures of sense, which are rooted in 
sorrow. (25) 
apa wad mia aa 
ARE a: vie: PNTE: | 26 1 

“All these three (viz., the immobile 
creation, the beasts and birds and the 
human species) as well as the creation of 
the gods (to be discussed hereafter), O 
noblest of men, are creations that have 
proceeded from Brahma. As for the deities 
(presiding over the Indriyas and) born of 
the Sattvika ego, they have already been 
dealt with (in verse 16 above under the 
category of the creation Proceeding from 
God); while the creation of the sages Sanaka 
and others is classed as Proceeding from 
God and Brahma, both.* 


“The creation of heavenly beings 
consists of eight varieties, viz., the gods; 
the manes; the demons; the Gandharvas 


Proce, 


* Sanaka and others, being the mind-born sons of Brahma, obviously belong to the creation 
eding from Brahma. But having been created before all others, even before Rudra and the 


fajapatis (the Progenitors of all created beings), they are also classed as a creation proceeding from 


Od Himself. 
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(celestial musicians) and the Apsaras 
(celestial dancing girls); the Yaksas and 
the Raksasas; the Siddhas (a class of 
heavenly beings endowed with supernatural 
powers), the Caranas (the celestial bards) 
and the Vidyadharas; the Bhitas (ghosts), 
Pretas (spirits) and Pisacas (fiends); the 
Kinnaras, Kimpurusas and ASwamukhas. | 
have thus told you, O Vidura, the ten 
creations evolved by the Lord personally 
as well as in the form of Brahma (the 
Creator of the universe). (27-28) 


“After this | shall speak to you of the 
ruling dynasties as well as the periods 
presided over by the Manus, United with 
Rajas (the principle of activity) as the self- 
born Brahma, the creator, none other than 
Sri Hari of unfailing resolve thus projects 
Himself (in the form of the universe) by 
Himself at the beginning of every Kalpa.” 

(29) 


sft Ena merger MAET GRIN Teed STATS ATA: I £0 I 
Thus ends the tenth discourse in Book Three of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramaharhsa-Samhita. 


3Taonresi sear: 


Discourse XI 
Divisions of Time such as Manvantara and so on 


ey sara 

am: afoma: HAT 
Tay: a fagat p A: 2 | 

Maitreya continued : “The minutest 
particle of material substance (which cannot 
be further divided), which has not yet 
evolved, nay, not even been combined 
with other similar particles and hence 
eternally exists (in that causal state) should 
be known by the name of Paramanu. It is 
the combination of more than one such 
Paramanus that creates in the mind of 
men the illusory notion of a unit. (1) 
Wa wa wma wena aq! 
aci mmea A: 2 

“Even so, the entire range of material 
substances taken as an unspecified and 
undifferentiated whole, before it undergoes 


further transformation, i.e., returns to its 
ultimate source (Prakrti), constitutes what 
is known as the largest size. (2) 
Ua Ie Sea: Hers Lites SATA | 
PIAS TAT AH TAy: | 3 1 
“Just as the minutest particle of a 
material substance such as earth and so 
on leads us to postulate the existence of a 
Paramanu, and the combination of material 
substances to that of the largest size, so 
can we infer the long and short measures 
of time, which, being a potency of the 
Lord, is the same as the Lord, all- 
pervading and unmanifest, and which is 
the circumscriber of finite objects inasmuch 
as in the form of the sun it travels across 
the large and small dimensions of 
things. (3) 


Dis. 11] 


ae: TS AT yeh WATT 
ASTANA A AT: WAT HEX | 
‘The measure of time which (in the 
form of the sun) flits across the smallest 
particle of matter is called a Paramanu; 
while that which extends over the whole 
life-span of the universe (viz., from its 
creation to dissolution) is the longest 
measure of time in relation to the cosmos, 
viz., a couple of Parardhas, constituting 
the life-span of Brahmā. (4) 
a vog RANA: EA: | 
Wee aT: GATT 4 
“Two Paramanus make one Anu (an 
atom); while three Anus constitute a 
Trasarenu* (the minutest Particle of matter 
or mote), seen floating in space through 
the sun's rays that enter a room through 
the eye-holes of a lattice. (5) 
Ways eth a: ore: Hale: BA: | 
Warr ae: era ora: GAA g 1 
“The measure of time which (in the 
form of the sun) travels across a composite 
of three Trasarenus is known as a Truti; a 
Vedha consists of a hundred Trutis, while 
three Vedhas constitute what is known as 
a Lava. (6) 
Piatt Fa arenas Fa: aT: | 
TUM ee fag: SNA 9 
“A composite of three Lavas should be 
known by the name of Nimesa, the twinkling 
of an eye; while three Nimesas are spoken 
Of as one moment (Ksana). A composite of 
five moments is known as a Kastha; while 
fifteen Kasthas go to make a Laghu. (7) 
Rah à arena er usa a asa 
À È ag: we: wema: Aa aT FU c | 
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“Fifteen Laghus taken together are 
called a Nadika; a couple of Nadikas 
constitute one Muhirta, while six or seven 
Nadikas (according as the day or night is 
short or long) make a Prahara, which forms 
one quarter of a day or night of human 
beings. (8) 
weiner fiT: | 
WÀ: pated arate R | 

“A pot (of copper) weighing six Palas 
or ninety-six Māśās (8 Tolās) and with a 
Capacity of one Prastha (two seers) of 
water should be bored (at the bottom) with 
a gold needle weighing four Magas and 
four Angulas (four fingers’ breadth) long, 
and left on water. The time which will be 
taken by such a pot to be filled with and 
consequently submerged in water is known 
as a Nadika. (9) 
amana aT ast) 

TA: EN Yat: HOTT AAT | gol 

“The day and night of human beings 
consist of four Yamas or quarters each: 
while fifteen days and nights constitute a 
fortnight, which is bright and dark 
(alternately), O respecter of others. (10) 
wat: wae ara: foi aae 
Bt Wag: wert fai drt fafa ee) 
at caret wed greet F: 
Hami qoi TEAT 221 

“Both these fortnights, taken together, 
make one month, which constitutes a day 
and night of the Pitrs (manes). Two months, 
taken together, go to make a Rtu (Season); 
while an Ayana consists of six months. An 
Ayana is southerly and northerly by turns 
according as the sun takes a southerly or 


*T 
also sig 


he words ‘Anu’ and ‘Trasarenu’ though primarily denoting the dimensions of material objects, 
nify the measure of time taken by the sun to travel across the aforesaid dimensions. 
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northerly course, and the two Ayanas 
constitute a day and night of the gods in 
heaven. These are known as one year or 
twelve months on earth and a hundred 
years have been declared as the full life- 
span of human beings. (11-12) 
mima: aè A 
dama Aaa «= fay: 123 
“The ever-vigilant sun-god, who is 
manifestation of the Lord Himself and 
identical with the Time-Spirit, and stays in 
the midst of planets, lunar mansions and 
other stars, goes round the whole universe 
in course of time beginning from a Paramanu 
and extending to a whole year. (13) 
Wmm: Ramn grat wa al 
apa arya gi waren RSI 
“The year, O Vidura, is variously termed 
as Sarhvatsara’, Parivatsara’, Idavatsara®, 
Anuvatsara* and Vatsara® (according as it 
is calculated on the basis of the revolutions 
of the sun, the Jupiter, the moon and so 
on). (14) 
a: gR Aga ATT 
Asuna fafa ma yada: 1 
were yi mafii- 
TÀ afet a TARTA A 
“Bear offerings, O men! to the sun- 
god, the originator of these five kinds of 


years, who by his potency called Time 
unfolds in various forms the capacity of 
the seed etc., to germinate, who as a huge 
ball of fire, which is one of the five gross 
elements, courses through the heavens in 
order to dispel the delusion of men by 
cutting short their span of life and thus 
ridding them of their attachment for the 
pleasures of sense and who (for those 
performing sacrifices etc., with some 
interested motive) yields many kinds of 
material fruits in the shape of heavenly 
and other enjoyments through sacrificial 


performances.” (15) 


fage Fart 

aaao; ws E 
Aai Raa À ea: Reana afefaa: 1A 

Vidura said : “The full life-span of the 
manes, gods and human beings has thus 
been stated by you (as consisting of a 
hundred years according to the measure? 
of time severally obtaining in the three 
worlds). Now kindly tell me the life-span of 
other (higher) enlightened beings (Such as 
Brahma, Sanaka, Bhrgu and others), who 
live outside the three worlds (i.e., in the 
spheres beyond Indra’s paradise). (16) 


war ae area wet wad Aq! 
fava faaerd sit Amga wagers ey! 


1. Sarnvatsara is the name of the solar year or the period taken by the sun to pass through all 


the twelve signs of the zodiac (viz., 372 days). 


2. Parivatsara is the name of the period taken by the Jupiter to pass from one sign of the zodiac 
to another. The Jupiter takes approximately twelve years to complete its circuit through all the twelve 


signs. 


3. Idavatsara is the name of the Savanas year, each month of which has a uniform duration of 30 


days. 


4. Anuvatsara is the name of the lunar year, each month of which ends on the Amavasya. 

5. Vatsara is the name of the year, each month of which consists of 27 days only, the period taken 
by the moon to pass through each Naksatra or lunar mansion. 

6. A day and night of the Pitrs (manes) consist of 30 days and nights of human beings. Hence the 
full life-span of Pitrs would be reckoned at 3,000 years. Even so a day and night of the gods consist 
of two Ayanas or 360 human days and nights. Thus the full life-span of the generality of gods would 


work up to 36,000 human years. 
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“Your holiness surely knows the course 
of the all-powerful Time; for the wise can 
see the whole universe with their eye 
perfected through Yoga (union with God).” 

(17) 
Wy sara 
qi am gt a aAA aq 
Rasai: ma frat ec 

Maitreya replied : “The four Yugas, 
viz., Krtayuga (Satyayuga), Treta, Dwapara 
and Kali along with their Sandhya (the 
transitional period marking the beginning 
of each Yuga) and Sandhyarnga (the 
transitional period marking the end of each 
Yuga) have been declared as consisting of 
12,000 celestial years (or 43,20,000 human 
years). (18) 
vent afer § Ah pag aera 
erat mn fen wah a1 281 

“The Krtayuga and the succeeding Yugas 
severally consist of four, three, two and one 
thousand celestial years plus twice as many 
hundred years representing the Sandhya 
and SandhyarhSa of each Yuga’. (19) 
Re a: wT: VIASAT: | 
Watt aa aa eat faol 

“Those who are conversant with the 
divisions of time call only the period 
intervening a Sandhya and the following 
Sandhyarhga, each of which comprises of 
a hundred celestial years, as Yuga proper; 
for each of these Yugas a special Dharma, 
Code of virtue, is prescribed. (20) 


miraga pÀ AN 
a wean AA ma aeari RI 


“In the Krtayuga, Dharma (virtue) exists, 
for men, complete in its four limbs, viz., 
austere penance, internal and external purity, 
compassion and truthfulness. In the other 
Yugas, even as unrighteousness advances, 
virtue diminishes by one limb successively.* 

(21) 
freien qee aR fer 
aada fron ata afaa fava | 221 

“Beyond the three worlds, (from the 
Maharloka) as far as the abode of Brahma, 
one thousand revolutions of the four Yugas 
constitute a day; and equal in length is the 
night, dear Vidura, when Brahma (the 
Creator of the universe) goes to sleep 
(withdrawing all the three worlds into his 
belly). (22) 
Perea amet Arri 
maki watt A YN 231 

“At the close of night the creation of 
the three worlds commences (as in the 
preceding Kalpa) and continues for the 
livelong day of Brahmā, which embraces 
the regime of the fourteen Manus. (23) 


“Each Manu holds power for the period 
allotted to him, which is a little over seventy- 
one (71 and 6/14) revolutions of the four 


and 800 


1. Thus a Satyayuga consists of 4,800 celestial years all told (4,000 years of Satyayuga proper 
years representing the Sandhya and Sandhyārhśa combined). Similarly, a Treta consists of 


3,600, Dwapara of 2,400 and Kali of 1,200 celestial years all told. In other words, a Kaliyuga consists 
of 4,32,000 human years, a Dwapara of twice as many, i.e., 8,64,000 years, a Treta of thrice as many 
°F 12,96,000 years and a Satyayuga of four times as many or 17,28,000 years. 


truthfi 
becor 


‘hee virtues become very rare. 


2. That is to say, in Tretā austere penance falls into destitute; only purity, compassion and 
lulness are practised in the name of virtue. In the Dwapara, however, penance and purity both 
me obsolete; compassion and truth alone prevail. And in Kali truthfulness alone remains, the other 
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Yugas. During these Manvantaras there 
are separate Manus and their descendants, 
separate groups of seven Rsis and gods, 
and separate Indras (the rulers of all 
the three worlds) and their attendants 
(Gandharvas and so on), all of whom 
(excepting, of course, the descendants of 
Manu) are born together. (24) 
wa caer: at aAa: | 
Rigii mÀ aa andi: 1 241 
This is the day-to-day creation of 
Brahma, which affects the three worlds 
alone and in which the sub-human creatures, 
human beings, manes and gods are born 
according to their respective Karma. (25) 
warty war faust agaf: | 
wafaa fayanagfATdEn: | 26 | 
During these Manvantaras the Lord 
assumes the quality of Sattva (harmony) 
and protects the universe, exhibiting His 
strength in the form of Manus and others, 
who are His own manifestations. (26) 
adamga Ringan: | 
TAS À wit RÀ 291 
“At the close of the day Brahma 
assumes an iota of Tamoguna (the principle 
of inertia) and, winding up his activity in the 
shape of creation, becomes quiet (retires 
for the night). At that time everything else 
is withdrawn into him by force of time. (27) 


“Again, when the night of universal 
dissolution sets in, the moon and the sun 
as well disappear and all the three worlds, 
viz., Bhuh, Bhuvah and Swah get reabsorbed 
into his body. (28) 
Raai cena waa Astonia | 
UPA ea yrareatsfear: 1 2e 1 


(How this happens is described now.) 
“When the three worlds are being consumed 
by the divine energy in the shape of fire 
emitted by the mouth of Lord Sankarsana 
(the serpent-god), the sages Bhrgu and 
others, who have their abode in the 
Maharloka, immediately above Indra’s 
paradise feel oppressed by the heat of that 
huge conflagration and ascend from the 
Maharloka to the Janaloka (the next higher 


world). (29) 
qay wa: peAa: | 
waaar RA A: 1301 


“Meanwhile all the seven oceans 
exceed their limits at the approach of 
universal destruction. Their waters get 
unusually swollen and with their waves 
tossed by boisterous and fearful gusts of 
wind they submerge all the three worlds in 
no time. (30) 
aa: u aaa Asare AE: | 
Amama: A ATÀ: 3 

“In the midst of that vast expanse of 
water lies Sri Hari on His couch of Lord 
Ananta (Sesa), His eyes closed on account 
of sleep in the form of abstract meditation, 
the inhabitants of the Janaloka extolling 
Him (on all sides). (31) 
watadrant: aea ATÀ: | 
auferatrarcenta agia: TT! 32 | 

“With the alternation of days and nights 
of the above description, which can be 
easily deduced from the constant flux of 
time, the hundred years even of Brahma’s 
life which is the longest in this creation, are 
well-nigh spent. (32) 

qeira | 
yd: msa mes waded! 32! 

“One-half of Brahmas life is called 

Parardha. The first Parardha has already 
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expired and the second is now running 
(has commenced from the current Kalpa). 
(33) 

yid weer ate AT FEAT 
meat Faas Te regal d fag: 1 3x1 
‘The first Parardha opened with a 
momentous Kalpa, the Brahma Kalpa, in 
which appeared Brahma, whom the wise 
recognize as Veda personified. (34) 

Tela Ud FAS d RTA 
agaia 1341 
‘The Kalpa that marked the end of 
the same Parārdha is called the Pādma 
Kalpa, in which sprang from the pool of Sri 


Haris navel the lotus representing all the 
worlds. (35) 


ai q aa: edt aen ema 
ante gi freni amin gR: 31 
“The present has been declared as the 
opening Kalpa of the second Parardha, O 
Vidura, a scion of Bharata. It is known by 
the name of Vārāha-Kalpa, inasmuch as 
Śri Hari took the form of a boar in this 
Kalpa. (36) 
mAs guate fae sri 
Fea AEs LEa ARTET: 1 3191 
“The aforesaid period of two Parardhas 
is figuratively spoken of as the mere twinkling 
of an eye of the immutable, immortal, 
beginningless Lord, the Soul (origin) of 
the universe. (37) 


mAs anega SaR: | 
Ai mpa gad mT 3c 


“This all-powerful Time, ranging from a 
Paramanu (the smallest measure) to the 
length of two Parardhas, has no control 
over the all-embracing Lord; it holds sway 
only on those who have identified themselves 
with the body and all that is associated 
with it. (38) 


AeA SMa aN ATSFTA: | %0 | 
TEUA ë Sa TOTO 
Aoa ut MEA MEA: 1x2 I 
“This egg-shaped universe, constituted 
as it is of the eight causal principles (viz., 
Primordial Matter, the Mahat-tattva, the Ego 
and the five subtle elements) and the sixteen 
evolutes (viz., the mind, the five senses of 
Perception, the five organs of action and 
the five gross elements, none of which 
evolves further), has a breadth of five 
million Yojanas (or forty million miles) and 
is covered outside by seven sheaths (viz., 
earth, water, fire, air, ether, the Ego and 
the Mahat-tattva), each of which is ten 
times larger than the one it surrounds. 
That cause of all causes, in which this 
universe with all its covering sheaths looks 
like a Paramanu, and which comprises 
myriads of other universes, is called the 
indestructible Brahma; and that is the 
transcendent reality of the most ancient 
Person, Lord Visnu, the Supreme Spirit in 
embodied form.” (39—41) 


a agna EÀ MAET GRE GÖRE WHATS ATA: N g N 


Thus ends the eleventh discourse in Book Three of the great and glorious Bhāgavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


a ee 
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AA gS ETTA: 


Discourse XII 
The multiplication of creation 


PJI sara 

ofa à afa: art: FNA: ATTA: | 
nem àmsa amena A g 
Maitreya continued : Thus | have told 
you, O Vidura, the glory of the Supreme 
Spirit under the name of Time. Now hear 
from me how Brahma, the repository of the 
Vedas, proceeded with the work of creation. 
(1) 

rats map 
wea a We a aaa! 21 
To begin with, Brahma, the first creator 
evolved the five varieties of ignorance! 
viz., Tamas (ignorance about one’s own 
self), Moha (self-identification with the body 
etc.), Mahamoha (the craving for enjoyment), 
Tamisra (anger) and Andhatamisra (looking 
upon death as one’s own end). (2) 

qe ated gfe ae aq 
WAM Aa AASTA 2 | 

We a Mi a way: | 
mam a yana: X | 


He was, however, not pleased with 


himself to see this most wicked creation. 
Through his mind, purified by meditation on 
the Lord, Brahmā, the self-born, then evolved 
a creation different from the above, viz., 
the sages Sanaka and Sanandana and 
Sanātana and Sanatkumāra, who refrained 
from all worldly activity and were 
Urdhvaretās?, lifelong celibates. (3-4) 
TAINĂ AY: YA UST: YA YAR: | 
aAa geat ATASARTAUT: | 4 | 
Brahma, the self-born, said to these 
sons, “Dear sons, do you beget offspring.” 
They, however, were little inclined to do 
so, since they had set their heart on Lord 
Vasudeva as the highest goal and had 
taken a vow of renunciation as a road to 
liberation. (5) 
Hisar: Ai MATÀ: | 
wi gf mi | Prequel R 
Thus disregarded by his own sons, 
who had flouted his command, Brahma 
strove to curb the fierce anger generated 
in him. (6) 


1. The Visnu-Purana says— 


mAsa Ate: eana: 1 neni fara mening 
aoi wera aire wre Ser) fae vada wear HET: I 


Cf. Patafjali— 
afram aam: a am: | 


According to the great Acarya Visnuswami, the fivefold ignorance consists in Ajñāna (ignorance), 
Viparyasa (error or delusion), Bheda (sense of diversity), Bhaya (fear) and Soka (grief). 

2. 'Urdhvareta’ literally means he whose generative fluid has begun to flow upwards instead of 
downwards as in the case of ordinary male adults. We find mention in our scriptures of hosts of Rsis 
who had mastered their sexual impulse so thoroughly that the flow of their generative fluid had tumed 
upwards, a thing unknown in any other part of the world. This shows to what inconceivable length our 
forefathers had developed the art of Preserving the vital fluid and utilizing it towards the noblest end of 
God-Realization (ara memi nfa : Cf. Bhagavadgita VIII.11). 
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fen emos yA: | 
mAsa AY: pÀ AET: 9 1 
But notwithstanding his effort to restrain 
it by force of reason, the passion of Brahmā, 
the lord of created beings, forthwith broke 
through the middle of his brows in the form 
of a boy of dark-red hue. (7) 


aa ete ami yi wary wa: 
anf ge À ea: CaM a TENT c 1 
The body, who was no other than Lord 
Rudra, the eldest-born of the gods, cried, 
“Give me names, O Creator, and also 
allow me abodes, father of the world.” (8) 


fa ea aa: Ura sear RTTA 
WAM AFA ATA UT WeteteH F181 
Intending to comply with this prayer of 
the boy, the worshipful Brahma, who was 
born of the lotus, replied in kind tones : “Do 
not cry, | shall presently do it for you. (9) 
aed: IS ae ga ares: 
anata AAT SE sft WaT: 1201 


“Since you wept as a frightened child, 
O chief of the gods, hence people will call 
you by the name of Rudra (lit., one who 
weeps). (10) 
Haag mpi n 
Qaeda wR Hatt Feel 

“The heart, the senses, the vital air, 
ether, the air, fire, water, earth, the sun 
and the moon and austere penance—these 
are the abodes | have already assigned 
to you. (11) 
jw phir wafer waa 
Bit wa: KA A yaaa: 221 

“You will be further called Manyu, 
Manu, Mahinasa, Mahan, Siva, Rtadhwaja, 
Ugrareta, Bhava, Kala, Vamadeva and 


Dhrtavrata, according to the abodes 
assigned to you. (12) 


Ader a Paane | 
Bact Ger dat wares wa À RAA: 1 R3 
“Dhi, Vrtti, Usana, Uma, Niyut, Sarpi, 
lla, Ambika, Iravati, Sudha and Diksa, O 
Rudra, shall be your wives, who will all be 
called Rudranis, as a class. (13) 


iA arent carat a HATT: | 
uf: ga vet aa: wA aeafa: I% 
“Accept these names and abodes and 
consorts too, and beget through these 
numerous progeny, since you are a 
Prajapati, a god presiding over creation.” 
(14) 

seas: A THU aAA: | 
wrarpiraureat MAAA: WaT: ey 1 
Thus enjoined by his father, Brahma, 
Lord Nilalohita (so-called because of his 
dark-red hue) begot progeny resembling 
himself in strength, appearance and 
disposition. (15) 

PA SAGEM AAAS Waa WL! 
Permanent gar RRNA | gS | 
Brahma, the lord of created beings, 
was alarmed to see numberless hosts of 
Rudras (gods presiding over destruction), 


procreated by Rudra, devouring the creation 
on all sides. (16) 


art wm: gegi: air 

wa Fe eaae: | e001 
“Beget no more of such progeny, O 

chief of the gods, who are burning with 


their fearful eyes all the four quarters, 
including myself. (17) 
wT otis wk A dyer 
qda agi eet faya Ya g 
“Practise austere penance that may 
bring happiness to all living beings; God 
bless you. Through penance alone you will 
be able to create this universe as it was 
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before (in the Kalpa preceding the last 
Pralaya). (18) 
waa w Aina 
aiea AÀ A RR 
And through penance alone can a man 
easily attain the Lord, who is supreme 
effulgence, nay, who is beyond sense- 
perception and dwells in the heart of all 
living beings.” (19) 
JI Ia 
vaureayarsstae: Raa ri afar 
mehea fade TÀ TAI 201 
Maitreya continued : Thus instructed 
by Brahmā the self-born, Rudra said, “All 
right!” and, taking leave of the lord of speech 
and going round him as a mark of respect, 
he retired to the woods with intent to practise 
austere penance. (20) 
anhaa: of a gat: WART 
uc ez g ki HAA: |R? I 
mia A yea: e: wd! 
qie aaya AA ME:N? 
Equipped with the creative energy of 
the Lord, Brahma now contemplated 
further creation and presently produced 
ten more sons, who were instrumental in 
multiplying the creation, viz., Marici, Atri, 
Angira, Pulastya, Pulaha, Kratu, Bhrgu, 
Vasistha and Daksa, Narada being the 
tenth. (21-22) 
IARAA Vg ASETETA: | 
Wong has: HA pafa sarah: | 2B | 
Narada sprang up from Brahma’s lap, 
Daksa from his thumb, Vasistha from his 


breath, Bhrgu from his skin and Kratu was 
evolved from his hand. (23) 


Ueret aaa at yara: crotdkfa: 1 
ST Wadtsenitstritfaats wad 2 1 


Pulaha emanated from his navel, the 
sage Pulastya from his ears, Angira from 
his mouth, Atri from his eyes and Marici 
came out of his mind. (24) 
ad: fA aa T: ea! 
ami: yod Jg R TRR: u 

Dharma the god of virtue, from whom 
was descended Lord Nārāyaņa Himself in 
the form of the twin brothers Nara and 
Nārāyaņa, appeared from his right breast. 
Even so, Adharma (the spirit presiding 
over unrighteousness), from whom sprang 
the god of death, the terror of the whole 
world, appeared from his back. (25) 
tle a ya: ae Arena 
arenga Ag AAR: MATTA: 38 | 

From his heart sprang up Kāma, the 
god of love, Anger from his brows, and 
Greed from his lower lip, Vāk, the goddess 
of speech from his mouth, the oceans from 
his penis, and Nirrti, the chief of the 
Rākşasas and the regent of the south- 
west, the spirit presiding over sin, from his 
anus. (26) 
JAN: HEAT VA gN: WA: WY: 
mÀ i wR favagar FT Vo! 

The sage Kardama, the spouse of 
Devahtti (the mother of Lord Kapila) and a 
master of his self, was evolved from his 
shadow. In this way the whole of this 
creation was evolved either from the mind 
or from the body of Brahmā, the maker of 
the universe. (27) 
ara gt wat qaidi 7: | 
Hea GHA ae: AHH Shel A: AML! RCI 

Vidura, we are told that, eager to push 
on the work of creation, Brahma, the self- 


born, fell in love with his own daughter, 
Vak, who was most handsome and 
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captivating, but she had no carnal desire in 
her.! (28) 
wad peat facies fiat gars 
mig Gra fase 2? | 
Finding that their father had set his 
heart on unrighteousness, his sons, Marici 


and the other sages, remonstrated with 
him out of filial affection: (29) 


qaqa: pi wa 4 afta at 
ad cleat mAai WH: 1301 
“It is strange that you, a master of your 
self, should seek to Copulate with your 
own daughter, unable to control your 
passion! It is something which was never 
done by your predecessors in office (the 
Brahmas that preceded you) nor will it be 
done hereafter by your successors (the 
Brahmas that are going to follow you). (30) 
Tih gas gri acusa] 
ASA À cis: sara FÀ 321 


“This is not something praiseworthy 
even for the all-powerful, O preceptor of 
the world ! For it is by following the conduct 
of such people that the world finds its way 
to happiness. (31) 
W A aà a g Ga Afm 
mai a wef urge) 

“Obeisance to the Lord who by His 
own light of wisdom manifested this universe, 


which already lay dormant in Him! May He 
protect the cause of righteousness.” (32) 


E gei yoa: YA TÀ g aA 

wma aaa Afen 
at RA mihi iet agge: 33 
Brahma, the lord of Prajapatis, felt much 
ashamed to see his own sons, the lords of 
Created beings, thus pleading with him before 
his very eyes, and immediately cast off his 
body. The four quarters picked up that 
fearful body, which continued in the form of 
fog, also known by the name of darkness. 
(33) 

alfa area: Sedat TTT | 
wet SAME ARA AAA TAM WT | 3% | 
Once when Brahma, the Creator, was 
Pondering how should he be able to create 
the worlds as an organic whole as before, 


the four Vedas issued from his four mouths, 
one from each. (34) 


Even so, the four supplementary Vedas, 
logic and other allied Sciences (such as 
dialectics, Mimarnsa2 and SO on), the 
functions of the four Priests required to 
Officiate at a sacrificial Performance, the 
elaborate procedure of Performing sacrifices, 
the four pillars of virtue, the four ASramas 


1. Even though Brahma, who had been commissioned by the Lord to carry on His own work of 


Creation and has been spoken of above as the first seer 

Vedas) and Vedamūrti (Veda personified), and who had not only been blessed by 

a prey to delusion while proceeding with the work of creation but had been admitted by 

nown His truth (vide Ill. ix. 34—36 above), could not evidently have stooped to such 

degradation. The incident is only intended to illustrate the blindness of passion and to 

of warning sounded by our wise forefathers not to see even one's own mother, sister or daughter when 
‘© was all alone. We read elsewhere in Srimad Bhagavata itself— 


k 


sh 


(Adikavi), Vedagarbha (a repository of the 
y the Lord never to fall 
y Him as having 
depths of moral 
justify the note 


TA frat fear ata fafa waa | aaa fastest aif (1X. xx. 17) 
“One should never remain alone even with one's own mother, sister or daughter. Powerful are the 


Senses, which lead astray even a learned man.” 


2. A system of Philosophy concerning itself chiefly with the correct interpretation of the Vedic ritual 


and text, 
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(stages of life) and the duties assigned to 
each also appeared from his mouths. (35) 
fagz sara 

aà fayagamiign aay qedtsaa | 
aq aq age aA ater 36 | 
Vidura said : When that lord of the 
Prajapatis, the progenitors of the world, 
evolved from his mouths the Vedas and 
other things enumerated by you, tell me, 
in detail, O great ascetic, what did he 
produce from which mouth or other organ? 
(36) 

aT sara 

EAERI CIEC Sar À Gilcikai tee 
yari wefan maf er aAA 39 | 
Maitreya replied : Brahma brought 
out the four Vedas called the Rgveda, the 
Yajurveda, the Samaveda and the 
Atharvaveda severally from his mouths 
facing the east, south, west and north; and 
in the same order did he create Sastra (the 
duty of the priest called Hota) liya (the 
duty of the Adhwaryu), Stutistoma (the 
duty of the Udgata) and Prayascitta (the 
duty of the Brahma). (37) 

aqdi mde med aaa! 
raed ange ad magai RT A: | Be | 
In the same way he released Ayurveda 
(the science of medicine), Dhanurveda 
(the science of archery), Gandharvaveda 
(the science of music) and Sthapatyaveda 
(the science of architecture) severally from 
his easterly and other mouths. (38) 

agm v Seriya: | 
wee wa aana: aga wdeyta:13¢1 
The all-seeing Brahma then discharged 
from all his four mouths the class of literature 
known by the name of Itihasa and Purana, 
which is recognized as the fifth Veda. (39) 
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qea yia aTa | 
adame a ast aay vo | 


Similarly, he sent out a pair of sacrifices 
from each of his easterly and other mouths, 
viz., Sodasi and Uktha from the eastern, 
Purisi and Agnistoma from the southern, 
Aptoryama and Atiratra from the western, 
and Vajapeya and Gosava from his northern 
mouth. (40) 
fen ert aa: act endef vara a 
amia aaien shat: 1 ¥e | 

In the same order he evolved the four 
pillars of virtue, viz., Vidya (purity acquired 
through knowledge of God), Dana (charity 
prompted by compassion), Tapas (austerity) 
and Satya (truthfulness) as well as the 
four Asramas or stages of life and the 
mode of life prescribed for each. (41) 
mai waist a i rer Gera! 
antares sft À Jew! 

The Savitra (a vow of purity undertaken 
for a period of three days following the 
ceremony of Upanayana or investiture with 
the sacred thread for the Japa of the 
Gayatri), the Prajapatya (a vow of celibacy 
undertaken for a period of one year), the 
Brahma (a vow of celibacy undertaken for 
the entire period of prosecuting the study 
of the Vedas) and the Brhat (a vow 5i 
lifelong celibacy), are the four modes of life 
prescribed for a Brahmacāri (religious 
student). Even so, Varta (agriculture and 
other vocations sanctioned by oe 
Sastras), Saficaya (officiating at sacrificial 
performances), Salina (living on whatever 
may be got without asking) and Śiloñcha 
(living on foodgrains found scattered and 
gleaned from the fields after the hae 
has been reaped or from the grain marke! 
when the stock has either been sold of 


A k 
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removed)—these are the four means of 
livelihood prescribed for a Brahmana 
householder. (42) 


tara aefacdgan: tra a1 
aÀ pia: os aAA aA v3 
Similarly, Vaikhānasas (those living 
on the produce of uncultivated land), 
Valakhilyas (those who give away the old 
stock of foodgrains on receiving a new 
one), Audumbaras (those who live on fruits 
etc., brought exclusively from the quarter 
which they happen to face when quitting 
their bed after a night’s rest) and Phenapas 
(those who live on fruits etc., dropped from 
trees by itself) are the four types of 
Vanaprasthas (anchorites dwelling in the 
forest in the third stage of their life). And 
the Kuticaka (he who lives in a thatched 
hut at one place, fully observing the rules 
of conduct prescribed for a recluse), the 
Bahidaka (he who regards the rules of 
conduct as of secondary importance and 
accords a superior place to knowledge), 
the Harnsa (he who treads the path of 
knowledge) and the Niskriya or 
Paramaharnsa (he who has attained spiritual 
wisdom and Jivanmukti or liberation in this 
very life)—these are the four types of 
Sarnnyasis or recluses (those who have 
renounced their hearth and home in the 
fourth or last stage of their life). (43) 
afam weit arat eiad a 
Wa Sea, Wore WT SBA: 1 eI 
Even so, the four branches of 
knowledge, viz., Anviksiki (the knowledge 
of the Spirit, which is conducive to 
liberation), Trayi (the knowledge of the ritual, 
which leads to enjoyment in heaven), Varta 
(the technical knowledge of agriculture, 
commerce, etc.), and Dandaniti (political 
Science), and the four Vyahrtis or mystical 


formulae uttered at the beginning of the 
Gayatri (Bhuh, Bhuvah, Swah, and the 
combination of the three, viz., 
Bhurbhuvahswah) issued from his mouths 
in the same order; while Pranava (the 
mystic syllable OM) flowed from the cavity 
of his heart. (44) 
Tethormatectat meat a carat farsi: | 
PEMA SMTA: WATT: 1 8y | 
Again, the Vedic metre of Usnik 
appeared from the hair on the body of the 
all-powerful creator, and Gayatri (another 
Vedic metre) from his skin. The Tristubh 
metre emerged from his flesh, Anustubh 
from his sinews and Jagati from the bones 
of the lord of creation. (45) 
TRAM: Tefen get words wate | 
maeman: tat ee Baler: xe! 
From his marrow emanated Pankti, while 
Brhati came forth from his breath. Similarly, 
his consciousness came to be the hard 
consonants, while his body itself passed 
by the name of vowels. (46) 
SAARA ANTA: | 
ma: wa fae vata M TTÀ: 1 vo! 
His Indriyas are termed as the sibilants 
(the sounds represented by the letters Śa, 
Sa, Sa and Ha), while his physical strength 
goes by the name of Antahsthas or semi- 
vowels (the sounds represented by the 
letters Ya, Ra, La and Wa. And the seven 
notes of the gamut (Sadja, Rşabha, 
Gandhara, Madhyara, Pañcama, Dhaivata 
and Nisada) proceeded from the recreation 
of the lord of created beings. (47) 
VRSCA SATA: W: | 
mamana faadt arargracquafen: | xe | 
Being Sabdabrahma (Veda or sound) 
personified, Brahma is manifest in the form 
of Vaikhari (articulate utterance) and 
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unmanifest in the form of Pranava. Beyond 
him shines the Supreme, who pervades 
everything as Brahma (the Infinite) and is 
possessed of various potencies as the 
almighty Lord. (48) 


(Having cast off his previous body, 
which had been defiled by sinful thought 
and which continued to exist in the form of 
fog) Brahma now assumed another body 
distinct from the former and set his heart 
once more on creation. Realizing in his 
heart that the creation had not expanded 
even at the hands of seers Marici and 
others, who were endowed with extraordinary 
powers, he thought once more within himself, 
O Vidura: “Oh, how strange that, even 
though | am ever up and doing, my progeny 
are not multiplying. Surely an adverse fate 
stands in my way.” Brahma always did 
what was desirable at the moment. While 
he was thus waiting for a more propitious 
Providence, Brahma’s body became twofold. 
A human body (whether male or female) 
has come to be known by the name of 


Kaya! (in Sæ “rit) only because it originally 
belonged tu ‘ na. Those two distinct 
parts turned out to be a man and a woman. 
(49—52) 
IATA TA IS A: ATA: FTE | 
Tat MS SEEEN A ARTA: | 43 | 
Of those two forms the male was 
Swayambhuva? Manu, the first independent 
sovereign of the entire globe. And the female 
came to be the spouse of that noble soul 
and was called Satarupa. (53) 
w ayp wat Amaya 
u a ma AATAL Y | 
The creation then multiplied through 
copulation. Swayambhuva Manu too begot 
five issues through Satarupa. (54) 
fadam fra: Haga Yd! 
agadas waft | ATA AY! 
They were Priyavrata and Uttanapada 
and three daughters, Akuti, Devahuti and 
Prasuti by name, O most pious Vidura. (55) 
agpi wet marda q RATA 
aama a a gi STA! 4s! 
He gave away Ākūti (the eldest) to 
Ruci, a lord of created beings, the middle 
one, Devahiti, to the sage Kardama (another 
Prajapati) and Prasuti, the youngest, ig 
Daksa (one of the ten sons of Brahma 
enumerated in verses 22 and 23 above)- 
The progeny of these three girls filled the 
whole universe. (68) 


sta RTEA wergert WME GRIT GREA ERSAT: I 8? I 


Thus ends the twelfth discourse in Book Three of the great and glorious Bhāgav 


yata- 


Purana, otherwise known as the Paramaharisa-Samhita. 


1. The word ‘Kayam’ has been derived from the noun ‘Ka’ (a name of Brahma)— == A (tha! 


belongs to Brahma). 


2. The Manu owed his name to his father, Swayambhi (the self-bom Brahma). Th 


t which 


n 
e word has bee 


derived as ‘arya: aqa qa’ (the son of Swayambhi). 
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SIT AASV SATA: 
Discourse XIII 
The Lord’s Descent as the Divine Boar 


Aye Sara 

fra are aA WA: yai TT 
m: wre areal mRNT: g? | 
Sri Śuka continued : On hearing this 
most sacred discourse from the lips of the 
sage (Maitreya), who was proceeding with 
the same, O king, Vidura made the following 
enquiry again, fond as he was of hearing 
the stories of Bhagavan Sri Krsna (son of 
Vasudeva). (1) 

fag sara 

Wa arya: ware fir: YA: eae: | 
vices fiat weii fe ene vat WA 2 | 
Vidura said : Having secured a spouse 
after his own heart, O sage, what did 
Emperor Swayambhuva, the beloved son 
of Brahma, the self-born, do next? (2) 

ait oma mae aT 
ae 8 seer facet wat a 
Full of reverence as | am, please narrate 
to me, O most pious Maitreya, the story of 
that royal sage, the first sovereign of the 
globe, since he had taken refuge in 
Viswaksena, Lord Visnu, (lit., the universal 
lord or He who exerts His power all round). 
(3) 

area det | afar 
wast gRs: 1 
mapaa | Was 

wan Fàg Aa x | 
The highest reward, commended by 
the wise, of learning acquired by men with 
great pains extending over a long period, 
iS to hear the praises of those who have 
installed the lotus-feet of Lord Śri Krsna, 


the Bestower of Liberation, in their heart. 
(4) 
RJE FATT 
maiuwi | 
Veet amarat 
woa yina y I 
Śrī Śuka went on : When Vidura, who 
was full of modesty and had had the honour 
of bearing in his lap the feet of Śrī Krsna 
(who was no other than the thousand- 
headed Purusa), spoke thus and urged 
Maitreya to the narration of the Lord’s Stories, 


the sage’s hair stood erect and he replied 
to him as follows: (5) 


wT sara 
Fel AMTGA Teh HA: FATT TH: | 
wa: way 


I&I 
Maitreya said : When Swāyambhuva 
Manu came into existence with his 
consort, Śatarūpā, he bowed respectfully 
to Brahmā, the repository of the Vedas, 
and addressed him thus with folded hands 2 
(6) 
mae: aay pa giia: 
Stent A: w À VT aA aT TALI eI 
“You are the one undisputed father— 
progenitor as well as sustainer—of all living 
beings. Yet in what way can we, your 
children, be of service to you? (7) 
àR mq meng 
apes aÀ fama a AA: 21 
“We make obeisance to you, O 
praiseworthy father; from among duties, 
we may be found capable of, kindly prescribe 
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that by discharging which we may enjoy 
celebrity all round in this world and a happy 
destiny in the other.” (8) 
aeara 
fagam ara aa gi fadiga 
aeiia eat mÈ Ana S 1 
Brahmā replied : May all be well with 
both of you, O sovereign of the globe. I am 
pleased with you, my son, since with a 
guileless heart you have of your own accord 
surrendered yourself to me with the words 
“Enjoin me what to do.” (9) 


The way in which sons should offer 
worship to their father, my valiant son, is 
only this that, free from jealousy towards 
their brothers, they should reverently and 
dutifully carry out his behest to the best of 
their ability. (10) 
a aen aA TÀ: | 
sa ma n mi aA: HT TARRI 

Begetting, through her, issues that may 
prove to be your compeers in virtues, 
therefore, rule over the earth with 
righteousness and worship the Supreme 
Person through sacrificial performances. (11) 
we oyp wa Tea TT 
Puces maeh SAA | 22 1 

The best service you will be doing to 
me will be through the governance of the 
people, O ruler of men. Lord Sri Hari, the 
Controller of the senses, will be pleased 


with you when He sees you looking after 
your subjects. (12) 


aut a get war, aafergt wards: 1 

Wi srt amata aera gA: WILI 3 
Their labours prove of little avail, who 

fail to win the pleasure of Lord Janardana, 


who reveals Himself in the form of sacrifices; 
for that way they disregard their own Self, 
who is no other than the Lord. (13) 


AION 
adk mad ad ata 
wart aas watt WA a WT! el 
Manu said : | shall abide by your 
command, O destroyer of sin! Kindly assign 
an abode to me as well as to my progeny, 
my lord. (14) 
aaa: adami wat ara verte 
sen seu Tet ta om farsa! Bh | 
The terrestrial globe, which is the abode 
of all living beings, stands submerged in 
the vast expanse of water. Efforts should 
be made, my lord, to recover the goddess, 
Earth. (15) 
ae aA 
qet aut Heal eT AAAs TT 
mat waar sft seat ferat fare! RE 
Maitreya continued: Finding the 
earth submerged in water, as at the time of 
final dissolution, Brahma taxed his brain 
for along time as to how he should be able 
to lift her (the earth) up. (16) 
qd À fafai: ere Tat TAT 
AMT + miad: | 
mene ward a get fag Axo! 
‘Even as | was engaged in pushing on 
the work of creation,’ he said to himself, 
‘the earth, which was all the time being 
washed by the waters, sank to the lowest 
depths. Now what should be done in ine 
matter by us, who have been charged with 
the work of creation? Let the Lord, from 
whose heart (thought) | sprang, contrive 
some device for me.’ (17) 


gafara afaa | 
cuei fremgar: | t4! 
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As he was thus reflecting, a tiny boar, 
just as big as a thumb, emerged all of a 
sudden from one of his nostrils, O sinless 
Vidura. (18) 


While Brahma stood looking on, the 
boar in the air instantly grew to the size of 
an elephant, O Vidura (descendant of 
Bharata)! This was really most wonderful. 


(19) 
miffed: gmim 


Wel 
Feat aRt wa acharara fei 201 
Beholding that strange form of a boar, 
Brahma with Marici and other Brahmanas, 
Sanaka and his three brothers and 
Swayambhuva Manu, speculated about it 
in various ways: (20) 
Rna ud eaer 
wa amri Ararat À aT 2? 1 
“Who can be this weird creature 
standing in the guise of a boar? Oh, how 
strange that it came out of my nostrils! (21) 
Asger: ANETT: | 
aft iama a À GA: 
“Even though at first sight it looked 
only as big as the upper part of a thumb, 
in an instant it grew to the size of a huge 
rock. Might it be Lord Visnu Himself, who 
iS exercising my mind?” 


While Brahmā was thus pondering 
alongwith his sons, the Lord presiding over 
Sacrifices (for the boar was none other 
than He) who now looked like a huge 
Mountain, roared aloud. (23) 
Want a ieira EAT 
biien Seu: Ream fay: 1 eet 


The all-powerful Sri Hari delighted 
Brahma and those foremost Brahmanas 
by His loud roar, which made the quarters 
resound. (24) 


auen BG ES EES 
AR: ASA, MII 
Hearing the roar of the Lord disguised 
as a boar, which removed their perplexity, 
the sages, who all belonged to the Janaloka, 
Tapoloka or Satyaloka, began to extol 


Him through the holy Mantras of the three 
Vedas. (25) 


wi w Aafaa- 


fara y fada 
mai SAANTI 26 1 
The Lord, whose form has been glorified 
in the Vedas, took the tribute paid to His 
virtues by those holy men as Veda itself. 
He gave a loud roar once more and, sporting 
like a lordly elephant, entered the waters in 
the interest of the gods. (26) 
Shara: «War: FN: 
wer faa GRATE | 
gma: fare ger 
waters aA: 1 20 
The divine Boar (the Saviour of the 
earth), who was possessed of a steel- 
like frame and whose skin had a thick coat 
of stiff bristles, first sprang into the air, 
erecting His tail and shaking His mane, 
and tore the clouds with His hoofs. He 
shone most splendid at that time with His 
white tusks, shedding a lustre wherever 
He cast His glance. (27) 


w geen: w fate, 
WEN: ATIRE: | 
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PIAS AR ARNAT- 
yiga IALTA ATERN Re | 
Having disguised Himself as a boar, 
even though He was no other than Lord 
Nārāyaņa, representing all the sacrifices in 
His own person, He went smelling about 
with His nose in search of the earth; and 
even though possessed of fearful tusks, 
He regarded with a gentle look the 
Brāhmaņas (Marīci and others) who were 
extolling Him, and dived into the water.(28) 


a auperstraraat- 
fagivigfa: AAA 
var saver ute AARI 


With its bowels torn open by the 
headlong plunge taken by His body, which 
resembled a mountain of adamant, the ocean 
thundered aloud and, tossing up its high 
waves like so many arms, cried as it were 
in distress: “Protect me, O Lord of sacrifices!” 


(29) 

at: addis 

smn ë Aae WAA! 

wt ot a gÀ 
at Vaart anA 301 
Cleaving the waters with His hoofs, 
which were sharp as arrows, the Lord, 
who represents all the sacrifices in His 
person, then reached the other end of that 
fathomless ocean and discovered in the 
depths of it the terrestrial globe, which is 
the abode of all living beings, and which 
the Lord had absorbed into His body while 
about to retire at the end of the previous 


Kalpa. (30) 
a shea: deed Tart! 

vara i Wearssuast 
gmaria; 1321 


wast ramaan 
a dài grofsarute 


gat RAA wert fairey 321 

The Lord shone most resplendent as 

He rose lifting up the earth on His tusks out 
of the depths of the ocean, where it had 
been lying submerged. While He was yet in 
those waters, a demon, Hiranyaksa by name, 
of irresistible prowess assailed Him with 
his club in order to obstruct His way. This 
excited His fury, which blazed forth like His 
discus, Sudargana, and He playfully disposed 
of him even as alion kills an elephant without 
any exertion. With His temples and snout 
stained by the demon’s blood He presented 
the appearance of a lordly elephant that had 
just turned up the earth (of a mound of red 
ochre). (31-32) 


Even as the Lord, who was dark as a 
Tamala tree, lifted the earth out of the 
water on the ends of His white tusks, like 
an elephant carrying a lotus on his tusks, 
dear Vidura, Brahma, the Creator, and others 
recognized Him and, with folded hands, 
waited upon Him with hymns of praise that 
closely resembled Vedic Mantras. (33) 


wet m: maT 

The sages said : “Victory, victory t0 
You, O invincible Lord, the Promoter of 
sacrifices! We make obeisance tO You 
even as You shake Your own divine Body; 
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consisting of the three Vedas, in order to 
free it from moisture. We bow once more 
to You, who have assumed the form of a 
boar with a special object (that of rescuing 
the earth) and in the pores of whose bristles 
lie hidden the various sacrifices, (34) 


Tard git wating ATTRA! 34 1 

This form of Yours, O Lord, made up 

as it is of sacrifices, is one that cannot be 
easily perceived by the sinful. The various 
Vedic metres, Gayatri etc., find a place in 
Your skin, the holy Kuga grass in Your 
bristles, clarified butter in Your eyes and 
the functions of the four Priests, the Hota 
and others, in Your four legs. (35) 


The Sruk (a sort of large wooden ladle 
used for pouring clarified butter on a 
Sacrificial fire) is located in Your snout; the 
Sruva (a smaller ladle used for pouring 
Clarified butter into the Sruk), O almighty 
Lord, finds a place in Your nostrils; the 
\da (a dish or plate from which food is 
taken at a Sacrifice) exists in Your belly; 
the Camasas (vessels used at sacrifices 
for drinking the Soma, generally of a square 
Shape, made of wood and furnished with a 
handle) abide in the cavity of Your ears; 
the Prasitra (a vessel in which the Brahma’s 
Share is Poured) exists in Your mouth and 
the Grahas (ladles or vessels employed 
for taking up a portion of some fluid, 
specially of Soma, out of a larger vessel) 
Your throat. And Your act of chewing, O 


Lord, constitutes the Agnihotra (pouring 
oblations into the sacred fire). (36) 


Garmin: rert 

a weaned: | 
frat vardera vite aad: 

maaa fadatsaat fe 71301 


Your repeated descent into the world 
of matter is what is known as the Diksaniya 
Isti (the offering of oblations into the sacred 
fire at the time of consecration for a sacrifice); 
the three Istis known by the name of 
Upasads (which precede the Sutya or 
pressing of the Soma in a Jyotistoma 
sacrifice) constitute Your neck; the 
Prayaniya Isti (that which follows the Diksa 
or consecration) and the Udayaniya Isti 
(that which is performed at the end of a 
sacrifice) are Your tusks; the Pravargya 
(the ceremony called Mahavira performed 
at the beginning of every Upasad) forms 
Your tongue; the Sabhya and the Avasathya 
fires form Your head and the Putting of 
bricks in layers or rows for the preparation 
of a sacrificial altar constitutes Your vital 


airs, revealed as You are in the form of a 
sacrifice. (37) 


ar Wa: waana: 
Wenfaterda fa ema: 
vat war priae- 


wat adage: | ac | 

Your generative fluid is the Soma 
and Your sitting posture constitutes the 
sacrificial rites performed thrice (in the 
morning, at midday and in the evening) 
everyday. The seven constituents of Your 
body are the seven classes of main 
sacrifices (viz., Agnistoma, Atyagnistoma, 
Uktha, Sodasi, Vajapeya, Atiratra and 
Aptoryama); while the joints of Your body 


282 


» SRIMAD BHAGAVATA =+ 


[Dis. 13 


constitute all the Satras (series of sacrifices 
continued for a number of days). In this 
way You combine in Your person all the 
Yajfias (sacrifices in which the Soma is 
not used) and Kratus (those in which the 
Soma is used), the tendons of Your body 
forming the various sacrifices. (38) 


wat | - zaedshaeraeaar- 
yar wdead fare 


ama fread WaT FA: 1 381 


Hail, hail to You, who represent in 
Your person all the Mantras (sacred 
formulas) employed, the deities worshipped 
and the materials used (by way of oblations 
etc.) in a sacrifice, as well as all sacrificial 
acts and other activities. Nay, You also 
embody the wisdom gained through 
dispassion, Devotion and self-control, and 
are our teacher imparting all sorts of 
knowledge. Hail, hail to You. (39) 


Borne by You on the pointed ends of 
Your tusks, O Lord, the earth with its 
mountains, O Supporter of the globe, shines 
resplendent like a lotus plant with leaves 
supported on the tusks of a lordly elephant 
emerging from water. (40) 
wind wate a tat 

ysa st yt al 
watt yee wren 
gaara ata fawn xe 

Again, with the terrestrial globe 
supported on the tusks, this boar-like form 
of Yours, which consists of the three Vedas 
(Rgveda, Yajurveda and Samaveda) looks 


as charming as the beauty of a huge 
mountain with a mass of clouds hanging 
on its summit. (41) 


(Kindly) place this mother of the entire 
animate and inanimate creation, who is 
Your spouse, firmly (on water) in order to 
make her habitable for all; for You are their 
Father. Then we shall make obeisance to 
You as well as to her, in whom You have 
deposited Your seed (in the form of sustaining 
power) even as the sacrificer invokes the 
sacrificial fire in the Arani (the piece of 
wood used for kindling of fire by attrition 
with the chanting of sacred formulas). (42) 
me: maana wit 

Tat Tara ya SET 
a faerie ata favateer 
at aaa ASAT 83 | 

Who else than You, O Lord, could 
venture to lift up the earth, that had sunk 
into the lowest depths of water ? This is, 
however, nothing miraculous for You, the 
abode of all wonders, who have created 
this most marvellous universe by Your 
Maya (wonderful creative energy). (43) 
fagam aged Pi ag- 

shennan FAA 
eramana- 
fagam yenii fart: 8%! 

When You shook Your body composed 
of the Vedas, we, the inhabitants of te 
Janaloka, Tapoloka and Satyaloka, got 
splashed and thoroughly depurated by the 
drops of holy water flying from the end 0 
Your mane. w 
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a aaa wenfaaay à 
a: mi mN: | 
ecien eiae eate iL Eni 
fayi maei raa fasts mL we | 
Alas! he has verily lost his wits, who 
seeks to know Your endless exploits in 
their totality. O Lord, bring happiness to 
the whole universe, which stands deluded 
through contact with the objects of senses, 
brought about by Your Yogamaya. (45) 
a7 sary 
sequeetranrree ahrcteranteha: \ 
tect wear Sorerafearararr Ye | 
Maitreya resumed : While being thus 
extolled by those sages through verses 
closely resembling the Vedic hymns, the 
Protector of the universe in the form of the 
Boar placed the earth on the surface of the 
water, which supported His hoofs. (46) 
a set wma? fae: waf: 1 
Tarn iA ser ait aft: 1 wot 
Having thus placed on the water the 
earth, which He had sportfully lifted up 
from its depths, the almighty Lord Sri Hari, 
the Protector of all beings, went out of 
sight. (47) 
a wi attend A: 
wat Aquat ceri: | 
Toa wT sada Aye 
mdse, ee weiter xe! 


Lord Janardana is quickly pleased in 
His heart of hearts with him who thus 
listens to or narrates with devotion the 
blissful and charming story of Sri Hari, the 
very thought of whom rids one of all sorrows 
and sins and whose sportful activities are 
all worth recounting. (48) 
afar wast reny weit 

fee geist mre aaaf: 1 
WAS Usa ETITA: 
wae fart cant ur: wm xe 

What is hard to obtain when He who is 
capable of granting all our desires is pleased? 
So have done with such blessings as are 
of little value. For, on those who adore Him 
with their mind exclusively fixed on Him, 
that supreme Lord, who is seated in the 


heart of all, confers His highest state of 
His own accord. (49) 


ada moana- 
A a fat N o 
Having known the real worth of all the 
objects of human pursuit and having once 
quaffed with the cup of one’s ears the 
nectar of the Lord’s stories, sifted from 
among other old legends—the nectar which 
ends the cycle of births and deaths—who 
in this world would feel surfeited, unless he 
is other than a human being? (50) 


REMG MATA TAGAS AT: N 23 N 
Thus ends the thirteenth discourse in Book Three, narrating among other things the 
descent of the Divine Boar, of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


o nme 
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STD 


STATA: 


Discourse XIV 
Diti’s conception 


$ri Śuka continued : Vidura, who 
had taken a vow of hearing the Lord’s 
praises, did not feel satiated even on 
listening from the mouth of Maitreya (the 
son of Kusaru) to the story of Sri Hari, who 
had taken the form of a boar with a special 
motive of rescuing the earth. With joined 
palms uplifted he, therefore, questioned 
the sage again. (1) 


Vidura said: We have just heard 
from you, O crest-jewel of sages, how 
Hiranyaksa, the earliest of the Daityas 
(sons of Diti), was slain by Sri Hari, who 
had taken the form of a boar (representing 
all sacrifices). (2) 
ma arate: A aiei citerar 
A a A PEAY: 3 l 

As He was playfully engaged in lifting 
up the earth out of water on the ends of 
His tusks, how did He come to have an 
encounter with that demon king, O holy 
sage? (3) 


aaa zaa 

mg at wat yema R: 
wa wate nai yeaa x | 

Maitreya replied : You have asked a 
good question, O valiant Vidura, inasmuch 
as your enquiry relates to the story of Sri 
Hari’s descent (as the divine Boar), which 
cuts asunder the noose of birth and death 
in the case of mortals. (4) 
zara: war e ami: 
JÀ: Geta ygd R: TEA 4 | 

It was through the story of Sri Hari, 
narrated by the sage Narada, that Dhruva, 
the son of king Uttanapada, even as a 
child, set his foot on the head* of Death 
and ascended to the abode of Sri Hari. (5) 


Now in this connection | have heard 
the following anecdote, which was told of 
yore by Brahma, the god of gods, in response 
to a query by the gods. (6) 
ffia aeni caved ofr 
SURI at wearat egal © | 

Once Diti, a daughter of Daksa, who 
was eager to obtain a son, sought the 
company of her husband, Kasyapa, son of 
Marici, while it was only dusk, stung as she 
was by (the darts of) love, O Vidura. (7) 


* It is mentioned in Book IV that when the attendants of Lord Visnu, Sunanda and ot! 
an aerial car to pick up Dhruva and escort him to the Lord's divine Abode, Mrtyu (the god o 
appeared on the scene, thinking that his services might be required before the soul of DI 
translated to the divine Abode. Dhruva, however, in utter defiance of the god of death, refi 
off his body (which was supremely dear to him because it had been blessed by the Lord wit 
touch) and, actually setting his foot on the head of Death as on the rung of a ladder, boar 


and bodily ascended to the divine Abode. 


hers, brought 
f death) also 
hruva could be 
used to cast 
h His divine 
ded the car 
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gaie TIT Yes ai uf 
frees mia afer 2 1 
Having just finished offering oblations 
of rice boiled in milk to the Supreme Person, 
the lord of sacrifices, who has the flames 
of fire for His tongues, the sage sat absorbed 
in deep meditation in the shrine of fire, 
knowing that the sun was about to set. (8) 
fefreara 
Wa Ri pA fag TA AARTE: | 
PA cat fame wena wags g | 
Diti said : O sage, just as a wild 
elephant crushes a banana tree, this god 
of love, bow in hand, displays his valour 
against me, a helpless woman, and is 
tormenting me on your account. (9) 


Therefore, God bless you, show your 
grace to me, burning as | am with jealousy 
to see the happiness and Prosperity of my 
co-wives, who are already blessed with 
children. (10) 
wiide ARANA ag: | 
uiestatget ma usa Aq ARI 

Those wives alone are held in great 
esteem by their husband and enjoy world- 
wide fame, whose husband like you is 
reproduced through them in the shape of a 
son. (11) 
w faa at maA gegana: | 
% qoia at aca sae A: WAHL 

Our father, the worshipful Daksa, who 
was fond of his daughters, severally asked 
us long ago when we were still unmarried: 
“Whom are you going to choose for your 
match, dear ones?” (12) 
a faens sonar A are GATE: | 


mmea À PÅTA: 193 | 


When he came to know our mind through 
other sources, since we made no reply out 
of bashfulness, he gave away to you those 
thirteen of us who conformed to your nature, 
since he was keen to multiply his race.(13) 
AA À BS HAT art KAATA | 
amdo i fe dati ext 

Therefore, O blessed lord with lotus- 
eyes, be pleased to grant my wish; for the 
afflicted never resort to the great in vain, O 
perfect one. (14) 
zR at die arta: pai gA 
WTA Aa EAERI 24 | 

Seeing her miserable and pleading much 
in the aforesaid manner, and finding that 
her reason had been clouded by intense 
Passion, O heroic Vidura, Kasyapa (the 


son of Marici) replied to her ina conciliatory 
tone as follows : (15) 


we Asè faerenta fit site aei 
Ta: ST: paaga aa: | 261 
“I shall presently gratify you by granting 
your wish, O timid one. Who would not 
grant the desire of one’s own wife, through 
whom one is able to achieve the threefold 
object of human pursuit, viz., worldly 
Possessions, gratification of the senses 
and religious merit? (16) 
aama aroo FATI 
ai to Sammo go 
Even as one is able to cross the ocean 
by means of vessels, so does a married 
man (a householder) cross the ocean of 
woe by conquering the senses through 
married life, taking with him the other three 
Āśramas (viz., the student community, the 
anchorite class and the order of recluses, 
all of whom depend on the householder) 
as well. (17) 


286 


ameter wef seen aff 
wai wearer iyn fara ec! 
The scriptures speak of a wife as the 
other half of the body of a man seeking the 
three objects of human pursuit, O proud 
lady. For, shifting his whole burden of 
maintaining the household to her, a man 
moves about in the world free from 
anxiety. (18) 
mA aT: 
ai wa Negado ge 
Just as the governor of a fortress 
easily conquers a host of marauders, so 
by falling back upon her we (householders) 
are able to subdue without any difficulty 
enemies in the shape of our senses, which 
people belonging to the other Āśramas find 
hard to conquer. (19) 
a at wami amg RIRI 
HTT AT ATE À À AA: | RO 
We cannot get absolutely square with 
you, O queen of the house, in a whole 
lifetime, nay, not even in lives to come, nor 
can others who have a bias for virtues.(20) 
anh aAA a were TAAA 
an w waaa gi wears RR 
Nonetheless | shall do my best to 
grant this desire of yours for offspring. But 
please wait for an hour or so, in order that 
the world may not reproach me. (21) 
w am àm Ai Aey 
afa mai yah Aò gI 
The present is a most ominous hour, 
favourable to frightful creatures (the demons 
etc.) and fearful to look at. At this hour the 
ghosts and spirits, forming the retinue of 


Śri Rudra (the Ruler of the spirits), move 
about. (22) 
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Uae ma e ATA ANTEA: | 
ud yaaiadàomefa YMTE 23) 
At this juncture of day and night, O 
virtuous lady, Lord Rudra, the protector of 
all beings, goes about on the back of His 
favourite bull, Nandi, accompanied by His 
entourage of ghosts. (23) 
yama tetera 
faatae: | 
WETS 
faa: usaf tart 
With His glittering mass of matted hair 
thrown into disorder and soiled on account 
of the dust raised by whirlwinds sweeping 
the cremation grounds, and His silver-white 
body covered with a coat of ashes, Lord 
Sankara, your sister's husband*, is watching 
all with His three eyes (in the form of the 
sun, the moon and the fire). (24) 
A ae cies Sa: WT aT 
mÀ a aiaga: | 
adden fag- 
mS TA ATA 24l 
Really speaking, however, no one in 
this world is akin or alien to Him, and no 
one is highly esteemed or most despised 
in His eyes. Yet the pity of it is that we for 
our part covet as a reward for our religious 
observances that very Maya (supernatural 
power and_ prosperity) which He has 
enjoyed and spurned. (25) 


at 


Those wise men who are keen to pierce 
A s 
the veil of ignorance recount His spotles 


doings. Although there is none equal t° 


* Sati (Lord Siva’s Spouse) was a real sister of Diti, both being daughters of Daksa. 


Dis. 14] 


Him, much less greater, and He is the goal 
of the virtuous, yet He conducts Himself in 
the manner of fiends, moving about all 
naked, besmeared with ashes and adorned 
with a wreath of skulls and so on. (26) 
waht ai fe astm: 

ar enaga: water 


var raan | 261 

Those unfortunate people alone who 
adorn their person—which really speaking 
is the food of dogs—with wearing apparel, 
garlands of flowers, ornaments and 
pigments, treating it as their very Self, 
laugh at the conduct of Lord Siva—who 
ever delights in His own Self—ignorant of 
His purpose in leading this sort of life, 
which is to teach the world how to develop 
indifference to the world as well as to 
one’s own body. (27) 


aà fated fare 2 
Even Brahma and the other gods, to 
Say nothing of us, respect the bounds set 
by Him. Nay, He alone is the cause of this 
universe, Maya being His handmaid ! How 
Strange that He should conduct Himself in 
the manner of fiends ! Inscrutable indeed 
are the doings of the almighty Lord. (28) 


Ae dfafat wat mraf 
wre mA aatia maar 2¢1 
Maitreya continued : In spite of her 
husband's remonstrances Diti, whose 
mind had been completely shaken by 
Passion, seized the holy Brahmana by his 
garment, Casting all modesty to the winds 
like a common woman. (29) 
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q Aaaa ataei frei farià 
wet Rema weft aareitafadst g 30l 
When he saw his wife's unusual 
insistence on that prohibited act, Kaśyapa 
bowed to Providence and then sought 
seclusion with her. (30) 
aduga aR Wore ara: | 
ars fast wer Fafa: GATT! 32 
Thereafter he bathed in water, controlled 
his breath and speech and began to mutter 
the holy syllable OM, fixing his thought on 
its meaning, the immutable, self-effulgent 
eternal Brahma. (31) 
Ria Aen aa ata oma 
suap Ramie 1 32 | 


Diti too felt ashamed on account of the 
sin that attached to her conduct, O Vidura 
(a descendant of Bharata). She, therefore, 
approached the holy Brahmana and, with 


her face cast down, spoke to him as 
follows: 


(32) 
Rfreara 
m à mifi ery mÀ ae 
ea: RE yami MERTER | 33 1 


Diti said : Let not Lord Rudra, O holy 
sage, who is the foremost of all beings as 
well as the Ruler of Spirits, destroy the 
seed in my womb because | have committed 
an offence against Him. 


Obeisance to the great god Śiva, who 
is irresistible in power and who drives 
away the agony of His devotees and bestows 
the desired blessings on those who 
approach him with a prayer, who is all- 
blissful to His disinterested worshippers, 
who, though perfectly non-violent by nature, 
yet wields the rod for the wicked, and who 
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is anger personified at the time of universal 
destruction. (34) 
aa wimi wat aE: | 
amea AUT Sa: aAA: 134 | 
May the almighty Lord Śiva (the Spouse 
of Sati), my brother-in-law who is extremely 
compassionate by nature, be gracious unto 
us, women, who deserve the mercy even 
of the hard-hearted hunter. (35) 
a7 sara 
maien Aena AA 
Ramen ae WARA: 1 36 | 
Maitreya went on: Kaśyapa, who 
had just finished his evening devotions, 
saw his wife, Diti, shaking violently with 
fear and soliciting for her progeny the 
blessings of this as well as of the other 
world, and spoke to her as follows: (36) 
PITI ITA 
ATETA draritefeentea | 
amaa sari RRT 3! 
CIE EGEE IkA LAIG KA L weet | 
Amaiera yee strat: | Re | 
Kagyapa said: Since your mind was 
impure, tainted with lust, the hour was 
unfavourable for conception, you 
transgressed my command and lastly, 
because you disregarded the gods, Lord 
Rudra and His attendants, O impious 
woman, a pair of wicked and unworthy 
sons will be born of you—sons that will 
make all the three worlds as well as their 
protectors cry again and again, O irascible 
lady ! (37-38) 
Wirt erat AARTE 
vat am AA RER 3 1 
aa AA: Gaal AR UTE: | 
raaa ani AYE i xo | 


When they proceed to kill helpless and 


innocent creatures, violate the chastity of 
women and annoy exalted souls, the Lorg 
who is the Ruler of the universe and the 
Delighter of all the worlds, will be enraged 
and, coming down to this world from His 
divine Abode will slay them even as Indra, 
the wielder of the thunderbolt, struck down 
the mountains. (39-40) 
fefreara 
aj wam magna | 
arma yaaa at pereg | xe | 
Diti said : | too would rather have my 
sons die at the hands of the Lord Himself, 
whose long and mighty arm is adorned 
with the discus Sudarsana. Let them not 
die under the curse of an angered Brahmana, 
my lord. (41) 
a aaas aA yuac al 
maaga at at athe a: 1%? 
Even the denizens of hell refuse to 
show any favour to him who is consumed 
by the curse of a Brahmana, as well as to 
him who has been a terror to living beings, 
no matter to whatever species of life he 
may be consigned after death. (42) 
PRAT FHT 
FIARA WA: waan 
qaaa À aA TA E?! 
qAa g yi afaa: wa Ha: 
mafa mas: Ves maa AAA YY! 
Kaśyapa said : Since you feel sory 
and are full of remorse for what you have 
done and right judgment has soon reverted 
to you, and since you cherish extreme 
reverence for Lord Visnu and deep regard 
for Lord Bhava (Siva) and myself too, one 
of the four sons of your elder son wil 
prove worthy of esteem even for holy men; 
nay, people will sing his fair renown along 
with the Lord's own glory. (43-44) 
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arta gif wafaaa aera: 
fidana aH TAATAL! Be | 
Even as gold of inferior quality is purified 
by being heated in fire, pious souls will 
cleanse their heart through disciplines of 
various kinds such as freedom from 
animosity in order to emulate his noble 
disposition and character. (45) 
anaa ayi miea aera 
E ENAA BET AASTAT FM I We I 
The Lord, who is the witness of His 
own Self and whose grace alone brings 
happiness to this universe, consisting of 
Himself, will be gratified with his exclusive 
view that the Lord alone is true. (46) 


He will be a great devotee of the Lord, 
magnanimous, high-souled and the noblest 
of the noble. Installing Lord Visnu in his 
heart, purified through intense Devotion, 
he will give up his false identification with 
the body. (47) 


A mine of good qualities, he will have 
no attachment to the pleasures of sense, 
and will be steadfast in virtue. He will feel 
delighted at the prosperity of others and 
will be grieved to see others in trouble. 
Regarding none as his enemy, he will rid 
the world of its sorrows even as the moon 
relieves the heat of summer. (48) 


amram 


dtr siea 
RET pSV %3 1 
Nay, your grandson will behold, in his 
heart through meditation as well as outside, 
the lotus-eyed Lord, who is immaculate by 
nature, who assumes forms according to 
the wishes of His own devotees, whose 
countenance is adorned with brilliant ear- 
rings and who is the ornament of Goddess 
Sri, the embodiment of womanly charms. 
(49) 
are sara 

at unread Aaa fR 
PAra ae pumigharars saa: | yo 1 
Maitreya continued : Diti felt much 
delighted to hear that her grandson would 
be a great devotee of the Lord, and was 
proud to learn that her sons would meet 
their death at the hands of Sri Krsna, Lord 
Visnu, Himself. (50) 


fefrrerTaae AqeeMS EATA: 1% 1 
Thus ends the fourteenth discourse in Book Three, comprising among 
other things the dialogue between Diti and Kasyapa, of the 
great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


O — eee 


564 Shrimadbhagavat Part I_Section_20_Front 


290 


+ SRIMAD BHAGAVATA « 


[Dis. 15 


STA USAS ETA: 


Discourse XV 


Sanaka and his three brothers pronounce a curse 
against Jaya and Vijaya 


aaa aara 

wai g aS: me fafi: | 
qm aii wt g TAL ? | 
Maitreya resumed : Apprehending 
trouble to the gods at the hands of her 
expected sons, Diti retained in her womb 
for a hundred years the aforesaid seed of 
Kaśyapa (a lord of created beings), which 
was powerful enough to put down the 
enemy’s strength. (1) 

dies aa each A ATA: | 
mace fayags carceafient fey 2 | 
The brilliance of that seed, though cabined 
in the womb, dimmed the light of all the 
luminaries in the world and the guardians of 
the various spheres too lost their splendour. 
They, therefore, complained to Brahma, the 
creator of the universe, about the spread of 
darkness in all directions. (2) 

ea FF: 

wa wget caer afar gi yer! 
3 gah Wad: aera: | 3 
The gods said : You must be knowing, 
O lord, about this gloom, of which we are 
very much afraid. We are sure nothing is 
hidden from You inasmuch as the range of 
Your knowledge is unaffected by time. (3) 

cada ALE ALE LEARE Lha LARI 
mona a yaa a X 1 
O god of gods, O Maker of the universe, 
O crest-jewel of the guardians of all spheres, 
You know the mind of all living beings, big 
and small. (4) 


ait amda AÀ 
gimpa MASATA 4 | 

Hail, hail to You, whose strength is 
knowledge, and who have assumed this 
four-faced form as well as the quality of 
Rajas by Your own Maya (playful nature), 
Your cause being unknown. (5) 


All the worlds are woven into You; 
nay, the whole of this universe, consisting 
of both cause and effect, is Your body. 
Really speaking, however, You are beyond 
all this. They who contemplate on You, the 
Creator of all Jivas, with exclusive devotion, 
having controlled their breath, senses and 
mind, and whose Yoga (effort at Self- 
Realization) has ripened cannot meet with 
discomfiture from any quarter since they 
have secured Your grace. (6-7) 
aa aren WaT: Fat Mata ata: | 
atta afar Wet À amie | 

Governed by Your word, the Vedas, 
even as oxen are controlled by a rope, all 
created beings bear offerings to You by 
performing their respective duties subject 
to Your control. Therefore, hail to You, the 
Chief Controller of all, even as the vital 
breath controls all the other organs of the 
body. (8) 
ad faea yi ye rao 
meyer gem AeA e | 
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People have failed to perform their duties 
because of this darkness, which has 
rendered it impossible for them to distinguish 
between night and day. Kindly do that 
which is good to them. And be pleased to 
regard us, who are in great affliction, with 
an eye expressing abundant compassion, 
O infinite Lord ! (9) 
wi aa Rahi ste: myra 
feria wat adsa go! 


Enveloping all the quarters in darkness, 
the seed of Kasyapa placed in Diti’s womb 
is developing as fire thrown in a pile of 
firewood. (10) 

ay sara 


WOW AEST TAM greiner: | 
Vermeer vier ofa fiers ee 
Maitreya went on: Lord Brahma, the 
self-born, O mighty-armed Vidura, to whom 
the above prayer was addressed, laughed 
at their rank ignorance in praying to him as 
if he were the Supreme Deity, and replied 
in sweet words to the great delight of the 
gods. (11) 

TENA 

Wat À g aera: wae: | 
‘efter AA fea: 1221 
Brahma said : My mind-born sons, 
Sanaka and his three brothers, who are 
the eldest of you all, went about the various 
worlds by air, free from attachment to them. 
(12) 

I Weer wat AGEA: | 
mige AAFF 231 
Once upon a time they went to the 
realm, called Vaikuntha, of Lord Visnu of 
irresistible might, whose mind and body 
are Purely divine (free from the taint of 
Maya) in substance—a realm which is 
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adored by (stands at the top of) all other 
realms. (13) 


anfa at gem: ad aquaqda: | 
Asiaa = atone, aI ev 
All the people living there are endowed 
with a form similar to that of Lord Vaikuntha 
(Visnu) Himself; and it is attained by those 
alone who have worshipped Sri Hari 
through the disinterested performance of 
their duty. (14) 


Ua Wa: WAT Wa, NAR: | 
ard faea fara Tart At gS Fa: Ru 
There the most ancient Person (Lord 
Narayana), who can be known only through 
the Upanisads and who is righteousness 
personified, eternally dwells, having assumed 
a form which is made of Sattva unmixed 
with Rajas (i.e., Sattva which is purely 


immaterial or divine) and delighting us, His 
devotees. (15) 


wa id am i agit 
adima HTA eg 1 
In that realm there is an orchard called 
Naihsreyasa, which is beatitude incarnate, 
as it were, and which is resplendent with 
trees that yield all that is desired and are 
laden with fruits and flowers in every season. 


(16) 


wer Utena scare fire: | go 
Seated in aerial cars with their consorts, 

the Gandharvas (of that realm) sing the 
Stories of their Master (Lord Visnu), that 
are capable of wiping out the sins of the 
whole world. Even though their mind is 
distracted by the fragrance of Madhavi 
flowers (spring-flowers) laden with honey 
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and blossoming in water, they refuse to be 
led away by it and censure’ the breeze 
carrying the fragrance. (17) 


kie GLE ke TAN Aah ah — 
a1 
eee aas- 
dga Rana mÀ g 
When the king of bees hums in a high 
pitch, singing the story of Sri Hari as it 
were, there is a temporary lull in the noise 
of the pigeon, the cuckoo, the crane, the 
Cakravaka, the Cataka, the swan, the parrot, 
the partridge and the peacock, who are all 
ears as it were to drink in the bee’s song. 


(18) 
TEP aparece 


mAs Cafe ae 
aaa: GATT ag Aaa RS I 
Seeing that the Lord adorns His person 
with wreaths etc., made of the leaves of 
Tulasi (the basil plant, which is so sacred 
and dear to Him) and also holds its 
fragrance in great esteem, the flowers of 
the Mandara, Kunda and Kurabaka, the 
lily, the Campaka, Arna (Karavira), Punnaga, 
Nagakesara and Bakula, the lotus and the 
Parijata in that realm, though all fragrant, 
recognize that Tulasi did greater penance 


in her previous existence than any of 
them? (19) 


ae i 


GCULIEG Ikolli 
Aigger: ferronfiyes: 
FOA TA MEETA: | 20 | 
That realm of Lord Visnu is crowded 
with aerial cars made of lapis lazuli, emerald 
and gold, which are secured there as a 
result of mere obeisance at the feet of 
Sri Hari (and not through Karmayoga, 
Jfanayoga, Vairagya or penance etc.). The 
mind of those who occupy these cars are 
so full of Sri Krsna (Lord Visnu) that their 
spouses with large hips and smiling faces 
are unable to stimulate their passion by 
their mirth and other charms. (20) 


Sri, the Spouse of Lord Visnu and the 
goddess of fortune, who is possessed of a 
most lovely form and whose favour is 
sought after by others, including the greatest 
gods like Brahma and so on, lives in the 
abode of Sri Hari free from the fault of 
capriciousnesst*. Moving about in that palace 
with the anklets on Her feet making a 


1. Even though everything in that realm is divine in e: 
flowers, which is akin to the fragrance of the Lord's own person, 
of diverting their mind towards anything foreign, the i 
stories that they are reluctant to exchange the joy of singing them for any other joy, even though i 


be equally divine. 


__ 2. This shows that, to say nothing of living beings such a: 
beings in that realm, such as plants and trees, are not only endowed with consciousness b 
engaged in conscious service of the Lord, and are constituted of the same essen 
way everything in that realm is divinely blissful in essence. 

3. The goddess of fortune has been charged with fickleness only in Her materi 
form, She is an embodiment of all feminine virtues and the most constant and devoted ol 
Although the most beloved of the Lord's consorts, and the undisputed queen of His 
She is a model of modesty and, like an ideal wife, ever looks upon Herself as an humi 
of the Lord. That is why She has been represented here by poetic imagination as enga! 


service of the Lord's household. 


ssence and the fragrance of the Madhavi 


only reminds them of the latter instead 
the Lord's 


Gandharvas are so deeply attached to 
it may 


s birds, bees and so on, even inanimate 
ut are ever 
ce as the Lord. In this 
al form. In Her divine 
f all wives- 
divine household, 
ble servant-maid 
ged in a menial 
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tinkling sound, and with a lotus-flower held 
in Her hand as a plaything, She is seen 
reflected in the crystal walls of that palace, 
inlaid with gold here and there, as if 
engaged in dusting the house, although, 
really speaking, the abode of the Lord is 
ever free from dust. (21) 


While engaged in worshipping the Lord 
with Tulasi leaves in Her own pleasure- 
garden in the midst of Her attendants, Sri 
(Laksmi) happens to see Her face with 
beautiful tresses and a prominent nose 
reflected in ponds containing limpid waters 
and provided with stairs of corals, and 
deems it fortunate in having been kissed 
by the Lord, O beloved gods. (22) 


artisans TAY SA 231 
They can never attain to that Realm, 
who hear undesirable talks, that pervert 
Reason, centring round topics other than 
the exploits of the Lord, who shatters the 
sin of His devotees—talks which, when 
heard by those unfortunate men rob them 
of their merit and throw them alas ! into the 
dark regions of hell, where they find no 
shelter. (23) 
Asafa a at pata WoT 
am a arafa cent aa 
ma a aaga 
aaf faaan aa T À L 3% | 
Alas ! they who do not offer worship to 
the Lord even after attaining human birth, 


which is solicited even by us i.e., gods, and 
where one can acquire the knowledge of 
truth as well as religious merit, are deluded 
by His Māyā, which is projected everywhere. 
(24) 

aa aaga 

Qam walt a: ertagi: | 

afta: QINA: FATT- 
AARAA Great sargy: | RY | 
On the other hand, they alone attain to 
that realm—which is located even higher 
than our abode (the Satyaloka)—who have 
reached beyond the jurisdiction of Yama, 
the god of retribution, by virtue of their 
devotion to Lord Visnu. the foremost of the 
gods, who are possessed of an enviable 
character, and whose eyes stream with 
tears and whose body is thrilled all over 
when they are beside themselves with 


love while talking to one another about the 
glories of their lord. (25) 


The sages, Sanaka and his three 
brothers, felt supremely delighted when 
they reached by dint of their Yogamaya 
(wonderful power of Yoga) the divine and 
unique realm of Vaikuntha, presided over 
by Lord Visnu, the Father of the whole 
universe, which is the sole object of 
reverence for all the worlds, and shone 
resplendent with the wonderful aerial cars 
of the foremost gods. (26) 
aada Fa: CSA: 

HAA: AAT AT ATTA 
aaga aà me- 
aquectatetacgadt 1201 


Having passed through six entrances 
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to the Lord's residence without feeling 
attached to anything, they saw at the 
seventh gate two shining beings of the 
same age, armed with a mace and adorned 
with most valuable armlets, ear-rings and 
diadems. (27) 
namaa fdt 
feaerafaraqeaargna | 
aad yor lec penina 
TAJA wT ward gait R 
With a garland of sylvan flowers, which 
attracted to it a swarm of intoxicated bees, 
placed round their neck and between their 
four swarthy arms, they wore a countenance 
which looked somewhat agitated from their 
arched eyebrows, distended nostrils and 
reddish eyes. (28) 


Beppu ncu 
yat a qreamenunfecat aT: | 

ada asta yA: AGEN 
aasareafaeen ferrathusTgt: | 28 | 
Even while they looked on with their 
eyes wide open, the sages, who move 
about everywhere knowing no obstruction 
or fear, since they indiscriminately regard 
everyone as their own self, entered the 
gate in the charge of these porters just as 
they had passed through the former gates, 
which were furnished with doors of gold 
and diamond, without asking their permission. 
(29) 


ast fazer Se 301 

The four boy-sages, who had nothing 

to cover their bodies with except the 
atmosphere, looked from their appearance 
only five years of age, even though they 
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were the eldest of Brahmā'’s creation ang 
had realized the truth of the Self. But when 
the porters, who happened to possess a 
disposition which was quite unpalatable to 
the Lord, saw the sages passing through 
the gate guarded by them without taking 
any notice of their presence, they blocked 
the sages’ way with their staff, despising 
their glory, although the sages did not 
deserve such treatment at their hands. 
(30) 


THAIS TERT A STENTAT: | 32 | 

Being thus forbidden by the two chief 
porters of Sri Hari while the other divinities 
of that realm looked on, even though they 
were by far the fittest persons to be admitted 
into the Lord’s presence, their eyes turned 
slightly red all of a sudden on account of 
anger (that which follows in the wake of 
desire) at their longing to see their most 
beloved Friend, Sri Hari, being thwarted, 
and they spoke as follows: (31) 


TTI FF: 

A aia maa- 

qagfioi anai fasa: aa: | 

ary uage afak at 
ar garsserarpecna: Rg A: | 3! 
The sages said : Of those who attain 
to and dwell in this realm as a result of 
their devoted worship to the Lord and 
naturally imbibe the qualities such as even- 
mindedness and so on of their Master, 
how is it that you two should have developed 
such a discordant disposition? When the 
Lord is extremely pacific and has no quarrel 
with anybody, there can be none deserving 
to be suspected by you here on your own 
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analogy, who happen to be the only impostors 
in this realm. Since you are impostors 
yourselves, you scent foul play in others. 


(32) 


The enlightened inhabitants of this realm 
do not perceive their non-identity with the 
Lord, who contains the whole universe in 
the cavity of His abdomen; on the other 
hand, they find themselves comprised in 
the Lord even as the Space in a jar is 
included in the infinite space. What, then, 
has happened to you, who are invested 
with a divine body, which has filled you 
with fear, caused by diversity, on His 
account? (33) 
Tage we faguerg: 

wd peia itis aea 
vraat 


mimea gÀ Rusa Tax 


Therefore, we are contemplating what 
should be a meet punishment for your sin, 
in order that good may be eventually done 
to you, the two dull-witted servants of the 
Supreme Being, the Lord of Vaikuntha. 
Since you smell diversity even here, go 
you hence to those spheres where the 
three vicious propensities, lust, anger and 


greed, are one’s deadly enemies. (34) 
wiRgmaa att 
a qeeveataronrag: | 
Wet Aae fae 
menaran 13h 


Hearing this utterance of the sages 
and knowing it to be a curse from the 
Brahmanas, which could not be counteracted 
€ven by multitudes of missiles, the two 


attendants of Sri Hari, who is afraid of the 
Brahmanas even more than they, immediately 
prostrated themselves on the ground, 
clasping the sages’ feet with great humility. 

(35) 


Tet wate gÀ Ae: 1 3 1 


“You have meted out to us a punishment 
which is but meet for an offender; let it, 
therefore, take effect, so that it may purge 
us in toto of the sin of showing disrespect 
to the Lord (by insulting you, who are 
worthy of His respect). But if you feel the 
least compunction in your heart, due to 
compassion for us, let us not fall a prey to 
infatuation that may efface from our mind 


the memory of the Lord when we descend 
into the lower regions.” (36) 


That very moment the Lord, whose 
navel is the seat of a lotus, and who is the 
delight of the righteous, learnt about the 
insult thus offered by His own servants to 
saints, i.e., Sanaka and his three brothers, 
and went to the spot where the sages had 
been held up on those very feet which 
were sought after by recluses and great 


sages, accompanied by Sri, His beloved 
Spouse. (37) 


The Sages saw that the Lord, who 


was the goal of their Samadhi (profound 
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meditation), had arrived before their very 
eyes, accompanied by His own attendants, 
who carried articles suited to the visit 
such as the umbrella, chowries and so on. 
The white umbrella, which was held over 
His head, looked like the moon; while the 
strings of pearls hanging from its edge and 
dancing in the cool breeze coming from 
the pair of chowries that were being waved 
on both His sides and shone like swans 


looked like drops of nectar falling from its 
(38) 


The Lord, who is the repository of all 
that is worth coveting, was graciously 
disposed towards all and touched the heart 
of His devotees by His affectionate glances. 
With Goddess Laksmi, who shone on His 
swarthy and broad chest in the form of a 
golden streak, He enhanced the beauty as 
it were of His own abode, Vaikuntha, the 
crest-jewel of all heavenly worlds. (39) 
daise gaprattat fap 

wrantetuttedar ararere & | 
aparea fargi 
faaea JAAT ¥o! 

He was adorned with a girdle that 
shone brightly on the yellow cloth covering 
His large hips and with a garland of sylvan 
flowers, which was distinguished by the 
humming of bees; His lovely wrists were 
graced with bracelets, and He had rested 
one of His hands on the shoulder of Garuda 
(the son of Vinatā) and was revolving a 
lotus with another. (40) 
fafaa- 

meega niaan, 


Adreea eat mr- 
BOT HAT AAAI ve | 
His countenance was distinguished by 
cheeks—which enhanced the beauty of 
the alligator-shaped pendants, that outshone 
lightning—and a prominent nose; and His 
head was covered with a crown studded 
with gems. A charming and superb 
necklace was hanging between His stout 
arms, while His neck was adorned with 
the gem known by the name of ‘Kaustubha’. 
(41) 

qari fern farted agone | 

Wa wae Vedi a AST 
qa agag Yet A: 183 
The sages regarded with unsated eyes, 
and joyously bowed their heads to the 
Lord who, says Brahmā to the gods, had 
assumed a personality for his, Brahma’s, 
own sake as well as for the sake of Bhava, 
Lord Siva, and yourselves, the other gods— 
a personality which was full of abundant 
charm and about which His devotees 
thought within themselves that Laksmi's 
excessive pride of beauty disappeared at 
its very sight. (42) 


aama ferret: | 3! 

The breeze laden with the honey of the 
Tulasi blossoms, mixed with the dust of 
the lotus-feet of that lotus-eyed Lord, entered 
the interior of those sages through the 
nose (the door for its passage) and not 
only thrilled their body but caused a flutter 
in their mind too, ever immersed as they 
were in the joy of oneness with the Absolute 
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and thus above all excitation caused by 
sense-contacts*. (43) 


We Tarenia Fee: 1x1 

Having their heart's desire fulfilled by 
the sight of His face, which resembled a 
blue lotus, and the beauty of which was 
enhanced by His still lovelier lips and a 
smile which shone as a full-blown jasmine 
flower, they then looked lower down at His 
feet—which were inlaid as it were with 
tubies in the shape of ruddy nails—and 
fixed their mind on the same. (44) 


They now proceeded to extol the Lord— 
who is endowed with the eight supernatural 
Powers, which are eternally present in Him 
and cannot be acquired by anyone else— 
and who reveals a personality fit to be 
meditated upon by men seeking to attain 
their goal through paths of Yoga, and which 
is highly esteemed by them and is the 
delight of their eyes. (45) 


FART HY: 
Asaf we waists grat at 
isda À aT Te: | 
ada mof agi mat 7: 
fearqaforaret «= WagGRATI xR! 
The Kumaras said : It is only today, 
O infinite Lord, that You have appeared 
before our eyes—You, who are hidden 


from the view of the evil-minded, though 
present in their heart as the Inner Controller— 
although You had entered our mind through 
the passage of the ears when our father, 
Brahma, who owes his existence to You, 
told us Your secret. (46) 


msia eun- 
warren ae fage nT: | vo | 
O Lord, we know You—who bring delight 
every moment to these devotees by Your 
personality, which is constituted of pure 
Sattva to be the highest spiritual Truth, 
which sages free from egotism and passion 
realize in their heart through the practice of 
unflinching Devotion learnt by Your grace. 
(47) 


O Lord, Your glories are worth recounting 
and capable of taking men across the 
ocean of worldly existence. Hence those 
wise men who have sought the protection 
of Your feet and know how sweet Your 
stories are, prize not even Your imperishable 
boon in the shape of final beatitude, much 
less other blessings such as the position 
of Indra and so on, which are ever exposed 
to fear from Your frowns. (48) 


R Wa: RATAA: T- 
mAAR q À eat Tia | 
arara aaa Asfan: 
yaa à yoria Foig: |% 1 


* This shows that the form of the Lord is purely divine in substance and has no mixture of Prakrti 
Or Matter in it. Had it been a product of Matter like our bodies, the fragrance of any part of His body or 
of anything connected with it could not have disturbed the serenity of sages like Sanaka and others, who 


are the masters of JAanis and Yogis of all ages. 
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Let us by all means be born in the infernal 
regions as a result of our sins, only if our 
mind takes (constant) delight in Your lotus- 
like feet, if our speech just like Tulasi leaves 
derives its grace from Your feet and if the 
cavity of our ears is filled with the accounts 
of Your manifold virtues. (49) 
mgn afed gear wt 

wert Pefarargre ait a: 


wen gi stad m sige 
MSTA Gea WTA WANA: | 40 | 
O Lord of wide renown, our eyes have 
derived excessive joy from the form You 
have revealed to us. We, therefore, make 
obeisance to You, the almighty Lord, who 
have thus appeared before us, even though 
You remain hidden from the view of those 
who have not yet conquered their mind.(50) 


TTP TA TANS PATA: | 24 | 


Thus ends the fifteenth discourse entitled “The Curse of Sanaka and his three 
brothers against Jaya and Vijaya”, in Book Three of the great and 
glorious Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 


STA GSPN AT: 
Discourse XVI 
The fall of Jaya and Vijaya from Vaikuntha 


adara 

gia aq prai ai giai arrefion 
uma wed faquettert ay: g 
Brahmā continued : The Lord, who 
has His abode in Vaikuntha, joyfully received 
the foregoing words of those sages—who 
had taken a vow of devotion to Sri Hari 
and extolled Him in the aforesaid manner— 
and spoke the following words in reply: (1) 

Írana 

wù at mià ma wat faa wa al 
mapa wi À EART 2 | 
The Lord said : “These attendants of 
Mine, Jaya and Vijaya by name, have 
committed a great offence against you, 
ignoring Me at the same time. (2) 


“The punishment that has been meted 
out to them by you, who are so devoted to 
Me, is approved of by Me, O good sages, 
inasmuch as the offence against you 
constitutes an affront to Me. (3) 
qe: Wareurer gal ed ut fe a 
adap À aagana: ¥ | 

‘The Brahmana is My highest deity 
and the disrespect that has been shown to 
you by My own people, | take it as an 
offence committed by Myself; hence | crave 
your forgiveness for the same on this 
occasion. (4) 
wart a qerfa citer yet Gama 
Asm sha aaam: 4 | 

“On a servant doing a wrong the world 
generally blames his master for the same 
and the disrepute thus brought to him 
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tarnishes his fair name even as white 
leprosy disfigures the skin. (5) 
FATA ACTA: TAUNTS: 

We: qà Wrevareniggye: | 
Ase Was sag- 

Ronia a: ipaa & 1 

“You know the whole world down to 

the pariah, who cooks and lives by the 
flesh of a dog, is immediately purified by a 
dip taken through the ear into the nectar of 
My unsullied glory. But it is from you, 
the Brāhmaņas, that | have derived this 
highly sanctifying renown. Therefore, 
irresistible as | am, | will not hesitate to lop 


off My own arm if its conduct is found 
hostile to you. (6) 


Enie 


aoaaa 
saaa uie 

4 Afama ni faser ren: 
daame sat Peart agfa o | 
“Because of My services to you the 
dust of My lotus-feet has become so sacred 
that it immediately wipes out all sin and | 
have acquired a disposition on account of 
which Sri, the goddess of fortune, leaves 
Me not, even though | have no attachment 
to Her, while others, including the highest 
gods such as Brahma and so on, observe 
Sacred vows for securing even a sidelong 
glance from Her. (7) 


“I do not enjoy the oblations offered by 
the sacrificer in a sacrifice through the 
Sacrificial fire, which is one of My own 
Mouths, with the same relish as | eat the 
delicacies overflowing with ghee through 
‘he mouth of the Brahmana who, having 


dedicated the consequences of his actions 
to Me, is ever satisfied with his lot and 
relishes every morsel he takes. (8) 


“The power of My Yogamaya (wonderful 
divine energy) is infinite and unobstructed, 
and the water in which My feet have been 
washed viz., the holy Ganga, quickly 
sanctifies all the three worlds along with 
Lord Siva, who bears her on His head. Yet 
even | bear on My crown the holy dust of 
the Brahmanas’ feet! Who would not, under 
the circumstances, bear with them? (9) 


Jat SA AR praf; | 201 
“The Brahmanas, the cows (that 
yield materials for sacrificial offerings) and 
defenceless creatures are My own bodies. 
The vulture-like messengers of Yama, the 
god of punishment appointed by Me, who 
are furious as serpents, angrily tear with 
their bills those who look upon these 
(My bodies) as distinct from Me, their faculty 
of judgment having been impaired by that 
sin. (10) 
A araroa fren faradt sehra- 
nay: gefaar: | 
RRN S S TOTA: 
1ļl%g1 
“On the other hand, they captivate My 
heart, who with a gladdened heart and with 
their lotus face enlivened by a nectar-like 
smile respect the Brahmanas—even though 
they utter harsh words—looking upon them 
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as My own selves, and pacify them by 
praising them in loving words even as a 
son would appease an angry father or as 
| am pacifying you. (11) 


wà waudtaararcrerait 
qoaa 


“These servants of Mine thus 
trespassed against you without knowing 
the mind of their master i.e., Myself. | shall, 
therefore, deem it a favour done to Me if 
you so ordain that, reaping the fruit of their 
transgression they may return to My 
presence soon—that the term of their exile 
from My abode may expire before long.” 

(12) 
aeara 
aa TAn igap aA 
waa WA AAAA 83 1 

Brahma continued : Even though the 
sages had been bitten by the serpent of 
anger, their soul was not sated with hearing 
the Lord’s lovely and illuminating speech, 
which was like a series of Mantras, sacred 
texts. (13) 
ai area suas creat gie 
amama + fageaternifiar ext 

Though brief, the Lord’s excellent speech 
was difficult to comprehend because of its 
momentous import and was most profound 
in significance. The sages heard it with 
wide open attentive ears and pondered 
over it as well; yet they could not understand 
what He intended doing. (14) 


a aerators | 

Ura: maA fan: wee: afar: 1241 
The Brahmanas were all the same 

extremely delighted to behold Him and 


experienced a thrill all over their body. 
They then spoke as follows to the Lord, 
who had revealed the mighty glory of His 
supreme divinity through His Yogamaya 
(wonderful divine potency). (15) 
RIT HZ: 
a ae a aaa a farfan 
wat Asquevatt AA: WTA RAI 
The sages said : “O self-effulgent Lord, 
we are unable to know what You 
contemplate doing; for, even though the 
Ruler of all, You speak of favour done to 
You (by us)! (16) 
amaA a eat am: fra à wat! 
Ammi aai aaka 201 
“A friend and well-wisher of the 
Brāhmanas as You are, it is but natural for 
You to believe that the Brāhmana is Your 
supreme deity. The fact, however, is that 
the Lord, Yourself, is the Self and the Deity 
of not only the Brāhmanas but even of the 
gods of gods, Brahmā, Śiva and others. 
(17) 
wat: Tare eat text RAAI 
enter urat weit Aa waren! 6! 
“The Eternal Religion, Sanatana 
Dharma, has proceeded from You and the 
same is protected from time to time by 
Your manifestations (Avataras). Nay, You 
alone are recognized by the Sastras as 
the immutable goal as well as the secret of 
Dharma (Religion). (18) 


mia gost yet gar seared! 
air: a vem fahaeqraa at: eI 
“By Your grace the Yogis (mystics) 
treading the path of Nivrtti (indifference to 
the world) are easily able to cross the 
ocean of birth and death. How, then, can 
You be favoured by others? (19) 
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a @ aeae- 
Taia: tafira raar; | 
seafiateqerdtaarenst 

Biles ARa STAT 20 | 
“Laksmi, the goddess of fortune. —the 
dust of whose feet is borne by others, 
viz., seekers of wealth, on their head— 
waits upon You at the appointed hours, as 
though anxious to secure a place in the 
abode (in the shape of Your lotus-feet) of 
the king of bees, who hovers on the fresh 
wreath of Tulasi leaves Offered at Your 
feet by some blessed devotee. (20) 

wet fafai 
Tene: \ 

a agaa: Gita: 
staan farm WRIST 29 | 
“Excessively fond as You are of Your 
greatest devotees, You have no great regard 
for Laksmi, even though She offers You 
Her faultless services, Adorned as You are 
by a number of adorable virtues, how can 
the dust of the roads trodden and hallowed 
by the feet of the Brahmanas or the mark of 
Srivatsa, a curl of hair on Your breast, lend 
sanctity to You or how could You accept 
them as ornaments? (21) 


ada A area aqar Fre! 221 

“O Lord, in the form of Dharma (virtue) 
You are manifest in all the three ages (viz., 
Satya, Treta and Dwapara, the fourth, i.e., 
Kali being notorious for its marked absence 
of Dharma) and as such You protect with 
Your three Steps (viz., purity of mind and 
body, austere penance and compassion, 
which severally characterize the three ages, 
the fourth viz., truthfulness, being present 
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even in Kali, though in an attenuated form,) 
this universe, consisting of animate and 
inanimate beings, is for the sake of the 
gods and the Brahmanas. By Your divine 
personality, which consists of pure (non- 
material) Sattva and is the bestower of all 
blessings, Kindly drive away the elements 
of Rajas and Tamas in us, inimical as they 
are to virtue. (22) 

Wed fine aferi 

Tira gu: wet wa 

nda Teale aa ta wen 
AAAA fe aera | 23 1 
“If You, who are Dharma personified, 
cease to protect the Brahmana race, (which 
is the foremost of all the twice-born Classes 
and) which deserves to be Protected by 
You, through loving worship and polite 
words, the blessed path of the Vedas 
chalked out by You, O Lord, will forthwith 
disappear from the world; for the people 
would accept as their Standard that conduct 
(viz., ceasing to worship and speak Polite 
words to the Brahmanas) of Yours, who 
are the Supreme Person. (23) 


mmie 


R: AAMT Aa e: | XI 
“This can never be to Your liking; for 
You, being the storehouse of Sattva 
(goodness), are ever intent on doing what 
is good to the People and uproot the enemies 
of virtue through the agency of kings that 
represent Your power. Since You are the 
suzerain lord of all the three worlds (the 
entire creation) and the Protector of the 
whole universe, Your glory is not at all 
diminished by Your mere stooping down 
before the Brahmanas; for that is a mere 
sport on Your part. (24) 
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a amddi wary fart 

ahi q at aaae Preictiany 
SAT aT a Shara Reia aUSt 

Sse amageng fEAT | | 

“Nay, we accord our hearty approval 

to any other punishment that You may 
choose to inflict on them, O universal Lord, 
or to any additional subsistence You may 
be pleased to confer on them, allowing 
them to continue in Your service. Or You 
may mete out to us any punishment that 
may be suitable for us, since we have 


pronounced a curse against Your innocent 
servants.” (25) 


YA: THAT SY aT a: 
mÀ waa Pafrretada AM: 1 261 
The Lord replied : “Know that the 
imprecation uttered by you was ordained 
by Myself, O holy Brahmanas! Therefore, 
being born before long into the demoniac 
species, and firmly united in thought with 
Me through concentration of mind intensified 
by anger (hatred), they will return to My 
presence shortly afterwards.” (26) 


aeara 


aa a PÀ geal WAMU 
agus aera fagus a WAT 201 
wet utes vor a 
uR: uga: vad Ai foray 3 
Brahmā continued : Having seen Lord 
Visnu, who was so delightful to the eyes, 
and His self-effulgent Abode, Vaikuntha, 
the sages now went round the Lord (as a 
mark of respect) and prostrated themselves 
before Him; and then, taking leave of Him, 
they returned extremely delighted, applauding 
His divine splendour. (27-28) 
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maae ad A ea m 
wart: msi ed D AF q F120, 
The Lord then said to His attendants, 
Jaya and Vijaya, “Depart from this place 
but fear not; may all be well with you, 
Though capable of nullifying the Brahmanas’ 
curse, | would not do so; on the contrary, 
it has My approval. (29) 


aa Ae cre pan aa 
quaa gR fame TATÀ 201 
“It had already been pronounced by Rama 
(Laksmi), who was angry with you when 
you on a previous occasion stopped Her 
entry at the door while | was buried in My 
Yoganidra (deep Samadhi or trance). (30) 
af mart fed wee 
Weert Ai À creed TA: 1321 
Absolved from the sin of insulting the 
Brahmanas by concentrating your thought 
on Me through anger, you shall return to 
My presence not long afterwards.” (31) 
menaa wary Aa AOTT | 
qain aan aS ea arwana 3? 
Having thus instructed His gate- 
keepers, the Lord entered His Abode, 
adored with rows of palaces and possessed 
of an all-surpassing splendour. (32) 
at q a gega: | 
gwd wami ai 1 32! 
As a result of the Brahmanas’ curse, 
which was not easy to escape, the two 
attendants of the Lord, the foremost of the 
gods (inhabitants of Vaikuntha) lost their 
splendour and their pride too was gone 
even as they were about to fall from the 
realm of Sri Hari. (33) 


fagon: 
=i FET UEPG ar! 


When they actually began to fall from 
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the realm of Lord Visnu, a loud outcry was | at this juncture. (36) 
raised by the occupants of the principal | fayaraa: Raneriga 
(34) AnA ger: | 
waa agm mà miu R: ani farai ast aniy- 


Rata ayi aa IAT 341 

It is those two principal attendants 
of Sri Hari that have now entered the 
powerful seed of KaSyapa deposited in the 
womb of Diti. (35) 


wang ate ame a 
aif as wafé aiaga l 34! 
It is by the glory of these twin Asuras 
(demons) that your glory has been eclipsed; 
and there is no remedy because it is 
the Lord Himself who is keen to do all this 


The Lord, who is the controller of the 
three Gunas, modes of Prakrti, nay, who 
is responsible for the creation, preservation 
and dissolution of the universe, and whose 
Yogamaya (wonderful creative power) 
cannot be easily understood even by 
Masters of Yoga—that most ancient Person 
alone will come to our rescue. What purpose 
can be served in this behalf by our 
deliberation on the subject? (37) 


sft Gaer AEG URAC GRIT GÖRE À ERSAAT: | 26 | 


Thus ends the sixteenth discourse in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


AA Ae seara: 
Discourse XVII 


Birth of Hiranyakasipu and Hiranyaksa and the latter’s 
conquest of the four quarters 


Maitreya continued : The gods, the 
denizens of heaven, were rid of fear on 
hearing the cause of the darkness as 
explained by Brahma, the self-born; and 
then they all returned to heaven. (1) 


fetes, imanan 

yi mA me gat A aati 21 
As for Diti, that virtuous lady had been 

very apprehensive of trouble to the gods 

from the children (in her womb) ever since 


her husband predicted the same, and 
brought forth two twin sons after full one 
hundred years. (2) 


sam å maa Pte: 
fafa aÀ a Aaea: 3 1 
Even at the hour of their birth in that 
hermitage, many an evil portent, which 
foreboded a great calamity to the world, 
occurred in heaven and on earth as well 
as in the space between these two regions 
in mid air. (3) 
mam yarqa: wat: Warde: | 
Aaa: aq: kaaria: x | 
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Parts of the globe shook along with the 
mountains; all the quarters appeared to be 
on fire, meteors and thunderbolts descended 
on earth and comets portending grief 
appeared. (4) 


There blew winds which were most 
uninviting to the touch, hissing again and 
again and uprooting gigantic trees. They 
had storm for their army and clouds of 
dust for their ensigns. (5) 


sgus FET | 
sata aeaa a gÀ TA & | 
The luminaries in the heavens having 
been screened by masses of clouds in 
which lightnings sometimes flashed as 
though laughing, darkness reigned 
everywhere, so that nothing could be seen 
anywhere. (6) 
gare fan fegh: gE: | 
Aea aRar: Weng: | © | 
The ocean with its high waves wailed 
aloud as if stricken with sorrow, and there 
was commotion among the creatures 
inhabiting its bowels. The rivers and lakes 
etc., were also agitated and their lotuses 
withered. (7) 
Wg: adsa weet: verge: | 
fam wga faces: wats ¢ | 
Misty halos appeared round the sun 
and the moon during solar and lunar eclipses 
again and again. Claps of thunder were 
heard even without clouds and sounds like 
that of rattling chariots emerged from 
mountain caves. (8) 


amig JaA saat aferqraor 
gmet: wired fea) e a 


In the interior of villages she-jackals 


yelled portentously, vomiting a strong fire 
from their mouth; and jackals and owls 
also joined them with their cries, (9) 
i forteny | 
ayer fafan arat ma ETTET: | Ro | 
Raising their necks, dogs uttered here 
and there various cries in the manner now 
of singing and now of wailing. (10) 
aura RRA: am: GAA RTT 
amha aa: iA TRA: 1 gI 
And donkeys in rut ran hither and thither 
in herds, striking the earth, O Vidura, with 
their hard hoofs and wildly braying. (11) 
mA mam Aega GT! 
dasa a uya: warpage?! 
Frightened with the braying of the 
donkeys, birds flew shrieking out of their 
nests, while cattle in the cow-pens as well 
as in the woods passed dung and 
urinated. (12) 
mAg Aena: garafan: | 
ameg gm: AET 83 
Cows yielded blood in place of milk 
from terror, clouds rained pus, the images 
of gods shed tears and trees fell down 
without a blast. (13) 
ma Waar iyaa Afa: | 
adedana qaya TER RY! 
Ominous planets such as Mars and 
Saturn shone brighter and surpassed the 
auspicious ones such as Mercury, Jupiter 
and Venus as well as a number of lunar 
mansions and, taking a seemingly retrograde 
course, came into conflict with one another. 
(14) 
Feast : Wat: | 
mà tar A fagara th! 
Noticing these and other such mighty 
portents of an evil type, people other than 
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the sons of Brahma (Sanaka and others, 
who were aware of the fall of Jaya and 
Vijaya and their birth as Ditis sons) were 
seized with fear inasmuch as they did not 
know the secret of these portents, and 
thought that the dissolution of the universe 
was at hand. (15) 


wae vem ES | 
agm mAT «= gage! 
The two earliest Daityas (sons of Diti) 
soon revealed their former prowess and 
with their steel-like frames grew to the size 
of two huge mountains. (16) 
Raa aarte- 
Mega apagan 
m must art: ue ue 
HEA TR SAM AMAA TAG: | 89 | 
Kissing the sky with the crests of their 
gold crowns, screening the quarters with 
their bodies and shaking the earth with 
their footfall at every step, and their arms 
adorned with brilliant bracelets, they stood 
eclipsing the sun by their waist, which was 
tied up with an excellent girdle. (17) 
waraferrta GEICILICE 
a: mp AeA |) 
a à Ruani fag: wa 
a a Rumga MA: g 
Kaśyapa (one of the lords of created 
beings) gave them names. Accordingly, of 
the two twin brothers, the people came to 
know the one who descended from his 
loins (and entered the womb) first, by the 
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name of Hiranyakasipu; while he whom 
Diti brought forth first was known as 
Hiranyaksa*. (18) 


am Ruana weet a 
at aAA AEA: 1 281 


Fearing death at the hands of none 
by virtue of a boon got from Brahma, 
Hiranyakasipu was puffed up with pride 
and brought under his sway by the strength 
of his arms all the three spheres, the earth, 
heaven and the subterranean region, along 
with their guardian deities. (19) 
RomA fra: paN 
mnia A RTA, TT 20 1 

His beloved younger brother, 
Hiranyaksa, who always tried to please 
him and was very fond of war, once went 
up to heaven, mace in hand, seeking an 
adversary in combat. (20) 
a ae gaara RAA 
qa SM EANAN 221 

His tempo was difficult to resist. He 
had anklets of gold tinkling about his feet. 
Adorned with a Vaijayanti garland, he rested 
his huge mace on one of his shoulders.(21) 


wirdatiernargqvans day, 1 
after ARa arga FAEN: 1221 


His strength of mind and body as well 
as the boon conferred on him (by Brahmā) 
had puffed him up. He feared death at the 
hands of none and there was no check on 
him. The gods, therefore, were seized with 
fear at his very sight and hid themselves 


* In his commentary on the above verse, Sridhara Swami, the earliest known commentator of 
Stimad Bhagavata, quotes the following verse from a work entitled “Pindasiddhi”: 
qa fave em ats qed ohare A aa vad i giai 
“A mother develops two embryos in her womb when the male generative fluid enters the menstrual 
flux in the uterus in two successive drops. And the mother brings forth the twins in an order reverse to 
that in which she conceives them. That is to say, the child which was conceived before is brought forth 
later, while the one conceived later is brought forth first.” 
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even as snakes hide themselves for fear 
of Garuda. (22) 


a à Aaa gear AAT FAT GENTE 
AATA TRA AST YT 23 | 
The chief of the Daityas saw that they 
had vanished before his might, and roared 
aloud on not finding Indra and the other 
gods that had been intoxicated with 
power. (23) 
adt Aga: meea sit aE 
aam ae fA wa ga T: evi 
Having returned therefrom, the mighty 
Daitya, like an elephant in rut, dived into 
the deep ocean—which was terribly 
roaring—just for the sake of sport. (24) 


On his entering the ocean the aquatic 
creatures forming the host of Varuna (the 
god presiding over the waters) were 
distracted with fear and ran away too far, 
scared by his very splendour without his 
dealing a blow. (25) 
u aip meae- 

yagana: | 
data mm fara- 
màrrain yÜ VATA: 261 

Moving about in the ocean for very 
many years, the mighty Hiranyaksa smote 
the gigantic waves tossed by the winds 
with his iron mace again and again and 
reached Vibhavari, the capital of Varuna, 
O dear Vidura. (26) 
Tatra eRe 

aA A 
TA aaj ua Aaa- 
S À ana HT Re 


Seeing Pracetā (Varuna), the guardian 
of Pātāla, the abode of the demons, and 
the lord of the aquatic creatures there, he 
fell at the latter's feet like a low man to 
make fun of him, and said with a smile, 
“Give me battle, O supreme lord! (27) 


Tat 


“You are the guardian of a whole sphere 
and a ruler of wide fame, and have crushed 
the might of arrogant and conceited warriors. 
Nay, having conquered all the Daityas and 
Danavas in the world, you once performed 
a Rajasuya sacrifice, my lord.” (28) 


Thus wantonly mocked by an enemy 
whose vanity knew no bounds, the worshipful 
lord of waters waxed angry : but he managed 
to curb the anger that had sprung in him by 
dint of his reason and replied, “O dear one, 
we have now desisted from warfare having 
grown too old for a combat. (29) 


“| do not see anyone else than the 


most ancient Person, Lord Visnu, who will 
give satisfaction in battle to you, who are 
so skilled in the ways of war. Therefore, 

chief of the Asuras, approach Him, whom 


even heroes like you mention with a 


i Amea = fac: 
nae dirt vata: 


¢ k 
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of battle in eternal sleep, surrounded by 
dogs. It is in order to exterminate wicked 
fellows like you and to show His grace to 
the virtuous that He assumes various forms 
from time to time.” (31) 


wut at waaay! 381 


“On reaching Him you will be rid of your 
pride at once and will lie down on the field 


RONARRTI Wags PATA: | 20) 


Thus ends the seventeenth discourse, forming part of the story of Hiranyaksa’s 
conquest of the four quarters, in Book Three of the great and 
glorious Bhagavata-Puriina, otherwise known 
as the Paramahamsa-Samhita. 


ATTAINS LATA: 
Discourse XVIII 
Encounter of the Divine Boar with Hiranyaksa 


aa sara wetted wa aa À 
aama mAn wima farag 
neago gaa: 7 taht area ater: 


Aia g ATE 
wai fafafast eaa: g 
Maitreya continued : Hearing the 
foregoing words of Varuņa, the lord of 
waters, the proud and vainglorious Daitya 
paid little heed to them. And having learnt 
from Nārada the whereabouts of Śrī Hari, 
O dear Vidura, he hurriedly betook himself 
to the depths of the ocean. (1) 

z amui eme 

iamai 1 

qoram anseia 
Were ae AA T: 21 
He saw there the all-victorious divine 
Boar bearing the earth upwards on the 
ends of His tusks and robbing the demon 
of his splendour by His reddish eyes, and 
laughed. “Oh | an amphibious beast !” (2) 


131 

Turning to the Lord, he said, “Come 
on, fool; leave the earth. The Maker of the 
universe has entrusted her to us, the dwellers 
in Rasatala. You cannot escape unscathed 
with her before my very eyes, O vile god 
disguised as a boar! (3) 


Were e A ae ws 

“Have you been reared by our enemies, 

the gods, for our extermination, as you kill 
the Asuras by deceptive methods and 
conquer them while remaining invisible 
yourself? You possess little prowess, 
Yogamāyā (deception) being your only 
strength. Therefore, by killing you, O fool, 
I shall wipe the tears of my kith and kin. (4) 
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wate dftert ear yiotgid- 
Vay À A TAT 
afi awe a ua ca: 
wat ad a AfA: 4 | 
“When you fall dead with your skull 
smashed by the mace hurled by our arms, 
the gods and sages who bear offerings to 
you will cease to be like trees without 
roots.” (5) 
a sigen- 
demmi mya A 
wo o pha 
metge: warps: | g 1 
Though being pierced by the shaft-like 
abusive words of the enemy, the Lord bore 
the pain, perceiving the Earth on the ends 
of His tusks affrighted, and emerged out of 
the water like an elephant with his female 
companion assailed by an alligator. (6) 
i fai aferereqgar 
Ruak ga ae A:I 
PRIS SOTA: aA STA, 
maigai fe raat fafa © | 
The Daitya, who had golden hair on 
his head and fearful tusks, gave a chase 
to the Lord while He was rising out of the 
water, even as an alligator would chase an 
elephant, and, roaring like thunder, said, 
“(Are you not ashamed of running away 
before a challenging adversary?) Or 
there is nothing reproachful for shameless 
wretches.” (7) 
a memana A 
Raa TETRA | 
anà avag wat 
mim fag’: aparitst: 1 c | 
The Lord placed the earth on the surface 
of the water within His sight and transferred 
to her His own energy in the form of 
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capacity to support herself on the water, 
while the enemy stood looking on and 
while Brahma (the creator of the universe) 
extolled Him and the other gods rained 
flowers on Him. (8) 


wasnt: 

The Lord now displayed a terrible rage 
and spoke laughing to the demon, who 
was now close upon Him, armed with a 
mighty mace, nay, who was adorned with 
gold ornaments and protected by a queer 
armour of gold, and had all along been 
cutting Him to the quick by his abusive 
words. (9) 


The Lord said : ‘Indeed we are wild 
brutes, O wretch, looking about for dogs 
like you. Heroes take no notice of your 
braggadocio, bound as you are with the 
cords of Death. (10) 
we ad m Re 

RA a ATA 
Remèsi pafar 
qa aa aÀ aAa ae! te! 


“Scared away by your mace, We, who 
have stolen the charge of the dwellers in 
Rasatala, stand here, casting all shame to 
the winds. Yet willy-nilly we must take our 
stand on the battle-field; for, having brought 
about enmity with a powerful adversary: 
where can we go? (11) 
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a wart fet ganfed 
ma WSR MTE: | 
AEM AEA WTA LAHAT 
a: tat uaa nena: 1221 
“A leader of leaders of foot soldiers as 
you are, take prompt steps to overthrow 
us, giving up all hitch, and wipe the tears 
of your kith and kin by slaying us; for he 
does not deserve a seat in an assembly of 
good people, who fails to redeem his plighted 
word.” (12) 
I zara 
Asfa a uA SAT YT | 
amea i eA RET | g3 1 
Maitreya continued : Severely taunted 
and ridiculed by the Lord in an angry mood, 
he, the demon, waxed violently angry like 
a serpent which is being played with. (13) 
pana: yaapa AAA: | 
mma wat gait mamaa ex 
Hissing indignantly with all his senses 
shaken by wrath, the Daitya quickly sprang 
upon Sri Hari and dealt Him a blow with his 
mace. (14) 
x zi age fna 
aasan Aee FAR RY 
The Lord, however, dodged the violent 
blow of the mace aimed at His breast by 
the enemy by moving aside a little, just 


as an accomplished Yogi would elude 
death. (15) 


Pi ema ARTT: | 
maag: pa: ETEN S | 
Sri Hari now waxed angry and rushed 
to meet the demon, who, taking up his 
Mace again, began repeatedly to brandish 
it, biting his lips in rage. (16) 
Tira wear fao yf wy: | 
MA q q at dhe nem AAASTAL g9 


And then with His mace the Lord struck 
the enemy on his right eyebrow; but skilled 
as he was in a fight with maces, O gentle 
Vidura, he intercepted it with his own mace. 

(17) 
w mnai giha get Ra a 
frie giera Aa ATAN: E 

In this way Haryaksa (a synonym of 
Hiranyaksa) and Sri Hari struck each other 
with their huge maces in great rage, each 
seeking his own victory. (18) 
ad: wehfermrereargat: 

aneaaMoaagaeat: | 
fateoamigearcdtscitrar 
aeaa yoia: e 

There was a keen rivalry between the 
two combatants, both of whom had 
sustained injuries on their body from the 
blows of each other's pointed mace and 
grew more and more enraged at the smell 
of blood on their person. In their eagerness 
to win, they were performing manoeuvres 
of various kinds; and their contest presented 
the sight of an encounter between a pair of 
bulls for the sake of a cow. (19) 
wae qaaa MN- 

Taane: \ 
ae wet fgudfandy 
Raamaa: WI Rol 

Brahma, surrounded by sages Marici 
and others, came there to witness the 
combat, O Vidura (a descendant of Kuru), 
of Hiranyaksa (son of Diti) and the Supreme 
Spirit—who had assumed the semblance 
of a boar by dint of His Maya (deluding 
potency) and who represents the various 
Yajfias (sacrifices) on His person—both of 
whom bore enmity to each other for Earth’s 
sake. (20) 
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C IEA APALAGI ERE L OES LESES 


faces oct ara veeni- 

Sm MARFA Re 
When the worshipful Brahmā, who was 
followed by thousands of sages and seers, 
saw that Hiranyaksa (son of Diti) was full 
of manliness and devoid of fear, had returned 
the blows of the Lord and possessed 
irresistible prowess, he spoke to Lord 

Narayana, the earliest Boar, as follows: 
(21) 


Brahma said : “Having secured a boon 
from me, my lord, this demon is proving a 
constant annoyance to the universe and is 
not only trespassing against but causing 
fear and doing injury to the gods, that have 
sought protection in Your feet, as well as 
to the Brahmanas, the cows and other 
innocent beings and, having no rival to 
contend with him, goes about the spheres 
in search of one. (22-23) 
tt maei gi Pragya 
wats Teas AMSS ARITA 2x 

“Play not with him, as a child may with 
an enraged serpent—him who is skilled in 


conjuring tricks, arrogant, self-willed and 
most wicked. (24) 
a aa ada tat ài ma TET: | 
Wi a maA MAATTE | 241 
“Presiding over Your own Maya 
(wonderful divine energy), slay this sinful 
demon, O immortal Lord, before he grows 
formidable with the approach of an hour 
which is favourable to him. (25) 
Ter SAT HAT A WaT | 
sda watery qoi SaN 261 
“The most dreadful hour of twilight, which 
is ruinous to the world, my lord, is fast 
approaching, O Soul of the universe. Be 
pleased, therefore, to bring victory to the 
gods by getting rid of this pestilence. (26) 
aas Raa anit gA TA 
frrara ma gam, eae g 2! 
“The auspicious period, known by the 
name of Abhijit, so opportune for victory, 
which commenced at midday, has now all 
but passed. Therefore, in the interest of 
us, Your friends, pray, dispose of this 
formidable foe quickly. (27) 
fea ai fated geprrarataa: AT 
fardi gà wet Aà miT ec! 
“This fellow has, luckily enough for us, 
come of his own accord to You, his death, 
ordained by Yourself. Therefore, exhibiting 
Your prowess, kill him in this duel and 
establish peace in the worlds.” (28) 


PERONATAIS TEMS ATA: | REI 
Thus ends the eighteenth discourse, forming part of the story relating to 
Hiranyaksa’s death in Book Three of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


re 
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SÀR ATA: 
Discourse XIX 
Death of Hiranyaksa 


ae sara 

aai faae etiani aa: 1 
wa wmn ama AAA 2 1 

Maitreya continued: Hearing the 
words of Brahmā (the creator), which were 
free from guile and sweet as nectar, the 
Lord heartily laughed and accepted his 
prayer with a glance laden with love. (1) 
a: wel Tat saeep aay d 
wart Tear EMAMT: 21 

Thereupon the divine Boar (who had 
appeared from Brahma’s nose) sprang and 
aimed His mace at the chin of His enemy 
in the form of that demon, who was stalking 
fearlessly before Him. (2) 


oem a near fae wma! 
fragrant ma 3 1 
Struck by the demon with his own 
mace, however, it slipped from the Lord’s 
hand and looked splendid as it fell down 
whirling. This was something miraculous 
as it were. (3) 
Wal certatst + anà Frege 
A a gà ent fared vere x | 
Even though he had an excellent 
Opportunity to hit the Lord, the demon refused 
to strike his unarmed foe and respected 
the law of a single combat, thereby kindling 
the fury of the Universal Lord. (4) 
‘erates e fari 
maa agi gmi meny: & | 
As His mace fell (on the ground) and 
a cry of alarm rose from the witnessing 
crowd of gods and Rsis, the almighty 
Lord acknowledged the demon’s love of 


righteousness (fair play) and invoked His 
discus Sudarsana. (5) 


Tae], afer Ase etfs & | 

As the discus presently began to revolve 

in the Lord's hand and the Lord was 
contending at close quarters with the chief 
of His attendants, who had now been born 
as Hiranyaksa, a vile son of Diti, there 
issued from every direction strange 
expressions uttered by those who were 
witnessing the scene from their aerial cars 
and had no knowledge of the Lord's real 
reality, saying : “May victory attend You. 


Pray, despatch him, play no more with 
him!” (6) 


When he beheld the Lord, who had 
eyes as big and lovely as the petals of a 
lotus, standing in position before him, and 
further saw Him armed with a discus, his 
senses were overpowered with indignation 
and, hissing as a serpent, he bit his lips in 
great resentment. (7) 


PUMA Aaa aefa 
afr ere AAEN 2 1 
The demon, who had fearful tusks, 
stared at Sri Hari, as though he would burn 
Him and, springing into the air, aimed his 
mace at Him, exclaiming at the same time: 
“You are slain.” (8) 
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ua Vea a Aa war, ARER: | 
iea faa: wat: wearer ¢ | 
The Lord, who had assumed the form 
of a boar, that represented all the sacrifices, 
playfully knocked it down with His left foot, 
O saintly Vidura, even as it came upon 
Him with the force of a tempest, while the 
enemy was still looking on. (9) 
ste mqa wera a fara 
FW: U Aa YARATS SAAT, YA! 20 l 
The Lord then said, “Take up your 
weapon and try again, eager as you are to 
conquer Me.” Challenged in these words, 
the demon aimed His mace at the Lord 
once more and loudly roared. (10) 
at a ama diet wre ratte: | 
wae cea mai mea caring gR 
When the Lord saw it flying towards 
Him, He stood firm (where He was) and 
caught it, even as it came, with the same 
ease as Garuda, the king of the birds, 
would seize a serpent. (11) 
wate A eT eT: | 
Jea dant ftom fara: 1 221 
The great demon felt humiliated and 
was put out of countenance when his valour 
was thus frustrated; and he was reluctant 
to take back the mace which was being 
offered by Sri Hari. (12) 
wore faire vet aera | 
ama yaa AAA AN 23! 
He now took a trident, which was 
rapacious as a flaming fire, for hurling it against 
the Lord, who was Yajña personified, even 
as one would use spells for a malevolent 
Purpose against a holy Brahmana. (13) 
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Hurled with all his strength by the mighty 
Daitya, the glowing trident shone all the 
brighter in the sky. Sri Hari, however, tore 
it to pieces with His discus, ‘Sudarsana’— 
which had a sharp-edged rim—even as 
Indra cut down a wing of Garuda dropped 


by the latter.* (14) 
gant Tay R Bt: 
were aioi fafa 


waa: u pongfeT 
A EaR: 1 gh | 
The demon got enraged when his trident 
was cut to pieces by the discus of Śri 
Hari. He, therefore, advanced towards the 
Lord and, roaring aloud, smote Him with 
his hard fist on His broad chest, which 
bore the mark of Śrīvatsa (a curl of white 
hair), and then went out of sight. (15) 
rete: amhra: | 
Tread Tarp santa Va ea sa fea: l 2a! 
Hit in this manner by the demon, O 
Vidura, the Lord, who appeared as the 
First Boar, did not feel the least quaking in 
any part of His body, any more than an 
elephant would when struck with a wreath 
of flowers. (16) 
adem AÀ À 
qi aAa Wareren ASAT 29 
He now employed many a conjuring 
trick against Sri Hari, the Lord of Yogamaya 
(the source of all Mayas), at the sight of 
which the people were filled with alarm 


* Once upon a time Garuda snatched away nectar from the gods in heaven, in order to liberate 
his mother, Vinata, from the thraldom of his stepmother Kadru, the mother of the serpent race. Thereupon 
Indra, the lord of paradise, hurled his thunderbolt against Garuda. With a view to respecting the infallibility 
of Indra's weapon, Garuda, who was otherwise invincible, being the Lord's own mount, dropped one 
of his wings, which was shattered to pieces by the thunderbolt 
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and thought the dissolution of the universe 
was near. (17) 
yaqataararere: urea | 
fever mam: eat: wè gai ec 
Fierce winds began to blow, which 
spread darkness occasioned by dust. And 
stones came in volleys from every quarter 
as if thrown from slings. (18) 


dreamt: = afar: | 
atte: yakaa ard! 2e | 


The luminaries in the heaven 
disappeared due to the sky being overcast 
with masses of clouds, which were 
accompanied by lightning and thunder, and 
frequently rained pus, hair, blood, faeces, 
urine and bones. (19) 


fra: Were ATES 
Raa aqua: RA AMAT: | Ro 
Mountains discharging weapons of 
various kinds appeared, O sinless Vidura, 
as also naked demonesses armed with 
tridents, their hair hanging loose. (20) 


agiria: mayap: | 
amaer fear ars AATE: | 2k | 
Most cruel and savage slogans were 
uttered by hosts of Yaksas and Raksasas 
who were all of a ruffian type and either 
marched on foot or rode on horses or 
elephants or in chariots. (21) 
Weepat Aart farsa! 
yaha ovary organ afer Fras 221 
The Lord, who represented all the 
Sacrifices in His person, now discharged 
His beloved discus, Sudarśana, which was 
capable of dispersing the Mayas (magical 
forces) displayed by the demon. (22) 
Tal fed: mae we TA: | 
MT ues ag VAA 231 


That very moment, all of a sudden, a 


shudder ran through the heart of Diti 
(Hiranyaksa’s mother) as she recalled the 
words of her lord, the sage Kasyapa; and 
blood flowed from her breasts. (23) 


Rreg ang yaaa aye | 
mAs aAa afè: ax 
When he saw his magic forces dispelled, 
he went into the presence of Lord Keśava 
once more and, full of rage, encompassed 
Him within his arms, in order to crush Him; 
but to his great amazement and chagrin he 
found the Lord standing outside the circle 
of his arms. (24) 
io gehia aea: | 
ROT FASA Ge was MEATA: |34 
As he now began to strike the Lord 
with his fists, which were harder than 
adamant, Lord Adhoksaja (who is beyond 
sense-perception) slapped him in the root 
of his ear, even as Indra (the lord of the 
Maruts or gods of winds) hit the demon 
Vrtra (son of Twasta, the architect of the 
(25) 


ger AA afer area! 261 

Though struck indifferently by the Lord, 

the conqueror of all, the demon’s body 
began to wheel, the eye-balls bulged out of 
their sockets, and he fell down dead like a 
gigantic tree uprooted by the wind, his 
arms, legs and hair on the head broken 
and scattered. (26) 


Brahma and others, who had now 
arrived on the spot saw the demon with 
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fearful tusks lying on the ground, biting his ay sara 

lips, the glow on his face yet unfaded, and wa Runaman 
admiringly said, “Oh, who could meet such a mea aftafeqar: | 


a blessed death! 
i AA Amè wt 
amaa agea gga 
TA aR: qae 
qe myig gI 
“Struck by a fore-foot of the Lord— 
whom Yogis meditate upon in seclusion 
through Yoga in the form of abstract 
meditation, seeking freedom from their 
limitation, which is unreal—and gazing on 
His countenance, this crest-jewel of Diti’s 
sons has shuffled off his mortal coil ! (28) 


w dt wie maA 
UR: afar: wart wart g ARA: 1 281 
“These two demons (Hiranyakasipu and 
Hiranyaksa) are no other than the Lord’s 
own attendants, who have attained to this 
accursed state (have been born as demons) 
through a curse pronounced by the sage 
Sanaka and his three brothers. After going 
through some more births they will return 


(27) 


to their divine Abode.” (29) 
aa Fy: 
wat WEA SfacraarTa 
Rad qiamat 


Ren w maea- 

taaua sate rda: | 301 

The gods addressed the Lord : Hail, 
hail to You, the source of all sacrifices; 
who have assumed a form consisting of 
pure Sattva, goodness, for the purpose of 
maintaining this world. Fortunately for us 
this demon, who was a torment to the 
worlds, has been slain by You and we too, 
O Lord, are at ease now through devotion 
to Your feet. (30) 


am Ah eaea 
mifa: qfare: | 321 
Maitreya continued : Having thus killed 
Hiranyākşa of irresistible prowess, Sri Hari, 
who had appeared in the form of the First 
Boar, retired to His own divine realm, which 
is the abode of uninterrupted joy; while 
Brahmā, who has his seat on a lotus and 
others extolled him. (31) 


am aa À R: 
qamna aaa AZT 
am Ruma sman 
mà mteaa: | 321 
| have narrated to you, as | was told 
by my preceptor, O good friend, the exploits 
of Sri Hari, who came down to the material 
plane in the form of the divine Boar, and 
how that Hiranyaksa of mighty valour was 
knocked down by Him like a plaything in 
that great encounter. (32) 
qd zaa 
Bia amare TAHA! 
amsaa We AA Terral fA 32! 
Sita continued : Hearing the narrative 
of the Lord as it was told by the sage 
Maitreya (son of Kusaru), Vidura, who was 
a great devotee of the Lord, derived supreme 
delight, O holy sage. (33) 
art aAA Aare! 
sagt a: sange fee WA 1 38! 
One rejoices to hear the life-account even 
of virtuous souls of sacred renown and 
extensive fame; there will be no limit then to 
one's joy on hearing the story of the Lord 
who bears the mark of Srivatsa. (34) 
ows eos ard ara! 
revit mai greiner L 3! 
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The Lord quickly delivered from a 
difficult situation the lordly elephant who, 
when seized by an alligator, fixed his 
mind on His lotus-feet in the midst of his 
female companions, who all shrieked in 
distress. (35) 
a ganagana: | 
aa: HT A Aaa Gear: | 3 1 

What grateful soul is there, who would 
not devote oneself to such a master, who 
can be easily pleased by guileless men 
resorting exclusively to Him for protection, 


though the unrighteous find it difficult to 
propitiate Him. (36) 


Rya maaa fist:1 301 


He, O holy Brahmanas, is speedily 


and completely absolved even from the sin 
attaching to the murder of a Brahmana, 
who listens to, sings or even applauds the 
story of the most wonderful pastime, viz., 
the destruction of Hiranyaksa at the hands 
of the Lord, who assumed the form of 
a boar for the sake of rescuing the earth. 
(37) 

KAri E ka ra LICEI 

ai ame aTa 

mAai af yiia 
ARTIST Rg T Be 1 
This most sacred narrative confers 
extraordinary merit, wealth, fame, longevity 
and all the objects of one’s desire. On the 
field of battle it promotes the strength of 
one’s vital organs and organs of action. 
Those who listen to it at the last moment of 


their life find their asylum in Lord Narayana, 
O dear Saunaka ! (38) 


RONIN arate es era: | 2¢ | 


Thus ends the nineteenth discourse entitled the “Death of Hiran 
Book Three of the great and glorious Bhagavata-Purana, 


yākşa” in 


otherwise known as the Paramahamsa-Samthita. 


ste fastiseara:: 
Discourse XX 
The various species of living beings created by Brahma 


wie sara 
wat emaa att aA A; | 


see the light? 


ant menman: poA aR: Te 


(1) 


aerate graft amare! g a | aI | sai arena! 21 


Saunaka said : Having secured a 
foothold in the shape of the earth, O son of 
Suta (Romaharsana), what means did 
Swayambhuva Manu adopt for evolving 
the other creatures that were yet to 


Vidura was a great devotee of the Lord 
and a devoted friend of Sri Krsna. He 
abandoned his own elder brother, 
Dhrtarastra, along with the latter's sons, 
Duryodhana and others, because they had 
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offended against Sri Krsna by turning a 
deaf ear to His counsel and behaving 
inimically towards His beloved Pandavas. 
(2) 
mma mA ma teat 
aaam a: poi aiya: 3 l 
Sprung from the loins of the sage 
Dwaipayana Vedavyāsa, he was in no 
way inferior to him in glory. Nay, he was 
devoted to Sri Krsna with all his being and 
attached to His devotees. (3) 
fara areia | 
sara pma are arafanm x | 
Further cleansed of all his sins by 
resorting to sacred places, what else did 
he enquire of the sage Maitreya, the foremost 
among the knowers of Truth, on meeting 
him at Kusavarta (Haridwara), where he 
was living? (4) 
wat: Haad: ya Wea UAA: FAM: | 
aÀ Ag gaa: MATAT: & | 
In the course of their conversation, O 
Sūta, there must have proceeded sacred 
stories centring round the lotus-feet of Sri 
Hari, and hence capable of wiping out all 
sins like the waters of the holy Ganga, that 
have their source in those very feet. (5) 
a a: aida ag a mAn: | 
Ta: wl q Tad RA fray R 
May God bless you, please narrate to 
us those very stories of the Lord, whose 
noble deeds are the only achievements 
worth glorifying. What man who has his 
aesthetic sense developed would feel sated 
with drinking in the nectar-like stories of 
Sri Hari's pastimes? (6) 
vais: ye aatia: 1 
wetter aAA © 1 


Questioned thus by the sages staying 


in Naimisa, UgraSrava, with his mind fixed 
on the Lord, said to them, “Listen!” (7) 


Sita continued : Vidura (a descendant 
of king Bharata) was delighted to hear the 
story of the Lord who, having assumed by 
His own divine will the semblance of a 
boar, had enacted the sport of lifting up the 
earth from the bottom of the ocean and 
indifferently killed the demon Hiranyaksa. 
He then spoke to the sage as follows: (8) 

fag sara 
warofaafa: geet ware wera 
fered À we vagerwarifads S | 

Vidura said: Knowing as you do 
things unperceived by us, tell me, O holy 
sage, what Brahma (the lord of Prajapatis) 
did for the purpose of creating living beings 
after evolving the Prajapatis (lords of created 
beings). (9) 
a nien fat ae aÀ Tq: | 
a a ga mmama ko! 

How did the sage Marici and the other 
Brahmanas as well as Swayambhuva Manu 
evolve the creation in obedience to Brahma’s 
command? (10) 
aim: ra vara oa aid! 
adanim: wd gi m ATHCTT! 88! 

Did they evolve it in conjunction with 
their wives or remaining independent in thelr 
action or did they all jointly produce it? (11) 

ay sara 
fa fiin n 
mad eA, ATA! 


Maitreya replied: When the equilibrium 
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of the three Gunas (constituting Prakrti or 
Primordial Matter) got disturbed through 
the agency of Prarabdha, the destiny of 
the Jivas, the working of which is 
difficult to comprehend—the Supreme 
Spirit presiding over Prakrti and Kala (the 
Time-Spirit), as well as through mere 
proximity to the Lord, the Mahat-tattva (the 
principle of cosmic intelligence) 
evolved therefrom. 


Tete Afa 
wie: wast opiate asa: 193) 
From the Mahat-tattva—in which the 
element of Rajas predominates—as impelled 
by the destiny of the Jivas, was evolved 
the Ego (the source of the five elements), 
which is of three kinds (according as it is 
predominated by Sattva, Rajas or Tamas); 
and the Ego in its turn evolved many a 
group of five principles such as the five 
gross elements’ (ether and so on). (13) 
a aha: aeai tf 
Wa cae poean ex! 
Severally unable to produce the material 
universe, they combined with the help of 
the divine energy and were now able to 
evolve a shining egg. (14) 
Afera RAA RÀ PTE: | 
mwi à aieeaa: 1241 
For over one thousand years the egg 
lay on the waters of the causal ocean in a 
lifeless state. After that the Lord entered it 
as its presiding Deity. (15) 
w miya maefa 
GA ANTE | 2G | 
From the navel of the Lord (as presiding 


was 
(12) 


over the egg) sprang a lotus that possessed 
the dazzling splendour of a thousand suns 
and was intended to be the abode of all 
living beings. Brahma himself emanated 
from this very lotus. (16) 


Aqa waar a: sa aANT 
Aaa garg frit deta carats v9! 
When the Lord who sleeps on the 
waters forming the support of the cosmos 
entered his heart (as the Inner Controller), 
Brahma (the creator) started creating 
hierarchy of the various worlds according 
to the plan evolved by him in the preceding 
Kalpas. (17) 
BnR EIE L usana: | 
aires at AÀ wera: g 
At the very outset he evolved out of 
his shadow (ignorance) the five varieties 
of Avidya (Nescience), viz 


+» Tamisra, 
Andhatamisra, Tamas, Moha and 
Mahamoha.? (18) 
Bami: ard A I 
minai abi 


TA ARTET 891 

Brahmā threw off that body of his 
(in the form of a shadow); for he did not 
like it, made up as it was of darkness 
(ignorance). The Yaksas and Raksasas, 
who had sprung therefrom, took Possession 
of that body, which continued in the form of 


night and is the source of hunger and 
thirst. (19) 


geared i sagga: 1 
m tat agate: Ae: 201 
Overpowered by hunger and thirst, they 


ran to devour him from all sides. “Spare 
him not out of compassion, thinking that he 


1. The other groups of five principles besides the five gross elements are : the five subtle elements, 
the five senses of perception, the five organs of action and the two groups of five deities severally 


Presiding over the five senses and the five organs. 


2. For the meaning of these terms see verse 2 of Discourse XII above. 


318 


+ SRIMAD BHAGAVATA + 


[Dis. 29 


is our father; eat him up!”' they all cried, 
oppressed as they were with hunger and 
thirst. (20) 
aame fat AT ai Tara Tard! 
aà à anaia war gi ayfa RR | 
The god, Brahmā, grew nervous at 
this unexpected tum and pleaded with them, 
“Pray, eat me not; but spare me. For you 
have all been born as sons to me, O 
Yaksas and Raksasas!” (21) 
am: WaT aT a Ae WA Sa! 
a aada fagei at ware! 22! 
Shining with glory he created, before 
all others, the divinities that had the element 
of Sattva or goodness predominant in 
them. When Brahma dropped even that 
effulgent form out of which he had evolved 
those divinities, and which now figured as 


daytime, the gods sportfully took possession 
of it. (22) 
tastes: ata AATA 
a owt crea ARAR 231 
The glorious Brahma next evolved 
from his hinder part? the demons, who 
are excessively fond of women. Being 
very lustful they came up to him for 
copulation. (23) 
wat Fargo: 
arden ast ata: WA ev! 
The worshipful Brahma first laughed at 
their stupidity; but finding the shameless 
Asuras close upon him, he grew indignant 
and ran out of fear in great haste. (24) 
a wa a wont aft 
aera Aaea TA RY 1 


He approached Sri Hari, the Bestower 
of boons, who dispels the agony of those 
running up to Him for succour, and who in 
order to show His grace to His devotees 
reveals Himself in a form answering their 
conception. (25) 
ule ai ue Tears WaT: | 
at gar aftr rar saa ai weit! 261 

“Protect me, O Supreme Spirit! | created 
these beings as directed by You, but these 
sinful creatures are out to copulate with 
me, my Lord. (26) 
waite: fenet creat AEA SIT: | 
a: ARAA TARO 

“You are the only one capable of ending 
the affliction of distressed people as also 
the one inflicting agony on those who never 
resort to Your feet for protection.” (27) 
Asaraia aru fafana: | 
faa arf fra zc! 

The Lord who can distinctly see 
the mind of others, perceived Brahma’s 
distress and said to him, “Cast off this 
impure body of yours (impure because it 
has produced the libidinous Asuras and 
excited their passion)!” Thus commanded 
by the Lord, he dropped it. (28) 


The body thus shuffled off by Brahma 
took the form of the evening twilight, when 
the day and night meet, and which kindles 
passion. The Asuras, who are passionate 
by nature, dominated as they are by the 
element of Rajas, took it for a damsel 
whose lotus-feet resounded with the tinkling 


1. Of these two species of living beings those who said “Eat him up! (siaa)" were classed as Yaksa: 


while they who said “Spare him 


... (7@a4)" came to be known as Raksasas. 


2. This is corroborated by the Sruti text: 'w IIg’. 
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of anklets, whose eyes were wild with 
intoxication and whose hips were covered 
by a fine cloth, over which shone a girdle. 


(29) 

EMDR E ARTNR, l 
gia gest feregraciteraciteeany! 30 1 
Her breasts were projecting upwards 
because of their clinging to each other, 
and were too contiguous to admit of any 
intervening space. She had a shapely nose 
and beautiful rows of teeth; nay, a lovely 
smile played on her lips and she cast a 
sportful glance at the Asuras. (30) 


Tent disassart ienai 
Trang at ae wae: fer ae! 
Adorned with dark tresses, she was 
hiding herself, as it were, out of shyness. 
Perceiving that girl, O Vidura (an incarnation 
of Dharma, the god of virtue), the Asuras 
were all infatuated with love. (31) 

ae wore Feat set Ad aa! 
Tea amama fai 821 
“Oh ! what a beauty ! what a rare self- 
control! what a budding youth ! In the midst 
of us all, who are passionately longing for 
her, she is moving about like one absolutely 
free from passion !” (32) 

fared sagen at cea waar 
aRar faster, GATA: 1331 
Indulging in speculations of various kinds 
about the evening twilight, that appeared to 
them as endowed with the form of a young 
woman, the Asuras of wicked mind treated 
her with respect and fondly asked her: 
(33) 

TR create aire A aroha set UTP | 
wut gi faràs 
“Who are you (by birth)? Whose 
daughter may you be, O pretty one (lit., 


having thighs smooth and tapering like the 
stem of a plantain tree)? And what can be 
the object of your coming over here, O 
proud damsel? Why do you tantalize us, 
luckless as we are, with the priceless 
commodity of your beauty? (34) 

Oot maA fer watt Tal 
Septet RRAS HA: 34 
“Whosoever you may be, O tender 
girl, we are fortunate in having been able to 
see you. While playing with a ball you 
agitate the mind of the lookers-on. (35) 

Tea a wate wife mai 
AT WE: HUA gT 
nei finite it 

Aa here gera: | 3G | 
“When you strike the bouncing ball 
against the ground with your hand again 
and again, O praiseworthy woman, your 
lotus-feet stay not at one place; oppressed 
by the weight of your full breasts, your 
waist gets fatigued and your clear vision 
grows dull as it were. Pray, braid your 
comely hair.” (36) 


gia weer wear: wernt 
veined ie qefire: fer 3V1 
Thus the Asuras of clouded 
understanding took the evening twilight, 
that showed itself in the form of a young 
woman, for an alluring damsel and seized 
her. (37) 
wea mami faassen 
HRA Get WTA TARR TOT Be | 
With a laugh full of deep significance 
the worshipful Brahma evolved by his own 
loveliness, which seemed to enjoy itself by 
itself, hosts of Gandharvas (celestial 
musicians) and Apsaras (dancing girls of 
heaven). (38) 
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faai af at à aiai carat fre 
a Wa Weg: vier farag: 133! 
After that he gave up that shining and 
beloved form made of moon-light. Viswavasu 
and the other Gandharvas themselves gladly 
took possession of it. (39) 
gaa yatta anaa ROT | 
Raed Hench Stes ATTA FT | ¥o | 
The glorious Brahma next evolved out 
of his sloth the Bhutas (ghosts) and Pisacas 
(fiends); but he closed his eyes when he 
saw them stand naked with their hair 
dishevelled. (40) 
aege a yore wy wa: | 
aaae gat yay grad 
Waea we WARÀ se 
The Bhitas and Pisacas themselves 
took possession of the body, in the form of 
yawn, thrown off by Brahma, the lord of 
beings. It is also known as sleep, which 
causes the mouth etc., of living beings to 
eject running saliva. And these very Bhutas 
and Pigacas attack men who are rendered 
impure in this way and such attack of 
theirs is spoken of as insanity. (41) 
mhad TA stent wars: | 
TCA TOT FUTON TATA: | 2 | 
Recognizing himself as full of vigour 
and energy, the worshipful Brahma, the 
lord of beings, evolved out of his invisible 
form the hosts of the Sadhyas and the 
Pitrs (manes). (42) 
a ateret i ard fore: ufaafer 
maa apara mad AGTA «3 | 
The Pitrs themselves took possession 
of that invisible body, the source of their 
existence. It is through the medium of this 
invisible body (of the Pitrs) that those well- 
versed in the ritual offer oblations to the 


Sadhyas and the Pitrs in the form of their 
departed ancestors on the occasion of 
Sraddha etc. (43) 
fren frerenivaa frites AITA 
RPI CRI Din coL el aad 
By his faculty of remaining hidden 
from view Brahma evolved the species of 
living beings called the Siddhas and the 
Vidyadharas, and gave them that marvellous 
form of his, known by the name of 
Antardhana (the faculty of remaining hidden 
from view). (44) 
a fen faery Were: | 
HAAA SSAA Feria | Bt | 
One day Brahma, the lord of beings, 
beheld his own reflection in water and, 
admiring himself through that, evolved the 
Kimpurusas as well as Kinnaras out of that 
very reflection. (45) 
ùg mE BO ah Af 
Ayia maA PAR: 1 wa 
They took possession of that (shadowy) 
form, which was left by Brahma. That is 
why they sing his praises by recounting 
his exploits at daybreak (every morning) 
with their spouses. (46) 
W à imam wart agf 
wisqafat aenga g agy; xo! 
Once Brahma lay with his body stretched 
at full length, much concerned over the 
fact that the work of creation had not 
proceeded apace, and in a sullen mood 
shed that body too. (47) 
asda: ae asy SAT 
ma: wade: aT APT AAEREN: | ve | 
The hair that dropped from that body 
(as he apparently pulled them in a fit of 
excitement) were transformed into snakes, 
dear Vidura; while, even as the body crawled 
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along with its hands and feet contracted, 
there sprang from it ferocious serpents 
and Nagas with their necks dilated in the 
form of hood. (48) 
a am Fe: papaa: | 
Fal WE Wad TAT ARNT %3 | 
One day, Brahma (the self-born creator) 
felt as if the object of his life had been 
accomplished; at that time he evolved out 
of his mind, last of all, the Manus, who 
promote the welfare of the world. (49) 


To them the self-possessed creator 
gave his own human form. On seeing 
them, the Manus, those who had been 
created earlier viz., the gods, the 
Gandharvas and so on applauded Brahma, 
the lord of created beings. (50) 


ae Ware: Ud aa a GATT 
Asm: faa afer MTE y 1 


“Oh, creator of the universe ! we are 
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glad what you have produced is well done. 
Since all ritual acts, such as pouring oblations 
into the sacred fire, have been placed on a 
sound footing in this human form, we shall 
all share the sacrificial oblations with it.” 
(51) 
qa fae oat am gan 
meet: asf: wat: 1421 
Having equipped himself with austere 
penance, adoration, Yoga (concentration 
of mind) and Samadhi (deep meditation) 
accompanied by dispassion etc., and 
having controlled his senses, Brahma (the 
first seer) evolved the Rsis, his beloved 


sons. (52) 
Waa: Tae RETTET: | 
Tinga aR 


To each one of these the unborn 
creator gave a part of his own body, 
which was characterized by deep meditation, 
concentration of mind, supernatural power, 
austerity, adoration and dispassion. (53) 


Sle TE AER MAEN GRI GRE Pies EAE: | 20 | 
Thus ends the twentieth discourse in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramaharhsa-Samhita. 


AARAA: 
Discourse XXI 


The sage Kardama practises austere penance and the 
Lord confers a boon on him 


fg sara 
mma a Ad: aA: | 
Taai we a ARAARA wT g 
Vidura said : The line of Swāyambhuva 
anu was the one most esteemed by all. 
Pray, give me, O worshipful sage, an 
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account of that race, the progeny of which 
multiplied through sexual union. (1) 


fraadrararet À A a) 

amei qg: wada WÂR 21 
(You have already told us that) the two 

sons of Swāyambhuva, Priyavrata and 
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Uttanapada, piously ruled over the entire 
globe with its seven divisions (Dwipas as 
they are called). (2) 
we à gear magi fas 
Ut wade wea GAMEN 3 
His daughter, known by the name of 
Devahati, O holy Brahmana, has been 
spoken of by you as the spouse of the 
sage Kardama, a lord of created beings, O 
sinless one ! (3) 
wet a a Heart gai area: | 
wat afar def aa weed aci x 
How many issues did that great Yogi 
beget through that princess, who was 
endowed with the eight limbs of Yoga, 
such as the five Yamas and so on? Pray, 
tell me all this, keen as | am to hear it. (4) 
s wary wercatt at wet: Ga: | 
aar wast yeh cet Arata ATTA! 4 | 
Similarly, O holy sage, tell me how the 
worshipful Ruci (another lord of created 
beings) and Daksa, a son of Brahma (and 
also a lord of created beings), procreated 
children after securing as their wife the 
other two daughters of Swayambhuva Manu, 
Ākūti and Prasuti, respectively. (5) 


aay sara 


Wa: Gata wary Heat roA: | 
maai ae AEE AAT aT G 
Maitreya replied : Commanded by 
Brahma in the words “Beget children !” the 
worshipful Kardama practised penance on 
the bank of the river Saraswati for a period 
of ten thousand years. (6) 
wa: omit farina ada: 
woe at wae Ware © 1 
During that penance the sage Kardama 
devoutly waited upon Sri Hari—the Bestower 
of blessings on those who flee to Him for 


protection—through various modes of 
worship accompanied by deep meditation. 
(7) 
Waa wart yen: Ha BW 
avtarara i ae: MÈ GAT agg: 2 | 
Pleased with his austerities, O Vidura, 
the lotus-eyed Lord showed Himself to him 
at the beginning of Satyayuga in a form 
consisting of His own divine essence, which 
is ordinarily known only through the divine 
Word, the Vedas. (8) 
a od facet aare 
femra farina e? | 
fâi goek wget! 
yadam = aa seagifaraeror fo! 
faeo aa TEATA: | 
qea Asafi aa: Pr BHI! °F 
Kardama beheld the Lord in His purely 
divine form, effulgent like the sun, wearing 
a garland of white lotuses and water-lilies 
and clad in spotless yellow silk, His lotus 
face fringed with sleek dark locks of curly 
hair. Adorned with a crown and ear-rings, 
He held His characteristic conch, discus 
(Sudargana) and mace (in three of His 
hands) and a white lily to play with in His 
fourth; while His smiling look captivated 
the heart. Having set His lotus-feet on the 
shoulders of Garuda He stood in the air 
with a golden streak (symbol of Goddess 
Laksmi) on His breast and the famous 
Kaustubha gem suspended from His 
neck. (9—11) 
masugat fat TemA: | 
Airaga Raan pA: |3 
Having realized the ambition of his life 
and full of joy, the sage fell prostrate with 
his head touching the ground and, rising 
began to extol the Lord in the following 
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words with a mind naturally full of love and 
his palms joined in prayer: (12) 


The sage said : Ah ! the fruit of our 
eyes has been fully attained today by 
beholding You, the repository of all goodness, 
whose sight, O praiseworthy Lord, is coveted 
even by Yogis established in Yoga, deep 
meditation, after going through higher and 
still higher births. (13) 

a ma àù màmma- 
amna yai 
mamà mmaa t 
mn aAA À gx 

Your lotus-feet are a veritable vessel 
to take one across the ocean of mundane 
existence. Only they who have been deprived 
of their senses by Your Māyā (deluding 
potency) worship those feet with a view to 
attaining the trivial and momentary pleasures 
of sense, that can be had even in hell. 
You, however, O Lord, bestow on them 
such pleasures of sense too. (14) 

anw a wẹ «= Uftarecnrm: 
aaas TAITI 
d "e 
ara: pagg 4 

You are a wish-yielding tree, while 
my heart is impure (tainted by carnality). 
Therefore, desirous of marrying a girl of like 
disposition, that may prove a veritable cow 
of plenty (yield all the three objects of human 
Pursuit) in my married life, | too have likewise 
Sought the shelter of Your feet, which are 
the source of all blessings. (15) 


wart aame aT 
cite: forced arent sya: | 

ae a cent oath 
ate a ATA qr S | 
Constantly smitten by desire, this world, 
O Lord of the universe, is bound like a 
beast by the cord of the word, Veda, uttered 
by You, the lord of created beings. Following 
the ways of the world, | too, O Embodiment 
of unalloyed virtue, bear offerings in the 
shape of dutiful obedience to You, who 
appear as Time. (16) 

Amia iar WFA 

Ra Bae OTT 

aapa- 
KIE GIKEIEGETAS LLA 1291 
Turning their back on worldly-minded 
men as well as on the human beasts like 
me, who follow them, Your devotees seek 
the protection of Your feet, that afford shelter 
like an umbrella against the sun of 
metempsychosis, and meet the requirements 
of the body in the shape of hunger, thirst 
and so on, by drinking the inebriating nectar 
of Your praises uttered before one another. 
(17) 


wt 


x Asmau 
wae ë Ayi fedi 

WoT ae afam 
Ta m A g 1 
Your wheel in the shape of Time, which 
has three navels (in the shape of three 
divisions of the year, consisting of four 
months each) rotates round the axle of the 
imperishable Brahma; it has thirteen spokes 
representing thirteen months, including the 
additional month intercalated every third 
year, three hundred and sixty joints 
corresponding to the same number of days 
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comprised in a year, six rims in the shape 
of the six seasons and numberless leaves 
in the shape of moments carved on it. 
Though cutting short the span of life of the 
entire creation by its revolution, this wheel 
of tremendous velocity cannot touch the 
life-span of these, Your devotees. (18) 
W: wa wea: gga- 
fiaa saana | 
wee wA dofred 
adini ann: 1 29 1 
O Lord, though one without a second, 
You assume in Yourself the Yogamaya 
Your wonderful creative energy, which is 
no other than You, with a view to creating 
the universe, and with the help of potencies 
like Sattva etc., emanating from the said 
Yogamaya, bring forth and preserve and 
will then reabsorb the universe into Yourself, 
even as the spider spins a cobweb, maintains 
it and then swallows it up. (19) 
Jgn w afi 
AN Ae TAA 
apama aé aN 
qeqe afar faafaa: I 201 
Although, we know, it is not liked by 
You, O Supreme Lord, that You should 
provide us (Your devotees) by dint of Your 
Māyā (deluding potency), with the pleasures 
of sense, let them come to us for our 
ultimate good (final beatitude), when You 
have appeared before us in a form adorned 
with a splendid wreath of Tulasi (basil) 
leaves—a form which looks finite through 
Māyā. (20) 
a rarqyeararaterarel 
rr aana 
arango aaa- 
miraedafa FATRA R? | 


Although by virtue of Your Self- 
Realization You have ever ignored the 
consequences of Your activity, You have 
conducted the affairs of the world by Your 
own Māyā (sportive will) and shower the 
desired blessings even on those who adore 
You with some interested motive. | repeatedly 
bow to You, whose lotus-feet are worthy of 
reverence to all. (21) 

afreara 
srrerctta MOAIST- 
TÀ isigi ad) 
quotaatrare Trem: 
Wada a: 1331 

Maitreya resumed : Sincerely extolled 
in the aforesaid words, Lord Visnu, (whose 
navel is distinguished by a lotus and) who 
shone on the shoulders of Garuda, replied 
in accents sweet as nectar, His eyebrows 
gracefully moving as He regarded the sage 
with a smile full of affection. (22) 

Eiku Gii 
ara wa Ai À uta mA aq 
minaaa aaa: 1231 

The Lord said : Having come to know 
what was in your mind, | have already 
arranged that for which you have worshipped 
Me well through discipline of the mind and 
senses etc. (23) 


aa mg gta eaa nET 
yapaa na HATT ex! 
Worship offered to Me by those who 
have solely fixed their mind on Me, 
particularly by people like you, O lord of 
created beings, can never go in vain. (24) 
wama: kikata r Li Eca La a rezoa 
sanad Asra Ra naota FETT! 24l 
You know Emperor Swāyambhuva 
Manu, son of Brahmā, who is celebrated 
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for his righteous acts, rules over the earth 
bounded by the seven oceans, having his 
seat in Brahmavarta.* (25) 
a ae fay md asa | 
ama fegaeat ural RA: 126 | 
aama aayi aT | 
pret R meaa À wt 01 
Accompanied by his spouse, Queen 
Śatarūpā, that royal sage, who knows the 
secret of Dharma (right conduct), will come 
to see you, O holy Brahmana, the day 
after tomorrow and will give away his dark- 
eyed daughter—who has attained the 
marriageable age, is possessed of a noble 
character and commendable virtues and is 
on the look-out for a match—to you, who 
are in everyway worthy of her, O lord of 
created beings. (26-27) 
mmi ù wa aa uaa 
m at aaay: ATA, ufsreafa ec 1 
Being just the type on which you have 
set your heart all these long years, that 
princess, O holy sage, will soon be yours 
and will serve you to your heart's content. 
(28) 
ma mayi att aaa vaara 
HA aay RA MEAST: |39 1 
She will bring forth nine daughters out 
of the seed sown in her by you, and 
through the daughters, sprung from your 
loins sages like Marici, will duly beget 
children. (29) 


3 a were feet n sera: 

ae Piai m WÀ 301 
And, with your heart cleansed by properly 

carrying out My command and having 


resigned to Me the fruit of all your acts, 
you will finally attain to Me. (30) 
FA wat a stay Great NATA! 
Ta Fe Sg erea AMA AT! 3? I 
Showing compassion to living beings 
in your married life, you will attain Self- 
Realization; and, giving assurance of safety 
to all, as a recluse, you will perceive your 
own Self as well as the universe identified 
in Me and Myself in you. (31) 
wee miea wagtdor mÀ 
wa aa gage wore’ avadfearq 221 
Manifesting a part of My divine Being 
through your wife Devahuti, along with your 
nine daughters, O great sage, | shall instruct 
her in the system of philosophy known by 
the name of Sankhya that deals with the 
ultimate principles or categories such as 
Prakrti, Purusa, ISwara and so on. (32) 


Hay saa 

Wa we Ta WEA: | 
sma fergara: ma RaT 331 

Maitreya went on : Having thus spoken 
to him (the sage Kardama), the Lord, who 
reveals Himself only when the senses are 
turned inward, departed for His own Abode, 
Vaikuntha, from his hermitage on the strand 
of the lake called Bindusarovara, which 
was encircled by the river Saraswati. (33) 


vani mmiun | 3% 1 

While the sage stood looking on, the 
Lord left by the path leading to Vaikuntha— 
a path which is extolled by all great 


* The territorial limits of Brahmavarta (the modern Kuruksetra) have been specified as below: 


madga | i afafa tei enad weed 


'© the gods, is called Brahmavarta.” 


“The tract lying between the two heavenly rivers, Saraswati and Drsadvati, and owing its existence 
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Siddhas—listening to the hymns forming 
the basis of the Sāmaveda and uttered by 
the wings* of Garuda, the lord of the 
feathered kingdom. (34) 


aa waa yaa ada wmarsfe: 1 
amet eH fargerfa a a WATT 34 1 
Even after the departure of the Lord 
the worshipful sage Kardama stayed in 
his hermitage on the strand of the 


Bindusarovara, awaiting the time predicted 
by the Lord. (35) 


7: Sa maaa | 
amr tat afeat werd: odes 361 

aie gaa wary, aiT! 
smaa À: MITA ATI BI 
On this side, Swayambhuva Manu 
with his spouse, Satarupa, mounted his 
goldplated chariot and, taking his daughter, 
Devahati, along with him and journeying all 
over the globe, reached the aforementioned 
hermitage of the sage Kardama,—who had 
just completed his vow of austerity—on 
the very day foretold by the Lord, O Vidura. 
(36-37) 

afer ma aeaa: | 
pra wai worisfiaar YIA 3c! 

ag ag wa ma afte 
qed Ragi mef 3S 
The holy Bindusarovara—which 
overflowed with the water of the river 
Saraswati and was resorted to by hosts of 
eminent sages, and whose water was not 
only wholesome but also sweet as nectar— 
was so-called because drops of tears had 
fallen thereon from the eyes of the Lord, 
overwhelmed as he was by extreme 


compassion directed towards the sage, 
who had sought His protection. i 


The lake was rich in fruits and flowers 
of all seasons inasmuch as it was 
surrounded by clusters of sacred trees 
and creepers affording shelter to holy beasts 
and birds that uttered various cries, and 
was adorned with rows of forest trees. 

(40) 
nafga TARAI | 
EGIAN te LFU ma BSE JLE Aiki 1% 

It resounded with the notes of overjoyed 
birds and was the scene of the humming 
of intoxicated bees; merry peacocks proudly 
danced in the forest surrounding the lake 
and merry cuckoos called one another by 
their sweet notes. (41) 
PAR HSA AA: l 
Faapea pT 18I 
RUSĂ: TRÀ: gitaa: | 
anavanaeaya aR, afar 83 

The lake was hemmed round by 
Kadamba, Campaka, Aśoka, Karañja, 
Bakula, Asana, Kunda, Mandara, Kutaja 
and young mango trees, and echoed with 
the pleasing notes of Karandavas (a species 
of duck), Plavas, swans, ospreys, water- 


fowls, cranes, Cakrawakas and Cakoras- 
(42-43) 


qda A: wre: yafaa: | 
Twain ME ailli Ikai Gii ey! 
And it was infested with deer, ae 
porcupines, Gayals (a species of "i 
animals closely resembling the COW 


* The Sruti says: ‘qeza vet’ (Brhad and Rathantara, the two metrical divisions of Samaved 5i 
the two wings of Garuda). It is mentioned at more than one place in the Bhāgavata itself that the 


ja, form 
ymns 


of the Samaveda proceed from the wings of Garuda whenever he takes a flight. 
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elephants, baboons, lions, monkeys, 
mongooses and musk-deer. (44) 


yaa mitana: HETA: | 
aai aimi afer, GETT xt | 
faai ag Tep I 


Entering that most sacred spot with 
his daughter, Devahuti, and going near the 
sage, the first monarch, Swayambhuva 
Manu, saw him sitting there in his hermitage, 
having propitiated the sacred fire by pouring 
oblations into it. He shone most brilliant 
with his body, which, though engaged in 
austere penance for a long time, was not 
much emaciated because the Lord had 
cast His affectionate glance at him and he 
had also quaffed with his ears the nectar 
flowing from the moon-like words of the 
Lord. The sage was of high stature, had 
eyes big as the petals of a lotus, wore 
matted locks on his head, was clad in rags 
and looked untidy like an unpolished gem. 

(45—47) 


Seeing the monarch come to his 
hermitage and bowing before him, the sage 
greeted him with benedictions and received 
him with due honour. (48) 
Teaco dad ofA: | 
rl aaee yes TT XN 

When the king had sat down calm and 
collected after receiving the sage’s attentions, 
the latter, who recalled the instructions of 
the Lord, spoke to him as follows, delighting 
him with his soft accents: (49) 


y agni a wai haa a 
ama aai aed A: ne mR Ko | 
“The tour undertaken by you, O lord, is 
surely intended to protect the virtuous and 
kill the wicked, embodying as you do the 
protecting energy of Sri Hari. (50) 
Asaia aiT | 
WRT LTT MÀ TRH TA À TA: | 4R I 
“It is you who assume the forms of the 
sun-god, the moon-god, the god of fire, 
Indra (the lord of paradise), the wind-god, 
Yama (the god of punishment), Dharma, 
the god of piety, and Varuņa, the god 
presiding over the waters, as and when 
necessary. Hail to you, who are no other 
than Lord Visnu. (51) 


waste war free aa SAAT axl 
“If you do not go about the world, like 
the sun, in your bejewelled chariot—that ever 
leads you to victory—twanging your fierce 
bow, inspiring terrorin the heart of the wicked 
by the presence of your very chariot, taking 
a huge army (behind you) and shaking the 
terrestrial globe by the tread of your hosts, 
all the moral laws governing the various 
Varnas (grades of society) and Asramas 
(stages in life) and made by the Lord Himself, 
O king, will be broken that very moment by 
impious men, which will be a deplorable state 
of things. (52—54) 
amia waa Aep A: | 
mA ata Aasi ge aaga yy 1 
“Nay, unrighteousness will flourish on 
account of grasping and unruly men. If 
you give up all thought of the world, it will 


328 


» SRIMAD BHAGAVATA « 


[Dis. 22 


fall into the clutches of impious men and 
perish. (55) 
vente ged wat dit aeef afena: | 


wea eiia ovfacerme TISAI) wishes.” 


“Nevertheless | ask you, O valiant 
king, the purpose for which you have come 
here; with a glad heart we shall meet your 
(56) 


she RAE RÀ ME GRI GÖRE QRS ATA: | 28 | 


Thus ends the twenty-first discourse in Book Three of the great and glorious 
Bhāgavata-Purāņa, otherwise known as the Paramahamsa-Samhita. 


A gAs ATA: 
Discourse XXII 
The sage Kardama accepts the hand of Devahuti 


aa sara 

tamaa n ort qin 
waits sa d mgm ze! 

Maitreya continued : The emperor 
felt abashed as it were to hear his exalted 
virtues and exploits thus extolled and replied 
to the sage, who was leading a retired life 
as follows: (1) 


„geara 
waa AATE | 
Eiai L EIE IME niit cai 

The Manu Said : The Cosmic Being, 
who is Veda personified, evolved you, the 
Brahmanas, rich in austere penance, 
learning and Yoga (concentration of mind), 
and averse to the pleasures of sense, 
from his mouth for the protection 
(continuance) of his own self in the form of 
the Vedas. (2) 
TAEA EENET, \ 
wa wea fe va wars weed 3 

And for the protection of the Brahmanas 
the same thousand-footed Being evolved 
us, the Ksatriyas, from His thousand arms. 
Hence they speak of the Brahmana race 


as His heart and the Ksatriya race as His 
outer limbs, arms. (3) 
aa Gees Ta at A TA: | 
vata wera Sa: WA: UAT: | ¥ | 
That is why the Brahmana and the 
Ksatriya protect each other as well as their 
own self; while, as a matter of fact, the 
Lord Himself, who is both the cause and 
the effect and yet immutable, protects them 
through each other. (4) 
aq aama À wedge! 
qai wma vier anne freer: u | 
All my doubts have been resolved by 
your very sight inasmuch as your holiness 
has of your own accord lovingly pointed 
out the duties of a king who is anxious to 
protect his subjects. (5) 
fen a oar gA Saat ats 
frem maa: we vient À vara: RAA & | 
It is my good fortune that | have been 
able to see you; for you cannot be easily 
perceived by those who have not subdued 
their mind. And | am all the more fortunate 
in that | have touched with my head the 
blessed dust of your feet. (8) 
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Farrar IAMS ISe Para y Al HELI 
aaga: wofrasfer fae: 0 1 
Luckily enough | have been instructed 
by you in the duties of kings and thus a 
great favour has been bestowed on me; 
and thank God | have listened with open 
(eager) ears to your charming words. (7) 


a vargeqeeattarercrt mH 
dqa dee oad pom qt 21 
Be graciously pleased to listen, O sage, 
to the prayer of my humble self, troubled in 
mind due to affection for my daughter, 
Devahiti. (8) 
aim: wed ofa am 
afaa a ae aasia: g 1 
This daughter of mine, a sister to 
Priyavrata and Uttānapāda, is on the look- 
out for a match worthy of her in point of 
age, character and good qualities etc. (9) 


am g w: iaa TA 
AAT RAAT go | 
The moment she heard from the sage 
Nārada of your noble character, learning, 
comely appearance, young age and other 
virtues, she fixed her mind on you. (10) 
wis feat gA wan 
aaae A ài FRIR 
Therefore, accept her as your wife, O 
chief of the Brahmanas, since | offer her 
with reverence to you and because she is 
in everyway fit to be your helpmate in the 
discharge of your household duties. (11) 


Samer fe area RA + yeaa 
aft imaga arc fh OA RI 
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It is not commendable—even on the 
part of one who is absolutely free from 
attachment, much less of him who is 
addicted to the pleasures of sense—to 


spurn an object of desire that has come of 
itself. (12) 


a AmA ANTEA 
aia man: wa Ayaa EA: 3 
He who rejects an object offered to 
him and begs it of a miser loses his 
widespread reputation and his pride is 


humbled by the disrespectful behaviour 
of others. (13) 


we epi faga aae ea 
amapan: w ae Few 
| heard of you, O wise man, that you 
were prepared to marry. Therefore, accept 
her hand, which is being offered by me, 
since you have not taken a vow of perpetual 
celibacy. (14) 

afreaa 

TeARAS A TT 
aAA aka fafi: 1 eu 
The sage replied : Certainly | have a 
desire to marry and your daughter too has 
not yet been affianced to anyone else. 
Hence our marriage according to what is 
known as the Brāhma* method, the best 
of all methods, will be quite in the fitness of 
things. (15) 

FA: a yaa ASN: 
qa: amaA wa: 
a WW à wat whee 

Tada ren arfa fora gg | 


* The Brahma form of marriage is that in which a girl is given away, duly adorned according to 
one's means, to a bridegroom invited for the purpose— 


WN SeMciFeAMEA BA wets | A ATT | 


It is this form of marriage which is mostly prevalent among the twice-born classes in the Hindu 
Society today and is declared in the Sastras as conferring great religious merit on the bride's father, 
even more forms of marriages have been mentioned in our scriptures; but they are all more or less 
Prohibited in the Kali age. (Vide Manusmrti, Chap. III.) 
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That desire of mine, which has been 
duly recognized in the procedure laid down 
in your scriptures for conducting the nuptials, 
may be realized through this daughter of 
yours. Who would not accept with honour 
the hand of your daughter, Devahuti, who 
overshadows as it were by her artless 
splendour the very lustre of her ornaments? 

(16) 


The other day, when she was sporting 
on the top of her royal mansion, following 
her ball with bewildered eyes, the elegance 
of her person heightened by the tinkling of 
ornaments on her feet, ViSwavasu, a 
Gandharva well-known for his comeliness, 
was stupefied with infatuation to see her 
and fell down from his aerial car. (17) 

ao mÑ aeaa- 
mAai i 
ami å meaa: A 
al mA aeltsfrararq | Re | 

What wise man would not welcome 
her, the very ornament of woman-hood, 
the beloved daughter of Swayambhuva 
Manu, yourself, and sister of Uttanapada, 
who cannot even be perceived by those 
that have not adored the gracious feet of 
the Lord, and who has come of her own 
accord, seeking my hand? (18) 


USAT aE ASARRE Re 1 


Therefore, | shall take to wife this noble 


girl on condition that | shall remain with her 
till she bears in her womb through me a 
ray of the Supreme Spirit. Thereafter | am 
thinking of mostly devoting myself to 
practices like self-control, which do not 
involve destruction of life and characterize 
the life of a Sarhnyasi (recluse), and which 
have been directly taught* to me by the 
Lord Himself. (19) 
aatswatgyatag fafai 
wee aa a maA 
wadai ura wa 
w Wat ATER: 1 201 
To me the highest authority in this 
behalf is the immortal Lord, Sri Hari, the 
Ruler even of all Prajapatis (lords of created 
beings), from whom this wonderful universe 
has emanated, in whom it rests and in 
whom again, it will disappear. (20) 


Wea Tat Tay sagen 2! 
Maitreya went on : The sage, O Vidura 
(the wielder of a fierce bow), said only this 
much and became silent, clinging with his 
mind to the Lord whose navel is adorned 


| by a lotus. His countenance, which was 


graced with a smile, captivated the heart of 
Devahiti. (21) 
Aq Wet Safad aise sted: eA! 
wa Trea cat eat wafia: 1 221 
Having further unmistakably known the 
mind of the queen as well as of 
Devahiti, the emperor most gladly gave 
away to the sage, who was endowed with 
hosts of virtues, his daughter, who 
matched him well. (22) 


* Vide verse 31 of Discourse XXI above. 
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wast | Het «| unitate 
eae: iin yurara-aftesar | 23 | 
Empress Satarupa lovingly bestowed 
on the bride and the bridegroom most 
valuable presents, suited to the occasion 
in the form of jewellery, raiment and other 
articles intended for household use. (23) 
wat diet ware agar weer: 
WE BY PRTA ATA: 138 
Relieved of all agony, the emperor 
enclosed within his arms his daughter— 
who had been bestowed on a suitable 
person—with a heart agitated with extreme 
fondness for her. (24) 
areas WS aera AE 
aia aAA AdE: fora: 1241 
Unable to bear separation from her, he 
shed tears again and again, and drenched 
with them his daughter's looks, crying, “My 
daughter, my darling!” (25) 
ara i aac: VETT: 
Wat wea ward: W Fue! 
shape: Ata: Area: | 
SaaS UFAA: | 291 
Bidding adieu to the great sage and 
obtaining his leave, the monarch mounted 
his chariot along with his spouse and drove 
to his capital, followed by his retinue and 
witnessing the beauty of the hermitages of 
the tranquil-minded seers on both the 
charming banks of the Saraswati, a river 
so agreeable to sages. (26-27) 
Trae meaa: afer 
tiniest: waa: welder: 1221 
Overjoyed to know of his arrival 
beforehand, his subjects sallied forth from 
Brahmavarta to greet their lord with songs, 
Panegyrics and instrumental music. (28) 
akat m git aden 
a at A agers faga: 1291 


PM: AVIA Waray yag RATA: | 
FÀ À WMT AAS AART B01 
The city of Barhismati, the capital of 
Swayambhuva Manu, which was rich in all 
kinds of wealth, was so-called because it 
was here that the hair of Lord Visnu 
(manifested in the form of the divine Boar) 
dropped from His body as He shook it and 
it was these very hair that turned into 
blades of the ever-green KuSa grass (also 
known by the name of Barhis) and Kasas 
(another species of grass used for mats, 
roofs, etc.), by means of which the sages 
got rid of those demons etc., who interfered 
with the performance of their sacrifices, 
and worshipped Lord Visnu through those 
sacrifices. (29-30) 

pyran «=o afer = tara: | 
Raat TSN war al T 321 
It was here, again, that the worshipful 
Manu spread a seat of KuSas and Kasgas 
and propitiated the Lord presiding over 
sacrifices, from whom he had secured a 
footing in the shape of the terrestrial globe. 
(31) 

aka arm fayat fa sara! 
wet yest way araraferrer 32 
Having arrived at the city of Barhismati, 
where the Manu resided, he entered his 
palace there, which drove away the three 
types of agony (1. that which proceeds 
from bodily and mental causes within one’s 
self, 2. that which proceeds from divine or 
natural causes, and 3. that which is caused 
by other beings). (32) 


weeny wa Awe E: wean: 1331 


There in the company of his wife and 
children he enjoyed the pleasures of sense 


332 


+ SRIMAD BHAGAVATA + 


[Dis, 22 


ss S22 


that did not interfere with the pursuit of 
other objects of human aspiration viz., 
Dharma, Artha and Moksa. At daybreak 
everyday celestial musicians along with 
their wives sang in chorus his fair renown; 
but with a loving heart he listened to the 
stories of Sri Hari alone. (33) 
Frond Aag AP areas ATL 
am iR ann a Apa 3x1 
Although Swayambhuva Manu was a 
past master in the art of creating objects of 
sense-enjoyment, the latter could not in 
the least drag him down from his exalted 
mood, devoted as he was to the Lord and 
given to contemplation. (34) 


DATTA, TAT: FATA ATT: | 
sual carat fawn: pA Yaa: FAN: 134 | 
Consequently his hours, that gradually 
brought to an end his long life consisting of 
a whole Manvantara, were not spent in 
vain, engaged as he ever was in listening 
to, contemplating on, composing and 
narrating the stories of Lord Visnu. (35) 
aw wert fa qari 
argent URRA: 1 36 | 
Having transcended the threefold 
destinies* brought about by the 
preponderance of any one of the three 
Gunas—Sattva, Rajas and Tamas, he thus 


spent the whole of his Manvantara Consisting 
of seventy-one rounds of the four Yugas, 
Satya, Treta, Dwapara and Kali, in pursuits 
connected with Lord Vasudeva such as 
meditation on His divine Form, chanting 
His names and virtues etc., and worshipping 
His images and so on. (36) 
witht are fer sara À a AT: | 
Aya wet actor ated BLATT 391 
How can bodily and mental troubles 
and those attributable to some divine or 
human agency or to other living beings, O 
Vidura (son of Vyasa), afflict him who has 
sought refuge with Sri Hari? (37) 
a: yA apt: we AATA 
qi aiai a niya: war! 3c 
Ta meea Ara TA 
afi atima aaeei 97071 31 
| have thus narrated to you the 
wonderful story of the first king, 
Swāyambhuva Manu, who deserved all 
praise and who in reply to the questions 
asked by certain sages taught the diverse 
sacred duties of men in general as well as 
of the different Varnas (grades of society) 
and Asramas (stages in life) in particular, 
friendly disposed as he was to all living 
beings. Now hear of the glory of his daughter, 
Devahiti. (38-39) 


gà area AIÀ IRAE ARTT JRE GAS ATA: | 2?! 
Thus ends the twenty-second discourse in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


ee 


* The threefold destiny referred to above is the same as has been mentioned by the Lord in the 


following verse of Srimad Bhagavadgita— 


wa Treats aaen He faa To: | aa sti Taha arr: (XIV. 18) 
“Those who abide in the quality of Sattva (harmony) rise upwards (to heaven and other spheres) 
while those of a Rajasika disposition stay in the middle in the terrestrial region. And those of a Tamasika 
temperament, enveloped as they are in the Tamoguna (dullness), sink down to the abysmal depths of 


hell.” 
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sie aarfasitseara: 
Discourse XXIII 
Amorous pastimes of Kardama and Devahiti 


aay sara 

fai vf are afafa aaa 
fet aia aa wd oy g 

Maitreya continued : When the parents 
of Devahūti had left (for their capital), that 
Virtuous girl, who could easily read the 
mind of her lord, daily attended to his 
comforts with the same delight as Goddess 
Parvati looks after Her Consort, Lord Siva. 


a) 
Amman àn aia a 
ypa det a N a À 21 
Aya art i a ge A wan 
ammam fei ii 3 | 
Forswearing lust, deceit, malice, 
covetousness, vanity and forbidden acts 
of every kind, nay, ever vigilant and active, 
she won the pleasure of her glorious 
husband through fidelity, purity of mind and 
body, reverence, control of the senses, 
service and love as well as by her affable 
speech, O Vidura! (2-3) 
aà afia amet a 
emia: amai warfare) x 1 
rem yee ami pi arai 
wren arat Afs: p 4 | 
That daughter of Manu, who looked 
upon her lord as greater even than 
Providence and was fully devoted to him, 
expected great blessings from him. Nay, 
having served him for a long time, she had 
grown weak and emaciated on account of 
her religious observances. Kardama, the 
foremost of celestial sages, was, therefore, 
oppressed with a feeling of commiseration 


for her and spoke to her in accents faltering 
with love. (4-5) 


mafaa: agfa: aft wet & | 
Kardama said : O daughter of Manu, 
you have shown great respect to me and 
| am pleased today with your most faithful 
service and supreme devotion. You 
ungrudgingly wasted your body for my 
sake (in my service)—body which is 
extremely dear to all living beings and 
deserves every attention. (6) 
à à weenie cover 
feeneratnfatsrar ae: | 
mwa a wagers 

fE mara faery 9 | 
|, therefore, confer on you supernatural 
vision : thereby see for yourself the divine 
blessings (in the shape of unearthly 
enjoyments) that were secured by me 
through concentrated application to austere 
penance, Samadhi (abstract or deep 
meditation) and worship of God, and through 
devotion to my own duty—blessings which 
are free from fear and grief and to which 


you have also won a title through services 
rendered to me. 


(7) 
art miad ya sgu- 
Rimde: rgen 
fags yga auaa 
A 


Of what account (in comparison to 
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these) are other enjoyments, including those 
obtained in heaven, aspirations in regard 
to which are frustrated by the mere 
contraction of a brow on the part of the 
Lord, who possesses infinite power? You 
have now attained your object through 
fidelity to me; therefore, enjoy the extensive 
unearthly pleasures earned through devotion 
to your (wifely) duties, and which can be 
had with difficulty by human beings due to 
false notions of their royal dignity etc. (8) 


When the sage spoke thus, Devahtti 
felt relieved to discover that he was the 
master of all Yogic powers and an adept in 
all forms of worship. Her face brightening 
with a smile and bashful glances, she 
spoke in voice choked with modesty and 
love. (9) 


Devahiti said : | know it, my lord : all 
that you have said, O chief of the 
Brahmanas, is something natural to you, a 
master of unfailing Yogic powers that you 
are, O great one. Now let the promise you 
made (in the presence of my father) about 
allowing me the contact of your body but 
once be redeemed; for it is a rare boon for 
virtuous wives to have a progeny through 
a highly venerable husband. (10) 
Apaga aires 

Aa A saaan sar 


Rada à paraaf 
Amada wert agyi AAA ge | 
Kindly instruct me what arrangements 
have to be made and what requisites to be 
got together (in the shape of unguents, 
scents, wearing apparel and nourishing 
food etc.) according to the injunctions of 
the scriptures (works on erotics), by resorting 
to which my poor body, emaciated through 
intense passion, may be rendered fit for 
union, smitten as | am with darts of love 
excited by you. And also think of getting a 
suitable house for the purpose, my lord. 
(11) 
ay sara 
foam: freer paN anata: | 
faa mmi gaia 22! 
Maitreya went on : Seeking to oblige 
his beloved spouse, the sage Kardama, O 
Vidura, exercised his wonderful Yogic power 
and instantly produced an aerial mansion 
which could range at will. (12) 


It was a wonderful structure, containing 
all sorts of jewels, adorned with pillars of 
precious stones and capable of yielding 
whatever one desired, and was equipped 
with every form of wealth, which tended to 
multiply in course of time (instead of 
diminishing by use). (13) 
fraoidi adage! 
um: aran Rip gx! 

It was provided with supematural articles 
of domestic use, was comfortable in all 
seasons and was decorated with buntings 
and flags of variegated colours. (14) 
$l 

igul 


qpa N rA 
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It was further embellished with wreaths 
of charming flowers, that attracted the sweet 
humming of bees, as well as with tapestries 
of linen, silk and other fabrics of various 
kinds. (15) 


sro faery yg | 
fara: mAN: ad Ag: | 961 
The house looked charming with 
cushions, beds, fans and seats separately 
arranged in the several storeys rising one 
above another. (16) 


wa wa aA AA 
mamae gE fagna: I got 
Its beauty was enhanced by engravings 
and other works of art on the walls etc., 
here and there; and it was provided with 
pavements of emerald and coral daises. 
(17) 
aq fagucerat wd aara 
iei pART ec 
Its entrances shone with coral thresholds 
and had doors of diamond. Its domes of 
sapphire were crowned with gold pinnacles. 
(18) 


we 


With the choicest of rubies set in its 
diamond walls it appeared as though 
Possessed of eyes; and it was furnished 
with wonderful canopies and highly valuable 
festoons of gold. (19) 
woreda a Prepay 
Shar wet: AARRE E 201 

It resounded with the cries of swans 
and pigeons, which flew up to their 
likenesses set up there, thinking them to 
be their own kind. (20) 


With its pleasure-grounds, resting- 
chambers, bed-rooms and inner and outer 
yards, designed with an eye to the comfort 
of the occupant, it caused astonishment 
as it were to the sage himself, who had 
produced it. (21) 
gene aA safe «| tar 
adya: watacrda: aI RRI 

The sage Kardama, who could read 
the mind of all living beings, perceived that 
Devahtti did not regard even such a house 
with a much delighted heart, and said to 
her of his own accord: (22) 


nia ge site famafrenress 
Se Yaad Amy ara Fo 23 1 
“Bathe in the yonder lake, O timid one, 
and ascend this aerial mansion. Having 
been consecrated by Lord Visnu Himself, 
who dropped His tears in it, this sacred 
lake is capable of granting all the desires 
of human beings who resort to it.” (23) 


m tod: wea aa: pace 
wei faudt arat oiya qh oxi 
aq VM wes det wae 
sitet aM: AT: TETT 24 | 
Bowing to that command of her lord, 
the lotus-eyed princess—who had a soiled 
cloth on her person and wore matted locks 
on her head, and whose frame was coated 
with a thick layer of dirt and breasts 
discoloured—dived into the lake, which 
contained the sacred waters of the 
Saraswati. (24-25) 


ARES AYTEN: STATA SOT TAT: | 
mai: fanaa gaT: 1 26 1 
Inside the lake she saw in a house 
one thousand maids, all in the prime of 
youth and emitting the fragrance of a lotus. 
(26) 
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at gear Bearers wre: MTA: AA: | 
aa minip orf a: aa far! 201 
Seeing her, the damsels suddenly rose 
and said to her with joined palms : “We are 
your maid-servants; tell us what shall we 
do for you.” (27) 
erm at ween ea waka! 
ape Fast Ae egret OAT: 1 221 
quot wa ateifa aa ai 
ai wei wi Aara ee 
The girls, who showed every respect 
to the princess, bathed the proud lady with 
costly oil, perfumed powder, etc., and gave 
her a pair of new stainless pieces of fine 
cloth to cover her body with, superb, most 
agreeable and briliant jewels, food 
containing all good qualities and sweet 
inebriating drinks, other than spirituous 
liquor. (28-29) 
ame waren aa RA 
fast paai maig 301 
Then in a mirror she beheld the reflection 
of her person rid of dirt, adorned with a 
garland, clad in unsullied robes, decorated 
with auspicious marks and made much of 
by the maids. (30) 
ad pima watoa 
Amii aai poan 3? 
Her body had not only been washed 
up to the neck* but bathed from head to 
foot and decked with all kinds of ornaments, 
particularly with a gold ornament about her 
neck, bangles about her wrists and tinkling 
anklets of gold about her ankles. (31) 


AARAA HSA HIST TTT | 
Biot a wear wah a YAT 32) 
She had a girdle of gold, set with 
numerous jewels, about her hips and was 
further adorned with a precious pearl 
necklace and auspicious materials such 
as saffron-paste and so on. (32) 


Gem Aye PARTAA aya! 
RA AARIA TST! 331 
Her countenance shone with beautiful 
rows of teeth, charming eyebrows, eyes 
distinguished by lovely and soft corners 
and vying with lotus-buds, and dark 
tresses. (33) 
aa wea agi fad RA 
aa una m ARAA a A: 3% 
The moment she thought of her beloved 
spouse, the foremost of sages, she found 
herself along with those damsels just where 
that lord of created beings was. (34) 
ad: yaam eiei Ta 
Ama wm Hi veaa 
She was amazed to find herself 
surrounded by a thousand maids in the 
presence of her husband and to witness 
his Yogic power. (35) 
a a pacer fariga! 
amA faudt wd ddefn 36! 
ammin Feat YAA 
mad fm aeea Aae 2! 
The sage perceived that Devahuti had 
washed herself clean and shone forth as 
though she was no longer her former self. 
She had regained her original beauty, was 


* The Smrtis make it obligatory for ladies to wash their body up to the neck alone on ordinary days 
and to bathe from head to foot only on special days of the week and on festive occasions etc. The former 
type of ablution is called ‘Malasnana’ or ‘Snana’ while the latter is known by the name of ‘Sirahsnana’- 
The famous commentator, Vijayadhwaja, quotes the following Smrti-text in this connection— 


gaed q frag eq dea: 1 ak ao Ags FAAS SRSA | 
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clad in excellent robes, her charming 
breasts duly wrapped round, and was waited 
upon by a thousand Vidyadhara girls. He 
conceived a fondness for her and helped 
her to ascend the aerial mansion, O 
destroyer of enemy, in the form of passion. 

(36-37) 


Though seemingly attached to his 
beloved consort and with Vidyadhara 
damsels ministering to his bodily comfort 
and gazing on his person, the sage did not 
lose his glory, mastery over his self, and 
shone in that aerial mansion as charming 
as the moon with his consort, the star 
Rohini, in the midst of the other lunar 
mansions in the vault of heavens, causing 
rows of lilies to open. (38) 


einan paa- 


agraar, 

w fat mamami 3¢ 1 

Waited upon by a bevy of charming 
damsels and extolled by hosts of Siddhas, 
he revelled in the aerial mansion like Kubera 
(the god of riches) for long long years over 
the valleys of Mount Meru (the prince of 
the leading mountains on the globe), the 
Pleasure-ground of the guardians of the 


four quarters and the four intermediate points 
of the compass*—valleys which are 
rendered all the more delightful by cool, 
gentle and fragrant breezes that stimulate 
passion and echo the auspicious sound of 
the fall of the heavenly stream, the holy 
Ganga. (39) 


Somme PAA TA OTR 
ama dart a u MW wat w:x% 


Similarly, he fondly enjoyed himself with 
his wife in the heavenly gardens known by 
the names of Vaisrambhaka, Surasana, 
Nandana, Puspabhadra and Caitrarathya 
as well as over the Manasarovara lake. 

(40) 
akam fara ari were 
miaa eae went: 1% 1 

Coursing through the various spheres, 
as the air, on that brilliant and great aerial 
mansion, that could fly at will, Kardama 
surpassed even the gods, coursing through 
the air, whose movements are restricted to 
their own particular sphere. (41) 
fe go wi gea 
Afaraig ATTA: 1 ¥2 

What is difficult of achievement for 
those self-possessed men who have taken 
refuge in the feet of the Lord—feet that are 
the source of sacred rivers like the Ganga 
and put an end to the sorrows of mundane 
life? (42) 


* The names of the gods presiding over the four quarters and the four intermediate points of the 


compass are given below: 
Name of god 
. Indra (the lord of paradise) 
. Agni (the god of fire) 
. Yama (the god of punishment) 
Nirrti 
Varuna (the god presiding over the waters) 
. Vayu (the wind-god) 
- Kubera (the god of riches) 
. ISana (Lord Siva) 


MNANShWN= 
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Quarter or point of the compass over which hepresides 


East 
South-East 
South 
South-West 
West 
North-West 
North 
North-East 
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PaRa Yar et Ud AA AT CAT | 
agyi eA rasa ada S3 
Having shown to his wife the whole 
extent of the terrestrial globe, which is full 
of many wonders because of its arrangement 
into so many Dwipas and Varsas etc., 
Kardama, the great Yogi, returned to his 
own hermitage. (43) 
Aua Fass Ae Grier 
wi foe A ayga xs 
In order to delight his spouse Devahiti, 
the daughter of Swayambhuva Manu, who 
longed for sexual pleasure, the sage divided 
his self into nine (assumed nine forms) 
and enjoyed himself with her for years 
together as if it was for an hour only. (44) 
afer frat spei vreat tna fore 
A aged a set Wedel AAA! we | 
Sharing with her most handsome lord 
the excellent and delightful bed in that 
aerial mansion, she did not notice the passing 
away of that long period. (45) 
w AmA eer crore: | 
Wed aÅ: vite: PAAA | se | 
While the couple, who eagerly longed 
for the pleasures of sense, were thus enjoying 
themselves by virtue of Yogic powers, a 
hundred autumns passed like a brief space 
of time. (46) 
wearers aa Maas safa 
aren aa wd ta udageafatgy: | wel 
Lovingly regarding her as a counterpart 
of his own self, the enlightened sage, who 
could read the thoughts of all and was also 
capable of granting their wishes, divided his 
self into nine and impregnated her. (47) 
aa: A ATs Belt eagle: fra: wat: | 
aaraa ARNT: | xe | 


Immediately afterwards the said Devahiti 


bore on the same day nine female issues, 
who were all charming of every limb and 
breathed the fragrance of a red lotus. (48) 
ui at vaeri aarssereziteret wat | 
Bem faa war fagaat xe! 
Raad yf oer manfo 
sara aai art Pemai yt: 140! 
Thereafter when she found her lord about 
to leave the home as a recluse (according 
to the understanding at the time of wedding), 
the virtuous lady, who yet longed for a male 
child, scratched the ground with her foot, 
radiant with the lustre of its gem-like nails, 
her head bent low; and, suppressing her 
tears, she spoke in slow yet winning accents 
with an agitated and aching heart, though 
wearing a smile on her face. (49-50) 


eagle 
wt agaaga WATA 
ant à mam awi aqai yg 
Devahūti said : Your venerable self 
has redeemed all the promises made to 
me; yet be pleased to grant me immunity 
from fear, since | have taken refuge in 
you. (51) 
mangap apa: a: aT: | 
mF faya afa wats a7 1 42 | 
Your daughters, O holy sage, will have 
to find a suitable match for themselves; and 
there must be someone to rid me of sorrow 
when you have left for the woods. (52) 
umaa aed afr À wits 
sirariveas URATA: | 43 
Enough with the time that has so far 
been spent by me in enjoying the objects 
of senses, ignoring the Supreme Spirit.(53) 
giad aa vageata À pa: l 
am WE we aa AI 4s 
Not knowing your transcendent glory, | 
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have loved you, while remaining attached 
to the objects of senses. Let the affinity | 
have borne to you nonetheless rid me of 
all fear. (54) 


aq a: Hyde fafcia 

a Way Sa Peeper wea Ky 
The same love which, when bestowed 

on the wicked through ignorance, is 

conducive to rebirth, rids one of all attachment 

when it is directed towards holy men. (55) 

me aed sata = fama ae 

a AAAA iaa ait fe aug 


He whose activity in this world neither 
tends to religious merit nor to dispassion, 
nor to the service of the Lord, whose feet 
are the source of all sacred places, is 
verily dead, though living. (56) 
ae wat at aam waza gE 
aai faqfnd wa a ÀA Ger Ko 

Indeed, | have been badly deceived by 
the Lord’s Maya (deluding potency) in that 
| failed to seek liberation from the bondage 
of mundane life even after securing you, 
the bestower of final beatitude. (57) 


aa ATEI TIRÀ MER GRETA TEÒ PRSTE TARSAT: | 22 | 


Thus ends the twenty-third discourse, forming part of the narrative of Lord Kapila, 
in Book Three of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


STA 


ISIS: 


Discourse XXIV 
Descent of Lord Kapila 


Maitreya resumed: When Devahiti, 
the daughter of Swayambhuva Manu, who 
was worthy of all praise, spoke such words, 
full of dispassion, the merciful sage recalled 


the words of Lord Visnu and replied as 
follows: (1) 


The sage said: Worry not about 
yourself, O princess of irreproachable 
Conduct. The immortal Lord will enter your 
womb at no distant date. (2) 


yams at a aa fra ai 
masa gat Meat wat 3 1 


You have undertaken sacred vows, 
God bless you. Hence do you adore the 
Lord with reverence through control of the 
senses and religious observances as well 
as through austere penance and charitable 
gifts of money. (3) 
a ass: yao fares AT: | 
oa à gaie gene: x 

Propitiated by you, Lord Visnu will be 
born as a son to you, thereby spreading 
my renown too, and will cut the knot of 
ignorance (in the form of self-identification 
with the material sheaths), existing in your 
heart, by instructing you in the knowledge 
of the Spirit. (4) 
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Wa sara 

agate dest àn waa: 
wage AS YSN PANTEA & | 
Maitreya went on : Reposing full faith 
in the message of the sage Kardama (a 
lord of created beings), out of great regard 
for him, Devahuti too betook herself to the 
worship of the immutable Supreme Person 
as the Preceptor of the world. (5) 

wet agit FRA aAA: | 
area dts wastafta eT S | 
After a pretty long time Lord Visnu (the 
Slayer of the demon Madhu) manifested 
Himself first through the generative fluid of 
Kardama and then through Devahiuti, even 
as fire appears through firewood. (6) 

aain catia atfgarfor eae: | 
mafa i m meat Ferra FET! © | 
At the time of His descent on earth gods 
in the form of raining clouds sounded musical 
instruments in the shape of thunder-claps in 
the sky; the Gandharvas (celestial musicians) 
sang praises to Him; while Apsaras, celestial 
nymphs, danced through joy. (7) 

tq: qA fee: Gauaf: | 
waeva fer: wat seria a wifes ac | 
Heavenly flowers, rained by the gods 
flying in the air, dropped from the heavens; 
and all the quarters as well as the waters 
of lakes, rivers etc., and the minds of the 
people too became clear. (8) 

amema «ona RTA 
mary: magae RAT e | 
Brahma (the self-born) went along with 
Marici and the other sages to that celebrated 
hermitage of Kardama surrounded by the 
river Saraswati. (9) 

wet wt Oe ARAN wae! 
radar ward Ag: ATE! go | 


+ SRIMAD BHAGAVATA + 


(Dis. 24 


Brahma, who is naturally possesseg 
of true wisdom, already knew that the 
Lord, who is no other than the supreme 
Brahma, had descended through pure Sattva 
for imparting the knowledge of the Sankhya 
system of philosophy, which determines 
the nature of the fundamental principles, O 
vanquisher of foes. (10) 


aur, fags caer afer 
ves: met AMANTA ee 
Welcoming with a guileless mind the 
intention of the Lord, the creator spoke 
thus to Kardama and Devahuti with all his 
senses greatly delighted. (11) 
sedara 
aa asufafacaa naa Preteen: | 
aa ae are NaS AAT 221 
Brahma said: You have truly worshipped 


me, dear son, in that you reverently carried 
out my behest, O respecter of elders! (12) 

mada weet pat fa gach: 
ae Tet DLEE mida: 1331 
This is the service that ought to be 
rendered by the sons to their father, viz., 
that they should bow to the command of 
their father with due deference, saying “Very 
well !” (13) 

sar gm: ma a aa YAM: 
mii mà: AfeReran S 
These slender-waisted daughters of 
yours, my worthy child, will multiply this 
creation manifold through their descendants. 
(14) 

amie ang aarefa! 
aram: uaa frequife agit ya ea! 
Therefore, give away your daughters 
this very day to the foremost of the sages 
with due regard to the girls’ temperament 
and liking, and thereby spread your fame 
all over the globe. (15) 
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aan yema AAN 
qmi af ee ai ai JARS 
| know the most ancient Person, the 
bestower of all boons on living beings, has 
descended through His own Maya (wonderful 
creative energy) in the person of Kapila, O 
Kardama. (16) 
afar Pig FEN: 
RUAA: UMA: WRENS: 1 201 
wa mA a mi fae: ead: 
aema a frat at faafterf ec 
Turning to Devahtti, he said: with 
golden hair, lotus-like eyes and lotus-feet, 
whose soles bear the mark of a lotus, it is 
Lord Visnu (the Slayer of the demon Kaitabha) 
who has been born of you, O Devahiti 
(daughter of Swayambhuva Manu), to tear 
up the roots of Karma in the form of latent 
desires through the instrumentality of Sastriya 
knowledge and realization. Having cut the 
knot of ignorance and misapprehension, He 
will roam about the earth. (17-18) 
ad AET: MEEN: TAA: | 
wie after seareat wat à aR: 1 281 
He will be the Lord of the Siddhas, 
held in great esteem by the teachers of the 
Sankhya system of philosophy. He will be 
known all over the world by the name of 
Kapila and will spread your fame. (19) 
ayy sara 
Waa STRAT HU: AEA: | 
et a ma fread aah 201 
Maitreya continued: Having thus 
reassured the couple, Brahma, the creator 
of the universe, rode on his mount, the 
Swan, and returned to Satyaloka (the highest 
of the spheres stretching beyond the three 
worlds) along with Sanaka and his three 
brothers and accompanied by Narada (who 


are all lifelong celibates, leaving behind the 
other sages, Marici and the rest, so as to 
enable them to espouse the hand of 
Kardama’s nine daughters). (20) 
Tat ymy aa: adnate alfa: 
adka agg: wergvagqat Aa: 122! 
After the departure of Brahma, O Vidura, 
the sage Kardama immediately gave away 
his daughters to the lords of created beings, 
Marici and others, as directed by the creator, 
according to the injunctions of the Sastras. 
(21) 
mira ose | Weretqamenaa 
aam Asaa AT 221 
He gave the hand of Kala to Marici and 
Anasuya to Atri; Sraddha he gave away to 
Angira, and Havirbhu to Pulastya. (22) 
Gera thet amt waa a frat ae 
w a PTA Saag PASTAS TANT | 23 | 
He further gave Gati, who was worthy 
of Pulaha, to the latter and the virtuous 
Kriya to Kratu, Khyati to Bhrgu and even 
so, Arundhati to Vasistha. (23) 
aads wat ast fat 
FiA PATEA WEN, WATER BY 


And to Atharva he gave the hand 
of Santi, through whom a sacrifice is 
successfully accomplished. When they were 
duly married, Kardama Propitiated these 
foremost sages as well as their wives with 
kind attentions. (24) 


TA RA: a: aan Fass TA 
MRSA: th ANATAET 3y | 
Being thus married, the sages thereupon 
took leave of Kardama and departed, full of 
joy, each for his own hermitage. (25) 


a wati agma faqri 
fafa swaga wma aaa 261 
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Having come to know that it was Lord 
Visnu Himself, who is possessed of three 
pairs of divine attributes, viz., power and 
affluence, piety and renown, wisdom and 
dispassion, in their entirety, the foremost 
of the gods, who had been born as a son 
to him, the sage approached Him when He 
was all alone, and, bowing to Him, said : 

(26) 
aa wea a eRe 
are yaa i iie gaa 20! 

“Alas! on those who are burning in this 
hell of transmigration as a result of their 
own evil deeds, the gods shower their 
grace after a long time. (27) 


agaa aAa fè | 
ZE MÀ a: A Fey R 
u Wa maa tet A T: 
Fey À moti a: TAA TATTO: 128 | 
Contrary to this, the Lord whose truth 
striving souls seek to realize in lonely 
places through concentrated practice of 
Devotion matured through many lives, and 
who promotes the cause of His devotees, 
has this time appeared in the house of 
sensual men like us, not minding the 
ignominy incident to such a birth. (28-29) 
wii megi ainava À ae 
feathirar art wari maah: 1 301 
Intent on enhancing the dignity of His 
devotees, You have been born into my 
house just to redeem Your pledge and to 
found the Sankhya system which leads to 
true Knowledge. (30) 
arta àen eni iea 
am at a A eaS: 138 | 
O Lord, Your transcendent forms alone 
are worthy of You; even so, the human 
semblances that appeal to Your own 


devotees are as well liked by You, even 
though You are devoid of a material form. 
(31) 
wai giaa 
aaa 
wadag sa- 
Adaa i mÀ? 
I take refuge in You, whose footstool is 
always fit to be saluted by sages keen to 
know the Truth, and who are perfect in 
power and energy, wisdom and dispassion, 
fame and affluence. (32) 
w ovat Gi wed 
aa cata fred AATA 


waren mie woe 331 

| take refuge in Kapila, the supreme 
Lord, who has all the potencies at His 
beck and call, who appears as Primordial 
Matter, the Spirit, the Mahat-tattva or the 
principle of cosmic intelligence, the Time- 
Spirit, the threefold (Sattvika, Rajasika and 
Tamasika) Ego and the various spheres 
as well as their guardians, and then 
reabsorbs all these phenomena into Himself 
by virtue of His energy in the form of 
Consciousness and who is the all-witnessing 
Seer. (33) 


uaaa 
aR cai ae g fagien: 1 ae! 
Acquitted of the debt | owed to my 
father, Brahma, who had commanded me 
to marry and beget children, and having 
gained all my desires through You, | now 
take leave of You, the Lord of all created 
beings. Treading the path of recluses, | 
would roam at will, free from sorrow, 
contemplating on You in my heart.” (34) 
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TAITAIA ma menfa ferent grat nikto | 
an Ui fe citerer warot aen | aad an mÀ wet RaRa vo! 


amai wat qa Aagi PANAI 

The Lord replied : Whatever | say is 
an authority to the world in matters secular 
as well as sacred. Therefore, it is only to 
redeem what | said to you (vide verse 32 
of Discourse XXI, above) that | have been 
born as your son, O sage. (35) 


TÀ war AR quer! 
wema mami waarmee 36! 
My present birth in this world is meant 
only for expounding the true nature of the 
categories so helpful in Self-Realization to 
those seeking release from their subtle 
body. (36) 
T HSS AS: TAIT YAT | 
a vadi i fats war wat 301 
This mysterious path of Self- 
Knowledge had been obscured through 
long ages. Know that this personality has 
been assumed by Me in order to revive 
that path. (37) 
Tres p Tass als dare | 
fret qes gear AT TI RCI 
Allowed by Me, go wherever you like 
and, conquering death, which is exceedingly 
difficult to conquer, through actions dedicated 
to Me, adore Me with a view to attaining 
immortality. (38) 
Ter iA: dyer! 
eae ates aasar | 38 1 
Beholding Me—the supreme self- 
effulgent Spirit dwelling in the heart of all 
beings—in your own heart through your 
intellect, you will be freed from all sorrow 


and attain the fearless state viz., final 
beatitude, (39) 


To My mother, Devahūti, as well | shall 
impart that spiritual Knowledge, which frees 
one from the bondage of all actions and by 
virtue of which she will get over the fear of 
transmigration and attain supreme joy. (40) 

aay Iara 
wa meea pia | carota: | 
gnia i vit arta wT ZI xe! 

Maitreya resumed : Thus addressed 
by the celebrated Kapila, Kardama, a lord 
of created beings, went round the Lord 
as a mark of respect and straightaway 
withdrew to the forest, full of joy. (41) 
aa a anita dandam g: 
fragt amei ARTA: 8? 

Observing a vow of non-violence, 
practised by hermits, and exclusively 
depending on Śrī Hari, the Supreme Spirit, 
the sage renounced the sacrificial fire as 
well as a permanent dwelling and roamed 
about the globe, free from attachment. (42) 


w gat gÀ a: A 
Tora fT waist 1x31 
He fixed his mind on Brahma, the Infinite, 
who is beyond both cause and effect, who, 
though devoid of the three Gunas (modes 
of Prakrti), yet brings them to light, and 


who had been realized through exclusive 
Devotion. (43) 


Pepaya Figg: wen meq 
yaaa: uR: xx 
Free from egotism and the sense of 
mineness, indifferent to pairs of opposites 
(such as heat and cold, pleasure and pain, 
joy and sorrow, etc.), and viewing all with 
the same eye, Kardama perceived his own 
self everywhere. His mind had turned inward 
and was perfectly composed, and the 
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the self-possessed sage looked like an 
ocean without waves. (44) 
area maA ai Werf 
aT MHA ASMA AMS: 1 sy I 
His mind being fixed through supreme 
devotion on the all-knowing Lord Vasudeva, 
the Self (Inner Controller) of all embodied 
souls, he was now free from the bondage 


of ignorance. (45) 


He perceived the Lord, his own Seif, 
as present in all living beings, and all living 
beings in the Lord, His own Self. (46) 


zagaa ada area 
aging wat ma A: 1 wo 


In this way Kardama, who had no 
desire and was free from malice, who was 
even-minded towards all, and who had 
developed Devotion to the Lord, attained 
union with Him. (47) 


afi a > à cat dfar gah ) 
PIIA AJR ATA: | RSI 
Thus ends the twenty-fourth discourse, forming part of the “Story of Lord Kapila” in 
Book Three of the great and glorious Bhāgavata-Purāņa, otherwise known as 
the Paramahamsa-Samhita. 


AA USAVA S EATA: 
Discourse XXV 


Lord Kapila expatiates on the glory of Devotion in response to the 
query of mother Devahuti 


wie sara 

wired AANA | 
Wd: TINH: MARAA FIL! FI 

Saunaka said : Kapila, who expounded 
the true nature of the fundamental 
principles, was no other than the birthless 
Lord Narayana, descended of his own free 
will and through His own Maya (wonderful 
creative energy) in order to teach humanity 
the truth of the Self. (1) 
q ga asin: Gai after: ada 
Aai qatar yt gafa saa: 21 

Although | have often heard the stories 
of the Lord, my senses are not sated with 
hearing the glory of Lord Kapila, the best of 
all men and the foremost of all Yogis. (2) 


TRA war TRIMS SATA | 
mA à seer aag 2 | 
Having assumed by His own Maya a 
personality conforming to the will of His 
devotees, whatever the Lord does is all worth 
singing. Therefore, kindly narrate all those 
doings to me, full of reverence as | am. (3) 
ga saa 
joecass AÀ AN 
wed fagi via arfaa ART: ¥! 
Sita said: Urged in this way t0 
expound the true nature of the fundamental 
principles, the worshipful Maitreya, a friend 
of the sage Dwaipāyana, (Vedavyāsa) 
addressed Vidura as follows according t° 
the spirit of his enquiry. (4) 
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HAT sary 
fat asi ma: rafadan 
afar Rasana aAA: A & 1 
Maitreya said : When Kardama (Lord 
Kapila’s father) had left for the forest, 
Lord Kapila stayed in the latter's hermitage 
on the strand of the same Bindusarovara 
in order to please His mother, Devahtti. 
(5) 
amianto aranmitest| 
wad cages oq: werd aa! g 
One day when Kapila (Devahati's son), 
who was capable of showing to her the 
culmination of the fundamental principles, 
sat at leisure, Devahiti recalled the words 
of Brahma (vide verse 18 of the preceding 
discourse) and spoke to Him as follows: 


(6) 


daghieart 

Aim Ai aaa 
a meaa Wore am: mÀ o 

Devahūti said : | am awfully sick of 
the craving for enjoyment of my wicked 
senses, O Perfect One! It is because of 
my unremitting efforts to gratify this craving 
that | have fallen into the deep abyss of 
ignorance, O Lord. (7) 


wea A ASA GUT T 
Tagen wei À a 2 1 
In this present birth, which, | am sure, 
is going to be the last of a long series, | 
have now, by Your grace, secured in You 
an excellent eye to enable me to see 
through this thick veil of darkness, which 
is so difficult to penetrate. (8) 
aad wary Tartan à wary ferct | 
tes amare wa: wat gata e 1 
You are no other than the Lord, the 
Most ancient Person and the Ruler of all 
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embodied souls, who has appeared, like 
the sun, as an eye to the world blinded by 
ignorance. (9) 
ag à ga wees wana 
Aadi, Aaa £0 | 
Now be pleased, my lord, to dispel my 
great delusion; for the feeling of I-ness with 
reference to the body and that of mineness 
in respect of all that is connected with it 
have also been caused by You. (10) 


For ascertaining the true nature of 
Prakrti (Matter) and Purusa (Spirit) | have 
sought refuge in You, who afford protection 
to all and are a veritable axe to the tree 
of metempsychosis in the case of Your 
devotees. | bow to You, the foremost of 
those knowing the secret of true religion. 


(11) 


Maitreya continued : On hearing of 
His mother’s innocent desire, which was 
calculated to stimulate in men the longing 
for liberation, the Lord, who is the goal of 
noble souls that have subdued their self, 
mentally approved of it and spoke as follows, 
His countenance beaming with a gentle 
smile. (12) 


RATATAT 
an areata: Wat wat Fi: stare À | 
wernt Ga A TE ale! 
The Lord said : In my opinion the only 
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means to final beatitude is Yoga in the 
form of contemplation on the Supreme 
Spirit, which is characterized by absolute 
cessation of both joy and sorrow. (13) 
afd à wah amar gra 
mim siqarami ant aT ex! 
| shall now explain to you that very 
Yoga, which is perfect in every limb, and 
which | taught of yore to sages (like Narada), 
who were keen to hear of it, O virtuous 
lady. (14) 
Oa: Grae Tas Wp VTS ATA 
Ty a aera war jA Awa eu! 
Mind alone is held responsible for the 
bondage and emancipation of the soul. 
Attached to the objects of senses, it leads 
to bondage; when, however, it develops 
affinity to the Supreme Person, it brings 
liberation to the soul. (15) 
agama: aR: | 
dtd der wa: yanga AAW! Re! 
When the mind is purged of its impurities 
in the form of lust, greed etc., which have 
their root in the sense of I-ness and 
mineness—and becomes pure, it grows 
indifferent to pleasure and pain and gets 
equipoised. (16) 
aq Wee Ae act UA: WA! 
Pet eima S 
amare AA MAT 
auii wp a EA R 
With a mind equipped with true 
knowledge and dispassion as well as with 
Devotion, the Jiva, individual soul, then 
perceives the Self as one without a 
second, undifferentiated, self-effulgent, 
subtle, indivisible, unattached and beyond 
Prakrti (Matter), and Prakrti as reduced in 
strength. (17-18) 


a aera wae maaana 
ugsa fora: wen art wafasa ee | 
For striving souls there is no blissful 
road to God-Realization like Devotion 
directed towards the Lord, who is the Soul 
of the universe. (19) 
Wagan ugar: saat fag: 
a wa Wey Hel Hersey! 201 
The wise consider attachment as an 
unyielding fetter for the soul. The same, 
however, serves as an open door to 
liberation, when it is directed towards 
saints. (20) 
fafaera: pe: age: ndi 
Baya: YIM: Aa: MAT: I?I 
Saints are forbearing, compassionate 
and composed; they are friendly to all 
living beings and inimical to none and follow 
the injunctions of the Sastras. Their good 
disposition itself serves as an ornament to 
them. (21) 
Tara wer uke pda À ger! 
Tea «AHH THAT: I?R 
With an undivided heart they practise 
unflinching devotion to Me; and for My 
sake they abandon even their obligatory 
duties and forsake their kinsmen and 
relatives. (22) 
TAIT: HA Yet: gaa Herat AI 
afa aamen AarrarTerTa: | 22! 
Nay, they listen to and narrate delightful 
stories relating to Me, their mind ever set 
on Me. Afflictions of various kinds, therefore. 
never torment such people. (23) 
a wa aa: afta dagiana: | 
agers à ured: agen fe aie! 
Such are holy men, free from all 
attachment, O virtuous lady. Attachment t0 
such holy men must be sought for by you; 
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for they counteract the pernicious effects 
of attachment. (24) 
vata evan: FAN: | 
CESE IIINE BG HI li 
sa Waaa 241 
Through the fellowship of saints one 
gets to hear My stories, leading to a correct 
and full knowledge of My glory and pleasing 
to the heart as well as to the ear. By 
hearing such stories one is sure to develop 
one after another reverence and fondness 
for and Devotion to the Lord, whose 
realization is preceded by the cessation of 
ignorance. (25) 


Developing distaste for the pleasures 
of sense, belonging to this world as well as 
to the next, through Devotion engendered 
by contemplation on My pastimes connected 
with the creation, preservation and 
dissolution of the universe, the man who 
enjoys the fellowship of saints will diligently 
and devoutly strive to subdue his mind 
through easy processes of Yoga (Devotion). 


(26) 

pntat 

ma aragia 

am maa a waa 
at wama | 29 | 
Through renunciation of the material 
objects of sense, through wisdom 
supplemented by dispassion, through Yoga 
(concentration of mind) and through Devotion 
directed towards Me, man attains to Me, 
the Self of all embodied souls, in that very 
life. (27) 


adaa 


eagfreara 

maafa Ra: Aig a ART | 
aa wi a Aalaga EA 221 

Devahiti said : What kind of Devotion 
is worth developing towards You, and what 
is the type fit to be practised by me, 
through which | may easily and immediately 
attain to Your Being, a synonym for 
Liberation? (28) 
at ant wag fratoreteaatten: | 
wage: waft gA aaercarcaratert | 23 | 

What is the character of the Yoga, 
discipline, referred to by You, O Embodiment 
of supreme bliss, as a direct means to 
God-Perception (like an arrow which goes 
straight to its target) as well as to 
the realization of Truth; and how many are 
the processes supplementary to the 
same? (29) 
aera fase sere meet 
Wa qe eset der aE zo! 

Kindly explain all this to me in such a 
way that |, a dull-witted woman, O Hari, 
may understand the difficult process with 
ease by Your grace. (30) 


Wart à RTTA. 3¢ 1 
Maitreya resumed : Having thus learnt 
the object of His mother, Devahuti, through 
whom He had appeared in a human 
semblance, Lord Kapila was filled with 
affection for her and expounded the system 
of philosophy, which teaches the fundamental 
principles such as Prakrti, Purusa and so 
on and which they call Sankhya, as well 
as the elaborate course of Devotion and 
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Yoga, the process of meditation and the 
other methods of mind-control. (31) 
DITIT 

mi yga aani 
ara Aa g: aAa g AT 3? 
anim untadt afm: aatia 
mam at ASi Piia aN) 331 
The Lord said : Motiveless devotion to 
the Lord may be defined as the natural 
inclination—towards the Lord, who is an 
embodiment of Sattva (goodness)—of the 
senses of a man of undivided mind, which 
are the only means of perceiving the objects, 
as well as of his organs of action, which are 
engaged in activities enjoined by the Vedas. 
Devotion, as defined above, is superior to 
final beatitude itself in that it speedily dissolves 
the subtle body even as the gastric fire digests 
the food that is devoured. (32-33) 
Sarat à afa hfa- 
E OIGE GILRAEI water: | 
ase ma: weet 
aust m Utwarftr 3x1 
Some devotees of the Lord—who ever 
delight in the service of My feet and are 
engaged in activites only for My sake, and 
who lovingly sing to one another of My 
exploits alone—crave not even for absorption 
into My Being. (34) 
usa à À afama aa: 
waaren 1 
wut fear amet 
mh art gata aah 341 
The aforesaid saints, O mother, behold 
My charming and divine forms possessed 
of a smiling face and ruddy eyes—forms 
which confer boons on them—and have 
talks with them, which are the envy even 
of the greatest sages. (35) 
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adyhiaraaven- 
factrrerate 7 I 
à 5 afn- 
Treat A nan wast 1 36 | 
Their devotion to Me secures to them 
a place in My subtle Abode even though 
they never seek it, their mind and senses 
fascinated by those forms with attractive 
limbs, captivating playful gestures, glances 
accompanied with a smile and delightful 
speech. (36) 
ad fasted wa anfa- 
Peatre rg uE Bii $ l 
Bri mai aegea wat 
ma À àsà g cia ze! 
They no longer crave for the wealth 
and enjoyments of Satyaloka (the highest 
heaven) and the other spheres falling within 
My jurisdiction as the Lord of Māyā, nor for 
the eight kinds of supernatural powers that 
come to them of their own accord as a 
sequel to Devotion, nor even for the wealth 
and splendour of the Lord’s own realm 
(Vaikuntha), which are full in every respect; 
yet they do enjoy these in that Abode of 
the Supreme. (37) 


mt fra ane gara 
wat ye: age gafe?! 
They who depend on Me, nay, to whom 
| am the only object of love, nay, the very 
self, the son, the friend, the preceptor, the 
kith and kin and the chosen deity, are 
never deprived of these enjoyments in 
Vaikuntha, which consists of pure Sattva: 
nor does My weapon in the shape of Time 
ever devour them. (38) 


Dis. 26] 


sao Ah ata 
aera À Ag A Wa: Ua We 13¢1 
faa mahaia ma ayagan 
wee wa aera xo 
I take them once for all to the other side 
of death (the ocean of birth and death), who 
worship Me with exclusive devotion in the 
aforesaid manner, realizing My presence in 
every quarter and renouncing this world and 
the next, nay, even their own conditioned 
self (in the shape of their subtle body), which 
wanders through both, and all those who 
are connected with the same here, viz., one’s 
near and dear ones as well as one’s 
possessions such as wealth, cattle and 
houses and everything else. (39-40) 
Wat | Wee: eA 
aren: aiy wa dt fradaixes 
The terrible fear of birth and death can 
never be got rid of by resorting to anyone 
other than Myself, the almighty Lord, the 
Ruler of both Prakrti and Purusa (Matter 
and Spirit), the Self of all living beings. (41) 
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agag asi gia war! 
aki gaiean HET 8? 1 
It is through fear of Me that the wind 
blows; it is through fear of Me that the sun 
shines; it is through fear of Me that Indra, 
the god of rain, sends forth showers, fire 
burns and death goes about taking its toll. 
(42) 

mamaga a AR: 
aaa weqe À WAAGA 83 | 
For lasting happiness the Yogis 
(striving souls) betake themselves through 
the practice of Devotion, accompanied by 
spiritual Knowledge and Dispassion, to My 
feet, which are free from fear of every 
kind. (43) 

Taa cesta dai A: aAa: | 
dan afer wat mai fermi wx 
A mind fixed on Me through the intense 
practice of Devotion and steadied thereby— 
that is the only means for men in this world 
to attain final beatitude. (44) 


Set AAGRITAT HEGI TAC HAM THY PINTEA TOMAS AA: | 2 1 
Thus ends the twenty-fifth discourse, forming part of the “Story of Lord Kapila” in 
Book Three of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


3TA 


ISSA: 


Discourse XXVI 


The process of evolution of the Mahat-tattva and 
other fundamental principles 


ARTTA 
aa à aah aa AAT gA | 


Utgferar farsa yeu: urate of) the modes of Prakrti. 


the different categories, by knowing which 
a man is freed once for all from (the yoke 


(1) 


The Lord continued : Now | shall tell | FH F:srrarata  qewereravira 


you, one by one, the distinctive features of 


wa EAT] 21 
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I shall also explain to you the nature of 
Knowledge in the form of Self-Realization, 
which, by cutting the knot of egotism existing 
in the heart, leads the Jiva to final beatitude: 
so declare the wise. (2) 
amam Gear Prin: wd: W: 
yara eiA a4 maT 2 1 

The Purusa is no other than the Spirit, 
who is beginningless, devoid of attributes, 
existing beyond Prakrti (Matter), revealed 
in the heart of all beings and self-effulgent, 
nay, pervaded by whom the universe 
presents itself to our view. (3) 
Bowe veld gent Saf yore fay: 1 
ASST TATA ATT citer) x 

This all-pervading Purusa accepted of 
his own free will the unmanifest divine 
Prakrti, consisting of the three Gunas, that 
sought him in her playful mood. (4) 
Witten: gai wa: vid WT: | 
facia qè Wa: a se MET 4 | 

Already abiding in Prakrti, the Purusa 
fell a prey to her charms, that obscure 
knowledge, and forgot himself the moment 
he saw her evolving through her Gunas 
(Sattva, Rajas and Tamas) progeny of 
various kinds with forms conforming to 
either of the three Gunas. (5) 
w woe add pA: Tar 
wig aad quer wert G | 

By identifying himself with Prakrti, who 
is other than himself, the Purusa attributes 
the doership of actions which are being 
performed by the Gunas of Prakrti to himself. 

(6) 
qe deface: unas a ae! 
qaia ofa fda: © | 

It is this feeling of doership which binds 
him to actions, although, really speaking, 


he is a mere witness and therefore a non- 
doer. And it is this bondage through action 
which makes him helpless in the matter 
of pleasurable and painful experiences, 
although he is independent in reality, ang 
subjects him to repeated births and deaths 
even though he is blissful by nature. (7) 
aiao meu wpid fae: 
APA TaGEMt Yea wpa: TA c | 
The knowers of Truth recognize Prakrti 
as responsible for the identification of the 
soul with body, with the senses and mind 
as well as with the agents, i.e., the deities 
presiding over the senses etc. As for the 
experience of pleasure and pain, they hold 
the Purusa, identifying himself with Prakrti, 
to be responsible, although as a matter of 
fact he is beyond Prakrti. (8) 
aglaeara 
Wea: ye mat year 
gfe mA Fane AIARA S | 
Devahiti said: Kindly also tell me, O 
Supreme Person, the characteristics of 
Prakrti and Purusa, the two causes of this 
universe, which in its gross and subtle 
forms is nothing but a manifestation of 
these. (9) 
MITA TAT 
R > a i 
vert wp mgA fasaad to! 
The Lord resumed : The wise speak 
of Pradhāna (Primordial Matter) as Prakrti— 
the Pradhana, which consists of the three 
Gunas (Sattva, Rajas and Tamas), nay, 
which is unmanifest and eternal and exists 
both as cause and effect and which, though 
undifferentiated in its causal state is the 
source of distinct categories such as Mahat- 
tattva and so on. (10) 
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wafu: wefinta aqida 
Wasaga oi went fag: ee) 
The aggregate of twenty-four 
categories—viz., the five gross elements, 
the five subtle elements, the four internal 
senses, the five senses of perception and 
the five organs of action—is known to be 
an evolute of the Pradhana. (11) 


mea àa ats: | 
wert a mafa wert watt F192 
The gross elements are only five, viz., 
earth, water, fire, air and ether. The number 
of the subtle elements too is in My opinion 


just the same: they are smell, taste, colour, 
touch and sound. (12) 


shart ay sith egan: | 
aar mÙ Ad ude seat 231 
The Indriyas, the senses of perception 
and the organs of action, are ten in number, 
viz., the auditory sense, the tactile sense, 
the sense of sight, the sense of taste, the 
olfactory sense, the organ of speech, the 
hands, the feet, the organ of generation 
and the organ of defecation, which is said 
to be the tenth. (13) 
wt aeg AATA 
dat wert AA Ge AART I XI 
The internal sense is seen to have 
four aspects in the shape of mind, 
understanding, ego and reason. Their 
distinction lies in their functions which 
represent their characteristics. (14) 


Wars Geet TIT: ATT F! 
aA cen rea a: SATE: TSAR: | 94 1 
The disposition of the conditioned 
Brahma (Brahma manifested through the 
Gunas of Prakrti) has been recognized (by 
the knowers of Truth) as consisting of the 
twenty-four principles just enumerated by 


Me and no other, Kala (Time) being the 
twenty-fifth. (15) 
wares dies wre: crete sat wa 
segniaqees Fi: wp: 1 eq 
Some people speak of Kala as a 
Potency (destructive power) of the Purusa 
(God), which causes fear to the doer (the 
individual soul) who has come to associate 
himself with Prakrti and is deluded by egotism 
(arising out of self-identification with body 
etc.). (16) 
verter fase uaa 
SST Fa: BTA caret gT: 1 9101 
As a matter of fact, O daughter of 
Swayambhuva Manu, the Lord Himself, 
who activates Prakrti—which is only another 
name for the equilibrium of the three Gunas, 
Sattva, Rajas and Tamas, and which in 
that state admits of no Particular name or 
form—is designated as Kala (Time). (17) 


In this way the Lord Himself, who by 
His own Maya (wonderful divine energy) 
abides unaffected within all living beings 
as the Purusa (their Inner Controller) and 
outside them as Kala (is the twenty-fifth 
category). (18) 
tamaraa eat at ae: Ta 
arnt dk aga wea ferry 221 

When the Supreme Person placed His 
energy in the form of Cit-Sakti or the power 
of intelligence in His own Maya, the source 
of all created beings, the equilibrium of 
whose Gunas had been disturbed by the 
destiny of the various Jivas, the Maya 
gave birth to the Mahat-tattva, the principle 
of cosmic intelligence, which is full of 
light. (19) 
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faya ar eet mgt | underwent transformation, sprang up 
maaana a: | ẹ?0 | | Ahankara, the Ego, which is predominantly 


The Mahat-tattva, which knew no 
languor or distraction etc., and represented 
the shoot of the tree of the universe, drank 
off by its own effulgence the thick gloom 
(prevailing at the time of universal 
dissolution)—which had once swallowed 
the Mahat-tattva—in order to manifest the 
universe, which lay in it in a subtle form. 

(20) 
FATA WSS WI Wiad: Wey! 
aagatqearst fart MAARN 221 

Citta, the faculty of reason, which 
abounds in the quality of Sattva, is pure 
and free from passion and is the place 
where one can realize God—is spoken of 
as the Mahat-tattva and is also called by 
the name of Vasudeva (because it is through 
the cosmic Citta that they worship 
Vasudeva, the foremost of the Lord’s four 
forms). (21) 
wana wraatafa aaa: ! 
gfafuctast vit amai epi: wT 221 

Just as water in its natural state (when 
it is free from foam and ripples etc.), before 
its coming in contact with earth etc., is 
clear as crystal, sweet and unruffled, even 
so transparency, freedom from languor and 
distraction etc., and serenity are predicated 
of Citta (reason) as its characteristic traits. 


(22) 
menapaa aa =| 
fraritaregrteata: WAVE! 231 
Annamaa aaya ait va: 
wrayer a yar meaa RY 

From the Mahat-tattva, evolved from 
the Lord's own energy (in the form of 
Cit-Sakti or the power of intelligence), as it 


endowed with active power and is of three 
kinds—Sattvika, Rajasika and Tamasika. 
From these three types of Ahankara were 
severally evolved the mind, the Indriyas 
(the senses of perception as well as the 
organs of action) and the gross elements, 
(23-24) 

weet mammi | Tee 
ugiret yei = yates eu 
This threefold Ahankara—the source 
of the gross elements, the Indriyas and 
the mind, and hence identical with them 
(because it is the cause which reproduces 
itself as the effect)—is the same as symbolic 
of the Purusa called Sankarsana, (the 
second of the four forms of the Lord), 
whom the Vaisnavas speak of as no other 


than Lord Ananta with a thousand 
heads. (25) 
add aor a pia Sha carry! 


maA at EFA: | 26 

The Ahankara is characterized as a 
doer (when conceived in the form of deities 
presiding over the Indriyas and the mind), 
an instrument in the form of the Indriyas 
and an effect in the form of the gross 
elements. It is further characterized as 
serene, active or dull according as it is 
Sattvika, Rajasika or Tamasika. (26) 


cateigpatrererartad =| 
agra add MAH: | We! 
From the Vaikarika (Sattvika) type of 
Ahankara, as it underwent transformation, 
was evolved the mind, whose thoughts 
and reflections give rise to desire. (27) 
asgitegret ghaoi 
madaya dered athe: À: 
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It is mind which is known by the name 
(recognized as a symbol) of Lord Aniruddha 
(the fourth of the four forms of the Lord), 
the supreme Ruler of the Indriyas, who is 
possessed of a form swarthy as the blue 
lotus growing in autumn, and who is slowly 


won by the Yogis. (28) 

werd agama, aferan 

zapoa aaa oaa: 1381 
From the Rājasika ego, as it 


underwent transformation sprang up the 
principle of Buddhi (understanding), O 
virtuous lady. Ascertaining the nature of 
objects on their coming to view and helping 
the senses in their work of perceiving 
objects—these are the functions of 
Buddhi known by the name of Pradyumna, 
the third form of the Lord. (29) 
misa aua fsa: aia a 
marr ga geda aaa: Yag 3o 
Doubt, misapprehension, correct 
apprehension, memory and sleep are said 
to be the distinct characteristics of Buddhi 
as determined by their functions*. (30) 
waada RRRA ANTT: | 
ma fe faa nendeta 3? 
The senses of perception as well as 
the organs of action—both the types of 
Indriyas too are evolutes of the Taijasa 
(Rajasika) ego alone, since the power of 
action belongs to Prana (the vital air) and 
the power of perception inheres in Buddhi, 
and both these—Prana and Buddhi—are 
evolutes of the Taijasa ego. (31) 


maa agamana 
NEMATA: A g TTL B21 


From the Tāmasika ego, as it underwent 


transformation, impelled by the Lord’s 
energy (Cit-Sakti), sprang up the principle 
of sound; and from the latter was evolved 
ether and the auditory sense too, which 
catches sound. (32) 
aaa wert eiga a 
Wat a AMET cert Haat fae: 1331 
The knowers of truth define sound as 
that which conveys the idea of an object 
(not within sight), indicates the presence of 
a speaker screened from view and 
constitutes the subtle form of ether. (33) 
want Bana afar a 
mAai aa ghee 3x1 
Even so ether is characterized as that 
which affords room to living beings, gives 
rise to the notions of inside and outside 
and is the abode of Prana (the vital air), 
the Indriyas and the mind. (34) 
Waa: maae faa: 
mysa Tea PIES a AT: 1 34 
From ether, which is an evolute of 
the principle of sound, as it underwent 
transformation under the impulse of Time, 
sprang up the principle of touch and thence 
the air as well as the tactile sense, by 
which we perceive touch. (35) 
Wee afer a Aada a 
Taha wai aera aera: 1361 
Softness and hardness, and even so 
cold and heat are the distinguishing attributes 
of touch and it is further characterized as 
the subtle form of air. (36) 


Even so shaking the boughs of trees 
etc., bringing together straws lying apart, 


* Maharsi Patañjali too attributes the same functions to Buddhi in his “Aphorisms on Yoga”: 


“yamfaqtafaacatareaaa: 1" (1, i. 6) 
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having access everywhere, bearing particles 
of substances containing smell etc., to the 
olfactory and other senses, and sound to 
the auditory sense and giving strength and 
vitality to all the Indriyas—these are the 
characteristic functions of air. (37) 
aaa eta AAR 
mR eag KATAT Z | 
From air—which is a product of the 
principle of touch—impelled by the destiny 
of the various Jivas, was evolved the 
principle of colour and thence fire as well 
as the sense of sight, which enables us to 
perceive colour. (38) 
Forshee pa aea a 
taeda ase: Ua SOTA Gea: 1 38! 
To appear in the same form as the 
material substance (in which it inheres), to 
depend for its existence on the substance, 
to have the same spatial relation as the 
substance and to constitute the essential 
nature of fire—these, O virtuous lady, are 
the functions of the principle of colour. (39) 
at wat mm emi 
awe gam: A asa Al vol 
To give light, to cook and digest food, 
to destroy cold, to dry moisture etc., to 
give rise to hunger and thirst and to drink 
and eat through them—these are the 
functions of fire. (40) 


samga gafa 
wayae aa ATE: 
From fire—which is an evolute of the 
principle of colour—impelled by the destiny 
of the various Jivas, proceeded the principle 
of taste and thence water as well as the 
sense of taste, which enables us to perceive 
taste. (41) 


ward aati: peaa sft AR 
Afam factor va wat ARERI xe) 
Taste, though one (sweet only), 
becomes manifold as astringent, sweet, 
bitter, pungent, sour and salt, due to contact 
with other substances. (42) 
waar farsi ofa: woman 
areal À gaT: | 31 
Even so to wet substances, to bring 
about cohesion, to cause satisfaction, to 
maintain life*, to refresh by slaking thirst, 
to soften things, to drive away heat and to 
be in a state of incessant supply (in 
wells etc.)—these are the functions of 
water. (43) 
halal Eeg 
T O TEM: 18% 
From water—which is an evolute of 
the principle of taste—impelled by the 
destiny of the various Jivas, proceeded 
the principle of smell and thence earth as 
well as the olfactory sense, which enables 
us to perceive odour alone. (44) 
mga e gre 1 
zaa wat ARERI 4! 
Smell, though one, becomes many— 
as mixed, offensive, fragrant, mild, strong, 
acid and so on, according to the proportion 
of connected substances. (45) 
wed we: tat amet RENTA 
aimarie: — yfudightearar! ws | 
Even so, to give form through images 
etc., to the concept of Brahma, the 
Infinite; to remain in position without any 
support other than water etc., which are 
its causes; to hold water and other 
substances; to limit the unlimited space 
through walls of houses etc., and to 


* The Sruti too says: ‘amima: um: 1’ “Life depends on water.” 
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manifest the bodies as well as the distinctive 
qualities (sex etc.) of all living beings— 
these are the characteristic functions of 
earth. (46) 
aAA Tea wae 
ainas waar aa fag: vo! 
The sense whose object of perception 
is sound (the distinctive characteristic of 
ether), is called the auditory sense. And 
that whose object of perception is touch, 


the distinctive characteristic of air, is known 
as the tactile sense. (47) 


was meq a 
amis a ari fag: 
aA a a T SAAK | 


Even so, the sense whose object of 
perception is colour (the distinctive 
characteristic of fire) is spoken of as the 
sense of sight. Again, that whose object 
of perception is taste, the distinctive 
characteristic of water, is known as the 
sense of taste. And (finally) that whose 
object of perception is odour, the distinctive 
characteristic of earth, is called the olfactory 
sense. (48) 


Ta ga et afer, wer 
ad fasrat saat ANTAR ve 
Since a cause exists in its effect as 
well, the characteristics of the former are 
observed in the latter. That is why the 
peculiarities of all the elements are found 
to exist in earth alone. (49) 


Wire set ead wat à 
erated aena ko! 
When the Mahat-tattva, the ego and 
the five gross elements—these seven stood 
disunited, Lord Narayana, the Cause of 
the universe, entered them taking with Him 
Time, the destiny of the various Jivas and 
the Gunas, modes of Prakrti. (50) 


Aaa a RAASTA | 
shad y aergefrscet fares 4g 
From these seven principles, roused 
into activity and united by the presence of 
the Lord, arose an unintelligent egg, from 
which appeared the well-known Cosmic 
(51) 


aa Aasi wt ama RIRI 


This egg, which is known by the name 
of Visesa, is enveloped on all sides by 
belts of water, fire, air, ether, the ego and 
the Mahat-tattva, each ten times larger 
than that which it encloses, and these six 
being enveloped by the outermost belt 
of Pradhana, Primordial Matter. All the 
fourteen worlds, which are a manifestation 
of Sri Hari Himself, are spread within this 
egg. (52) 
Rusne afer 
mmaa A agar ffs aI 43 


Shaking off an attitude of indifference 
to that shining egg, which lay on the causal 
waters, the Cosmic Being now presided 
over it and manifested the seats of the 
various Indriyas out of it. (53) 
Frema vert ga aoi asa 
a ARRA AT TUT SAT MOT TAA: |X 1 

First of all appeared in Him a mouth 
and thence came forth the organ of speech 
and along with it the god of fire, the deity 
presiding over the organ of speech. Then 
appeared a pair of nostrils and in them 
the olfactory sense along with Prana, the 
vital air. (54) 


RLL iE ARAIRE bAi agd: 
aang adai R s a feet 1 yy 1 


In the wake of the olfactory sense 
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came the wind-god (the god presiding over 
that sense)* and thereafter appeared in 
Him a pair of eyes and in them the sense 
of sight. In the wake of this sense came 
the sun-god (the god presiding over the 
same) and next appeared in Him a pair of 
ears and in them the auditory sense and in 
the wake of it the Digdevatas, the deities 
presiding over the latter. (55) 


fate aasa: | 
aa Amara fod afaa aa: 14 | 


Then appeared in the Cosmic Being 
the skin and thereon the hair on the body 
as well as on the head, a pair of 
moustaches and a beard. In the wake of 
these came the herbs and annual plants, 
the deities presiding over the hair, which 
represent the sense abiding in the skin, 
and then appeared in Him an organ of 
generation. (56) 
Teer maA à A 
Pesa RARR: 140 

In the latter appeared the faculty of 
procreation and thereafter the god presiding 
over the waters. Next appeared in Him an 
anus and in the wake of it the organ of 
defecation and thereafter came the god of 
death, the terror of the world. (57) 
zA a Aidai ad ama aa: ATE 
aà a rR niema ad aft: 1421 

Then sprouted forth in Him a pair of 
hands and in them the capacity of grasping 
and dropping things and thereafter came 
the god Indra, the deity presiding over the 
hands. Next shot forth in Him a pair of feet 
and in them appeared the power of locomotion 
and thereafter appeared Lord Visnu, the deity 
presiding over that power. (58) 


weiss Privat mA ATT 
wed: maA Paia 
Next appeared in Him the blood vessels 
and thereafter came forth blood (the power 
of circulation). In the wake of it came the 
rivers, the deities presiding over the blood 
vessels, and then appeared an abdomen. 
(59) 

gÀ aa: i PATTA 
ama wa fet eama RT Rol 
Next grew therein a feeling of hunger 
and thirst and in their wake came the 
ocean, the deity presiding over the abdomen. 
Then appeared in Him a heart and in the 
wake of the heart, a mind. (60) 

maa wit afde ofa: 
egret eave erada? 
After the mind appeared the moon (the 
deity presiding over the mind) as well as 
Buddhi, the faculty of understanding; and 
in the wake of Buddhi came Brahma, the 
lord of speech and the deity presiding over 
Buddhi. Next appeared in Him the ego and 
thereafter Lord Rudra, the deity presiding 
over the ego; and last of all appeared in 
Him a Citta, reason, and then the Ksetrajfia, 
the Inner Controller, the deity presiding 
over reason. (61) 


Wa wafer gar AaS TEA 
quaa: wih aqaratad ward! S? 
When all the aforesaid deities, with the 
exception of the Inner Controller, though 
active, were unable to rouse the Cosmic 
Being into activity, they re-entered each 
his own seat in order to rouse Him one by 
one. (62) 
aferater qa ast Aarena fare. 
wr mah argatefirsnar fares e3! 


* In Brahma's creation it is the twin-gods Aswinikumaras who preside over the olfactory sense. In 
the body of the Cosmic Being, however, it is the wind-god who is mentioned as presiding over this sense. 
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The god of fire entered His mouth along 
with the organ of speech; but the Cosmic 
Being could not be roused even then. The 
wind-god entered His nostrils along with 
the olfactory sense; but the Cosmic Being 
refused to wake up even then. (63) 


afroi wassa ateferarar fae 
AM Hut a fest Aarena TE ey! 


The sun-god entered His eyes along 
with the sense of sight; but the Cosmic 
Being failed to get up even then. The 
Digdevatas entered His ears along with 
the auditory sense; but the Cosmic 
Being could not be stirred into activity 
even then. (64) 
Ta mA ARa fae 
wa hmg ARa aea 

The herbs and annual plants, the deities 
presiding over the skin, entered the skin 
along with the hair on the body; but the 
Cosmic Being refused to get up even then. 
The god presiding over the waters entered 
His organ of generation alongwith the faculty 
of procreation; but the Cosmic Being would 
not rise even then. (65) 
TT a Aoa fae 
maA acta ARa fareies! 

The god of death entered His anus 
alongwith the organ of defecation; but the 
Cosmic Being could not be spurred into 
activity even then. The god Indra entered 
the hands alongwith their power of grasping 
and dropping things; but the Cosmic Being 
would not get up even then. (66) 
Ronida ait Aesar fare! 
wit Ae AeRona ago 

Lord Visnu entered His feet alongwith 
the faculty of locomotion; but the Cosmic 
Being refused to stand up even then. The 


rivers entered His blood vessels alongwith 
blood (the power of circulation); but the 
Cosmic Being could not be made to stir 
even then. (67) 


aem eifean fare 
wa ma weet Aea as 
The ocean entered His abdomen 
alongwith hunger and thirst; but the Cosmic 
Being refused to rise even then. The moon- 
god entered the heart alongwith the mind; 
but the Cosmic Being would not be roused 
yet. (68) 
ga aA i Aarona fae 
Asha wa eRe Tae I 
Brahma too entered the heart alongwith 
reason, Buddhi; but even then the Cosmic 
Being could not be prevailed upon to get 
up. Lord Rudra also entered the heart 
alongwith the ego; but even then the Cosmic 
Being could not be made to rise. (69) 
fai wa aa: aaa: wager 
fare, aa usu: agaa l vo! 
When, however, the Inner Controller, 
the deity presiding over Citta (reason), 
entered the heart alongwith reason, that 


very moment the Cosmic Being rose from 
the causal waters. (70) 
an wed i maA: 1 
waa faa à Arena I ee 1 
Even as Prana, the vital air, the Indriyas, 
the senses of perception as well as the 
organs of action, the mind as well as the 
understanding are unable to awaken an 
embodied soul, who is fast asleep, by their 
own power, without the presence of the 
Inner Controller, similarly they could not do 
so in the case of the Cosmic Being. (71) 
qatar, werner fir Aaga 
waar faan ae fafa fara! 92 | 
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Therefore, through Devotion, dispassion | on that Inner Controller as present in 


and spiritual wisdom acquired through 
a concentrated mind one should contemplate 


this very body, though apart from it. 
(72) 


sta faem wert une aera grr PNA 
TAIA TESİS PATA: | 2G | 
Thus ends the twenty-sixth discourse, forming part of the teaching of Lord Kapila on 
the nature of the fundamental principles, in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


STA Utafreaeirseare: 
Discourse XXVII 


How to attain Liberation through the differentiation 
of Matter and Spirit? 


MITA TAT 

upisi gedt aaa wept: | 
aaan aa 1 8 1 

The Lord continued: Just as the 
sun, though seen reflected in water, 
remains unaffected by the attributes of 
water such as coolness, unsteadiness and 
so on, so the Spirit, though abiding in a 
material body, remains unaffected by its 
pleasurable and painful experiences, being 
devoid of attributes and doership and, 
therefore, free from change. (1) 


When, however, he gets attached to 
the Gunas, modes of Prakrti, he begins to 
look upon himself as a doer, being completely 
deluded by egotism. (2) 
7 amuda s Aafa: | 
maga: adda: aaa 3 

Due to this sense of doership he loses 


his peace of mind through evils attaching 
to action in the shape of virtue and sin and 


brought about by association with Matter 
and, helplessly thrown into wombs of good, 
evil and mixed types, has to undergo 
repeated births and deaths. (3) 
ad aemàsa daft fade 

amà amaA AAAA Aa x | 


Just as a dreaming man experiences 
sorrow—even though there is no real cause 
for it—because he takes the things seen in 
the dream to be real, even so, for the man 
who dwells on the objects of senses, 
the round of births and deaths does not 
cease, even though those objects do not 
exist in reality. (4) 
aa wa mAai wma ofl 
ater dao fara a wae! 4 | 

Therefore, through concentrated practice 
of Devotion as well as through dispassion 
one should gradually bring under control 
one’s mind, addicted to the pursuit of sense- 
objects. (5) 
amahan, sga A: | 
aft waa aaa uaa T! 
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Practising concentration of mind through 
Yama (self-control in the form of non- 
violence etc.) and other paths of Yoga with 
reverence, he who has realized the Self 
(as distinct from Prakrti) by means of sincere 
devotion to Me, and by listening to My 
stories, by even-mindedness towards all 
beings and absence of enmity or attachment 
to any, by practising continence and 
observing a vow of silence, and by devotion 
to one’s own duty in a spirit of dedication 
to God; who remains contented with whatever 
is got by chance (as a dispensation of 
Providence) and takes food in a measured 
quantity, is ever given to contemplation, 
lives in seclusion, and is calm and 
composed, friendly to all, compassionate 
and self-possessed; nay, by virtue of wisdom 
acquired through the perception of reality 
of both Matter and Spirit, he who ceases to 
identify himself with his body and to regard 
those connected with it as his own, who 
transcends the three states of 
consciousness, waking, dream and deep 
sleep, and therefore no longer sees anything 
other than God—such a man is able to 
perceive his true Self with his purified intellect 
even as one sees the sun with his eyes, 
and forthwith attains to that Brahma who is 
one without a second, who is free from all 
adjuncts (such as body), who shines as 


the only reality through the false ego, who 
is the foundation of Prakrti, the material 
cause of the universe, nay, who reveals 
the Mahat-tattva and other evolutes and 
interpenetrates everything—both cause and 
effect. (6—11) 


AN IRA MAA: ARANAGA | 
mada dat gA eA fafa Ra: 1 221 
w faagù |= yaar: | 
AAAA ASTUTE AGH! 231 


qA nE P 
daa aea fate efaa: gxi 
Just as a reflection of the sun in water 
(existing in a pot in a corner of some 
house) is discovered (by the inmates of 
the house) with the help of a reflection of 
that reflection on a wall of the house, and 
the sun in the heavens can be seen with 
the help of its own reflection in water, even 
so the threefold, Sāttvika, Rājasika and 
Tāmasika ego, which reflects the Spirit, is 
revealed through its reflections on the body, 
the Indriyas and the mind; and through the 
ego, which contains a reflection of the 
Spirit, is seen God, who is possessed of 
true wisdom, is absolutely free from egotism 
and keeps awake even when the subtle 
elements (in the shape of sound etc.), the 
Indriyas, the mind and the intellect etc., 
get merged in the Unmanifest (Primordial 
Matter) on account of sleep during the 
state of deep slumber. (12—14) 
massaa aAA | 
Reg a mefa sarge: 1 eu! 
Although in waking life the existence of 
the Self can be vividly felt as the seer of 
objects of perception such as sound etc., 
he falsely takes himself as lost, though not 
lost, because of the disappearance of the 
ego (which forms its adjunct) during the 
state of deep sleep, just as a man who has 
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lost his fortune feels distressed and takes 
himself as lost. (15) 
wa waaga aA 
mgA AA ASRA: 1 2g 1 
Pondering thus, a man of understanding 
realizes his own Self, who is the substratum 
and revealer of all fundamental principles 
including the ego. (16) 
aagharart 
qed waite agai ne 
adamm Fractal: Wat 91 
Devahiti said : Matter, O divine sage, 
can never leave the Spirit, the two being 
interdependent and co-eternal, O Lord. (17) 
Oa THR YAY A A ARNT: | 
aot WA a AMT AM Fg: WEA AIR! 
Just as odour and earth and, similarly, 
taste and water can never exist apart, so 
can Buddhi (understanding, which is an 
evolute of Matter) and the Spirit never 
remain dissociated from each other. (18) 
wed: miesi geo ATANA: I 
TAT A WHA: haci Aaa: FMN 
Hence how can there be any freedom 
for the soul so long as the Gunas, modes 
of Prakrti continue to exist—Gunas that 


bind the soul, who is a non-doer, to actions? 
(19) 


Even if the great fear of such bondage 
is averted through an enquiry into the 
nature of the fundamental principles in any 
particular case, the same may appear again, 
since the cause of it in the shape of the 
aforesaid Gunas, has not ceased. (20) 


MUTA TATA 
aftrari Faeroe | 
daa aft ween a stresyaar Farm 221 


The Lord replied: Assailed day ang 
night by intense devotion to Me—developeq 
by hearing My stories for a long time 
with a heart purified by doing one's 
duties in a disinterested spirit—by spiritual 
enlightenment which enables one to perceive 
the truth, by strong dispassion, by practice 
of meditation accompanied by sacred vows 
and religious observances, and by thorough 
concentration of mind, Prakrti, which binds 
the soul, gradually withdraws, even as the 
wooden stick used for kindling the sacred 
fire by attrition is consumed by the very 
fire it produces. (21—23) 
yam utes geet a Frag: | 
Avan ert A aR RTA TI ee 

Ever recognized to be a source of evil 
and abandoned after enjoyment, she no 
longer does any harm to the soul, who 
stands supreme in his glory (blissful nature) 
and is now absolutely independent. (24) 
am aiaga wart aA 
a va wig a à Aea RAII 
wa ARa wef AT 
JaA mge nA RRETA 2 | 

Just as the dream of a sleeping man is 
fraught with many evils, but the same does 
not conduce to his infatuation once he is 
awake, so Prakrti can never do any harm 
to him who, having realized the truth, ever 
keeps his mind fixed on Me and who, 
consequently, delights in his own Self. 

(25-26) 
weaned: RAA AAT 
aih mama amaaa: 2O 
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When a man who is given to 
contemplation remains absorbed, as 
aforesaid, in (meditation on) the Self for a 
period extending over many births, he 
develops a distaste for everything as far as 
the enjoyments of Brahmaloka, the highest 
heaven, the abode of Brahma. (27) 
vem: Raa wae? yaar 
fasted Tae hare ARISTA! 221 
weirterssar eit: a RANTA: | 
aera + Fada anit Ragai ze 

Having realized the Self by My abundant 
grace, that strong-minded devotee of Mine 
has all his doubts resolved by Self-vision 
and, when freed from his astral body, easily 
attains in that very life the supremely blissful 
state known by the name of final beatitude, 
which is his essential character and rests 


on Me, and having attained which a Yogi 
never returns to the cycle of birth and 
death. (28-29) 
am a diag A 
mg Aga fasg) 
maA À A: eae 
aafaa Gt A YAA: | 301 
If the mind of the accomplished Yogi, 
O beloved mother, does not get attached 
to the eight kinds of superhuman powers 
(such as the faculty of reducing one’s 
body to the size of an atom and so on, 
which are products of Maya), developed 
through Yoga, which is the only means of 
acquiring them, he is sure to attain My 
immortal state, where death has no 
power. (30) 


PTT IAT TASS AT: | ROI 
Thus ends the twenty-seventh discourse, forming part of the “Story of Lord Kapila” 


in Book Three of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


SAMENS EATA: 
Discourse XXVIII 
The process of the eightfold Yoga 


EIkHGIE GIIA 

dma ag aA aAA T | 
Twi ata fatter wart ofa were! 2 | 

The Lord continued : Now | shall tell 
you, O princess, the character of Yoga 
(meditation) with some object to rest upon, 
by practising which—and in no other way— 
the mind gets purified and takes to the 
Path of God. (1) 


werd aa: vit carer: ear | 
a ase goa: we: 
verervatsannt fara dai 4 | 
Tafa TAA Worry 
Aguona Gat TASS: | & I 
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WA uf genaam 
aan gia aaa aT: o | 
To do one’s allotted duty to the best of 
one’s ability and to shrink from prohibited 
acts; to remain contented with whatever is 
got as a dispensation of Providence; to 
adore the feet of one who has realized the 
Self and to cease from duties connected 
with the pursuit of religious merit, worldly 
possessions and sensuous enjoyment; even 
so, to take delight in duties tending to final 
beatitude; to take pure food in a measured 
quantity*; to dwell permanently in a place 
which is not only secluded but also free 
from molestation; to practise non-violence 
in thought, word and deed; to speak the 
truth, to abstain from thieving, to limit one’s 
possessions to the extent of one’s barest 
needs, to abstain from sexual commerce, 
to practise austere penance, to observe 
purity of body and mind, to study the Vedas 
and other sacred texts, to worship the 
Deity, to observe silence, to acquire 
steadiness by firmness in the very best 
postures, to control one’s breath by slow 
degrees, to withdraw one’s senses from 
their objects and direct them towards the 
heart with the help of the mind, to fix one’s 
mind as well as the vital air on any mystical 
circle in one’s body, to contemplate without 
break on the pastimes of Lord Visnu and 
thereby to compose one’s mind—by these 
and other such methods, e.g., observing 
fasts, bestowing gifts and so on, one 
should diligently control one’s breath and 
then gradually curb one’s wicked mind, 


addicted to evil ways, with the help of 
one’s reason and apply it to contemplation 
on God. (2-7) 
wat eet urera fataareat sre 
aha tater Gan aT: TAA 2 | 
Having controlled one’s posture, one 
should spread a seat consisting of Kuga 
grass, deerskin and so on in an undefiled 
spot. And sitting there in an easy posture, 
keeping the body erect, one should practise 
control of breath. (8) 
mea Pemi ppa: | 
yga ot fart an RTE e | 
At the very outset the striver should 
clear the passage of the breath by first 
inhaling the air to his utmost capacity, then 
holding the breath and finally exhaling it, or 
by reversing the process (i.e., by exhaling 
the air in the first instance, then holding the 
breath outside and finally inhaling it), so 
that the mind may become steady and free 
from distraction. (9) 
misen Raa ART: | 
arafa aen cite i aA AT Bo | 
Even as gold throws off its dross when 
heated and melted by the force of air and 
fire, so the mind of the striver who has 
controlled his breath gets purified before 
long. (10) 
E IE Lie CEAI LES LEAL k kaa BA E c c b i A 
vae daaa, TA 2?! 
A striver should, therefore, eradicate 
the disorders of the three humours of the 
body (wind, bile and phlegm) by the 
aforesaid three processes of breath-control, 


* The quantity of food one should take has been indicated in the following Smrti-text, quoted by 


a wrth ected we | sere ware ages 
“One should fill two quarters of one’s belly with articles of food and one quarter with water. The 
fourth quarter should be kept empty for the free passage of air.” 


Sridhara Swami: 
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his sins by concentrating his mind, contacts 
with sense-objects by withdrawing the 
senses from their objects and the 
characteristics which are contrary to the 
Lord’s divine nature such as attachment 
and aversion etc., by means of meditation. 
(11) 

aa wa: A fast ame gane 
ai Wad aaa: 1.221 
When his mind gets purified and 
concentrated by the practice of Yoga, he 
should meditate on the form of the Lord (as 
indicated hereafter) with his gaze fixed on 
the tip of his nose. (12) 

maaa wamtectarony | 
AA ETTR 231 
The Lord has a cheerful lotus-like 
countenance, eyes ruddy like the interior 
of a lotus, and a body swarthy of complexion 
like the petals of a blue lotus and bearing 
a conch, discus and mace in three of His 
four hands. (13) 


magnan ARN 
aaa = ua! Ov 
He has wrapped round His loins a 
shining piece of silk yellow as the filaments 
of a lotus, bears the mark of Srivatsa (a 
curl of white hair) on His bosom and has 
the brilliant Kaustubha gem dangling from 
His neck on His bosom. (14) 
mmaa «= wd ATTA 
meinaan sea ya, 1341 
He also wears round His neck a garland 
of sylvan flowers, that has attracted a 
swarm of bees drunk with its delicious 
fragrance and sweetly humming about it, 
and is further adorned with a pearl necklace 
and a crown, and pairs of armlets, wristlets 
and anklets, all superb. (15) 


apie aaae | 
aMMa å ë mi ATAR 26 | 
With His loins and hips graced by a 
girdle He stands on the lotus of His devotee’s 
heart, is most charming to look at, wears a 
serene aspect and gladdens the soul and 
eyes of those who behold Him. (16) 
adeat maina 
ma aa AA YET O 
Eternally continuing in the prime of youth, 
He has a captivating appearance, is ever 
greeted by the entire universe and is impatient 
to show His grace to His servants. (17) 
maii AARIATE I 
aAa amg MA rat MA: 
His glory is worth singing and sanctifies 
all; nay, He confers glory even on men of 
sacred renown like the demon king Bali. In 
this way one should meditate on the integral 
form of the Lord till the mind does not 
shake. (18) 
Rai aa wart at EET 
AiAi maA M R 
The pastimes of the Lord are all 
attractive to the sight; hence with a mind 
full of sincere devotion one should visualize 
Him as standing, moving, sitting, lying or 
dwelling in one’s heart. (19) 
ameen fet natrie I 
Rada h wat g: 1 201 
Having ascertained that his mind, though 
fixed on the aforementioned form of the 
Lord, only takes a collective view of all His 
limbs, the Sādhaka should fix it on each 
individual limb of the Lord as follows: (20) 
ais eranyeaomas 
FASTA ESTA | 
sapaa- 
SAARTE TERT | 22 | 
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The devotee should first of all 
concentrate his thought on the Lord's lotus- 
feet—adorned with the marks in the form 
of lines of a thunderbolt, a goad, a banner 
and a lotus—the splendour of whose 
prominent, ruddy and brilliant nails, 
resembling the orb of the moon, dispels 
the thick gloom of one’s heart. (21) 


The blessed Lord Siva became all the 
more blessed by bearing on His head the 
holy waters of the Ganga, the foremost of 
all rivers, which has its source in the water 
that washed the Lord’s lotus-feet. Again, 
His feet are like a thunderbolt hurled to 
shatter the mountain of sins stored in the 
mind of the devotee meditating upon them. 
One should meditate on these for a long 
time. (22) 


dented de fairest Sat! 23 | 

Then the devotee should impress on 
his heart the knees as well as the shanks 
of the birthless Lord, who cuts short the 
transmigration of His devotees, which are 
fondled by Laksmi, the goddess of fortune, 
the lotus-eyed mother of Brahma—the 
maker of the universe—and the adored of 
the gods, with Her shining sprout-like 
hands, placing them, the knees, on Her 
thighs. (23) 


Next he should fix his mind on the 
Lord's thighs, the storehouse of energy, 
that possess the blue lustre of the 
linseed flower and appear most graceful 
when borne on the shoulders of Garuda, 
the king of the birds. Similarly, he should 
contemplate on His rounded hips, encircled 
by a girdle resting on the exquisite yellow 
silk that covers them and extends up to 
His ankles. (24) 


Now he should meditate on His pool- 
like navel at the centre of His belly, the 
abode of the entire system of the worlds, 
from which sprang the lotus representing 
all the spheres and forming the home of 
Brahma (the self-born). Likewise he should 
concentrate his thought on the Lord's 
nipples, resembling a pair of most excellent 
emeralds, which look whitish on account 
of the rays of the milk-white pearl necklaces 
adorning His chest. (25) 


aisir neag: 
yet maA 
wd a aA oTe 
Egma ueg midid 
He should then fix his mind on the 
bosom of the Supreme Person, the abode 
of Goddess Mahalaksmi—which brings 
delight to the mind and eyes of men, who 
contemplate on it. He should also imprint 
on his mind an image of the neck of the 
Lord who is adored by the whole 
universe—a neck which serves to 
enhance the beauty of the Kaustubha gem 
itself. (26) 
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We A AATE V9! 
He should further focus his thought on 
the Lord’s four arms, the abode of the 
guardians of the various spheres, the 
ornaments (armlets etc.), on which were 
burnished by revolving Mount Mandara at 
the time of churning the milk ocean alongwith 
the gods at the dawn of creation. He should 
also duly contemplate on the Lord’s discus, 
Sudarsana, containing a thousand spokes 
and possessing a dazzling lustre, as well 
as on the conch, which looks like a swan 
in His lotus-like palm. (27) 
aea ad afai ma 
Remane 1 
met AA x 
Aea creat afore FTS | R? | 
He should then call to mind the Lord's 
beloved mace, known by the name of 
Kaumodaki and besmeared with the clotted 
blood of enemy warriors; His garland of 
sylvan flowers, attended with the humming 
of a swarm of bees; and the gem, Kaustubha 
adorning His neck and representing the 
pure essential character of the Jivas, viz., 


the Spirit. (28) 

raae iA: 
aada amaA 

akapapa TAA 
AARAA «1 88 I 


Next, he should rivet his thought on 
the lotus-like countenance of the Lord, 
who reveals His form in this world out 
of compassion for His devotees—a 
countenance which is distinguished by a 
prominent nose and whose crystalline 


cheeks are irradiated by the oscillation of 
His glittering alligator-shaped ear-rings. (29) 
qaia: after 
Yea peaga aE 
Hagani 
aAA SATY 30 | 


Adorned with curly tresses and 
possessed of lotus-like eyes, the Lord’s 
face, which is further characterized by 
dancing eyebrows, puts to shame by its 
elegance a lotus (the abode of Goddess 
Laksmi) swarming with bees, with a pair of 
fish throbbing on it. With an alert mind he 
should dwell on a conceptual image of the 
aforesaid countenance. (30) 


aA aana TEAM! 32 | 
With full devotion he should contemplate 
for a long time in his heart on the glances 
frequently cast out of compassion by His 
eyes in order to soothe the most fearful 
threefold agony of His devotees—glances 
which are accompanied by loving smiles 
and are full of abundant grace. (31) 
we gamana- 
Aan aa, | 
amema ted Paare 
yavsct apa HRA 321 
He should similarly meditate on the 
most benevolent smile of Lord Sri Hari, a 
smile which dries away the ocean of tears— 
caused by intense grief—of all those who 
bow to Him, as well as on His arched 
eyebrows manifested by dint of His own 
Maya (wonderful creative energy) in 
order to charm the god of love (whose 
ensign bears the emblem of an alligator) 
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for the good of hermits (who are molested 
by him). (32) 


dessai 33 

Full of devotion steeped in love, he should 
finally fix his thought on the laughter of Lord 
Visnu, visualized as abiding in the cavity of 
his heart—a laughter which is so captivating 
that it can be easily meditated upon, and in 
the course of which come to view the rows 
of His small teeth, resembling jasmine 
buds, rendered rosy by the profuse crimson 
splendour of His lips. And having exclusively 
devoted his mind to the same, he should no 
more desire to see anything else. (33) 


By following the above course of 
meditation the devotee develops love for 
Sri Hari: his heart melts through Devotion, 
the hair on his body stand erect through 
excessive joy and he is constantly bathed 
in a stream of tears occasioned by intense 
love, so that he now gradually withdraws 
from the object of meditation even the 
mind, which was till now being used by 
him as a means to attract Sri Hari (just as 
a hook is used for capturing fish). (34) 

fata wa: ager aaa: | 
SATA Teal saa 
weiter aama: 1 84! 

Even as the flame of a lamp is 
extinguished (i.e., becomes one with its 
cause, viz., the element of fire) when the 


oil etc., are burnt and the lamp broken, 
so the mind gets immediately dissolved, 
becomes one with Brahma or the Absolute, 
the moment it is cut off from its moorings 
in the shape of the soul and, rid of passion, 
it ceases to think of anything. The adjuncts 
of the soul in the shape of body etc., which 
are nothing but a continuous flow of the 
Gunas or modes of Prakrti, being withdrawn 
at this stage, the striver sees pervading 
everywhere the one Absolute having no 
distinction of subject, object and so on. 
(35) 
Asdan eee wera agen 
aiaa: gag ara | 
aaa ad ecard 
TAALA SUSI: | 3% | 
Having established himself in the glory 
of his own being (viz., Brahma)—which 
transcends joy and sorrow—through the 
dissolution of his mind, brought about by 
the practice of Yoga and divorced from 
ignorance, the striver realizes the truth of 
the Supreme Self, and discovers that 
pleasure and pain as well as their experience, 
which he attributed till now to his own self, 
are attributable to the ego, which is a 
product of ignorance. (36) 
ee aaa am: Reraferdt ar 
fae ovat Asera 
tagma laamad 
art an pi MRTA: | 301 
Even as a man blinded by intoxication 
caused by spirituous liquor sees not whether 
the cloth wrapped round his loins is still 
there or has dropped therefrom, so the 
enlightened soul who has attained this final 
stage no longer discerns whether the body 
(which they still call his own) is seated or 
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has risen from its seat, whether it has 
shifted (from the place where it was) by 
the will of Providence or whether it has 
come back to that place by the will of the 
same Providence; for he has realized his 
essential character. (37) 


mA g à + 1321 
The body too, which is now subject to 
the will of Providence, survives alongwith 
the senses till the destiny which contributed 
to its existence has not been reaped. Yet 
the enlightened soul who has attained to 
the heights of Yoga culminating in Samadhi 
(abstract meditation) and consequently 
realized the truth no longer regards that 
body or those connected with it, e.g., wife, 
children and so on as his own, even as a 
man who is awake no longer thinks of the 
body etc., seen in a dream—as his own. 
(38) 

aM Yared fader yrgued: ATA 
Hearne: YETA 381 
Just as a man is realized (on a little 
thought) as distinct from his son and 
possessions, that are regarded by the 
common people as their own self on account 
of excessive fondness, so is the perceiving 
subject recognized as distinct from the 
body, senses and other adjuncts, which 
are generally identified with one’s own self 
due to ignorance. (39) 

aA pgg era | 
Ta Aan RA: FTTH! Xo | 

eae: HUTA | 
ST AM YET UTA NEAT: 18? | 


To take another illustration, just as fire 


is distinct from a piece of burning wood, a 
spark or even from the smoke arising from 
it, and just as it is distinct even from a torch, 
which is recognized as identical with it, so 
the perceiving subject is distinct from the 
elements, the senses and the internal sense; 
the all-pervading Self, which is called 
Brahma is distinct even from the perceiving 
subject, which is called Jiva (an individual 
soul); and the Lord, the Supreme Person, is 
distinct from Prakrti, which is activated by 
Him. (40-41) 
wey ma way ore 
gaat «= afta aT v2 1 
One should see the Self as identical in 
all living beings and all beings as 
identical in the Self, even as all (the four 
species of) living beings (viz., mammals, 
oviparous animals, sweat-born creatures 
and those sprouting from the earth) are 
seen as identical in essence with the gross 
elements (being products of the same). 
(42) 
wA ae Sift art wit 
SPT ràn sem Wert fiera: 13 1 
Just as fire, though one (undifferentiated) 
appears as diversified in the media (pieces 
of wood etc.) manifesting it, due to the 
diverse characteristics (size, shape etc.) 
of those media, so the Self, though one, 
appears different as abiding in the various 
material bodies, due to the diverse 
characteristics (species etc.) of those bodies. 
(43) 
aeni tat upi Sat waaay 
giai were etait xx 
Therefore, conquering by the grace of 
the Lord this divine Prakrti (Maya)—which 
veils the true character, and brings about 
the bondage of the Jiva, a fragment of the 
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Lord, nay, which appears both as cause 
and effect and is so difficult to comprehend— 


a devotee of the Lord realizes his true 
being. (44) 


MINTS MEINS AA: | RC | 
Thus ends the twenty-eighth discourse entitled “The pursuit of disciplines for God- 
Realization”, forming part of the “Teachings of Lord Kapila’’, in Book Three 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


STAMPS: 
Discourse XXIX 
True meaning of devotion and the glory of Time 


gagfreara 

ag madi wpa: PA al 
aei naai a aan AR e | 
an nA wit i TARA 
afwarrer À mi afe fae: wat! 21 

Devahiti said: You have told me, as 
described in works on the Sankhya system 
of philosophy, the characteristics of Mahat- 
tattva (the principle of cosmic intelligence) 
as well as of Prakrti (Primordial Matter) 
and Purusa (the Spirit)—characteristics 
which reveal their true and distinctive nature; 
now be pleased to reveal to me at length, 
O Lord, the path of Bhaktiyoga, the discipline 
of devotion, which is said to be the end of 
the above discussion. (1-2) 


Pray, also tell me the various destinies 
(in the form of birth in different species as 
well as of death) attained by the Jivas, by 
hearing an account of which man may 
develop a distaste for everything in this 
world as well as in the next, O almighty 
Lord! (3) 


arrears wat a Wet a 
wed ad Ghat Ta: Hei TT X 
Further let me know the essential 
character of the all-powerful Time, who is 
the Ruler even of Brahma and others and 
identical with You, and for fear of whom 
people do that which is good. (4) 
Ama amma- 
frat A ENTÀ 
fira 
amani: fra ART: | 4 | 
You have appeared as a sun to 
diffuse the light of Yoga for awakening 
men, who having lost the eye of wisdom, 
have identified themselves with objects such 
as the body possessing no reality and 
who, feeling fatigued on account of their 
mind being attached to action, have long 
been lying asleep in the bottomless darkness 


ATT 


of ignorance. (5) 
ara sara 

ya mada: yagi ofa wera: | 

ammà peds vice mema: | l 


Maitreya continued: The great sage 
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Kapila, greeted these charming words of His 
mother and overwhelmed with compassion 
and full of delight, O crest-jewel of the Kurus, 
replied to her as follows: (6) 


The Lord said: The discipline of 
devotion, O noble lady, is recognized as 
manifold according to our ways of 
approach, attitudes of mind with regard to 
it, and men's attitude of mind varies 
according to the diversity of their natural 
characteristics. (7) 
ahr a feat est marta ar 
dmi aaga vfs qatar A:I ¢ | 

A man who is given up to anger and 
views Me as distinct from himself, and 
who practises devotion to Me with a mind 
full of violence, hypocrisy and jealousy, is 
a devotee of the Tamasika type. (8) 
foramina ag yada ari 
srateractiel mi ga: A WS 8 | 

He who worships Me through an image 
etc., as distinct from himself with a view to 
acquiring objects of senses, fame and power 
is a devotee of the Rajasika type. (9) 
aiey mia at dado 
merah at yaa: A Afra: | Ro | 

And he who adores Me as distinct 
from himself, aiming at the eradication of 
his sins or with the intention of offering his 
actions to the Supreme or again with the 
feeling that it is his duty to worship Me is 
a devotee of the Sattvika type. (10) 
wapya ë aa ATÀ 
winks an agra R? 1 
want Rima Priora watery 
aqra ar Re: gear eet 
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The uninterrupted flow of the mind- 
stream towards Me, dwelling in the heart of 
all—like that of the waters of the Ganga 
towards the ocean—at the mere mention 
of My virtues, combined with motiveless 
and unremitting love to Me, the Supreme 
Person, is spoken of as the distinguishing 
character of unqualified Bhaktiyoga.(11-12) 
ariernizaniaaratanarayt | 
daar a yaa fear nA SPT: 1 231 

My devotees accept not, in exchange 
for My service the five forms of final 
beatitude, viz., Salokya (residence in My 
divine realm), Sarsti (enjoying My powers), 
Samipya (living in My presence), Sarupya 
(possessing a form similar to Mine) and 
Sayujya (absorption into My Being), even 
when they are offered to him by Me. (13) 
a va alma sie Sere: | 
aria å pi waa N ee 

The aforesaid Bhaktiyoga has been 
declared as the highest (final) goal; for 
transcending the realm of the three Gunas 
(modes of Prakrti) the devotee thereby 
becomes qualified for My state without any 
effort. (14) 
maaa an mie 
ada greta arfafeerot AANT: gu 
afgaan gaa: 
Wry maa mAg TIRRI 
wi a daa 
tat mA aie fe aie! 
wearers 81 
amimda ë fatéfeaat = der 8c | 
wero eta: afte Ta: | 
yera AA same fe arg Re | 

By devoutly performing one’s duties, 


both of an obligatory nature and those 
arising out of a special occasion, in a 
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disinterested spirit; by following everyday 
a course of worship enjoined by the 
Pajficaratra and other sacred works, involving 
no destruction of life and actuated by no 
worldly desire; by beholding, touching, 
adoring, extolling and bowing to My images 
etc., by regarding all living beings as My 
own manifestations; by resorting to patience 
and dispassion; by showing great respect 
to exalted souls, commiserating with the 
afflicted and behaving in a friendly manner 
with one’s equals; by practising the five 
Yamas (non-violence, truthfulness, non- 
thieving, abstaining from sexual commerce 
and possessing things not exceeding the 
bare necessaries of life) and the five 
Niyamas (viz., external and internal purity, 
contentment, undergoing penance, study 
of sacred texts and meditation on God); by 
hearing spiritual discourses and chanting 
the divine names; by unity of mind, speech 
and body, fellowship with holy men and 
absence of egotism, the mind of the man 
engaged in activities intended to please 
Me gets thoroughly purified and conceives 
a liking for Me without any effort the moment 
My virtues enter his ears. (15—19) 
AN RÀ EA TT TATE! 
w Ami Ba mamma TA Rol 
Just as odour wafted from its source 
through the vehicle of a breeze catches 
the olfactory sense, so an equipoised mind 
engaged in the pursuit of Yoga of Devotion 
embraces Me. (20) 
we aay yay yaaa: WATI 
waa at ued: Hedsaifasrarm 221 
| am ever present in all living beings 
as their very Self (Inner Controller). A 
man, therefore, who worships Me through 
an idol, showing disrespect to Me (as abiding 


in all creatures), makes a travesty of 
worship. (21) 


À n wag A aa 
Rami ware Hemera Self A: 331 


Ignoring Me, the Supreme Ruler, the 
Self present in all living beings, he who 
stupidly resorts to idol-worship alone throws 
oblations into the ashes. (22) 
fgua: urea at mit Rra: | 
ag agers a m: maA 221 

The mind of a man who, full of pride, 
hates Me, abiding in the body of another, 
views Me as distinct from himself and 
bears deep-rooted malice to living creatures 
can never find peace. (23) 
aegra iÀ: Fraa | 
Aa gasda yan: | 3% 1 

I am not pleased, even though adored 
through an image by means of formal 
worship, carried on with costly or cheap 
materials, O sinless mother, by a man 
slighting other creatures. (24) 
satcadtaradivat ai wend 
mat aq wale niya RAT 24 | 

Performing his allotted duties, a man 
should worship Me, the Supreme Ruler, 
through images etc., only so long as he 
does not realize Me as present in his own 
heart as well as in the heart of other living 
beings. (25) 


amma waft a: paT 
wea RA aÀ vara 36 | 
Figuring as Death, | cause great fear 
to him who makes the least discrimination 
between himself and another because of 
his differential outlook. (26) 
aa at miy YA Hara! 
weet = fea aam a! 
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Therefore, through charitable gifts and 
attentions as well as through friendly 
behaviour and by viewing all alike, one 
should propitiate Me, abiding in all creatures 
as their very Self. (27) 
war: aT atai aa: wyga: YT 
aa: aam: vaar: 1 221 

Living beings are superior to the 
inanimate creation, while animals are superior 
to other living beings, O blessed mother. 
Higher than the animals are beings gifted 
with consciousness and still higher than 
these are those endowed with sense- 
perception. (28) 
carta myta: wat «wafer: 
AA mafaa: Aara: afa aT: 1221 

Again, among the creatures endowed 
with sense-perception, those endowed with 
the sense of taste (such as fish) are superior 
to those having the sense of touch alone. 
Higher than those capable of perceiving 
taste are those endowed with the olfactory 
sense (bees etc.) and still higher are those 
capable of sensing sound (snakes etc.). 

(29) 
wutefaaera aaa aden: | 
aot agua: Moraga feud! 301 

Higher than these latter are those 
capable of perceiving the differences of 
colour (crows etc.) and still higher are 
those having teeth both in the upper and 
lower jaws. Of these latter, those endowed 
with a number of feet are superior to those 
having no feet; the quadrupeds are higher 
than those possessed of many feet; while 
a biped (human being) is superior to the 
quadrupeds. (30) 
ad aniya aene aE SAA: | 
mah dest TIASAR: 3I 


* BOOK THREE + 


371 


The members of the four castes are 
superior to other human beings; while the 
Brāhmana ranks the foremost among the 
four castes. Of the Brāhmanas, again, the 
knower of Veda is the best; and higher still 
is the man who knows the meaning of the 
Vedas. (31) 
aise dd: sar wtp! 
Wage y eres: 1 321 

Higher than the latter is he who can 
clear doubts (a master of the Mimamsa 
system of philosophy) and higher still is 
the man who performs his own duty. Superior 
to him is he who is free from attachment 
and performs his duty in a disinterested 
spirit (expecting no reward for the same 
either here or hereafter). (32) 
warratiaseteraate PRR: 1 
maama: deat a Haa: | 
a usaf at waned: MASATA 331 

Higher than the latter is the man who 
has dedicated all his actions as well as 
their consequences, nay, his very self (his 
body) to Me and thus sees no difference 
between himself and Me. And | find no 
living being higher than the man who has 
given his mind and offered his actions to 
Me, who has no sense of doership and 
regards all with the same eye. (33) 


Tea yA wÀ MTA 
Aù danan ufaet aAA ax 


Treating all living beings with great 
respect under the belief that it is the almighty 
Lord who has entered their body as the 
Inner Controller of the soul tenanting it, one 
should mentally bow to them. (34) 


unia Aya war aAA: | 
aAa ye: i I 


The Yoga (discipline) of Devotion as 
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well as the Yoga with eight limbs have 
thus been expounded by Me, O daughter 
of Swayambhuva Manu! By following either 
of these two Yogas a man can attain to the 
Supreme Person. (35) 
Tam wi WT: TAMA: 
w wart yet ed piade 361 
The aforesaid aspect of the Lord— 
who is the same as the Absolute (of the 
Vedanti) and the Supreme Spirit (of the 
Yogi), nay, who figures both as Prakrti 
(Primordial Matter) and Purusa (the Spirit) 
and yet lies beyond the two—is also known 
by the name of Providence, who brings 
into play the activity of Karma, the destiny 
of the different Jivas in the shape of birth 
in the various species of life. (36) 
mn feet art gaa 
qari wedi sat Purge WaT! 301 
It also bears the appellation of Kala 
(Time), which brings about the transformation 
of things and is possessed of wonderful 
prowess, nay, which is a source of constant 
terror to those who regard themselves as 
a separate entity and have identified 
themselves with Mahat-tattva (the principle 
of cosmic intelligence) and other products 
of Matter. (37) 
asa: waya yor yia Raa: | 
aaar SAA SA BHT: KAY: | BS | 
Kala (the Time-spirit), who is the Ruler 
of rulers (Brahma and others) and who, 
being the support of all, enters the heart of 
all living beings as their Inner Controller 
and devours (destroys) them through other 
beings, is no other than the deity presiding 
over sacrifices and known by the name of 
Visnu. (38) 
Tare nef 3 get Aa area: | 
areas wa AAAI 381 


Although there is none dear or hateful 
to Him nor anyone His Kinsman, He is 
ever on the alert and attacks and destroys 
the man who, having forgotten the Lord, 
wallows in the error of sensuality. (39) 
agag aA yaaa sean 
aeagua eat wre ait AeA! wo 

For fear of Him blows the wind; for fear 
of Him the sun shines; for fear of Him the 
god of rain pours forth showers and for 
fear of Him the host of heavenly bodies 
shed their lustre. (40) 
aà i aAa: ae! 
RAA mAN A a RAAT% I 

Afraid of Him, trees and creepers 
along with herbs or annual plants that die 
the moment their fruit ripens, put forth 
blossoms and fructify each in its own 


season. (41) 


wata afta iia iee: | 
amia afitingt maA agai! X?! 
Afraid of Him, rivers flow and the 
ocean never overflows. Nay, for fear of 
Him fire burns and the earth with its 
mountains sinks not into the waters 
supporting it. (42) 
ait cafe y ud aAa: l 
airs aed aaa Ter Taft! 82! 
Subject to His control the yonder sky 
allows room to living beings and Mahat- 
tattva (the principle of cosmic intelligence) 
expands its own (sprout-like) form into this 
vast universe enveloped by seven sheaths 
in the shape of earth, water, fire, air, ether, 
the ego and Prakrti. (43) 
unfit Far: Theres agar! 
ais i ay racer! ¥*! 
For fear of Him the deities presiding 
over the three Gunas or modes Of prakti 
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(viz., Brahma, Visnu and Siva), who hold 
sway over the entire creation consisting of 
animate and inanimate beings, remain 
engaged in their duties of creating, 
preserving and destroying it from time to 
(44) 


That imperishable Time-Spirit, who, 


though beginningless, is the first maker of 
the universe and who, though endless, 
brings about the end of the phenomenal 
world, carries on the work of creation by 
bringing into existence one individual (a 
son) through another (his father) and likewise 
dissolves the universe by destroying even 
Yama, the lord of death, through Himself, 
the Destroyer even of Death. (45) 


SININEN UPIS ANA: | 29 1 
Thus ends the twenty-ninth discourse, forming part of the “Story of Lord Kapila,” 
in Book Three of the great and glorious Bhaigavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA SEATA: 
Discourse XXX 
Downfall of men attached to their body, home, etc. 


afa aara 

TAa A Ti ard Aefa 
meS aR aAa aa: g 1 

Lord Kapila continued: Just as a 
mass of clouds knows not the inordinate 
strength of the mighty wind-god, though 
driven here and there by the latter, so this 
Jiva surely does not know the enormous 
power of the omnipotent Kāla though being 
subjected to repeated births and deaths by 
the latter. a) 
a mi gù que 
aa gia a ya À 2 | 

The almighty Time-Spirit destroys each 
and every object the Jiva acquires with 
great pains for the sake of happiness, and 
for whose loss he grieves much. (2) 


Ty tea arena afar: 
aftr wet tree aA a 2 | 
That is because the stupid creature 
foolishly regards as everlasting the house, 
lands and wealth etc., belonging to one’s 
transient body and those connected with it, 
viz., one’s wife, son and so on, who are 
equally perishable. (3) 
Wee wa wafer, ai at aa 
Tet wet a ua ffi a fara x a 
The Jiva in this world finds delight in 
whatever species of life he is born into, 
and never feels aversion for it. (4) 
mena ee a 4 ipiri 
mai aad at amna: & 1 
Deluded by the Lord's Maya, the Jiva 
feels little inclined to cast off his body even 
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in hell, taking delight in the infernal 
enjoyments. (5) 


AATF LEIEN RAGAG TT, I 
frecqeeqa ood ag TÀI 
With his heart deeply attached to body, 
wife, progeny, home, animals, wealth and 
relations, he deems himself blessed. (6) 
weanraaig vgen | 
aia yet gat gora: ol 
Burning all over with anxiety to maintain 
them all, the evil-minded fool incessantly 
commits sins. (7) 


Nay, with his mind and senses 
captivated by the charms wrought on him 
in the private chamber by lewd women, as 
well as by the talks of lisping infants, the 
householder remains attached to his home- 
life, which is mainly full of trouble and the 
duties of which involve the practice of 
wiles; and if, while scrupulously performing 
these duties, he succeeds in averting 
calamity, he deems himself happy as it 
were. (8-9) 


shasta fears ar! 
genta sat ardor saya: TAA! Yo | 
Through moneys procured from here 
and there by practising great violence, he 
maintains those people (the members of 
his family) by fostering whom he goes 
down to perdition, himself enjoying only 
what is left after nourishing them. (10) 
arta agea Wa: YA: 
anit Fara: wrt Hea BEML! ee 1 
When he finds his business hampered, 
though renewed again and again, he loses 


patience and, overwhelmed with greed, longs 
for others’ wealth. (11) 


gamma mam JAE: | 
Brn farda: pao sararsgatata gee: 1921 
His efforts coming to nought through 
bad luck, he becomes moneyless and is 
no longer able to maintain his family. Nay, 
puzzled in mind, he is reduced to a wretched 
plight, and full of anxiety, heaves deep 
sighs. (12) 
wa WRA TAATAAN 
mR sarge Am ga TT! R3 
Seeing him unable to support them as 
aforesaid, his wife and others treat him not 
with the same respect as before, even as 
the miserly cultivators do not accord the 
same treatment to their old and worn-out 
oxen. (13) 
aarasrafadat a: ATÀ: | 
mAn mA TEN eI 
sesame eA ga 
ammenda nee sa: 1841 
Yet he feels no aversion for them. 
Maintained by those whom he had once 
brought up himself and deformed on account 
of old age, he falls a prey to diseases like 
dyspepsia; his diet and activity both diminish 
and he remains confined to his house, 
awaiting his death and living like a dog on 
whatever is thrown despisingly by his sons 
and wife. (14-15) 
ARAR: aping: | 
maaga: US A RE | 
At the approach of death his eye-balls 
are shot out by the action of the life-breath 
trying to find an exit; his wind-pipe gets 
choked with phlegm, coughing and breathing 
cause him exertion and death-rattle is heard 
from his throat. (16) 
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pra: uftvirate: uia: maghi: | 
areaaristt 4 ad NAS TA: 1 g9 
Lying in his bed surrounded by his 
sorrowing relations and caught in the noose 
of Death, he cannot utter a word even 
when addressed. (17) 


wd soe argent: 1 
frat went empa: ec 
He whose mind is thus engrossed in 
the thought of maintaining his family and 
who has failed to subdue his senses dies 
in the midst of his weeping kinsmen, rendered 
unconscious or thrown out of his wits by 
excessive agony. (18) 
aA vat m sft mAg 
a ga Rea: wpa aa es 
Trembling at heart to see a couple of 
frightful messengers of Death arrived at 
the moment, their eyes full of wrath, he 
passes stool and urine. (19) 
ATE STG AAA TÀ TATA! 
mA dhimeart cued WAT AM Ro! 
Clothing his soul in a special (aerial) 
body* fit for undergoing the tortures of hell 
and binding him with cords about the neck, 
they forcibly drag him along a long road 
to the abode of Yama even as the 
constables of a king drag a convict to jail. 


(20) 
wating: \ 
Ufa yanig adisi ATTAT | 22 | 

With his heart cleft by their threats and 
trembling with fear he feels deeply distressed 
at the thought of his sins when bitten on 
the way by dogs. (21) 
aei shear: 

maA: A maage | 


FAN YS aya a misd- 
varnish friar 1221 
Nay, overcome by hunger and thirst, 
oppressed by sunshine, forest fire and hot 
winds and flogged on the back with whips, 
he trudges along, though unable to walk, 
on that road, which has no shelter or water 
and is covered by burning sands. (22) 
wa wat Ung faa: Greed: 
an mm Aa AMAT 23 | 
Dropping down now and then and 
fainting due to exhaustion and rising again, 
he is quickly taken by that exceedingly 
troublesome path to the abode of Yama, 
the god of punishment. (23) 
Ammi m aati va area: 
fafinigdateat ar ta: wrod art: 1 261 
Dragged along this road, which is ninety- 
nine thousand Yojanas (7,92,000 miles) 
long, within two to three hours, he suffers 
the tortures (indicated hereafter). (24) 
adi amai Aerea: | 
amima sata ag ASÀ aT 241 
Placed in the midst of burning pieces 
of wood, his limbs are set on fire, while in 
some cases he is made to eat his own 
flesh cut out either by himself of by others. 


(25) 

Verran: yaga 
miata mAd ayaa 1281 
His entrails are pulled out by the hounds 
and vultures of hell, even though he is still 
alive to see it; and he is subjected to 
torment by serpents, scorpions, gnats etc., 
that bite or sting him. (26) 


qp waaay À Rr 
wm Ryp tert mai: 1 201 


* Itis mentioned in our scriptures that sinners condemned to hell are invested with an aerial body, 
which, though subjected to tortures in various forms, is wonderfully tenacious and does not perish till 


the sinner has fully served the sentence. 
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Nay, his limbs are lopped of one by 
one and rent asunder by elephants; in 
some cases he is hurled down from hill- 
tops and is also held up either in water or 
in a cave. (27) 
matara Warenye ATT: | 
YR AT aT at ar fear: wea Fafa: 1 Re 1 

Whether man or woman, one has 
to suffer in the regions of hell known by the 
names of Tamisra, Andhatamisra, Raurava 
and so on (enumerated hereafter in 
Book Five), tortures brought about by 
association with one another in sinful 
acts. (28) 
ama ate: vat sft ura: waar! 

a aT Ae FAA AAT: 1 28 | 

Some people aver that heaven and 
hell exist in this very world, O mother; for 
the tortures which are experienced in hell 
are seen even here. (29) 
wa wet feu saree wa ar 
AAA tea ye RTL 20! 

He who supports his family in the 
aforesaid manner (vide verses 7, 10 and 

11 above) or simply nourishes his own 
body leaves both (his family as well as his 
body) here and, departing hence, reaps 
the fruit of his actions as indicated above 
(in verses 20 to 28). (30) 


Uh: wad sari fed AFAT 
Brera AT AL TAN RR 
Shuffling off his body, which he 
nourished by marring the interests of other 
creatures, he goes down to the dark 
region of hell alone, carrying a wallet of 
sins on his head. (31) 
mai ae weet frat gar 
yet Hera aAa Farge: 1 321 
Man reaps in hell the evil consequences, 
inflicted by Providence, of (the sins 
committed by him in) maintaining his family, 
and feels distressed like a man who has 
lost his wealth. (32) 
wat an pgang: | 
aia vitdtsenfire aed ara: eq! 33! 
The man who is keen to support his 
family by recourse to purely unrighteous 
ways goes to the darkest region of hell 
known by the name of Andhatamisra. (33) 
STANT aradtatantaa: | 
wa; | PAR aag A: | al 
Having gone through in a regular order 
all the tortures of hell and passed through 
the lowest forms of animal life preceding 
human birth, such as that of a dog, swine 
and so on, and thus purged of his sins, he 
is reborn as a human being on this earth. 
(34) 


adfa art PMSA: | 301 
Thus ends the thirtieth discourse entitled “the fruit of actions pursuing those who 
commit them through subsequent existences”, forming part of the “Story of 
Lord Kapila”, in Book Three of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahansa-Samhita. 


a ee 
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AAPAN ATA: 
Discourse XXXI 
The stages of growth of a human embryo 


MATATATT 

aim ë A El 
faa: wae sat Gat WRTA: g 1 

The Lord resumed: By force of Karma 
(destiny), as directed by Providence, the 
soul destined to be born as a human being 
enters the womb of a woman through the 
generative fluid of a man for the formation 
of a body. (1) 
Fa STAT WSR Faqeq! 
MET I Hay: ÙA at aa: WAI 2 1 

In the course of a night it is integrated 
by being united with the ovum, and in five 
nights it is rounded into the shape of a 
bubble. In a period of ten days it becomes 
as hard as a plum and later on it develops 
into the shape of a ball of flesh or an egg 
(in the case of oviparous creatures). (2) 


mA ¢ fet grat aregaragtene: | 
zamera gagaan 31 
In the course of a month a head is 
formed and at the end of two months 
hands, feet and other limbs take shape. By 
the end of three months the nails of fingers 
and toes, the hair on the body, bones and 
skin appear, as also the organ of generation 
and the other apertures in the body, those 
of eyes, nostrils, ears, mouth and anus. 
(3) 
aghat: ma usaf: AISA: 
sairiam dia: p aR T x 1 
In as many as four months the seven 
essential ingredients of the body (viz., chyle, 
blood, flesh, fat, bone, marrow and semen) 


come into being; while at the end of five 
months hunger and thirst make themselves 
felt. In the course of six months the foetus 
is enclosed by an amnion and begins to 
move in the right side of the abdomen (or 
in the left if it is a female). (4) 


areara g nA \ 
wre AAi a Segara 4 | 
Deriving its nutrition from the food and 
drink etc., taken by the mother, the foetus 
grows and remains in that abominable 
receptacle of faeces and urine, the 
breeding—place of worms. (5) 
aint: gag: Apata RTT 
YEAR aÀ: gg a 
Bitten again and again all over the 
body by the hungry worms in the abdomen 
itself, the creature suffers terrible agony on 
account of its tenderness and swoons away 
moment after moment. (6) 


maaana a Rea: | 
maeng: watgifertaar: 1 6 1 
Nay, adversely affected by the bitter, 
pungent, hot, salt, dry, acid and other such 
irritating substances consumed by its 
mother, the foetus experiences a painful 
sensation in every part of its body. (7) 
wean igaya = afer: 
art Great fore: Halt gSA: | 
Enclosed by the amnion and covered 
outside by the intestines, it remains lying in 
one side of the abdomen with its head 
turned towards the belly and with its back 
and neck arched like a bow. (8) 


mecha oni fee am fast e 
Unable to move its own limbs like a 
bird which cannot freely move in a cage, 
the creature in the womb finds its memory 
awakened by the will of Providence and 
recollects its doings committed during 
hundreds of previous lives and feels 
suffocated for a long time. What peace of 
mind can it have under such circumstances? 
5 (9) 

ama qanana Afa: | 
mA yinin AE: 1 201 
The foetus, though endowed with 
consciousness from the seventh month of 
its conception, is tossed by the winds that 
press the embryo downwards during the 
weeks preceding delivery, and cannot 
remain at one place like the worm born of 
faeces in the same abdominal cavity. (10) 

we aa: maafa: paroa: | 
Raia i aan a aretha: 1221 
Tied to the physical body, made up of 
the seven ingredients (mentioned in verse 
4 above), which are like so many cords to 
bind it, the human soul, which regards the 
body as his own self, is much afraid 
of the process of gestation being repeated 
in other such births, and with joined palms 
he entreats and extols Him by whom he 
was cast into the womb, in a tone full of 
agony. (11) 


The human soul says : | take shelter 


* SRIMAD BHAGAVATA « 


[Dis. 31 


in the lotus-feet, which once trod the earth 
and bring immunity from all fear, of Him 
who of His own sweetwill assumes various 
forms in order to protect the universe— 
which has sought His protection (from time 
to time)—and by whom | have been thrown 
into such a condition as this, which is quite 
becoming of my wicked self. (12) 


maa wag Fa miT 


| bow to Him who, having embraced 
Maya in the form of this psychophysical 
organism (consisting of the gross elements, 
the Indriyas and the mind) in this womb, 
appears as bound by virtuous and sinful 
acts, and has His reality screened by 
Maya, but who flashes on my afflicted 
heart as absolutely pure (untainted by Maya), 
immutable and possessed of wisdom which 
knows no break. (13) 


Though bodiless in reality, | appear as 
clothed in a body made up of the five 
elements and as consisting of the Indriyas, 
the Gunas, modes of Prakrti, the objects 
of senses and the ego (a reflection of the 
intelligent Spirit). Therefore, | adore the all- 
knowing Supreme Person, the Controller 
of both Prakrti (Matter) and Purusa (Spirit), 
whose glory can never be obscured by 
such veils (the body etc.,). (14) 
Seer Sar, 

aima ufa aterefirsrror 
eefa: qi goia irh 


Fae Ha EEATT thl 
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Having forgotten his own self under 
the influence of the Lord's Maya, the 
embodied soul traverses the path of 
Samsara (transmigration)—strewn with 
numerous shackles of Karma, having their 
source in the three Gunas—undergoing 
hardships of many kinds. By what other 
expedient, then, than through the grace of 
that Supreme Being can he expect to realize 
his true nature? (15) 


Who else than that Lord has bestowed 
upon me this knowledge of the past, present 
and future? For it is He who dwells in all 
animate and inanimate beings as the Inner 
Controller, who is no other than a part 
manifestation of the Lord Himself. Therefore, 
for soothing our threefold agony it is Him 
that we adore—we who are playing the 
role of a Jiva as a result of our Karma, 
destiny. (16) 


aaefa 


Prater pueia maT FI 29! 

Fallen into a sink of blood, faeces and 
urine within the abdomen of another body 
(the body of the mother) and with his own 
body scorched by the mother’s gastric fire, 
this embodied soul (my own self) is anxious 
to get out of it, counting his months (the 
period of gestation). Oh, when shall this 
wretched soul be released from this 
confinement, O Lord? (17) 


a q pA u AA: 
Aaa Teale aaa Hala | RS | 


Overflowing with compassion, it is Your 
peerless Self, O Lord, that has imparted to 
this creature, who is hardly ten months 
old, such (incomparable) wisdom. May that 
Protector of the afflicted, Yourself, be pleased 
with His own benevolent act, the bestowal 
of wisdom; for who can ever repay His 
obligations except by joining his palms in 
salutation out of gratitude? (18) 
ugari firon + aerate: 

with augur: èI 
aqest AE Tot rot 
usa aR a Seats wetter! 281 

The other type of embodied souls (viz., 
birds, beasts and so on) perceives 
(experiences) by instinct only the agreeable 
and disagreeable sensations in its body. 1, 
however, endowed as | am with a human 
body, capable of practising self-control and 
other spiritual disciplines, behold that most 
ancient Person, both without and within my 
heart, by virtue of reason conferred on me 
by the selfsame Person, who is as manifest 
as my own self, referred to as ‘I’. (19) 


fama gaT 201 

Though living in this womb a life full 

of numerous troubles, O Lord, | have no 
desire to get out of it and descend into the 
pitfall of the outside world; for the Lord’s 
(Your) Maya overtakes the soul who goes 
there, and in the wake of Maya appear the 
false notion of ‘I’ with reference to the body 
and the consequent cycle of births and 
deaths. (20) 
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waned faafaa safer 
SATAY AA: ARTS SAA | 
ya aa atai 
mÀ fragma aT: 1 22 | 


Therefore, having installed in my 
heart the feet of Lord Visnu and shaking 
Off all distraction of mind, | shall quickly 
redeem myself from the ocean of worldly 
existence with the help of reason, which is 
my greatest friend, so that this calamity in 
the shape of transmigration, entailing many 
rounds of gestation, may not befall me 
again. (21) 

ahi sara 
wa pai ager: tare: 1 
we: Auai wat gea: IRRI 

Lord Kapila went on: When the ten- 
month-old Jiva, who has thus resolved 
even while in the womb, extols the Lord as 
aforesaid, the wind that helps parturition 
propels him forthwith, with his face turned 
downward, in order that the child may be 
born. (22) 
wage: a paG fore AR: | 
farenrafa pan eagan erate: | 23 | 

Pushed downwards all of a sudden by 
the wind, the child issues out of the womb 
with great trouble, head downward, breathless 
and deprived of memory out of agony. (23) 
ued yogeqa aonya aed 
aa wa a aai aft ma: 

Fallen on earth in a pool of blood and 
urine, discharged by the mother, the new- 
born babe tosses like a worm sprung 
from ordure, and having lost its wisdom, 
acquired in the womb, and reduced to a 
state of self-identification with the body, 
which is just the reverse of wisdom, cries 
loudly. (24) 


ued 4 faqar qe oA R: 
aR: VEENJE: | 241 
Being nourished by people who do not 
know the mind of another, it is given 
something which was not intended; and 
the pity of it is that the child is unable to 


refuse it. (25) 


maA we: eestgfea 
At: FIJAS ATATA | 2 | 
Laid on a foul bed infested by sweat- 
born creatures the poor creature is incapable 
even of scratching its limbs to relieve itching, 
much less of sitting up, standing or moving 
itself, (26) 
gama Se AT Ape: | 
vent fara pa: pih ar Re! 
Just as smaller worms bite a big worm, 
even so gnats, mosquitoes, bugs and 
other creatures sting or bite the babe, who 
is most tender of skin and deprived of 
its wisdom, acquired in the womb, cries 
bitterly. (27) 
gerd Vier yra g sÀ a 
aramitama gna; yatta: | 22 | 
Having similarly gone through the painful 
experiences of infancy and boyhood too, 
the man on attaining his youth flares up 
due to ignorance when he fails to attain his 
desired object and is overcome by grief. 
(28) 
we Se ar aima ARPT! 
wife fame crit aftercare are: | 23! 
His pride and anger growing with age, 
that seeker of sensuous enjoyment enters 
into hostility with other pleasure-seeking 
men for his own destruction. (29) 


ya: amd ae gaaetsugd! 
aera: «aif pafi 2°! 
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Clinging to the unreal, the foolish Jiva 
of misguided intellect constantly regards 
the body, made up of the five elements, as 
his own self or something belonging to 
him. (30) 
aed ged ad A ata dah 
AA = qaraeterafereatarers: 132 1 

For the sake of this body—which is a 
source of constant trouble to him and ever 
follows him, bound by ties of ignorance 
and destiny—he performs actions of various 
kinds, tied to which he goes through 
repeated births and deaths. (31) 


mag: uf oa: firedterpdrert: 
aR wat seqerat fererf yaa 321 
If under the influence of sensually- 
minded people engaged in the pursuit of 
sexual enjoyment and the gratification of 
the palate he delights in their ways again, 
he goes to hell as before. (32) 
aed yia car at afg: otter: QTI 
m eat yà aage HERT 331 
Tay yey atema 
ag 7 patsy AARE, T 3x1 
One should never cultivate the 
fellowship of those wicked fools, the toys 
of women, who are ever fidgety, have 
identified themselves with the body and 
therefore deserve to be pitied, nay, by 
whose company truthfulness, purity, 
compassion, control over the tongue, 
wisdom, prosperity, modesty, fair name, 
forbearance, control of mind and the senses 
and good fortune are blotted out of 
existence, (33-34) 


Iama weal aera: | 

Wigan yet ae aaga: | Bh! 
The infatuation and bondage which 

accrue to a man from attachment to any 
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other object are not so complete as those 
resulting from attachment to women and 
from the fellowship of men fond of 


women. (35) 


wma: rat feat gear agent: | 
Aayi | asaerageradt ETAT: 1 361 
At the sight of his own daughter, 
Saraswati, Brahma, the lord of created 
beings, was bewitched by her charms and 
shamelessly ran after her in the form of a 
stag when she took the form of a 
hind. (36) 
aege aw aaea: Gar! 
cali anand AAE MAT 291 
Among the creatures (gods, human 
beings and so on) begotten by Kasyapa 
and others, (who had sprung from the loins 
of Marici and the other sages, the mind- 
born sons of Brahma), then, what male is 
there, save the divine sage Narayana, whose 
mind is not distracted by the Lord’s Maya 
in the form of woman? (37) 
ae tage are: eaten art fee | 
a chill Verna faster acm 3c | 
Behold the might of My Maya in the 
shape of woman, who by the mere play of 
her eyebrows treads under foot even the 
conquerors of the four quarters. (38) 
aq 7 gata wg 
ma mo Tee ay | 
aaa uiae 
aa w egma 


He who aspires to reach the culmination 
of Yoga in the shape of God-Realization 
or who has realized his true nature by 
adoring Me should never cultivate the 
fellowship of young women, whom the 
scriptures declare as a gateway to hell for 
him. (39) 
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aaa nmin Aaaa 
amaA g qt: paag vol 
Woman is a personification of Māyā 
(illusion) created by the Lord and slowly 
entraps man under the pretext of service 
etc. One should, therefore, regard her as 
death to oneself, even as a well whose 
mouth is covered with grass is to an unwary 
traveller. (40) 
a mA A eA 
Pia citage: wet faaan% | 
Similarly, the Jiva who has been 
endowed with the form of a women as a 
result of attachment to a woman in his 
previous life foolishly looks upon My Maya, 
figuring as a man, as her husband, the 
bestower of wealth, progeny, house and 
so on. (41) 
amar AA ARN | 
mai g yA aL 
A woman should, therefore, know that 
Māyā as veritable death to her—in the form 
of a husband, progeny and house etc.— 
preordained by Fate, even as the sound of 
flute of a hunter is to the deer. (42) 
Ba Maya AARAA 
yan wa waif, aerated Gar! %3 
Moving from one sphere (the earth) 
to another (heaven or hell) with the subtle 
body, which is falsely recognized as the 
very self of a Jiva, the human soul goes 
on reaping the fruit of his actions 
(performed in previous existences) and 
unceasingly, at the same time, performing 
fresh actions, thus paving the way for 
future births. (43) 


ait wert eat AA: | 
aiia mornfautad asa: i xs! 


The subtle body (which is an adjunct 


of the Jiva) and that which accompanies it, 
viz., the physical body—both these go to 
make the psycho-physical organism, which 
is constituted of the gross and subtle 
elements, the ten Indriyas and the mind. 
When this organism ceases to function as 
a whole, it is known as the death of a Jiva; 
while its beginning to function as a whole 
is spoken of as his birth. (44) 


TAERA Faas AT 
ARTS ATS TRE, 141 
etl 


anaia AAT 
aa aÀ KEELATA: | xe | 
Just as when the eyes lose their 
capacity to see colour etc., (due to a 
morbid affection of the optic nerve or other 
such diseases), the sense of sight also 
gets deadened that very moment and the 
Jiva too, the seer of both, the eyes as well 
as the sense of sight, loses its power of 
sight; similarly when the physical body 
(the place where the perception of objects 
takes place) is rendered incapable of 
perceiving them, that is known as death 
(because when the physical body ceases 
to function, the subtle body too is no longer 
there to function); and when one begins to 
view the physical body as one’s very self, 
that is called birth. (45-46) 
TAA GT: ATT A cet A EA: | 
gat sand A qwagverice! vo! 
Therefore, a man should neither view 
death with horror nor have recourse to 
stinginess in life nor give way to infatuation. 
Realizing the true nature of the Jiva, he 
should move about in this world free 


from attachment and steadfast of purpose- 
(47) 


wera qa arama! 
maA ares ae acta! se! 
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Nay, he should relegate his body to | by Yoga (concentration of mind) and 
this illusory world through his reason | dispassion, and move about unconcerned. 


endowed with right vision and strengthened 


(48) 


AIREAN S ATA: | 32 | 
Thus ends the thirty-first discourse entitled “The Fate of the Jiva,” forming part of 
the “Story of Lord Kapila,” in Book Three of the great and glorious 
Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 


sta gSA: 
Discourse XXXII 


Destiny of the souls departing from this world by the “Bright Path,” the 
“Dark Path” and so on, and the superiority of Bhaktiyoga 


aða art 


aa a qsa ye 
wren a emis cary Sifter ya: Aaf aL g 1 
a ah magiem: ENE: | 
aad mN jra sga: 121 
Lord Kapila continued: As for the 
man who, while continuing at home, 
performs the duties of a householder and, 
earning wealth and the pleasures of sense 
through them resorts to those actions again, 
he too turns his face away from the Lord, 
deluded as he is by desire, and worships 
through sacrificial performances the gods 
as well as the manes with reverence. (1-2) 
qagan: glaa: YAL 
Teal ma Ah A: R3 
His mind being swayed by reverence 
for the aforesaid beings, the man undertakes 
vows to propitiate the gods and the manes 
and, having attained thereby to the realm 
of the moon (a part of the heavenly world) 
drinks with them the inebriating sap of the 
Soma plant; but when the stock of merit 


that earned him an abode in the 
aforementioned realm is exhausted, he must 
return to this mortal world. (3) 

w maa NAA R: 
Ta A wa aha a A TART «| 
When, at the end of a Kalpa, Śrī Hari, 
who has Ananta, the serpent-god, Sesa, 
for His seat, reclines on His couch of 
Sesa (the lord of the serpents), these worlds, 
attained to by the householders, get 
dissolved, enter His body and disappear. 
(4) 

a went gata ea: aria 
Farag] AR: U: VRATA: | y | 


Those wise men, however, who do not 
perform their duties for the sake of sensuous 
enjoyment and wealth but offer their actions 
to Me, nay, who are free from attachment, 
most serene, pure of mind, devoted to the 
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duties of those who have retired from the 
world, have no feeling of “I” and “mine” 
with regard to the body and everything 
connected with it and are endowed with a 
mind thoroughly cleansed by recourse to 
Sattva (the quality of goodness) passing 
by the name of one’s own sacred duty, 
reach by the “Bright Path” the all pervading 
Supreme Person, the Lord of both Prakrti 
and Purusa (Matter and Spirit), the ultimate 
Cause of the universe and also responsible 
for the creation, preservation and dissolution 
of the world. (5—7) 
Rugam a: vert aeng, a 
Wace Ah ure uteri ¢ | 
As for those who meditate on 
Hiranyagarbha (Brahma) as no other than 
the Supreme, dwell in the realm of Brahma, 
the highest heaven known by the name of 
Satyaloka, till the dissolution of Brahma, 
which takes place at the end of two 
Parardhas. (8) 


Intending to dissolve the universe 
enclosed by earth, water, fire, air, ether, 
the mind, the senses and their object and 
the ego (the source of the elements) and 
so on, and having finished his regime 
extending over two Parardhas, when Brahma, 
the self-born, who is higher than the other 
gods, identifies himself with Prakrti consisting 
of the three Gunas and enters the Absolute, 


the Yogis that have controlled their breath 
and mind and are free from passion enter 
the body of the worshipful Brahma after 
casting off their body, and alongwith him 
get merged into the Supreme Brahma, who 
is an embodiment of the highest bliss ang 
no other than the most ancient Person, 
and to whom they did not attain before, 
inasmuch as their egotism had not left 
them till then. (9-10) 
ag i Adyar wey para 
saad wt at Tse TAP ee 
Therefore, O great lady, seek refuge 
with devotion in Him alone who has taken 
up His abode in the lotus-like heart of all 
living beings and of whose glory you have 
just heard from Me. (11) 
ara: Rano at dame: aef: | 
wat: gana: fagatrrada:1 921 
teenies Praga adm 
ager wa YRS yee g3 
ada WT: ae RAAT 
Wat paia agi WAA RY 
On the other hand, even Brahma (the 
repository of the Vedas and) the cause of 
the mobile and immobile creation, alongwith 
the sages (Marici and others), the lords of 
Yoga like Sanaka and others, and other 
Siddhas who are the first teachers of Yoga— 
even after entering at the time of final 
dissolution, by virtue of their disinterested 
action, the body of the first Purusa, the 
foremost of all Purusas, who is no other 
than Brahma presiding over the three 
Gunas—is born again as before, if the 
Lord so desires, at the time of creation— 
when the equilibrium of the Gunas |S 
disturbed by the Time-Spirit, a manifestation 
of the Lord Himself—because of his retaining 
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the notion of difference and due to his 
sense of doership. (12—14) 
twat ured a Aà dfaa 
ma maa a wai gu 
And the sages too—after enjoying the 
glorious life of the highest heaven, earned 
by their meritorious acts—likewise return 
(by the will of the Lord as the mind-born 
sons of Brahmā) on the equilibrium of the 
Guņas being disturbed at the time of 
creation. (15) 
à fama: aq gaT: | 
perce raat a PAN: 1261 
They, however, whose mind is attached 
to the world and who are full of reverence 
for religious rites perform actions that are 
actuated by desire, though not prohibited 
by the scriptures, as well as those which 
are of an obligatory nature, in their entirety. 
(16) 


With their understanding clouded by 
passion, their mind full of desires and their 
senses uncontrolled, they worship the 
manes everyday, their heart finding delight 
in the home alone. (17) 
Jaffer geo feet Màm: | 
wort pinan vega: | ec 

Devoted to the first three objects of 
human pursuit (viz., religious merit, wealth 
and sensuous enjoyment) only, these 
people are averse to the stories of Sri 
Hari, the Slayer of the demon Madhu, whose 
knowledge takes away the fear of birth 
and death and whose innumerable exploits 
are worth recounting. (18) 


T a fae à merg 
Ra yaran: paa ARA: 128 1 
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Abandoning the nectar-like stories of 
the immortal Lord, they who listen to vile 
talks (relating to sensual enjoyment)—even 
as the swine feed on filth—have surely 
been cheated by fate. (19) 
aada umi: agih aaa XI 
Wa A AAA RRATRT: | 20 | 

Performing religious rites from the 
ceremony connected with impregnation 
down to the obsequies, they ascend to the 
abode of the manes presided over by 
Aryama, the lord of the manes, by the 
southern path, also known as the “dark 
path”, and are eventually born in the line of 


their own progeny. (20) 


ara aterm: pai ata 
cata fragt ea: weit fafi: 1 221 
Thereafter, when their merit (that 
earned them an abode in the realm of the 
manes) is exhausted, they are forthwith 
robbed of their glorious state by the gods 
in charge of that realm and helplessly - 
descend once more to this world of mortals, 
O virtuous lady. (21) 
werd were wa ATA 
TUS TT ATANT R21 
Therefore, do you worship with all your 
being the supreme Lord—whose lotus-like 
feet are worth adoring—through devotion 
evoked by His virtues. (22) 
argea waft Rnd: wath: 
Wee Ama aM aA 231 
A link formed through Devotion with 
Lord Vasudeva calls forth before long 
dispassion and spiritual wisdom that reveals 
the truth of the Absolute. (23) 


wera fanny vàng fa 
3 AA dei aiaiga evi 
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a aaas frag are! 
arreanfeaaread Tented Ry | 
When the mind of the devotee ceases 
to perceive, even through the faculty of the 
senses, any difference, in the shape of 
agreeability or otherwise, in the objects of 
senses, which are just the same as being 
the manifestations of the same Reality, 
viz., Brahma, he forthwith realizes by his 
intellect his Own self as the revealer of 
unity, free from attachment, devoid of merit 
and demerit (that which is worth accepting 
or rejecting) and established in its own 
glorious state. (24-25) 
ara wt aa AA: TAM! 
gah: yian FARAI 
The Lord is nothing but absolute 
Consciousness and is the same as the 
Transcendent Reality, Brahma, the Supreme 
Spirit, the Ruler of all and the Highest 
Person. Though One, He appears in diverse 
forms as the seer, the object seen, the 
means of sight and so on. (26) 
qaa a mA A: 
qaim wat ag PAN: |91 
Absence of attachment to all—that is 
the only desired end to be attained through 
all forms of Yoga practised by a Yogi. (27) 
wad Trethreacatrtory 
aurea yr agafo I ec | 
Brahma is absolute Consciousness, 
one and attributeless; yet, through the 
senses, which have an outward tendency, 
it erroneously appears in the form of various 


objects possessing sound and other 
attributes. (28) 


Just as the same supreme Brahma 


appeared as Mahat-tattva (the principle of 
cosmic intelligence), the threefold Sattvika, 
Rajasika and Tamasika Ego, the five gross 
elements and the eleven Indriyas, and the 
same self-effulgent Being was named as 
Jiva when endowed with these, even so 
the body of the Jiva in the form of the 
universe is no other than Brahma; for it is 
from Brahma that it has sprung. (29) 


TÈ gar va armas FT: | 
amn Aap fara utaga 301 
Of course, he alone can perceive it as 
such, whose mind has been composed 
and rid of all attachment through reverence, 
Devotion, daily practice of Yoga and 
dispassion. (30) 
sAm afl ari aaar 
Amae ast pA: A 3 
| have thus expounded to you, O 
revered mother, the wisdom which reveals 
the true nature of the Absolute, and by 
means of which one can realize the 
truth about Prakrti (Matter) and Purusa 
(Spirit). (31) 
qmAmya attest oat unaa: | 
gaara i TEAT: | 321 


The discipline of Jana (spiritual 
knowledge) and the discipline of Devotion— 
which is free from the influence of the 
three Gunas—directed towards Me, lead 
to the same goal, which is signified by the 
word ‘Bhagavan’. (32) 


aafea: yagi gara: | 
Wat Aad gaa yraa: | 3! 
Just as one and the same substance 
possessed of several attributes such as 
colour, taste and so on is perceived in 
different ways through the senses, following 
different courses, even so the Lord, though 
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one, is variously realized through different 
paths recommended by the scriptures. (33) 


fea mgee: aang A: | 
adhere aAA a HAUT 3Y 
aim faferga afar da fe 


aiae a: vafafrafrart a4! 
aerate rat et a 


gaa aAA: aot Pio: raga 1 361 
Through works of public utility such as 
the digging of wells and tanks, construction 
of roads etc., and sacrifices, charitable 
gifts and austere penance, study of the 
Vedas and an enquiry into their meaning, 
nay, even through the control of the mind 
and senses i.e., abstaining from prohibited 
acts as well as through the renunciation of 
action, through Yoga with different limbs 
such as Yama, Niyama and so on and 
likewise through the discipline of Devotion, 
through the twofold Dharma, viz., that which 
is accompanied by worldly activity and 
that which is characterized by renunciation, 
and again through the realization of the 
true nature of the Self and through 
dispassion do we attain to the same self- 
effulgent Lord, who is both with attributes 
and without attributes. (34—36) 
Ward Ama cred a agfa 
mee Meridia WT! 301 
| have already told you the fourfold 
character (according as it is predominated 
by any—one of the three Gunas or is 
absolutely free from their influence) of 
Bhaktiyoga, the discipline of Devotion, 
as well as the nature of Kala, the Time- 
Spirit, whose movement cannot be 
Perceived through the senses and who 
brings about the birth and death etc., of 
living beings. (37) 


da igidin: 1 
mag aA a aq MAA: | 3c! 
| have also described the various 
states of existence of the Jiva—brought 
about by his actions prompted by Avidyā 
(ignorance)—passing through which, O 
mother, the soul forgets his true nature. 
(38) 

Janda Aaaa nA 
q wena 4 fuera Aa aA R3 
One should never teach this gospel of 
Mine to a wicked person (a source of 
annoyance to others) nor to him who is 
wanting in modesty, nor to an arrogant 
man nor again to a moral rake and in no 
case to a hypocrite. (39) 

3 werner pereca 
mwa a À wg a ngga I xo! 
Nor should one impart it to a man 
thirsting after pleasures, nor to him who is 
attached to his home, nor again to him who 
is not My devotee, nor to those who hate 
My devotees. (40) 


mama ara fepitararrqaa 
wy ada yya axel 
afestatarma wrt dra 
Priva weet were Wasi fra: xI 
It may no doubt be imparted to a man 
full of reverence, a devotee, a meek soul, 
an uncavilling man, one who is friendly to 
living beings, and likewise to him who 
takes delight in service, one who has 
developed a distaste for external objects, 
a man who is serene of mind, one who is 
free from jealousy, one who is pure both 
within and without and above all to him 
who holds Me dearer than all. (41-42) 
agi MUSA EN YEU: WET 
À ake afer: a dfs vedi aa xe 
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With his mind fixed on Me, O mother, | this discourse of Mine but once will surely 


the man who reverently listens to or repeats 


attain to My state. (43) 


sft RAE erp wT iE GÖTE PA aI MS ATA: | 32 | 
Thus ends the thirty-second discourse, forming part of the “Story of Lord Kapila”, in 
Book Three of the great and glorious Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 


ster ARAS ASETA: 
Discourse XXXIII 
Devahiti receives the light of wisdom and attains final beatitude 


qa maaga g 1 
Maitreya resumed: When Devahūti, 
the beloved spouse of the sage Kardama 
and mother of Lord Kapila, heard the 
foregoing discourse of the Lord, the veil of 
her ignorance was torn asunder. She bowed 
to Him, the disseminator of the knowledge 
of Sankhya—which throws light on the 
fundamental principles—and extolled him 
thus: (1) 


Devahuti said: Brahma (the birthless 
creator) saw only with his mental eyes 
Your Cosmic Body—pervaded by the 
five gross elements, the ten Indriyas, the 
five objects of senses and the mind—from 
which proceeds the stream of the three 
Gunas, modes of Prakrti, nay, which is the 


seed of all and lay manifest on the waters 
that had submerged the universe at the 
time of Final Dissolution, and from the 
lotus of whose navel Brahma himself 
had sprung. (2) 


131 


Though actionless, You are of unfailing 
resolve and possessed of countless 
inconceivable powers, and the Ruler of all 
the Jivas. That is why, having partitioned 
Your energy according to the predominance 
of the three Gunas, it is You who carry on 
the creation, preservation and dissolution 
of the universe. (3) 
aad yt a sem aa 

Fi weiter aA 
A g wa Us: 
M m mpg: % ! 

How, then, could it be that You were 
borne in my womb—You into whose belly 
the whole of this universe disappears at 
the time of universal dissolution and who 
at the end of a Kalpa rest all alone 0” a 
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leaf of a banyan tree in the form of an 
infant possessing inconceivable powers and 
sucking its great toe? (4) 
a tea: wre oon 
femma a fast farà 
anaana yaga- 
Rare = 1 
You assume a personality for the 
extermination of the sinful and the exaltation, 
O Lord, of those who abide by Your 
commands. Just as You appear in the 
semblance of a boar and so on for 
various other purposes, even so this 
descent of Yours is intended for showing 
to the world the path leading to Self- 
realization. (5) 


PRLS CO CMIECIREIC® 

anama enoa à sara | 
varersta Wal: Waa RÀ 

Fa: Ge wast asta S | 

By occasionally hearing and chanting 

Your names, bowing to You or even 
remembering You, a pariah (one who feeds 
on the flesh of dogs) becomes worthy of 
adoration in this very life as a Brahmana 
who has performed a Soma-sacrifice (a 
sacrifice which brings great sanctity and 
extraordinary religious merit to the sacrificer)! 
There could be no doubt, then, about one’s 
attaining the object of life by Your sight. (6) 


ae ad ÙA War, 
apart ada arr qe 

TTR a: aerate 
aaa qo à VI 


Oh, how wonderful that even a pariah 
(who cooks the flesh of dogs) becomes 
highly venerable only because he has Your 
name on the tip of his tongue ! Nay, they 
who utter Your name have, thereby or in 


their previous life, practised austere 
penance, poured oblations into the sacred 
fire, bathed in sacred waters, conducted 
themselves well, and even recited the 
Vedas. (7) 


In the form of Kapila, my son, You are 
no other than that Supreme Reality, the 
Highest Person, who could be rightly 
conceived only in a mind that has been 
turned inward, and who brings to an end 
the stream of the three Gunas in the shape 
of transmigration, by His own effulgence. 
You are Lord Visnu Himself, the source of 
the Vedas. | bow to You. (8) 

a vara 
sted ward nA: We: GA! 
amaA M MGANA: R 

Maitreya went on: Thus praised (by 
Devahuti), the Supreme Person bearing 
the name of Lord Kapila, who was full of 
filial affection, spoke to His mother in 
unfaltering accents. (9) 


afa sara 
mima mA AAA À 
ak wi aenea go | 
Lord Kapila said: By following the 
easy path pointed out by Me, O mother, 
you will attain before long to the supreme 
goal in the shape of final beatitude. (10) 
agmi we WS aaaea: | 
a m oar yagara: 1 221 
Have faith in this doctrine of Mine, 
which has been followed even by the 
exponents of Veda, so that you may attain 
to My birthless state. Those who are ignorant 
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of this go through the process of birth and 
death again and again. (11) 
aaa sara 
sft weve amar ad ae Ter 
wart aaetfean PAASA aati 221 
Maitreya continued: Having thus 
shown to His mother the noble way to 
Self-realization, and permitted by her, who 
now declared that all was Brahma, Lord 
Kapila went His way. (12) 
a aia aaa armas arr 
aama sats aterm: MÈT I 31 


She too applied herself to the practice 
of Yoga, according to the process of 
meditation taught by her son, in that 
hermitage, which stood like a diadem of 
flowers on the head of the Saraswati, and 
attained peace of mind. (13) 


aniteoramentiary E Beene | 
amm dara faut ART Fey! ey 
The curly locks she wore on her head 
turned brown on account of ablutions 
performed thrice a day, and became matted; 
while her body, which was clad in rags, 
grew emaciated as a result of severe 
penance. (14) 
ward: pa MAAAR 
amai mA AmA g 
VAARAN: great aie KaT: | 
are a eat Geach T 26 | 
She renounced her incomparable house, 
which had been enriched by the austere 
penance and Yogic power of the sage 
Kardama, a lord of created beings, and 
was coveted even by the gods, furnished 
as it was with beds of ivory, soft and white 
as the foam of milk and adorned with gold, 
and seats of gold provided with cushions 
exceedingly soft to the touch. (15-16) 


maap wea al 
Tard ana AAAH: 1 201 
In the walls of that house, which were 
made of transparent crystal and precious 
emerald, shone lights of jewels borne by 
beautiful statues of women. (17) 

me phd wi ang: 
qpaigegagi MARTAT | Re | 
She also deserted the garden 
attached to her house, charming with its 
many blossoming celestial trees, cooing 
pairs of birds and humming bees drunk 
with honey. (18) 

aa werent Aaa Y; 
margaret PAART 2¢ | 
When she used to enter the pond 
in that garden, the water of which was 
scented with the fragrance of lotuses, along 
with Kardama, who bestowed his loving 
attention on her, Gandharvas and Kinnaras, 
the attendants of gods, sang her praises. 
(19) 


feat Aaaa 
fafa act aAA 201 
(Although she felt no compunction) 
while leaving that garden, which was most 
eagerly sought after even by the spouses 
of Indra, the lord of paradise, Devahuti did 
wear a desolate look on her face, afflicted 
as she was at the separation from her 
son. (20) 
wt ovata eaaa 
Warrants at Wa aR 
She had somehow consoled herself 
by the presence of her son when her 
husband, the sage Kardama, retired to the 
forest; but she felt very disconsolate, in 
spite of her having realized the truth, at the 
separation from her son, Lord Kapila, even 
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as a cow, who is extremely fond of her 
calf, is grieved at the loss of the latter. (21) 
wa mad m afte eft 
ayaa at Aa aes ÈRI 
Fixing her thought exclusively on her 
son, the divine Kapila, who was no other 
than Sri Hari, she soon grew indifferent, 
my son, even to such a house as has 
been described above. (22) 
ered ai aE sarin 
We: wa meaa 23 1 
She now meditated on the form of the 
Lord, adorned with a cheerful countenance 
and spoken of by her son as worth 
meditating upon, fixing her thought on the 
same as a whole as well as in parts. (23) 
afer Aà aee 
Gayest aAA aeg 
faan detssamarert AsAT 
may AATA NTT L R4 1 
With a mind thoroughly depurated 
by the uninterrupted practice of Devotion, 
most intense dispassion and spiritual 
enlightenment leading to Brahmahood 
(oneness with Brahma) and resulting from 
a due performance of one’s duties, she 
then contemplated on her own self as 
projected everywhere, having set aside by 
the realization of its true nature the 
limitations imposed on it by the modes of 
Prakrti. (24-25) 
maaka anaia \ 
Fropastarafrcaretturactens saN A: 126 | 
Her mind being now settled in Brahma, 
the substratum of all the Jivas, who is no 
other than the Lord, she no more thought 
of herself as a Jiva, and was accordingly 
tid of all afflictions and attained final 
beatitude. (26) 


A TEM Tessa Tart ge AARAA: | 291 
Firmly established in perpetual Samadhi 
(deep meditation), her misapprehension 
about the reality of the sense-objects now 
disappeared and she was no more 
conscious of her body than the man arisen 
from sleep remembers the body seen in a 
dream. (27) 

Wee: Wed: Weserpyaeaay | 
aut aera: AYN sa aR: 
Her body, though nourished by others, 
the Vidyadhara damsels summoned and 
lodged in the hermitage by her husband to 
look after her, did not grow lean because 
there was no mental agony. Though covered 
with layers of dirt, it shone through 
it like a fire enveloped in a mass of smoke. 
(28) 

vars miim Švi i 
i a qà agana: R 
Her mind being fully merged in Lord 
Vasudeva, she did not perceive her own 
body—which was completely given up to 
austerity and Yoga, and was being 
maintained by Providence—even when her 


hair got loose and her clothes fell off from 
her body. (29) 


wa a afters mimea: we 
am ger Aai amna F301 
In this way, by following the path pointed 
out by Lord Kapila, she attained before 
long to the abode of the Lord, who is 
eternally free and is no other than the 
Supreme Spirit or Brahma. (30) 
qemi ati creates 
aren fagud aa a dfafaqiaer 321 
The most sacred spot where she 
attained final beatitude, O valiant Vidura, 
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was known all over the three worlds by the 
name of ‘Siddhapada’. (31) 
wearer megaa 
Ami wert area fafaa raaf 321 
Her mortal frame, which had been 
purged through Yoga of all its dross, was 
transformed into a river, which ranks 
foremost among all streams, O gentle Vidura, 
confers the highest blessings on those 
who bathe in it and is frequently resorted 
to by Siddhas. (32) 


mAs aeranit aa aa 
wet ma m si aati 331 
Having taken leave of His mother, 
Devahūti, Lord Kapila, the great Yogi, 
proceeded towards the north-east from 
the hermitage of His father. (33) 
Raamaa: 
eee: mAN eae: 3% 
ae ant marea erara: | 
aA AÀ ART: 34 1 
Duly worshipped and offered an 
abode by Ocean himself, He continues 
there even to this day in perfect peace of 
mind, absorbed in deep meditation for the 
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good of all the three worlds, and is ever 
being extolled by Siddhas, Caranas (celestial 
bards), Gandharvas (celestial musicians) 
and sages as well as by hosts of Apsaras 
(celestial nymphs), and praised by the 
teachers of Sankhya (Asuri and others). 
(34-35) 

vmi aa gA aa 
ima a Maret Sage MEA: 1 34 | 
| have thus narrated to you, dear and 
sinless Vidura, what you asked me, viz., 
the holy dialogue between Lord Kapila and 
Devahuti (His mother). (36) 


a gma Ase 


EIGA aLI rat i 

a pat: qaia- 
quad maana 301 
He who listens to and similarly he too 
who expounds this teaching of the divine 
sage Kapila, which is the most secret of all 
the doctrines, teaching the ways and means 
of God-realization, is able to fix his mind 
on Lord Visnu (who bears on His banner 
an emblem of Garuda, the king of the 
birds) and attains proximity to the Lord’s 
feet. (37) 


TRE sified TIERS ArT: | 33 | 
fa gata: care: waa: 


Thus ends the thirty-third discourse, 
in Book Three of the great and 
known as the Paramaham. 
Vedavyasa and consisti 


Wet: 3% ATU 


forming part of the “Story of Lord Kapila”, 
glorious Bhagavata-Purana, otherwise 
Sa-Samhita, composed by the sage 

ing of eighteen thousand Slokas. 
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ada: Fareed: 
AA UAS AMT: 
Srimad Bhagavata Mahāpurāņa 


Book Four 


Discourse | 
The Progeny of Swayambhuva Manu’s Daughters 


aay Jara 

TR mam fra: ava aR 
apada ARA fam: e 

Maitreya continued : Besides his two 
sons, Priyavrata and Uttānapāda, three 
daughters were also born to Swayambhuva 
Manu through Satarupa, his wife. They 
were severally known by the names of 
Akati, Devahuti and Prasūti. (1) 


With the concurrence of Satarupa 
he gave away Akiti to Ruci (one of the 
lords of created beings), treating her as 
a Putrika (a daughter married on the 
explicit understanding that her first male 
issue would be taken in adoption by her 


father), even though she already had two 
brothers. (2) 


WR: @ war, Sharer | 
A mai uot aarti 31 


The worshipful Ruci, who was a lord of 
Created beings and invested with the spiritual 


glory appropriate to a Brahmana, begot 
through her (Akati) a pair—male and a 
female child—after propitiating the Lord 
through his supreme concentration of mind 
on the Lord. (3) 


ae: Yee: maoa | 
a eat at ciao atin x 1 
Of them, the male was no other than 
Lord Visnu, who takes the form of 
sacrifices, and was also known by the 
name of Yajfia. And the female was Daksina, 
representing the sacrificial fee, who was a 
part manifestation of Laksmi, the goddess 


of fortune, and hence inseparable from the 
Lord. (4) 


Full of joy, Swāyambhuva brought his 
daughters son of boundless glory to his 
home (as stipulated), while Ruci accepted 
Daksina as his own progeny. (5) 
a amar wares ays uta: 
qei AASA Ae! G I 
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Lord Yajña, who is the Ruler of all 
sacrifices, married Daksina, who longed 
for Him and was accordingly much delighted 
at her union with Him. The Lord too felt 
highly gratified and begot through her as 
many as twelve sons. (6) 
ara: ware: aarat Us: wnifattseata: | 
pen: afafa: aera: Yea Tet aT © | 

These twelve sons were Tosa, Pratosa, 
Santosa, Bhadra, Santi, Idaspati, Idhma, 
Kavi, Vibhu, Svahna, Sudeva and Rocana. 

(7) 
qia are à far avery areata 
qfaia wet aa: Wear! ¢ | 

It was these (twelve sons of Lord Yajña) 
who held the office of gods in the 
Swayambhuva Manvantara and were 
collectively known as the Tusitas. Marici 
and others figured as the seven Rsis, 
while Lord Yajfia Himself filled the place of 
Indra, the chief of the gods. (8) 
taada À AÀ 
Gacie ka bilki r e Bad qe! S 1 

Priyavrata and Uttanapada, who were 
possessed of great might, were the two 
sons of Manu. Their sons, grandsons and 
great grandsons as well as their progeny 

ruled for the whole length of that 
Swayambhuva Manvantara. (9) 


As for Devahuti, his next daughter, 
Manu gave her to sage Kardama, another 
lord of created beings, O dear Vidura. 
Their story has already been heard by you 
from my mouth almost in full. (10) 
zara maqa wg | rary 
Wana: AAR faa wer! g 

And the worshipful Manu gave Prasuti, 


his third and youngest daughter, to Daksa, 
still another lord of created beings and a 
mind-bor son of Brahma, whose numberless 
descendants are spread all over the three 
worlds. (11) 

m: merge: wet va aefa: | 
aai gina dei Frater 41921 
Now hear as | tell you about the sons 
and grandsons of the nine daughters of the 
sage Kardama, who became the wives of 
great Brahmana sages (the mind-born sons 
of Brahma) and of whom | have already 
spoken. (12) 

ust afte ae aya PAT 
ay offer a AR aq 231 
The daughter of Kardama named Kala, 
the wife of Marici, bore Kasyapa and 
Purnima, whose race filled the universe.(13) 

yfirarga farsi aai a wim 
gai eR: maraena: | ex! 
Purnima, the younger brother, O Vidura 
(a chastiser of enemies), begot Viraja and 
Viśwaga and Devakulya, a daughter, who 
in her next incarnation descended in the 
form of the heavenly stream, Ganga, from 
the waters washing the feet of Lord Visnu. 
(14) 

ae: Tega teat Gaya: yar! 
ed gated AANA eA 
Atri's wife, Anasūyā, gave birth to three 
well-renowned sons, Datta (Lord Dattatreya), 
the sage Durvasa and the moon-god, who 
were severally born as part manifestations 
of Lord Visnu, Lord Siva and Brahma, the 
creator. (15) 

fagt sara 

sare qE:  feeqereraaa: | 
fanfaar a areng a ar 26 | 
Vidura said : With what intention did 
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the three foremost gods (Brahma, Visnu 
and Siva), who are severally responsible 
for the processes of creation, preservation 
and destruction of the universe, appear in 
the house of Atri? Tell me this, my master. 
(16) 
ayy sara 

wen fea: geada ar: 
We ue agy Herts aah Rea: 1 go! 
Maitreya replied : Urged by Brahma to 
multiply creation, the sage Atri, the foremost 
of the knowers of Brahma, moved with his 
wife to the Rksa mountain, one of the principal 
mountain ranges of India, intent on practising 
austere penance. (17) 


wer | Waar 
afa-aafseqye aan: wet: 1221 

wore dae aa ade APT 
ofrecer Pssishretsr: 1221 
On that mountain, clothed with a forest 
of Palāśa and Asoka trees, which was 
laden with bunches of flowers and echoed 
on all sides with the sound of the waters of 
the Nirvindhya river falling on its rocks, the 
sage subjugated his mind by means of 
Pranayama (breath-control) and remained 
standing on one foot for a full century, 
subsisting on the air and defying cold and 
heat and other such pairs of opposites. 
(18-19) 

wot ad wàt a wa mÅ: | 
ware we aaa AAR 701 
The thought which was foremost in 
his mind all the time was: “I resort for 
protection to Him who is the Lord of the 
whole universe. May He bless me with 
offspring like Himself.” (20) 

way monar RAT | 
Mi gA: ater UUAA: 1 221 
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aad ierd a anA: 1 
faamaaa T AAI 22 

Seeing the three worlds being 


tormented with the fire produced by the 
fuel of Pranayama and issuing from the 
crown of the sage’s head, all the three 
lords (Brahma, Visnu and Siva) went to his 
hermitage. Their glory was being sung all 
the time by Apsaras (celestial nymphs), 
sages, Gandharvas (celestial musicians) 
and other demigods such as Siddhas, 
Vidyadharas and Nagas. (21-22) 
aangua aAA q: | 
sheaa gai Paad 221 
uma arean À sia: | 
qT A: aaa Patera! 2% | 
EJE GE J wage riety | 
wafer à iie ginio 241 
Amaai gaea A: | 
wa Fa a KAARTA: 1 3G 1 
His mind being flooded with light by 
their simultaneous appearance, the sage 
stretched himself up even on one leg and 
saw the three foremost gods seated severally 
on a swan, Garuda (the king of the birds) 
and a bull (Nandi and distinguished by 
their characteristic marks: a Kamandalu or 
water-pot, a discus and a trident and so 
on. He greeted them by falling prostrate on 
the ground and paid them homage with 
articles of worship such as water, flowers 
and so on in the hollow of his palms, their 
gracious look and smiling faces bearing 
testimony to their pleasure. The sage closed 
his eyes, which were dazzled by Their 
splendour, and collecting his mind, which 
had conceived a fondness for them, 
extolled with joined palms and in sweet 
and significant words, the three gods, who 
were the greatest of all in the whole universe. 
(23—26) 
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a maam: wordiseae a 
Ra: H Us aA A sere: | V9 
Atri said : You are evidently Brahma, 
Visnu and Siva, who assume a personality 
at the beginning of every Kalpa (round of 
creation) with the help of the three Gunas 
(modes) of Maya (Prakrti), divided for the 
purpose of creation, preservation and 
destruction of the universe. | bow to You 
all. Pray, tell me, of You three, who was 
called by me here? (27) 


Wal Wale WTA] ATTA- 
Paipa: Warr Het yaa 
BAPTA A Yet AST SAT GTS, 
ge vated verte aÀ 121 
Itwas the one supreme Lord, the foremost 
of all the gods, whose presence here was 
invoked by me in order to be able to beget 
children. How, then, did You all condescend 
to come here—You, who are beyond the 
reach even of the mind of embodied beings? 
Be pleased to tell me the secret of it, for 
great is my wonder at this. (28) 
aay Iaa 
ofa wea aa: seat amaA faari: | 
Yee: VATA aa wet TRAE WHT! ez I 
Maitreya went on : Hearing these 
words of Atri, the three foremost divinities 
laughed and replied to the sage in sweet 
accents as follows, O mighty Vidura. (29) 


precisely so it must happen; it could not be 
otherwise. For it was your will, © 
Brahmana—you, who are so true of resolve, 
We three, taken together represent the 
truth on which you contemplated. (30) 
Raye MAN AR AAT: | 
ufaanisg ug à aeaa a À IN: 131 
Now there will be born to you, may you 
be blessed, three sons embodying our rays, 
who will themselves be celebrated throughout 
the world; O dear sage, and shall spread 


your fame too. (31) 


wa m a A: GAT: | 
mrama: merar: | 221 
Having thus granted the boon sought 
after by him, and duly worshipped by the 
Brahmana couple, Atri and his wife, the 
three Rulers of the gods returned thence, 
each to His own abode, even as the 
couple stood looking on with wide open 
eyes. (32) 
Aisyen Sa ait fawieg AAA 
gaim: vienteaigt AAA: W: | 331 
The moon-god was born with a portion 
of Brahmā, while Dattātreya, a Master of 
Yoga, appeared with a ray of Lord Visnu 
and the sage Durvasa represented a portion 
of Lord Sankara. Now hear of the progeny 
of the sage Angira, another mind-born son 
of Brahma. (33) 
gl ARS: U AEST HAM: | 
ferent pg wet agga FY! 


Angira’s wife, Sraddha, gave birth to 


ea Sy: four daughters—Sinivali, Kuhd and Raka, 
an Geet ASTM wet Wa ArT Anumati being the fourth.* (34) 
TRT À wer ag carats À ae 301 | ana A AAS 
The Deities said : As you willed, | saa rrara mrenrcarersya genfa: | 2! 
* Of the four daughters of Angira, and Sraddha, Sinivali is the deity presiding over the creed 
i 


day of a dark fortnight, while Kuhū presides over the fifteenth; even so Raka presides over the f 


day and Anumati over the fourteenth day of every bright fortnight. 
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Besides these, they had a couple of 
sons too, who attained celebrity in the 
Swarocisa (next) Manvantara—the really 
worshipful Utathya and the sage Brhaspati, 
the preceptor of the gods, who was the 
foremost of the knowers of Brahma. (35) 
Risa a aA 
ASR aaya erat: 1351 

Pulastya, the fourth mind-born son of 
Brahma, begot through his wife, Havirbhu, 
the sage Agastya, who took the form of 
the gastral fire in his next incarnation; and 
the great ascetic Visrava was his second 
son. (36) 
ma umda: paeas: | 
wan: papiy aaae faster: | 301 

Of the latter was born the celebrated 
god Kubera, the god of riches, the lord of 
the Yaksas (a class of demigods), son of 
Idavida; while the world-renowned demons 
Ravana, Kumbhakarna and Vibhisana 
were born to his other wife, Kesini. (37) 
Ure tat aga adt qari 
miS atta afm a memati acl 

Pulaha’s virtuous wife, Gati, bore three 
sons—Karmasrestha, Variyan and Sahisnu, 
O talented Vidura. (38) 


want fear urat arefacaaqad 
miake vaca EAT 32 | 
Even so, Kratu's wife, Kriya, brought- 
forth sixty-thousand sages collectively 
known as the Valakhilyas, all burning with 
Spiritual glow appropriate to a Brahmana. 
(39) 

sma wit ga aiee wat 
Rak mat MERSE: Xo l 
By his wife, Ūrjā, O chastiser of enemies, 
Vasistha (the seventh son of Brahma) had 
seven sons, Citraketu and others, who all 


turned out to be pure-hearted Brahmana 
sages. (40) 
fara: qfar fac fia wa a 

Tea AYE YAM, NRS | 4k I 


They were Citraketu, Suroci, Viraja, 
Mitra, Ulbana, Vasubhrdyana and Dyuman. 
He had other sons too, Sakti and so on by 
another wife. (41) 
fafreaada: uit AA at yaaa 
gaan yid Frater Àx 

Atharvā’s wife, Citti (Santi), got a son, 
Dadhici, also known as Aéswasira, who 
had taken a vow of austere penance. Now 
hear from me of Bhrgu’s race. (42) 
Wy: Treat Went: Teast aAA 
amt a faerat fart a rae x31 

The illustrious sage Bhrgu begot through 
his wife, Khyati, two sons, Dhata and 
Vidhata, and a daughter named Sri (a part 
manifestation of goddess Laksmi), who was 
devoted to the Lord. (43) 
aaki att da qi teed 
mai Waa TRIS: UOT Va aI YY! 

The sage Meru severally gave away 
his two daughters, Ayati and Niyati, to 
these two sons of Bhrgu. By them (Ayati 
and Niyati) Dhata and Vidhata severally 
had two sons, Mrkanda and Prana. (44) 
Aevsat garsa monga qf: | 
aAa antat A aT GA: 1 wy | 

The celebrated sage Markandeya 
was the son of Mrkanda, while the sage 
Vedasira was sprung from the loins of 
Prana. The sage Bhrgu had one more son, 
Kavi by name, who had the worshipful 
Uśanā, the sage Sukracarya, the preceptor 
of the demons, for his son. (45) 
a oUt pa: ancien wie 
wa aà: paa 
oaa: MEATA Aa: MIR: Ui sel 
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The above-mentioned sages too in their 
turn peopled the (different) worlds with their 
descendants, O Vidura. | have thus given 
you an account of the progeny of Kardama’s 
grandsons (daughters’ sons), which is the 
best and quickest means of driving away 
the sins of a man who would listen to it 
with reverence. (46) 
wate mi eax saa aera: 
wei wast geg NEMA: | ve 

Daksa, another mind-born son of 
Brahma, accepted the hand of Prasūti, the 
third daughter of Swayambhuva Manu (as 
already mentioned in verse 11 above), and 
through her he begot sixteen fair-eyed 
daughters. (47) 
waemergata wera fay: 
faqs Unt qt vara aE xe | 

Daksa gave away thirteen of them to 
Dharma (the god of piety), another to Agni 
(the fire-god), still another to all the Pitrs 
(manes) combined and the last one to 
Bhava, Lord Siva, who cuts asunder the 
bonds of worldly life. (48) 
are ii car miafe: afte: arate: 1 
after fafaat giha wera: se! 

Sraddha, Maitri, Daya, Santi, Tusti, Pusti, 
Kriya, Unnati, Buddhi, Medha, Titiksa, Hri 
and Marti are (the names of) Dharma’s 
wives. (49) 
wera i AÑ waai carl 
mia: qa ye ae: ed gfe uo 


(Of these) Sraddha bore Subha; Maitri, 


Prasada; Daya, Abhaya; Santi, Sukha; Tusti, 
Mud (a daughter); and Pusti gave birth to 
Smaya. (50) 
ari Aad = afer 
fen cafe fata g at St wert Tg 
(Even so) Kriya brought forth Yoga; 
Unnati, Darpa; Buddhi, Artha; Medha, Smrti 
(a female child); Titiksa, Ksema; Hri a son 
called Prasraya.* (51) 


waif Hepat ara: wag: URASTA: 142! 
And Murti, who is a mine of all virtues, 
bore the (divine) sages Nara and Narayana, 
on (the occasion of) whose descent (on 
earth) the whole world rejoiced, highly 
pleased, and the minds (of the people) as 
well as the quarters, the winds, rivers 
and mountains (all) became placid and 
tranquil. (52-53) 
Rear qai tq: pagea: | 
TARTS ART EST sapere: 14% | 
Tafa m fart ger arity! 
tat saree: wa sep RÀ: 144! 
Musical instruments played in heaven, 
showers of flowers rained, sages offered 
their praises—highly gratified, the 
Gandharvas and Kinnaras sang and celestial 
women danced. (In this way) there was 
supreme felicity and Brahma (the creator) 
and all the other divinities waited on the 
Lord with songs of praise. (54-55) 


* Twelve of the thirteen wives of Dharma are the deities presiding over virtues and mental states 
and other phenomena of the same name, viz., reverence, friendliness towards all, compassion, calmness 
of mind, complacence, prosperity, formal worship, advancement, prudence, intelligence, forbearance and 
modesty. The progeny of these are also embodiments of similar other virtues, mental states and 
phenomena which are the direct outcome of the previous ones. They are in order good fortune, placidity, 
fearlessness, happiness, joy, pride, concentration of mind, arrogance, opulence, understanding, peace 


of mind and civility. 


W mA aia 
MEAR Yours AA: WÀ 4G | 
The gods said : Obeisance to that 
Supreme Person who manifested in His 
Self this universe created by His own 
Maya (delusive potency), even like the 
phenomenal appearances in the sky, and 
who has appeared today in the house of 
Dharma, the god of piety, in the yonder 
form of a sage in order to reveal that 
Self. (56) 


May He whose true nature can only be 
inferred be pleased to look on us, the 
gods, who have been created by Him by 
means of Sattva (the principle of goodness 
and harmony) in order to put an end to any 
disturbance in the orderly existence of the 
world with an eye full of compassion, an 
eye which outvies the shining lotus, which 
is the abode of beauty or the home of 
Laksmi, the goddess of beauty. (57) 


wa qma amaA 
maraha Et TAMET Y | 
Thus extolled and honoured by the 
gods, who were blessed by Their sight, 
dear Vidura, the two divine sages (Nara 
and Narayana) left for the Gandhamādana 
mountain. (58) 
ma à mad Aima 
wea a a: pÀ pegue 
It is those two part manifestations of 
Lord Sri Hari that appeared in this world, 
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with a view to relieving the earth of its 
burden, in the person of Sri Krsna, the 
Ornament of the Yadus, and Arjuna (also 
known by the name of Krsna because of 
his swarthy complexion), the foremost of 
the Kurus. (59) 
Taare, | 
Wah waar a waft a BAHIA! Gol 
Swaha (the spouse of the fire-god) 
bore three sons—Pavaka, Pavamana and 
Suci—all of whom are deities presiding 
over fire and partake of the sacrificial 
offerings. (60) 
ASAA: MAE RNA Usa E 
a Aam fagan: e 
From these, again, sprang up forty and 
five other fire-gods. It is these forty-five 
together with their fathers and grand-father 
(mentioned in the preceding verse), that 
make the forty-nine fire-gods. (61) 
aaa mii aater: | 
ames sea a REAS 71621 
These are the (forty-nine sacred) fires 
in whose names Istis (sacrifices on a small 
scale) intended for the propitiation of the 
fire-god are undertaken during Vedic 
sacrificial performances by men well-versed 
in the Vedas. (62) 
aftar aféae: dren: fiat sear: | 
area Ueit aera Fae G3 


The Agniswattas, the Barhisads, the 
Saumyas and the Ajyapas—these are the 
four main divisions of the Pitrs, the 
eternal manes. They are either Sagnika 
(receiving libations of water through the 
sacred fire) or Niragnika (receiving libations 
of water without such medium). Swadha, 
daughter of Daksa, is their common spouse. 


(63) 
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wat cat Het | agai Ro aT 
3a oa aR arfaaroritiey 
Swadha bore them a couple of 
daughters, Dharini and Vayuna, both of 
whom not only mastered the scriptures but 
also attained spiritual wisdom, and further 
taught such spiritual wisdom. (64) 
wae ust g adit wa agam 
are: Best UA A AN giaa: 1 eu 
dRe A NATIT ETI 
adas saar 1881 


Sati (Daksa’s youngest daughter and) 
the Consort of Bhava (Lord Siva), was 
devoted to Lord Bhava, but did not get a 
son resembling her in good qualities and 
character. For, while yet very young, she 
dropped her body of her own accord by 
dint of Yoga (concentration of mind), in a 
spirit of indignation against her father, 
Daksa, on account of his antagonism against 
Lord Bhava, who had done him no wrong. 

(65-66) 


afi arerrat TTÀ MEA stead agent ORAI HIRS ATA: | I 
Thus ends the first discourse, forming part of the Dialogue between Vidura and 
Maitreya, in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


sto fedrarssara: 
Discourse II 
Spiteful feeling between Lord Siva and Daksa 


fag sara 

wa iai srs cat RTIA: | 
almain adit R 

Vidura said: How did Daksa, who 
was so fond of his daughters, happen to 
bear ill-will towards Lord Bhava, the foremost 
among those possessed of an amiable 
disposition, disregarding his own daughter, 
Sati? (1) 
ae arene fat orf 
ammi ae gfe mA tad wet 21 

Who would bear enmity and how could 
anyone bear enmity to Him, the Teacher of 
the whole animate and inanimate creation, 
who bears enmity to none, is possessed 
of a tranquil personality, delights in His 
own Self and is the highest object of 


(2) 


veneration to the whole universe? 


wearers À TET SMG; FANT A 
Big aa: Wore Gera | 2 | 
Be pleased to tell me, holy sage, what 
led to such bitterness of feeling between the 
son-in-law (Lord Siva) and the father-in-law 
(Daksa), as compelled Sati to give uP her 
very life, which is so difficult to part with? (3) 
aay sara 
qe Agi wt wae: TA: | 
marron: wa a Aaa: | ¥ | 
Maitreya replied: Once of old all 
foremost seers and sages as well as hosts 
of divinities including the gods presiding 
over the sacred fires assembled with the! 
attendants in a sacrificial session held DY 


z 4 
the Prajāpatis (lords of created beings). (4) 


pa fati we a aeS SATATA: 1 & | 

Daksa too appeared there, shining like 
the sun and illumining the grand assembly 
by his splendour. With their mind 
overwhelmed by his brilliance, all those 
assembled there, including the deities 
presiding over the sacrificial fires, rose from 
their seats when they saw him, excepting, 
of course, Brahma (his father) and Lord 
Siva (the Destroyer of the universe). (5-6) 


Renate Ta ATL MRT: | 
ai Ame at Aa aa © | 
Duly honoured by the superintending 
priests, the worshipful Daksa bowed to 
Brahma, the progenitor of the universe, 
and took his seat with the latter's permission. 
(7) 

memoi yè Gea MAENT: | 
vara wi agaa a ¢ | 
Seeing Lord Sankara (the Delighter of 
the world) already seated, and receiving 
no attention from Him, Daksa grew indignant. 
He looked with angry eyes at Siva as if he 
would burn Him, and exclaimed: (8) 

gaat aadA À a: Tera: | 
Wet Fadl Gt AAMT A ATT! S | 
“Listen to me, O Brahmana sages along 
with the gods present here, including the 
deities presiding over the sacred fires, as 
| speak to you about the conduct of pious 
souls neither from ignorance nor from 
Spite. (9) 

ai q caer apie fra: 
afsratta: wea at wer qha: 1Qol 
‘This shameless fellow has wrecked 
the fame of the guardians of the various 
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spheres inasmuch as the arrogant man 
has violated the path trodden by the virtuous. 
(10) 

we à format ore ast gegia 
qi fanfare: mam sa MITA 88 | 
“He has become a veritable son to me 
ever since he accepted the hand of my 
daughter, who is another Savitri (the consort 
of Brahma) as it were, in the presence of 
Brahmanas and the sacred fire like a good- 
natured soul. (11) 

Tera gmane: MÖ AREATA: | 
wama aaga AAT 821 
“Though he has taken the hand of that 
fawn-eyed girl, this monkey-eyed fellow 
did not show due courtesy to me even by 
word of mouth, when, as a matter of fact, 


he ought to have risen from his seat and 
greeted me. (12) 


qaaaÀ AA | feed 
ahea a EAA AR 931 
“To this haughty and impure person, 
who has not only abandoned all pious acts 
but has outstepped all bounds of propriety, 
| gave away the girl, though unwilling to do 
so, even as one would impart the sacred 
word (Veda) to a Śūdra, who has been 


declared by the scriptures as unqualified 
to receive it. (13) 


wad w fta: | 
AAAA AR BAL HSL! RSI 
“Surrounded by spirits and troops of 
ghosts, with his hair scattered about, now 
laughing and now crying, he roves about 
uncovered like a madman in frightful 
crematories (the abodes of spirits). (14) 
Amme: agafen: | 
hamd aA wat afa: | 


Ufa: N ANAET 241 
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“Bathed in the ashes of funeral piles 
and adomed with a garland of skulls, befitting 
spirits and wearing ornaments of human 
bones, he is really inauspicious, though 
bearing the appellation of Siva all-auspicious. 
Ever drunk himself, he is fond of drunken 
people and is the lord of goblins and 
ghosts, who are pure Tamasika (wicked) 
by nature. (15) 
am Sera Ayia gÈ 
qa ad Wa mA aad AET RE 

“At the instance of Brahmā, alas ! I 
gave away my virtuous girl to such an 
impure and evil-minded person, the lord of 
ghosts.” (16) 

aq sara 

fated a iyim 
TAS A Hae: Wa Wawa ev! 

Maitreya continued: Having thus 
reviled Lord Siva (who has His abode on 
Mount Kailasa and) who remained unmoved 
without the least show of resistance, Daksa 
now sipped a little water and indignantly 
proceeded to curse Him: (17) 
ai q tam Adata: 
wm wmi a ai Afam: g 

“Yonder Bhava, the vilest among the 
gods, shall no longer get a share in the 
sacrificial offerings along with the other 
gods such as Indra (the lord of paradise), 
Upendra (Lord Visnu manifested in the 
form of a dwarf, so-called because of His 
being a younger brother of Indra) and so 
ta (18) 


sim ae fit Freee ge 


Having pronounced this imprecation upon 
Lord Siva, though warned against such a 
course by the leading members of the 
assembly, Daksa left the place, highly 
enraged, and returned to his own abode, O 
scion of Kuru. (19) 


Having come to know of this execration, 
Nandigwara, the foremost of Lord Siva’s 
attendants, grew wild with rage and 
uttered a terrible curse on Daksa as well 
as on those other Brahmanas who had 
countenanced his blasphemy. (20) 
a yma aaae I 
Fara: yergheerradt aga wea! 8 | 

“This fool, who makes much of his 
mortal frame and bears enmity to the divine 
Siva who has no vindictive spirit in Him— 
and looks upon the body etc., which is 
other than the Self, as his own Self, 


shall have his face turned away from the 
(21) 


“Attached to his home, the duties 
pertaining to which involve the practice of 
many a self-deception, in the search for 
carnal pleasures, and deprived of his 
judgment by attractive promises contained 
in the Vedas the text promising eternal 
happiness to those who perform the sacrifice 
called Caturmasya*), he remains engaged 
in elaborate rituals. (22) 
Seen menen farea: T; | 
Tiam: Asani zat nagas 23 | 


+ sea g À agera: qa waft 
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“With his mind ever contemplating 
on the non-self as the Self, Daksa has 
forgotten the true nature of his self and is 
no better than a brute. He shall, therefore, 
be excessively fond of women and shall 
have his head forthwith changed into that 
of a goat. (23) 


“This stupid fellow—who regards 
ignorance in the form of addiction to rituals 
as wisdom and has slighted Lord Śiva (the 
Destroyer of the universe)—and those who 
follow him shall be born in this world again 
and again. (24) 
fre: starr: qion wep yom 
Tet raf: Aa RÈT: 1 Qk 

“With their mind bewildered by the 
alluring, sweet and profuse odour (in the 
shape of the promises of happiness) emitted 
by the flowery texts of the Vedas, these 
enemies of Hara (Lord Siva) shall remain 
infatuated for ever. (25) 


adver fg get yaenda: | 
Aaaa aam | feather 261 
“Eating anything and everything 
making no distinction between what is worth 
eating and what is not and devoted to 
learning, austerity and sacred vows only 
for the sake of their livelihood, the Brahmanas 
shall wander in this world as beggars, 
finding delight only in wealth, physical 
comforts and the gratification of their 
senses.” (26) 


wed cea: mi oat agaa ÀI 
Wl: wagered agers GAT Ww! 
Hearing him thus pronounce a curse 


upon the Brahmana race, the sage Bhrgu 
uttered a counter-curse, which was difficult 


to revoke, being the punishment inflicted 
by a Brahmana: (27) 
var fa a a a Aad: | 
waha var Taaa: 1c! 
“They who observe vows sacred to 
Bhava and, likewise, those who follow them 
latter shall become heretics and act contrary 
to the injunctions of the true scriptures. 
(28) 
aeyn yeferat merent: | 
fara Padami ax ed Ara! zz! 
“Only those who have cast all purity to 
the winds, are silly-minded and wear matted 
locks, ashes and bones shall get themselves 
initiated in the cult of Siva-worship, where 
wine and other spirituous liquor will be held 
in high esteem. (29) 
wa a mamiy aad offre 
Bd fat tama: marem: 1301 
“Because you denounce the Vedas, 
which lay down the bounds of propriety for 
men (following the conduct prescribed for 
the different grades of society and stages 
in life) and thereby preserve the society 
from disruption, as well as the Brahmanas 
(the custodians of the Vedas), therefore, it 


seems you have embraced the creed of 
heretics. (30) 


w wa fe Aami fora: wer: ae: | 
a ya ma sada: 1321 
“The path chalked out by the Vedas is 
the eternal and the only blessed path for 
the people, a path which has been trodden 
by the ancients and has the authority of 
Janardana, Lord Visnu. (31) 
Waa WH we att ast ara 
fara ara mavi da at aa yore aes 
“Condemning as you do the Vedas, 
which constitute the supremely faultless 
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and eternal path of the virtuous, do you 
take to the path of heretics, where that lord 
of the ghosts is the Deity.” (32) 
Wy sara 
TAa Aaa: VT PM: A TAT NA: | 
Arama da: aaga sa MTT: 1331 
Maitreya went on : While Bhrgu was 
thus uttering his imprecation, Lord Bhava 
along with his retinue left the assembly 
hall, a bit disconsolate at heart as it 
were. (33) 
ast ayaga: wit maaan 
ta wear ara st aft: 1 ax! 


The lords of created beings, O Vidura 
(a great archer), duly carried on the sacrifice 
for a thousand years—the sacrifice in which 
Sri Hari, the Supreme Being, was the Deity 
worshipped. (34) 
amaya aa g aaa 
Anmam ad ta eh aT ag: 1 34) 

At the conclusion of the sacrifice 
they took their bath in the Ganga where it 
is joined by the Yamuna and, with their 
mind and body cleansed of all impurities, 
they all returned therefrom each to his own 
abode. (35) 


sft Arena Fert mai aera gr À 
GAMA TA BRST: 1 2 | 
Thus ends the second discourse entitled “Dakşa’s Imprecation” in Book Four 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


Stet JANSATTA: 
Discourse III 
Sati insists on joining the sacrificial festival at her father’s 


aay sara 

wer fafaa arett À ferrari: 1 
werd: peA QERA R | 

Maitreya resumed : While Lord Śiva 
(the son-in-law) and Daksa (the father-in- 
law) thus continued to bear lasting enmity 
to each other, a very long time elapsed. (1) 
warfare cae wero ÀT 
ward amà AA 2 1 

Now that Daksa was installed by 
Brahma, the highest of the gods, as the 
chief of all the lords of created beings, he 


was puffed up with pride. (2) 


sea u ann aroma a 
gaat aa wad PAT 2! 
Having performed a Vajapeya sacrifice, 
and insulted by his overbearing demeanour 
those who were most skilled in sacred 
knowledge, he now commenced the greatest 
of all sacrifices, known by the name of 
Brhaspati-Sava.* (3) 
afer mda: ad gaffa: | 
ae STE agar: | | 


In that sacrifice all the Brahmana see's 


* It is laid down in the Srutis that after performing a Vajapeya sacrifice one should next undertake 


what is known as a Brhaspati-Sava—' arà 


kai 
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as well as celestial sages, manes and 
gods were adorned with all kinds of jewels; 
and their wives too were similarly adorned 
along with their husbands. (4) 


aga wae Gar weedy 
må carat cat iA y 1 
At that time Goddess Sati, daughter of 
Daksa, heard of the great sacrificial festival 
at her father’s from the mouth of heavenly 
beings who were passing through the air 
and talking loudly of that festival. (5) 
a: weit fen smaa: | 
mam: Ae RRT: Yaa: G 1 
qa aRar eg: | 
wed y migena o 1 
She also saw charming spouses of 
demigods (Gandharvas and Yakşas) with 
rolling eyes, dressed in fine costumes and 
adored with polished ear-rings and wearing 
gold ornaments round their necks, flying in 
their aerial cars with their husbands from 
all directions past her own abode. In her 
eagerness to join the festival she thus 
spoke to her Consort, God Siva (the lord 
of the ghosts). (6-7) 
qd 
wae ya are 
Pad amwa: fener 
w a ahmm am 4 
mafii aan aaa fei ¢ 
Sati said : “| hear a grand sacrificial 
festival has been set on foot at the residence 
of Your father-in-law, the lord of created 
beings. Let us also move thither, if You so 
desire, O Vamadeva; these heavenly beings 
are all going there. (8) 


‘afer safe am ordi: eae 
da naa èga: 


ai a afer vaca 
kapuig uftaeated! & | 
“My sisters will surely attend it with 
their husbands in their eagerness to see 
their kinsfolk. | too long to be there with 
You and receive the presents that will be 
bestowed on me by my parents. (9) 


“There | hope to see my own sisters, 
the esteemed of their spouses, as well as 
my mother's sisters and above all my own 
mother, whose mind is so full of affection 
for me, for all of whom my heart has been 
yearning for a long time. And | shall also 
see, my blissful lord, the great sacrifice 
which is being performed by eminent seers. 


(10) 


att feet we À saftey 821 
“Undoubtedly this wonderful creation, 
consisting of the three Gunas (Sattva, Rajas 
and Tamas) and brought forth by Your 
own Maya, appears in You. Nevertheless, 
|, a pitiable woman and ignorant of Your 
reality, long to see my native place, O 
birthless Siva (the ultimate source of the 
universe). (11) 


Wa waaa- 
SAM: BATTS TAIT: | 
ami ast: Rro nigi 
Tat AA: motno: 1221 
“Behold, my birthless lord, other 
women (in no way connected with my 
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parents), also richly adorned, going with 
their consorts in large numbers. The sky 
looks charming with their moving aerial 
cars, white as swans, O Lord with a dark 
spot in the throat (caused by swallowing a 
most deadly poison in the interest of the 
world*). (12) 
wet qa: peng 
froma w: yad APA 
amg ahai A 
didaa FTM R3 
“How can the mind and body of a 
daughter remain unmoved, O Chief of the 
gods, on hearing of a festivity at the house 
of her parents? People go to the house of 
their husband, preceptor, parents and other 
near and dear ones even uninvited. (13) 


“Therefore, compassionate as You 
are, be pleased to grant this desire of 
mine, O immortal lord ! Though possessed 
of infinite wisdom, You have located me in 
the left half of Your person and accepted 
the appellation of Ardhanārīśwara; therefore, 
do me this favour as entreated by me.” 

(14) 
FATA AT 
Wea We gea: | 
dente wife: qari, 
arte wt fageagat anata: I 241 

The sage resumed: Thus importuned 
by His beloved spouse, Siva (the Lord of 
Kailasa), who is so loving to His relations, 
was reminded of the shaft-like words of 


reproach that Daksa had uttered in the 
presence of the other lords of created 
beings, and which were cutting to the quick. 
He, therefore, laughed and made the 
following reply. (15) 


The Lord said : “It has been well said 
by you, O good lady, that people go to 
their relations even uninvited; but this 
happens only when the latter's mind is not 
tainted with malice due to excessive 
arrogance and anger born of self-identification 
with the body. (16) 


aero tan fe Te ET a1 

“The pride of the arrogant is heightened 
and their mind perverted by learning, 
austerity, opulence, a charming personality, 
youth and pedigree, which are the six 
embellishments for the noble, but a curse 
to the most wicked; and deprived of their 
judgment, they fail to perceive the glory of 


the most exalted. (17) 
gmi eÀ 

yA wdtererafterarcrr| 
dsm, aaea 

amay Aradon: 1241 


“Considering them as one's own 
relations, one should never visit the house 
of such men of unsteady judgment, who 
view their visitors with a suspicious mind 
and with angry and frowning eyes. (18) 


* Vide verses 40—43 of Discourse VII of Book Eight. 
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anii cara fereieea: 
Afam eat gam 
mrmi ae ania gea- 
fa waft miafe: g1 
“One whose body has been mutilated 
with arrows by the enemy does not feel 
the same torture as he who has been cut 
to the quick by the abusive words of his 
own people having a malignant mind. For, 
while the former is able to sleep on receiving 
proper treatment and nursing, the latter 
suffers from heartache day and night. (19) 
ah pen: wma: 
Rassaa gy aT | 
ant mi a fig: wore 
aaa: RÀ Aa: Rol 
“You are surely the most beloved and 
esteemed of all the daughters of Daksa 
(the lord of created beings) of exalted rank, 
my charming lady; yet you will not receive 
the attention of your father because of 
your connection with Me, which is a 
source of great torment to him. (20) 


ud ut gfe sora afte 
“He whose heart is burning with jealousy 

and who feels troubled in mind at the sight 
of the glories of those exalted souls who 
Stand as a witness to the mind of a Jiva 
(embodied soul), is unable easily to ascend 
the supreme heights reached by them and 
merely hates them even as the demons 
hate Sri Hari. (21) 
Weert 

fei arg fia: gÀ 
We: We gpa waar 

qamda a MARRI 


“As regards exchange of formalities in 
the shape of rising from one’s seat and 
advancing to meet a friend, respectful 
behaviour and salutation etc., O slender- 
waisted lady, it is properly done only by 
the wise, who do all this mentally with 
respect to the Supreme Person dwelling 
in every heart, and not to him who regards 
the body as his own Self. (22) 

ada ma yaaga: 
mA a afery a ag 
adgy À am faeita 231 


“It is the absolutely pure mind which is 
termed as ‘Vasudeva’, because it is there 
that the Supreme Person is realized in His 
unmasked glory. It is in the shrine of such 
a mind that | wait upon with obeisance 
Lord Vasudeva, who is beyond sense- 
perception. (23) 
wa fated a frfa eq. 

ad an fee aaya ÀI 
a agami ate m- 
wmi giaa: 1 2x1 

“Therefore, you should never look at 
the face of Daksa—even though he is 
your father, your very procreator—nor of 
those who are devoted to him, because he 
bears ill-will to me and offered indignity to 
me by abusing me, O charming lady, when 
| visited the sacrifice performed by the 
lords of created beings, even though | did 
no wrong to him. (24) 
afe aerae uge 

us ya a aA ufacatas 
ma aaa 
a u u AT FÀ RY 

“If you ignore my advice and go 

there, no good will come to you thereby. 
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relation, the affront forthwith causes his 
death.” (25) 


sta daera RÀ angen asa TREA 
IRAN FAAS EATA: | 3 | 
Thus ends the third discourse, forming part of the Dialogue between Goddess Uma 
and Lord Rudra, in Book Four of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


AA Ada sears: 
Discourse IV 
Sati burns herself with the fire of Yoga 


mR: Rag wa- 
a AfA RSSA R | 
Maitreya continued : Having said this 
much, Lord Sankara, the Bestower of 
happiness, became silent; for He thought 
the death of His consort was inevitable in 
either case—whether she proceeded to 
her father’s house or stayed behind. As 
for the latter, she swung like a pendulum, 
now sallying forth in her eagerness to see 
her relations and now returning for fear of 
Lord Siva (the Source of the universe). 


(1) 


Vexed at the thwarting of her desire to 
see her relations and overpowered with 
emotion, she burst into tears and wept. 
Shaking with anger, Sati, the spouse of 
Lord Siva, looked at her peerless lord, 
Siva, as if she would burn Him. (2) 


ad faya oat faa i 

vires tor a gaat wT! 
taAa EA, 

onssa Asirai fra: 1-3 | 


Thereafter, with a heart tormented by 
grief and anger and her judgment clouded 
by her womanish nature, and heaving deep 
sighs, she proceeded to her parents’ home, 
leaving Lord Sankara, the beloved of the 
saints, who had fondly given her half of 
His body. (3) 
amaA, gamn i- 

Tet ag: WEAN: | 
amia nfa: 
Maam MAN: Y | 

The servants of Lord Siva (who is 
characterized by three eyes)—Maniman, 
Mada and others—accompanied by His 
own personal attendants and Yaksas, 
followed her apace in thousands, placing 
Nandigwara (the chief of the bulls, the 
mount of Lord Siva) at their head and free 
from remorse at their parting from the Lord, 
because they could not bear to see Sati 
going without escort. (4) 
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at magada- Vedama 
yamma R: aa a ageagruya Aer! 
iaga- zi wat ame a oat 
dama facta aa y ma amam adti ct 


Placing her on the back of the chief of 
the bulls, they travelled as her escort, duly 
equipped with her Sarika (a thrushlike bird 
generally brought up as a pet by ladies of 
high rank), ball (to play with), looking-glass 
and lotus flower, white umbrella, chowrie 
and wreath etc., as insignia of royalty* and 
kettledrums, conches, flutes and other 
accompaniments of music. (5) 


fread ari warfare & | 
Sati presently reached her destination 
and entered the sacrificial grounds, where 
Vedic hymns were being chanted in every 
direction, giving rise to a keen contest 
among the Brahmanas reciting the Vedas, 
nay, which were crowded with Brahmana 
seers and divinities on all sides and strewn 
with utensils of clay, wood, iron, gold, Kuśa 
grass and hides. (6) 
amma aa A aya, 
fma aap T: | 
Ra Taga wer a MT: 
waver: RaT O | 
Afraid of Daksa (the sacrificer), who 
treated her with disdain, nobody bestowed 
any attention on her when she arrived 
there, excepting, of course, her sisters 
and mother, who gladly and fondly embraced 


her, their throats choked with tears of 
love. (7) 


Not addressed kindly by her father, 
Sati did not accept the presents or the 
exalted seat lovingly offered by her mother 
and mother's sisters; nor did she receive 
with a glad heart the enquiries of her sisters 
about her health, even though they were 
couched in a most appropriate language. 

(8) 
amami màm mat 
im a d paei fati 
Sagat agaaa 
aaa Aa seat ET e 

Seeing that no share of the sacrificial 
offerings had been allotted to Rudra (Lord 
Siva) and that her father, Daksa, had shown 
great disrespect towards the omniscient 
Lord, and herself slighted in the sacrificial 
assembly, Sati (a lady in supreme authority) 
flew into a rage as if she would burn all the 
worlds with her fury. (9) 


wre moan fra 
frafgt qae 
TWAN TA, Afra, 
fa Set msiyo: 1 go | 
Controlling by her command the hosts 
of ghosts that had accompanied her and 
who had sprung on their feet to kill Daksa, 
she proceeded to reproach that enemy of 
Lord Siva—whose vanity had been tickled 
by his proficiency in the ritual—in accents 
faltering with anger within the hearing of all 
those assembled there: (10) 


* Lord Siva being one of the eight Lokapalas (Regents of the quarters), Sati is depicted here as 


enjoying royal honours. 
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AMAT 
aoe cir seater: fra 
erat seyat frac: 
aha aaa AMAT 
ma Mad Ha: WÅ R 
The worshipful goddess said: “None 
other than you would antagonize Him 
(Lord Siva), who is unsurpassed in this 
world, to whom no one is dear or hateful, 
who is the beloved Self of all embodied 
beings, nay, who is the cause of all and is 
free from enmity. (11) 


Veal 

“People like you, O Brahmana, discover 
faults even in the virtues of others; but 
there are some pious souls who never do 
so. The greatest of all are they who are 
wont to magnify even the most trifling 
virtues of others. You, however, have found 
fault even with such people. (12) 


eg ae VAT! 831 
“It is no wonder that those ignoble 
souls who declare the material body, which 
is no better than a corpse—as the Self, 
always indulge in maliciously reviling 
exalted souls. Such a behaviour befits those 
people, since their glory is obscured by 
the dust of the feet of those exalted souls. 
(Failing to reach the heights of glory 
attained by such exalted souls, they try to 
hide their shame by vilifying these 
people). (13) 
apange eta AT 


uaaa aaga 
vara gfe fart Rra: gxi 
“You hate Lord Siva of sacred renown, 
whose command is inviolable, nay, whose 
celebrated name of two syllables (SIVA), 
uttered with the tongue even once and that 
too casually, immediately wipes out the 
sins of men who utter them! You are 
accursed indeed. (14) 
aai aeran: | 
Ama agda frs- 
TÀ wary gafa fergerarera | gu | 


“You bear enmity to that Befriender of 
the universe, whose lotus-feet are not only 
resorted to by the bee-like minds of 
exalted souls, thirsting for honey in the 
shape of the joy of absorption in Brahma, 
the Absolute, but also shower the blessings 
sought after by interested people. (15) 
fà a Rearen a fagra 

PATA eT: FANT | 
TT HOTTA RA TÀ- 
A qifa renoma gE | 

“Do not people other than you, such 
as Brahmā, the creator, and others, who 
place on their heads flowers etc., dropped 
from His feet, know Him to be inauspicious, 
though bearing the appellation of Śiva (all- 
auspicious)—Him who lived in the company 
of fiends in crematories, throwing about 
His matted locks and wearing on His 
person the wreaths lying there as well as 
the ashes (of funeral piles) and human 
skulls? (16) 


woi rara iiaee Sat 
niaig iR Re | 

formrama ainai ware 
fragai at aaa oe: | 9! 
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“A man should shut his ears and leave 
the place where his master—a defender of 
righteousness—is being vituperated by 
unbridled men, in case he is powerless to 
take the life of the reviler or to lay down his 
own life; or, if he has the power, he should 
forcibly cut off the vile tongue that indulges 
in such blasphemy, and then give up his 
own life as well if need be. Such is the 
course of duty. (17) 
amaaa meat 

= mi forftnvontiar: | 
wera Aag fagyfesrrat 
qea = waar ec 

“Therefore, | shall no longer retain this 
body, begotten of you, a vilifier of Lord 
Siva (the blue-necked)! For the wise declare 
that one gets purified only by vomiting the 
impure food consumed through ignorance. 

(18) 


van TaS at RS 


“The mind of a great sage reveling in 
his own Self does not invariably follow the 
utterances of the Vedas in the form of 
injunctions and interdictions. Just as the 
movements of an immortal and a human 
being vary (while the one can tread on air, 
the other can walk on solid ground alone), 
even so, the ways of the enlightened and 
the ignorant are not alike. Therefore, while 
holding fast exclusively to one’s own duty, 
One should never cast aspersions against 
another. (19) 


gi an gate ad T 201 


“Activity in the shape of performing 
one’s religious duties (pouring oblations 
into the sacred fire and so on) and that 
consisting of pursuits carried on in retirement 
such as the control of one’s mind and 
senses etc., are equally right, both being 
prescribed in the Vedas severally for the 
two types of men, the one characterized 
by worldly attachment and the other by its 
absence, as will appear from the fact that 
the two are found incompatible in an agent 
practising both at a time. But even as the 
one duty is not incumbent on the other 
type of men so no duty of any kind devolves 
on Lord Siva, who is the same as Brahma. 

(20) 
a a: wa: ramara 
a aac A gaai: | 


amg AAAA: 1 221 

“The natural gifts (mystic powers) 
possessed by us, O father, cannot be 
acquired by you. They are not extolled in 
sacrificial halls by creatures following the 
path of ritual and gratified with the food 
offered in sacrifices; for their origin is 
unknown, depending as they do on our will 
and they are enjoyed only by the knowers 
of Brahma. (21) 


aw tt R 


oor fey at meee BRI 

“I have no longer any use for this 
body of ignoble birth, sprung as it is from 
the loins of one who has sinned against 
Lord Siva (the Destroyer of the universe). 
Away, away with it! | am ashamed of my 
relationship with a vile man. Accursed be 
the birth from him who offends against 
exalted souls. (22) 
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aea UHV TAH! 23 I 

“When Lord Siva, whose banner bears 
the device of a bull, calls me jocularly 
by the name of Daksayani (Daksa’s 
daughter)—an appellation derived from your 
name, | shall feel deeply piqued, and forget 
all mirth and smile. Therefore, | will forthwith 
cast off this corpse-like body begotten of 
you so that no such occasion may arise.” 
(23) 


ay yard 
yaa RAAT. 
faradi Praa yaaa | 
aea wet agpi 
fia gmi amA 3% 
Maitreya went on Having thus 
addressed Daksa in the sacrificial assembly, 
O Vidura, queller of enemies in the shape 
of lust, anger and so on, Sati sat down 
silent on the floor, facing the north. She 
sipped some water by way of purification, 
wrapped herself with a yellow piece of 
linen, closed Her eyes and resorted to the 
device of shedding the body after the manner 
of the Yogis. (24) 


Having steadied herself in a squatting 
posture, she brought the Prana and Apana 
airs on the same level (at the navel) and 
forcing the Udana* air upwards from the 
mystical circle at the navel, held it in the 
region of the heart along with the intellect. 


Thereafter the irreproachable lady drew 
the air thus held in the region of the heart 
to the middle of her eyebrows through her 
throat. (25) 


Thus intending to drop her body—which 
had been lovingly placed on the lap more 
than once by Lord Siva, the most adored 
even of exalted souls—as a mark of 
displeasure against Daksa (her father), the 
strong-willed lady summoned the presence 
of air and fire in her limbs through deep 


concentration of mind. (26) 


aa: aima 
waived 7 aT 

west wW maan Udit 
Fa: waa HATTA V9 
Thereafter Sati was so completely 
absorbed in enjoying with her mind the 
honey of the lotus-feet of her lord, Bhagavan 
Sarikara, the Preceptor of the whole world, 
that she perceived none else. She was 
thereby rid of the last traces of impurity 
in the shape of the consciousness that 
she was a daughter of Daksa and her 
body was soon ablaze with the fire produced 
by deep meditation. (27) 

ia uf ima 

weft are: gead) 

wt ofr daa eat 
wera, a et AAT 24! 
There ensued in the heavens as well 
as on the earth a tremendous uproar among 
those who witnessed this most extraordinary 
event : “Alas ! angered by Daksa (her own 


* For a clear conception of these airs, vide the foot-note below III vi. 9 (p. 175). 


Dis. 4] 


father), Goddess Sati, the beloved spouse 
of the most adorable Divinity, Lord Siva, 
has given up the ghost ! (28) 
aà ami eT TT 
wre me wt! 
wera, afgnarsserst act 
miat mamii 291 
“Ah, look at the enormous wickedness 
of this lord of created beings, who is the 
father of all these mobile and immobile 
creatures, and slighted by whom Sati, his 
own high-souled daughter, gave up her 


life—Sati, who ever deserved honour at 
his hands! (29) 


Asi piid wee a 
Aasu meia | 
a WATT STET: | 30 | 
“Possessed of a jealous heart and an 
enemy of the Supreme Spirit, he will incur 
great infamy in the world. People will say 
that this Siva-hater did not forbid his own 
begotten child when she was preparing to 
die because of the ill-treatment received 
from him !” (30) 
aed TA Fe Fea | 
zi aada ARATE: 1 32! 
While the people were observing thus, 
Sats attendants, who saw the amazing 
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self-immolation, rose with uplifted weapons 
to kill Daksa. (31) 


Reread at FM TA YT: | 
awe aa aft BTA FBI 


Seeing the vehemence of their onrush, 
the worshipful Bhrgu poured oblations into 
the fire known by the name of Daksinagni, 
reciting the text of the Yajurveda possessing 
the efficacy of killing those who are out to 
wreck a Sacrifice. (32) 


aad mÀ ùm sAm 
RUA AT ATT AT AT: MEANT: 1 321 
While the sage Bhrgu (the priest 
officiating at the sacrifice) was pouring 
oblations, heavenly beings called the Rbhus, 
who had attained to the sphere of the 
moon-god by dint of their austere penance, 
rose from the sacrificial pit in thousands 
with great force. (33) 
aera: wa wae: Beye: | 
eat RAA APNEA 3x1 
Beaten by these divinities, who 
were armed with firebrands and resplendent 
with the spiritual glow investing a 
holy Brahmana, all the Pramathas, 
attendants of Lord Siva, along with the 
Guhyakas (Yaksas, attendants of Kubera, 
the god of riches) ran away in various 
directions. (34) 


sf stared wert mie dai ApH Acer mW ATES EAT: %1 
Thus ends the fourth discourse entitled “The Self-immolation of Sati" 


in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


ee 
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ITA USAT Serer: 
Discourse V 
Virabhadra wrecks Daksa’s sacrifice and beheads him 


Maitreya continued : Lord Siva’s fury 
knew no bounds when He learnt from 
Narada that Sati, His spouse, had burnt 
herself to death on being slighted by Daksa 
(a lord of created beings) and that the host 
of His own attendants had been driven 
away by the Rbhus, who had appeared 
from Daksa’s sacrifice. (1) 


Sa: yey: a goif- 
tet afspferacrrifamy 
IFA ER: Teeter TAL 
Tiere Raad at ya a? 
Sharply biting His lips in rage, Lord 
Śiva, who bore a heavy burden of matted 
locks on His head, pulled out one of those 
clotted locks, which shone brightly like a 
flash of lightning or as a flame of fire and, 
springing on His feet all at once, laughed 
with a deep roar and dashed the lock 
against the ground. (2) 


marit PEN 21 

From that lock sprang a colossal 
being, Virabhadra by name, whose tall 
figure touched the skies, who was 
possessed of a thousand arms and, dark 
like a cloud, had three eyes bright as the 
sun, fierce teeth and matted hair shining 


like flaming fire, wore a garland of skulls 
and was armed with various uplifted 
weapons. (3) 
a ff ainifa yore 
agate war YATA: | 
wa wat wi agent 
wm wx eia Ai x | 
When he prayed with joined palms, 
“(Command me) what to do!” Lord Siva, 
the lord of the spirits, said, “You being My 
part manifestation O valiant Rudra, lead 
My warriors (against Daksa) and dispose 
of Daksa and his sacrifice.” (4) 


Enjoined thus by the wrathful Rudra 
(who is anger personified), he went round 
as a mark of respect the all-pervading 
Lord, the adored of all the gods and departed. 
At that time he thought himself, by virtue of 
his irresistible force, as capable of braving 
the might of the most powerful, O dear 
Vidura. (5) 


He thundered most terribly and, lifting 
his trident, which was capable of destroying 
even Death, the destroyer of the 
universe, ran towards Daksa’s abode, 
followed by the attendants of Sri Rudra— 
who were all roaring violently, the anklets 
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about his ankles making a jingling sound 
even as he trod on the earth. (6) 
aaa Usa: UEN: 
apia mie TH 
mw: ndaga SY- 
fafa fest aara gA: © 1 
Seeing dust in the northern quarter, the 
priests officiating at the sacrifice, the sacrificer, 
Daksa, those assembled there and all the 
other Brahmanas and their wives thought 
on the other side: “What can this darkness 
be? Whence has this dust come? (7) 
am a alta a fe aha cera: 
wafia aE: | 
MA A RAA Fe Hal Tit 
Sits fh wera PTA 2 1 
“Winds are not blowing and there are 
certainly no robbers; for, king Prācīnabarhi, 
who rules with an iron rod is still alive. Nor 
is it the time for cows being hurriedly taken 
back from the pastures. Whence is this 
cloud of dust then? Is the world preparing 
for its doom just now?” (8) 
wiam: aa sga 
sqa afer TA 
mariai gegt WAN: 
Bat aA 3 
Troubled in mind, Prastti (Daksa’s wife) 
and the other ladies observed, “This is 
Nothing but the evil consequence of the 
wrong perpetrated by Daksa (the lord of 
created beings), who before the very eyes 


of his other daughters slighted his innocent 
daughter, Sati ! (9) 


Teche ANTRAT: 
wyatt: | 

fara afad- 
Taaa AR Rol 


“Or it may be the fruit of the offence 


committed against Sri Rudra, the god of 
destruction, who dances at the time of 
universal destruction, throwing about the 
tuft of His matted hair and extending His 
banner-like arms equipped with uplifted 
weapons, when the lords of elephants 
presiding over the quarters are pierced by 
the prongs of His trident and the quarters 
rent with His thunder—lke peals of laughter. 
(10) 

amdfarat aaa 

mai fi ype 

Traa fh aad faea; 1.221 
“Nay, possessed of a dazzling splendour 
and filled with anger, He assumes an 
unbearable aspect by His knit brows, and 
the whole group of constellations is scattered 
by His frightful teeth. Having angered 
Him, can anyone fare well even if the 
individual provoking Him is the creator 
himself?” (11) 


sealer error 

Wt Gael aerate: | 
See: wa 

waa fafa spit a uae ee) 

While the people were saying many 

such things with perturbation in their eyes, 
there appeared on all sides in the heavens 
as well as on earth again and again 
thousands of illH—omens of the worst type, 


causing fear even to the strong-minded 
Daksa. 


(12) 
waa earache wer, 
amrairatrreneeray: \ 
fay: forpant: 
vaatega a 131 


By this time, O Vidura, the followers of 
Rudra, who were all armed with various 
uplifted weapons and were dwarfish in 


416 


+ SRIMAD BHAGAVATA + 


[Dis. 5 


stature, some red-brown and other tawny 
of hue, and had bellies and faces resembling 
those of an alligator, ran up in all directions 
and surrounded that spacious sacrificial 
ground. (13) 
Shay: wast eime a 
ae miami a afget Aaa! eel 
Some broke the beam resting on the 
eastern and western pillars of the sacrificial 
hall, while others destroyed the apartment 
reserved for the wives of the sacrificer and 
the priests (to the west of the sacrificial hall) 
as well as the assembly-hall (in front of the 
sacrificial hall), the cottage (in front of the 
assembly-hall) where clarified butter and 
other substances poured into the sacrificial 
fire are stored, the hut occupied by the 
sacrificer himself and the kitchen. (14) 
seda aAA SAATTA 
qep Afaa: 1 eu 
Some smashed the sacrificial vessels 
and extinguished the sacred fires, while others 
urinated in the sacrificial pits and snapped 
the cotton threads marking the boundaries 
of the sacrificial dais in the north. (15) 


wart ow wa uel 
amt mA Wear, URATA 26 | 
Some molested the hermits, while 
others threatened the wives (of the sacrificer 
and the priests) and still others seized the 
divinities who were sitting close to them, 
even though they tried to run away. (16) 
qi ae afta divs: wero 
TST: YAU Sa wi mAT Y 
Maniman bound the sage Bhrgu; 
Virabhadra captured Daksa (the lord of 
created beings) himself; Candisa, the god 
Pusa (one of the twelve sons of Aditi who 


preside over the sun month by month) and 
Nandiswara seized Bhaga (another god 
presiding over the sun). (17) 


wd vatasit gear ween: URAA: | 
aan: gyi | orafirtmenzari ec 
Seeing this outrage and being most 
severely pelted with stones by these 
attendants of Siva, all the priests officiating 
at the sacrifice as well as those assembled 
there, including the heavenly beings, ran in 
various directions. (18) 
Wed: Gaeta my wera, va: | 
qida Fete arse TTI 2R I 
The worshipful Virabhadra (a part 
manifestation of Lord Siva) pulled up the 
moustaches and beard of Bhrgu, who 
was pouring oblations into the sacrificial 
fire, holding the sacrificial ladle in his 
hand, and who had laughed at Lord Siva in 
open assembly, proudly displaying his 
moustaches. (19) 
ma AS wary Ufaaer war Ufa 
SHEN MEAST A: AETA | 20! 
Lord Virabhadra angrily knocked down 
Bhaga to the ground and plucked his eyes 
inasmuch as he had in the assembly of 
the lords of created beings countenanced 
Daksa in his calumniation of Lord Siva by 


blinking. (20) 
OMA SHUT GAA TMT TA: | 
yami mai Aenea: l? 


Even as Lord Balarāma knocked* aon 
the teeth of the king of the Kalingas during 
the wedding of Aniruddha, Sri Krsna's 
grandson, so Virabhadra dashed off the 
teeth of Pusa, who had laughed showing 
his teeth while Siva, the most adorable, 
was being vilified by Daksa. (21) 


* Vide verse 37 of Discourse LXI of Book X. 
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ame cart Pamo Bf 
feai aged MIA, AMARAT 221 
Setting his foot on Daksa’s breast 
after knocking him down, the three-eyed 
Virabhadra proceeded to cut off his head 
with a sharp-edged weapon but failed to 
sever it then. (22) 
mAai aea Rl 
fat wast eat uyqufafrer 231 
Virabhadra, who was no other than 
Lord Siva (the Destroyer of the universe), 
was filled with great wonder when he found 
that no weapon or missile could even cut 
Daksa’s skin that way, and pondered for a 
long time. (23) 
Fen art art ui w ule 
Tare: PA MANR ER: 1 2X1 
Observing the way in which animals 
were being slaughtered for the sacrifice, 
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Virabhadra severed the head of Daksa 
from his body in the same way, treating 
the sacrificer as an animal to be 
sacrificed. (24) 
agate vet ad aA HATTA 
E GE LR EALE LELLE: E be L afda: 1 24 1 
There arose a shout of applause from 
the ghosts, spirits and fiends, who extolled 
that achievement of Virabhadra; while others 
(those belonging to Daksa’s party) raised 
an outcry against the same. (25) 
dafam: 1 
aami tea MA TIRAT 26 | 
Full of anger, Virabhadra threw Daksa’s 
head as an offering into the sacrificial 
fire called Daksinagni; and, setting fire to 
that sacrificial edifice, left for Mount 


Kailasa, the abode of the Yaksas, Kubera’s 
attendants. (26) 


f TEPI AIÒ RTT tear TRE Cerra A TFRS CATA: | 1 
Thus ends the fifth discourse entitled “The Destruction of Daksa’s sacrifice” in 


Book Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


AA UST sear: 
Discourse VI 
Brahma and the other gods proceed to Kailasa and appease Lord Siva 


Maitreya went on: Worsted by the 
forces of Rudra and stricken with fear, and 
having all their limbs mangled and broken 
by the blows of their tridents, Pattigas 
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(a kind of spear), swords, maces, iron 
clubs and mallets, the hosts of divinities 
along with the priests officiating and assisting 
at the sacrifice approached and bowed to 
Brahma, the self-born, and narrated the 
story to him in all details, (1-2) 
TINA Vaatama: | 

Anaya fayaren + Pema: 3 1 


The worshipful Brahma (the lotus-born 
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creator) and Lord Narayana, the Soul of 
the universe, who had foreseen this, did 
not attend Daksa’s sacrifice. (3) 
qami fay: we asitafa paa 
a aa A YT WaT T X | 
Hearing their story, Brahma said, “On 
the part of those wishing to get square with 
a person possessed of great power, who 
has given them cause for offence, such a 


desire does not generally conduce to their 
welfare. (4) 


Ruai MAE & | 

You were, on the other hand, actually 
guilty of offence against Lord Siva in that 
you deprived Him of a share in the sacrificial 
offerings, to which He had a rightful claim. 
You, however, go and invoke His favour 
by clasping His lotus-feet with a guileless 
heart; for He can be speedily propitiated. 
(5) 


If you wish the sacrifice to be revived 
and completed, make haste to crave the 
forgiveness of that Divinity, Lord Siva, who 
was stung to the quick by the abusive 
words of Daksa and has now lost His 
beloved spouse; for the world with its 
guardian deities will be nowhere if He 
continues to be angry. (6) 


Neither | nor Yajfia (the deity presiding 
over sacrifices) nor any of you (the other 
gods) nor the sages, much less any other 
embodied beings know His true character 
or the extent of His strength and power. 
None would feel inclined under the 
circumstance to contrive any means other 
than clasping His feet to placate Him who 
is absolutely independent. (7) 
u mR PA: 

mafaa: fag: HINN: | 
at aone pin: 
kaman Aa wÀ: 

Having thus enjoined the gods, and 
accompanied by them as well as by the 
manes and the lords of created beings, 
Brahmā (the birthless creator) went from 
his own realm, the Brahmaloka, to Mount 
Kailāsa, the chief of the mountains, the 
beloved abode of Lord Śiva (the Destroyer 
of the three cities). (8) 
saarea: \ 
ye fraai = war e | 

Mount Kailasa is inhabited by gods 
endowed with supernatural powers from 
their very birth or who acquired them by 
the use of specific herbs, by recourse to 
austere penance and spells or through the 
practice of Yoga, and is ever crowded 
with Kinnaras and Gandharvas (celestial 
musicians) and Apsaras (heavenly 
dancing girls). (9) 
mmi: giten fa: | 

1gol 
ATTA aT ea: ' 
wi aeii m: agdam 8°! 

With its summits consisting of jewels 
of various kinds and variegated with minerals 
of every description—which are clothed 
with trees, creepers and shrubs of various 


k 
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species and infested with wild beasts of 
every kind, nay, which contain many a rill 
of limpid water and are spotted with many 
a cave and eminence—it affords delight to 
the wives of Siddhas (a class of heavenly 
being endowed with supernatural powers 
from their very birth), that sport there in the 
company of their spouses. (10-11) 
apane arena 

wad aui padya zoe gI 


The mountain is resonant with the 
screams of peacocks and echoes with the 
melodious humming of bees blinded by 
intoxication. Nay, through the shrill notes 
of its cuckoos and the warbling of other 
birds and by its wish-yielding trees with 
their towering boughs it seems to call new 
birds, raising its arms; nay, through its 
moving elephants it seems to be in motion 
and through its murmuring rills it appears 
to speak. (12-13) 
mat miia mAAR 
WA: maaya AARTEAT A: 1 R% 1 

The mountain is adorned with 
celestial trees such as Mandāras and 
Pārijātas, as well as with other trees such 
as Saralas (a species of pines), Tamālas, 
Sālas and Palmyras, Kovidāras, Asanas 
and Arjunas. (14) 


Trinar mnra after gs1 

It is further beautified with mango trees, 
Kadambas and Nipas, Nāgas, Punnāgas 
and Campakas, Patalas (trees bearing the 
trumpet flowers), ASokas and Bakulas, 
Kundas (a species of jasmine) as well as 
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Kurabakas (trees bearing the red amaranth 
flower), golden lotuses, creepers bearing 
cardamoms, Malatis, Kubjas, Mallikas and 
Madhavis. . 5-16) 


hafa: git ayer raft m 
waxed: ARETA: | 
gaafatriga afer superar: R 
Nay, its beauty is enhanced by breadfruit 
trees. Udumbaras, the holy fig trees, Plaksas 
(the waved-leaf fig trees), banyans and 
bdelliums, birches, annual trees (such as 
the banana, which are cut down after they 
have borne fruit), betel-nut trees, Rajapugas 
(a species of areca-nut palms) and rose- 
apple trees, date-palms, hog-plums, Amras 
(a species of mango trees) and so on, 
Priyalas, Madhukas and soap-nut trees 
and other varieties of trees, and clusters of 
bamboos—both of the hollow and solid 
types. (17-18) 
Aane aag: l 
aig mi pART 2? | 
It is further graced with swarms of 
birds sweetly warbling on the margin of its 
ponds rich in their beds of lilies and lotuses 
of various kinds. (19) 


131 

It is infested with deer, monkeys, boars, 
lions, bears and porcupines, Gayals, 
Śarabhas (a species of eight-footed animals 
now extinct), tigers, Rurus (a species of 
black antelopes), wild buffaloes and other 
wild beasts as well as with Karnantras, 
Ekapadas (a species of one-footed animals) 
AsSwamukhas, wolves and musk-deer; and 
the strands of its ponds look charming with 
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the clusters of banana trees surrounding 
them. (20-21) 
wet Tea Ae: Squadra 
facies yAn faae faei aq: 1221 
It is hemmed in by the river Nanda (the 
holy Ganga), whose waters have been 
hallowed by the touch of Sati the deceased 
consort of Lord Siva, who bathed in it. The 
gods felt astonished to see the beauty of 
Mount Kailasa, the abode of Lord Siva (the 
lord of ghosts). (22) 
aaa A aR AM a ai 
ai diners aft aa AAT WEST 231 
There (on that mountain) they saw the 
celebrated and beautiful city of Alaka, the 
capital of Kubera, the lord of the Yaksas, 
as well as the garden named Saugandhika, 
where can be seen a species of lotuses 
bearing the same name and singularly noted 


for their fragrance. (23) 
Wal Uleteta a aR are: Ge 
dtefareuensirarstardta Wray 2X1 


Along the outskirts of the city flow the 
two rivers Nanda and Alakananda, both of 
which have derived utmost sanctity from 
their contact with the dust of the feet of 
Lord Visnu (which are the abode of all 
sanctity). (24) 
aà: ata: amana afroa: | 
Wera ta: ra fama ARST: 1 24 1 

Descending from their aerial cars, O 
Vidura, celestial women, exhausted by 
their amorous dalliance, take a plunge into 
these streams and sport therein, sprinkling 
their mates with water. (25) 


meaa pA, | 

faqatsta aera: raae a R: 1 26 | 
The water of these rivers gets coloured 

by the saffron washed from their bosom 


during their ablutions, and tempted by its 
delicious fragrance, elephants drink it, 
even though they have no thirst, and give 
the same to the she-elephants also to 
drink. (26) 
aR SAE, l 
Wet yei n @ HEET] 201 
Crowded with hundreds of aerial cars 
made of silver, gold and most precious 
jewels, and inhabited by the wives of Yaksas, 
the city looked like the firmament overcast 
with clouds accompanied by lightning. (27) 
fer savant at dh a Ad! 
Ba: magda ARTEA: | 24 
They overpassed the capital of Kubera, 
the lord of the Yaksas, as well as the 
aforementioned garden called Saugandhika, 
which looked charming with its wish-yielding 
trees, laden with fruits, flowers and leaves 
of variegated colours. (28) 


maamies 
prac gakk WUSANA, 1221 
The notes of cuckoos and hosts of 
other birds in that garden added to the 
melody of the humming of bees and it was 
spotted with ponds containing lotus beds, 
the most favourite resorts of swans. (29) 


nE aiik bA AASS 1 
ai paei EEATT: | 30l 
By the breezes wafting the perfume of 
its sandal-trees, whose soft bark was 
scratched by wild elephants (rubbing their 
bodies against it in order to relieve their 
itching sensation), it flamed the passion of 
Yaksa women again and again. (30) 
gip ma saa: 
ma: farqetdear a amregydeq 3¢! 
(Going further) they saw a number of 
extensive wells containing beds of blue 
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lotuses and provided with stairs of cat's- 
eye gems, which were frequented by 
Kimpurusas another class of demigods; 
and not far from them they sighted a banyan 
tree. (31) 
a arg: AATA: | 
wpn Pse: 1321 
The tree had a height of one hundred 
Yojanas (or eight hundred miles) and its 
boughs extended to a distance of seventy- 
five Yojanas (or six hundred miles) on 
every side. It cast a permanent shade on 
all sides and thus warded off the sun; yet 
it contained no nest. (32) 
aera RÀ T: 
ee: amii tA 331 
Beneath that tree, which induced great 
concentration of mind and was the happy 
resort of those seeking liberation, the gods 
beheld Lord Śiva seated like Death, free 
from anger. (33) 
maa: yet: mafa | 
me wen a vat ART Bx 
Possessed of a most tranquil personality, 
He was being waited upon by highly realized 
and peaceful souls, Sanandana and others, 
as well as by His friend, Kubera, the lord 
of the Yaksas and the Raksasas. (34) 
freada amia 
m AE MANARE 34 1 
That supreme Lord, who is the 
disinterested friend of the whole universe, 
remains engaged in the practice of worship, 
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concentration of mind and deep meditation 
in order to set a noble example to others 
and does penance which is conducive to 
the welfare of the world out of affection for 
all. (35) 
fg a mamii ysef 
aga daea aaa a AT 36 | 
On His body possessing the reddish 
hue of an evening cloud, He wears the 
marks so dear to ascetics, viz., a coat of 
ashes, a staff, matted locks and deerskin, 
and the crescent moon on His forehead. 
(36) 
sfat ghai get gal WALI 
maa vata Gest yoa WT 301 
Seated on a mattress of KuSa grass, 
He was expounding the truth relating to the 
eternal Brahma to the celestial sage 
Narada, who was putting questions to Him, 
while other worthy personages also listened. 
(37) 
pA aft wei went a wer 
ae Asa RET 8c 1 
Placing His left lotus foot on the right 
thigh and the left arm on the left knee’ and 
with a rosary of Aksa seeds coiled round 
His right wrist, He sat with His right hand 
formed into what is known as the 
Tarkamudra? (generally adopted by those 
teaching wisdom to their disciples). (38) 
i qaatre 
ami Ri ARa 
adam AÙ a- 
ma mi Wa: wT: 3 


1. This posture is referred to under the name of ‘Virasana’ in works on Yoga, as the following verse 


will show : 


gania adged | gnan arg a Bp 


2. The Tarka-Mudrā, more popularly known as the Jfana-Mudra, has been described as follows: 


faa: daa 


mA: | ward sari ge A MA: 1 


“Joining the tips of the thumb and the index finger and straightening the other fingers after joining 
them together—this position of the hand is what the knowers of Mantras call “Tarkamudra.” 
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With their palms joined in prayer, the 
sages as well as the protectors of the 
world bowed low to Lord Siva—the Sage 
ranking foremost among those given to 
contemplation—who sat absorbed in the 
joy of oneness with the Absolute and leaning 
on a wooden support generally used by 
Yogis. (39) 


a qonarar 


vara ah raaa- 

HÈTA: pA ada fas: 1x01 

Seeing Brahmā (the self-born) arrived 

there, Lord Śiva, whose feet are reverenced 
by the lords of immortals as well as by 
Asura chiefs, rose from His seat and 
greeted him by bowing His head, even as 
the most adorable Lord Visnu, appearing in 
the form of the divine Dwarf, bows to 
Kasyapa, His father and a lord of created 
beings. (40) 
am fearon nef- 

à mag aE 

qami WAAAY; 1% | 

So also the hosts of other Siddhas 

as well as the great sages, who were 
devoted to Lord Śiva and sat around Him, 
bowed to him. Greeted by them all, Brahmā, 
the self-born, smilingly addressed Lord Śiva, 
who wears the crescent moon on His head 
and who was still bowing to him. (41) 


weary 

mA ayi faves A aires: | 
wa: rae a at aaa PARL ¥2 I 

Brahma said : “I know You to be the 
Ruler of the universe; for You are the 
same as the undifferentiated Brahma, the 
cause of both Sakti, the Divine Energy or 
Prakrti, and Siva, the Spirit or Purusa, who 


are severally the womb (source) and seed 
of the creation. (42) 
waa aAA: WET: | 
fayi gata urate PATA AN x3 | 
“Carrying on Your sport through Siva 
and Sakti, who are essentially one, O 
Lord, it is You who create, protect and 
swallow (withdraw into Yourself) this 
universe, even as the spider evolves from 
its mouth the cobweb, preserves it and 
then takes it back into its mouth. (43) 


ma omisigarfara 

zàn y nama 
waa Aksara AA 

MAE: MÀ YATT: 8X 

“It is You who evolved the institution 

of sacrifice through the instrumentality of 
Daksa for the preservation of the three 
Vedas, which yield both religious merit and 
wealth; and by You have been fixed the 
bounds of propriety which the Brahmanas 
who have adopted sacred vows duly 
respect. (44) 
a mi gemga 

wd: mAh Gabi m: KT 

ia af š 

fta: aa wea maf v4! 

“O blissful Lord, You confer the 

enjoyments of heaven or even final 
beatitude on him who performs benevolent 
deeds, and assign the frightful inferno io 
the perpetrator of evil deeds. But how iS 
it that in the case of some individuals 
the fruit of certain acts is quite the comian 
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“Indeed anger does not generally 
overpower—even as it overwhelms the 
ignorant—the noble souls who have 
surrendered themselves to Your feet, who 
behold You in all living beings and who are 
inclined to see all living beings in their own 
self as identical with them. (46) 


“Let not one (an exalted soul) like You 
kill them whose mind perceives diversity 
and whose eyes are fixed on the ritual, 
nay, who have a malignant mind and whose 
heart is ever burning (with jealousy) at the 
sight of others’ prosperity and who, being 
naturally disposed to hurt others’ feelings, 
prick them with abusive words, and are 
(thus already) doomed by Providence. (47) 


afer Feat gaT 
gern uefa: Ag: 
aaa a wenn Ft 
A mad aanp HAI Xe I 
“On them whose mind is bewildered 
by the Maya (deluding potency) of Lord 
Visnu (whose navel is the seat of a lotus), 
So difficult to overcome, and whose eye is 
(therefore) fixed on diversity, pious souls 
only shower their grace because of their 
compassionate nature; they never use their 
Power against something which (they 
believe) has been wrought by their own 
(adverse) fate. (48) 
wai Ue: wet waar 
gargen: = wage! 
zamar: - 
wae pieda WNI 


“Omniscient as You are, Your judgment 


war 


has not been clouded by that Maya of the 
Supreme Person, which is so difficult to 
get through. Therefore, my lord, be pleased 
to shower Your grace on these people 
(Daksa and others), whose judgment has 
been impaired by Maya and who have 
accordingly fixed their mind on the ritual. 


(49) 
daria aa A- 
eT aT STA: | 
3 aa unt aa wf ce: 

paket a wet Frit «ol 
“O Lord presiding over destruction, revive 
the sacrifice started by Daksa (lord of 
created beings), which has been wrecked 
by You and could not, therefore, be 
consummated, which was due to the fact 
that the unwise priests did not offer You 
Your share, to which You had a rightful 
claim inasmuch as it is by You that a 
sacrifice is made to yield the desired 
fruit. (50) 

Hamsi waders am: 1 
À: maf eq aÀ aara gaT ue | 
“Let the sacrificer, Daksa, come to life 
again; let the god Bhaga get back his 
eyes; let the sage Bhrgu's moustaches 
and beard sprout again and let the god 
Pusa’s teeth reappear as before. (51) 

mi aoga genga: | 
ASAT TTA, ÀT 42 | 
“Further, let the gods and priests 
whose limbs have been broken by weapons 
and stones be whole again at once by 
Your favour, O Rudra (anger personified). 
(52) 

T a oe UNIS agasan ÀI 
aged CRU SCA ARAA 


“Let that which is left of the sacrifice, 
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NS ant 
offerings be Your share, O god presiding | be consummated today with Your Share, 


over destruction! Let this sacrifice, O Rudra, 


O Destroyer of sacrifice.” (53) 


sta ÅTTE wep MAE ated IJRA RAT MA TSAA: | G) 
Thus ends the sixth discourse entitled “The Appeasement of Rudra” in 
Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahansa-Samhita. 


AA GUAT Seared: 
Discourse VII 
Completion of Daksa’s Sacrifice 


Maitreya resumed : Thus supplicated 
by Brahma (the unborn), Lord Siva, the 
father of the universe, felt much pleased, 
and with a hearty laugh said, O Vidura 
(possessed of mighty arms), “Listen !” (1) 

ÚRI TAT 
mi wast orem ata arf 
carat sea gat wari 21 

Sri Mahadeva said : | never complain 
of nor do | recollect the misdemeanour of 
fools dominated by the Lord's Maya (deluding 
potency), O lord of created beings. | have 
meted out punishment to them just in order 
to teach them a lesson. (2) 
wideo waa fr 
faa agia unt wt afeat m: 3 1 

Let Daksa (a lord of created beings), 
whose head has been burnt, have the 
head of a goat above the neck. And let the 
god Bhaga look on his share in the sacrificial 
offerings through the eyes of Mitra (another 


god included in the list of the twelve Adityas 
presiding over the sun). (3) 


y q aware effected reg | 
ta: wardaatet À a s asi x! 
Let the god Pusa, who eats flour alone, 
chew the same with the teeth of the 
sacrificer and let the other gods have all 
their limbs restored to a sound condition 
now that they have assigned to Me the 
remains of a sacrifice. (4) 


Let the Adhwaryus* and the other 
priests, who have lost their arms, use the 
arms of the Aswins, the twin gods who are 
reputed to be the physicians of heaven; 
while such of them as have lost their 
hands may use the hands of Pusa; and let 
the sage Bhrgu have the beard and 
moustaches of a goat. (6) 

aay saa 
aa aai yeh spre ige AT 
aiem mg maan & | 


Maitreya continued : Hearing the 


e 
* The function of an Adhwaryu is to measure the sacrificial ground, to build the altar, to prepar' 


the sacrificial vessels, to fetch wood and water, to kindle the fire and so on. Whilst engaged i 


in these 


duties, he is required to repeat the texts of the Yajurveda. 
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words of Lord Siva (the Most Bountiful), on 
that occasion, all the creatures present 
there forthwith exclaimed, “Well said ! Well 
said!!” with their soul fully gratified. (6) 
qA Aea VATS: we: 1 
qaa mÅ TF o 
Thereafter the gods as well as the sages 
invited Lord Śiva, who showers the desired 
blessings on His devotees, to grace the 
sacrifice and, taking with them the bountiful 
Lord and Brahmā (the creator) went once 
more to the site of the sacrifice. (7) 
fara It a aE TA, A: | 
aed: HAI pA nÀ: R: 2 1 
Having accomplished all that Lord 
Siva had commanded them to do, they 
joined the head of the sacrificial animal, the 
goat to the trunk of Daksa. (8) 
deta forte cait saN: 1 
Wa: Wa gA age ura FSAI eR 1 
On the head of the goat being joined to 
Daksa's trunk, Daksa, who now received 
a kindly glance from Rudra, immediately 
rose as though from slumber and beheld 
Lord Siva, the Delighter of all, in front of 
Him. (9) 
qa qap = wart: | 
fraraciterevaearae game: | 201 
Then Daksa, a lord of created beings, 
whose mind had been tainted by ill-will 
towards Lord Siva (whose banner bears 
the emblem of a bull), now became free 
from malice by virtue of Siva's gracious 
look, even as a pool becomes clear in 
autumn. (10) 
wamama a 
Sig BAA Tat A! 821 
He felt inclined to offer praises to the 
Lord but could not do so on account of 


affection and grief as he now recollected 
his deceased daughter and his throat was 
choked with tears. (11) 
eae a wa: faga: gei: | 
mia Prete Ai WA: 22! 
Though overwhelmed with love, the 
wise Prajapati (Daksa) controlled his mind 
with great difficulty and proceeded to extol 
the Lord with sincere devotion. (12) 
oa saqra 
are sat Tara Feit À 
ausra He eat aah Weve: | 
A wayyy a at waa 
Ts Fea GA Wa aR 
Daksa said : Oh, You did me a great 
favour in that You meted out punishment to 
me in order to correct me, even though | 
slighted You. You two, Sri Hari and Yourself, 
have no disregard even for fallen Brahmanas; 
how, then, can You ignore those who have 
taken sacred vows? (13) 
frerattacenr tea: m faa 
FEMS SHAT AG WI TT | 
aera are wafer ut 
wa: Uhre fait weitere: | ex | 
Appearing as Brahma, You evolved 
first of all out of Your mouth Brahmanas, 
rich in learning, austerity and sacred vows 
for preserving the knowledge of the spiritual 
Truth through realization and instruction. It 
is, therefore, O Supreme Lord, that You 
protect the Brahmana race in all crises, 
wielding the rod of punishment to correct 
them if they go astray, even as the herdsman 
protects his cattle, staff in hand. (14) 


FANS BWA AAA TET | Bt 
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May that Lord who, though insulted 
with abuses piercing as arrows in open 
assembly by me, ignorant as | was of His 
reality, overlooked that fault of mine and 
saved me from falling down through the 
vilification of the Most Adorable, by casting 
His gracious look on me; be pleased with 
His own benevolent act since | am utterly 
incapable of repaying His obligation and 
thus winning His pleasure. (15) 

aay sara 
aaa a Mea aam aria: | 
ad ae Aaaa: 1 96 | 

Maitreya went on Having thus 
sought the forgiveness of Lord Siva, who 
showers the desired blessings on His 
devotees, and obtained leave of Brahma, 
the creator, he, Daksa, had the ritual 
recommenced by the preceptor, priests 
and others. (16) 
aord anA fread fga: | 
ysr å Paa Aià gl 

For the removal of the pollution 
caused by the touch of the Pramathas 
(attendants of Rudra) and with a view to 
the continuity of the sacrifice, the good 

Brahmanas offered to the sacred fire the 
oblation called Purodaéa.' which was 
intended for Lord Visnu and placed in three 
separate receptacles. (17) 


amima ara faye 
fen anen edt tar MAER: 
Even as the sacrificer, Daksa, O Vidura 
(lit., a ruler of men?)! contemplated on the 
Lord with a guileless mind along with the 
Adhwaryu, who stood holding the oblation 
in his hand, Sri Hari appeared in person 
before his eyes. (18) 


aa aaa aa areca fayi awl 
qos soricenedtor Gitar 2e | 
Eclipsing the splendour of those 
present there by His own brilliance, which 
illumined all the ten quarters, the Lord 
was forthwith borne (to that assembly) by 
Tarksya (Garuda), who has the two types 
of Samas or metrical hymns, viz., Brhat 
and Rathantara, for his wings. (19) 
yA fewergrishfeatteset 
Aann AGEA: | 
panan aaa- 
adoa «afore: | 201 
Swarthy of hue with a girdle of gold 
and a golden piece of cloth wrapped about 
His loins, He was adorned by a crown 
shining like the sun; while His lotus-like 
countenance was graced with locks dark 
as bees, as well as with ear-rings. With 
His eight arms that severally bore a conch, 
a lotus, a discus, a shaft, a bow, a mace, 
a sword and a shield and were ever eager 
to protect His devotees, and which shone 
with gold ornaments, He looked like a 
blossoming Karnikara tree. (20) 


agafa haa gdan- 
amaina weave aya 
UATT TER: 
paman TAATA: 1 28! 
With Goddess Laksmi, His Spouse, 
lodged on His bosom in the form of a 
golden curl of hair known as the mark of 
Srivatsa, and adorned with a garland of 
sylvan flowers, He enraptured the whole 
world with His winsome smiles and 
glances. Fans and chowries, which 
looked like swans, were waving on His 
both sides, and He shone splendid with 


1. A mass of ground rice rounded into a kind of cake. 
2. Being of royal descent, Vidura is addressed here as a ruler of men. 
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a moon-like white umbrella spread over 
His head. (21) 


amana A goea: | 
wy: mA ARATIR: 1 22 1 
Seeing Him arrived near, all the hosts 
of divinities and other beings under the 
leadership of Brahma, the creator, Indra, 
the lord of paradise and the ruler of the 
gods, and Lord Siva, who is possessed of 
three eyes, instantly rose from their seats 
and bowed low to Him. (22) 


waa Bee: Bese: Taree: | 
TA RT sameeren 23 1 
Their splendour obscured by His 
brilliance, they stood dumbfounded and 
struck with awe; and with their palms joined 
over their head they approached Lord Visnu, 
who is beyond sense-perception in a 
prayerful mood. (23) 
amahan aa uf careyarea: | 
amA ya m paea ev 
Even though their mind and speech 
had no access to His glory, Brahmā and 
others began to the best of their ability to 
glorify the Lord, who had manifested His 
form in order to shower His blessings on 
those present there. (24) 
at pagasis 
aayat ayagi Ww EA 
eraregi a 
PA WAS Waa: Sasser: 1 B41 
Gladly extolling the Lord with folded 
hands and a concentrated mind, Daksa 
Sought the protection of the Lord, the 
Supreme Teacher of the Prajapatis, the 
Progenitors of the world, who is the Enjoyer 
as well as the Bestower of the fruit of all 
Sacrifices and was surrounded by Sunanda, 
Nanda and other attendants, and who had 
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graciously taken the excellent receptacle 
of presents from Daksa’s hands. (25) 
a sara 
fated ufafier Arar | 
faseta yaga mA- 
mA warufigng FAATA: 1 261 
Daksa said : In your own glorious 
being You are pure Consciousness, 
undifferentiated and fearless, beyond all 
the states of mind. You ever stand free, 
having negated Maya; but when, assuming 
Jivahood by the same Maya, You abide in 


that Maya, You appear as tainted (with 
passion etc.). (26) 


The priests said : With our mind 
foolishly attached to the ritual as a result of 
the imprecation uttered by Nandigwara, 
the chief of Rudra’s attendants, O Lord 
untainted by Maya! we know not Your true 
character. We have known only that form 
of Yours which is known by the name of 
sacrifice, which yields religious merit and 
is the theme of the three Vedas and for 
conducting which the sphere of each 
particular deity has been defined. (27) 


Fava Wea rrasa: 
TARA WE Hal Unf HITE: | 2 1 
The superintending priests said : 
Tormented by desire and oppressed by 
the heavy burden of body (which is regarded 
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as the self) and house (which is called 
one’s own), this company of ignorant folk 
has been traversing the path of 
transmigration, which is devoid of any shelter 
and difficult to tread on account of great 
hardships, where the fierce serpent of 
Death ever lies in wait to devour them, 
nay, which tantalizes the way-farers with 
the mirage of sensuous pleasures, and is 
full of pitfalls in the form of pairs of opposites 
such as pleasure and pain, heat and cold 
etc., and which is fearful on account of 
carnivorous animals in the form of wicked 
people and is surrounded by the wild fire 
of grief. When will this crowd resort to 
Your feet for shelter, O Lord affording 
protection to all? (28) 


Wate A MÀ TACT TMNT | RR | 


Rudra said : Your charming feet, O 
Bestower of boons ! confer on those who 
are actuated by some desire all the blessings 
sought for in this world; nay, they deserve 
to be worshipped with reverence even by 
hermits who are not attached to enjoyments. 
If ignorant folk dub me as one who has 
cast to the winds all the rules of decorum— 
me whose mind is fixed on Your feet, by 
Your supreme grace | pay no heed to it. 

(29) 


yreara 
amA meN 
aena yen ATA: | 
are ri qa faaeaga at 
Aisi waq Ua NTETE; | 30 | 
Bhrgu said: Brahmā and other 
embodied beings, who have been deprived 


of Self-Knowledge by Your incomprehensible 
Māyā (deluding potency) and sleep in the 
darkness of ignorance, are unable to know 
even to this day Your reality, which 
permeates their own self. Therefore, be 
gracious to them, since You are the friend, 
nay, the very Self of Your suppliants. (30) 
aara 
Faved wads vai- 
wè: y radia 

ares mA rA AAT 
mamaa AAR ART 38 1 
Brahmā said : Your reality is not what 
the Jiva perceives through the senses, 
which cognize the distinctive characteristics 
of objects, since You are the very Ground 
of knowledge, the objects of sense- 
perception and the senses, and, therefore, 

distinct from this illusory world of matter. 

(31) 


1331 

Indra said : This personality of Yours, 
O immortal Lord, which has manifested the 
universe and is distinguished by eight long 
and stout arms, holding weapons in 
readiness to exterminate the enemies of 


gods, brings delight to our soul and eyes. 
(32) 


JA Fg: 
asd aa aaa at FET 
fiam: ugana gaT 
ad Wee sagen 
aaae ge wife! 32! 
The Priests’ wives said : This sacrifice, 
which was evolved by Brahma (the lord of 
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created beings) as a means of worshipping 
You, has been wrecked today by Lord Siva, 
who was angered by Daksa. Threrefore, O 
Embodiment of sacrifices, hallow this 
sacrifice of ours, which has been robbed of 
all joy and festivity and wears the desolate 
appearance of a crematory, by casting a 
look at it with Your eyes, lovely like a pair of 
lotuses. (33) 
AIT HY: 
shad a wre frrafted 
aae ante fe ad area 

amà m sutgtivat 
adem aai a 3x 
The sages said : Singular are Your 
doings, O Lord, in that while You perform 
deeds Yourself, You are not affected by 
them. You do not think much even of 
Laksmi, the supreme goddess, whom 
everyone worships for the sake of 
prosperity, even though She Herself remains 
ever waiting on You. (34) 


The Siddhas said : Scorched by the 
wild fire of afflictions and oppressed by 
the thirst for sensuous enjoyment, this 
elephant of our mind has plunged into 
the river of pure nectar in the shape of 
Your stories and thinks no more of that 
forest conflagration nor comes out of 
the river, like one that has attained 
oneness with Brahma. (35) 


TTT 
ward a n pa m: 
oitFrara Brar mran arte T: | 


amàs mata: iÀ 
yidi: Hat Gar YEN: 34I 
The sacrificer’s wife said : Welcome 
is Your visit to this sacrifice. O Lord, be 
gracious to me. Hail to You, O Abode of 
Sri, the goddess of beauty and prosperity; 
may You and Your beloved Spouse, 
Goddess Laksmi, protect us. Without You, 
O supreme Ruler of the universe, a 
sacrifice, though complete in all its limbs, 
does not present a charming look any 
more than a man who is left without a 
head, a mere trunk, though perfect in all 
other limbs. (36) 


The guardians of the spheres 
said : Can You be seen with our senses, 
revealing as they do this unreal, illusory, 
world of matter—You, who witness things 
from within our heart and by whom all this 
phenomenal world is seen? It is Your Maya 
(conjuring feat), O infinite Lord, that though 
the sixth (transcending the five elements), 
You appear invested with a material body 
consisting of the five elements. (37) 


WAT TaAT Teo aA 

The Masters of Yoga (Sanaka and 
others) said : No one else is dearer to 
You than he, O Lord, who sees no difference 
between You, the Soul of the universe, 
and himself. Nevertheless, be gracious, 
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O Lover of Your devotees, to them as well 
who resort to You with exclusive devotion 
as to their master. (38) 


wiggahataeray = gat 
CC IRUMDINSI Om 
Haam aT 
fafraffaweoreart =A: 1 381 
By Your Maya, which exhibits a large 
variety of Gunas (Sattva etc.), due to the 
destiny of the Jivas, You give rise to a 
sense of diversity in the people with 
regard to Your Self by assuming a multiplicity 
of forms such as Brahma, Visnu and Siva 
for the creation, preservation and destruction 
of the universe, although in Your own 
absolute state You have cast off from Your 
Self all motions of diversity as well as the 
three Gunas which are responsible for the 
same. Obeisance to You. (39) 
WATT 
wA Paaa mi a gaa 
fia a aeei a Aas a1 xo 
Brahmā (Veda Incarnate) said : Hail 
to You, who take upon Yourself the 
quality of Sattva (goodness) in order to 
yield Dharma (righteousness) and the other 
objects of human pursuit, and are at the 
same time destitute of all attributes, and 
whose real nature neither | nor even others 
know. (40) 


PTAA 
masa gairg 
wa ae eat aaa 
a afd afai a yaf: 
fea aah: wors RA AFAL se I 
Agni (the god of fire) said : With 


my flames brightly kindled by Your 
effulgence | bear to the gods the oblations 
soaked in clarified butter in every good 
sacrifice. You are Yajfia (sacrifice) 
personified as well as the Protector of 
sacrifices. You are fivefold in character in 
the form of the five varieties’ of sacrifices, 
and are duly worshipped with the five kinds 
of sacrificial formulas? occuring in the 
Yajurveda. | bow low to You. (41) 
ear OF: 

WT Hema apaapa fag 

TAa Bleret STATE | 
War AÀ feeds feraforarearcrrata: 

ayeri: afer ena yeaah a: 183 1 

The gods (in a body) said : At the 
end of the previous round of creation and 
before this creation it was You, the first 
Person, who reposed on the excellent bed 
of Sesa, the lord of serpents, on those 
waters that submerged all the three worlds. 
The selfsame You, the way of whose 
realization is sought after in their heart 
even by the Siddhas (a class of celestial 
beings naturally endowed with the eight 
mystic powers such as Anima and so on), 
have appeared before our eyes today and 


protect us, Your dependants (servants) ! 
(42) 


mens faradi ae fay, 
TÀ fret Arr AT TATA! 82 | 
The Gandharvas (celestial musicians) 
said : These Marici and other sages a5 
well as the hosts of divinities such aS 


1. The five varieties of sacrifices are : Agnihotra, DarSa, Paurnamasa, Caturmasya and Pasusoma- 
2. The five kinds of sacrificial formulas mentioned in the Srutis are : 
(1) maaa, (2) ame, (3) Ta, (4) A AIM And (5) ame, 
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Brahma the creator, Indra the lord of paradise, 
and others with Rudra at their head, are 
but rays of Your part manifestations, O 
shining one. We ever make obeisance to 
You, infinite Lord, to whom this universe is 
a mere toy-box. (43) 


aH aTga aa Sz SE | XY 1 
The Vidyadharas (a class of 
demigods) said : Even after attaining the 
human body, a means of realizing the 
highest, object of human pursuit viz., 
Moksa or final beatitude, the foolish Jiva, 
embodied soul regards it as his own, nay, 
his very self and, though reproached by 
his own senses, that have strayed from 
the path of virtue, he longs only for the 
unreal, illusory, pleasures of sense. He 
alone who quaffs the nectar of Your stories 
is able to shake off completely the infatuation 
of his mind. (44) 

MAM HA: 

q ngi gari Eat: Tat 

wd fe na: aietan a 

a weakest eat gaat 
afaa ae GT SIT TT: | YL | 
The Brahmanas said : You are the 
sacrifice; You are the offering; You are 
Yourself the fire that consumes the offerings 
Poured into it. You are the Mantra (the 
sacred text recited at the time of pouring 
the oblations), the sacrificial wood with 
which the fire is fed and kept alive), the 
Sacred Kuśa grass and the sacrificial 
vessels. And You are the priests 
Superintending, and officiating at, the 
Sacrifice, the sacrificer and his wife, the 


deity sought to be propitiated through the 
sacrifice, the act of offering oblations into 
the sacred fire, the oblation offered to the 
manes, the juice extracted from the Soma 
plant (used as a libation to the gods), 
clarified butter (also poured into the sacred 
fire as an offering to the gods) and the 
sacrificial animal. (45) 

a y oat carn aera 

dea vert acre ae 

Raa aietan A- 
amet mima aag: 8R 
Appearing as the mighty Boar, it was 
You who sportfully lifted the earth out of 
the depths of the ocean on Your tusks— 
even as a lordly elephant would lift a lotus 
plant—roaring and being glorified by the 
Yogis. Nay, the Vedas constitute Your 
very body and You are both the institution 
of sacrifice and the vow to perform a 
sacrifice. (46) 


a Wee eneg aa 
at l Rueca 
AA Raia an à 
aaam: gi oat TÀ TA: 1 wo! 
Therefore, be gracious to us, whose 
noble undertaking in the shape of this 
sacrifice was interrupted and who were, 
therefore, longing for Your sight. 
Interruptions in sacrificial performances 
disappear when, O Lord of sacrifices, Your 
name is chanted by men. Hail to You ! (47) 
ŞI sara 
ofa a: aadi a vaan 
aia atest diet aaa 
Maitreya resumed : While Lord Visnu, 
the Controller of the senses and the 
Protector of sacrifices was thus being 
extolled, the wise Daksa, O blessed Vidura, 
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renewed the sacrifice that had been 
wrecked by Virabhadra. (48) 
wary 2a une water waar | 
wa Se ma raat gar xe 
Propitiated as it were by His share of 
oblations (in the shape of Purodasa offered 
in three receptacles, vide verse 17 above), 
O sinless Vidura, the Lord who is the 
Enjoyer of all oblations, being the Self of 
all, accosted Daksa and spoke to him as 
follows: (49) 


MOTTA 

HE Gen a Ways Wa: HIT UTA! 
ady set | quasar: 1401 

The Lord said : The supreme cause 
of the universe, | am also Brahma, the 
creator, and Lord Siva (the Destroyer of 
the universe). | am the Self, the Lord and 
the Witness of all, self-effulgent and 
unqualified. (50) 
area anaga aise Tore feat 
War eel fae ae Gat AET | 48 | 

Embracing My own Maya (deluding 
potency), consisting of the three Gunas, 
modes of Prakrti, it is | who create, 
protect and destroy the universe and have 
assumed diverse names, such as Brahma, 
Visnu and Siva, appropriate to My functions, 
O Brahmana ! (51) 
afer maià aac ma 
weet a ya isga 42! 

It is in such a Brahma (the Absolute), 
the supreme Spirit, who is one without 
a second, that the ignorant fool views 


Brahma, Rudra and other beings as distinct 
entities. (52) 


aan Tart tars n:oa sata | 
unas Bed WS YAY WaT 1431 


Just as a man never conceives his own 


head, hands and other limbs as belonging 
to anyone else, even so he who is devoted 
to Me does not regard his fellow-creatures 
as distant from himself. (53) 
Taos a a wats À a 
aiya wer, a mA uy 
He who sees no difference between 
Us three (Brahma, Siva and Myself}— 
who are identical in essence and the 
very selves of all living beings—attains 
everlasting peace, O Daksa. (54) 
AAT Faq 
ud ownaassiee: varana 
afa HOT ta sarees! 44 | 
Maitreya went on : Thus enlightened 
by the Lord, Daksa (the chief of the lords 
of created beings) worshipped Sri Hari 
through the sacrifice sacred to Himself 
(viz., the Trikapalesti), and then the other 
gods both through the principal and 
secondary types of sacrifices. (55) 
ee a A WR gnam: | 
apaoerart aroma 
seat maa: meaai aa: 148! 
With a concentrated mind he also waited 
upon Lord Rudra with the share due to 
Him in the form of the remains of the 
sacrifice and, even so, upon the other 
gods, including those that drink the Soma 
juice and those that do not, through the rite 
called Udavasana, which is performed at 
the end of a sacrifice; and, having thus 
concluded the sacrifice, he then performed 
along with the priests the sacred ablutions 
known by the name of Avabhrtha. (56) 


am aa | Aaa 

ed wa uf cra fayre fed ag: 14! 
And having blessed Daksa—who had 

by his own greatness attained supernatural 
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powers—with devotion to righteousness 
the gods ascended to heaven. (57) 


wa aami feat ait qatar 
wa Raa: aa maha wea 
Having thus cast off her previous body, 
Sati, daughter of Daksa, was reborn through 
Mena, the spouse of Himavan, the deity 
presiding over the Himalaya mountains: 
this is what we have heard. (58) 


Just as having lain dormant during 
the final Dissolution, the Divine Energy, 
embraces the Lord at the dawn of the next 
creation, Ambika (mother Sati) sought union 
once more with her beloved Spouse, Lord 
Siva, her only resort, exclusively devoted 
as she was to Him. (59) 


Urea: yet: ad GAAR: | 
ad unmanheenrgart JEMA: ROl 
This story of Lord Siva (the Source of 
Bliss), who wrecked Daksa’s sacrificial 
performance, was heard by me from the 
great devotee of the Lord, Uddhava, a 
disciple of the sage Brhaspati, the preceptor 
of the gods. (60) 

ares, 

A Freres send aa santas, 

Ser waite RaT: 1&8 | 
The man who with a feeling of devotion 
daily listens to and repeats this (most) 
sanctifying story of Lord Siva, which confers 
renown and longevity and wipes out a 
multitude of sins, shakes off all sin, O 
Vidura (a descendant of Kuru). (61) 


aft ara RÀ maie dierent aged serrated 
TA TARSAT: 19 | 
Thus ends the seventh discourse entitled “The revival of Daksa’s sacrificial 
performance”, in Book Four of the great and glorious Bhagavata-Purdna, 
otherwise known as the Paramahamsa-Samhita. 


SIMENS AR: 


Discourse VIII 
Dhruva’s departure for the woods 


mae mas aAA: | 
NORA am maT: e 
Maitreya continued : Sanaka and his 
three brothers (Sanandana, Sanātana and 
Sanatkumara), Narada, Rbhu, Harhsa, Aruni 
and Yati—these sons of Brahma, the creator, 
did not enter the life of a householder, 
Since they had vowed themselves to a life 
Of perpetual celibacy. (1) 
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Farner aissein nat a WIL 
am A m Pebfashpsmr1 2 
Mrsa, the female spirit presiding over 
falsehood, who was the wife of Adharma, 
the spirit presiding over unrighteousness, 
another son of Brahma gave birth, O Vidura 
(destroyer of enemies), to Dambha, the 
spirit presiding over dissimulation and 
Maya, the female spirit presiding over deceit; 
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and Nirrti, the demon presiding over the 
south-west, who was issueless, adopted 
the couple as his son and daughter- 
in-law. (2) 
wa: mua pya wera 
anai weve fear a age Rn: TACT cafet: |B | 
Of these two, Dambha and Maya, were 
born Lobha, the spirit presiding over greed, 
and Nikrti, the female spirit presiding over 
wickedness, O Vidura (a man of great 
wisdom); and of these latter came into 
being Krodha, the spirit presiding over anger, 
and Hirnsa, the female spirit presiding over 
violence, from whom again, were sprung 
Kali, the spirit presiding over strife, and his 
sister Durukti, the female spirit presiding 
over abusive speech. (3) 
geet afer wi yet a aA 
waiga foot wa area AANI X | 
Kali (in his turn) begot, through Durukti, 
Bhaya, the spirit presiding over fear and 
Mrtyu, the female spirit presiding over death, 
O Vidura (a noble soul); and of these two 
were born Niraya, the spirit presiding over 
hell, and Yatana, the female spirit presiding 
over the tortures of hell. (4) 
aren Wasser: wi 
Aaa gad aAA wer! & 1 
Thus briefly have | told you, O sinless 
Vidura, about the family of Adharma, which 
leads to the dissolution of the universe, By 
hearing this genealogy, which sanctifies 
a man by helping him in eschewing all 
these, thrice repeated, a man shakes off 
the impurity of his mind. (5) 


ama: aida det quest: gees 
kglik TARIA: | 5 | 


Well, | shall now describe the line of 
Swayambhuva Manu of sacred renown, 


sprung from a part (the right half) of 
Brahma, himself a ray of Sri Hari, O scion 
of Kuru. (6) 
aaia ya: «= art 
AACS Her Tata wa: Fert © | 
Priyavrata and Uttanapada, the two 
sons of Satarupa’s lord, Manu, were ever 
intent on the protection of the world, endowed 
as they were with a ray of the protective 
energy of Lord Vasudeva. (7) 


wa sarees Gita: qatar: | 
gefa: weet wepint a ga: 1 
Suniti and Suruci were the two wives 
of Uttanapada, of these, Suruci, the younger 
one, was the more beloved of her lord, but 
not so the other one, Suniti, whose son 
was the celebrated Dhruva. (8) 


Ta Yee: gA cea 
sat meega yd Tae e | 
On a certain day, while fondling Suruci’s 
son, prince Uttama, whom he had seated 
on his lap, the king, Uttanapada, did not 
welcome Dhruva, who too sought to climb 
to his lap. (9) 
am aaoi a PoE ya 
ye: yad wa: Aeman gol 
To Dhruva, her co-wife’s son, thus 
striving, Suruci, who was exceedingly proud 
of the king's attentions, spitefully spoke as 
follows, the king quietly listening: (10) 
a oa qed amg 
a ya wear ara Harrahs JITA: 1 88! 
“O child, you are not fit to ascend the 
royal throne, inasmuch as, though sprung 
from the king’s loins, you were not conceived 
by me. (11) 
MASA aa AAT AT 
Ti aq war ae geist mitra: 1 22! 
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“Alas | you are yet a child and surely 
know not that you were borne in the womb 
of another woman; that is why you aspire 
for an object so difficult to attain. (12) 


arse YS wea À 
ait a ma adheafa yor e381 
“Propitiating the Supreme Person through 
austere penance, seek rebirth through my 
womb by His grace if you covet the king's 
throne.” (13) 
aT sara 
Wg: Wea: A geting: 
yaa SU gue anè: 1 
WTA Ad: Wee TAIT! 241 
Maitreya went on : Pierced by the 
poignant remarks of his stepmother and 
hissing in indignation like a serpent beaten 
with a staff, Dhruva left his father, who 
kept gazing mutely, and went away 
crying loudly into the presence of his own 
mother. (14) 


m fact canted war ey! 
Suniti lifted up in her arms the child, 
who was sobbing with quivering lips, and 
was sore distressed to hear from the mouth 
of the other inmates of the gynaeceum 
what his co-wife had said. (15) 
aa set face pir- 
wart dada ae! 
ami wae: eat À- 
eam qm aana, 25 | 
Scorched by grief as a wild creeper by 
the forest fire, the young girl lost heart and 
cried. Her eyes, which were graceful as a 


pair of lotuses, were filled with tears as 
she recalled the poignant remarks of his 
co-wife. (16) 


af ya gia m- 
mya meee M 

mga m w AT 
RA WA g aR V9! 
Seeing no way out of her sorrow, the 
girl heaved a deep sigh and said to her 
child, “Entertain no evil thought about others, 
dear child. For a man reaps (in this life) the 
very suffering he has inflicted on others (in 
a previous existence). (17) 

wa geeni vat 

w gimn set Weta: 

TÀ gaya fas at 
wia at Agia ec 
“Suruci, your stepmother, has truly said 
that you were borne in the womb, and 
brought up with the milk of, my wretched 
self, whom the king feels ashamed to accept 
as his wife, nay, even as his servant-maid! 
(18) 


amenda 
aAA HN gS 
“Therefore, dear child, abide 


ungrudgingly by those words, which, though 
uttered by your stepmother, are nonetheless 
true, and adore the lotus-feet of Lord Visnu, 
who is beyond the range of sense- 
perception, if you aspire to ascend the 
royal throne like Uttama, your half-brother, 


(19) 
werner uiad faya- 


frana: 
adsa united 
ug = faery 201 
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“It was by worshipping the lotus-feet of 
Lord Visnu, who assumed the quality of 
Sattva (harmony) for the protection of 
the universe, that Brahma, (your great 
grandfather) attained to that most exalted 
position which is an object of reverence 
even to those who have conquered their 
mind and senses. (20) 


“Even so your grandfather, the 
worshipful Manu, secured both earthly and 
heavenly bliss as well as final beatitude— 
which is so difficult to attain by any other 
means—by worshipping the Lord with single 
minded devotion through sacrifices with 
liberal sacrificial fees. (21) 


WTA SARA HAT 221 
“Take refuge, my child, in Him alone, 
who is so fond of His devotees and access 
to whose lotus-feet is sought after by men 
keen to get liberated; and, imprinting His 
image on your mind, purified by devotion to 
your duty and exclusively attached to Him, 
adore the Supreme Person. (22) 
m Wa: ANNAT, 
qured a yana aa 
Ù waa gA 
Priaig ATTAT | 231 
“I find none other than the Lord with 
lotus-like eyes, who can wipe out your 
sorrow. Even Sri, the goddess of beauty 
and prosperity, who is eagerly sought, dear 
one, by all others, ever seeks after Him, 


holding a lotus (in place of a lamp) in her 
hand.” (23) 


Maitreya resumed : Hearing the words 
thus addressed by his mother, Suniti, which 
were conducive to the object sought after 
by him, Dhruva fully controlled his mind by 
force of his reason and sallied forth from 
his father’s capital. (24) 


meang great wer fafa 
yea yie mo ure fa: 1241 
When Narada heard of this and learnt 
what the child intended to do, he met him 
on the way and, touching the latter's head 
with his purifying hand, said to himself, 
wondering : (25) 
wet as: aa AETAT 
aAa e AÀ ARTA: 1 26 | 
“Oh the spirit of the Ksatriyas, who 
cannot brook insult ! Though yet a child, 
he has taken to heart the stinging words of 
his stepmother !” (26) 
m aT 
aera a wat A Gaal 
aym: Sa wer Peng Vl 
Narada said : “We do not find anything 
conducive to your honour or ignominy at 
this stage, dear son, a child as you are, 
fond of play and other things. (27) 
amà emish a aidaa: 
wat eà first aeh fonta: 124!) 
Even if you have developed the sense 
of honour and ignominy, there are no 
diverse causes of discontent for a ma” 
other than ignorance; for whatever he reaps 
in the world follows from his own past 
actions. (28) 


Dis. 8] 


* BOOK FOUR « 


437 


mam yee: | 
Wai maA qA: 
“Seeing the ways of God, therefore, a 
wise man should rest contented, dear son, 


with whatever is placed within his reach by 
Providence. (29) 


aq wafees Maen 

aaa 8 À Wet ga wat wi 301 
“Besides, He whose grace you seek 

to win by means of the discipline taught by 


your mother is accounted by me as hard 
to propitiate. (30) 


4AA: ui a Ragen: | 
a agha Aam ae 
“Sages fail to discover His path even 
though they seek for it with the help of 
abstract meditation coupled with rigorous 
self-discipline in the form of Devotion etc., 
carried on in a detached way through 
numberless births. (31) 
ad Padda fea foma: 
afrafa war caret Aai aR I 321 
“Therefore, let this futile pertinacity of 
yours cease; you may strive for that end 
when the time for practices (such as 
Devotion and so on) leading to final beatitude 
comes. (32) 


Weal aq cafafed a aa gag Gar: | 
aa dered are: ureqesia 33 
“Reconciling oneself to that which is 
decreed for that being by Providence in 
the form of joy or sorrow, an embodied 
being reaches the end of darkness in the 
Shape of mundane existence. (33) 


ee forage TUTE | 
mmea MAREA 3% 


“A man should be pleased at the sight 
of one who is superior in qualities, should 


have tender feelings towards one who is 
inferior in accomplishment and seek 
friendship with one who is on a par with 
him; by doing so a man is never 
overwhelmed with afflictions.” (34) 
ga zara 

Asi WaT a Yag AENA 
affa: pan dai gerits A T: 34 1 
Dhruva said: “Your venerable self has 
graciously shown a remedy for those whose 
mind is disturbed by joys and sorrows, a 
remedy which cannot be easily found by 
people like us. (35) 

sent Aia art AAA: | 
qa gA fit A wee! 
“Yet in the heart of my insubordinate 
self, who has inherited a violent martial 
spirit, a heart which has been cleft by the 
shaft-like taunts of Suruci, my stepmother, 
the precept has failed to make any abiding 
impression. (36) 

w iage frit: ma a À 
1391 
“Be pleased, O holy sage, to tell me a 
good path, keen as | am to attain to a 
place which is the highest in all the three 
worlds and which has not been attained 
to by any of our forefathers or anyone 
else. (37) 

T var, wad dsga: mAT: 1 
faded dtot em writsataqi acs 
“You are surely no other than the son 
of the worshipful Brahma, who for the good 
of the world roams about like the sun, 
playing on his lute.” (38) 

HAT sara 

Eeee gei arane | 

Wa: were i ai URRE 3e1 


Maitreya resumed : The worshipful 
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Narada was pleased to hear the aforesaid 
words of Dhruva and full of compassion, 
replied to the child in the following excellent 
words: (39) 
m Fara 
maa: wer: a a fst a 
Wear, aga Wa AANE vol 
Narada said : “The course pointed out 
by your mother is the one leading to your 
highest good. Lord Vasudeva Himself 
represents that course (means); hence 
adore Him with a mind exclusively devoted 
to Him. (40) 
aiian 4 yaaa se: | 
Tata Ama st MÄTTA X? 
“For him who seeks his own good in 
the shape of what is known by the names 
of Dharma (religious merit), Artha (worldly 
riches), Kāma (sensuous enjoyment) and 
Moksa (final beatitude), adoration of 
Sri Hari's feet is the only means to that 
end. (41) 
aad Tes we A aa A 
wud aged aa aia eaa Ise! 
“Therefore, God bless you, dear child, 
seek the holy bank of the Yamuna covered 
by the sacred spot of Madhuvana (the 
tract of land lying round Mathura, the 
birthplace of Lord Sri Krsna), which is 
ever hallowed with the presence of Sri 
Hari. (42) 
Aare a aN: aAA fre | 
qaam faqs: afer: 83 | 
“Bathing three times in the morning 
and evening as well as at midday in the 
blessed waters of the Kalindi (Yamuna) 
and after finishing one's proper duties one 
should spread a seat of Kuga grass etc., 
and squat thereon in a suitable and easy 
posture. (43) 


wore Aam wrote 
weenie TSU TEN yx 


“Having gradually cast off the impurities 
of one’s life-breath, senses and mind by 
means of the threefold Pranayama (breath- 
exercises), one should then contemplate 
with a steady mind on Sri Hari, the Supreme 
Preceptor, as below : (44) 
veri MAATAAN 
mi ays wea AST wy! 

“With an ever cheerful face and eyes, 
He is always disposed to shower His grace 
on His devotees. He has a shapely nose, 
charming brows and lovely cheeks and is 
the most enchanting of all the gods. (45) 
aevi moge ATERA 
ymaa goi wv PETA XS | 

“Eternally youthful and possessed of 
charming limbs, He has rosy lips and 
reddish eyes and is the sole resort of his 
suppliants. Nay, He is supremely delightful, 
fit to protect all and an ocean of tenderness. 

(46) 


“Bearing on His breast the mark of 
Srivatsa (a golden curl of hair) and swarthy 
as a cloud, He has all the features of an 
extraordinary personage and wears a 
garland of sylvan flowers about His neck. 
And His four arms are distinguished by @ 
conch, a discus, a mace and a lotus. (47) 
fet queer Agana 
ammi aaa Bel 

“He wears a diadem and a pair of ear- 
rings and is adorned with armlets an 
bracelets; His neck adds to the beauty of 
the Kaustubha gem and He has a piece of 
yellow silk wrapped about His loins- (48 
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“Encircled at the waist by a girdle of 
many strings, He has a shining pair of gold 
anklets, is most charming to look at, wears 
a serene aspect and brings delight to the 
mind and eyes. (49) 
wea Tant fara at aA | 
werent 1 qo | 

“He stands in the mental horizon of 
those who worship Him, His feet resplendent 
with a row of gems in the form of nails 


installed in the pericarp of their lotus-like 
heart. (50) 


aaa 
Rares A R 
“With a steadied and concentrated 
mind he should visualize the Lord, the 
foremost of all bestowers of boons, as 
smiling and casting a loving glance at the 
devotee. (51) 
T maù we qed À T: 
fren wan pf wast a Padu 
“The mind of a man who thus 
contemplates on the Lord’s most blessed 
form is soon immersed in supreme bliss 
and never gives up the meditation. (52) 
waa wet We: gaat A yar 
a ami wA ya wyatt WETTIG: | 
“Also hear from me, O prince, the 
most secret formula which should be 
muttered along with the meditation and by 
repeating which for seven days and nights 
a man is able to behold the Siddhas moving 
in the air, (53) 
‘So Ta wad argeara’ | 
TU tae pai mori qa: 
Wat aaam at 
The Mantra is : ‘3% sit waa agama", 


Obeisance to Lord Vasudeva. While 
repeating this sacred formula, a wise man 
should perform the Lord's worship with the 
help of material substances, using various 
articles with due regard to the differences 
of place and time. (54) 
aA: aRar: | 
WATERS AT A TTA AT AL | 
“He should worship the Lord with 
undefiled water, sylvan flowers, wild roots 
and fruits etc., sprouts of approved plants, 
barks of trees and with the leaves of the 
Tulasi (the basil plant), so beloved of the 
Lord. (55) 
rem aa farrrsnfay area 
AOYAMA AA: VA ATA SAAT ATH | 4S | 
“Having secured an image of stone or 
any other substance, he should worship 
the Lord through the same or else through 
the medium of earth, water and so on, and 
with his mind and speech duly controlled, 
he should subsist on a limited quantity of 
wild fruits etc., and remain calm and collected 
and absorbed in contemplation. (56) 


Ranma \ 
kaito Mhlc Eici MATET | uol 


“He should also, mentally survey the 
soul-stirring deeds the glorious Lord will 
perform in the course of the manifestations 
He assumes according to His pleasure by 
His own incomprehensible Maya (creative 
power). (57) 
Ra ma ma: yà: | 
7 me aÀ 

One should offer to the Lord, who 
stands revealed in the form of a Mantra, all 
the articles of worship prescribed for Him 
by the ancients, while repeating this very 
Mantra (consisting of twelve letters). (58) 
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Ud GRA WAM aaa wT ATA 
Rai sar, Afwacaitadan ue | 
Gera me aae: 1 
Sat RaRa aan TA ol 
Being thus waited upon with body, 
mind and speech through loving worship 
according to one’s choice, the Lord heightens 
the devotion of men who adore Him in the 
right way and in a guileless spirit, and 
bestows on them the boon of their liking 
from among Dharma (religious merit) and 
the other objects of human pursuit. (59-60) 
fama a yaa 
i Freewest aa fagn 
If the devotee is averse to sensuous 
enjoyment, he should wait upon the Lord 
Himself with an intense practice of Devotion 
carried on uninterruptedly for the sake of 
final beatitude. (61) 
sari Raa yore a qatar: 
wat wget yi Arnaf 62 | 
Thus instructed by the sage, the prince, 
Dhruva, went round the sage as a mark of 
respect and, bowing low to him, proceeded 
to the holy tract of Madhuvana, adorned 
with the footprints of Sri Hari. (62) 
ated mÀ aafaa qf: l 
amia at Wana sara TAIR 
When he had left for the forest so 
suitable for austere penance, the sage, 
Narada, made his way to the gynaeceum 
of King Uttanapada; and when the king 
had offered him worship in the form of 
water to wash his hands and so on and he 
was comfortably seated, he spoke to the 
king as follows : (63) 


m FHT 
wa fe era def year after 
fa ar a Frere a eit anata aaa: 1&1 


Narada said : “With a withering face 
what are you brooding over so deeply? | 
hope neither your luxuries nor your religious 
merit nor again your wealth has suffered 
any diminution?” (64) 

whara 
JA À R TE, AANEEN | 
fraifaa: vaad: we M NEATA: G4 

The king said: “Uxorious and merciless 
as I am, O sage, | exiled my son, a child 
of five years, who was very noble and 
wise, along with his mother. (65) 
sree at er AT Sea Fear: | 
set vert afi RAAL SS | 

“Wolves, O holy Brahmana, may not 
eat up the helpless child, who may be lying 
somewhere in the forest, fatigued and 
famished, with his lotus-like face faded. (66) 
aa a ae cet wife 
Asg msee MATATA: IOI 

“Oh, just imagine the wickedness of 
my uxorious self, who did not greet the 
child while he was climbing up my lap with 
affection, extremely vile as | am!” (67) 

m saa 
mm ya: ai Sart faa 
aaranfaara mgA A TA R 

Nārada said : “No, sorrow not for your 
child, who enjoys the protection of the 
Lord, O ruler of the people, and whose 
glory shall pervade the whole world; for 
you know not his greatness. (68) 
agent wd pa AA TA: | 
wa m a aimas! 

“Having wrought an achievement which 
even the protectors of the world find it 
difficult to perform, the glorious child shall 
return before long, O king, enhancing your 
reputation.” (69) 


Dis. 8] 


+ BOOK FOUR + 


441 


aay sara 

afr Ratton wih fase aA: | 
Tae para Vol 
Maitreya continued : On hearing the 
message of Narada, the celestial sage, 
Uttanapada (the ruler of the world) remained 
exclusively engrossed in the thought of his 
son, Dhruva, neglectful of his royal fortune. 
(70) 

mR: aA faa 
amka: uing NA ETINI 
There (at Madhuvana) Dhruva bathed 
in the Yamunā and having remained 
without food that night and thus purified, he 
waited upon the Lord with a concentrated 
mind according to the sage’s instructions. 
(71) 

firearm fort miraa: 
serge ad Frasca, aft 021 
Eating the Kapittha (wood-apple) and 
Badara (jujube) fruit, just enough to keep 
his body and soul together, at the end of 
every three nights, the prince spent one 
month in worshipping Sri Hari. (72) 

feat a an ard oes asset FAI 
goaia: yit: par Asara 93 1 
And likewise during the second month 
the child adored the all-pervading Lord, 
feeding on withered blades of grass and 
leaves etc., every sixth day. (73) 

qii are wa aÀ 
AWA SAARNA ÈT | ox | 
He spent the third month waiting upon 
the glorious Lord through Samadhi (abstract 
Meditation), taking water alone every ninth 
day. (74) 

aia à uri grav gede 
mA aÀ RETT 94 | 


Having fully controlled his breath, he 


fixed his mind and meditated on the Supreme 
Divinity during the fourth month too, inhaling 
the air every twelfth day. (75) 
TÀ arena aA JN: | 
A Tel EA eÀ RATETA: 198 | 
When the fifth month commenced, the 
prince stood motionless like a post on one 
foot, contemplating on Brahma (the Absolute) 
with his breath fully controlled. (76) 


aià wa arpa de yaar 
mmaa wo Asaf aaa! ww! 

Withdrawing his mind, the substratum 
of the senses and their objects, from all 
other objects, he fixed it on the form of the 
Lord enthroned in the heart and perceived 
nothing else. (77) 
amt ë meadi WAEA 
wa manor wat Ayan 021 

All the three worlds, the earth, heaven 
and the intermediate region, began to shake 
as he meditated on Brahma (the Supreme), 
the ground of Mahat-tattva (the principle 
of cosmic intelligence) and the other 
categories, the Ruler of both Pradhana 
(matter) and Purusa (the spirit). (78) 
amma a mamik- 

me aef wet 
wm miia 
mia nàm: we WINI 

When the prince, Dhruva, stood on 
one foot, the earth, pressed by his great 
toe, leaned to one side at that spot, even 
as a boat with a lordly elephant standing in 
it leans right and left at every step (as it 
moves on water). (79) 


442 


+ SRIMAD BHAGAVATA + 


[Dis. 9 


As he contemplated on the Soul of the 
universe as no other than himself, stopping 
his breath as well as the function of his 
senses, all the worlds as well as their 
guardian deities resorted for protection to 
Sri Hari, for they felt much agonized for 


want of breath. (80) 
ea BY: 
4a fae sera wont 
Treader: = 


fade A gima 
ma ai wat ymo yay 221 
The gods said : O Lord ! we had 
never known before such a sudden 
stoppage of breath in the case of all living 
beings, mobile as well as immobile. Rid us, 


therefore, of this calamity since we have 
sought protection with You, who afford 
shelter to all. (81) 


The Lord said : “I find that Dhruva 
(son of king Uttānapāda) has identified 
his self with Me (the Soul of the universe); 
this accounts for the sudden stoppage of 
breath of all of you. Hence be not afraid and 
return each to your own adode; | shall 
presently avert the child from his penance, 
which is otherwise hard to resist.” (82) 


YTRIS ATA: I< I 
Thus ends the eighth discourse, forming part of the Story of Dhruva, in 
Book Four of the great and glorious Bhāgavata-Purāņa, otherwise 
known as the Paramahamsa-Samhita. 


STA HANNS sara: 
Discourse IX 
Dhruva returns home after receiving a boon from the Lord 


nerds yaga a1 2 1 
Maitreya went on : Thus rid of their 
fear, the gods bent their heads low to the 
Lord (who took very long strides during 
His descent as Vamana or the Divine 
Dwarf in order to measure the three paces 
of land granted to Him by the demon king 


Bali) and returned to heaven. The Lord 
(who in His cosmic form appears with 
numberless heads) also thereupon flew on 
the back of Garuda to Madhuvana with a 
longing to see His devotee, Dhruva. (1) 
a à fer Amanta 
wr pRa ats! 
ffei kiiit 
afe:fad waei qava! 
Dhruva saw that the form, brilliant as a 
flash of lightning, that was revealed in the 
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lotus of his heart by an intellect sharpened 
by the ripeness of Yoga (concentration) 
had suddenly vanished, and on opening 
his eyes he beheld the same figure standing 
before him. (2) 


merase: f- 
ay ama aveaqi 
qai wya uaan- 
maae ARTA 3 1 
Struck with awe at His sight, the child 
Dhruva greeted Him by prostrating his body 
like a log on the ground. He gazed at Him 
as if he would drink Him with his eyes, 


kiss Him with his lips and clasp Him with 
his arms. (3) 


Sri Hari, who is enthroned in the heart 
of all and was equally present in that of 
Dhruva too, readily perceived that the child 
was eager to extol Him but knew not how 
to do it and stood before Him with folded 
hands. Hence He graciously touched his 
cheek with His conch, which is no other 
than Veda appearing in a concrete form. 

(4) 
u à ada wana fie 
adi ukaa tA: 1 
i andsa 
atea afa: 4 1 

Instantly blessed with divine speech 
conferred on him by the Lord and having 
realized the truth of the individual soul as 
well as of the Supreme Spirit, Dhruva, who 
was destined to have an eternal abode in 
the shape of the pole-star calmly and devoutly 
proceeded to glorify the Lord, whose great 
renown is universally known. (5) 


ya sara 
Asa: yaya ma arai ga 
Wiaan Raa RnR: TAATA | 
aaia SANNAA, 
WOT aÀ eA ALI G I 
Dhruva said : “Hail to You, the Glorious 
Person, the Wielder of all potencies, who, 
having entered my inner self (heart), awaken 
by Your glory my dormant speech and 
other organs such as hands, feet, ears, 
the tactile sense and so on. (6) 


upeaa a ANANT 


“It is You alone, O Lord, who, having 
evolved the Mahat-tattva (the principle of 
cosmic intelligence) and all these other 
phenomena by Your own potency called 
Maya, consisting of the three Gunas, which 
are capable of assuming multitudinous forms, 
enter them as their Inner Controller, and 
presiding over the illusory senses (which 
are mere transformations of the three Gunas) 
appear as many, though really one, even 
as fire appears diversified in relation to 
different pieces of wood. (7) 
ment waar faya 

WIG FI MA Va: | 
aema aa weet 
faaria pater RA e 1 

“Through the vision conferred by You, 
O Lord, Brahma (who sought refuge in 
You) viewed this universe like one who 
has just woken from sleep. How can the 
soles of Your feet, the resort of even 
liberated souls, be forgotten by him who is 


conscious of Your benevolent acts. O friend 
of the afflicted? (8) 
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Wi ayena nman À 
aati ara aANT: | 
ada peters prm- 

rafa aeaii PASAT <1 
“Their mind has surely been beguiled 
by Your Māyā (deluding potency), who 
worship You, a veritable wish-yielding tree, 
capable of freeing one from the bondage of 
birth and death for other purposes and 
hanker after the pleasures of sense, 
enjoyable by the body (which is no better 
than a corpse), and which can be had by 
living beings even in hell. (9) 

a Aiie wa ured 

AMT GISAHAAAV T 

aaa cantante are AT gA 
fi aana aaa fear! fo | 
“The bliss which is enjoyed by embodied 
souls through meditation on Your lotus-feet 
or by hearing the stories of Your devotees 
is not found even in Brahma (the Absolute), 
who is blissful in essence. How, then, 
could it be enjoyed by them, the gods, who 
are hurled from the aerial cars smashed 
by the sword of Death? (10) 


ufi Wg: waeat caf À weg 


“May | enjoy the intimate fellowship, O 
infinite Lord, of exalted souls, possessed 
of a pure heart and constantly devoted to 
You, so that | may easily cross the terrible 
ocean of metempsychosis, full of great 
perils, drunk with the nectar of Your 
delectable virtues and stories. (11) 
Aa erecta aiy aed 

a ara: araeefearant: | 
à erm wadana- 
TATEA PATAR: 1 RRI 


“They who have cultivated close 
fellowship of men whose heart is captivated 
with the fragrance of Your lotus-feet, O 
Lord with a lotus sprung from Your navel, 
think no more of their mortal frame, which 
is extremely dear to all, much less of those 
connected with it, viz., their sons, relations, 
house, wealth and wife. (12) 
Riema- 

Teaifef: aftfad aeatgeray | 
wa wasa a nearer 
aa: Ut UH Aa A aa Te: 1831 

“O birthless one, | know only Your 
grossest cosmic form, full of animals, trees 
and mountains, birds, reptiles, gods and 
demons and human beings, consisting of 
gross and subtle elements and brought 
about by many causes, such as the Mahat- 
tattva and so on; | am not aware, O supreme 
Lord, of Your other Self, higher than this, 
which transcends all speech. (13) 
wed aai Hert Te, 

Oa Tar, agra 


mi TAA OTRAS HET REl 
“You are the same as the Supreme 
Person, who at the end of a cycle (at the 
time of universal dissolution) reposes with 
none beside Him save Lord Ananta, the 
serpent-god Sesa, and on his very coil, 
withdrawing all this universe into His belly 
and with His eyes turned inward, buried as 
He is in Yoganidra or the sleep of Samadhi. 
Nay, it is in the seed-vessel of the gold 
lotus representing all the fourteen worlds 
and sprung from the ocean of Your navel 
that the shining Brahma (the creator) 
appears ! | bow to that Lord. (14) 
mi Preagraftgrafrga are 
Hera fage aiaei: | 
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qaaa Rasa tage 
wer Raira RRE TÀ gy | 


“You are the eternally free, all-pure 
and all-knowing Self, the immutable, most 
ancient Person, possessed of all divine 
attributes and the Controller of the three 
Gunas (modes of Prakrti). Witnessing by 
Your unobstructed vision the different states 
of the mind, You appear as Visnu, the 
Deity presiding over sacrifices, for the 
preservation of the universe and are 
altogether distinct from the Jiva. (15) 


“It is in You that the manifold potencies 
of opposite character, namely, Vidya, the 
power of omniscience and so on, constantly 
appear in unbroken succession. You are 
no other than Brahma, the Absolute, the 
cause of the universe, indivisible, without 
beginning or end, purely blissful in character 
and changeless. | take refuge in You. (16) 
aa fe ma waa- 

miaa: genig: | 
adani a RA ATA, 
ANA AAPA NEATA 29 | 

“In the eyes of him who constantly 
adores You as an embodiment of supreme 
bliss, seeking no other object, Your lotus- 
feet, O Lord, are the only true blessing as 
compared with other boons (sovereignty 
etc.). Nevertheless, my Master, just as a 
cow that has recently calved nourishes its 
calf by its milk and protects it against 
wolves etc., You foster even wretched 
(interested) devotees like us, impatient as 


You always are to shower Your grace on 
them.” (17) 


aay sara 
amza wt à aiaa etre 
y | wa Ana R | 
Maitreya resumed : Thus extolled by 
that sagacious child, who cherished a noble 
purpose, the Lord, who is fond of His 
devotees, cheerfully received its praises 
and spoke as follows: (18) 
MITATATT 
aa a aaki de wees! 
wares we at arent gadis 
The Lord said : “I know the cherished 
desire of your heart, O Ksatriya boy. 
Although it is difficult to attain, | grant it, O 
child of commendable vow. May prosperity 
wait on you. (19) 


amish : ayaa: Beal Pa a ARA: | 
iat Aipa wast aaa: 1 221 
“| bestow on you, O blessed one, that 
effulgent and lasting abode which has not 
so far been attained to by others. The 
entire stellar sphere—consisting of planets, 
lunar mansions and other stars—stands 
fastened to it even as oxen employed in 
trampling corn are bound to a post in the 
middle of a threshing-floor. It survives even 
those who live for a whole day of Brahma 
(i.e., even after the dissolution of the three 
world—earth, heaven and the intermediate 
region; nay, the stars presided over by 
Dharma, the god of piety, Agni, the god of 
fire, Kasyapa, a lord of created beings, 
and the seven Rsis, the Venus and other 
Stars too revolve round it, ever keeping it 
to their right. (20-21) 


akad q ai fear ear ai enteira: | 
weii faaee: 1 221 
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“Even here when your father retires to 
the forest after handing over the dominion 
of the earth to you, you will rule over the 
globe for a period of thirty-six thousand 
years, firmly established in righteousness 
and with your senses (faculties) unimpaired. 

(22) 
Taai Te Aaa g ARPT: | 
aast at ma ara ar waeafa 231 

“Again, when your half-brother, Uttama, 
loses his life in a hunting expedition, his 
mother, Suruci, will enter a forest fire while 
searching for him in the forest, he being 
the only subject of her thought. (23) 
sea at aagi aa: qaf: | 
RAT Seriya: Ter aa at eA 3% 1 

You know Yajfia (sacrifice) is My 
beloved form. Therefore, worshipping Me 
through a number of sacrifices, in which 
liberal fees will be paid to the officiating 
priests, and having enjoyed true blessings 
in this life, you will ultimately fix your thought 
exclusively on Me. (24) 


aA maa cea ade 
megia at maià A:R 
“Thereby you will ascend to My abode, 
which is adored by all other spheres and is 
situated even higher than the abode of the 
seven Rsis (the Ursa Major), attaining to 
which one does not return to this mortal 
world.” (25) 
ar sara 
zaf: a maA RTA: cay! 
TA AA A TAME SEAT: | RG | 
Maitreya continued : Thus glorified 
by Dhruva and having promised to him an 
abode in His own realm, the Lord, who 
bears the emblem of Garuda on His banner, 
rose to His own abode, while the child 
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stood gazing in wonder. 
tists darei front: wedan 
wa naai =feitatsermreg 201 
The child was not very pleased even 
after attaining his cherished object, which 
had been obtained through the worship of 
Lord Visnu’'s feet, and had quenched all 
his desires once for all and returned to the 
city, the capital of his father. (27) 
Faget sara 
wet sete 


maarag ARA 
Bi Aaaa TA. R | 
Vidura said : How is it that Dhruva, 
who knew the real value of things felt 
as if he had not realized his object, even 
though he had secured in the course of a 
single life a title to the supreme Abode of 
Sri Hari, the Lord of Maya, i.e., Prakrti, 
which is so very difficult to attain and is 
earned solely through the worship of His 
feet? (28) 


(26) 


aq sara 

ma: aaa arava Farge AL ETA | 
eons eÀ 29 | 

Maitreya replied : His heart having 
been pierced with the shaft-like words of 
his stepmother and their memory still fresh 
in his mind, Dhruva did not seek Mukti, 
final beatitude, even from the Lord of Mukti; 
that is why he was filled with remorse 
when the bitterness was gone through the 
sight of the Lord. (29) 
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Dhruva said to himself : ‘Even after 
securing, in the course of mere six 
months, the asylum of His feet, whose 
truth perpetual celibates like Sanandana 
(and his three brothers—Sanaka, Sanatana 
and Sanatkumara) have been able to 
realize through abstract meditation practised 
through many lives, | have receded from 
them, my mind being fixed on diversity.(30) 
aà Fa WAM ANA usa 
wate: UWENet Waal sexta 321 

‘Oh, look at my folly ! Alas ! how 
unfortunate | am that, having reached the 
soles of His feet, who is capable of ending 
the cycle of birth and death, | asked for 
something which is bound to perish. (31) 
Aagi A: afgaf: 1 
Ù AReaeeet RATA: 1321 

‘It seems my judgment was perverted 
by the gods, who evidently could not bear 
to see my rare good fortune inasmuch as 
they are sure one day to fall from their 
elevated position. That is why | refused to 
believe the true words of Narada, most 
wicked that | am. (32) 


eat ceria wet ga free 
Tw Risa gE 331 
‘Clinging to the Lord's Maya (deluding 
potency) and hence taking a perverted 
view of things, |, burnt with jealousy, 
mistaking my own brother for an enemy 
although, from the point of view of the 
spirit, there is none other than me, just as 
a sleeping (dreaming) man sees the 
Projection of his own self in the form of a 
lion, snake and so on and gets afraid of 
the same. (33) 
mm caf farda aa 
wars wma A GANET 
wA wa mafaa: 3% 


‘Like medical treatment in the case of 
one whose life has come to an end, | 
asked in vain for this sovereignty of the 
world. Having propitiated through austere 
penance the Soul of the universe, who is 
so difficult to please and is capable of 
ending the cycle of birth and death, | asked 
of Him only worldly fortune, which is 
conducive to rebirth, hapless that | am ! 

(34) 
Toned creat eara À Paar aa | 
Jamaga pelaa: 1 34 1 

‘Alas ! like a pauper seeking unhusked 
grains of a universal monarch, |, whose 
stock of merit had been depleted, foolishly 
asked for worldly power and pelf that tends 
to swell one’s pride at the hands of Him 
who was ready to grant me the joy that 
constitutes one’s own essence.’ (35) 


REN AAMUA: 1 361 
Maitreya began again: People 
(devotees) like you, who take delight in the 
dust of the lotus-feet of Lord Sri Krsna, the 
Bestower of Liberation, and whose mind 
remains sated with whatever is got without 
any effort, seek nothing for themselves 
beyond the privilege of serving Him. (36) 
APTA ART BTS ATA | 
W 7 sel wR Gt wT 301 
When the king, Uttanapada, heard that 
his son, Dhruva, was coming back, he did 
not give credence to the news any more 
than one would believe the story of anyone’s 
returning to life after death and said to 
himself, ‘How could a wretched being like 
me have such good luck?’ (37) 
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aga aF a afia: 
aadA O MATA 301 
He, however, put faith in the words of 
the celestial sage Nārada and was forthwith 
overwhelmed with intensity of joy. Highly 
pleased with the man who had brought the 


news, he rewarded him with a costly pearl 
necklace. (38) 


Eager to see his son, he mounted a 
car decked with gold and drawn by excellent 
horses and, surrounded by Brahmanas, 
the elders of his race, ministers and kinsfolk, 
sallied forth from the city, while conches 
were being blown and kettledrums sounded, 
Vedic hymns were loudly chanted and 
flutes played upon even as he drove in the 
car. (39-40) 


aia: gafavarea ase want | 
awa Aami miga; 132! 
Adorned with gold ornaments, his two 
queens, Suniti and Suruci, too mounted a 
palanquin and proceeded alongwith prince 
Uttama (Suruci’s son). (41) 
i Fee asi AAT TAT! 
wees qepa fage: 1x2 
ubteiset deat Ade: vary 
aagi 183 
The king, whose heart had been pining 
for his son for a long time, hurriedly alighted 
from the car when he saw the boy coming 
near the garden, and quickly went up to 
him. Overpowered with affection and heaving 
deep sighs, he folded in his arms Dhruva, 
who had been absolved of all his sins and 
freed from all bondages by the touch of 
Lord Vişņu'’s feet. (42-43) 


anaga yitma: | 
mama A MAAA: | wx | 
His great ambition of seeing his 
son safe and sound again having been 
realized, the king smelt Dhruva’s head 
out of affection again and again and 
bathed him with his cool tears of love 
and joy. (44) 
anaa faq: magiaa: | 
ma mÀ yint SA: ATOR: | wt | 
Having bowed at his father’s feet and 
received his benedictions in return, and 
being kindly spoken to and received with 
honour by him, Dhruva, the foremost of 
noble souls, bent his head low to both his 
mothers, Suniti and Suruci. (45) 
uefa ma | Wratten | 
aea stata a RRT we! 
Lifting up the child fallen at her feet, 
Suruci, Dhruva’s stepmother, pressed him 
to her bosom and in a voice choked with 
tears said, “May you live long!” (46) 
wea Wa war, iana: | 
ae vata yet Aaa ga aay! vo! 
Just as water flows down to a low 
level of its own accord, so all living beings 
submit to him who has pleased Sri Hari 
through virtues like friendliness to all and 
so on. (47) 


sara garid | faa 
SENCE adii WERE: |e! 
Both Uttama and Dhruva experienced 
a thrill of joy when, overwhelmed with love, 
they hugged each other and shed a flood 
of tears again and again. (48) 
Sitar art mnsa fra qr! 
sr mafi egam ¥?! 
Suniti, Dhruva’s mother, was relieved 
of her agony as she hugged her son, who 
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was dearer to her than life, and felt gratified 
by the very touch of his body. (49) 
qa: RATA Fara Fast: afer: fora: 1 
Taira att dia WE iyo! 
Milk incessantly flowed, O valiant Vidura, 
from the breasts of Suniti, the mother of a 
hero, bathed as they were at that time with 
her tears of joy. (50) 
at mi Tat facut a os anaes 
uaaa art fa AUST a1 4 I 
The people of the city felicitated the 
senior queen, Suniti, and said, “Luckily 
enough for all of us your son, who had 
long been lost, has been recovered and 
has thus wiped out your agony. He will in 
course of time rule over the terrestrial 
globe. (51) 
sata i a, worenfaert 
aaa ett get freq: Geeta 42 
You have surely adored the Lord, 
who puts an end to the suffering of the 
suppliant, and by constantly contemplating 
on whom the wise have succeeded in 
conquering death, which is so very difficult 
to conquer. (52) 
memi Witt yd wut Tl 
amg pRO we: KAASATA 43 l 
Placing Dhruva, who was thus being 
fondly caressed by the people, on the 
back of a female elephant along with 
his younger brother, Uttama, the king, 
Uttanapada, joyously entered the city of 
Barhismati, acclaimed by all. (53) 


GEJ TAAR AART: | 
UA: mid: pya afga: 14x 
ANIerTaa a: AS ei 
spi wiena pÀ: ada: 1441 
The city was decorated here and there 
with plantain trees and young arecas 


564 Shrimadbhagavat Part I_Section_30_Front 


* BOOK FOUR « 


449 


containing bunches of fruits and blossoms 
set up with charming alligator-shaped 
festoons tied to them, and was adorned at 
every entrance with jars full of water with 
lights burning on them and leaves of mango 
trees, pieces of cloth, wreaths of flowers 
and strings of pearls hanging about their 
necks. (54-55) 


EICZEMIK CANILES maga RER: | 
udAseipa siaaa: 14 | 
It was graced on all sides with defensive 
walls, gates and mansions decked with 
gold and with their tops shining like the 
glorious pinnacles of aerial cars. (56) 


yeaanangmÍ aaaf 
citar: yang TA yo 
Its quadrangles, streets, attics and 
roads had been cleaned and the city 
sprinkled with sandal water. Again, it was 
scattered with fried as well as unfried rice, 
unbroken rice, flowers, fruits and other 


offerings. (57) 
gama a ger aa wa ute: 
fagatedeeragatqernentt Blue 


Everywhere the virtuous women of the 
city showered on Dhruva, as they saw him 
on the road, white mustard seeds, unbroken 
rice, curds, water, blades of Durva (panic 
grass), flowers and fruits, uttering their 
benedictions on the child out of pure affection; 
and hearing their sweet strains, Dhruva 
entered the palace of his father. (58-59) 
venta a aq wera 
aa Aai fiat santas faa gol 

Fondly caressed by his father, Dhruva 
lived in that excellent palace built of most 
precious stones, like a god in heaven. (60) 
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wa: GAP: great erat CAREAT: | 
arent meei aa tear SFT: 1 eI 
It was furnished with best of ivory, soft 
and white, as the froth of milk and provided 
with coverings of gold, and contained costly 
seats and other furniture, made of gold.(61) 


aa mrp ney a 
mi sf AA: 1821 
In its walls of crystal and emerald 
shone lights in the shape of bright gems 
placed in the hands of beautiful female 


figures carved in precious stones. (62) 
sori a warn fafa: 
quizes termed: 1431 


Within the premises of the palace 
there were pleasure-gardens charming with 
different species of celestial trees, resorted 
to by warbling pairs of birds and humming 


bees drunk with honey. (63) 
a dm: Aaa gA: | 
gums Waa: rex 


It also contained extensive wells with 
steps of cat’s-eye, containing white and 
blue lotuses and water-lilies and inhabited 


by swarms of swans and ducks, ruddy 
geese and cranes. (64) 
smm Watt: yard aa wT 
aa GATS TT we frets WTA a4 | 
The royal sage, Uttanapada, was highly 
amazed to see with his own eyes the most 
wonderful glory of his son, Dhruva, of 
which he had already heard from the mouth 
of Narada. (65) 
deea ¢ a veda a aera 
anmi Wat yest we ya: uf ae) 
Later on the king made Dhruva 
the sovereign of the entire globe, when he 
saw that the prince had not only come of 
age, but had also won the esteem of 
the ministers and the devotion of the 
people. (66) 
amar a werner faga: | 
at fare: mepa afar ay! 
And perceiving himself advanced in 
age, the king was now disgusted with the 
pleasures of sense and departed for the 
woods, contemplating on the essential 
character of the Self. (67) 


FATT ATT A TIRS ENA: 1S | 
Thus ends the ninth discourse entitled “The Coronation of Dhruva” in 
Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA ENAS SAT: 
Discourse X 


Uttama’s death at the hands of the Yaksas and 
Dhruva’s encounter with them 


aay sara 


wdn fna À ya: 


Maitreya continued : Dhruva married 
Bhrami, daughter of Śiśumāra, a lord of 


saat a ar aA memati a created beings, and the couple were 
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blessed with two sons, Kalpa and| aì fea aa galana: 
Vatsara. (1) | aeaaaee: 191 


zaam wratat a: gai naa: | 
keu Gaai aera! 2 | 
Through his other wife, Ila, daughter of 
Vayu, the wind-god, too the mighty Dhruva 
begot a son, Utkala by name, and a daughter, 
a very jewel among women. (2) 
sap waa TET 
w: PÀ A aft wari 3 
Uttama, Dhruva’s half-brother, however, 
who was yet unmarried, was killed in the 
course of a hunting expedition on the 
Himālaya mountain by a Yakşa, who was 
stronger than he, and his mother, Suruci, 
Dhruva’s stepmother, followed him to the 
abode of Yama. (3) 
yal wrgaet sear aadA: 1 
Wa SAAT A: QUST ¥ | 
Overcome with anger, indignation and 
grief at the news of his brothers death, 
Dhruva mounted his victorious car and 
marched against the city of Alaka, the 
abode of the Yaksas. (4) 
Tear fest ust wararfad 
cat enado yf Tanger | 
Proceeding in a northerly direction, the 
king, Dhruva, saw in a valley of the 
Himalayas the city of Alaka crowded with 
the Guhyakas (Yaksas) and inhabited by 
spirits and ghosts, the attendants of Lord 
Rudra. (5) 


The stout-armed Dhruva blew his conch, 
Causing the heavens as well as the quarters 
to resound, and the women of the demigods, 
O Vidura, were greatly alarmed at the 
Sound and cast a bewildered look. (6) 


Impatient at the blast, the mighty and 
great warriors among the demigods sallied 
forth from their stronghold with uplifted 
weapons and proceeded against Dhruva. 

(7) 
a aad de sera HERA: | 
Whe Boat mAAR: ¢ | 

As they rushed towards him, O valiant 
Vidura, Dhruva, the great car-warrior, who 
was armed with a fierce bow, hit them all 
at once with three shafts each. (8) 


aa amea: ad wa f 
Ter AASA, at ae ALI R I 
With the arrows planted in their brow, 
they all thought themselves vanquished 
and applauded that feat of his. (9) 
ast carmaqera: gA: 1 
winter arg faut vista: 1 go 
Intolerant of his valour like serpents, 
who cannot tolerate being trodden on, they 
in their anxiety to achieve twice as much 
as he had done, simultaneously struck him 
with six arrows each. (10) 
w: RRA: «= wagered: 1 
maafin aa: vier ge I 
amat veto: mi aarti 
sorter aaa wate 221 
Full of rage and eager to return his 
volleys, the Yaksas, numbering one hundred 
and thirty thousand, rained on him as well 
as on his car and charioteer iron clubs, 
swords, lances, pikes and axes, javelins, 
double-edged swords, Bhusundis and arrows 
with many-coloured feathers. (11-12) 
Amma: @ dat maad yfo | 
a Sagas a an r: g3 
Screened with the thick volley of 
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weapons, even as a hill is covered with a 
torrential shower. Dhruva (the son of 
Uttanapada) could not be seen at that 
time. (13) 
qamna fefa waar 
Wa ama: gat wa: yai ew! 

That very moment arose a plaintive 
cry raised by the Siddhas who had been 
witnessing the scene from heaven: “Drowned 
in the sea of the Punyajana (Yaksa) host, 
this sun of Manu’s race has set” (14) 


eq aay waarfereacit gai 
serosa ARa MER: AI 


Then, in the midst of the roaring of the 
Raksasas (Yaksas)* who were proclaiming 
their own triumph on the field of battle, 
Dhruva’s car came into view, like the sun 
from behind (a cloud of) mist. (15) 
iepa ei ange! 
aiti aagana TA: | 25 | 

Twanging his celestial bow and inspiring 
terror into the heart of the enemies, Dhruva 
tore to pieces their host of missiles even as 
a blast disperses an army of clouds. (16) 
wea à ai fren anifer tara | 
arama fire aN 9! 

Piercing the armour of the Raksasas, 
the sharp arrows discharged from his bow 
disappeared into their bodies as thunderbolts 


into mountains. (17) 
weet: dai orrae: | 
sefandi: EZA] 


agam WA ARAE: 1 221 
Strewn all over with the heads adorned 
with beautiful ear-rings, thighs resembling 
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gold palmyras, arms graced with bracelets 
as well as with the necklaces, armlets, 
diadems and costly turbans of the enemies, 
who were being mowed down by the shafts 
of Dhruva, the fields of battle, which ravished 
the mind of heroes, looked very charming. 


(18-19) 
gae gat om 
wmm: gaada: | 
wat agamana faga- 
irefasifeaqaor Fal 201 


Hosts of other Raksasas, who had 
escaped death, yet who had most of their 
limbs cut off with the arrows of Dhruva 
(the foremost of the Ksatriyas), fled from 
the field of battle like troop-leaders of 
elephants disturbed in their sport by the 
king of beasts. (20) 


aft gaai afer frat 
a mmi à afii a: 1 21 
Not finding then anyone left with a 
weapon in that extensive field of battle, 
Dhruva, the foremost of Manu's race, felt 
inclined to behold the city of the enemies, 
yet he refrained from entering it and said, 
“No man can know the intention of those 
skilled in enchantment !” (21) 


Addressing his charioteer as above, 
Dhruva, who rode in a wonderful chariot, 
remained on his guard, apprehending 
renewed opposition from the enemy, when 


as ” Here as well as in the subsequent verses the Yaksas have been promiscuously referred to a 
Raksasas’ and ‘Asuras’ obviously because all these species are akin to one another and the populatio 


of Alaka was a mixture of all these. 
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he heard a loud noise like the roaring of an 
ocean, and further beheld in every direction 
the dust raised by a blast. (22) 
arrested arr wari ada: 
aep fea AE 23 | 
In an instant the sky was overcast 
on all sides with a canopy of clouds 
accompanied by flashes of lightning and 
alarming claps of thunder in every direction. 


They rained torrent of blood as well as 
phlegm etc., pus, ordure, urine and fat and 
before him fell headless trunks from the 
sky, O sinless Vidura. (24) 
wa: Agaa RA adder 
Temkamfaeraet: = -arenaffor: 1 241 

Then appeared a mountain in the air 
and there rained on all sides maces, iron 
clubs, swords and Musalas (a particular 
type of arrow), as well as showers 
accompanied with volleys of stones. (25) 
Ses vararacdist wanker: | 
ATT TA HT: PACA BAT: 1 VE | 

Serpents ran up to him hissing with a 
thunder-like roar and discharging fire 
from their eyes in rage, and there came 
rushing in herds mad elephants, lions and 
tigers. (26) 
Wa offsite: waa add yar 
Sea Helge: Hear sa MAT: | 291 


Assuming a threatening aspect as at 
the time of universal dissolution and roaring 
deeply, the terrible ocean approached on 
all sides deluging the earth with waves. 

(27) 
Tafa AARAA I 
maia agat MAT: 13 

By their conjuring tricks, peculiar to 
the demons, the Yaksas, who are noted 
for their cruel disposition, displayed many 
such phenomena which inspired terror into 
the heart of the pusillanimous. (28) 
qa wanmate ART 
Rma er Aa: STATS, HATTAT: |? 1 

Seeing the conjuring trick employed by 
the Yaksas against Dhruva, a trick which 
was SO very difficult to counteract, a number 
of hermits that had assembled there prayed 
for his welfare in the following words: (29) 

J74 SF: 
amm aia yrgeraT 
ta: aoaaa leeru gl 
aama Rea Freres erst 
ARs mA TEAS ARTA 30 | 

The hermits said : O son of Uttānapāda 
may the almighty Lord Visnu, the Wielder 
of the famous Samga bow, who relieves 
the agony of His suppliants, wipe out your 
enemies! By uttering and hearing His very 
Name people easily succeed in this very 
life in conquering death, which is so hard 
to overcome, O dear Dhruva. (30) 


Sa area TERA MAEN GRI IJARA Tats ANA: | 20 N 
Thus ends the tenth discourse in Book Four of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramaharisa-Samhita. 
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ARESTA: 
Discourse XI 


Swāyambhuva Manu intervenes and persuades 
Dhruva to cease fighting 


Maitreya went on: On hearing 
the prayer of the sages, who spoke as 
above, Dhruva sipped some water and 
after washing his hand set to his bow the 
missile that had been evolved by the 
divine sage, Narayana. (1) 
iimm eaa qan: | 
fav aa Am AÀ qari 21 

While the missile was being fixed 
to the bow, the illusory appearances conjured 
up by the Guhyakas (Yakşas) forthwith 
vanished in the same way as nescience 
and its progeny (egotism and so on) 
disappear at the dawn of wisdom, O Vidura. 


(2) 


Even as he fixed on his bow the missile 
evolved by the sage Narayana, there flew 
from it arrows with shafts of gold and 
feathers resembling the wings of a swan, 
and penetrated the enemy ranks like 
peacocks entering a forest with a terrible 
noise. (3) 
Ament: wert foreigà- 

Rama: ypa SURAT: | 
amaaa afta STe: 
PAE FAET: X 1 


Assailed on the battle-field with those 
sharp-edged arrows, the Punyajanas 
(Yaksas) felt much enraged and with uplifted 
weapons darted against Dhruva from all 
sides even as serpents would rush at 
Garuda with their hoods raised up. (4) 


a am yena gà 


Fra Ah mapag 
aaa fff aga: u 
As they ran towards him on the field of 
battle he tore off with his arrows their 
arms, thighs, necks and bellies and 
despatched them to that highest realm, 
Satyaloka, the abode of Brahmā, which 
recluses attain to, carving their way through 
the sphere of the sun. (5) 


(gl 


Dhruva’s grandfather, Swayambhuva 
Manu, was overcome with compassion to 
see those innocent Guhyakas being killed 
in large numbers by Dhruva (who was 
mounted on a wonderful car). He arrived 
on the scene alongwith a number of sages 
and spoke to Dhruva, the son of Uttanapada, 
as follows: (6) 


agea 
ai amA mA aT! 
Egi 210! 


Manu said: Have done, dear child: 
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with this sinful rage, a gateway to hell, 
swayed by which you have slain all these 
innocent Punyajanas. (7) 


mgA aad miaa 
aÙ AQUA SHAAATT | ¢ | 
The carnage of innocent demigods 
which you have embarked upon is not 
becoming of our race, dear son; for such 
an act is denounced by the righteous. (8) 
Tee Was aga F:I 
way Mga e | 
Indeed for the fault of one many 
have been killed by you because of their 
connection with the offender, highly perturbed 
as you were by the death of your brother, 
whom you loved so dearly, my darling. (9) 
art anit fe erent TERTA 
waa UIT ÀM 201 
That one should destroy living beings 
after the manner of the beasts, taking the 
body which is external to the mind—as 
one’s own Self; surely this is not the way 
of the righteous, who are devoted to the 
Lord, the Ruler of our senses. (10) 
udyana yai eft arg 
aman ane foro We gI 
Having adored in your very childhood 
Sri Hari, the abode of all living beings, who 
is so difficult to propitiate, regarding all 
creatures as your own self, you have 
secured for yourself that supreme realm of 
Lord Visnu! (11) 
a a qama WA: | 
Fi aai paaga at ATH! 221 
Constantly abiding in the thought of Sri 
Hari and esteemed even by His devotees, 
how did you perpetrate this reprehensible 
act—you, who ought to instruct others in 
the ways of the righteous? (12) 


Agn menn àa maag 
ma a ai ma, aaa I ¢31 
It is through forbearance towards our 
elders, compassion towards our inferiors, 
friendliness towards our equals and even- 
mindedness towards all living beings that 
the Lord, the Universal Spirit, is thoroughly 
pleased with us. (13) 


wat maa gee: mpn: | 
aa sari we Aaga ev 
On the Lord being thoroughly pleased 
a man is rid of the three modes of Prakrti 
(Sattva etc.,) and of their evolute, the subtle 
body, and becomes one with the all-blissful 
Brahma. (14) 


we: amde wa fe 
aAa eE Peal 


The male and the female are products 
of the five gross elements developed in the 
form of a gross body and from their copulation 
spring up other men and women in the 
world. (15) 
wa word wt: RaR: dan wa a 
TARRA AN WAN: 1 261 

Thus proceed the creation and 
preservation as well as the dissolution of 
the universe from a disturbance in the 
equilibrium of the three Guņas, Sattva, 
Rajas and Tamas, brought about by the 
Lord's own Maya (deluding potency) O 
king! (16) 
Airi aafno: Yori: | 
cornrernttg fayd ar A AET go 

As for God, the Supreme Person, 
who is ever free from the three Gunas, 
modes of Prakrti, He serves only as an 
occasion for the transformation of these 
Gunas. It is due to Him that this universe, 
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consisting of both cause and effect, ever 
remains in a state of flux even as iron is 
set in motion by the presence of a 
loadstone. (17) 
a aia WTA ATCT 
Traat faum: | 
alana Peet 
wer fay: wet gan ec 
The Lord’s energy is divided in the 
form of the creative, protective and 
destructive powers, when the equilibrium 
of the three Gunas gets disturbed under 
the force of His energy known by the 
name of Time. That is how He creates this 
universe, though remaining a non-doer, and 
dissolves it even though a non-destroyer. 
The Lord’s energy in the shape of Time is 
indeed hard to conceive. (18) 
AAAA: ASRA: | 
Wo A AAAA 28 I 
It is the same immortal Lord who as 
the Time-Spirit puts an end to the world, 
though endless Himself, and is the first 
Maker of the universe, though Himself 
without beginning. It is He who creates the 
universe by begetting one individual 
through another and dissolves the same 
by destroying the destroyer Himself through 
Death. (19) 
qà weiss fae va at 
wa gA: wa wet: | 
a areRT eerie 
am wia Yang: 1201 
Equally entering all created beings as 
Death, the Supreme Being treats none as 
His own or as His enemy. Like particles of 
dust following a blast, all living beings follow 


the course of the Time-Spirit subject to 
their own destiny. (20) 
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amasi Aà fa: | 
amai ted: A gA ATT | 22 1 
The all-pervading Lord, who ever 
remains in His own natural state, cuts 
short as well as prolongs the life of a living 
being, a creature of its destiny, though 
Himself immune from such changes. (21) 
hami a wa TAN 
UÈ ae wt ed de: Pg 221 
Some, the followers of the Mimamsa 
school of thought, speak of Him as Karma 
(ritual), while others, the Carvakas or 
materialists, call Him by the name of Nature, 
O ruler of men. Some refer to Him as Kala 
(Time), others (the astrologers) as Destiny, 
while still other people give Him the 
appellation of Kama (Desire). (22) 
vara MNA aI 
qà fafi ara cat ater ATRL 231 
No one, dear son, knows even the 
intention of the Lord, who is neither open to 
sense-perception nor to any other means 
of cognition and who is the fountain-head 
of manifold energies, such as Mahat-tattva 
or the principal of cosmic intelligence. Who, 
then, can know the Lord Himself, one’s 
own origin? (23) 
a Ua Wa wee seq: 
faa tet ea fe PRTA ys! 
It is not these Yaksas (attendants of 
Kubera, the Bestower of riches), my child, 
who slew your brother. It is God alone, 
dear son, who is responsible for a man’s 
birth and death, (24) 


a va faya gafa a varafa afd a! 
anh gaged rR: 1 4! 
It is He who creates the universe and 
it is He again who preserves and destroys 
it. Nevertheless, being free from egotism, 


Dis. 11] 


+ BOOK FOUR + 


457 


He is neither attached to the modes of 
Nature nor to the functions of creation etc., 
discharged by Him. (25) 


w Ya ATT aT TTA: | 
TATA AAA Beh: Tota A Uhl aT RG | 
United with His own energy known by 
the name of Maya, He evolves, protects 
and withdraws into Himself all living beings, 
He who is their Ruler and Protector, nay, 
their very Self. (26) 
ma p oa ad 
waters = TERT 
aa afet favs ata 
mA ger à af errata: | 291 
With all your being, dear son, resort to 
that Divinity alone, who is death itself to 
those who are not devoted to Him and 
Immortality to His devotees, who is the 
ultimate resort of the whole universe and 
to whom (even) the creators of the world 
(Brahma and the other lords of created 
beings) bear offerings even as oxen, 
controlled by a string passed through their 
nostrils, bear loads for their master. (27) 
a: yaa writ a fae 
ma: wae aa frst 
at è ä mem weg- 
mA AA APH ae AART: 1 221 
Cut to the quick by the taunting words 
of your stepmother, you left your own mother 
when a mere child of five; and, retiring to 
the woods, you succeeded in propitiating 
the Lord by means of your penance and 
by controlling your senses, and secured 
for yourself an abode higher than the 
three worlds (the earth, heaven and the 
intermediate region)! (28) 
wag Tefen 
ambi Priorin 


ammas fear 
afatad Aaaa | RR I 
With your eyes turned inward, seek, 
dear Dhruva, that Supreme Spirit, who 
fondly stays in a mind free from animosity, 
who is devoid of attributes, one without a 
second, imperishable and ever free, and 
by whose presence this phenomenal world 
of diversity, though unreal, appears to 
exist. (29) 

a wama der aaa 

ARTA STARTAR 

ufi faea ovat yada- 
ue fasieata nae AR EER 30 1 
Then, by practising supreme devotion 
to the immortal Lord, who is the Inner 
Controller of all selves, who is pure and 
absolute Bliss and is possessed of all 
powers, you will gradually succeed in 
breaking asunder the hard knot of ignorance 
in the shape of the notions of “I” and 
“mine”. (30) 

wares Te ak a wit Saat wT 

at YT UST ANSSET 3? 1 
By dint of your vast learning, O king, 
curb your anger which is the greatest 
impediment to the attainment of every 
blessing even as a disease is controlled 


with the help of a medicine. May God 
bless you. 


A wise man who seeks to attain for 
himself the state of fearlessness should 
never allow himself to be overpowered by 
anger; for people are terribly afraid of the 
man who is swayed by it. (32) 


You have committed a great offence 
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against Kubera the god of riches, the friend 
of Lord Siva, who lives on a mountain, in 
that you killed the Yaksas, though under 
provocation, thinking that it were they who 
had killed your brother. (33) 
a Wares ae, Gate ARA: | 
a qaae aa: gA ashrafacaia 3x 
Propitiate him soon, my child, through 
submissiveness and polite words before 


the anger of exalted souls like him should 
destroy our race. (34) 
wa mma: dane water 
miaf: mangaa: eaqt aati au) 
Having thus admonished his grandson, 
Dhruva, and greeted by the latter, 
Swayambhuva Manu returned to his city 
alongwith the sages, who had accompanied 
him. (35) 


sla airarrad wert MAE Beare AJARA ERNS ATA: IR Il 


Thus ends the eleventh discourse in Book Four of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramaharisa-Samhita. 


SA Blasi sears: 
Discourse XII 


Kubera confers a boon on Dhruva, who ascends 
to the abode of Lord Visnu 


ayer zara 
qian Wa AYA: | 
CELLONE IAME CALE A 
HASA pART | g | 
Maitreya continued: Having come 
to know that Dhruva’s anger had been 
appeased and that he had desisted 
from further bloodshed, the worshipful 
Kubera, the god of riches, arrived there, 
glorified by the Caranas (celestial bards), 
Yaksas and Kinnaras, and spoke to 
Dhruva, who stood before him with folded 
hands: (1) 
Yq sara 
at st: garna igers Aor 
a Ama | GARTH: | 2 I 
The god of riches said: O Ksatriya 
Prince, | am highly pleased with you since 


at the remonstrance of your grandfather, 
Swayambhuva Manu, you have renounced 
the feeling of animosity, so difficult to give 
up, O sinless one. (2) 
a vara gar wrt ddl 
ara wa fe yah paaa: 2 | 
As a matter of fact, it was not you who 
killed the Yaksas nor did the Yaksas slay 
your brother, Uttama. The Time-spirit alone 
is responsible for the birth and death of 


living beings. (3) 
m aiemmat aea fe! 
miaa aa ¥ | 


Like the dream-consciousness, the false 
notion of ‘I’ and ‘you’ arises in man through 
ignorance (of his essential nature) and 4° 
a result of his self-identification with the 
body; and it is due to this notion that he 
has to suffer bondage as well as weal” 
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qh farted wat ESSET & | 

Therefore, God bless you, Dhruva, go 
and worship for the sake of freedom from 
birth and death the Lord, who is above 
sense-perception and yet manifest in the 
form of all living beings, whose feet are the 
only object worth resorting to, who puts an 
end to birth and death and who, though 
united for the purposes of creation etc., 
with His own energy known by the name 
of Maya and consisting of the three Gunas, 
Sattva, Rajas and Tamas, is yet devoid of 
it in His absolute aspect, treating all living 
beings as your own self. (5-6) 


Tet ai aay WI oI 
Freely and unhesitatingly ask of me, O 
king, a boon which is foremost in your 
mind, O son of Uttanapada, you being 
eminently fit to receive a boon from me; for 
we have heard, dear Dhruva, that you are 
so near the feet of the Lord (who has a 
lotus sprung from His navel). (7) 

ğa sara 

aot aa ated 

gat mented aerate: | 

WÙ a Asaa waft sat 
meet er eI 
Maitreya went on: When the great- 
minded Dhruva, an eminent devotee of the 
Lord, was egged on by Kubera, the king 
of the Yaksas, to ask for a boon, he 
Sought to be blessed with constant 
remembrance of Sri Hari, with the help of 
which one is easily able to cross the ocean 


of worldly existence, which is an outcome 
of ignorance, and which is so difficult to 
get over. (8) 


wet viet wae ai Aefa: | 
usrisada dish eg wera e | 


With a glad heart Kubera, the son of 
Idavida, conferred on him the boon of 
constant remembrance of the Lord and 
thereafter vanished before his very eyes; 
and Dhruva too returned to his own capital, 
Barhismati. (9) 
amma ai manifa: 1 
zaa Ă PÈ PRATEN 201 

Then he propitiated, through the 
performance of a number of sacrifices 
attended with liberal fees to the officiating 
priests, the Lord of sacrifices, who is the 
reward of ritual acts-performed with the 
help of material substances (clarified butter 
etc.), sacrificial activity (the work of the 
priests) and the deities (such as the fire- 
god, Indra and others) worshipped in the 
course of a sacrifice, as well as the 
dispenser of their fruit. (10) 


maesa dita ufmage 
wari yy marae faa ee | 
Maintaining an ardent flow of 
Devotion to the immortal Lord, who is the 
Inner Controller of all and yet who excludes 
all, he saw seated in himself as well as in 
all other beings the same all-pervading 
Lord. (11) 
wad weet aed dae 
Treat ota APY feat wat: 1 22) 
The people looked upon him as their 
own father, him, who was thus possessed 
of a lofty character, devoted to the Brahmana 
and tender to the afflicted, and who 
preserved the bounds of propriety. (12) 
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qinga wera fanus 
amt: pagi PANAN 931 
Exhausting the stock of his merit 
through luxuries (permitted by the Sastras) 
and neutralizing evil by practising self- 
denial in the form of charity and the 
performance of sacrifices etc., he ruled 
over the terrestrial globe for thirty-six 
thousand years (the span of life of a god).(13) 
wa aged art AA: | 
Baiah Ae TATEN Y 
Having thus spent a long period as a 
means to the attainment of the three objects 
of human pursuit, viz., religious merit, 
worldly prosperity and sensuous enjoyment, 
with his senses fully controlled, the high- 
souled Dhruva eventually made over the 


throne to his son, Utkala. (14) 
wama g aya manfa 
GIE DINE GES KAMES C EHEN 1241 


MA AERAN- 
ma: Remya TEN: | 
yosi weiner 
mege fate a wert AMATA 26 | 
Regarding this universe—which is no 
more real than a dream or a hallucination 
caused by ignorance—as super-imposed 
on his own self by Maya (illusion), and 
realizing his own body, wives, progeny 
and kinsfolk, as well as his army, rich 
treasury, gynaeceum, delightful pleasure- 
grounds and his dominion over the sea-girt 
terrestrial globe as overtaken by Death, he 
left for Visala (the forest of Badarikasrama, 


the modern Badrinatha). (15-16) 
wea fag: hrana 

ASSA Fae AAT SeATAT: | 
we cant aae wa, 


arated gaT I eo 


There (at Visala) he purified his mind 
by taking a plunge in the sacred waters of 
the holy Ganga and, after steadying himself 
in a squatting posture, controlled his breath 
through the process of Pranayama. Then, 
having withdrawn his senses from the 
outside world with the help of his mind, he 
fixed it on the gross, cosmic, form of the 
Lord, and meditating on it till the distinction 
of subject and object altogether disappeared 
from his mind, he was lost in Samadhi 
(abstract meditation) and abandoned the 
thought even of that cosmic body. (17) 


Maintaining an unceasing flow of 
devotion towards Lord Sri Hari, he was 
bathed in a stream of blissful tears again 
and again. His heart melted with emotion, 
a thrill ran through all his limbs, and rid of 
self-identification with the body, he lost 
consciousness even of his own 
individuality. (18) 
a cast fg asana, ga: 
amaan RA wenrafafiratfea! e 

While in that state, Dhruva beheld an 
excellent aerial car descending from the 
heavens. Like a rising full moon, it shed a 
bright lustre all round as well as above and 


below. (19) 
wary uù wg 
ya fanya omaa | 
pi L] 
fatteenigzareguect 1230 


He further saw therein two foremost 
divinities, swarthy of hue, possessed of 
four arms and eyes resembling a pair of 
red lotuses, clad in a beautiful attire and 
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adorned with crowns, pearl necklaces, 
armlets and charming ear-rings. They were 
still in the prime of youth and stood leaning 
against their maces. (20) 


Concluding them to be attendants of 
Lord Visnu of excellent renown, he sprang 
on his feet, and forgetting in the flurry of 
the moment the prescribed course of 
worship, simply bowed to them with folded 
hands uttering the names of the Lord (the 
Slayer of the demon Madhu) and thinking 
them to be His foremost attendants. (21) 


Sunanda and Nanda, the two esteemed 
attendants of Lord Visnu (who has a 
lotus sprung from His navel), approached 
Dhruva, whose mind was set on Sri Krsna's 
feet, and who stood with folded hands, his 
head bent low in humility, and smilingly 
spoke as follows : (22) 

grataad: 
at it ws aug À are Asaga: OI 
a: Waa ATTA 231 

Sunanda and Nanda said: O king; 
God bless you, listen attentively to our 
words: you, who succeeded in propitiating 
the Lord through your penance while yet a 
child of five! (23) 
menaam tat mE: | 
miae am Aq wat aN RY 

We two are attendants of the selfsame 
Lord, the Wielder of the famous Sarga 


bow and the Sustainer of the whole world, 
and have called here to take you to the 
Lord's abode. (24) 


aaa 


mimm: uhara afar 241 


You have secured an abode in the 
realm of Lord Visnu, which is exceedingly 
difficult to attain to, and which even the 
seers (the sages presiding over the seven 
stars known by the name of the Great 
Bear) are unable to reach and only look up 
to from below. Come with us and take up 
your abode there. Planets, lunar mansions 
and other stars, including the sun and the 
moon, revolve round that realm, placing it 
on their right. (25) 
amk a ginig after 
as mai oat ago: aed TA G 

Take up your residence in that supreme 
Abode of Lord Visnu, which is worthy of 
adoration for all the worlds and has never 


been attained to by your forbears or even 
others, dear Dhruva! (26) 


GIELE ES: Bak kale e LLES \ 
sena ami 201 
Be pleased to mount, O long-lived one! 
this excellent aerial car, sent for you by 
the Lord, the foremost among those enjoying 
the highest renown. (27) 


Hay sara 


Maitreya resumed: On hearing the 
above words of the two chief servants of 
Lord Visnu—words, which dropped nectar, 
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as it were, Dhruva, a beloved devotee of 
the Lord, who took wide strides in order to 
rob Bali of his sovereignty of the three 
worlds, performed his ablutions, finished 
his daily routine of devotions and adorned 
his person and, having bowed low to the 
sages residing in that hermitage, he drew 
forth their benediction. (28) 
utes Rom ontarafirer 1 
gaa miey Augi RARI 
Having worshipped and gone round 
from left to right that excellent aerial car 
and made obeisance to the two divine 
attendants, and endowed with a divine form 
shining like gold, he felt inclined to mount 
it. (29) 
Am: À ARTTA 
gafa ud rar eA TEA 30 1 
In the meantime Dhruva, the son of 
Uttānapāda, saw Death arrived there and, 
having set his foot on the latter's head, 
stepped into the wonderful car. (30) 
wa gà Agdaquereanaa: | 
Tadge: wy: Ud: Haya: Bz! 
At the moment kettledrums as well as 
drums and tabors etc., sounded of their 
own accord, the chief among the 
Gandharvas (celestial songsters) loudly 
sang and showers of flowers rained on 
Dhruva. (31) 
a a acter, ath art ya: | 
aaa feat drat aret Afa 321 
As he was about to soar for the divine 
realm, Dhruva recalled his mother, Suniti, 
and said to himself, “Shall | have to proceed 
to the inaccessible heaven, leaving my 
poor mother behind?” (32) 
fa arated ma caer aire 
qime git ar mad a3) 
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Having read his mind as depicted above, 
the two foremost divinities showed the 
shining lady going ahead of Dhruva in 
another aerial car. (33) 
wa aa wiae: uf Amah: at) 
aano ag FÀ: Ega WAI 3X1 

Greeted at every stage on the route 
with showers of flowers by gods, shouting 
applause from their aerial cars, he went 
past the planets one after another. (34) 
facet ama Aa iaa 
meae RAA: wereezrnd.| 34 | 

Passing beyond the three worlds (the 
earth, the intermediate region and the 
celestial world) as well as beyond the 
region of the seven seers by the route of 
the gods, Dhruva, who had attained the 
eternal state, eventually reached the Abode 
of Lord Visnu, lying still further. (35) 
aq wean meda addr 

Aaa a faust a! 
TAT, àsa 
gafa ua nfa ASAIL 38 | 

That realm of Lord Visnu shines all 
round by its own splendour; nay, even the 
three worlds, referred to above, merely 
reflect its light. They who are lacking 
compassion for other living beings have 
never attained to it; they alone reach it who 
ceaselessly perform benevolent deeds. (36) 
VIM: AAG: YET: Taya: | 
aaa ara: 1391 

They who are calm and collected 
and look upon others with the same eye, 
nay, who are pure of body and mind and 
complaisant to all living beings and whe 
look upon the devotees of the immortal 
Lord as their only kinsmen, easily ascen 
to that Abode of the immortal Lord. (37) 
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gamm: Wal ya: How: 
ayant Aa genia: 1321 
In this way Dhruva, son of Uttanapada, 
who solely depended on Lord Sri Krsna, 
shone as a gem of the purest ray, serene, 
forming the crown of the three worlds. (38) 
Tiras srr Glain | 
afar wna ater Aena wat wor: 1381 
Fastened to this realm, the stellar sphere 
vigilantly revolves round it, O Vidura 
(descendant of Kuru), even as the oxen, 
employed in trampling corn, revolve round 
the post in the middle of a threshing-floor 
with great speed, remaining attached to 
that post. (39) 
aa aema mÀ ag: 1 
aA ERARA RASTATT | oO | 
Witnessing his glory, the worshipful 
sage Nārada chanted the following three 
verses in the sacrificial session called by 
the Pracetās, playing upon his famous 


lute. (40) 
mM Faq 
T i: uaan- i 
maua gA at aa 


Jari uaia fh qari %e! 

Nārada said: Even Brāhmaņa sages 
(the expositors of the Vedas), though 
knowing the means, fail to attain the 
consummation reached as a result of his 
austere penance by the son of Suniti, 
who was so devoted to her husband. 
How, then, can rulers of men attain to that 
state? (41) 


a: va eenas- 

iA m g qa 
Fo nms m 

Ama aem: TRT we | 


A child of five years, he retired to the 
woods with an aching heart, pierced by the 
shaft-like words of his stepmother, and, 
doing my bidding, won the favour of the 
Lord, who, though unconquered by others, 
is overcome by the virtues of His devotees. 


(42) 
a: gia aen- 
mamede aià: | 
ueus adn: 
waa àgua AATA X3 1 
Can anyone who is born of Ksatriya 
parents on this earth aspire to attain on his 
analogy even in many successive years 
the exalted state won by Dhruva—a state 
which he attained to even as a child of five 
to six years in the course of a few days by 


propitiating Lord Visnu? (43) 
aa zaa 
Wasted wd agesi cari 
Wat = AAT wx 


Maitreya took up the thread again: | 
have thus told you all that you asked me 
on this spot about the life-story of Dhruva 
of exalted renown, a story valued so much 
by noble souls. (44) 


It is conducive to wealth, fame and 
longevity, is most sacred and full of great 
blessings. Nay, it bestows heavenly bliss 
and even the eternal state; it is highly 
commendable and fit to be heard even by 
gods and wipes out one’s sins. (45) 
Arae, 1 
vagsimerata at ENARA: xs 1 

By devoutly listening again and again 
to this story of a favourite devotee of the 
immortal Lord, Devotion to the Lord is sure 
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to be engendered—Devotion which cuts at 
the root of all affliction. (46) 
meaai dtef sitq: yitereat TUT: | 
wa makami art aq caf wot 
Virtues like amiability and so on appear 
in the heart of the man who listens to this 
story; nay, it is a fountain of greatness for 
those who seek it, a mine of spiritual glow 
for those aspiring for it and a source of 
honour to the high-minded. (47) 
war: aià: ara RA 
aed a PARA yarn alti FeLi xc) 
With a concentrated mind one should 
recite this glorious story of king Dhruva of 
sacred renown both morning and evening 
before a congregation of the Brahmanas. 
(48) 
dotarea ferttareat great sreurseranr | 
fered cada wemasnferstt ari xe 
TTT etarga sra: | 
Faass WTS gA AAR uot 
Devoted to the sacred feet of Lord 
Hari, he who recites it before an audience 
of pious souls on a full-moon day, the last 
day of a dark fortnight (when the sun and 
the moon ‘dwell together’), the twelfth day 
of either fortnight, the day on which the 
moon passes through the asterism known 
by the name of Sravana, a lunar day which 
commences after sunrise on a particular 
day and ends before the next sunrise, a 


Vyatipata (a particular astronomical Yoga 
when the sun and the moon are in the 
opposite Ayana and have the same 
declination, the sum of their longitudes being 
180°), a Sarhkranti (the day on which the 
sun passes from one sign of the zodiac to 
another) or any sunday (or the seventh 
lunar day of either fortnight, which is 
Particularly sacred to the sun-god), seeking 
no return for his service either here or 
hereafter and remaining satisfied with 
himself by himself, thereby attains perfection. 
(49-50) 

wera at AASA 
Parcel SAAT TET 14S | 
The gods shower their grace on that 
tender-hearted benefactor of the afflicted, 
who imparts to one who has no knowledge 
of Truth this wisdom, which is like nectar 
on the path leading to God-realization. (51) 


Rania: mem n- 
fe a wj ymo at STA 42 | 
| have narrated to you, O foremost 
scion of Kuru, this narrative of king Dhruva 
whose pious doings are widely known and 
who, when he was a mere child, left his 
playthings as well as the roof of his mother 
and resorted for protection to Lord Visnu. 
(52) 


ga Aera FEIT wae ean TAE 
YARE WT BINS EAA: N 22 1 
Thus ends the twelfth discourse entitled “The Narrative of Dhruva” in 
Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 
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BAY IAES ATA: 
Discourse XIII 
Dhruva’s posterity and the narrative of king Anga 


Sūta continued: Vidura’s devotion to 
the Lord (who is beyond sense-perception) 
was intensified when he heard the Story of 
Dhruva’s ascent to the Abode of Lord 
Visnu as told by the sage Maitreya (son of 
Kusaru); and he proceeded to ask the 
sage further questions as below: (1) 

fagt sara 
& a wecet wa percent qa 
Sa WOM: HA A BAA! 2 1 

Vidura said: Who were these Pracetas 
and whose offspring were they, O Maitreya 
of sacred vow? In whose line were they 
known to have been born and where did 
they have their sacrificial session? (2) 
wat mamai and a 
a ovr: fran: uftaatfafad?: 1 31 

| account Narada as a great devotee 
of the Lord and as one who has directly 
Perceived the Lord. It is he who taught (in 
his magnum opus, the Paficaratra Agama) 
the Yoga of active devotion in the form of 


a detailed procedure of worshipping Sri 
Hari. (3) 
Tange: geisha ANJE: | 
art R aneatta: fat x! 
It is said that, full of devotion, Narada 
extolled the Lord, who is the Deity presiding 
Over sacrifices, while He was being 
Worshipped through a sacrificial performance 
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by the Pracetas, who were devotees of 
the Lord and addicted to their own religious 
duty. (4) 

arent aim aa afta warner: | 
Ta wa we aeg 4 | 
Be pleased, O holy sage, to reproduce 
in full the stories of the Lord, which were 
narrated on that occasion by the celestial 
sage, Narada, keen as | am to hear them. 
(5) 

WT sara 

Yara diene: Ua: fa RÀ aa 
aidb tani fg a 
Maitreya said: When his father retired 
to the woods, Utkala, Dhruva’s eldest son, 
felt no inclination to accept the imperial 
fortune and the imperial throne of his father. 


(6) 


Cogenitally possessed of a tranquil 
mind, free from attachment and viewing 
everything with an equal eye, he saw his 
own self projected throughout the universe 
and the universe as existing in his own 
self. (7) 


The impurities still lurking in his mind in 
the form of impressions of evil actions, 
done in the past having been burnt by 
the fire of uninterrupted practice of 
Yoga (meditation), he looked upon his 
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individual soul as no other than the tranquil 
Brahma (Infinite)—wherein all differences 
are set at rest forever, and which is one’s 
real Self—and hence identical with the joy 
of consciousness, all-blissful and extending 
everywhere, and no longer perceived 
anything apart from his own self. (8-9) 


aerea aap anA: l 
aaa: wf a yeranfattarc: | Ro l 
Possessing the exterior of a stupid, 
blind, deaf, dumb or mad man, but unlike 
any of these in mind, he was seen on the 
road by the ignorant like a fire that has 
ceased to emit flames. (10) 
wear i aeai pagal: WAPAT: | 
at y apddtard wa: Q RRI 
Thinking him to be dull and insane, the 
elders of the royal house as well as the 
ministers made Vatsara, his younger brother 
and son of Bhrami (Utkala's stepmother), 
the ruler of the globe. (11) 
addan watya were! 
qi fare a sae ay TTI RR! 
Swarvithi, who presided over the milky 
way, the beloved spouse of Vatsara (a 
year), brought forth six sons, Pusparna, 
Tigmaketu, Isa, Urja, Vasu and Jaya by 
name. (12) 


qaiea yar wat A at È aya: | 
wata arafafa ary, AT: 1831 
Pusparna had two wives—Prabha (day- 
light) and Dosa (night). Pratah (morning), 
Madhyandina (midday) and Sayam (evening) 
were the sons born of Prabha. (13) 
vera fife ape sft ranger: | 
ae: ai yakai adavenediex 
Similarly, Pradosa (nightfall or the first 
part of night) Nisitha (midnight) and Vyusta 
(the close of night or dawn) were the three 


sons of Dosa. Of these, Vyusta begot 
through Puskarini, his wife, a son named 
Sarvateja. (14) 
a ag: Grp west wa = 
ma R fara AA! ee 
Ye oe fa get werd aay 
ae weet RR 25 | 
The latter got through his wife, Akiti, a 
son, Caksu by name, who was appointed 
as Manu (in the sixth Manvantara, called 
the Caksusa Manvantara after him). The 
Manu’s consort, Nadwala, bore twelve 
faultless sons, named Puru, Kutsa, Trita, 
Dyumna, Satyavan, Rta, Vrata, Agnistoma, 
Atiratra, Pradyumna, Sibi and Ulmuka. 
(15-16) 
eSATA STAT 
ag ward writ waist TAN RVI 
Ulmuka begot through his wife, 
Puskarini, six excellent sons, Anga, 
Sumana, Khyati, Kratu, Angira and Gaya 
by name. (17) 
yinga a uit gA array! 
ad yie maa Premed! 82 | 
Sunitha, who was Anga’s wife, gave 
birth to the evil-minded Vena, fed up with 
whose wickedness that royal sage, Añga, 
left his capital for the woods. (18) 


wag oq; pfn avast ya: fect! 
Tarrant ya A HTT! ke! 
Angered by him, the sages, whose 
words were unfailing like a thunderbolt, 
pronounced a curse against him, O dear 
Vidura; and when, as a result of the curse, 
they died, they then churned his right aa 
ares wet cA aA: ifs AT 
wà manida gpa: faria: 


y out 
For, the world having been left with 
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a ruler then, the people were harassed by 
robbers. Now, as a result of the churning, 
there appeared the very first* ruler of the 
earth, Prthu, who embodied a ray of Lord 
Narayana. (20) 
fage sara 
wea site: area wera: | 
Ta: PRET Wat alert aati rei 
Vidura said: How did that pious and 
high-souled monarch, who was the very 
storehouse of virtue and devoted to the 
Brahmanas, get a wicked son, on account 
of which he had to depart for the woods, 
full of grief? (21) 
fe ad a Rya aerem 
qes uA À miT: 221 
And for what offence did the sages, 
who knew what was right, employ a curse 
against a sovereign who had taken a vow 
of punishing the evil-doer? (22) 
mA: wa: wR 
aA crear a: caastari 231 
A ruler of the people, even though 
guilty, should not be treated with disrespect 
by the people inasmuch as he wields by 
his own glory the might of Indra and others, 
the protectors of the world. (23) 


Taren À wer, giae 
amma a Tae: 1 2X1 
Narrate to me, your trustful devotee, 
all the doings of Vena, the son of Sunitha, 
O holy Brahmana, you who are the foremost 
of those possessing the knowledge of the 
Past as well as of the future, (24) 
aT Iara 
asadi wafer werd! 
miam aa: 1 241 


* BOOK FOUR + 


467 


Maitreya said: The royal sage Anga 
once performed a great horse-sacrifice, in 
which the gods did not appear to take their 
share of offerings even when invoked by 
the sages, who were great exponents of 
the Vedas. (25) 


agafar anA EE: | 
zi aA a a aa saa: 1 261 
Amazed at this, the priests officiating 
at the sacrifice now said to the sacrificer, 
Emperor Anga: “The gods accept not your 
oblations, poured into the fire by us. (26) 


Ts age assan a1 
saem attra «saad: 1 201 


The materials of your offerings, O king, 
are pure and have been procured with 
reverence. The Vedic texts recited in the 
course of the sacrifice too are in no way 
lacking in force, since they are uttered by 
men who are steadfast of vow. (27) 
1 fate cami tert avaf 
OAT Tera ATLAS Sar: NATT: | Re 1 

Nor do we know of the least disrespect 
shown to the gods in this sacrificial 
performance, due to which the gods, who 


perceive the doings of all, should not accept 
their shares. (28) 


Maitreya continued: Hearing the words 
of the Brahmanas (priests), the sacrificer, 
Emperor Anga, felt very sad at heart. With 
their permission he broke his vow of silence 
in order to ask the superintending priests 
the reason of it. (29) 


Tree eat A Tera waht 
mene oa frat wat FTR 201 


* It was Prthu who for the first time organized the population of the entire globe and founded cities, 
towns and villages. Hence he has been referred to in the above verse as the first ruler of the earth. 
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“The gods refuse to come, even though 
invoked, nor do they accept the cups 
of Soma juice offered to them in this 
sacrifice. Tell me, O leaders of the sacrificial 
assembly, what offence | have committed.” 

(30) 
maaa By: 
weds wadt ard ma fiery 
adh urns ales AANE: 321 

The leaders of the assembly said: 
Not the least sin stands committed by you 
in this life, O lord of men! Yet, there is one 
sin perpetrated in a previous existence, on 
account of which you are issueless here, 
though possessed of such rare virtues. 

(31) 

amt mma ae a aA Got TT 
see Grama ot area aayH! 32! 
Therefore, with that end in view (in 
order to ensure that the gods may accept 
your offerings) endeavour to get a worthy 
son, O king, and God will bless you. 
Worshipped by you with the desire of 
obtaining a son, the Lord, who is the 
Enjoyer of sacrifices, will vouchsafe a son 
to you. (32) 

amn mmda wéteata aAA: | 
mages: maaa «afta 1 331 
In that case the denizens of heaven 
will surely accept their shares when they 
find that Sri Hari, the Deity presiding over 
sacrifices, Himself is invoked for the sake 
of a son. (33) 

AA HT SAS ETTEI a A: 1 
amf aaa am dat wees: 1 3x1 

Sri Hari as a rule bestows on His 
devotee whatever boons the devotee seeks 
from Him. People are rewarded precisely 
according as the Lord is worshipped by 
them. (34) 


sta aaa AeA wa: waa) 
yer Prac ferfafereta fara au 


Thus resolved, the Brahmanas (priests) 
offered Purodasa (a mass of ground rice 
rounded into a kind of cake) to Lord Visnu, 
who resides even in the sacrificial animal 
as the spirit of sacrifice, in order to secure 
an offspring to the emperor. (35) 


From the sacrificial fire there rose a 
superhuman being, adorned with a gold 
necklace and clad in spotless white and 
bearing in a cup of gold consecrated rice, 
boiled in milk with sugar. (36) 
x feared wat yaa 
aama Yel Arh: WMA are: 1391 

With the permission of the Brahmanas 
(priests) the noble-minded king received 
the boiled rice in the hollow of his palms 
and, smelling it, joyfully handed it over to 
his wife. (37) 


m aia ust wear a ued 
mi are saga BA YANTI 
The issueless queen ate that food, 
which possessed the efficacy of producing 
a male child, conceived through union with 
her husband and, when the time came, 


brought forth a son. (38) 
a wet wa Yea mag: | 
semis y donne 1381 


While yet a mere child, the boy was 
ardently attached to his mothers father, 
Mrtyu, the god of death, who had sprung 
from a portion of Adharma, the spirit presiding 
over unrighteousness; so he turned out to 
be impious. (39) 
a 


wrest AAR: | 
wena, dar, Asaa: | ¥e | 
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Taking up his bow and playing the role 
of a hunter dwelling in the woods, the 
wicked fellow would kill poor (innocent) 
deer; and people would cry out whenever 
they saw him: “Here is Vena, a tyrant!” 

(40) 
aes wired aA, IAAT: | 
wa a: | Ua v2 

Nay, that most cruel and hard-hearted 
boy would violently strangle, as so many 
beasts, children of his own age sporting in 
the playground. (41) 
a freer ue ui afafa: 
ae A mR seat ymi T: 1x21 

Finding his son so wicked, the emperor, 
Anga, tried to correct him by various forms 
of punishment; but when he was unable to 
tame him, he felt sore depressed in spirits. 

(42) 
weomafad tat aso Wea: 
mayi Ga a a feta gph x3 

He said to himself: “Householders who 
are issueless have surely propitiated the 
Deity in their previous birth inasmuch as 
they are saved the agony caused by the 
presence of an undesirable son, which is 
indeed hard to bear. (43) 
aa: Ue iena wey 
ad fatter: wA aa anf: xx 
wet wae À dreamer: 
ued ag ata deat: FANT TET: 141 

“What wise man would make much of 
that which, though bearing the name of a 
son, binds one’s soul with the fetter of 
infatuation, is a source of infamy to the parents 
and involves them in great sin, nay; which 
arouses a feeling of antagonism in all, causes 
infinite worry and makes the home a hotbed 
Of affliction? (44-45) 


mad at Wa aqua end 
Aada a areca yer: 1 %e 1 
“| account a bad son as preferable to 
a worthy son, who is a source of many 
sorrows inasmuch as he strengthens one’s 
attachment to the home. For the former 
turns a home into a hell so that a man gets 
easily disgusted with it.” (46) 
wa a Afan yar yer- 
fasia sera wetedrearc 
anasa g- 
feet m gai WaT xo! 
Pondering thus and disgusted at heart 
with his home, which was full of great 
prosperity, the emperor, who could not get 
a wink of sleep, got up from his bed at 
dead of night and, unobserved by other 
men, departed for the woods, leaving the 
queen, the mother of Vena, fast asleep. 
(47) 
fama Afaa mi oft won: 
NR: 
faaata 
an ye i pART: I% | 
The people as well as the high priest 
of the royal house, ministers and relations 
of the king and others were overwhelmed 
with excessive grief when they came to 
know that their lord had departed in disgust, 
and searched for him all over the globe, 
even as Yogis not knowing the secret of 
Yoga look outside for the Supreme Person 
concealed within the heart. (48) 


Finding no trace of the emperor, 
however, and balked in their attempt, they 
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returned to the city and bowing to the sages 
assembled there, told them with tears in 


their eyes, O Vidura (scion of Puru), about 
the disappearance of their master. (49) 


sf fagra WERT IRAE aera AGRE TERSA: 1) 23 1) 
Thus ends the thirteenth discourse in Book Four of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


AA AESA: 
Discourse XIV 
The story of king Vena 


aay sara 

yaaa Wat Aam Aaaf: | 
Adaa À gi aA: UTT eI 

Maitreya continued: The aforesaid 
sages, Bhrgu and others, solicitous as 
they were for the welfare of the people, 
saw that in the absence of a protector in 
the form of a ruler men were being reduced 
to the level of beasts. (1) 
ae mmga gii aera: 
wpa amaA R a: a 

Sending for queen Sunitha, the mother 
of Vena, O valiant Vidura, the sages, who 
were all expounders of the Vedas, crowned 
Vena as the sovereign of the globe, even 
though he was not approved of by the 
ministers. (2) 


Hearing that Vena, who ruled with an 
iron hand, had ascended the throne, thieves 
and daccits soon hid themselves like rats 
afraid of a snake. (3) 
a amgen sraise faster: | 
amd manara ASI: TTA: FAA: | 

Arrogant and self-conceited as he was 
by nature, he was puffed up with pride now 


that he had attained to the royal state and 
acquired the power and affluence of the 
eight protectors of the world, and despised 
even holy men. (4) 
ud ware sherat Freeper ga feu: | 
wey ware paa R 4 | 
aaea a cael A aire fest: Fahad! 
gf amagi MAA HAN: 
Thus blinded with the intoxication of 
power and proud like an elephant not 
governed by a goad, he mounted a 
chariot and touring all over his vast dominion 
and shaking heaven and earth, as it 
were, banned all religious performances, 
proclaiming by beat of drum as follows; 
“You shall never perform sacrifices nor 
bestow gifts nor pour oblations into the 
sacred fire under any circumstance, O 
members of the twice-born classes!” (5-6) 
emda writ gea afea 
fya Aran pA; A RATT: | © | 
Observing the conduct of Vena, who 
had taken to evil ways, and pondering the 
calamity of the people, the sages assembled 
at a sacrificial session and compassionately 
said : (7) 
wat saa: wet Aaa ort Ae! 
qaqa dit ga maA: ¢ | 
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“Oh ! a terrible calamity has befallen 
the people from both sides, viz., from the 
thieves on the one hand and the ruler on 
the other, even as ants etc., inhabiting a 
piece of wood lighted at both ends find 
themselves in great peril. (8) 
amad pA | WATT: | 
aaa ea el Hel Sater Shea! S 1 

For fear of anarchy this undeserving 
fellow was installed on the throne; but he 
himself is proving a source of terror. How 
can embodied beings live in safety now? 


(9) 
aia wade: deranged 
a: weeta we: witarmfaera: | gol 
Reima: waar: a Raia à ost: | 
an adn miah AA RR 1 
Just as nourishing a snake with milk is 
fraught with danger to the very man who 
nourishes it, Vena, who was born of Sunitha 
and wicked by his very nature, seeks to 
destroy the people themselves now that 
he has been appointed their ruler. 
Nevertheless let us try to bring him round 
through persuasion, so that his sin may 
not touch us. (10-11) 
asagat Asena: gat TA: | 
mad aR At art a riaa AL 221 
Aana afer: ATAT 
umaa pÀ AA: | 
suga A aaa a RN: 123 
For Vena, who was addicted to evil 
ways, was made king by us even though 
we were aware of his sins. If, however, the 
unrighteous fellow does not accept our 
advice even when kindly addressed, we 
shall burn him with our spiritual fire, burnt 
as he already is by popular reproach. “Thus 
resolved, the sages approached Vena, 


concealing their anger, and, after soothing 
him with kind words, spoke to him as 
follows: (12-13) 
JTI FF: 
yai aà fama A: 
ag: siaaa wa ara aa ext 
The sages said: Listen, O chief of 
kings, to that which we urge for your 
consideration, and which, dear child, is 
calculated to prolong your life and enhance 
your fortune, strength and glory. (14) 
ad arafta: Gat arga: aaa Rg: | 
ARA ARA fart SAT! RY | 
Duty performed with mind, speech, body 
and intellect bestows on men after death 
an abode in worlds which are free from 
sorrow, nay, even the eternal state on 
those who are free from attachment. (15) 
aaom fase wari sane: 
afer fare qayana ea! 
Let not that duty, which consists in 
your case in ensuring happiness and 
security to the people, be abandoned by 
you, O valiant monarch! For, when this 
duty is neglected, a king surely falls from 
his royal splendour. (16) 
TSAR: WAT TA: | 
Ter aa aft Jee Wear a ated eo 
A monarch, O king, who protects the 
people against the tyranny of wicked 
ministers, thieves and so on, and takes 
revenue from them as enjoined by the 
scriptures enjoys happiness here as well 
as hereafter. (17) 
we we R a way gen: | 
eat A o widna: g 
TA Wat a A, YANE: | 
uga aa sA Poymer ee) 


The Lord, who is the Protector of all 
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living beings and the soul of the universe, 
O noble king, is immensely pleased with 
the monarch who abides by His laws and 
in whose dominion and capital the very 
same Lord, who is also the Deity presiding 
over sacrifices, is worshipped by the people 
through devotion to their duty, following the 
rules of their own Varna (grade in society) 
and Asrama, stage in life. (18-19) 
aage fi yy 
A: waren AÀ aha aT: | 201 
What remains unattainable when that 
Lord, who is the Sovereign even of the 
Rulers of the worlds (Brahma and others), 
is pleased? It is to Him that all the worlds 
alongwith their guardian deities devoutly 
offer their tribute. (20) 
a ademas 
mimi zai TATTA 
aad war 4 
TR emg 221 
It behoves you, O king, to win the 
affection of your nationals, who for your 
welfare worship through the performance 
of various sacrifices Him who is the 
Controller of the worlds as well as of the 
divinities ruling over them and, even so, of 
sacrificial performances through which one 
attains to the position of those divinities, 
nay, who is the one subject of the three 
Vedas (Rgveda, Samaveda and Yajurveda), 
who takes the form of material substances 
(clarified butter etc., poured into the sacred 
fire in the course of a sacrifice) and to 
whom all austere penance is directed. (21) 


Duly worshipped and thoroughly 


propitiated by means of sacrifices performed 
in your dominion by the Brahmanas, the 
gods, who are so many rays of Lord Śri 
Hari Himself shall confer on you the desired 
boon. Therefore, it does not behove you, 
O valiant monarch, to show disrespect to 
the gods by banning the performance of 
sacrifices and other religious rites. (22) 
a7 sara 
mm aa qi ar ai eaf: | 
a gi oft Ra wet ATEA R3 
Vena said: You are foolish indeed, 
mistaking as you do unrighteousness for 
righteousness. For, ignoring the very lord 
who maintains you, you wait upon a 
paramour. Oh, what a pity! (23) 
aame yer geog 
maafa a ae Ah war TYI 
The fools who disregard God in the 
form of a king can never attain happiness 
either in this world or in the next. (24) 
at aagedt ame a at gR 
aferefagrent ger srt pA 3&1 
Who is that Yajfiapurusa (the deity 
presiding over sacrifices) for whom you 
cherish such intense devotion as corrupt 
women, to whom love for their husband is 
unknown, have for their paramour? (25) 


fafine frfter gat agt xia: | 
wà ema: ara: faia: | 26! 
T ara a faq: yaar acerca: | 
a afa qua: udami Ja! 2! 
Visnu, Brahma, the creator, Lord Siva, 
who has His abode on Mount Kailasa, 
Indra, the lord of paradise, Vayu, the wind- 
god, Yama, the god of punishment, Ravi, 
the sun-god, Parjanya, the god of rain, 
Kubera, the bestower of riches, Soma, the 
moon-god, Ksiti, the goddess presiding over 
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the earth, Agni, the god of fire, Varuna, the 
lord of waters—these as well as the other 
gods, who are capable of granting boons 
and pronouncing curses too, abide on the 
person of a monarch; for a sovereign 
represents all the gods in his person. 
(26-27) 

aan PARM ase ET: | 
afi a Wal Bea AISA: BIST UA! Re I 
Therefore, free from jealousy, worship 
me, O Brahmanas, through religious 
performances and bear offerings to me. 
For, what person other than me deserves 
your worship? (28) 

aya sara 

ya udm: wiag TA: 
aiam A WEAR: RSI 
Maitreya went on: Even when thus 
supplicated by the sages, that highly wicked 
soul, whose reason had got perverted and 
who had strayed from the path of virtue, 
did not accede to their prayer, all good 
luck having left him for good. (29) 

fa lagae am: usn 
wma eae aa fa AHA: 1301 
Slighted thus by that conceited fool, 
who accounted himself wise, those 
Brahmanas got angry with him, O blessed 
Vidura, at their prayer being turned down. 
(30) 

wrt eae oom: UPATE: 
Haea, Hed ASAE ATA! 3? I 
“Let him be slain; let this wicked fellow 
pitiless by nature, be killed! If he survives, 
he will surely reduce the whole world to 
ashes in no time. (31) 

maiagi WATT | 
Asama fawi faaea: | 321 


“This immoral man does not deserve 


the exalted throne of a monarch—he who 
shamelessly reviles Lord Visnu, the supreme 
lord of sacrifices. (32) 
at at uftadta ARJASA 
wa gyi ape: 31 
“Who else than this unlucky Vena, the 
only one of his kind, would denounce 
Him by winning whose grace the fellow 
attained such affluence and power?” (33) 


Thus resolved to get rid of him, the 
sages, who now gave free vent to their 
fury, despatched by their very menacing 
sounds of ‘Hum’ Vena, who had already 
been killed by his reproaching the immortal 
Lord Visnu. (34) 
aAA: ma Td ARAA 
yin wma fear pira 341 

The sages having left each for his own 
hermitage, the sorrowing Sunitha, Vena’s 
mother, preserved the dead body of her 
son by means of spells and other devices. 

(35) 
Ure Wat gq wafer: | 
Bary, Ueno utaet: UR se 1 

Having, on one occasion, bathed in 
the waters of the river Saraswati and offered 
oblations into the sacrificial fires, and 
squatting on the river bank, those sages 
held discourses about the Lord. (36) 


AR Welder wag | 
TATU BVA A UAA: 1 391 
Wa ypa meat ma adder 
ug: wafer yira RaT 3 | 
They saw at that time evil portents 
appearing, which caused terror to the world, 
and said to one another, “No evil may 


474 


+ SRIMAD BHAGAVATA « 


[Dis. 14 


befall the earth on account of thieves and 
dacoits, masterless as she is.” While the 
sages were thus reflecting, a large volume 
of dust was raised by thieves running in 
every direction and practising spoliation 
wherever they went. (37-38) 


AQUA AFA aq ATA! 
wii afi a RT 2¢1 
They then perceived the mischief 
wrought by those that looted the property 
of the people and were disposed to kill one 
another, now that Vena (their ruler) was 
dead. (39) 


They also came to know that the state 
had grown weak due to anarchy and that 
thieves and dacoits had gained in strength. 
Though powerful enough to arrest the 
mischief, the sages did not stop the people 
responsible for looting etc., inasmuch as 
they were alive to the evil in the form of 
violence etc., involved in counteracting the 
mischief. (40) 
WAM: Wags Yet aA ARR: | 
aaa ae Tents Aranora ae ¥e I 

They, however, said to themselves : 
“If a Brahmana, who looks upon all with 
the same eye and is tranquil by nature, 
ignores the afflicted, the spiritual energy 
stored even by him through penance will 
run out like water from a broken jar. (41) 


wea det waite Hegi 
amaca fe yor ASRA ATATIA: | ¥2 | 
“The line of the royal sage Anga (Vena’s 
father) too must not get extinct. For in this 
race have appeared monarchs solely 
depending on Lord Kegava (Visnu) and 
possessed of unfailing prowess.” (42) 


airada facet eTA: 
ji Aa 


Having thus resolved, the sages churned 
with great velocity the thigh of the deceased 
emperor, wherefrom arose a dwarfish man, 
dark as a crow, with exceptionally short 
limbs and particularly short arms and legs, 
large jaws, a flat nose, blood-shot eyes and 
red hair. (43-44) 
ig asai dF fe mA afer 
ieaie a Paas Ha 34 | 

To him, who was bent low and meek 
too, and who said, “What shall | do?” the 
Brāhmaņas said, “Sit down !” That is why, 
dear child, he came to be known by the 
name of Nisada. (45) 

agar erat iain: | 
deci SAAT | BE | 

Since he took upon himself the terrible 
sins of Vena even while being born, his 
progeny, the Naisadas, partook of his nature 
and took up their abode on mountains and 
in woods. (46) 


sha Amana RÀ IAA afar agent yypAG 
Adaa ITERS cara: n gx N 
Thus ends the fourteenth discourse entitled “The Appearance of Nisada”, forming 


part of the Narrative of Prthu, in Book Four of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 
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Discourse XV 
Descent and coronation of king Prthu 


a7 sara 

aa w Ware ag 
apa Tana fet ame gi 
Maitreya continued: Then again the 
(powerful) sages treated with rubbing the 
arms of that lifeless king, who had no 
issue, and out of the electrifying friction 
there sprang a couple (a male and a female 
person in perfect harmony of sex relation). 
(1) 

We geet feet ore werent: | 
wa: Weer fafan MEAR 2 1 
They farseeing sages, who were 
enlightened with Vedic knowledge and 
were masters of divine doctrines, beheld 
the couple born and comprehended that 
the two were part manifestations of the 
Supreme Person divine, who is omnipotent 
and omniscient and possesses all prosperity 
and glory. They became exceedingly happy 
to see the conjugate Persons and said :(2) 

RII PF: 

ws aoia: ae gan 
Fi a agm: my: Gere 3 1 
The sages said: “This male person is 
a part manifestation of that aspect of the 
all-pervading, all-knowing and all-powerful 
Lord divine, which protects the world. And 
this female person is a ray of the Goddess 
of Beauty, Bliss and Prosperity and hence 
never gets disunited from the Supreme 
Person. (3) 

ai qg weet erat gary waT AYT: | 
ym owen aA JANT: ¥ | 


“Of this couple, the male person will be 


the first of kings on earth, a mighty king to 
glorify the name and fame of every king in 
future, whose name will be Prthu as the 
splendour of his name will shine far and 
wide. (4) 


i a y eat qo 
amn å amit yae 4 1 
“This other is a shining queen; her 
name is Arci, an embodied process of 
radiation; her finely set teeth are an indication 
of her firmly formed faithful character; her 
ornaments are emblems of her golden and 
gem-like virtues; her feelings and thoughts 
are all ennobling as hers is an ascending 
spirit. It seems as if she would outshine 
her husband. (5) 
w Mares A Srna | 
m a am fe sieis ql 
“Thus an inalienable Power and part of 
the Supreme Lord divine called itself into 
being in space and time on earth to save 
the inhabitants, the human beings, from 
sins and sufferings. This other, the queen 
devoted to him, the goddess of inexhaustible 
wealth and prosperity, also came into the 
world as inseparable from Him.” (6) 
aa sary 
viata m a fam wedged Wy 
Tae: rte: frat aA aR: o | 
Maitreya went on: The Brahmanas 
extolled Prthu, while the demigods known 
as Gandharvas were singing songs, the 
chief of them; the Siddhas were releasing 
showers of Elysian flowers, the heavenly 
damsels were dancing all for joy at the 
advent of Prthu. (7) 
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miega iA fa 
aa ad sgia wo) 2 | 
The sounds of conchs, trumpets, 
timbrels and drums spread vibrating in 
Heaven, as all celestial sages and orders 
of divine Fathers came down to the place 
to pay their respects to the king where he 
stood. (8) 
wan wieqedd: wage QI: 
aa aA wet gear feet wearya: g | 
weaned Ud aw ee He 
aeei ari: U MÀS: I gol 
Brahma, the adorable lord of the world, 
himself came at the head of the greatest of 
the gods, noticed some sign of the divine 
wielder of the mighty mace in the right 
hand of Prthu and lotus-marks on the soles 
of his feet and recognized him to be a part 
personality of Sri Hari, the supreme Lord. 
He also noticed that Prthu bore on his 
palm the sacred sign of a disc unbroken 
by an alien line, indicating an unconquerable 
sphere of power, and knew him to be a ray 
of the Lord of lords. (9-10) 
aera me mataran: | 
aRar ag: waa SAT: 1 8 1 
The Brahmana priests, who had their 
religious culture founded on the rites and 
ceremonies dealt with in the Vedas, 
undertook to perform the holy ceremony of 
Prthu’s installation. People brought from all 
sides multifarious things necessary for the 
coronation. (11) 
akaga feat arm ma: wT AT: 1 
ait: fafa: wey ETT gR I 
Then came with presents and 
offerings the deities presiding over rivers, 
seas and mountains, the sky and the earth, 
as well as serpents, birds, stags and 
cows. (12) 


stuf MRa: 
kogub gii eiai 1231 
When he was bathed with holy waters 
for installation as a King of kings, arrayed 
in royal raiments and richly adorned with 
bright ornaments and stood with Arci, his 
queen-consort, equally adorned, he shone 
like a rival of fire itself. (13) 
aa war eat w ak ame 
an: aeaea TAA ex 
The god of wealth, O valiant Vidura, 
gave him a splendid throne of gold as a 
present. Varuņa, the divinity of the seas, 
brought to him the brilliant present of a 
wonderful umbrella dripping with water and 
radiating beams like the moon. (14) 
aera aces a: A E 
oe: frieg avs Hami aa eu! 
The god of the winds gave him two 
fans made of the tuft of hair on the tail of 
wild cows. The god of virtue came with the 
present of a garland of flowers, the very 
embodiment of celebrity. Indra, the king of 
heaven, came to present him with an 
excellent crown and the god of mortality 
and moral control honoured him with a 
sceptre by which to control all. (15) 
van memi at edt area! 
at: yah ah aaaeei ferry RAI 
Brahmā, the lord of creation, brought 
for him an armour representing Veda (all- 
comprehensive knowledge) and the goddess 
of learning, a necklace of unique make. Śri 
Hari, the Supreme Lord divine, gave him 
His divine Disc bearing the name of 
Sudargana; and His Consort, the goddess 
of wealth, beauty and bliss, favoured him 
with never failing prosperity. (16) 
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gaa eR: Maes ana 
AAT KUTT WHI Vo! 
The great god whose function is to 
destroy and absorb the world at the end 
honoured him with a broad sword bearing 
ten brilliant marks of the moon and his 
consort, Durga, with a shield bearing one 
hundred marks of the moon. The moon, 
the deity presiding over the lunar sphere, 
brought him immortal horses made of the 
substance of nectar. An exceedingly 
beautiful chariot was given him by Twasta 
(a radiant agent of the sun-god). (17) 
ama ud gat yA 
Ys Wee Ae ct: qeraferraaq g I 
The god of fire gave him a bow made 
of the horns of the goat and the cow and 
the sun-god gave him arrows shining 
like his rays. The goddess of the earth 
brought for him a pair of wooden sandals 
possessing the mysterious power of 
carrying him, as soon as he placed his 
feet upon them, wherever he should want 
to go. The goddess of the celestial regions 
gave him the privilege of getting celestial 
flowers everyday. (18) 
med yii maaa a AM: 
RAFT: AM: AAR: MENET RS | 
The sky-ranging spirits imparted to him 
the arts of acting and dancing, music, 
vocal and instrumental, and the occult way 
of disappearance. The sages and seers 
brought for him blessings that were sure to 
come true; and the deity of the ocean 
brought for him a conch that was his own 
progeny. (19) 
Rra: udn mà tatei: | 
Aisa at a i Aiae 2o l 


Seas, mountains and rivers offered to 
allow passages for his chariot. Then a 


herald, a bard and a panegyrist started 
singing songs of praise to the mighty 
monarch. (20) 


maar gia: WTA 
gien oar meaa 221 
When Prthu, the powerful king, the 
offspring of Vena, came to know that they 
had come to praise him, he smiled and 
made these utterances with a voice as 
deep as the thunder of clouds. (21) 


gaea 

at: ya è ma aha afd- 

TARSA À TAI 
frma À ea wea Aa 

m rae aaa PRT a1 221 

Prthu said: O you noble minstrel, herald 

and singer of praises! praises may be due 
to me when my virtues (performances) will 
be known among men. Where is the ground 
at present for praises being addressed to 
me? It is not desirable that your eulogies 
should prove untrue in my case. (22) 
ATA SUA Ae 

aaa Aaa: | 
RMA TOT TATE 

qi a maaa W: 1 231 

Therefore, at some future date, when 

we attain distinctions worthy of being heard 
and spoken of, you, who are masters of 
fine expressions, may praise us to your 
heart's fill. Respectable persons do not let 
minstrels extol ordinary men (like me) of 
the recent times, it being open to them to 
glorify the greatness of God, whose shining 
attributes no darkness can touch. (23) 
Teague PNT: 

a: Wah: Kaa saa sha 
aema fanaa 


mma ga AgI 
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If you urge that it is possible for me to 
prove the existence of such and such 
virtues in my conduct and, therefore, you 
should extol me for the same. | do not fall 
in with your view. Who would have himself 
extolled by bards for the qualities which 
are non-existent in him, even though he 
may be able to manifest remarkable virtues 
in himself? Such and such qualities, it may 
be urged, are likely to fall to his lot. But to 
get oneself praised thus on mere possibilities 
is to be an object of peoples’ ridicule. A 
fool, however, will not understand this banter. 

(24) 
Weal Mier: Hist Bata fase: | 
gma: waren: dred at fares RY 
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Noble-minded persons shrink from 
their own praise even when they are praised 
for qualities confirmed by conduct and 
known to all, just as those who are truly 
modest and supremely generous do not 
appreciate sincere praise for any reproachful 
show of valour. (25) 
ad wafafear cite garent aia: 1 
FAN: RAA MANA MAAA 26 | 

As for ourselves, O (noble) bard, we 
are yet unknown in the world. Hence we 
find no reason to get ourselves celebrated 
by songs of praise for greatest 
performances. Such self-proclamation is 
only worthy of a child. (26) 


sft ETA AIÒ MEA GRI GAFÀ JRA TICS ATA: I R4 M 
Thus ends the fifteenth discourse, forming part of the Narrative of king Prthu, 
in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharhsa-Samhita. 


STA NESSET: 
Discourse XVI 
Glorification of king Prthu by the bards 


JAI aaa 

za aqai y mam girfa: | 
uee nikaiai GiGi igi 

Maitreya continued: The minstrels were 
delighted at heart to hear the sweet words 
of the king, which they enjoyed as ambrosia. 
Urged by the sages, however, they began 
to glorify him in the following words, as 
soon as he ceased to speak : (1) 


“We are not able to describe Your 
greatness as You are the foremost 
among the gods and have condescended 
to come to the world through exercise of a 
mysterious power of Yours, known as Maya. 
It is a fact that You have arisen from the 
arms of king Vena, yet Your powers and 
performances are such that the minds of 
even the recognized masters of speech 
get perplexed in trying to describe them. 


(2) 
sarge: qA: 
amamma | RATATAT: | 
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adayi qA: water: 

vores atin aa farts 3 | 
You are a part manifestation of the 
Supreme Divinity known as Sri Hari, which 
name has here been changed to Prthu, the 
accounts of whose glorious deeds are worth 
hearing; we love to enjoy the same, as 
they are as good as nectar and want to 
spread the fame of Your magnificent deeds, 
as we realize them in our hearts according 
to the instructions of the sages. (3) 

we ayer A cite sga 
Tira a tÀ wren aR X | 
“He is the best among those who pursue 
the paths of righteousness, and will persuade 
the people to tread those paths. He is the 
preserver of the various systems of moral 
and religious life, the ruler who punishes 
the antagonists that seek to violate them. 
(4) 

we à amet faucet T: 
wa wa sarah ARANETA & | 
Though one, He bears in His own 
person the bodies of the guardians of the 
celestial and terrestrial spheres executing 
the different functions of beneficence—of 
protection, promotion of peace and happiness 
and furtherance of the general well-being 
of both heaven and earth, according to the 
Need, from time to time. (5) 


aq area sored aret ard faga 
m: wag erg were ata: S | 


He replenishes His royal treasury by 
Collection of revenue when there is time for 
it and again expends it by free distribution 
at times of emergency, in the same way 
as the sun, shining brighter, absorbs water 
and storing it as vapour for a large part of 
the year, releases it abundantly as showers 


in the rainy season. He is equally good to 
all living beings and powerful as the sun. 
(6) 
fitted aa suaian 
art aren: paiT ferfaghrart! © | 
He is also like the earth in his kindness 
and goodness. The earth is trampled upon 
by all beings, yet she kindly bestows her 
benefits on them when they are in distress. 
She is always compassionate. In the same 
way, king Prthu, the son of Vena, is ever 
gracious and beneficent to His subjects in 
spite of the offences and wrongs done to 
Him by them, which He forgives before 
they ask for His forgiveness. (7) 
Aae = w maage: | 
FA: wart ÀI AAAA ¢ | 
When the god of clouds will not allow 
them to rain, so that manifold sufferings 
will be caused to living beings, especially 
human beings, the king will come forward 
and, to save all kinds of life, order the 
clouds to rain asserting His divine power 
as Indra, as He is God in the form of a 
human king. (8) 
amama Ah ag 
amaA faaam g 1 
He is not only like the sun, He is like 
the moon too. He delights the world by 
His shining face, which is an embodiment 
of ambrosial sweetness—by His bright 
glances—full of affection and by His lucid 
smiles, beaming and beautiful. (9) 


wera Pricer 
mirà suafa: | 
"WY: àm ga gM zo! 
His ways are inscrutable; His deeds 
are too deep for thought; the purposes His 
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mind pursues are too remote for 
comprehension. His wealth is well protected. 
The points of His magnanimity are 
innumerable; all qualities and attributes 
concentrate in Him. Prthu is like the divinity 
of the ocean completely self-contained. 
(10) 


qà in mA fagrad 
ARa weet Amg RAASTA: 1881 
“He is beyond the reach not only of 
His enemy's arms, but also of the latter's 
thought. He is overwhelming in His power 
exercised against His antagonists. He is 
as if at a great distance when He seems to 
be near. He is invincible in everyway. He 
is an incandescent force risen from friction 
or the body of Vena as fire from wood. (11) 


amdfege yaa ugar patton area: | 
seria aA area ET RRI 


Seeing the inner secret as well as the 
outer efforts and actions of men and other 
beings through spies, He continues to be 
unaffected as an indifferent super-seer as 
if He were the inner vital spirit that is there 
in every living body. (12) 
qaa asd ganay | 
aoaaa gusi mià fta: 

He never punishes him who does not 
deserve to be punished even if he be the 
son of those who are determined to do 
harm to His own self; on the other hand, 
He punishes His own son when found 
guilty, as He is established in the path of 
truth and justice. (13) 
amme ah YAAA 
ada ama maA AT: ext 

The sphere of the irresistible sway of 
Prthu, the limit of the advance of His army 
and the path of the wheels of His chariot 


will extend from the Manasottara mountain 
to the whole region over which the sun 
shines with his rays. (14) 
wa Aaa A: | 
amg Wa ARSA: WT: A 
He will delight the various sections of 
His subjects by His own independent efforts 
and works, giving full satisfaction as well 
as fascination to their hearts; so He will be 
called a Rājā, a king in the truest sense of 
‘he who pleases’. (15) 
gead: wee À EATR: | 
yua: aimi mA AAA: AI 
He is immovable in His promise and 
purpose, He never deviates from truth, He 
loves the Vedas and the Brahmanas (those 
who are devoted to the Vedas); He serves 
those who are advanced in age; He is 
ever ready to give shelter to all beings, 
who are in distress or danger, whoever 
they be; He knows how to honour others; 
He is affectionate and compassionate to 
the poor. (16) 
maun: meig aA gA: l 
vag Agaa: fagtt werf 29 
He regards and reveres the wives of 
others as His mother and loves His own 
wife as a half of His own body. He is 
loving as a father to those over whom 
He rules; He looks upon Himself as a 
servant to those who are well-versed in 
the Vedic lore. (17) 


He is supremely dear to all as if He 
were no other than their own self; He is ê 
constant source of increasing delight and 
joy to His friends and relations. He 
particularly seeks the company of persons 
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who are free from all ties of attachment 
to the world. He is ever up with arms of 
punishment against those who are evil- 
minded. (18) 
ai g Margate: 
pewa a panado: | 
aaam feih 
uaa maA wT RI 
He is the Person Supreme directly 
manifested to men, the Lord of the three 
worlds; He is divinity absolute. He is the 
Spirit pure that is there as the self-contained 
Soul in every living individual; in the exercise 
of one of His divine functions He has 
appeared as a superman among men. When 
He is fully realized in His truth, the apparent 
multiplicity of the world due to ignorance 
will all disappear in him as phantoms in 
Reality. (19) 


amma A Tamaa: 
keregi afao AAM: | Rol 
He is the protector of the terrestrial 
sphere from the quarter of sunrise to that 
of sunset, a unique warrior and King of 
kings that He is. Seated in his triumphant 
chariot, fearlessly armed with a bow and 
arrows, He will travel over the world, as 
the sun travels along the circle of the 
zodiac in his celestial journey, from the 
south to the north. (20) 
ad qe: faa aa a 
ai aaa UART: | 
arqi wan THUR 
Wherever He will be in course of His 
travels, the kings will come to acknowledge 
His supremacy with tributes and offerings 
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and it is believed that the guardians of the 
regions will follow the kings. Their consorts 
will think this primordial monarch to be no 
other than Lord Visnu, who holds a discus 
in one of His hands for a weapon, and will 
sing songs of His fame. (21) 
ad ud ni ggn: 
waaa: UTA 
À citer, ATARA 
Ama m MAREI: 1 221 
In obedience to Him as a supreme 
king, Earth will become a cow for Him, to 
milk the desirable items of wealth for the 
good of all. As a powerful patriarch He will 
provide for the livelihood of the people. He 
will smash the mountains, even as Indra 
did, with the points of His bow and level 
the earth in mere sport. (22) 


Ss Fa W131 

When He roams over the earth like a 
lion with his tail thrown up, twanging His 
bow made of the horns of a cow and a 
goat, and irresistible in encounter, all workers 
of iniquity will hide themselves here and 
there. (23) 


He will perform as many as a hundred 
horse-sacrifices at the source of the 
Saraswati river (in Brahmavarta) and in 
the course of the last sacrifice Indra, the 
king of the gods, himself a performer of 
one hundred sacrifices, will steal away the 
sacrificial horse. (24) 
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ARTE TT ANAT AS 
an w aa n fafau 
In the garden attached to His own 
palace, He will meet the divine Sanatkumāra 
(the master of spiritual knowledge) alone. 
Prthu will worship him with devotion and 
service and attain that pure and perfect 
enlightenment by which they realize the 
Supreme Absolute. (25) 


wa a mem ga faafana: 1 
sann MAT: GA: YARN: |G | 
Prthu’s warlike power and influence 


are unlimited and are known far and wide. 
A large volume of sayings, songs and 


sagas and stories will grow around Him in 
the different parts of the earth and He will 
hear them sung and recounted wherever 
He will go in the course of His wanderings. 
(26) 
aù — fafsrerufaeaam: 
TAARA: | 
areata 
manà feat afa: 1 291 
The vast orbit of His power knows no 
force of opposition, His burning spirit will 
enable Him to destroy the enemies of the 
people by conquering the quarters. He will 
be a matchless Master of the earth and 
His mighty glory will serve as the theme 
of songs for the chiefs of the gods and 
demons to sing. (27) 


sf aerma merger mie dai AREA WSS PAA: I?E Il 


Thus ends the sixteenth discourse, in Book Four of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita 


AA AUTEN SATA: 
Discourse XVII 
King Prthu gets angry with Earth and the latter extols him 


ay Sart 

Ua a Wary aa: Tare rN: | 
Bea aM aera: haere a1 g | 

Maitreya continued: Thus glorified by 
recounting his virtues and exploits, 
the celebrated Lord Prthu gratified the 
panegyrists by honouring them with 
presents of their choice and applauding 
them. (1) 


MATa aT ATTA ETA: | 

Unease: wed: MT 2 1 
He further greeted with due honour 

members of all the four Varnas (grades of 


society), from the Brahmana downwards, 
nay, his servants, ministers and family 
priests, the citizens as well as the inhabitants 
of his entire state, people following the 
various trades and the various functionaries 
and officials of the state. (2) 
fag sara 
wee tired aft gefot 
at gale yada al ae cred A far 2! 
Vidura said : Wherefore did Earth 
who could take any number of forms, 
particularly assume the form of a cow that 
Prthu milked? Who played the role of a calf 
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for the time being and what served as the 
milk-pail? 
ype fara cat p A aT R 
wea tet et ta: Hea Riera X | 
Uneven (undulated) by nature, how 
was the earth made even levelled by him? 
And with what motive did the god, Indra, 
steal away his sacrificial horse? (4) 


wpa we TA 
eat aM Baar Wala: cat a Ta & | 
Having acquired spiritual knowledge 
and wisdom (direct realization of the Truth) 
from the worshipful sage Sanatkumara, 
the foremost of those who have realized 
Brahma, the Absolute, O holy Brahmana, 
what was the destiny he attained to? 
(5) 

Tea HORA Ta Waa: Wa: | 
wa: QATA: yd ARPIT G 1 

WAT ATTA Aa Arete T 
agra Agan mfr © | 
| am your loving devotee as well as of 
Lord Sri Krsna (who is above sense- 
perception). Therefore, be pleased to 
recount to me all the other glorious and 
holy deeds of the almighty Lord Sri Krsna 
of bright renown, connected with the story 
of that former manifestation of His; for 
| know it was no other than Sri Krsna who 
milked this earth in the form of Prthu (son 
of Vena). (6-7) 


qd sara 
ARA aea amam oft 
wa i wam Aa: wa ¢ | 
Sūta continued: Urged in this way by 
Vidura to repeat the narrative of Lord 
Vasudeva, the sage Maitreya applauded 
him and with a glad heart replied to him 
as follows: (8) 
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ayy sara 
(3) | aai: gare aÑ- 
wma waaay WA: | 
vt fet fago wa 
aama: AAAA | 


Maitreya said: When Prthu, dear 
Vidura, was crowned and appointed by the 
Brahmanas as the ruler of the people, his 
subjects, whose body had been emaciated 
through starvation, the soil being left without 
any crop of foodgrains, approached their 
lord and said: (9) 
at TRessTStonfaraT 

aaa eter FAT: | 
ama Aa: yt ws 
a: mea gamt: uR: gol 

“Oppressed with the gastric fire even 
as trees with the fire burning in their hollows, 
O king, we have resorted today for protection 
to you, who are fit to protect us and have 
been made available to us as our lord, 
capable of providing us with means of 
living. (10) 
wt wia màs 

qami maa 
West gae sheet 
aaea feret ART: 1221 

“You are the protector of the world as 
well as the bestower of livelihood. Do you 
endeavour, therefore, to give us food, afflicted 
as we are with hunger, O king of kings, 
before we perish for want of provisions.” 

(11) 
aay sara 
ya: Wart pei Fyre uè 
at cet pe ft Asa g? 

Maitreya went on: On hearing 
the piteous lament of the people, O chief of 
the Kurus, Prthu pondered long and at last 
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was able to perceive the cause of the 
disappearance of foodgrains, viz., that Earth 
herself had held up the foodgrains within 
her bosom. (12) 
ga aai qen MÂINE: | 
qad Aia À: paag INI R3 
Having arrived at the above conclusion 
by force of reason, he took up his bow, 
and in great indignation fitted an arrow to it, 
aiming it at Earth, even as Lord Śiva (the 
Destroyer of Tripura or three towns built of 
gold, silver and iron in the heavens, air and 
earth by the demon Maya) aimed His shaft 
at Tripura. (13) 
wamm aut fymeaieraed a TA 
Ù: gama yia Pg ev! 
Seeing him with an uplifted weapon, 
Earth began to tremble and, assuming the 
form of a cow, ran in terror like a doe 
chased by a hunter. (14) 
anraaaset: «= @ludiserevtart: | 
wt safe era aa aa TAR 
His eyes turned crimson with wrath, 
the son of Vena thereupon followed 
her, with the arrow fitted to his bow, 
whithersoever she ran for shelter. (15) 


m fagit fafa tet treet arat TA: | 
act aa aad aAA 26 | 


Running towards the various quarters 
(north, east, south and west) and 
intermediate quarters (north-east, south- 
east, south-west and north-west) as well 
as towards heaven and earth and 
the region lying between the two, the 
goddess Earth saw him with an uplifted 
bow wherever she went. (16) 


cite naaa arot Aaa Wat: 1 
wet det fragd war fagam eel 
sara a mi iA 
aR arate yarat msaa wary g 1 


She obtained no asylum against 
the son of Vena even as created beings 
find no immunity from death. Then with a 
sore heart she returned much terrified 
and said to the noble king: O Knower of 
Dharma (the secret of piety), kind to the 
afflicted, protect me as well, intent as 


you are on the maintenance of living 
(17-18) 


ahami drat aia sft at Ta: 281 
Such as you are, wherefore do you 
seek to kill me, a meek and innocent 
creature? How would he who is 
acknowledged as a knower of Dharma 
take the life of a female? (19) 
vata 3 à aig parea aa: | 
fra agn Us HEU SAAT: | Ro! 
People do not strike the fair sex even 
though they have committed an offence. 
Much less would men like you, who are so 
gracious and fond of the miserable, stoop 
to such a thing. (20) 
ai fanene ara aa faye waT 
SUIT a WRT: HOTTA TTA | 2k I 
Having destroyed me, an undecaying 
boat on which the whole universe rests, 
how would you be able to support 
yourself as well as all these created beings 
on the surface of water? (21) 


Prthu replied : Earth, | shall slay you: 
who have tumed a deaf ear to my commands 
and take your share in the sacrificial 
offerings, but refuse to yield us crops. (22) 
wad magi 4a ered TA: 
wera fe gemi cust wa T prea! 22! 
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Punishment is not unadvisable in the mara 

case of the cow which is so wicked that it | 7a: ate yema aaa 

feeds on fodder everyday but does not feared qn 

yield the milk of its udders. (23) | m: memga frfa- 

aai we ger aT | zafana À 1291 

a gaea Waa weit: 124! Earth said: Hail, hail to the transcendent 
Foolishly disregarding me, you Person, who evolves diverse forms by dint 


refuse to release the foodgrains already 
created by Brahma (the self-born), and 
which you have concealed within your 
bosom. (24) 
ami qoia RATA 
mih Aaaa A 241 
When your bowels are ripped open by 
my arrows, | shall be able to stop the 
lamentation of these afflicted ones seized 
with hunger, by appeasing their appetite 
with your fat. (25) 
War faga A ATATA: | 
Aa aaa goi TESSAN: 1 261 
For the rulers of men, to kill the vile 
and self-conceited soul—be it man, woman 
or a sexless person—who is merciless to 
other beings, is no killing at all. (26) 
ai ma giai en ara AAN: W: | 
amaA afer YATT: 1 291 
Having torn you with arrows into pieces 
as minute as sesamum seeds—you, who 
are stubborn and arrogant and have 
assumed the illusory appearance of a cow— 
| shall support these created beings by 
sheer dint of my Yogic (supernatural) power. 


(27) 

Wa wae gfe parca faut! 
Wore Wisse: wre Wat Hoarty: | Re 
Seized with a tremor and bowing low, 
Earth spoke with folded hands to the king, 
who like Death bore a form which was the 
very embodiment of wrath. (28) 


of His Maya (creative energy) and appears 
as constituted of the three Gunas (modes 
of Prakrti), though really speaking He has 
by constantly realizing His essential nature 
eliminated all possibilities of identification 
with physical matter (Adhibhita), the Jiva 
or embodied spirit (Adhidaiva) and the 
Controller of both (Adhiyajfia) and is, 
therefore, above all modifications in the 
shape of likes and dislikes resulting from 
such identification. (29) 

menarai faif 

am aidsi qurentage: | 

u Ua n RA: RT- 
gads mo RMÀ I 3o 
The same supreme Maker by whom | 
have been created to be the abode of 
living beings and from whom has proceeded 
this creation consisting of the three Gunas 
(modes of Prakrti) is ready with uplifted 
weapon to strike me ! Whom else shall | 
now resort to for protection? (30) 


a Uda elay sea rayt 
Tarren somata 
waa Asi fra aq: 
ma yout d aiaa 32) 
He who evolved at the dawn 
of creation this world consisting of animate 
and inanimate beings by dint of His Maya, 
creative energy, which rests on Himself 
and is beyond all speculative reasoning, is 
now out to protect it by the same Maya. 
How should He seek to kill me, devoted as 
He is to righteousness? (31) 
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ase Ua: Wave Syat: 1321 

The Lord Almighty, though one, 
appears as many by virtue of His Maya. It 
is He who evolved Brahma (the creator) 
and caused the universe to be brought 
about by him. Surely the doings of such a 
Lord cannot be understood by men whose 
mind is tossed by His Maya, which is so 
hard to conquer. (32) 


mir Aseen ahha 


TÀ waren 
w: wet yeaa ÀI 
Hail to the Supreme Person, the Maker 
of the universe, who, when necessary, 
brings into play and then withdraws into 
Himself His manifold potencies and who 
brings about the creation, preservation and 
dissolution of this universe by means of 
His potencies in the shape of the five 
gross elements, the ten Indriyas and the 
deities presiding over them, the faculty of 
understanding and egotism. (33) 


It is You, O birthless Lord, who, in 
order to place on a sound footing the 
creation brought forth by You and consisting 
of the five gross elements, the Indriyas 
and the inner sense, lifted me up from the 
depths of the ocean and took me out of 
water assuming the form of the primaeval 
Boar. (34) 


A ni ere Pitek awi 


Appearing in the form of a hero, You, 
who once played the role of lifting up the 
earth, now seek to kill me with Your fierce 
arrows for the sake of milk, keen as You 
are to protect all created beings who have 
taken up their abode in me as in a boat on 
the surface of water! (35) 


Surely the doings of divine personages 
like You cannot be known by people of my 
ilk, whose mental horizon is clouded by 
Your Māyā (deluding potency), which brings 
forth this creation made up of the three 
Gunas. Hail to such personages, who bring 
renown to heroes themselves! (36) 


ga aera EÀ me iat aged yer 
IAF TI FARRS EATA: I 219 I 


Thus ends the seventeenth discourse entitled “The Taming of Earth” forming part of 


the “Conquest of Prthu”, 


in Book Four of the great and glorious Bhāgavata- 


Purana, otherwise known as the Paramahamsa-Samhita. 


ee 
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STATES SAT: 
Discourse XVIII 
King Prthu milks goddess Earth in the form of a cow 


Maitreya continued: It was thus that 
goddess Earth glorified Prthu, whose lips 
were quivering through anger. She was 
frightened; but she made herself quiet and 
steady with an effort of her will and spoke 
again: (1) 
aera sit wai Fate fad a AI 
wea: mà am Hee Aa 2 | 

O Lord ! You possess power to do 
anything that You please; kindly control 
Your wrath and consider what | tell You 
in humble submission. Like the bee, a wise 
man takes the essence from everything. 


(2) 
aias Raa: | 
ger Am: vaga dai sa: wea! 3 | 

Sages who have realized the Truth 
have discovered and tested methods for 
the realization of human ends here as well 
as hereafter. (3) 


amas a: wena, ydafsrary 
ae: gA star, AAST E | 


Anyone of the later times who follows 
with faith and reverence those expedients 
found and taught by the ancient masters 
easily achieves the purposes of his life. (4) 
mma at agma waar 
ma aeaa sens Ga: GA! & | 

He who in his foolishness disregards 
them and undertakes to accomplish 
ignorantly planned purposes in his own 


vainly independent ways, can never be 
successful in his efforts. His ends are 
never realized, even though his efforts are 
renewed every now and then. (5) 
ya Bet aaa wero ar fase 
yar wat ger AARAA: G | 
O king! | noticed that the herbs and 
annual plants that had been evolved of old 
by Brahma, the Creative Agent of God, 
were being used and enjoyed by those 
who were unrighteous and had not 
undertaken any religious vows and 
observances. (6) 
akamga a waga: | 
Aysa cise amsa: 1 © | 
|, therefore, absorbed into my bosom 
the herbs and annual plants, finding myself 
unprotected and uncared for by Your 
predecessors and that a generation of 
thievish people flourished on earth. | meant 
to preserve them for sacrificial rites. (7) 
iow dtea: after af area yaar 
wt a a amagi ¢ | 
It is natural that the plants have got 
assimilated in me through a long process 
of time. Now You are the person competent 
to draw them forth by some expedient 
known to be effective in this behalf. (8) 
ad meg À dv ae awe wal 
dea ata, arrayed ow eter! e | 
erat a Weert yet Yau 
weitere asst a Ro 
O Hero of mighty arms, O Lord 
sustaining the life of beings, pray, find a 
calf, a befitting milk-pot and one who can 
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draw the milk, so that, full of affection for 
the calf, | shall yield for you the desired 
objects in the form of milk, if you want to 
have nutritious food coveted by living beings. 
(9-10) 

wai a He A Wrage aa TA: | 
anata wei à mada À faig 
O king of boundless power ! remove 
my ruggedness and make me level so 
that, even when the rains have passed, 
the water poured down by the god of rain 
may stand on me. May all be well with 
You! (11) 

gi fed fed ami ya aaa ya: 1 
aa pa w maggaa: 1221 
Accepting this agreeable and wholesome 
advice of goddess Earth, the Emperor made 
a calf of Swayambhuva Manu and drew 
from her by his own hands all species of 
herbs and annual plants. (12) 

am wow ada mÀ gem! 
IAA a aa age: JANAT 831 
Likewise all other wise and intelligent 
persons too take the essence of everything 
and so after Prthu others also drew from 
Earth, as a cow tamed by him, the objects 
sought after by them. (13) 


mr gaa =a 
ad gai gear waved fas 
The seers and sages, O most righteous 
one, made a calf of Brhaspati, the preceptor 
of the gods, milked the goddess and got 
the sacred Veda for milk, their milk-pots 
being the organs of hearing and of speech 
and the mind, which is the sense of senses. 
(14) 

pea ae yer ek Agg 
Roda wan dia act wai eu 
The gods made a calf of Indra (their 
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king) and drew from Earth the ambrosial 
drink known as Soma besides mental vigour, 
ardour of the senses and physical strength 
for their milk in a vessel of gold. (15) 
Wa ma a ugam 
Ramga Aa QRT RS 
The Daityas and Danavas made a calf 
of Prahrada, the noblest of them all, and 
obtained wines and distillates (toddy etc.) 
for their milk in a bucket of iron. (16) 
mean ua waa TA: | 
ant fasaa pan merd wey ATA 29 
The Gandharvas (celestial musicians) 
and Apsarās (heavenly nymphs) made a 
calf of Viswavasu and derived the sweetness 
of song and beauty for their milk in a cup 
of lotus. (17) 
aa fim wei AT 
ATTA ARTA: AEN ATTA: | 1 
The venerable Pitrs—the deities 
presiding over the rites in honour of the 
spirits of departed ancestors, made a calf 
of Aryama (one of the twelve deities presiding 
over the sun, the chief of the Pitrs) and 
drew with reverence what is known as 
Kavya (food for the Pitrs), which they held 
in a sun-dried earthen vessel and which 
was milk for them. (18) 
wae adi nic fret: Age 
fate aufe fat a aa faena: |? 
The Siddhas (another class of heavenly 
beings) made a calf of the sage Kapila and 
obtained in the concave cup of the welkin 
mysterious powers of becoming as small 
as an atom and so on, powers which could 
be exercised by mere will; while the 
demigods such as the Vidyadharas used 
the same sage for their calf and in the 


same pot and obtained the art of treading 
the air. (19) 
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ara a TREAT MANEAT | 
mi wea act A gT 201 
Others, such as the Kimpurusas, an 
order of swift and  quickly-moving 
superhuman beings, who were adept in 
conjuring tricks, made a calf of Maya (the 
great demon architect and conjurer) and 
obtained the magic art of those wonderful 
beings who can disappear in an instant to 
the astonishment of the spectators—an art 
which could be exhibited by mere wish or 
thought. (20) 
aaia seth fasen: farg: | 
YAMA gE HUT ANAT 221 
Similarly, the Yaksas, the Raksasas 
(the night-wandering ogres), the ghosts, 
the detestably ugly fiendish creatures known 
as Pisacas, all of whom feed on raw flesh, 
made a calf of Rudra, the Lord of the 
ghosts, and drew the beer of blood in a 
skull for a pot. (21) 
aoe Saye: Wat ATF AAR 
faera ani gia fad mari eel 
Even so the serpents with and without 
hood, the snakes and other poisonous 
creatures, such as the scorpions, made a 
calf of Taksaka, the chief of the snakes 
and serpents, and drew poison in their 
mouth for the vessel. (22) 
Wit wad aft act peat a WaT! 
saat aero a fT: 1231 
wera: MA: Heal aE: A wear! 
quan faen aeda AIR 
The graminivorous beasts made a calf 
of the Bull of Lord Siva and obtained the 
grasses for milk in the vessel of the forest. 
Again, the ferocious flesh-eating beasts 
with sharp teeth made use of the lion, the 
king of beasts, as the calf and got flesh for 
milk in the pot of their body. The birds 


made a calf of Garuda (their king) and got 
mobile creatures such as moths and insects 
as well as immobile creatures, fruits etc., 
for milk. (23-24) 
aca aA: yai TA: 
frat Raag me AAN 24! 
With the Banyan for the calf the trees 
got different kinds of saps for milk. The 
mountains used the Himālaya as the 
calf and obtained the various minerals for 
milk in the basins of their ridges. (25) 
wd SS A ES OA ree TA: | 
miami yest gag: TATTA 26 | 
Earth is a wish-yielding cow. Now that 
she had been tamed and made available 
for milking by king Prthu, all the species of 
living beings milked her each with its own 
chief as the calf and obtained milk in various 
forms and held it in their own vessel suitable 
for it. (26) 
Ua Yeates: JAA: AANA: | 
amka eid = HRT! 
In this way, O descendant of Kuru, 
king Prthu and others, who sought food for 
themselves to eat, milked the cow and got 
different kinds of milk in the form of their 
own food with different calves and cups 
to hold it. (27) 


dat nA: wa: ada Fa: 1 
greg warts tom gega: 
Thereafter king Prthu became pleased 
with goddess Earth, who now yielded all 
the objects of one’s desire, and fondly 
accepted her as a daughter, feeling paternal 
love for her. (28) 


quiet weenie ige tanta 
ysa fa: mayak wa fay: 1291 
Prthu (the son of Vena), the almighty 
king of kings, crushed the crests of 
mountains with the ends of his bow and 
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mostly levelled the surface of the terrestrial 
globe. (29) 
Renter wary at: Wa afaa: erat | 
fama maah AA AA ada: 1301 
Tar OG wh gii fafaent a 
Har dar Bie AET | Be | 
Lord Prthu (the son of Vena), who was 
a father to his subjects and provided them 
with the means of subsistence, next planned 
with due regard to propriety dwellings for 
human beings at different places all over 
the earth, and he founded villages, towns 
and cities, built castles and forts of every 
description, designed abodes for cowherds 


and pens for cattle, contrived camps and 
cantonments and taught how to dig mines. 
He also provided houses for farmers and 
cultivators and raised hamlets on hill-sides. 
(30-31) 

Wage Fam pmke 
aang aaa M aa aarepatat: 1321 
Before the advent of Prthu people 
had no idea of different kinds of human 
dwellings like villages and towns on this 
globe. Now they began to live comfortably 
in rural and urban conditions with a sense 
of security of life and property in every part 
of the earth. (32) 


aft iena wergra ween wea aged JITAS RÛS AA: Ml RC I 
Thus ends the eighteenth discourse forming part of the Story of Prthu’s Conquest, 
in Book Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


AARAA: 
Discourse XIX 
King Prthu performs a hundred horse-sacrifices 


aa aaa 

andaa wm g gda T: 
amai wt: at a wet mad g 

Maitreya continued: The king Prthu 
now consecrated himself as a preparation 
for the performance of a hundred horse- 
sacrifices in Brahmāvarta, the land of 
Swāyambhuva Manu, where flows the 
Saraswati in an easterly direction. (1) 
ae omar FAATAA: | 
vert mÀ giim 2 

The glorious Indra, the lord of paradise, 
who had attained to this exalted position 
by virtue of his performing a hundred 


sacrifices, grew jealous of the grand 
sacrificial festivities started by king Prthu 
inasmuch as he saw that the same would 
(2) 


obscure his own achievements. 
wa amA: area, RÂ: | 
aaya water ade: wy! 2! 
For in that sacrifice Bhagavan Sri 
Hari, the Lord of all sacrifices and the 
almighty Ruler, Teacher and Soul of the 
whole universe, was directly perceived 
by all. (3) 
afad maraha crea: west: | 
saint iA: % | 


He was accompanied by Brahma and 
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Siva and the other protectors of the 
world—who came with their retinue—and 
was being extolled by Gandharvas (celestial 
musicians), and hosts of Apsaras (celestial 
nymphs) as well as by sages. (4) 
fa faerent ear eat RTA: | 
gravy: mi BR GI 
FAA mÀ gat UPI: ARA: | 
mA À a AAA: R 1 
Alongwith the Lord came a number of 
celestial and semi-celestial beings such as 
Siddhas, Vidyādharas, Daityas, Dānavas, 
Guhyakas (Yaksas) and so on, the foremost 
attendants of Sri Hari led by Sunanda and 
Nanda, and devotees of the Lord like 
Kapila, Narada and Dattatreya, as well as 
masters of Yoga like Sanaka and his three 
brothers, who are all eager to wait upon 
Him. (5-6) 
wa ma yh: ning adi 
ARa amima ae T © I 
In that sacrifice, O Vidura (a descendant 
of Bharata), goddess Earth attended in the 
form of a celestial cow, that supplies milk 
and clarified butter serving as oblations for 
the sacred fire and gratifies all one’s desire, 
yielded to the sacrificer all the objects 
sought by him. (7) 


Rivers bore as their streams all sorts 
of sweet and delicious drinks (pressed out 
of grapes and sugarcane), as well as milk, 
curds, butter-milk and clarified butter together 
with many liquid foods. The gigantic trees, 
which profusely dropped honey from their 
pores, bore fruit in abundance. (8) 
fret a rsi agfa 
megg: at A: HA: e | 


Oceans brought him heaps of jewels 
and mountains brought four kinds of foods. 
Similarly, all the worlds with their guardians 
brought presents for the king. (9) 


R mA gait ATA 
ae aR: RART 0 | 
The powerful Indra grew jealous of 
such great prosperity of king Prthu— 
who looked upon Lord Visnu (who is beyond 
sense-perception) as his sole lord and 


master—and threw obstacles in his 
way. (10) 
aerate | aT aaa 


at a mida fated ee! 

While Prthu (the son of Vena) was 
engaged in worshipping Lord Visnu (the 
Lord of sacrifices) through the performance 
of the last (hundredth) horse-sacrifice, 
the jealous Indra stole away the sacrificial 
animal, himself remaining hidden from 


(11) 


ara mavs Asa eda: 1921 
The venerable Atri detected him hurrying 
through the air in the garb of a heretic, 
which he had taken on himself as an 
armour, and which leads one to mistake 
unrighteousness for righteousness. (12) 
aam ARA eq yA were) 
aama ige RA ma 231 
Egged on by Atri to kill him, Prthu’s 
son, who was a great car-warrior, gave a 
chase, all inflamed with rage, and shouted, 
“Halt! Halt!” (13) 
a mgp ater AF ef RTA 
ied Vers TA at A Asafa! ex! 
Indra wore elf-locks on his head and 
was besmeared with ashes. Seeing him in 
that guise, the prince took him to be piety 
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incarnate and refrained from shooting an 
arrow at him. (14) 
amagi t yà easter! 
ak ae aa wet AA ey 
When he returned without having killed 
Indra, Atri urged him once more to slay the 
wrong-doer, saying, “Strike, dear child, the 
great Indra, who is in fact the vilest of 
gods, inasmuch as he has interfered with 
your father’s sacrifice.” (15) 
wa adage: wrest face 
aag wat ynsan] 
Thus incited by Atri, Prthu’s son gave 
chase to Indra as he was hastening through 
the sky, even as Jatayu (the king of the 
vultures) chased Ravana when he was 
flying with Sita in his aerial car. (16) 
Asya ea aaga ae stated: TATE | 
ar: ema ATT ye! 
Indra, the lord of paradise, gave up for 
the prince the horse as well as the guise 
which he had assumed and vanished from 
the view of his pursuer. The hero then 
came back to the site of his father’s sacrifice, 
bringing the horse with him. (17) 
area m ad aaa wea: | 
mài ageret fafaga sft wits ec 
Witnessing the wonderful achievement 
of Prthu’s son, the great sages (Atri and 
others, who had been officiating at the 
sacrifice) gave him the significant name of 
Vijitaswa, the conqueror of the horse, O 
Vidura (an incarnation of Dharma)! (18) 
sga ane werd gait: 
amaga fewer = fay: 1 281 
Creating a thick mass of darkness, the 
mighty Indra stole once more under cover 
of it the horse, tied with the gold chain, 
from the sacrificial post and the wooden 


ring placed in front of it to which the horse 
had been secured. (19) 
afa: maama amoi faero 
wacacarget = AA Mea 201 
As Indra was hurriedly passing through 
the skies, Atri directed the attention 
of Vijitāśwa. The hero, however, did not 
obstruct him, holding as he did in his hand 
a staff with a skull on its top. (20) 


ation afer wee fara wari 
Asya Wa aaga Aare: FATS! 22 I 
Urged, however, by Atri, he set an 
arrow to his bowstring in indignation and 
aimed it at him. Indra thereupon gave up 
the horse as well as his garb and stood 


invisible. (21) 


Aranaga faqagaarast| 
aai A Si meag: 1 221 
The hero too thereupon returned to the 
scene of his father’s sacrifice, taking the 
horse with him. It was some weak-minded 
people who accepted as their own the 
reproachful garb assumed and shed by 
Indra. (22) 
amt wafer è gat aAa 
aA aoe aust fers aveia | 22! 
The hypocritical garbs and appearances 
that Indra assumed with the intention of 
stealing away the horse came to be known 
by the name of ‘Pakhanda’ inasmuch as 
they were the marks of a sinful propensity 
(ma ave). The word ‘Khanda’ has been 
used here in the sense of a mark. (23) 


In this way the mind of men was foolishly 
attracted towards the deceitful garbs 
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assumed and dropped by Indra when he 
stole away the horse with the motive of 
interrupting the sacrificial performance of 
Prthu, as well as towards false creeds 
passing as true religion under the attractive 
labels of ‘Nagnas’ (a fraternity of naked 
mendicants), Raktapatas (monks with red 
robes) and so on, and preached with 
exceptional eloquence. (24-25) 
qatar MAA YA: Gea: | 
gaa pA AAR R: 1 26 
When the venerable Prthu, who 
possessed extraordinary prowess, came 
to know this, he lifted his bow and took up 
an arrow in great indignation to strike at 
Indra. (26) 


a gA: ARTTA 291 

Prthu’s might and rapidity of movement 
were irresistible; he was terrible to look at 
on account of his great fury. When the 
priests officiating at the sacrifice saw that 
he had made up his mind to kill Indra, they 
prevented him, saying, O king of great 
wisdom, it is not worthy of you to kill 
anyone other than the beast approved of 
by the scriptures on this sacred occasion. 


(27) 
aa meaag 
amè aaga gaT 
amaaa 


Waa A Beara ASETA 2 1 

We will invoke to this very place through 
Powerful spells Indra, who has thwarted 
your purpose and has been eclipsed by 
your glory, and will without delay forcibly 
throw your enemy, O king, as an oblation 
into the fire. (28) 


zama aot agrafa wari 
aS yet Tray: Wert | 3 1 

A a yh gag war 
j Amia aya AeA: W: I 301 
Having addressed Prthu (the master 
of the sacrifice), in these words, O Vidura, 
his priests were indignantly proceeding to 
pour oblations into the sacred fire with the 
avowed object of invoking Indra, with the 
sacrificial ladle in their hand, when Brahmā 
himself appeared before them and prevented 
them from proceeding further, saying, “Indra 
does not deserve to be killed by you, for 
Yajña (by which name the then Indra was 
called), whom you seek to get ride of, is a 
manifestation of the Lord Himself, while the 
gods who are being propitiated by you are 
so many forms of Indra alone. (29-30) 

afeé uya megia feet) 
yamgsi wm: siaga 3? 
Look at the great violation of Dharma 
committed by Indra, O Brahmanas, with 
the intention of obstructing this sacrificial 
performance of King Prthu, which mischief 
is likely to be repeated if he is not conciliated. 
(31) 

gaat: yeitsfarmeienrreracrd: | 
aci a mdf: Radea 321 
Therefore, let the number of sacrifices 
standing to the credit of Prthu of wide 
renown fall short of one hundred by one. 
Turning to Prthu himself, Brahma said, 
You have no use for sacrifices well 
performed, since you are conversant with 
the Dharma conducive to Liberation. (32) 


mA maa Teme 

surafa fe wg A smagi S 33 
It is not worthy of you to show anger 

against the mighty Indra, who is your 
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second self; for, God bless you, both of 
you are manifestations of the Lord enjoying 
excellent renown. (33) 


aga tat g re 
Wishes fayd aA 3% I 
Brood no more over this incident, O 
mighty monarch, and listen to our word 
with an attentive mind. For the mind of the 
man who contemplates achieving what 
has been thwarted by Providence gets 
highly enraged and is steeped in blind 
infatuation. (34) 
Egieta way, Grae: | 
miarà aa maria: aus 
Let this sacrificial performance cease; 
for the gods are obstinate by nature. It is 
due to this performance that Dharma is 
being violated through pseudo-religious 
practices started by Indra. (35) 
quiii: maiin R A 
fami aadi mA Aa 36! 
Look at these men being carried away 
by the attractive forms of false religion given 
currency of Indra, who has interfered with 
your sacrifice and stolen your horse. (36) 


wary, ufagio 
ef wart UAT 
aged aaa F271 3191 
A ray of Lord Visnu, you have now 
appeared on this earth from the body of 
Vena in order to preserve the religious 
faith of the people, conforming to the various 
scriptures, that had been undermined by 
his misdeeds, O Prthu! (37) 
a a ayaa wa wÀ 
if i firdafki 


w a mayda 
yaverravend wt a3 
Therefore, considering the true welfare 
of this universe, O Ruler of the people, 
fulfil the desire of the progenitors of the 
world, such as Bhrgu and others, who 
have fondly cherished the hope that the 
Lord Himself will manifest in your person 
and bring salvation to the world and foil the 
conjuring trick employed by Indra in the 
shape of the terrible path of pseudo-religion 
(shown by him) which gives rise to a 
number of false creeds. (38) 
Ary yard 
sai a Aem aA fara: | 
an a ga aa Tara a ATT! 3 
Maitreya went on: Thus advised and 
instructed by Brahmā, the progenitor and 
preceptor of the world, Prthu, the ruler of 
the people, did as he was told, i.e., insisted 
no more on completing the hundredth 
horse-sacrifice and not only came to 
terms with Indra but also bestowed his 
affection on him. (39) 


qayma gà yii 
aA a à agih afim: 1 vo! 
When Prthu, who had many a noble 
deed to his credit, had finished the 
ceremonial bath taken at the end of a 
sacrifice, the gods, the bestowers of boons, 
that had been propitiated by him during his 
sacrifices, conferred boons of their choice 
on him. (40) 
fam: eRT: stage AET: | 
ai aaa: afaa Aepa: l8! 
The Brāhmaņas, whose blessings 
always came true and who had received 
their sacrificial fees and had been duly 
honoured with reverence, pronounced their 
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blessings on king Prthu, the first constitutional 
monarch, O Vidura, highly gratified, and 
added: (41) 
assem aÀ Wa Wa RANT: | 

qaam mma afama: 1%? 1 


“All those who had assembled here in 
response to your invitation, O mighty-armed 
ruler_—manes, gods, Rsis and human 
beings—have been duly honoured by you 
with gifts and attention.” (42) 


ga danad arg maie dfai agr 
ATÀ QPAR ATA: M 8 N 
Thus ends the nineteenth discourse forming part of the Story of Prthu’s Conquest, in 
Book Four of the great and glorious Bhāgavata-Purāņa, otherwise 
known as the Paramahamsa-Samhita. 


AA fagirseara: 
Discourse XX 
Lord Visnu manifests Himself in the sacrificial hall of king Prthu 


Maitreya resumed : Pleased with the 
sacrifices of king Prthu, the all-pervading 
Lord Vaikuntha (Visnu), the Enjoyer and 
Dispenser of the fruit of sacrifices, too, 
appeared on the scene with Indra and 
addressed the king as follows: (1) 


The Lord said: This Indra has interfered 
with your vow of performing a hundred 
horse-sacrifices. As he now tenders his 
apology to you, you will be well advised to 
grant him pardon. (2) 
yira: maA AR ma HAT: | 
agafa yA aE aren FATAL BI 

Those pious souls in this world, O 
ruler of men, who are possessed of good 
understanding and are the best among 
men bear no ill-will against their fellow- 


beings, as they know that the body is not 
their Self. (3) 


ya afe yaa agm aT 
mwa wow An ggm x | 
If even people like you are bewildered 
by My divine Maya (deluding potency), 
services rendered to the elderly (in point 
of wisdom) for a long time should be 
regarded as sheer fruitless labour. (4) 
aa: mam fagmann: 1 
amet sft AR URASTA y 1 
Hence the awakened soul who knows 
this body to be a product of ignorance 
about one’s own self, desire and action, 
never gets attached to it. (5) 
adam: msan I 
aà aA ara a: pa A: & | 
Having no attachment to this body, 
what wise man would entertain a feeling of 
mineness with regard to the house, progeny 
or wealth, produced by that body? (6) 
TR: Wee: AARTS TTA: | 
aidsa: Me PUTS SHISSAA: WE | 9 | 
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The Self referred to (in verse 3 above) 
is one without change, pure (untainted by 
Maya), self-effulgent, beyond the three 
Gunas (modes of Prakrti), the substratum 
of divine attributes, all-pervading, unveiled, 
the witness of all, having no other soul and 
distinct from the body. (7) 
awd aama aq yes! 
maA wpfeeeitste reat: a aa fart: e 1 

The man who knows the Self, existing 
in the body, as described above is never 
tainted by the modes of Prakrti, though 
abiding in Prakrti, established as he is in 
Me, the supreme Spirit. (8) 
a: muo ni Fred Prost: segathaa: | 
waa VAR WT Ws wafa g | 

The mind of the man who daily worships 
Me with reverence through the performance 
of his own duty as enjoined by the Sastras, 
expecting nothing from Me, is gradually 

purified, O king! (9) 
ue: aag fare: | 
wha à ana del harry! tol 
He whose mind is purified dissociates 
himself from the world of matter and, attaining 
true wisdom, enjoys eternal peace, which 
is the same as My equipoised state and is 
also known by the name of Brahma, the 
Absolute, or final beatitude. (10) 
seiner AARNA 
petra at aareita yer! ee 
He who knows this immutable Self as 
if it were unconcerned, though presiding 
over the body, the senses of perception, 


the organs of action and the mind, attains 
blessedness. (11) 


Rma faga Toran 
KARNER ANA: | 
qeg wer fa g 
a fan A gA: 1221 


Transmigration takes place only of the 
subtle body—which is made of the five 
subtle elements, the senses and the deities 
presiding over the same and a reflection of 
the Spirit—and which is distinct from the 
Spirit. Enlightened souls who have conceived 
a strong attachment to Me never give way 
to the morbid feelings of joy and grief, 
when they meet with favourable or adverse 
circumstances. (12) 
wa: ae: 

qa a ga a RaT: | 
EEIE AA KLEC GGL cea 
faraa dhifacriterterorq | 231 

Viewing the exalted, the middling and 
the vile alike and balanced in joy and 
sorrow, and having conquered the 
senses and the mind, therefore, O valiant 
monarch, protect all the worlds with the 
help and co-operation of all the people 
(ministers and others) made available 


by Me. (13) 
Ma: warmed agit 

STENT Ppa, TSA! 
giam | equa: Wa- 

mià mesa | RI 


Protection of the people is the only 
way to the salvation of a ruler; for thereby 
he gains hereafter one-sixth of the merit 
earned by the people; while he, on the 
other hand, who fails to protect the people 
and yet levies taxes on them, forfeits his 
merits and eats sin. (14) 
wa fanaa 

adya S ATT: | 
ZA FA RA 
za fragrance: Al 

Thus, mainly devoted to the sacred 

duties approved of by the foremost 


Dis. 20] 


* BOOK FOUR + 


497 


Brahmanas and enjoined by tradition, though 
unattached to them, and ruling over the 
earth with righteousness you will win the 
love and devotion of the people and in a 
short time you will be able to see the 
perfect ones (Sanaka and others), who will 
call on you at your own house. (15) 
a a Seo Was 
guinea ase iaaa: | 
we owed gord- 
ae m aeaa RE 
And ask of Me any boon of your choice, 
O ruler of men, since you have won Me 
by your virtues and good disposition. | am 
not easily accessible through sacrificial 
performances or austerities or even Yoga 
(concentration of mind), dwelling as | do in 
the heart of the even-minded. (16) 
ay sara 
a sei Aae faa faga 
amia mai freer mÈ RIVI 
Maitreya continued: Thus instructed 
by Lord Viswaksena (Visnu), the Preceptor 
of the universe, king Prthu, the conqueror 
of the world, bowed his head to Sri Hari’s 
command. (17) 
wut wed: tem fsi <a ator 
werd ue fagd aai zee 
He embraced Indra, who had attained 
to that position through a hundred 
sacrifices—who was just going to touch 
the latter’s feet by way of apology and was 
ashamed of his own act—and gave up his 
enmity towards him. (18) 
wera fava AATE: | 
VaR aa TÅRTA: | RR 
Prthu now offered worship to the Lord, 
who is the Soul of the universe, clasped 
His lotus-feet with increasing devotion. (19) 


564 Shrimadbhagavat Part I_Section_33_Front 


Tarihnaiserrrpretactiad: | 
UPA UATE A WAR AEATATL! Ro | 
Though inclined to depart, the Lord, 
who had eyes resembling the petals of a 
lotus and who is the disinterested friend of 
the virtuous, kept on looking at him and 
could not proceed, being detained by his 


own kindly disposition. (20) 
a ma faae 
fafai MIRAA: | 
a fratara a afad 
aaea: 132R! 


Prthu (the first constitutional monarch 
on this earth) could not see Sri Hari 
because his eyes were bedimmed with 
tears, nor could he speak anything, his 
voice choked with tears. Embracing Him in 
his heart, he, therefore, held Him there 
and stood with joined palms where he 


was. (21) 

amas aAa- 
FAST Tea! 

va wor fata sa 
faenas: TRI 


Then, wiping his tears, he gazed on 
the Supreme Person—who now appeared 
before his eyes, that would not be sated 
with His sight, and who stood touching the 
ground with His feet and with the finger- 
tips of one of His hands placed on the 
elevated shoulder of Garuda (the sworn 
enemy of serpents)—and addressed the 
Lord as follows: (22) 


aris hacaad git a TRZ 


Prthu said: How could a wise man 
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ask boons—enjoyable by those whose mind 
is engrossed in the world of matter—of 
You, O omnipresent Lord, the Ruler of 
those capable of conferring boons on their 
votaries ! | too would never ask of You, O 
Lord, the Bestower of final beatitude, boons 
which are available even to the denizens 
of hell. (23) 


a wma ma aaa gafa- 

a a geama: | 
kacinta La ctet LE: RC Ba G 

Ama anà À aT: 


| crave not under any circumstance 
even final beatitude, where there is no 
occasion for enjoying the nectar of Your 
lotus-feet, oozing from the inmost heart of 
the most exalted souls through their lips. 
Therefore, pray, endow me with ten thousand 
ears to enable me to drink to my heart's fill 
the nectar-like praises of the Lord; this is 
the boon | ask of You. (24) 


O Lord of excellent renown ! even the 
air (breath) laden with drops of the nectar of 
Your lotus-feet, issuing from the mouth of 
exalted souls, restores the knowledge of 
Self to us, fallen Yogis, who have forgotten 
the path leading to the realization of the 
Truth. Hence we require no more boons.(25) 
am: fad aaa antag 

age arate a war! 
wma Tora aà ugi 
siia TORRET 261 

How can a man of flair—who has 
accidentally heard Your auspicious praises 
in the society of noble souls only once, O 


Lord of excellent fame, feel sated, unless 
he is a veritable brute—with the glory, 
which even Sri (the Goddess of beauty 
and prosperity) has gladly adopted as a 
theme of Her songs, keen to imbibe Your 
virtues. (26) 


Full of ardent longing, therefore, | would, 
like Laksmi, who is distinguished by a 
lotus in Her hand, adore with all my being 
You, the highest of all embodied beings 
and the abode of all excellences. Let there 
be no bickering between us two, who are 
competing for the service of a common 
lord and who have focussed our mind on 
Your feet alone. (27) 
wert wade ÀT 
eared senator a: artery | 
mite meae dra: 
ava froasfiraea fe Tar! 22 | 


Jealousy is sure to be aroused, O 
Lord of the universe, in the mind of Goddess 
Laksmi, the Mother of the universe, whose 
role of devoted service to Your feet it is my 
desire to share. But fond as You are of the 
meek, You make much even of their trifling 
services. And rejoicing as You do in Your 
own Self, You have nothing to do even 
with Her (Goddess Laksmi). (28) 
waa a Va areal 

aerate | 
yarerenongd wat 
Piiraa TA fak?! 
It is, therefore, that even after attaining 


wisdom pious souls worship You alone, 
who dispel the delusion caused in the mind 
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of Your devotees by the modes of Prakrti, 
Sattva, Rajas and Tamas. As a matter of 
fact, we know of no other purpose than the 
constant remembrance of Your feet in the 
life of noble souls, O Lord. (29) 
wat fit a wat farted 
at guitata ware a 
ara Fen aie A ISA: 
aa Wa: wd aif NT: 1301 
The words “Ask of Me a boon of your 
choice” that You just addressed to me, 
engaged in worshipping You in a 
disinterested spirit, | reckon as intended to 
delude the creatures of the world. If the 
people were not bound by the cords of 
Your speech (the Veda), wherefore should 
they take to action (with interested motives) 
under a spell of delusion? (30) 
aama SA ser afe 
ASAE RRASA: | 
aa hamei faa mi 
aor watered a: area 38 I 
Indeed man has been split from You, 
his real Self, by Your Maya (deluding 
potency), O Lord: that is why the stupid 
fellow hankers for other things. Nevertheless, 
even as a father does what is good for his 
child of his own accord without being asked 
by the child, You too should likewise strive 
for our good. (31) 
aaa sara 
sears qa: a farag 
ware Ter, af afore 7 
Reigi ifa a qa gar 
mai niai ait A TST! 32 1 
Maitreya went on: Extolled thus by 
Prthu (the first constitutional monarch on 
this earth), the all-seeing(omniscient) Lord 
Said to him, “May you have devotion to 
Me, O king ! Fortunately enough, you have 


developed such a mental attitude towards 
Me, through which one is able to get over 
My Maya (deluding potency), so hard to 
escape from. (32) 


wea ge HSS: ward! 
Teresa cin: adareita vine! 331 


“Therefore, do My bidding carefully. O 
ruler of the people; for men who carry 
out My behest reap good results 
everywhere.” (33) 

aT sara 
sft aera owed: $ vfrrenetaga:! 
qis wey As fra! ay 

Maitreya resumed: Thus welcoming 
the words of the royal sage Prthu (the son 
of Vena), which were full of deep meaning, 
and worshipped by him, the immortal Lord 
showered his grace on him and made up 
His mind to depart. (34) 


anha aq: wa einai 1381 

Honoured by the king with polite words, 
wealth (rich presents), salutation with joined 
palms and devotion, and treated by him as 
so many images of Lord Visnu, the Ruler 
of all sacrifices, all the gods, Rsis, manes, 
Gandharvas (celestial musicians), Siddhas 
(a class of celestial beings endowed with 
mystic powers from their very birth), Caranas 
(celestial bards), Nagas (a species of living 
beings with a human face and serpent-like 
lower extremities, inhabiting the subterranean 
regions), Kinnaras (a class of demigods 
with a human figure and the head of a 
horse, reckoned among the celestial 
choristers and celebrated as musicians), 
Apsaras (the dancing girls of heaven), human 
beings, birds and many other beings as 
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well as the attendants of Lord Vaikuntha, 
Visnu, left that place. (35-36) 
amare wad: area A: | 
aha THIS Tae Wem 201 
Stealing away the mind as it were of 
that royal sage as well as that of his 
preceptor, the immortal Lord too returned 
to His own Abode. (37) 


agea wea Fa: va 
wera a tami tart tagt aati az) 
Bowing to the Lord, who is adorable 
even to the gods and is unmanifest by His 
very nature, and who, having revealed 
Himself (to Prthu) had become invisible 
once more, the king also retired to his 
capital. (38) 


aged PASATA: | Ro | 
Thus ends the twentieth discourse in Book Four of the great and 
glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


SARAS ATA: 
Discourse XXI 
King Prthu’s teaching to his subjects 


Hay sara 

tifa: Garatugaet: TIA: | 
Teefuheiiived qa a ait 

Maitreya continued : The city was 
decorated everywhere with strings of pearls, 
wreaths of flowers, drapery, ornamental 
arches of gold and highly fragrant incense 
burning in censers. (1) 
SAT RATATAT TATA TT, 1 
qaan AA aA l? 

It had its streets, quadrangles and 
highways sprinkled with water perfumed with 
sandal and aloe, and was adorned with 
flowers, unbroken rice, fruits, young blades 
of barley, parched grains of rice and lights.(2) 
age: mae: TRÀ: Rp 
meum: «ada: HAAPT 3 | 

It was beautified with stems of bananas 
containing bunches of flowers and fruits, 


as well as with young arecas (uprooted 
and planted here and there by way of 
decoration), and was embellished all round 
with festoons prepared with the leaves of 
various trees (mango etc.). (3) 
wma duafa: maag: | 
wigeeaya yeguscntvsd:| ¥ | 
People of the city and particularly fair- 
looking maids adorned with polished ear- 
rings advanced to greet him with lights and 
presents as well as with all kinds of 
auspicious substances (such as curds etc.) 
collected for the occasion. (4) 
me weston T 
Bàn wat ak: aA aE: S | 
Extolled by bards and minstrels, yet 
free from pride, the hero entered the palace 
in the midst of a flourish of conches an 
the crash of kettledrums and the chant of 
Vedic hymns by the priests. (6) 
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fara: qearara tat ATT: | 
di wie: frame! & | 
Greeted everywhere on the route and 
highly pleased, king Prthu of great renown 
honoured the citizens as well as the different 
classes of his subjects hailing from the 
countryside, by granting them boons which 
delighted them. (6) 
u iafe: 
ani gaia meagan: | 
gi maas ANT: 
wad Prerareee W TN O 1 
Doing many such deeds as the milching 
of Earth, the great monarch of unimpeachable 
conduct and the most adored of all ruled 
over the terrestrial globe and, after 
establishing an extensive renown, eventually 
ascended to the highest abode of the Lord. 
(7) 
qd sat 
wafers agit fasted 
qe, 
am meanma: weed 
Am wre PAAA ¢ | 
Sita went on : Vidura, that eminent 
votary of the Lord, O Saunaka (the leader 
of the assemblage of sages collected in 
the forest of Naimisa)! hailed the sage 
Maitreya (the son of Kusaru)—as the latter 
dwelt upon the glory of king Prthu (the first 
constitutional monarch on this globe), which 
had been augmented by excellences of 
every kind and had won the homage of 
men of great virtues—and spoke as follows: 
(8) 
fig sara 
Asafa: yafana: | 
fiya a dona act Aaa gE TAL S 1 
Vidura said : What did that Prthu 


further do, who was installed as king by 
the Brahmanas, received presents from all 
the gods and bore the prowess of Lord 
Visnu in his arms, by which he milked 
Earth in the form of a cow? (9) 
wal ae Sif a gora 
akadang: | 
Silent: Ware Sasa ATA- 
mn wa aq aed wer ol 
What knowing man would not hear the 
glory of king Prthu; for it is the remains of 
whatever was achieved by his valour that 
all the so-called rulers of the earth as well 
as the different worlds and their guardian 
deities enjoy to their heart's content even 
to this day. Therefore, pray, tell me more 
of his faultless doings. (10) 
fa sara 


BIETE E ALAIS LESS ELEA E LICL MÀ | 
mena gA AA ARTET I RR 1 
Maitreya resumed : Living in (ruling 
over) the holy stretch of land lying between 
the two rivers, the Ganga and the Yamuna, 
he enjoyed only such pleasures as had 
been earned by his past deeds and that 
too with a view to exhausting his merits 
and not for the gratification of his senses. 
(11) 

aiman: maA | 
Pej EEATT: | 93 I 
His commands were respected 
everywhere and he held undisputed sway 
over all the seven main divisions of the 
terrestrial globe, barring, of course, the 
Brahmanas and the votaries of the immortal 
Lord (who recognize the Lord alone as 
their progenitor). (12) 

trassa aa fedterarq 
wast aerate a waite a aA e381 
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Once he consecrated himself for a 
great sacrificial session and there was a 
huge gathering on that occasion of heavenly 
beings, Brahmana seers and royal sages, 
O noblest Vidura ! (13) 


afer wag ag aoa: 
sR: edt wea mogga! ex! 


When all the venerable persons in that 
assembly had been duly honoured according 
to their rank and position, the king rose in 
their midst like the moon in the midst of 
stars. (14) 
Wig: AÀ AR: KETT: | 
ya: GAS: Shs: vista: gaa: 1341 

He was tall of stature with brawny 
and long arms and had a fair complexion, 
eyes ruddy as a lotus, a shapely nose 
and a lovely countenance. He was gentle 
in appearance, had rounded shoulders, 
beautiful rows of teeth and a winsome 
smile. (15) 


Full of vigour, he had a broad chest, 
bulky hips and a belly shaped like a leaf of 
the holy fig tree and charming with folds. 
His navel was deep and circular like an 
eddy; his thighs resembled a pair of gold 
pillars; and his feet were slightly elevated 
in front. (16) 
qaaa Reg: REN: | 
wA ga Rada TRO 

The hair on his head was fine, curly, 
dark and sleek and his throat was marked 
by three spiral lines like those of a conch- 
shell. He had on his person a pair of costly 
and excellent pieces of linen, one wrapped 
about his loins and the other slung across 
his right side and left shoulder. (17) 


afa ARA ATT: | 
ponkan: sip: pA: g | 
Being under a vow of abstinence he 
had laid aside his jewels so that the natural 
beauty of all his limbs was now manifest. 
Covering himself with the skin of a black 
buck and wearing a ring of Kuśa grass 
(used on ceremonial occasions) in his hands, 
he looked exceptionally graceful and had 
just finished his religious duties appropriate 
to the hour. (18) 
inima: wga MAAA: | 
saeg: we: detaan Re 
ae Rai yani gi yenara 
simga a agaaa Rol 
The king looked all round with eyes 
which were full of love and soothed one’s 
agony and, thrilling the whole assembly 
with delight—as it were, made the following 
speech, which was charming to the ear, 
full of elegant (figurative) expression, 
bland, polished, deep in significance and 
uninterrupted by emotion. As he spoke, it 
seemed as if he was recounting at that 
time his own experience for the benefit of 
all (who had assembled there). (19-20) 
vaara 
Wa: yoa Us a: MAA A FET: | 
aa mgin fA 2? | 
The king said : Worthies present here, 
may you all be blessed. Pious souls gathered 
here, pray listen ! Those who are eager to 
know what Dharma (righteousness) is ought 
to submit their own conception about it 
before the wise. (21) 
ae ae ws wie Aa: | 
a afia: Ag Aqa en TAG! 2?! 
As a ruler on this earth, | have been 
assigned the role of punishing the evil- 
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doers, protecting the people against In the opinion of some believing souls, 
calamities; affording them means of | O most worthy ones, there is a God who 


subsistence and keeping them severally 
within their bounds (the spheres allotted to 
them by the Sastras). (22) 


we ù amaga: | 
Pie: A: HUTS aes eas RER | 231 
By discharging these functions | as 
such hope to attain those realms which 
yield what one desires and which—as the 
expounders of the Vedas declare—are 
earned by him who wins the pleasure of 
God (who has the record of all our past 
doings before His very eyes). (23) 
a seam WaT wet aA 
Wa Wael YS ri a ei eA F: 1 381 
A sovereign who levies taxes but fails 
to teach the people their sacred duties 


merely reaps their sin and forfeits his 
fortune. (24) 


a wat iosi eaga: | 
eases AST: a1 Wl 
Free from a carping spirit and with 
your mind fixed on Lord Visnu (who is 
above sense-perception), therefore, my 
beloved subjects, do your own duty for the 
good in the other world of your ruler 
(myself); for therein lies your own interest 
and thereby you will have done a great 
favour to me. (25) 
yao wea agadsa: | 
wad: RRS ae MRTA REI 
Kindly lend your hearty support to this 
prayer of mine, O pure-hearted manes, 
gods and sages for the fruit which accrues 
hereafter to the doer, the instructor and the 
Countenancer is just the same. (26) 
aft agua 9 aerfaedaaar: | 
RA A ead AAT: FAAS YA: | 291 


dispenses the fruit of all actions, for both 
here and hereafter can be seen in some 
rare cases places of enjoyment as well as 
bodies which are endowed with uncommon 
brilliance. (27) 
Tiere gA ATÀ: | 
tama ge: fg: 
TRIMS a A T 
yea AnA panka maT RRI 
ARATA Feat: rea aAa 
atanta MARRA | 30 | 
In the opinion of Swāyambhuva Manu, 

the first ruler of the earth, Uttanapada, his 
younger son, king Dhruva (Uttanapada’s 
illustrious son), the royal sage Priyavrata 
(Swayambhuva's elder son), my grandfather, 
Anga, nay, of Brahma (the birthless creator) 
and Lord Siva, the Progenitor of the universe, 
as well as of the demon kings Prahrada 
and Bali (Prahrada’s grandson) and others 
like those enumerated above, one has to 
do with (it is necessary to postulate the 
existence of) Bhagavan Narayana (the 
Wielder of a mace), the sole independent 
means of securing the three objects of 
human pursuit (viz., religious merit, earthly 
possessions and sense gratification) as 
well as heavenly bliss and final beatitude, 
the only dissenters being my father Vena 
(the grandson of Death) and a few others, 
who were deluded in the matter of 
tighteousness and, therefore, deserve to 
be pitied. (28—30) 
aandae eaa- 

mA wet fra: 
ma: aaae at 

am regea RRA 32 1 
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Like the sacred stream, the Ganga, 
that has flowed from His great toe, the 
pious and ever-increasing relish one finds 
in adoring His feet immediately wipes out 
the impurity of mind of those afflicted by 
the trials and tribulations of mundane 
existence, accumulated in the course of all 
previous births. (31) 
fattest: gar- 

wagiaamtasreddar = 
pant: YA- 
a daft acigagt werd) 321 

Even the man who has taken shelter 
in the soles of His feet is completely rid of 
all the impurities of mind and, acquiring the 
special power of dispassion and Self- 
Realization, never returns to worldly life, 


which brings misery in its train. (32) 
wa qi aragia- 
Hama: RAR: | 
aaa: amanu 
aR Rg: 1331 


Confident of achieving the goal according 
to your individual merits and free from 
hypocrisy, therefore, worship Him alone— 
whose lotus-feet are capable of yielding 
whatever you desire—with the functions of 
your mind, speech and body and by your 
own duties which serve as a means of 
procuring a living to you. (33) 


refer TUT STU SEAT: 
yafanane: | 
maaasar gaa- 
fafana: TASTA: 3% 
A compact mass of pure consciousness 
and attributeless in essence, He, the 
Supreme Person, manifests Himself, in 
the path of the ritual, in the form of a 
sacrifice, possessed of many attributes, 


which is accomplished with the help 
of diverse substances such as barley, 
rice, sesame seeds and clarified butter, 
qualities of things, actions (such as the 
pounding of paddy and fanning the chaff 
from the grain) as well as through the 
purposes to which the various rites are 
directed, the intention with which a sacrifice 
is undertaken, the distinctive virtue of things 
and the appellation such as Jyotistoma 
and Vājapeya by which a sacrifice is known. 
(34) 
PECIGI ESEI 
yi wa wa A 
inma fafana 
AIA EJ ASTON: | B41 
Even as fire manifested through various 
pieces of wood appears endowed with 
their peculiarities (size, shape etc.), so 
does the all-pervading Lord, who is supreme 
Bliss—manifesting Himself through the 
medium of the intellect (which has identified 
itself with external objects) in the body of 
an individual, which is a product of Prakrti 
(primordial Matter), the Time-spirit, latent 
desires and destiny—appear as the fruit of 
various religious rites as well. (35) 
aa mmi = fans 
ah qe aaye 
rain asf HART 
frat AA | Gea: 1 26! 
Oh! those of my subjects on the 
surface of this globe who with a firm 
resolve incessantly worship, through the 
performance of their (allotted) duty, Sri 
Hari, the Preceptor of the universe and the 
Supreme Lord of all those who receive a 


share in the sacrificial offerings really do 
me a favour. (36) 
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m We aa: vAN- 

fanan ager faerar ai 
aden staacaart 

FA aa mag HAMM! 39 | 

May the lustre emanating from the ruling 

(Ksatriya) race through their great affluence 
and power never overpower the Brahmana 
race, and the votaries of the invincible 
Lord Visnu, shining brightly through sheer 
forbearance, austerity and adoration. (37) 


mahi a meam: 3c! 

It is by ever adoring the feet of the 
Brahmanas that Sri Hari, the most ancient 
Person—who is a (great) devotee of the 
Brahmana community, and who takes the 
lead among the most exalted—won Laksmi, 
the goddess of fortune, who never leaves 
Him, and a glory which sanctifies the 
universe. (38) 


Following as you do the righteous 
conduct of the Lord, pray, adore in all 
humility and with your entire being the 
Brahmana race, by serving whom that 
independent Lord—who dwells in the heart 
of all and is extremely fond of the 
Brahmanas—is supremely pleased. (39) 
yaaa AANA: 

Wetadi sera tad: AAA! 
ameter =| dd: 
w fect qe afar! wot 

Who is better qualified in this world 
to serve as a mouth of (vehicle to convey 


offerings to) the gods (who feed on sacrificial 
food) than the Brahmana race, by constantly 
adoring whom a man automatically attains 
final beatitude in the shape of everlasting 
peace before long consequent on his mind 
getting purified as a matter of course? (40) 
AR: Ge, Tanta: 
weet aye gamni: | 
4 a cer aera aep 
TÀ UTN; 148 | 
The immortal Lord, who is the sole 
theme of the Upanisads (the utterances 
referring to those who are devoted to Self- 
Realization) surely does not enjoy the 
oblations poured into the sacred fire—which 
is bereft of consciousness—so well as 
those offered with reverence into the mouth 
of a Brahmana_ by the knowers of Truth in 
the name of gods fit to be adored in a 
sacrifice. (41) 
Teaser: \ 
wait faut aelged 
aanas SaTAUTTA | ¥2 I 


Equipped with reverence, austerity, 
commendable conduct, chariness of speech, 
self-control and concentration of mind, the 
Brahmanas ever retain in their memory, 
with a view to discovering the Truth, the 
pure and eternal Veda, in which the whole 
of this universe can be clearly seen as in 
a mirror. (42) 


O venerable ones! let me carry the 
dust of their lotus-feet on my crown all my 
life; for the sins of the man who constantly 
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wears it on his head speedily disappear | ava fara: qen: War: Assia Mya: | 
and all sorts of virtues seek their abode in | qeigyreqa an: idka xe 1 


him. 
gard Aas, wae: 
wie wap wai a 
Wet: ARI ACAI sy! 
And riches of every kind, as a matter 
of course, woo him who is an abode of 
excellences, rich in moral character, full 
of gratitude and devoted to the elders. 
Therefore, may the Brahmana race and 
the bovine species as well as Lord 
Janardana and His servants be gracious 
to me! (44) 


(43) 


ay sare 

sft gamit pä gagana: 
TIREE: MA MAA: v4 

Maitreya went on : As the king spoke 
thus, the manes and gods as well as the 
Brahmanas who had assembled there and 
who were all pious souls, felt delighted at 
heart and applauded him, uttering words of 
approbation: (45) 
Tan wae AA naa ofa: 
aagus: MA ASARTA: 1 xe | 

They said: the Vedic text that “one 
attains to the higher worlds through a worthy 
son” is quite true. For the sinful Vena (Prthu’s 
father), who was killed by the curse of the 
Brahmanas, has been able to cross over 


the tortures of hell through you. (46) 
Ruani aaa aa: 
fafaga: ugeg: | X91 


Even so, Hiranyakasipu (the demon 
king) was about to descend into hell as a 
consequence of his blaspheming the Lord, 
but escaped it through the piety of his 
virtuous son, Prahrada. (47) 


O great hero, father of Earth, may you 
live happily for numberless years—you who 
have such devotion to the immortal Lord, 
the one undisputed Ruler of all the worlds! 

(48) 
wat ad wa wam 
waa mù ayaa: | 
a sayin fat- 
dave p ARE sei 


Ah ! having you for our ruler, O king of 
sacred renown, we look upon ourselves 
as under the protection of Lord Mukunda, 
the Bestower of Liberation, today, since 
you reveal to us the stories of Lord Visnu, 
the foremost of those enjoying excellent 
fame and a votary of the Brahmana 
race. (49) 
meya ma warsiearqyrer! 
RÀ Feat weft: PENET ko | 

It is no great wonder on your part, O 
lord, to instruct your dependants; for it is 
the nature of exalted souls possessed of a 
tender heart to love their subjects. (50) 
we Fee: meaa: wr 
wet Teeth | adfdadira: 1421 

Robbed of our judgement by our own 
actions (of past lives), going by the name 
of destiny, we had been wandering in the 
wilderness of transmigration. Today you 
have led us across the darkness of 
ignorance, O lord ! (51) 
aH Aasmaa year waa 
À we gamay faudié waastar 42! 

Hail to you, the most adorable person, 


dominated by the quality of Sattva unmixed 
with Rajas and Tamas, who inspiring the 
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Brahmana race, protect the Ksatriya 
community and vice versa, and inspiring 


both, maintain the whole universe by dint 
of your own energy. (52) 


sft Saera FETT UAE aera IREA GENSAT: N 28 I 
Thus ends the twenty-first discourse in Book Four of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


SA Sifaettssara: 
Discourse XXII 


The sage Sanaka and his three brothers impart 
instruction to king Prthu 


ay sara 

we wd ye pyrifera 
warrant: yirda: g 1 

Maitreya continued : While the people 
were thus extolling Prthu of great prowess, 
there came to that spot four sages, 
resplendent as the sun. (1) 
qa SVT ATH sanS ET | 
Aaaa Saar a ASE AATAL 2 1 

Surrounded by his attendants, the king 
saw the lords of divine seers descending 
from the heavens. They were (easily) 
recognized (to be no other than Sanaka 
and his three brothers) through their 
splendour, which dispelled the sins of the 
spheres (through which they passed). (2) 


maaa moa wene: | 
mea da gà qa 3 | 
King Prthu (instantly) rose with his 
courtiers and all others present there, as if 
eager to seize back his life-breath, that had 
shot forth (to meet those sages) at their 
very sight*, even as the mind runs forth to 
Meet the objects of sense-enjoyment. (3) 


waaa: MA: UAATRER: | 
Aaqa ÅA ¥ I 
When they had accepted the Arghya 
(water offered for washing the hands of a 
distinguished guest) and taken their seat, 
the king, who was most urbane in manners 
and was overwhelmed by his esteem for 
them, worshipped them with due ceremony, 
his head bent low with modesty. (4) 
aaaea anA: | 
m yai qaa & | 
He then sprinkled his tuft of hair with 
the hallowed drops of water wherewith he 
had washed their feet, thus duly following 
the ways of the virtuous, as if in order to 
evince his respect for the same. (5) 
BSH ai aAa aR 
Tee: Wa: we T & | 
Endowed with reverence and self- 
discipline, and full of delight, he addressed 
those sages, the elder brothers even of 
Lord Siva—who, when installed on seats 
of gold, shone like the sacrificial fires in 
their proper places. (6) 


* Our scriptures maintain that the life-breath of a young man goes forth to meet his elders when 
the latter pay him a visit and that it is only when he rises and bows to them that the life-breath returns: 
sa mwm amfa q: an ma 


Ea ceai 


Paa mT 
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FIR 

aa maki fe À age Ager: | 
wer at a agi a AR: 0 1 
Prthu said: Oh, what meritorious 
acts have | performed, O abodes of 
auspiciousness, that | have been blessed 
with your sight, whom even Yogis (men 
possessed of mystic powers) find it difficult 
to perceive? (7) 

fe qa gives cis aa al 
qa four: waa RA ferry TTT: |e | 
There is nothing very difficult to attain 
in this world or the next for him with whom 
Brahmanas like you and Lord Siva and 
Visnu and their attendants are pleased. (8) 

Fa cata cient creat weds ar! 
aot udg ad amet Asser Baa: R | 
The world does not perceive you, even 
though you range through the various 
regions, just as the visible creation and 
Mahattattva (the principle of cosmic 
intelligence) etc., which are the causes of 
this world, are unable to perceive the 
all-seeing self. (9) 

aam aft à eat: med eater: | 
aaa Berar yERTaTT: | Ro | 
Though poor, those pious householders 
are indeed blessed, whose house contains 
water, a mat of straw or bare ground, the 
master himself and his servants etc., worthy 
of acceptance by venerable souls like you. 
(10) 

amag À Asaan: | 
aaerctetaretraradteifaratsra: 1221 
Worthless like the trees harbouring 
venomous serpents are those houses which, 
though replete with all kinds of riches, are 
not hallowed by the holy water washing 
the feet of the Lord’s devotees. (11) 


ward at fastest aaah yga: 1 
aha agan A aren wa geht Bee 
Welcome is your visit to this place, 
O exalted Brahmanas; for despite your 
juvenility you are ever self-controlled and 
reverently observe great vows of perpetual 
celibacy and so on, following the ways of 
seekers after liberation. (12) 
afer: gpi aren ganat 
amman waka, Ufa ARAA: 1231 
Is there any hope of good for us, who 
know the objects of senses to be the 
only thing worth coveting and have fallen, 
through our own doings, into this whirlpool 
of transmigration, which is a hotbed of 
miseries? (13) 
May BUCA ATTA T I 
gag at A aba Uiigra: 124! 
It is out of place to make enquiries 
about your welfare inasmuch as you revel 
in your own self and no thoughts of good 
and evil ever arise in you. (14) 
a gaama: YA seats 
aged wa AA AN: AAT HET! tY l 
Therefore, reposing full faith in you, | 
make bold to enquire of you, the loving 
friends of the distressed, how salvation 
can be easily attained in this very 
birth. (15) 
Saad WTA: | 
mA | fare WE: RR 
Surely the birthless Lord, who shines 
as the very Self in all sages and reveals 
Himself in the heart of His devotees, moves 
about on this earth in the guise of Siddhas, 
sages like you in order to shower His 
grace on His devotees. (16) 
ay sara 
yAn at ag fit Aa! 
Brat ga tien qa: wears ees! 
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Maitreya went on : Hearing these 
graceful and righteous words of Prthu, 
which were pregnant with serious import, 
brief and delightful, the sage Sanatkumara 
cheerfully replied as though smiling. (17) 

aIHAIR STF 
mg ye wena nyaka 
waar aa aft ares nge ee 1 

Sanatkumara said : A very good enquiry 
has been made by you, even though you 
know the answer, O great monarch, your 
heart being given to the good of all living 


beings, for such is the bent of mind of the 
virtuous. (18) 


We: Ge weet a waa: 
aU: A facia wT ge 
The meeting of pious souls is thought 
highly of both by themselves and by those 
who meet them; for worthy questions put 


to and the noble answers given by them 
enhance the happiness of all. (19) 


St HU AAAI: 1 201 
Certainly, O king, are you gifted with 
that rare and abiding love for hearing the 
praises—elicited by suitable questions—of 
the lotus-feet of Sri Hari, the Slayer of 
Madhu, which shakes off the impurity of 
the mind in the shape of latent desires, so 
difficult to remove. (20) 


mA giad i 
area maag eq: 
wag areata sia 
qa tadafin Frit a ari eel 
In the scriptures, which have made a 
thorough enquiry into the truth, only absence 
Of attachment to things other than the Self 


and intense love for one’s real Self, the 
attributeless Brahma, have been finally 
concluded to be the only way to salvation 
for men. (21) 


w sga magtian 
faaretssentaaamtsant | 
ativan a fet 


asaya ya SAI RI 


aaa eat al 
aamen A area 
fort Suiga 23 | 


Vee Gag: eA 
eiA sa arssrar tf: 1 241 
That love for the attributeless Brahma 
as well as the absence of attachment to 
the world of matter, both as cause and 
effect, is easily developed through intense 
faith, through the discharge of duties 
consecrated to the Lord, through a desire 
to know the higher truths and by being 
firmly established in the Yoga of Knowledge, 
through worship of the Lord of Yoga and 
by ever listening to the hallowed stories of 
the Lord of sacred renown, through a 
distaste for the company of those delighting 
in lucre and sense-enjoyments and by 
eschewing wealth and sense-gratification 
esteemed by such people, through love for 
seclusion when finding delight in the Self, 
but not such occasions when a potion of 
the nectarine drink of Sri Hari’s glories is 
had, through harmlessness and by living 
the life of an ascetic, through an enquiry 
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into that which is conducive to one’s spiritual 
welfare and by drinking the peerless nectar 
of Lord Mukunda’s glories, by practising 
the twelve forms of self-discipline, viz., 
non-violence, truthfulness, non-thieving, 
absence of attachment, modesty, non- 
accumulation of wealth and luxuries 
except in the interests of others, belief in 
God, continence, habit of meditation on 
God, firmness, forgiveness and fearlessness 
and observing the twelve religious vows of 
internal and external purity, muttering the 
divine names and sacred texts, austerity, 
offering oblations into the sacred fire, 
reverence, worship of the Lord, pilgrimage 
to holy places, endeavour for the good of 
others, contentment and waiting upon the 
preceptor* by refraining from calumny and 
abandoning all activity for the acquisition 
and preservation of worldly goods, by 
enduring pairs of opposites like heat and 
cold etc., and by devotion to Sri Hari, 
growing through the utterance of His praises, 
which ever adorn the ears of His devotees. 

(22—25) 


When this love for Brahma gets firmly 
rooted, man resorts to a worthy preceptor 
and, like the fire consuming the very source 
whence it originates, he dissolves his subtle 
body, mainly consisting of the five subtle 
elements and enveloping his pure self (in 
the form of the ego), when the same has 
been freed from its latent desires by the 
force of wisdom and dispassion. (26) 


aera gnana À 
Jarari aferataae | 


Weg Sat WTA 
ee am mE RS] 
When the envelope (in the shape of 
the subtle body) that wraps the pure Self 
and which stood heretofore between the 
soul and the Oversoul has thus been 
dissolved, the embodied soul sheds all the 
attributes of that envelope and no longer 
perceives that which is external to the Self 
nor his subjective states, just as a dreaming 
man no longer sees the things of his dream 
when it has been broken. (27) 
mamaa a ut agana 
weg Soret À Gar Watt AAT! 3 
Only so long as this conditioning mind- 
substance (the principal constituent of the 
subtle body) persists (i.e., in the waking 
and dream states) man perceives his own 
self, the objects of sense and that which 
connects the self with these latter (viz., the 
ego), and not at any other time (e. g., in the 
state of deep sleep). (28) 
fafa ofa wa waaa yeu: 
arena Urenta fat agate TAT? 
Everywhere in the external world too it 
is only when water or a mirror or any other 
condition is present that a man perceives 
the difference between one’s own self and 
that which is external to oneself (viz., one’s 
reflected image), and not at other times 
when the condition is absent. (29) 
gage a AA: | 
ari aa Ge: maaa Zaid! 20! 
Distracted by the senses, which are 
themselves drawn towards their objects, 
the mind of those that ever muse on such 
objects as worth attaining, takes away the 
power of discrimination of the intellect as 


* Vide Srimad Bhagavata XI. xix, 33—35. 
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imperceptibly as a clump of grass sucks 
up water from a pool through its roots. (30) 
wea aiii wri: eiA 
aati pa: MEANA: 1 38 1 
Consequent on the loss of reason, 
memory fails; loss of memory is followed 
by loss of wisdom and the sages refer to 
loss of wisdom as the ruination of the Self 
through one’s own self. (31) 
ma: Wea iT qa: varsioafecnn: | 
qe WaT: AARNA 321 
There can be no greater loss in the 
world to a man than the ruination, through 
one’s own self, of the soul, for whose sake 
everything else becomes dear*. (32) 
adama watatrerat zor! 
frat maane wera 331 
Constant preoccupation with wealth and 
the objects of sense means the ruination 
of all the interests of men. Deprived of his 
knowledge and wisdom through such 
preoccupation, man is reborn in the immobile 
creation (the vegetable or mineral kingdom). 
(33) 
a ganag meii facia: | 
atinada == qeerafeaardn 3x1 
Whoever is keen to cross and reach 
the other end of the impenetrable gloom in 
the form of ignorance (the root of 
transmigration) should never conceive an 
attachment to that which is most detrimental 
to the attainment of religious merit, worldly 
Possessions, gratification of the senses 
and liberation. (34) 


wort der ware maand 

Ws adt fret paaga: 1 341 
Of these four too, liberation alone is 

acknowledged as the highest purpose of 


life; for everything falling under the category 
of the other three objects of human pursuit 
is ever exposed to the fear of death. (35) 


wsat a à wat prag 
a wi a Ainaa. 361 
There can be no stability in (the life of) 
the higher and the lower orders of creation 
that have come into existence ever since 
the equilibrium of the three modes of Prakrti 
(Sattva, Rajas and Tamas) was disturbed 
at the dawn of creation; for their hopes to 
survive have always been blasted by the 
all-powerful Time. (36) 


ard Aes aA e 


a: Aafaa gè faama: 
Were aa aià AR | B19 1 
afafa wena fanfa 
an aafaa afa nafig: | 
Penaia 


EE Geze Ji WE! 321 
Therefore, O king, know Him to be 
your very Self—the Lord who perceptibly 
and inwardly shines as the all-pervading 
Ruler of the Jiva (the conscious principle 
in the psycho-physical organism) in the 
heart of all mobile (animate) and immobile 
(inanimate) beings invested with a body, 
the senses, the vital airs, the intellect 
and the ego. Him do | resort to for 
protection—the ever free, taintless and 
enlightened principle—who has set aside 
Prakrti (Primordial Nature) defiled by the 
Karmas of the various Jivas and in whom 
appears this phantom of the universe both 
as cause and effect, vanishing on the 
dawn of discriminating wisdom even like 
the false notion of a serpent with regard to 
a garland. (37-38) 


7a 


* Cf. Brhadaranyaka Upanisad IV. v. 6 
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AATF AAAT AAT AAT 
aniy oferta a: | 
aga tena aaarstt FE- 
SAMOA UT ATA | 38 | 
Resort then as your sole refuge to 
Lord Vasudeva, by fixing the thought on 
the splendour of the very toes of whose 
lotus-feet pious souls cut asunder the knot 
of egotism, which is nothing but a 
conglomerate of tendencies to action formed 
by Karmas themselves, in a manner that 
even recluses who have emptied their mind 
of all thoughts of the world, having withdrawn 
their senses from their objects are not able 
to do. (39) 


Great agony is experienced in crossing 
the ocean of metempsychosis—which is 
infested with fierce crocodiles in the shape 
of the five senses and the mind—by those 
who have not found their boat in God, 
inasmuch as they seek to reach the other 
end of it by painful means such as the 
practice of Yoga. Therefore, you make the 
adorable feet of Lord Sri Hari your boat 
and cross the ocean of misery, which is 
so difficult to cross. (40) 

aT sara 
a wa wag saree 
afam: wearerereiara ad ya: 1 we 

Maitreya resumed : Enlightened thus 
about the true nature of the Self by 
Sanatkumara, son of Brahma (the Creator) 
and a knower of Brahma, the king duly 
praised him and addressed him as 
follows: (41) 


vara 

pà Ase: ye eftonssatqafrn 
ammi We WT YAAA: 8R 

The king said : Śri Hari, who is so 
kind to the afflicted, showed His grace on 
me in the first instance (vide Discourse XX 
above). It is in order to bring it to its 
culminating point, O divine sage, that you 
have all come here. (42) 
fronfeara mei afge: | 
myat fe à dare we fh eel v3 

And compassionate as you are, it has 
been made fruitful in its entirety by you. 
What shall | give you in return for this 
grace, when everything belonging to me, 
including myself, has been graciously 
allowed (as a favour) to me by pious 


souls? (43) 


WOT ENT: FAT HEM ery MATT: | 
wet act wat are gia ea Pater xx! 
My life, spouse, sons and house 
with all its appurtenances, kingdom, army, 
lands and treasury—all this | offer at your 
feet as something already belonging to 
you. (44) 
ard a wet a wegen al 
wdc a aayneafacdfti xy 
He alone who is well-versed in the 
Vedas and other sacred books is competent 
to command armies, rule over a kingdom, 
direct policies of war and exercise dominion 
over all the worlds. (45) 
ata wen ygad a ae a gA a 
mAai y alfa: 1 v6 | 
A Brahmana eats his own food, wears 
his own clothing and gives away his own 
property to others. It is by his sufferance 


that the Ksatriyas and others eat their 
food. (46) 
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May you—who are well-versed in 
the Vedas and have in your abounding 
compassion precisely explained to us, in 
the course of your dissertation on the Spirit, 
the true nature of God as depicted above— 
may you ever be pleased with your own 
acts (of delivering the afflicted). Who will 
make himself a butt of ridicule by presuming 
to recompense your acts of benevolence? 

(47) 
ay sara 
a arena anf gè: 
vite ada wia: Asyana FM ve | 

Maitreya continued : Adored by king 
Prthu (the first constitutional monarch on 
the earth), and praising his virtuous conduct, 
those masters of the science of Self- 
Realization, rose to the heavens, while 
everyone stood gazing on them. (48) 
ae gat eat HRe a 
amanta Ba maaa: 1 ¥e 1 

Vena’s son, the foremost among exalted 
souls, who was firmly established in the 
Self through concentration of mind as a 
result of the instruction received from them 
in the science of the Spirit, regarded 
himself as one who had realized all his 

ambitions in life. (49) 
waft a an ANÈ AMNA 
adi aANT ko | 
He performed all his duties at the proper 
time, at the proper place and in the proper 
way to the best of his ability and resources 
as an offering to God. (50) 
wei mai fazer fag: afea: | 
mnia a War set Waa: TAY I 
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Resigning the fruit of his actions to 
God with a concentrated mind, and regarding 
himself as a witness of all actions and 
beyond the realm of Prakrti, he remained 
unattached to everything. (51) 
R adarist a marara: | 
mng Prenfarchad! 42 | 


While remaining a householder and 
endowed with imperial fortune, he was free 
from egotism and conceived no attachment 
for the objects of sense, even as the sun, 
though shining on bog etc., does not get 
daubed with it. (52) 


wate Ter weirs ot IUR 

Thus duly performing his duties at 
the proper place and time with his mind 
fixed on the Self, the king begot through 
his consort, Arci, five sons who came 
up to his ideals—Vijitaswa, Dhumrakega, 
Haryaksa, Dravina and Vrka. A part 
manifestation of the immortal Lord, Prthu 
alone manifested at the proper time (special) 
qualities of all the regional gods for the 
protection of the created beings of the 
whole world. Delighting the people with his 
mind, speech and conduct as well as by 
his charming virtues, he bore the significant 
title of Raja (he who delights) like another 
moon-god, who is known by the name of 
king Soma because of his delighting all 
created beings with his cool rays. Even as 
the sun drains in summer the moisture of 
the earth, and releases it during the rains 
and radiates heat, so he drew the wealth 
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of the earth by way of land revenue and 
other taxes, freely distributed it among the 
people during famines etc., and exercised 
his authority over the people. (53—56) 
qied gt Gia! 
fafaarar aftata diftanitedt FoI Ke! 
He was formidable like fire in splendour 
and hard to conquer like the great Indra 
(the lord of paradise), vied with the earth in 
forbearance, and with the heaven in 
bestowing on men whatever they sought.(57) 
aii m aurea wit ga wh 
wa ga Gate: mamma 
Like the god of rain he showered 
blessings on the people according to their 
desire, thereby gratifying them all. Like the 
ocean he was too deep to be understood 
and in firmness he was a compeer of Mount 
Sumeru, the king of mountains. (58) 
aaa fara enaa 
FA Fa HME A aE FAT 4s | 
In meting out punishment he was as 
just as Yama, the god of retribution; in his 
marvellous acquisitions he resembled the 
Himalaya mountain. Like Kubera, the god 
of wealth, he was rich in treasures, and 
like Varuna, the god of water, he had his 
wealth well-guarded. (59) 
mayda water ac weds! 
afar eat wary yaufsaigo! 


Like the wind-god he could move 


everywhere and matched him in strength 
of body, vitality and prowess; while in 
irresistibility he vied with Lord Siva (the 
Ruler of the ghosts). (60) 
wea ga died me gfe 
amA WaT WY MAA: 
In comeliness of form he matched 
the god of love and was full of spirit as a 
lion. In paternal affection he equalled 
Swayambhuva Manu, while in lordship over 
men he was like Brahma (the birthless 
creator). (61) 


fear waima: | TET R 
In expounding the Vedas he was 
another Brhaspati, the preceptor of the 
gods, while in self-control he was as good 
as Sri Hari Himself. And in devotion to the 
cow, the preceptor and the Brahmanas as 
well as to the votaries of Lord Visnu, and 
even so in modesty, humility and amiability 
as well as in his efforts for the benefit of 
others he was his own equal (peerless). 
(62) 
mathi gferetcitest aa a El 
yie: queer pii wa: aAa 63! 
Through his glory, sung by the people 
everywhere in the three worlds, he had 
reached the ears of women even as Sri 
Rama entered the ears of pious men. (63) 


sf Aera RÀ mE ii TREA 
JIRA BRS ATA: I 2? M 
Thus ends the twenty-second discourse, forming part of the Story of king Prthu, 
in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 
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sT IAA S SETT: 
Discourse XXIII 


King Prthu practises asceticism and departs 
for the other world 


vary AAR: AAT 3 
Maitreya began again : A man of 
great self-control and a true protector of 
his subjects, Prthu (the son of Vena) had 
himself fostered his own creation in the 
shape of the various crops and the numerous 
towns and villages founded and populated 
by him, made necessary provision for the 
maintenance of all mobile (animate) and 
immobile (inanimate) creatures, lent his 
support to the practice of virtue by 
the virtuous and fully discharged the 
commission of the Lord, for which he was 
born on this earth. Realizing, one day, that 
he had grown old, he entrusted the earth, 
who was a daughter to him and who was 
weeping as it were out of grief at her 
separation from him, to the care of his 
sons and repaired unattended to a hermitage 
alongwith his consort, while his subjects 
stood disconsolate. (1—3) 
amama daraga | 
ma mA an aÀ T ¥ | 
Uninterruptedly observing his rules of 
self-discipline there too, he embarked on 
a course of severe asceticism, highly 
approved of by anchorites, with the same 
earnestness as he had erstwhile evinced 


in the conquest of his own ancestral 
dominion. (4) 


TARER: RA: ARTA 
awa: PAAA RT: L & | 
Subsisting on bulbs, roots and fruits to 
begin with, he ate dried leaves for sometime, 
contented himself with water alone for some 
fortnights and thereafter lived on air alone. 
(5) 

We r dt aano: | 
anuma: frist sec EATA: & | 
Leading the life of a hermit, the 
dauntless Prthu basked in the heat of five 
fires (one in each of the four quarters with 
the sun shining overhead) in summer, 
exposed himself to hard showers during 
the rains, stood immersed in water up to 
his neck in the last two months of winter 
and slept on the bare ground all the year 
round. (6) 

Agta sedtar fare: 
aaa: SUT STAT V | 
Practising forbearance with strict 
control over his speech and senses, he 
observed a vow of complete celibacy, 
controlled his vital airs and did the highest 
form of austerity, seeking thereby to 
please Sri Krsna. (7) 

wl mae AARTE: | 
wort: HAEATA: 2 | 
His stock of Karma having been burnt 
as a result of that asceticism, gradually 
developed to perfection, and his mind thus 
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purged of all impurities, he thoroughly 
subdued his senses and mind by controlling 
the breath and was thereby able to cut 
asunder the bonds of his Vasanas (latent 
desires). (8) 
TAHA WTA Aarts UA 
art Aa wae g 
Prthu (the foremost of men) now adored 
the Supreme Person through that very 
Yoga (mode of worship) which the divine 
sage Sanatkumara had taught him as the 
best means of realizing the Self. (9) 
weg: MÀ: sea AAA: Fay! 
anmha aaa go l 
Ever engaged in duties sacred to the 
Lord and striving with utmost reverence, 
the pious soul developed exclusive devotion 
to the Lord, who is no other than Brahma, 
the Absolute. (10) 


His mind having been transformed 
into pure Sattva (Sattva unmixed with 
Rajas and Tamas) through worship of the 
Lord, he attained wisdom, coupled with 
dispassion and sharpened by that 
devotion, which had been supplemented 
by constant and perfect remembrance 
of the same Lord; and through such 
wisdom he was able to tear off the veil of 
egotism (which conceals the true nature of 
the Jiva), the origin of all doubt and 
misapprehension. (11) 
forraeitfirrarcrmttatrite- 

Taas at a 
aaa AAR 
EIGENE mic AIE: het FT HAT RI 


Having got rid of his self-identification 
with the body and realized the true nature 
of the Self, and freed of all cravings, he 
gave up the pursuit of even that wisdom 
by which he had been able to tear off the 
veil of egotism. For, so long as a Striver 
does not take delight in the stories of Sri 
Krsna (who had Gada for His elder brother), 
he will not cease to be led astray by the 
minor achievements of Yoga (concentration 
of mind). (12) 
w a due: dro 
Tey Gs HT ATA KI RATA 831 

Having thus irrevocably fixed his mind 
on the Supreme Spirit and become one 
with the Infinite, that great hero cast off his 
body at the proper time. (13) 
quea orl mma arpa ITA: | 
ma ATS BUST | ex 

Closely pressing the anus with his 
heels and slowly forcing up the breath 
(from the Muladhara or the mystical circle 
situated in the space between the generative 
organ and the anus), he held it first at the 
navel and then at other places, such as 
the heart, the chest, the throat and the 
space between the eyebrows. (14) 
sadia i yf mmya Pee: | 
ary arat fat caret AATA 84 | 
Taras xa AÀ areas fare: | 
aam aerator TEM 26 | 

Directing the breath higher up by 
stages to the crown of the head and free 
from all cravings, he merged the air of his 
body in the cosmic air, the solid part of the 
body in the earth, the fire in the cosmic 
fire, the appertures, in which the various 
senses are located, in ether and the liquid 
part of his body in water—each in its own 
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source. He then merged earth in water, 
water in fire, fire in the air, and the air in 
ether. (15-16) 


say mae aay asta! 
wena neh wed eo! 


He further merged the mind in the 
senses (by which it is drawn in the life of 
varied experience) and the senses in the 
subtle elements from which they severally 
proceed; and carrying these (the above- 
mentioned ether as well as the senses and 
the mind as merged in the subtle elements) 
higher still (by the ego and withdrawing 
them into the same), merged them along 
with the ego in the Mahat-tattva, the principle 
of cosmic intelligence. (17) 


He merged the Mahat-tattva (the ground 
of all its evolutes) in the Jiva, the embodied 
soul, conditioned by Maya; and established 
in his true Self (Brahma), by force of wisdom 
and dispassion the mighty Prthu, who was 
till now a Jiva conditioned by Maya, cast 
off the condition of Jivahood attaching to 
the Self. (18) 
amin weg waa a 
qpa a aera wae ya: ge 

The great queen Arci, his consort, had 
followed him to the forest, though very 
delicate and unfit even to tread on the 
rough soil with her feet. (19) 
ada addaentPrsar 

wera Uae | 
aaam uftenfirent a 
tramas: 1201 

Though exceedingly emaciated through 

devoted participation in the austerities 


(reposing on the bare ground and so on) 
and sacred duties of her husband, her 
personal services to the latter and by 
nourishing her body with the food (bulbs, 
roots and fruits etc.) taken by Rşis 
(hermits), she did not feel miserable all the 
same, gratified as she was by the touch of 
the hand of her beloved spouse and the 


attention received from him. (20) 
cia foaia 
ya: yen aaa MA: | 
amma featseree farra ur udt 
frma aA IRI 


Finding the body of the sovereign of 
the entire globe and her own beloved 
lord bereft of consciousness and all other 
signs of life, that virtuous lady wept for a 
while and then placed it on a pyre on the 
tidge of the hill. (21) 


facet afi geome adat 1 221 
Having performed the rites suited to 
the occasion, she bathed in the waters of 
a stream; and after offering water through 
her hollowed palms to the spirit of her 
husband, who had performed noble deeds, 
and bowing to the divinities who stood in 
the heavens witnessing the scene from 
their aerial cars, she thrice went round 
the funeral fire clockwise as a mark of 
respect to her departed husband and 
entered into it, contemplating on the feet of 
her lord. (22) 
Aeng me gy drat uf 
wera a: WAN: 
Seeing the pious lady follow her 
husband, Prthu, the foremost among heroes, 
goddesses and gods, capable of conferring 
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boons on their votaries, applauded her in 
their thousands. (23) 
ada: g afer 
weng pa ETT BY 
Raining down flowers on that peak of 
Mount Mandara, they spoke to one another 
as follows in the midst of a flourish of 
celestial trumpets: (24) 
a Fg: 
aa a agian ar aa yeast ofr 
aatem ould At agi sitdeyfta 41 
The goddesses said : Oh, blessed 
is this wife, who thus waited upon her 
husband, Prthu, the king of kings, with all 
her being even as Sri, the goddess of 
beauty and prosperity, the Consort of 
Bhagavan Visnu, waits upon Him, the Lord 
of sacrifices. (25) 


Following her husband, the son of Vena, 
that virtuous lady will surely ascend to 
Vaikuntha. See how by virtue of her 
remarkable deed, which cannot easily be 
conceived of, she is passing beyond us, 
the heavenly region ! (26) 
ae gi fh eamat aT 
afa AA à à t A I O 

What other position could be beyond 
the reach of those mortals who, though 
their span of life on this earth is so uncertain, 
attain spiritual wisdom, which indeed leads 
to God-Realization? (27) 
a afad saree pN wear fA 
qama m aà AA a 

Alas! one has been badly deceived 
and is proving one’s own enemy, who, 
having attained with great difficulty the 
human state, capable of yielding the fruit of 


liberation, becomes a slave to the pleasures 
of sense. (28) 
ğa sara 
ufacte n a: 
4 ar aafaa gA Aa: MTATA: | 29 | 
Maitreya went on : While the wives of 
the gods were thus praising her, Arci, the 
consort of Prthu, reached the abode of her 
lord—the realm to which Vena’s son, the 
foremost among the knowers of the Self, 
who had his mind ever fixed on the immortal 
Lord Visnu, had attained. (29) 
set As Gy; A ATA: | 
aid wea aaa F301 
Such was the glory of the most 
powerful king Prthu. | have thus told you 


the story of that king of remarkable 
(30) 


merge A gÀ: aera 321 
Whoever reads with reverence and 
concentration of mind this story, yielding 
extraordinary merit, listens to it or narrates 
it, bids fair to attain to the exalted state of 
Prthu, viz., the divine abode of Lord Visnu. 
(31) 

mast agah ust RA: | 
Aya: Tar facta: Parag: AMAA! 3 | 
A Brahmana (one belonging to the 
priestly class), reading it, should attain 
pre-eminence in sacred knowledge, a 
Ksatriya, a member of the warrior class, 
should become the ruler of the whole world; 
a Vaigya should become a chief of his clan 
and a Sudra (one belonging to the artisan 
and labouring classes) should, by listening 
to it, acquire pre-eminence among his own 
class. (32) 
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faga gami AT mias | 
ama: qoa Pe eaa: 
A man or a woman thrice listening 
to it with reverence is blessed with best 
children, if issueless and becomes the 
wealthiest, if destitute. (33) 
aaea: gam gat vata utga: | 
go mea mgA 31 
An obscure person attains good 
reputation and a dunce turns out to be a 
learned man. Itis a source of good fortune 
to men and wards off inauspiciousness. 
(34) 


ag aR WAINI 
Besides bringing wealth, reputation, 
longevity and heavenly bliss, it wipes out 
the impurities of the Kali age. By those 
who are particularly keen to acquire religious 
merit, wealth, enjoyment and liberation, the 
story should be listened to with reverence, 
being the best means of achieving these 
four purposes of life. (35) 
faa ten Aan ar 
af mÀ wet Wa: YÀ AMIRI 


The kings against whom a monarch, 


out to conquer lands, marches after listening 
to this narrative bring tributes before him 
even as they did before Prthu. (36) 

Teg maea AREE 
dma ai yi opaga 39 | 
Free from attachment to everything else 
and cherishing unalloyed devotion to the 
Lord, one should listen to, narrate or read 
the sacred story of Prthu, the son of Vena. 
(37) 

Aada eea AA 
aha paai: mA ATATA 3 | 
| have told you, O Vidura, son of 
Vicitravirya, this narrative revealing the 
Lord's glory. A man fixing his thought 
thereon should attain to the goal reached 
by Prthu. (38) 


a a Agoi aye tit AST | 391 

A man who, devoid of all attachment, 
daily listens to or narrates with reverence 
this story of Prthu develops unflinching 
devotion to the Lord, whose feet serve as 
a bark to take one across the ocean of 
mundane existence. (39) 


FAAS ATA: N 22 M 
Thus ends the twenty-third discourse in Book Four of the great and 


glorious Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 
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Discourse XXIV 
The hymn sung by Lord Siva (and taught to the Pracetas) 


wer sara 

fanr SSSAAA: JANAT: | 
AAA Saar A MGANA: | | 
Maitreya began again : Now, Prthu’s 
son, Vijitāśwa of great renown, became 
the emperor. Full of fraternal love, he gave 
to his younger brothers a quarter each of 
the earth’s surface to rule over. (1) 

ziana yrengra GTA 
wii gaia q a fay: 2 | 
To Haryaksa, the emperor assigned 
the eastern quarter; to DhimrakeSa, the 
southern; to the one known as Vrka, the 
western, and the fourth viz., the northern, 
to Dravina. (2) 

amam aeaa: | 
amame Prasa qa! 2 | 
Having acquired from Indra, the lord of 
paradise, the secret of invisibility, he earned 
the surname of Antardhana. Through his 
wife, Sikhandini, he begot three sons, who 
were highly esteemed by all. (3) 

Wea: wasa faia: WT! 
atemagant: water watt ¥ | 
Pavaka, Pavamana and Suci (by 
name), they were fire-gods (bearing the 
same names) formerly (in their previous 
incarnation), born as human beings under 
the curse of the sage Vasistha, they 
eventually attained once more to the 
glorious state of fire-gods by practising 
Yoga. (4) 


aaa aaa gaaaf 
a gayaga agm + SATT y | 
Antardhāna, who, it will be remembered, 
had refused to strike Indra, even though 
he had come to know that Indra had stolen 
his father’s horse (vide IV. xix. 20), got a 
fourth son, Havirdhāna by name, by his 
other wife, Nabhaswati. (5) 


Tat ght PITS A REOT 


mrt dhama aei ge 
Under the pretext of participating in 
a protracted sacrificial session he 


relinquished the kingly duties, regarding 
them as cruel in that they involved the 
unpleasant task of exacting tributes, inflicting 
punishment and levying taxes and so on. 
(6) 

aw w ued cerns! 
Tea GAA RT O | 
Even though occupied with that 
sacrificial session, the king, who had realized 
the Self, adored the Supreme Spirit, who is 
perfect in everyway and ends the suffering 
of His votaries, and attained a residence in 
the same Heaven with the Lord by dint of 
thorough and uninterrupted concentration 
of mind. (7) 

gaaaf aa T qari 
ak mi yi poi a aaan ¢ | 
Through Havirdhana (Antardhana’s son), 
O Vidura, Havirdhani, his wife, bore six 
sons, Barhisad, Gaya, Sukla, Krsna, Satya 
and Jitavrata by name. (8) 
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afer, aen eee: wa: | 
frararsy Ra arty a page! e | 
Of these the highly blessed Barhisad, 
the eldest son of Havirdhana, became the 
ruler. He was well-versed in the sections 
of the Veda dealing with the rituals, as well 
as in the methods of Yoga, O worthy scion 
of Kuru. (9) 


wag gaa i fara 
we: pA agate! 01 
As a result of his performing sacrifices 
one after another close to the place enclosed 
for each foregoing sacrifice, the entire 
land was covered with blades of Kuga 


grass with their pointed ends turned towards 
the east. (10) 


amt AÀ pag 
at dear areas A TET 
Ra ans: yeti 22 
He married Satadruti, a daughter of 
the deity presiding over the ocean, 
recommended by Brahma (the god of gods), 
who was Charming in every limb and was 
still very young, and for whom the fire-god 
himself conceived a passion the moment 
he saw her going round the fire during the 
nuptials, richly bedecked with ornaments, 
even as he did, on yet another occasion, 
for Suki, a princess of that name. (11) 
faqurgcredariiasatren: \ 
Aim: acter Rg aaa Fat 1221 
Nay, even other gods, demons, 
Gandharvas (celestial musicians), sages, 
Siddhas (a class of demigods endowed 
with mystic powers from their very birth), 
human beings and Nagas in every quarter 
were captivated by the newly-married 
bride as she walked producing a tinkling 
sound with her anklets. (12) 


mira: gat: yag amaA 
qea: wa miT: WATA: IRI 
Ten sons were born to king 
Pracinabarhi (so-called because of his 
having covered the earth’s surface with 
blades of Kuga grass with their pointed 
ends turned eastward—vide verse 10 
above), through his wife, Satadruti. They 
bore the common name of Praceta; 
their mode of life was the same and they 
were all fully conversant with the moral 
code. (13) 
foarssfeet: usa aastana. 
aeda aNs TAAL RY 
agh A ga iya wami 
AAA AA AA HAA: 1 RA | 
Enjoined by their father to beget 
children, they entered a lake (almost as 
extensive as a sea) for austerities and, 
having duly controlled their mind, 
worshipped Śrī Hari, the lord of austerities, 
through their asceticism for ten thousand 
years, contemplating on and adoring 
Him and muttering what had been imparted 
to them by Lord Śiva, whom they had met 
on the way and who had showered His 
grace on them. (14-15) 
fagt sara 
wade faker assa aga: 
aga a Winer ger, aarda ee! 
Vidura said : Pray, tell me, O holy 
sage, how came about the meeting of the 
Pracetas with Lord Siva on the way, and 
what significant precept Lord Hara (the 
Destroyer of the universe) was pleased to 
impart to them. (16) 


AEH: Gd feud fate wifey 
grit pà eqragremsiiftaay ge! 
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It is indeed difficult for mortals, O 
Brāhmaņa sage, to get an opportunity to 
meet Lord Śiva, on whom even sages 
have only been able to contemplate as the 
cherished object of their desire by shaking 
off all attachment. (17) 
aan SH ma ARR TÀ | 
ya qA fana A aA NA: 1 R I 

Though revelling in the Self, Lord Bhava 
(the Source of all creation) goes about 
the world associated with His terrible 
(destructive) energy in the person of 
Goddess Śivā for the maintenance of the 
world order. (18) 

aay ITA 
vàm: faqatad forcatssera AA: | 
fest wi = Waqeroergera: RRI 

Maitreya went on : Having received 
their father’s command with bowed heads, 
the pious Pracetas set out in a westerly 

direction with their mind earnestly set on 
austerities. (19) 
may faeo GE: | 
TA Fa wed AARAM. 201 
At some distance they saw a very 
large lake almost as extensive as a sea 
and pellucid as the mind of an exalted 
soul, with the creatures inhabiting it, ever 


cheerful. (20) 
Hermansen | 
Sraneaareanrsatrep ary IRI 


A home of blue and red lilies, lotuses, 
Kahlaras (lilies blossoming at dusk) and 
blue lotuses, the lake resounded with the 
notes of swans, cranes, Cakravakas (ruddy 
geese) and Karandavas (a species of 
ducks). (21) 


TTA aera SP, \ 
want fee fafaa iaa] 221 
Hemmed in by creepers and trees 
which were thrilled with joy, as it were, to 
hear the sweet humming of drunken bees, 
it presented a gala appearance due to the 
breeze scattering in all directions the pollen 
from the seed-vessel of full-blown lotuses. 
(22) 

wa medm famine 
Are wA yagara)? 
The princes were wonder-struck to hear 
music, which ravished the mind by its 
weird style and was preceded by the sound 
of clay and wooden tomtoms. (23) 

ada mene HETT 
Sore faaergi: 12%! 

aan ao facie 
wegga «oder werquicatganr: | 41 
That very moment they were filled with 
curiosity to behold the dark-necked and 
three-eyed Lord Siva, the foremost of gods, 
refulgent like a mass of red-hot gold and 
inclined to shower His grace on His 
votaries, issuing from the lake with His 
retinue, His glories being sung by 
Gandharvas and Kinnaras (attendants of 
the gods); and the princes bowed to 
Him. (24-25) 

a am wont maea: | 
mia vier via: aT F126 | 
The Lord, who relieves the agony 
of His suppliants and is a lover of 
righteousness, gladly spoke to the 
princes, who were not only well-versed in 
the moral code but also possessed a noble 
character and felt much delighted at His 
sight. (26) 
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HR FATT 

qa afena: uot fated apani 
apa wR a Ua À a FAA Vol 

Śrī Rudra said : You are the sons of 
king Vedisad (Barhisad); your intention too 
is known to Me. It is only to shower My 
grace on you, may all be well with you, 
that | have thus blessed you with My 
sight. (27) 
a: w Te: matada 
qai aged wot: a fied fe F122 

He is indeed supremely dear to Me, 
who has directly taken refuge in Lord 
Vasudeva, who is beyond both the 
Unmanifest, consisting of the three Gunas 
(Sattva, Rajas and Tamas), and the Spirit, 
known by the name of Jiva. (28) 


A man devoted to his own duty 
prescribed in the Sastras, attains to the 
position of Brahma (the creator) after a 
hundred lives and realizes Me only if he 
has acquired still higher merit. A devotee 
of the Lord, on the other hand, ascends 
immediately after death to the supreme 
Abode of Bhagavan Visnu, which lies entirely 
beyond the realm of Matter and which 
Myself, as Rudra, and the other gods 
holding some office in the cosmic order 
shall reach only after the dissolution of our 
subtle body (at the expiry of our term of 
Office). (29) 
aa mat ga fran: ta war] AAN I 
q agma a darritstet afer! 30 1 


Now you are all devotees of the Lord 


and as such are dear to Me as the Lord 
Himself. And to the votaries of the Lord 
either, no one else is ever dearer than 
Myself. (30) 
gi fafa werd fai age TH! 
fdat uit gaa agate a:1 3k! 
Now distinctly hear this holy and 
supremely auspicious hymn, which is also 
conducive to final beatitude; | hereby impart 
it to you. (31) 


Maitreya resumed : With a heart full 
of compassion Lord Siva, who is ever 
devoted to Bhagavan Narayana, spoke 
the following words to those princes, who 
stood with joined palms before Him: (32) 

IRR FAT 

fad a aaan ratte À 
Waa WAT Wes ASST BTA TA: 331 

$ri Rudra said : “Your glory tends to 
the blessedness (unfoldment of the blissful 
nature) of the foremost among the knowers 
of the Self; may it conduce to My 
blessedness as well. You ever exist as 
the supremely Blissful; hail to You, the 
supreme Spirit, who have assumed all 
forms. (33) 


7: Tra A 
area via pera AÀ I ax 
Obeisance to Him who has a lotus 
(constituting the universe) sprung from His 
navel, the Controller of the subtle elements 
and the senses, to Vasudeva (the first 
and foremost of the four VyUhas or 
manifestations of the Lord, the one presiding 
over the Citta or reason), who is ever 
tranquil, immutable and self-luminous. (34) 
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agaia qe Geta a 
mA Aada WATT I 84 | 
Salutations to Sankarsana (the second 
of the four Vyuhas, that presides over the 
ego), who is unmanifest and infinite and 
destroys the universe by the fire issuing 
from His mouth at the time of universal 
dissolution, and to Pradyumna (the third 
Vyiha), from whom comes the highest 
knowledge of the world and who presides 
over the intellect or understanding. (35) 
w wishes AAT 
wa å wa ia AaS 
Hail, hail to Aniruddha (the fourth 
manifestation), presiding over the mind, 
which is the controller of the sense. 
Obeisance to You as the sun-god, who 
pervades the universe by His effulgence 
and is devoid of growth and decay. (36) 
miai Ai eè T: 
ah Ruata mga TANI 
Salutations to Him who is the door to 
heaven and final beatitude and who 
constantly dwells in a pure heart. Hail to 
the Fire-god, who has effulgence for his 
energy, through whom are accomplished 
sacrifices performed with the help of four 
priests (viz., Hota, Adhwaryu, Udgata and 
Brahma) and who makes for the continuance 
of sacrifices. (37) 
wa asi À wat: ud aaa 
giaa a sitar wa: dearer acl 
Obeisance to Sri Hari (the Lord of the 
three Vedas), who as the moon-god (the 
seed of Yajfia) serves as the food of both 
the manes and the gods, and salutations 
again to the Lord who in the form of water 
gratifies all embodied beings. (38) 


aiaa aAa wÀ 
mAd eA F3 


Salutations to You, who appear as the 
bodies of all living beings as well as the 
Cosmic Body and take the form of earth. 
Hail to You, who, as the wind-god, sustain 
all the three worlds and are endowed 
with the strength of mind, senses and 
body. (39) 

4 wA miade 
mw: yaa Aa gÀ Rai vo 

Obeisance to the Lord, who as 
ether supplies a clue to the existence of 
objects through its attribute, sound and 
provides a basis for the conception of 
inside and outside. Salutations to Him in 
the form of that well-known sacred sphere 
of great splendour known by the name of 
heaven. (40) 


wa hama aa FAN 
wisa gÀ ga Ae! 
Hail to You in the form of worldly activity 
and activity carried on in retirement—leading 
severally to the attainment of the world of 
the manes and the region of the gods— 
and also in the form of death which is the 
fruit of unrighteousness and causes pain. 
(41) 

amet maÂ À FR 

ah mia ged PGTA 
qa yoma eA T 
Obeisance to You, O Lord, who yield 
the fruit of all actions and are omniscient 
(or revealed in the form of Mantras). 
Salutations to You in the form of Śri Krsna. 
who is supreme virtue personified and is 
possessed of unobstructed wisdom, nay, 
who is the most ancient Person, the Lord 
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of both Sankhya, the path of Knowledge, 
and Yoga, the path of Action. (42) 
Mingpieg] MApN | 
Jaghe A AATA 
Hail to You, who as Rudra (the god 
of destruction) preside over the ego and 
are endowed with the three potencies in 
the form or doership, instrumentality and 
activity. Obeisance to You, who as Brahmā, 
the creator, are knowledge and activity 
personified, and from whom proceeds the 
vast wealth of speech. (43) 
aH at fegeot e manm 
wo ai wart wafer xv 
“Pray, bless us—who are keen to 
behold You—with Your sight, which is held 
in such great esteem by Your devotees. 
Be pleased to reveal to us Your beautiful 
form, the most beloved of Your votaries, 


which delights all the senses by its numerous 
excellences. (44) 


It is cerulean as a charming rain-cloud 
and the conglomeration of all elegance. It 
has four long graceful arms and a winsome 
countenance perfect in every detail. (45) 


It has eyes resembling the petals in 
the heart of a lotus, captivating eyebrows 
and a shapely nose, lovely teeth, ravishing 
cheeks and mouth, and ears exactly 
corresponding with each other and serving 
as ornaments. (46) 
piperi cueze a agit, \ 
kai peegli aoc et gaik: Lar: ucit ARACI] 


With the outer corners of its eyes smiling 


as it were with affection. Your form is 
decked with flowing tresses, is covered by 
a shining fine cloth—yellow as the filaments 
of a lotus—and is adorned with a pair of 
polished ear-rings. (47) 

Ee JAGE GEAN KEGLE cit i \ 
VARTA 1% 
It is further graced with a brilliant diadem, 
bracelets, a pearl necklace, anklets and 
girdle; and its glory is heightened by a 
conch, a discus, a mace, a lotus, a garland 
of sylvan flowers and gems of various 
kinds. (48) 

Rema farian | 
Premena ARAA, 1% 1 
it caries about its shoulders, 
resembling those of a lion, the lustre of the 
ear-rings and necklace etc., the Kaustubha 
gem lending charm to its neck; and the 
form is brightened by the bosom, which 
outshines the touchstone bearing a streak 
of gold on it by Goddess Sri, ever abiding 
thereon in the form of a golden streak. 
(49) 

mariaa EA, \ 
Uirdarratgyd massam I 4o | 
Its belly, resembling the leaf of the 
Indian fig tree in shape, looks very attractive 
with its three folds, which are shaking with 
the alternate inhalation and exhalation of 
air. By its deep navel, spiral in shape like 
whirlpool, it is inviting the universe, as it 
were, to return to its source, the belly. 
(50) 

yma paana, | 
maig R e eA Nugi 
The fine yellow loin-cloth and the girdle 
of gold shine all the more brightly by contrast 
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on the swarthy hips. Again, the form looks 
very comely by its pairs of beautiful feet, 
shanks, thigh and depressed knees, each 
pair matching perfectly. (51) 


Wet 


With Your feet shining as the petals of 
an autumnal lotus and driving away the 
darkness of our heart by the splendours of 
their nails, pray, reveal to us that form as 
Your very essence, that has dispelled the 
fear of Your devotees, O Preceptor of the 
universe, since You are the guide of souls 
wallowing in ignorance. (52) 
agama | 
agnis: AAST 43 | 

“This form of Yours is worthy of being 
constantly meditated upon by those who 
seek the purification of their mind; for it 
is the practice of its adoration which 
brings fearlessness in the form of final 
beatitude to those who perform their 
own allotted duty as a stepping-stone to 
Devotion. (53) 
war unaa oat gis: NAET 
enea Aa ATA: | 4% | 

Sought after even by Brahma, who 
rules over heaven, and the ultimate goal of 
those who are exclusively devoted to 
Self-Realization, You are attainable only 
by him who is full of devotion, and are 
difficult of access to all other mortals. 

(54) 
i gumama amà gaa 
Tarar A aaae Fart ate: 14 | 


Having propitiated through exclusive 


Devotion—hardly attainable even by the 
virtuous—You, who cannot be easily 
propitiated by any other means, who will 
seek anything other than the soles of Your 
feet? (55) 
aa fafdemot pa aera 
fyi faaan, dhivirifeepisrayar 4§ | 

Though destroying the universe even 
with his brows contracted as a token of 
his majesty and energy, Death does 
not recognize the soul who has taken 
shelter under those feet as subject to his 
authority. (56) 
aortas qt a eat mia 
amaatgage qa frg: 1 49! 

| am not prepared to equate the 
enjoyments of heaven nor even final 
beatitude (immunity from rebirth)—much 
less the blessings sought for by mortals— 
with the fellowship, enjoyed even for half a 
moment, of those who have developed an 
attachment for the Lord. (57) 
amarga AR- 

Tade maT, | 
UTR TATA ert 
erage UT Wea! 

May we enjoy the blessed company 
of those whose sins have been washed 
away by immersing their soul in the 
stream of Your glories and their body in 
the holy waters of the Ganga flowing from 
Your feet—which absolves one of all sins— 
nay, who are imbued with compassion for 
all creatures and are possessed of a mind 
free from likes and dislikes and endowed 
with virtues such as straightforwardness 


and so on ! Let this be Your boon to us. 
(58) 
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a we fad adai 
wing a faama 
agind sare 
yA wy at a TGs 
The contemplative soul whose mind is 
neither distracted by external objects nor 
loses itself in a spell of drowsiness during 
meditation, exceedingly pure and blessed 
as it is by the loving devotion of such 
devotees, easily and surely succeeds 
in realizing Your true nature at this 
stage. (59) 
wag ara faya ayaan a 
ada we ut Sires fag G01 
You are the same Brahma (Infinite) in 
whom is manifested this universe and who 
shines through the universe, nay, who is 
supreme effulgence and is all-pervading 
like ether. (60) 


amaa Te ude ee 
“O Lord, we know You to be absolute— 
You, who evolve this universe, sustain it 
and again dissolve it, as though it were 
real, Yourself remaining unchanged, 
through the instrumentality of Your Maya, 
deluding potency, that assumes multitudinous 
forms and gives rise to the notion of 
difference, yet which is powerless against 
You. (61) 
andea = attr: 
TEAM: Arey aad gà 
Upto mofa 
ag a TA a a We afar: RI 
“They alone are well-versed in the Vedas 
and the Tantras (the scriptures dealing 


with the worship of the various deities and 
revealed by Lord Siva to His Divine Consort, 
Goddess Parvati), who, devoted as they 
are to the path of Action and imbued with 
faith, duly adore, for the attainment of 
perfection in the form of Self-Realization or 
final beatitude through a network of rituals, 
this very embodied form of Yours, which is 
hinted at by the five gross elements, the 
Indriyas, the senses of perception, as well 
as the organs of action, and the mind as 
their Ruler. (62) 

waa a: yon: gayn- 

ea maa fared 

were G Aeefareh: 
qd ym sé aa 631 
“You are the one primeval Person, 
whose energy in the form of Maya lies 
dormant before creation. It is by the said 
Maya that Sattva, Rajas and Tamas (the 
three modes of Prakrti) get differentiated 
and it is from the same Maya that this 
universe—consisting of Mahat-Tattva (the 
principle of cosmic intelligence), the ego, 
ether, the air, fire, water and earth, the 
gods and the Rsis (seers) and the multitudes 
of living beings—springs up. (63) 


we eiae- 


jee rii at ares 


“By a part of Your being You have 
entered the body, which is of four kinds, 
viz., sweat-born, oviparous, viviparous and 
sprouting from the soil, and has been brought 
forth by Your own Energy (Maya). It is 
therefore that they call that ray of your 
being, residing in the body, as the Purusa 
or Jiva, which, wrapped in ignorance, enjoys 
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through the various senses the trivial 
pleasures of sense like the honey collected 


and enjoyed by bees. (64) 
a we creaniaavent 
Aaii a wae AIC: | 
qa qida 
wrraciatahartara: 1&4 


“Your true nature can only be inferred 
and not directly perceived. Possessed of 
most tremendous velocity and irresistible 
like a hurricane, it is You who destroy the 
various worlds, sweeping off the various 
creatures by the creatures themselves 
even as the wind sweeps off the clouds. 

(65) 


wagi AÀ cree! 
: aeanfirert 
aae seagh: 1&5 | 


“Alert as the serpent that grabs a rat, 
licking the ends of its lips through hunger, 
You as Death suddenly overtake the Jiva 
(an embodied soul) who is utterly careless 
about his goal, engrossed as he is in 
the thought of his worldly projects, and, 
being totally given up to the pleasures 


waa: 


of sense, is seized with inordinate 

greed. (66) 

peaa fasta frei 
Tasca: 


“What wise man, who regards his body 
(life) as wearing away in vain through 
neglect of You, would abandon Your lotus- 
feet, which our ancestor, Brahma, has 
adored through fear of bondage in the 
shape of worldly existence, and which 
the fourteen Manus (from Swayambhuva 


onwards) have worshipped without 
reasoning, with unquestioning faith). (67) 


aa manta À wer wearer feat 
fad mamapa fa 1 ge | 
“The whole universe is almost dead 
through fear of Lord Rudra, the god of 
destruction. Therefore, to us, who know 
this, O all-pervading Supreme Spirit, You 
are the only fearless resort.” (68) 

ee wa uk at faye Fora 
madira aA AATE: 1&9 1 
Go on repeating this hymn with the 
purest of motives, O princes, duly 
discharging your sacred duties with your 
mind set on the Lord; this will do you good. 
(69) 

maen Ayaat 
yaa praga amaaa p ERT Vo | 
Worship Śrī Hari alone—the supreme 
Spirit dwelling in your heart and equally 
present in all creatures—extolling and 
meditating on Him again and again : (70) 


Having received this hymn called 
Yogādeśa as imparted by Me and retaining 
it in your memory, repeat it reverently, all 
of You with a concentrated mind, observing 
the vow of hermits. (71) 
sane peh a, favageata: | 
apartament frgey: HATTA 0?! 

Intent on multiplying his progeny, it 
was the glorious Brahma (the lord of 
progenitors of the universe) who taught it 
at the dawn of creation to us, his mind- 
born sons, Bhrgu and others, all of whom 
were equally keen to push on the work of 
creation. (72) 
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a aa ae: wa wart verve: | 
ara satan: faga fafan: wat: 1931 
Enjoined to proceed with the task of 
procreation, we, lords of created beings, 
all evolved various species of living beings, 
having got rid of ignorance through this 
very hymn. (73) 
wag feet at saaka: Tart! 
aaa AA ARTT: 10x! 
Even now a man devoted to Lord 
Vāsudeva, and ever repeating it with an 
attentive and absorbed mind, attains 
blessedness before long. (74) 
Jamie adi ai fsa TA 
We mA gm aeta oh 1 
Of all the blessings here spiritual 
enlightenment leading to final beatitude is 
the highest. He who sails in the bark of 
wisdom easily crosses the ocean of misery 
in the shape of metempsychosis, so difficult 
to cross. (75) 
agi gn gt aii wate 
aidd qoi gma 08 | 
Imbued with reverence, he who dwells 
upon this hymn in praise of the Lord, sung 


by me, will be able to propitiate Śrī Hari, 
otherwise so difficult to please. (76) 


A man who is steady of mind obtains 
whatever he desires from that Lord, the 
sole repository of all blessings, when He is 
celebrated through this hymn sung by Me 
and is highly pleased thereby. (77) 
Fa: Hea Sera A: g AA: | 
TTA A atest: 1021 

Rising before daybreak and full of faith, 
any mortal who listens to or recites it to 
others with joined palms is freed from all 
shackles of Karma. (78) 
We wà aga: 

We Ue: Wer: A 
wa qama ae 
TRAA A AATE | 98 | 

Repeating with a concentrated mind 
this hymn in praise of the supreme Purusa, 
the Oversoul, sung by Me, O princes, 
practise austerities; thereby you will attain 
in the long run the object sought for by 
you. (79) 


sta faena Wert wee Beara agf 
BHM AT AGP MSE: N 2 N 
Thus ends the twenty-fourth discourse entitled “The hymn sung by Lord Rudra”, 
in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 
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Introductory part of the parable of Purañjana 
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ğa zara 
zi aiaa ma, feagai: | 
qai mgao Aare W:N 
Maitreya continued : Having thus 


instructed the Pracetās (the sons of 
Barhisad), and duly worshipped by them, 
Lord Śiva (the Destroyer of the universe) 
disappeared on that very spot, while the 
princes stood gazing. (1) 
exit wad: wa wa ATA: 
maA Raat SANRI 
Repeating the hymn of praise to the 
Lord, sung by Sri Rudra (the god of 
destruction), all the Pracetas practised 
austerities for a myriad years; standing in 
water. (2) 
meai ga: arama 
masaa: HUT: VAATA 3 | 
In the meantime, O Vidura, the sage 
Narada, a knower of the truth of the Spirit 
and compassionate by nature, admonished 
their father, Pracinabarhi, whose mind was 
attached to rituals, as follows. (3) 
Teed mange RASSA Seal 
gaa: gamfa: ster Berd! X | 
“What good, O king, do you seek for 
yourself through rituals? True welfare lies 
in the cessation of sorrow and the attainment 
of happiness, and such welfare is not 
expected from them.” (4) 
THAT 
a mh m at autotest: | 
ate a faust an aa ga ain 4 | 


The king, Pracinabarhi, replied : | 
know not the supreme good, O blessed 
one, my mind being distracted by the thought 
of rituals. Therefore, pray, impart to me 
that pure wisdom whereby | may be freed 
from the shackles of Karma. (5) 


Ty gpeg yaam: 1 
aout faa À wre imag S | 
Sticking to the life of a householder— 
where one performs actions prompted by 
interested motives—and regarding sons, 
wife and riches as the only object of 
human pursuit, an ignorant man fails to 
attain the highest good, and wanders in 
the path-ways leading to transmigration. 
(6) 

m sara 

ofr alt: Ware TST UE TT TET | 
diaaa EAN: OI 
Narada said: O ruler of men, O 
king, behold the multitudes of creatures 
slaughtered by you in thousands as animals 
for sacrifice, merciless that you are. (7) 


Retaining the memory of your cruelty, 
they eagerly wait for you, their anger having 
been roused by the recollection, and will 
tear you with their horns, made of steel, 


when you have departed to the other world. 
(8) 
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In this connection | will narrate to you 
the following old legend. Hear from me as 
| tell you the story of Puranjana. (9) 
AAS ATA UST WS FESTA: | 
wefan saaana: 1201 

O king, there was a monarch of 
wide renown, Purafijana by name. He had 
a friend named Avijhata (unknown), 
so-called because his activities were 
unknown. (10) 
Asam: wat aur yfi wy: | 
wast aE fant FaR 

Searching for an abode, the king ranged 
over the entire globe. When, however, he 
did not find a suitable place, he felt dejected 
as it were. (11) 
amg AT m: wat yee are: ge 
STA, STATA Sa AE AAT 1 g? 

Seeking after pleasures, he rejected 
as many cities as there existed on the 
earth's surface, holding them unfit to yield 
such enjoyments. (12) 


a a Raad afar ary! 
west wafugifa: ut AATA 231 
One day he saw on the southern ridges 
of the Himalayan range in the land of 
Bharatavarsa a city provided with nine 
gates and exhibiting all the marks of a 
good city. (13) 
Wrepnirraargrerafeataraat: \ 
wuts: Ts: deat wat We 1 ex 
Surrounded by a defensive wall, groves, 
watch-towers and moats, eye-holes and 
arched gateways, it was dense on all sides 
with houses having turrets of gold, silver 
and steel. (14) 


AGUSI EEIE l ILLEG JAERI \ 
aei chat fara sinatra 241 


The floor of its mansions being paved 
with sapphires, crystals, cat's-eye gems, 
pearls, emeralds and rubies, the city 
was radiant with splendour as Bhogavati, 
the city of the Nagas in the subterranean 
regions. (15) 
maanen eraa: l 
Aaaa faga: 1 gA 

It was provided with assembly halls, 
cross roads and highways, gambling- 
houses, bazaars and rest-houses, banners 
waving from flag-staffs and terraces built 
of coral. (16) 
Tia mA REA 
EEUE TE AGALNN 1291 

Now, there was a park in the outskirts 
of the city, which was full of celestial trees 
and creepers and spotted with lakes echoing 
the noise of warbling birds and humming 


bees. (17) 
fasha l 
EELA Ca LAIGE bar Ei 1221 


The margin of its lotus ponds was 
enriched with trees whose boughs and 
young leaves waved gently in the breeze 
blowing from flower-beds and charged with 
the spray from cool cascades. (18) 
BRC CUCICCR IG AA: a 
agi Ward mA aa alfererpfaa: 1291 

There was no molestation caused in 
that park by the various species of wild 
animals, that were all wedded to non-violence 
like hermits. The passer-by thought himself 
invited to that place by the notes of its 
cuckoos. (19) 


ageism wa cast WAATA 
yadan agree: 1201 


In that garden he beheld a most charming 
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damsel—who had arrived there by 
chance—coming with ten attendants, each 
of whom was the spouse of a hundred 
wives. (20) 

maiin wat wite ada: 
aamoy ei aef 221 
She was guarded on all sides by a 
five-hooded serpent, that was a bodyguard 
to her. Sixteen years of age and capable 
of assuming any form at will, she was out 
in quest of a husband. (21) 

aaa gA ote qa aA 
maaana fart poA 221 
The girl had a shapely nose, 
beautiful teeth, lovely cheeks and a 
charming countenance, and bore in her 
symmetrical ears the splendour of brilliant 
ear-rings. (22) 

fargi asin yami areata! 
wai aa wert aAa 1 231 
Clad in a tawny skirt and adorned with 
a girdle of gold, that lady with well-formed 
hips and swarthy of complexion looked 
like a goddess as she walked with her 
feet making a tinkling sound by their anklets. 
(23) 

eet akaa wagdt fret 
war AeA Aen mri ex 
Moving with the stately gait of an 
elephant, she covered every now and then 
with the end of her garment out of modesty 
her close-knit, symmetrical and spherical 
breasts, which bespoke the advent of youth. 
(24) 

ame aii ak: aiea 
fàg eye: PAUTAT 241 
Pierced by the arrow of her affectionate 
sidelong glances, with the outer corner of 


her eyes serving as its shaft and her 
eyebrows, dancing for love, as the bow, 
the gallant youth, Purañjana, spoke in a 
winning tone to the girl, who looked all the 
more charming with her bashful smiles: 
(25) 
al a p A eE ga: A | 
gma gË ite fh fanda yia A136) 
“Who are you, O pretty damsel with 
eyes resembling the petals of a lotus? 
Whose daughter are you and whence are 
you here, O noble girl? Tell me, O timid 
one, what you intend to do in the outskirts 
of this city. (26) 
T AN À a Waray RENET: | 
UN aT CPM: BY ASA ASHE: R: 2V1 
“Who are these ten attendants of yours, 
led by that great warrior, who makes the 
eleventh? Again, who are these young 
women, O beautiful lady; and what about 
this serpent going before you? (27) 
a gta ae utd 
faai fs afro a 
vegia 
T ARAN: Ulta: PITA Re | 
“Are you Hri (the goddess presiding 
over the virtue of bashfulness) or Parvati 
(the divine Consort of Lord Siva) or Vak 
(the goddess presiding over speech) or 
Rama (Goddess Laksmi) living in seclusion 
like a hermitess in this forest in search of 
your lord, who has, | am sure, realized all 
his ambitions by merely craving for your 
feet? If you are none else than Goddess 
Rama, where has the lotus bud—Your 
invariable companion and distinguishing 
mark—dropped from the tips of your 
fingers? (28) 


Dis. 25) 


+ BOOK FOUR + 


533 


mai attra yae 

åm Aa MFA 
Ree inaua 

Ah w sia amia?! 

“No, you are none of these aforesaid, O 

damsel with well-formed thighs, since you 
touch the ground with your feet. Therefore, 
be pleased to grace this city with myself, an 
eminent hero of extraordinary prowess, even 
as Śrī, the goddess of beauty and prosperity, 
adorns the transcendental realm of Vaikuntha 
with Her Consort, Lord Visnu, the Soul of 
sacrifices. (29) 


TASTET WAI 301 
“Instigated by you through the 
movements of your playful eyebrows 
conspiring with your bashful and loving 
smiles, the all-powerful Love is harassing 
me, whose mind has been distracted by 
your side-long glances ! Therefore, pray, 
show your grace to me, O beautiful one ! 


i (30) 
am yy ge 


zia À ga aera 
aean ana aA 3 
“Just raise and show me your sweet- 
tongued countenance—with its charming 
eyebrows and eyes possessed of lovely 
pupils—which is screened by dark tresses 
hanging low, and not facing me through 
bashfulness, O damsel with bright smiles!” 
(31) 
mM Faq 

Fa ya A me 

were i at wast i T3 


Nărada continued : Enamoured of 
the heroic Purañjana, who thus courted 
her like one who had lost one’s patience, 
the girl smilingly greeted him in the following 
words, O valiant monarch ! (32) 
a am ad magra gendai 
amsa mena Wt AT a AFTN 33 

“We are not fully aware of our own 
progenitor, O ornament among men, nor 
do we know the progenitor of anyone else 
(yourself), who is responsible for the family 
name no less than for the name of the 
progeny. (33) 
za mana fear a aa: WA 
are Afim ate git oA: 1 8! 

“We only know our being present here 
today, and nothing beyond that. Nor do we 
know him who built this city for our abode, 
O brave one ! (34) 
ud War: Wer À aT args aE! 
gaai ais arf Art se TT, GAA! 34 1 

“These men and women are my male 
and female companions, O courteous one! 
When | am asleep, this serpent keeps 
awake, guarding the city. (35) 
tensos ag Are, ara 
safeenfa A magn S 

“Thank heaven, you have come; may 
all be well with you ! With the help of my 
kinsfolk | shall secure for you all the 
sensuous pleasures you long to obtain, O 
vanquisher of foes ! (38) 
yi maea ait aag fa 
Tear Ter: ANATA, wat AAT: 1 BO 

Occupy you this city with nine gates, 
O lord, enjoying for a hundred years 
the sensuous pleasures made available by 
me. (37) 
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+ q aed TA mama 
aS UL BCI 

“Whom else save you should | delight— 
him who is ignorant of enjoyment, unwise, 
unmindful of the future life and heedless 
about his duty for the morrow—a mere 
brute? (38) 


eat amin a warrdisgd ANT: 
‘citer Aa farsn arya chafertt fag: | 38 
“It is here in the life of a householder 
indeed that one attains religious merit, 
worldly riches and sense-gratification, the 
joy of having a son, the privilege of eating 
the leavings of a sacrifice, which confer 
immortality on the eater, and fame as well 
as worlds that are free from misery and sin 
and are attainable through sacrifices, all of 
which are unknown to recluses. (39) 
Agama gaas F 
et aefa moi washary AETIA: | ¥o | 
“The wise declare the life of a 
householder as the asylum affording 
protection in this world to the manes, gods, 
Rsis, human beings and other living beings, 
as well as to the householder himself. (40) 
ar ama ate fend aai asn 
a quite fret ure mgg warest afar xe! 
“What woman of my category, O brave 
one, would not accept for her husband a 
renowned, generous, charming and beloved 
personality like you? (41) 
eM Wed Ufa ARAT: 
fort + aquest 
Asmat gorga- 
mada mR ¥2 1 
“What woman’s mind on this earth would 
not cling to your arms, resembling the 
body of a serpent, O mighty-armed one? It 


is in order to wipe out the agony of helpless 

and forlorn creatures like me, with your 

smiling glances imbued with compassion 

that you move about in this world.” (42) 

ma Faq 

gi at ai aa age mi faa: 

at waya at A wed WM: %3 
Nārada went on : Having thus signified 

on that spot their mutual agreement, the 

couple entered that city and rejoiced there 

for a hundred years. (43) 


Ii ai at at a maA: 
mta, uftga: igina xxi 


Glorified everywhere in a sweet 
voice by panegyrists, Purañjana sported 
in the midst of damsels and entered a 
river during the hot weather to refresh 
himself. (44) 
AR pa gR: PAN È AA: I 
qatar ae A: PIAA: |8 | 

For the passage of whosoever was 
the ruler in the city to other territories 
seven (out of the nine) gates of that city 
had been constructed in the upper 
(elevated) part, and two in the lower. (45) 
usa gma en afa aA 
uà & ai à amA ya avid xe! 

Again, five of these entrances opened 
towards the east, one towards the south, 
another towards the north and the lower 
two faced the west, | mention their names 
to you, O king ! (46) 
Amsa a urgnraaa fafa 
fai saad aft ma gyera: | so! 

Two of the eastern gates, Khadyota 
and Avirmukhi by name, had been built 
at the same place. Accompanied by his 
friend, Dyuman, Purafijana travelled to the 
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land of Vibhrajita through these two gates. 
(47) 

atest afest a mgd ffir 
aaaea fart aft are xe! 
Two more portals in the east, Nalini 
and Nalini by name had also been 
constructed abjacently. Accompanied by 
another friend, Avadhtta, he sallied forth 
by them to the territory of Saurabha. (48) 


Tet Wy Weare gretarssauragest | 
ad aA = gurgeafaconfaa: 1x8! 
The fifth entrance, facing the east, was 
called Mukhya. Accompanied by his two 
other friends, Rasajfia and Vipana, the 
ruler of the city went by this to the lands of 
Apana and Bahidana. (49) 


fgets ovat adit yam: 
we aoe ofa faa: iyo! 
Pitrhū was the name of the gate in the 
south of the city. Accompanied by his 
friend, Srutadhara, Purafijana went thereby 
to the kingdom of south of Paficala. (50) 
cage yal gt sat qe! 
wma oat ae aT: 1481 
The entrance in the north of the city 
was called by the name of Devahu. 
Accompanied by the same, Srutadhara, 
Purafijana went by this to the dominion of 
north Pafcala. (51) 
art ATA araa Greta arf WSS: |. 
mas am fast gha mafaa: 1421 
Asuri was the name of the gate on 
the west. Accompanied by his friend, 
Durmada, Purafijana proceeded by that to 


the territory of Gramaka. (52) 


Phata uyana great arf Ysa: | 
àmi am fast mer mafa: 1431 


The other entrance on the west 


was called Nirrti. Accompanied by his 
friend, Lubdhaka, Purafjana moved by that 
to the country known by the name of 
VaiSasa. (53) 
aaa dno fratetyreparasit t 
aavan att wht AEs 
Two of the city gates, Nirvak and 
Pegaskrt by name, led to blind alleys. The 
lord of those endowed with vision, Purafijana, 
went about and did everything with the 
help of these two. (54) 


u way fagana: 
até ware ed at A AET 44 | 
Whenever he went to the gynaeceum, 
accompanied by Visucina (the principal 
waiter in the gynaeceum), he gave way 
to infatuation, complacence and joy 
induced by the presence of his wife and 
children. (55) 
ud aig tem: are AASIA: | 
ae aAa aaa ue | 
Thus deeply attached to action and 
beguiled by his wife, the foolish king, 
Purafijana, whose mind was given over to 
sense-gratification, did exactly what the 
queen did. (56) 
afaa frafa nai wafer: 
agra aafaa agi ae Para uo | 
Now, on her drinking wine, he too 
drank wine and was overcome with 
intoxication; and now, on her dining, he too 
took his dinner and on her proceeding to 
eat something crisp, he too ate it along 
with her. (57) 
qafa reat sae wale a 
waft salt weary seat u | 
Sometimes, when she sang, he too 
sang and on other occasions, when she 
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wept, he too wept. Again, on her laughing, 
he too laughed and, on her prattling, he too 
prattled like her. (58) 
wafagrata sara roam Rof 
ay Wa vara AATA 481 
Now, when she ran, he too ran; and on 
her standing, he too likewise remained 
standing. On her going to bed he too 
similarly went to bed and now, on her 
sitting down, he too likewise sat down. 
(59) 
qafaaguita yoa waaay Wate | 
qatahonta Seater wetted ated! go | 
Sometimes, when she listened, he too 
listened and, on her seeing something, he 
too saw the same thing. Again, on her 
proceeding to smell something, he too 


smelt it and on some occasions, when 
she touched anything, he too touched it. 
(60) 


ated vitadt sranryirata cad! 
ay watt wera geg AAR 
Now, when his wife appeared sorrowful, 
he too became sorrowful after her like one 
afflicted. On her rejoicing he too similarly 
rejoiced and on her feeling happy he too 
likewise felt happy. (61) 
faucet A ndupara: | 
Tea: seas FAT! ke! 
Thus deluded by the queen and having 
completely lost his nature, the foolish king, 
Purafjana, helplessly and involuntarily 
imitated the doings of his wife like a monkey 
kept for amusement. (62) 


aa darer TRÀ me afer aged 
KANE TÈS ATA: M 2 I 
Thus ends the twenty-fifth discourse forming part of the parable of Purañjana, 
in Book Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


stot Wefayitseaa: 
Discourse XXVI 


Purafijana goes a-hunting to the forest and the 
queen gets angry with him 


Wee: TWAIN! 3 1 


Narada resumed: Armed with a 


mighty bow, clad in his gold armour, 
equipped with his inexhaustible quiver and 
attended by his eleventh general, Purafijana 
one day mounted his car drawn by five 
horses and fit for swift marches, and 
proceeded to the forest called Paficaprastha. 
The car had a pair of shafts, two wheels, 
one axle-tree, three flag-staffs, five cords, 
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a single rein, one charioteer, a seat for the 
owner of the chariot, two central poles (to 
which the yoke is fixed), five recesses and 
sevenfold protection. It was capable of 
five kinds of motion and was provided with 
appurtenances of gold. (1—3) 
war pai qa ga agente: 
faa mama PEATA: ¥ | 
Leaving behind his wife, who, however, 
did not deserve such callous treatment, 
the proud king, who was totally given up to 
the passion for game, set about hunting 
there, bow and arrow in hand. (4) 
art afer aren Pree: | 
eaaa TART y | 
Following the ways of the demons, he 
became hard-hearted and cruel and killed 


with his sharp arrows a number of wild 
animals in the woods. (5) 


mtg uige wat Fear, wr ay 
mad À RA frre s 
The scriptures restrict the scope of 
hunting and lay down that a king alone, if 
he is excessively fond of hunting, may kill 
in the forest according to his needs only 
such animals as are fit for sacrifice and 
that too on sacred occasions (Sraddha 
etc.), recognized in the scriptures, (6) 
aud at fad fas pda aa: 
mim af was a a aw fae © 1 
The wise man who performs his duties 
thus defined in the Sastras is not tainted 
by that action, O ruler of kings, thanks to 
the enlightenment that dawns on him as a 
result of such actions. (7) 
aan at gator mae Praca 
Taa eA AAT: i 


Full of egotism, he who does his duties 


otherwise, in violation of the restrictions 
imposed by the scriptures, is bound by 
such actions. Having fallen into the whirlpool 
of transmigration, and deprived of his 
judgment, he goes down in the scale of 
spiritual evolution. (8) 
wa Airam faaara: rigè: 1 
faeraisyg:faart Sa: BRUTAL! g 1 
The slaughter of wild animals that had 
their bodies lacerated by his arrows decorated 
with variegated feathers and died with great 
pain was something hard to bear for those 
possessed of a tender heart. (9) 


YI ATE AOL TAI SHELA | 
damara fataeny farrer serene | gol 
While engaged in killing hares, boars, 
bisons, Gayals, black antelopes and 
porcupines, fit for sacrifice, and many other 
creatures, he felt much fatigued. (10) 


we: aR a Aa 
paan: HAAN waa: 1221 
Exhausted with hunger and thirst, he 
desisted from the cruel act and returned 
home; and, when he had finished his bath 
and duly taken his meals, he lay down 


to rest and was thus relieved of his 
fatigue. 


He graced his person with perfume, 
sandal paste and wreath of flowers etc., 
and, well adorned all over, now thought of 
his queen. (12) 


TÀ W: RAA FPE: | 
Taare ae R TARA es) 
Sated with refreshments, delighted with 
perfume etc., and highly proud of his royal 
state, and his mind seized with passion, 
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he missed his beautiful wife, who helped 
him in discharging the duties of a 
householder. (13) 


apeisgeaign ga ARTA 
ai a: pri War: Svat Ger GTI E l 

a wae et wey eau: 

cafe a are Ye Aa Veit ar afaa | 
way Ta Fa WE: HT ATTA Sra! 84 | 
As if sad at heart, he enquired of the 
ladies of the gynaeceum, O king Vedisat 
(Pracinabarhi): “Is everything well with you 
and your mistress, O charming damsels? 
The household wealth in this house looks 
not so splendid as before at this moment. 
How is it? What wise man would stay like 
a miserable creature in his house neglected 
as a chariot without wheels etc., if there 
was no mother, or wife looking upon her 

husband as God Himself in that house. 

(14-15) 

aa ada a Aer Wad ETÀ | 
at ame vat daa oe IRA 
Where is that lovely lady, who cheers 
me up when | am drowning in an ocean of 
misery, brightening my intellect at every 
step?” (16) 

UTA HY: 

wera a areata sqrt | 
qy Pract gram wa wart! el 
The ladies replied : O lord of men, we 
know not what your beloved wife is bent 
upon doing. Just see her lying on the bare 
ground, O slayer of foes ! (17) 

mM SaT 

Gam: Ri ieai fa 
aapa A wet wat gel 
Narada went on : Purafijana, whose 


judgment had been shaken through 


attachment to his wife, was sorely perturbed 
to see her lying unkempt on the ground. 
(18) 
are Pee ara BAT fagan | 
Tren: Pedvafsgaeas MATA g 
With an aching heart he tried to pacify 
her with soft words, but failed to perceive 
in the behaviour of his beloved queen any 
sign of anger prompted by love towards 
him. (19) 
aasa hds paR aA: 1 
w mgee AARNA 20 | 
The gallant youth then gradually began 
to cajole her, skilled as he was in the art of 
conciliation. He touched her feet and, having 
seated her in his lap and caressed her, 


spoke as follows: (20) 


KE IIA 
T agyar yen eiT: BT 
Faea p raai 7 RA | VE | 
Purañjana said : Unlucky indeed are 
those servants whom, when they have 
committed some offence, their masters, O 
fair one, care not to punish by way of 
correction, recognizing them as subject to 
their control. (21) 
wisa aà yA wort: | 
aA a aq mafa pA: 3? 
Punishment meted out to servants by 
their master is an act of supreme grace on 
the latter’s part. He who resents it is a fool 
in that he fails to recognize it as a friendly 
act, O lovely one. (22) 


ares Te gai qua 
drerecnifafire cepa a: 
Tart yata Tahar aeae 23 | 


Therefore, O proud lady with beautiful 
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teeth and graceful eyebrows, reveal to us, 
who are yours, your face with a prominent 
nose and a sweet tongue, hanging under 
the weight of love and bashfulness, charming 
with smiling glances and decked with dark 


bee-like tresses. (23) 
aiad are aa draft 
aisaa ke t G ale mal a asl ceh | 
uya anaga AT- 
waa à piima qa x 
| shall presently inflict suitable 


punishment, O spouse of a warrior, on him 
who has wronged you, unless he belongs 
to the Brahmana race. | do not find him 
immune from fear, much less rejoicing, in 
all the three worlds or even beyond them, 
if he is other than a servant of Lord Visnu, 
the Slayer of the demon Mura. (24) 
aad aà fafie fer fared 

SERAS ES iki ke LES ka kati h ARAD ts GUE 
aà errata AA Asa 

Ramer fare yp gT 4 | 


Never before did | see your face without 
its Tilaka (sacred mark on the forehead), 
dull, cheerless, frowning with anger, 
untrimmed and sullen, nor did | ever see 
even your lovely breasts soiled with 
tears of grief and your lips, ruddy as the 
ripe Bimba fruit, without their saffron-like 
hue. (25) 
TA waite a: pafa 

Tat Te g A | 
wl tat am ayaa 
Bemde a este Fret | VE | 

Therefore, be gracious to me, your 
loved one, even though | have committed 
an offence against you in that | went out a- 
hunting of my own will, without taking your 
leave, seized with a passion for sport. 
What woman, longing for union, would not 
accept, for befitting services, her beloved 
one, who was ever under her sway and 
had been deprived of his patience by the 
vehemence of love? (26) 


sh aired wept wage aera aged 
RTT TEAMS PATA: M RE I 
Thus ends the twenty-sixth discourse forming part of the story of Purañjana, 
in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA NAASTA: 
Discourse XXVII 


Raid of Candavega against the capital of Purañjana 
and the story of Kalakanya 


mM FAT 
sa Te weragariia favs 
eat vers YW wad uf 


Narada resumed : Having thus brought 


Purafijana completely under sway by her 
feminine graces, O great king, Purafjani 
(the wife of Purafijana) enjoyed life, bringing 
delight to her spouse. (1) 
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King Purafijana, O Pracinabarhi, greeted 
her when she came up to him with a bright 
countenance, having washed herself well 
and fitted herself with auspicious decoration, 
and (fully) gratified (after a hearty and 
sumptuous dinner). (2) 


Embraced by her, he threw his arms 
about her neck; and, infatuated by her 
secret amatory counsel, he did not notice 
the rapid movement of time, which was 
difficult to master, knowing not whether it 
was day or night, his mind being completely 
possessed by (the charms of) that young 
woman. (3) 
wart mg m 

mià neiaa: 
ma dit À ut aa 
ARA a Pst uta aq! X 

Lying on a splendid couch with the 
arm of his queen serving as a pillow, the 
over-ambitious and valiant Purafijana, whose 
arrogance knew no bounds, accounted his 
wife the supreme object of his life; and, 
overpowered as he was with infatuation, 
he did not know what was his and what 
was alien (to him). (4) 
wa Te enya: | 
amia wag waft Ad aa) & | 

While he thus tasted sensual delights 
with her, his mind (reason) clouded by 
passion, his youth passed away—half a 
second as it were, O king of kings ! (5) 


Emperor Purañjana begot through that 
Purafjani as many as eleven hundred 
sons and one hundred and ten daughters. 
These latter brought glory to their parents 
and were endowed with a noble character 
and virtues like generosity and so on. They 
became collectively known as Paurafijanis 
(daughters of Purafjana and Purañjani) O 
ruler of men. By the time he begot all these, 
half his life was spent. (6-7) 
a aA: gar agina 
at: dma geg WAR: c 

That ruler of Paficala duly united his 
sons, who propagated their ancestral line, 
with worthy brides and his daughters with 
suitable bridegrooms. (8) 
WaT ary Ya WR Mt VITA! 
aq dies ay: Way, wafer: g 1 

A hundred sons were born in due course 
to each of his sons. By these the race of 
Purañjana considerably grew in the land of 
the Paficalas. (9) 


ay akai enia 
freer ë mà amaaa gol 


Through a deep-seated feeling of 
mineness in respect of his sons and 
grandsons (the heirs of sons), houses, 
treasury and dependants (servants, ministers 
and so on), he got attached to the objects 
of sense more and more. (10) 
wa mana dfaa: ugk: | 
a aa aaa a ATA 2?! 

And, prompted by manifold desires, he 
worshipped, as you did, the gods and 
manes as well as the lords of ghosts 
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through a number of horrible sacrifices 
involving animal-slaughter, after being duly 
consecrated for them. (11) 
qed want GARATE: | 
aaa a à caret ashe: forever! 821 
While he thus remained unmindful of 
all that was conducive to his welfare, his 
mind being attached to his family, the 
period of senility stole upon him—a period 


most unwelcome to those who are fond of 
women. (12) 


asa sft wat matada 
Teter afer: TEAT 831 
Tete Agara frat: | 
Rya facet udarfatttian ex 
Now there is a chief of the Gandharvas, 
known by the name of Candavega, O king ! 
Three hundred and sixty strong Gandharvas 
(celestial musicians), forming his retinue, 
and Gandharva women, equally strong, half 
of them fair and others dark of complexion, 
pairing with them, ravage by rotation a city 
which is well provided with all objects of 
enjoyment even when it was built. (13-14) 


When these attendants of Candavega 
commenced pillaging the capital of 
Purafjana, Prajagara, the serpent, offered 
resistance there. (15) 
u aaa: yA faye a ord AAT: | 
Gears ë merge ait ea 

For full hundred years that powerful 
guard of the city fought single-handed 
with those seven hundred and twenty 
Gandharvas of both sexes. (16) 


Aa carat wenfer, agia | 
fast uit amA: apa: | 91 
When his relation (Prajagara) began to 


lose strength as a result of his combat 
with many, Purafijana felt extremely 
distressed with his entire dominion and 
city and kinsmen too, and was filled with 
great anxiety. (17) 


um yf ay a: | 
sii a yer A mE g 
Being the only drinker at his own capital 
in the kingdom of Pañcāla and thus receiving 
the tribute brought by his own retainers, 
that hen-pecked monarch knew nothing of 
the impending fear. (18) 
aaa cheat maa ira 


uiet a afer versa RITA 281 


There is a daughter of Kāla (the 
Time-Spirit), who ranged over the three 
worlds, desirous of securing a husband. 
Nobody, however, would welcome her, O 
Pracinabarhi ! (19) 
Aum cites fa esta ari 


a Tet wad | gas aT! 201 
Due to her forbidding nature she became 
known in the world by the name of Durbhaga 
(an accursed woman). Accepted once by 
the royal sage Puru, the youngest son of 
Yayati, she conferred on him the boon of 
sovereignty, highly pleased with him. (20) 
waren at AR aT 
aa Geqad iq wet wmf 291 
On a certain day, when | had just 
descended to the terrestrial globe from the 
realm of Brahma, the creator, she in the 
course of her peregrination came and wooed 
me, infatuated as she was with passion, 
even though she knew that | was vowed to 
perpetual celibacy. (21) 
aia dea Aar aes! 
Tareas Aer Teese WII R21 


Enraged at my refusal, she pronounced 
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a formidable curse, saying : “Having turned 
a deaf ear to my advances, you shall never 
stay at one place long, O sage !" (22) 
ad frerageat FA ATN 
natn ad aT wad uf R3 
ei Tea rat gut A ofa 
agafa yar pa: faa at fear Rx 
Her will thus crossed, the maid 
thereafter approached the lord of the 
Yavanas, Bhaya (Fear) by name, as 
instructed by me, and accepted him for her 
husband with the following words: “I court 
you, the foremost of the Yavanas, as my 
coveted husband, O gallant youth ! The 
hope centred by creatures (men) in you 
never goes in vain. (23-24) 
aama arana | 
aAA a Ufa a aA RA | 
“Both he who does not part with and 
he who refuses to accept that which offers 
itself as worth giving or taking—according 
to usage and the injunctions of the 
scriptures—are ignorant and perverse; the 
wise feel sorry for them. (25) 
aa was at ag wad À cat He 
Waray drew eit aerated | 26 | 
“Therefore, O blessed one, be gracious 
to me and accept me, who offer my hand 
to you. To compassionate the afflicted— 
that is the sacred duty of a man.” (26) 


aaria Aa TaN: | 
fanida a Ri TANT 2) 
Hearing the words addressed by the 
daughter of Kāla, the lord of the Yavanas, 
who was eager to accomplish the secret 
mission of the gods (viz., to bring about 
the death of living beings), smilingly replied 
to her as follows: (27) 

an Retama uRraramfè 
aAa Aasi AATE. 2c | 
“With the help of my intuitive vision | 
have found out a husband for you. The 
world does not welcome you because you 
are inauspicious and despised. (28) 

ana ga cies afar 
aR A gaat Ware AAA I R I 
Now, moving about imperceptibly, enjoy 
you the whole creation owing its existence 
to Karma (thus treating everyone of it as 
your husband). Sally forth with my army 
and you will bring about the destruction of 
all created beings. (29) 

wads ma a aa À MPT a 
ammai cite sara AR: |30 | 
Here is my brother, Prajwāra (mortal 
fever), and be you sister to me. With you 
both and followed by a formidable army | 
shall range over this world unperceived. 
(30) 


PENNE GARS ATAT: I) 29 |) 
Thus ends the twenty-seventh discourse forming part of the parable of Purañjana, 
in Book Four of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


——— oe 
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AMESA: 
Discourse XXVIII 


Purañjana is reborn as a woman and attains liberation through 
the teaching of his friend, Avijñāta 


m sara 

Ofer aA à afia Rea: | 
werararanat = faders 9 | 

Narada continued : Accompanied by 
Prajwara and the daughter of Kala, the 
hordes of the lord of the Yavanas, Bhaya 
by name, who were the agents of fate, O 
Barhisman, ranged over this globe. (1) 


a Ue g a Trg a 
segune KAART R | 
On a certain day, O king, they 
besieged with great speed the capital of 
Purañjana, rich in all earthly enjoyments 
and guarded by the old 
Prajāgara. 
mea A West ac 
wang: Gee: wat amiT 3 | 
The daughter of Kala too took 
possession of the city of Purañjana by 
force. Overcome by her, any man would 
become powerless at once. (3) 
mama a aam: HdA 
ate: faya qysi miaa wat gÂ %1 
The Yavanas (the troops of Bhaya) 
entered the city, which was thus being 
forcibly enjoyed by her, through the various 
entrances on all sides and oppressed the 
entire population very much. (4) 
wi iea gsr: | 
aada Bert GT: 4 | 
The city being thus tormented, 
Purafijana, who loved it as his own self, 


serpent, 


(2) 


and who had a large family and was troubled 
with the feeling of mineness, fell a prey to 
manifold agonies. (5) 


Saye! Tesi: pa fear: | 

Teva Ga | maracas S | 
Embraced by that maid (the daughter 
Kala) and divested of his glory, 
Purafijana felt very wretched, his mind 
being engrossed in the pleasures of sense. 
Nay, forcibly robbed of his power and 
affluence by the Gandharvas and the 


Yavanas, he lost his power of discrimination 
(too). (6) 
fasii cacti iea ELE qaant | 
TA ap a ET O | 
Sear waa wed anag 
gaint + A aA 2 | 
Seeing his city destroyed, his sons 
and grandsons, servants and ministers, 
rebellious and disrespectful, his wife cold 
and indifferent, his body caught in the snares 
of that maid and the land of Pañcāla overrun 
by the enemy, he was plunged in anxiety 


which was hard to overcome, and found 
no remedy for it. 


of 


ad wat wer at pina: | eo! 

Miserably hankering after the objects 
of enjoyment, rendered insipid by that 
maid, and affectionately taking care of his 
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progeny and wife, the king lost his spiritual 
moorings as well as the affection of his 
people and reluctantly proceeded to quit 
that city, which had now been taken 
possession of by the Gandharvas and 
Yavanas and devastated by the daughter 
of Kala. (9-10) 
wee STS wre Wea: WARATA: | 
cele at Ut eet wg: fraferntiars R? | 
In the meantime Prajwara, the elder 
brother of the lord of the Yavanas, who 
bore the name of Bhaya, made his 
appearance there and set fire to the entire 
city with intent to please his brother. (11) 
wat eomma adh: aa: 
aeia: Heft soda Aaa: 1 gR I 
When the city was in flames, Purafjana, 
the head of his family, suffered untold agony 
with the entire city, his own retinue, the 
mistress of the family and his sons and 
daughters. (12) 
aes Wea ARAN 
wat waige: psa 331 
When Prajagara’s own abode was 
besieged by the Yavanas and the city was 
occupied by the daughter of Kala, the said 
guard of the city felt sorely distressed as 
he closed with Prajwara. (13) 
a Wes Asai wt epe; | 
maA gaea MAATA ev! 
When he was unable to defend the city 
while on that post and found himself in 
great straits, he shook violently and sought 
to fly away therefrom even as a serpent 
would try to escape from the hollow of a 
tree on fire. (14) 
fefaeraaat aE medad: | 
mR wrest E Fk! 
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With his limbs enfeebled, and himself 
deprived of his manliness by the 
Gandharvas, he actually wept when 
intercepted by his enemies, the Yavanas, 
O king ! (15) 
akg: paia rgi 
maare aaa EAREN 96 | 
ae ARA wiper a gaj 
q maa AÀ aA sR go) 

Purañjana the master of his house, 
whose mind has been perverted by the 
thoughts of ‘l’ and ‘mine’ in respect of his 
body and house etc., felt very wretched 
when the hour of separation from his wife 
came, and anxiously thought of his daughters, 
sons and grandsons, daughters-in-law, sons- 
in-law and retainers, house, treasury and 
other belonging, whatever still remained 
his in name only. (16-17) 
cert maA wera peii 
after mal SMT maA AR kc 

He said to himself, “When | am gone to 
the other world, how should this widowed 
mother of the family eke out her existence, 
lamenting the lot of her children? (18) 


a Heriot Yaad ATE Ethel ART | 
ata we gir afer ada! 88! 
“Entirely depending on me, she would 
not take her food until | had been fed nor 
would she bathe until | had taken my 
bath. Nay, she would get awfully frightened 
when | was angry and would hold her 
tongue out of fear when scolded by 
me. (19) 
waa mai cafe Anný 
ada pii a AfA 20! 
“She would admonish me when my 
judgement failed, and would grow emaciated 
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through grief when | was away from home. 
Now will she be able to follow the way of 
the householders when | am no longer with 
her, even though she is the mother of 
heroic sons? (Very likely she will not; rather 
she will try to follow me to the other world 
by ascending my pyre.) (20) 
ai q mA dt matata: | 
affera ma wa Aaa gaed 
“And how will these helpless sons and 
daughters, who have no one else to depend 
upon, survive when | am gone? On the 
other hand, they will perish like the inmates 
of a broken vessel in mid ocean.” (21) 
wa aU qe vireo 
wed paR | eae 221 
While Purafjana was sorrowing thus 
with a feeble mind, even though he should 
not have done so, there came up the lord 
of the Yavanas, Bhaya by name, bent 
upon seizing him. (22) 


When he was being taken by the 
Yavanas to their own place, bound as a 
beast, his attendants too followed him, 
sorrowing in extreme perturbation. (23) 
Wi faded sae yg! 
Weal wary yt fait upi mati ex! 

When the serpent too, that had been 
held up till now by the Yavanas, deserted 
the city and came up to his master, the 
city was completely destroyed after him 
and reduced to the elements. (24) 
Apam: vad gata aiT 
maamassa: wart qe TEN! 

Even while being forcibly dragged by 
the mighty Yavana, Purafijana failed to 
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remember his old friend and companion, 
Avijfiata, seized as he was with infatuation. 
(25) 

a aquest dae Asean 
qora: Hat eA AT! BE | 
The sacrificial animals that had been 
mercilessly slaughtered by him now chopped 
him with axes in anger, remembering that 
cruelty of his. (26) 

amam aafa amt aeaf: HN: | 
madan uaaa gaf: | 29 | 
Steeped in ignorance, to which there 
was no limit or end, and having lost his 
memory, he suffered untold agony in hell 
for numberless years, his mind being 
perverted through attachment to his wife. 
(27) 

ama AAT Jel aya wer 
arent faethe maie aah ec 
Mentally clinging to her alone even at 
the last moment, he was then born as a 
most beautiful girl in the house of the then 
ruler of Vidarbha, a veritable lion among 
kings. (28) 

saat ii aah meaa: 
afer ister Waray WS: WRTA: 1 28 1 
Malayadhwaja, a ruler of the Pandya 
kingdom, who had conquered all his 
enemies’ cities, married this princess of 
Vidarbha, who was offered as the prize of 
valour, after vanquishing all the other 
princes in battle. (29) 


Tea a AR seater | 

ada: Wat WAM a ASYA: 1 301 
Through her Malayadhwaja begot a 

lovely daughter with dark eyes and seven 


younger sons, who became the seven 
rulers of the Dravida kingdom. (30) 
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pana EUSE Gte eti | 
qni wat WARRI 
A ents million sons were born to 
each one of these latter, by whose 
descendants the earth will be ruled over 
for a whole Manvantara and even beyond 
it. (31) 

amea: «Wefan tara 
qai gA VT gaa AP 1 881 
Agastya married the first-born daughter 
of Malayadhwaja, constant in virtue; of 
her was born the sage Drdhacyuta, who in 
his turn had a son, Idhmavaha by name. 
(32) 

farsa wae: ent aTa: | 
aiiratag: Fut A WTA GATA 331 
Having divided the earth among his 
seven sons, that royal sage, Malayadhwaja, 
betook himself to the Kulacala mountain, 
eager to worship Lord Sri Krsna. (33) 

fren yer. gary ery ant afete | 
aama UTS Wea Tarte! 3% l 
Abandoning her house, sons and 
luxuries, the lovely eyed daughter of the 
king of Vidarbha followed the lord of the 
Pandyas, even as moonlight follows the 
moon. (34) 


ada: aiii 7 anie: 1341 

Three rivers, Candravasa, Tamraparni, 
and Vatodaka by name, flow in that 
region. Cleansing the impurities of both his 
body and mind with their holy waters 
everyday, and subsisting on bulbs and 
seeds, roots and fruits, flowers and leaves, 
as well as on blades of grass and water, 


he practised austerities, which gradually 
emaciated his body. (35-36) 
yida atferara freien 
JaA eft Faa: | 201 
He triumphed over pairs of opposites 
such as heat and cold, storm and rain, 
hunger and thirst, the agreeable and the 
disagreeable, pleasure and pain, viewing 
all with the same eye. (37) 
amet free ar Prati: 
qA maa afna: |3 | 
With his latent desires eradicated 
through asceticism and worship, and having 
controlled his senses, breath and mind 
through the religious vows of purity—both 
internal and external, muttering the divine 
name and sacred texts etc., and the various 
forms of self-discipline viz., non-violence, 
truthfulness etc., he united (identified) his 
Self with Brahma, the Infinite. (38) 
aA emia fect ady R: | 
aged maA mA I 
He sat motionless like a stump at one 
place for a hundred celestial years. And 
having found supreme delight in Lord 
Vasudeva, he ceased to be conscious of 
everything else. (39) 
FAAS SATA SAHA SHA | 
fagr war garastenfarst fara ZI Yo! 
Marga yor eon 7a! 
fayette ep farada st! 
With the light of pure wisdom imparted 
by the divine Sri Hari Himself as a preceptor, 
which shed lustre all round in his heart, O 
king, he perceived the Self, who is the 
witness even of the activities of the mind, 
as illumining the body etc., and, therefore, 
quite distinct from them—even as a man 
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sees himself apart from his severed head 
etc., in a dream—and verily grew indifferent 
to everything else. (40-41) 
wt dato arent ut wer assa 
Aamo aeda BYR 
He realized himself as one with the 
transcendent Brahma and the transcendent 
Brahma as identical with himself and then, 
giving up even this consciousness, actually 
rose above (quitted) this world. (42) 
u maii d meaa 
wom daniga Ama at iam v3 | 
Renouncing all sensuous enjoyments, 
the aforesaid Vaidarbhi (the daughter of 
the king of Vidarbha), who looked upon her 
husband as a veritable god, lovingly waited 
upon her spouse, Malayadhwaja, who was 
conscious of his paramount duty, viz., that 
of propitiating the Lord. (43) 
Ham aa iae 
awaqa oem fret aT, xx | 
Clad in tatters, and emaciated through 
fasting and other vows, her hair stuck 
together in knots, she shone beside her 
husband like a subdued flame by the side 
of a flameless fire (live coals). (44) 
art Rai arora 
qina BAMTGAHUTATT | SY | 
Going up to her most beloved spouse, 
who was seated in a steady posture even 
when he had expired, the lady waited upon 
him as before, little knowing that he was 
dead. (45) 
J to uaii 
ea aaa qae PÅ AMLI 
When, however, she did not feel any 
warmth in the feet of her husband while 
serving them, she was much perturbed at 
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heart like a doe that had strayed away 
from its herd. (46) 
aa ad Ama faa: | 
erates AA qt vette MIXO 
Lamenting her lot as she was now 
friendless and miserable, she felt greatly 
alarmed and wept loudly in that forest, 
bathing her breasts in tears. (47) 


sirsthts wet gA 
qaa: emerge ana orqréfa we | 
“Arise, stand up, O royal sage ! Be 
pleased to protect this earth, girt by the 
ocean, terribly afraid as she is of robbers 
and renegade Ksatriyas.” (48) 
wa facmdt aren faftrisarar ofa 
ua meant saagaa xe | 
Weeping and wailing thus, that young 
woman, who had followed her spouse to 
the forest, fell prostrate at her husband’s 
feet and shed profuse tears. (49) 
fafi aremt fara teat ug: aera 
ada arp faa wT aati uo 
Piling up a pyre of fuel, she laid the 
body of her husband thereon and, setting 
fire to it, made up her mind (proceeded) to 


follow him to the other world, weeping all 
the time. (50) 


Wa Waa: SLATS STAT STA 
ARE IST AT ATS Gert WTI Get 
That very moment an old friend of 
hers, a Brahmana, who had mastered his 
self, appeared there and, soothing her 
with sweet words of consolation, thus 
addressed the weeping woman, O king. 
(51) 

aem sara 

aed Hehe A ars aA aa raa | 

amifa fe wari ut mÀ faat giy 
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The Brahmana said : Who are you 
and whose daughter may you be? And 
who is the man lying on the funeral pile, 
whose death you mourn? Do you know 
me, your friend, with whom indeed you 
moved about of yore? (52) 


aft mA mamaa wa 
feat at afaa sims T: 1431 
Can you recall yourself as one who 
had a companion, Avijfiata by name, O 
friend, leaving whom you went in search 
of an abode, addicted as you were to 
earthly enjoyments? (53) 
wa a St ard wert m 
ayer «= aie: MARANT L% 


You and I, O noble one, were swans 
living on the bosom of the Manasa lake 
and remained there for thousands of years 
without any shelter. (54) 
ad faa vi ait wat mea 
faa wa: afaa feral 44 | 
yan aag ARTERA 
wga aa pA ATT 4s | 

Leaving me, O friend, you came down 
to the earth with your mind set on carnal 
pleasures; and in the course of your 
excursions you saw an abode erected 
by some woman, with five pleasure- 

gardens, nine entrances, one porter, three 
surrounding walls, six families of merchants 
and five market-places. It was built with 
five materials and had a woman for its 
mistress. (55-56) 
Afamat m gR: Wort Aa War 
saaa aA paai: 1401 
The objects of the five senses 
constituted its gardens and the nine 
appertures locating the Indriyas constituted 


its nine entrances, O king. Fire, water and 
earth served as its three surrounding walls; 
the mind and the five senses were its six 
merchant families. (57) 


Ro frenan apa | 
mam: qaiea aA MATA 4c i 
The five organs of action constituted 
its market-place; the five elements served 
as its undecaying materials. Dominated by 
the intellect, the man who entered this 
abode ceased to be self-conscious. (58) 
area man ge TOS SeA: | 
aagi writ ai mia wir 4e 1 
Overpowered there by the wiles of the 
woman, the mistress of the dwelling, and 
enjoying life with her, you forgot your divinity 
heard of in the scriptures; and it is through 
her fellowship that you have been reduced 
to this most wretched state, O master of 


your self ! (59) 


a a aeia mi a: ga 
q ufaed WSR wet A TT Rol 
You are not the daughter of the king of 
Vidarbha nor is this hero your husband. 
Nor are you the spouse of Purañjanīi by 
whom you were held captive in the city of 
nine gates. (60) 
Arar aor wat eT ae feast AT! 
waa Fert ag det aini S: 
It is nothing but a piece of illusion 
created by me, under which you thought 
yourself, formerly, as aman and now regard 
yourself as a virtuous lady; really speaking 
you are neither. You and | are a pair of 
swans; just realize our true nature, going 
to be described hereafter. (61) 
at vars werd ada farses À: 
aot uate maaa arg wari R! 
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I am you and you are no other than 
me; mark you, you are just the same as |. 
The wise never perceive the least difference 
between us. (62) 
an ya mA AA: | 
tenya adara: 1&3 1 

Just as a man sees himself (his image) 
differently in a mirror and in the pupil of 
another's eye, the difference between us 
two is of the same type. (63) 
w ua mA at a vlad: 
PRATT ATA OA: PAPAL | GY | 


Admonished thus by the fellow-swan, 
the swan of the Manasa lake was once 
more established in his own self and regained 
his self-consciousness, which had been 
lost due to his having parted company with 
his friend. (64) 
akae mA waf 
amaA A a, ANETA: 1&4 | 

O Pracinabarhi, | have imparted this 
spiritual truth to you in an indirect manner; 
for, the glorious Lord, the Maker of the 
universe, loves to remain incognito. (65) 


PANEIS AMS ATA: N 2 I 
Thus ends the twenty-eighth discourse forming part of the parable of Purañjana, 


in Book Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


AARAA ANSAT: 
Discourse XXIX 


The Dialogue between king Pracinabarhi and 
the sage Narada (continued) 


arial 
weet AmA ewer 
maama A ad PAET: g 
Pracinabarhi said : O divine sage, 
we are unable to follow your teaching 
correctly. It is the wise alone who can 
rightly grasp it; not we, who are deluded by 
attachment to the rituals. (1) 
IRE Sart 
Wed Groat fae area: WEI 
Tefghraqere ENEE 2 | 
Narada replied: One should understand 
Purafijana (lit., the maker of a city) to be 
the Jiva (an embodied soul), inasmuch as 


it is the Jiva that produces a stronghold for 
itself in the shape of a body with one, two, 
three, four or numerous feet or without any 
feet. (2) 
Astana UTE RÀN: | 
wat fasted yiia frag: 31 
The friend of the Jiva referred to under 
the name of Avijfiata is no other than God, 
so-called because He is not fully known 
by the Jivas as having names, actions or 
attributes. (3) 
ar RAA gee: area wpa 
wag emeh ama ma x i 


When the Jiva wished to enjoy all 
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material objects, it thought the human 
body endowed with two hands and two 
feet and nine appertures as the best 
among all. (4) 
af q ma ree separ! 
artists Seer yA yea ISAT! | 
One should understand the young 
woman, Purajfijani, to be no other than the 
human intellect, which gives rise to the 
notions of ‘l’ and ‘mine’. Identifying himself 
with it the Jiva in this body enjoys the various 
sense-objects through the senses. (5) 
ware sian art at a pT 
wera: Wo: aR AT: S 
The ten Indriyas (the five senses of 
perception and the five organs of action), 
which bring about all knowledge and action, 
are the male companions (of Purañjani); 
their activities are her female companions 
and the vital air with its fivefold activity is 
referred to as a five-hooded serpent. (6) 
ae ott aeg TARA 
va: Use fara aed Aaa TA! S | 
One should understand Brhadbala, the 
eleventh mighty warrior waiting on Purafjani, 
to be no other than the mind, the ruler of 
both the types of Indriyas. The kingdom of 
Pajficala represents the five sense-objects, 
in the midst of which stands the city with 
nine gates. (7) 
afao niak uit a forerqerfatin 
B 2 ant akaa maaga: 21 
The two eyes, the two nostrils, the two 
ears and the penis and the anus are the 
four pairs of entrances with the mouth as 
the ninth. It is through these gates that the 
Jiva goes out to the objects of senses 
accompanied by the Indriyas located in 
these appertures. (8) 


afao wifes amaA asa Ur: sar: | 
aà afao: cut Sa UTA: VJA: g 1 
Of these, the two eyes, the two nostrils 
and the mouth are the five gates located in 
the east, in front of the head. The right ear 
has been spoken of as the southern and 
the left, the northern gate. (9) 


uad gad yd Rori 
gamsa art A wat AA 
wi anka mat fararaarigan: | gol 
The two openings below have been 
called the western gates and they are 
designated here (is the present context) 
as the penis and the anus. The two gates, 
Khadyotā and Avirmukhi (declared as) 
constructed at one place (side by side) in 
this city correspond to the two eyes; and 
through these, aided by the faculty of vision, 
the Jiva, the master of the body, perceives 
colour, which corresponds to the realm 
called Vibhrajita. (10) 
afert me ara ara: dive Ferd! 
mosa Herre fao arerataae: | 8! 
The two nostrils are the gates, Nalini 
and Nalini, and odour has been spoken of 
as the territory of Saurabha. The olfactory 
sense is the companion of Purañjana known 
by the name of Avadhita; the mouth is the 
gate called Mukhya; the faculty of speech 
is the companion going by the name of 
Vipana and the organ of taste is the friend 


known as Rasajfia. (11) 


amit aaenisa fearret ager! 
foga: aot sÀ Sag: PA:R! 
The use of the tongue is the territory 
mentioned in this story by the name of 
Āpana and the food of various kinds is the 
realm known as Bahūdana. The right ear 
is the gate called Pitrhù and the left has 
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been referred to under the name of Devaht, 
the northern gate. (12) 
vad a igi a yet venria I 
faqari ai ATAA R3 
The scriptures dealing with the path of 
worldly activity, the cult of rituals, and those 
preaching quietism (the cult of worship) have 
bean spoken of as the dominions of South 
Pañcāla and North Pañcāla respectively. 
Listening to these through the ear, which 
has been spoken of as a companion of 
Purañjana under the name of Śrutadhara, 
the Jiva takes severally to the path of the 
manes leading to the realm of the moon-god 
or heaven and the path of the gods leading 
to the divine Abode. (13) 
amet Agnatgretarat mao A: 
mÀ gh: uret Prbfrie saI gx 
The membrum virile is the western 
gate called Asuri; the act of copulation is 
the territory called Gramaka, which is only 
another name for carnal delight. The faculty 
of procreation has been spoken of as a 
companion of Purafijana under the name 
of Durmada; while the anus has been 
referred to under the name of Nirrti, the 
other gate in the west. (14) 
aed mh Uriel g À UT! 
Bee Waa Seat ara Hath TW A | 
The Infernal region is the territory called 
Vaiśasa, while the organ of defecation 
located in the rectum is the companion 
named Lubdhaka. Now hear from me about 
the two entrances leading to blind alleys. 
They are the hands and feet wherewith the 
human soul severally works and moves 
about. (15) 
wag a gi agfa se 
wa Ae vate at ed MAA aaah: 1281 
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The region of the heart is the 
gynaeceum and the mind has been spoken 
of as the principal waiter in the gynaeceum 
under the name of Visuci (VisUcina). 
Identifying itself with the qualities, Sattva, 
Rajas and Tamas, of the mind, the Jiva 
gives way herein severally to complacence, 
joy and infatuation, (16) 


aa a fate qora feria ar 
am Aas Aequitas! 201 


According as the equilibrium of the 
intellect is disturbed (in the dreaming state) 
or it disturbs the senses in its turn in the 
waking state, the Jiva (the embodied 
soul), that is affected by its qualities, is 
compelled to follow its changes, although 
by its essential nature the Jiva is a 
mere witness. (17) 
w ukaa: Haans: | 
Raiana A: ETR: 1 g 

The body is the chariot having the 
senses of perception for its horses and 
coursing swiftly, on the face of it, like the 
year, though really motionless. The two 
varieties of Karma, good and evil actions, 
are its two wheels; the three Gunas 
(Sattva, Rajas and Tamas) are its three 
flagstaffs and the five vital airs (Prana, 
Apana, Vyana, Udana and Samana) are 
its five cords. (18) 
minfdiagt ete EF: 
vAn: HATARAT: 1231 
apain art go veraf 
wares: aA A 20! 

The mind is its single rein; the intellect, 
the charioteer; the heart, the seat for the 
occupant of the chariot; the pairs of 
opposites, just as joy and sorrow, honour 
and ignominy and so on, the poles to 
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which the yoke is fixed; the objects of the 
five senses, the recesses (into which the 
weapons are deposited); the seven 
constituent elements (viz., chyle, blood, 
flesh, fat, bone, marrow and semen) make 
the seven protective sheaths; and the five 
organs of action, the tongue, the hands 
and feet and the organs of copulation and 
defecation, are its five kinds of outward 
motion. In this way the Jiva runs after the 
mirage of sense-gratification, followed by 
the ten Indriyas (the five senses of 
perception and the five organs of action) 
and the mind (the inner sense) as his army 
and unlawfully enjoying the five forms of 
sensuous pleasure, which have been 
figuratively spoken of as the slaughtering 
of animals. (19-20) 
Jamas: A AAAA: | 
aeeie werat mae aA: UA: | 
zA: Ra SETTAT R? | 
The year, which symbolizes the 
passage of time, is referred to under the 
name of Candavega (the chief of the 
Gandharvas); the days and_ nights, 
comprising the year, have been spoken of 
as the three hundred and sixty male and 
the same number of female Gandharvas, 
forming his retinue, who steal the life of a 
human being by rotation. (21) 
SITE SRT Tee eT Aah | 
wan Wye Wey: ea TAAT: 1 221 
Old age is personified as the daughter 
of Kala (Time), whom the world does not 
welcome. Death in the person of the Yavana 
chief (Bhaya) accepted her as a sister for 
(help in) the destruction of the world. (22) 


amd cere Aft ANFEN: | 
yini: want fefeeit R: 23) 
Mental anguishes and physical disorders 
are the Yavanas, the mobilized troops of 
the Yavana chief. And the fever of two 
kinds* is personified as Prajwara (the brother 
of the Yavana chief) who is described as 
having a swift career in tormenting living 
beings. (23) 
w agad: Adaya: | 
faya: yi ad è sat mga: Ix 
miaa Prion: 1 
wa amara A aig! 241 
Afflicted thus by manifold sufferings, 
brought about by divine agencies or other 
fellow-beings as well as those relating to 
one’s own body or mind, and enveloped in 
ignorance, the Jiva dwells in the human 
body for a hundred years, bound by the 
sense of ‘Il’ and ‘mine’. Essentially 
attributeless, the Jiva ascribes to itself 
the qualities of the vital airs, the Indriyas 
and the mind and remains contemplating 
on the trivial pleasures of sense and 
performing actions of various kinds in order 
to secure them. (24-25) 
aasa wet WW TAA! 
yea aa wry werd: wag eel 
Torta a dat ani PEASANT: | 
Bet Hot Ai ar annat | V0 | 
Thus, not realizing the Lord, its supreme 
teacher and very self, when the Jiva, that 
is really self-seeing, gets attached to the 
modes of Prakrti, it identifies itself with 
those qualities and helplessly performs 
Sattvika, Rajasika and Tamasika actions 
and is born in the various species of life 
according to those actions. (26-27) 


* Sitajwara (fever accompanied with fits of cold) and Dahajwara (inflammatory fever) are the two 


types of fever obviously referred to here. 
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yaa Rei afer 
qareaiy PRIT: RRT, paliko tkZA] 
Sometimes through Sattvika actions it 
attains to spheres abounding in light; now, 
through Rajasika pursuits it goes to worlds 
which lead to suffering and involve exertion 
through action and now through Tamasika 
actions it is hurled into regions dense with 
darkness, ignorance and sorrow. (28) 
wafer aafaear eit qatar: | 
eat mafia amh a1 291 
The deluded Jiva is sometimes born 
as a male, now as a female, and now it is 
born without sex either as a god or as a 
human being or in the sub-human species, 
the birth being determined by its past actions 
and the mode of Prakrti predominating in it 
at the time of death preceding that birth. 
(29) 
qe ger da: arta qe zen 
ar Aah afee avedteqita atizo1 
Aa HMA Vita Teer A 
mid ot wea at arta fees irn 391 
Just as a poor dog seized with 
hunger and wandering from door to door 
in quest of food receives good beating with 
a cudgel or cooked rice—whatever is 
ordained by fate—so does the Jiva whose 
heart is possessed by the demon of desire 
reaps a welcome or unwelcome destiny, 
ranging by paths high and low through the 
upper (celestial) or the lower (infernal) or 
the middle (terrestrial) regions. (30-31) 
Adam Zama | 
Saa 4 aD: ATAARE 3? 1 


There is no such thing as absolute 
freedom for the Jiva from even one of the 
three types of sufferings, viz., those 


brought about by divine agencies, those 
inflicted by one’s fellow-beings and those 
relating to one’s own body or mind. Even if 
there is a remedy in particular cases, it 
only proves to be the precursor of another 
suffering. (32) 
an fe A ut farce geL 
AAA E sted aot wat: WARA: 1331 
Just as a man carrying a heavy 
load on his head may place it on one of his 
shoulders in order to get relieved of 
the burden, so are all remedies. (The 
remedy, employed to counteract an evil, 
itself proves to be a source of fresh 
trouble). (33) 
Serta: wÅ: ii att war | 
wa aA wer wa gar 3x1 
Even as a dream in a dream constitutes 
only a change from one dream experience 
to another, but does not bring about the 
cessation of the dream, so mere action, 
divorced from the realization of Truth, is no 
ultimate remedy for the sufferings brought 
about by one’s own actions, both being 
conceived in ignorance, O pure-hearted 
monarch ! (34) 
ad aem igi feta 
ma AAN eat frat aa a 
Just as for a man roving about in the 
dream-world with the mind, which conditions 
his soul, there is no cessation of dream 
experiences, so also the vicious circle of 
transmigration does not cease for the man 
who is buried in the sleep of ignorance, 


even though the phenomena of the world 
have no reality. (35) 


sores adsan | 
Hia aT UTE Wt 361 
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Now freedom from  ignorance— 
ignorance, which brings in its train a chain 
of evils in the form of transmigration to 
the eternally existent soul, is secured 
through supreme devotion to the Lord, the 
supreme Guru. (36) 
aged maA uR: area! 
eta aed aa aw safreraie! 

Contact firmly established with the Lord 
through Devotion will automatically induce 
aversion to the pleasures of sense and 
bring enlightenment. (37) 
Asma m eR NNA: | 
yoa: eama Aa eTA: 3 1 

That contact through Bhakti, depending 
as it does on the stories of the immortal 
Lord, becomes an accomplished fact before 
long, O royal sage, for him who devoutly 
listens to or reads such stories everyday.(38) 


In a place where there are pious and 
pure-hearted devotees whose mind is 
impatient to repeat and listen to the praises 
of the Lord, O king, there flow in all 
directions streams of pure nectar-like stories 
of Lord Visnu (the Slayer of the demon 
Madhu) recited by exalted souls. Hunger 
and thirst, fear, grief and infatuation never 
afflict those who drink in such stories 
with intent ears knowing no satiation, O 
Pracinabathi ! (39-40) 
waeugd fret lacie: AÀ: | 
a mitt aft margaret ter we 


Ever harassed by these natural 
enemies, people do not indeed take delight 
in the ocean of the nectarine stories of Sri 
Hari. (41) 
ymaa: aaa fate AA: | 
aama: mAN AR: HAFTA: 1 ¥21 
mea a: e: wd: 
yis gà mm aerate: x3 
amA aeea A: | 
uyaAsà a uaa aya WJI X% | 

Brahmā (the lord of all divinities 
presiding over procreation) himself, Lord 
Śiva (who lives on Mount Kailāsa), 
Swayambhuva Manu, Daksa and the other 
lords of creation, Sanaka and other sages 
vowed to perpetual celibacy and expositors 
of the Vedas—Marici, Atri, Angira, Pulastya, 
Pulaha, Kratu, Bhrgu, and Vasistha, including 
myself—all masters of speech—have not 
been able even to this day to behold the 
supreme Lord, the Seer of all, in spite of 
our efforts to perceive Him through 
asceticism, worship and concentration of 
ce (42—44) 

weedeat qg wa sI 
maea aA 7 fag: TA YA 

Moving about freely in the vast expanse 
of the Veda, the depth of which cannot be 
easily sounded, and worshipping the forms 
of Indra and other gods endowed with 
characteristics such as the thunderbolt etc., 
as indicated in the texts of the Vedas, we 
fail to know the Supreme. (45) 
ww aR maa: | 
a aR aft cite ag a RAT. x 

When, contemplated upon in the hear, 
the Lord showers His grace on some 
particular individual, the devotee so blessed 
gives up his faith, however deep-rooted, 
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in the worldly usage as well as in the 
Vedic rituals. (46) 


aig aAa T 
mif pa: storeaiireaapeady | vo 
Therefore, O Pracinabarhi, do not 
regard rituals as real—rituals which, though 
their accounts are alluring to hear, have 
no relation whatsoever with the ultimate 
Reality. They appear as real only through 
ignorance. (47) 
T Ah 7 faged à aa Sat wea: | 
agh «= dé watana: iwc 
Men of impure (clouded) understanding, 
who speak of the Vedas as devoted to 
rituals, are not really conversant with 
the Vedas, inasmuch as they do not 
know the truth about the Spirit, that is their 
own essence and where dwells Lord 
Janardana—in other words, which is the 
same as Lord Janardana. (48) 
ameti gÑ: werd: caren fas 
wel gegurant at arafe geri 
ceed RA ac fae aR xe 
Having strewn the whole terrestrial globe 
with blades of Kuśa grass, their ends turned 
towards the east, you have grown arrogant 
and proud of your extensive slaughter of 
animals. You know nothing about the ritual 
nor of what is higher than that, viz., wisdom. 
That alone is classed as the ritual, which 
conduces to the pleasure of Sri Hari; and 
that alone is wisdom, which leads to faith 
in Him. (49) 


Sri Hari is the Self as well as the 
lord of all embodied beings, and He is their 
independent Cause, too. The soles of His 
feet alone are their true asylum; for in 


them lies the safety of men in this world. 
(50) 
aà Aaya aA a aaf 
gi ae a à faga at faga a eR: 142! 
Indeed He is the most loved one, nay, 
the very Self, from whom there is not the 
least fear. And, as a matter of fact he 
alone is wise, who knows this truth; and 
he who is wise is the true preceptor, nay 
Sri Hari Himself. (51) 
MI ITA 
wet ud fe afer wad: geod 
aa À aad Wet Poma ara 42 | 
Narada continued : Thus far, indeed, 
has your question been answered, O jewel 
among men! Now hear from me as | tell 
you a hidden truth which has been fully 
ascertained. (52) 
aa gaai ero faferar 
Th sging ero | 
mÀ qaga art 
YÒ yi pa ERRA 43 | 
Just find the identity of the deer fondly 
consorting with its female companion in a 
garden of flowers grazing tiny blades of 
grass with its ears charmed by the sweet 
humming of swarms of bees, going about 
unmindful of the blood-thirsty wolves before 


it and pierced from behind by the shaft of 
a hunter. (53) 
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(The import of this is given below) 


O king, you would do well to perceive 
yourself as one seeking after a dose of 
sense-delights such as the pleasures of 
taste and copulation—obtained as a result 
of actions done with an interested motive, 
and most insignificant like the odour of the 
honey in flowers—in a house full of women 
sharing the nature of blossoms, that fade 
too soon! Nay, pairing with women, you 
have given your mind to them, your ears 
completely lured by the exceedingly 
charming talks of beloved women and 
children, resembling the sweet humming of 
swarms of bees. You enjoy life at home 
setting no value on the moments of time 
culminating in days and nights that prey 
upon your life like a pack of wolves ahead 
of you; and here is Death, the hunter, 
stalking you and striking you with his veiled 
arrow from a distance and lo! your heart 
has been pierced with the same. (54) 
ae farses paeas- 
Raitaa da pote a fer | 
West 
Weis gamut fart FATI uy 
Thus pondering the career of the deer, 
restrain your mind within the four walls of 
your heart and the outward flow of the 
‘stream’ of your ear in the mind. Bid adieu 
to the life of a householder, where you 
mostly hear stories of unrighteous (libidinous) 
people; try to please the Lord, the shelter 
of all living beings, and gradually withdraw 
from everything else. (55) 


WHAT 

sydd oer wary TT 
aaron: fe a gafacdfei ys 
King Pracinabarhi said : | have heard 
and pondered, O holy sage, on what you 
have said. Surely my preceptors, who 
instructed me in the rituals, are not aware 
of this; for had they known it, wherefore 
should they have failed to teach the same 
to me? (56) 

Hda q À fay Haap Fer 
aA fe gafa aa Aaga: 141 
The great doubt raised in my mind 
by their words on this subject has been 
fully resolved by you, O worthy Brahmana. 
Even sages are bewildered in a domain 
which is beyond the reach of the senses. 
(57) 

pomm a4 qe fae TA 
apea a Wer a Fayadi acl 
Leaving here the body by which the 
Jiva performs (certain) actions, he reaps 
the good and evil consequences of those 
actions in a future life through another 
body. (58) 

gfa faai aa: sad wa wa Zl 
att aA vr A A TAILS 
This doctrine of the knowers of Veda 
is heard of everywhere. But how can 
this be? Moreover, whatever action, 
recommended in the Vedas, is actually 
performed goes out of sight and is no 
longer visible. (How can a thing which has 
altogether disappeared yield good or evil 
consequences?) (59) 

mg Sat 

waa oad Aaa AAT! 

TR ware fags wat aay! 6°! 
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Narada replied: The Jiva itself 
experiences the good and evil consequences 
of its actions hereafter through the same 
subtle body, mainly consisting of the mind, 
by which he performs those actions and 
which continues uninterrupted even in the 
lives to come. (60) 


varias ya geet a 
ataa ERA MA aries 
Just as in a dream a man ceases to 
identify himself with this physical body— 
which remains lying asleep and breathing 
as heretofore—and experiences the 
fruit of his actions, which are stored in his 
mind in the form of impressions, so does 
he reap the fruit of his actions done in 
a previous life through another body 
similar to this or belonging to a different 
species. (61) 
wA ma aAA A 
maq as HH aT pa: 
Whatever body the Jiva cleaves to 
with his mind, saying: “These (wife and 
children) are mine and this body is l”, he 
also ascribes to himself the actions 
performed through that body, whence 
follows his rebirth. (62) 
marquee faginea: | 
wa weet at aged fanga: 1&3! 
Just as the existence of a directing 
mind is inferred from both the types of 
activities of the Indriyas (viz., perception of 
the objective world and reacting upon the 
same), so are the actions wrought through 
a previous body and surviving in the form 
of impressions inferred from the diverse 
propensities of the mind. (63) 


Wye a UT RT 
waltaguaa ag agma | aY% | 


What has nowhere been experienced 
and is unseen and unheard of in this life is 
sometimes perceived with the mind in its 
actual form and character in a dream or a 
reverie. (64) 
ma mg Usifectigat Ceara 
agamy A AA: reel | RY | 

Therefore, O king, be positive in your 
mind that such an object was experienced 
in a previous life by that Jiva identified 
with a subtle body; for an object that has 
not been experienced before can never 
even flash on the mind. (65) 
m a ma yeni vata 
aeaa i à ada a faa: 16s! 

The very mind of a man, God bless 
you, reveals the nature of his former 
existences as well as the future ones in 
the case of the man who is going to be 
reborn and, even so, indicates, the liberation 
of the man who is not going to be so 
reborn. (66) 
wees wa aafaanfa ead 
am aT ANPARO 

Sometimes in a dream a thing 
altogether unseen and unheard of in this 
world in relation to a particular place, time 
or action (such as a sprout of barley on a 
burning flame, the sun shining at dead of 
night or the flying of a creature living on 
dry land) is seen flashing on one’s mind. 
How this happens should be inferred 
from the attendant circumstances, e.g., a 
disturbed sleep and does not disprove 
in any way the proposition enunciated in 
verse 65 above. (67) 
w were m: 1 
afa viet att ad MA at: S 


Such objects alone as are perceptible 
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by the senses flash on the mind in 
groups in order of succession and disappear 
when they have been enjoyed. For, all 
embodied beings are invariably endowed 
with a mind full of impressions of past 


experiences. (68) 
mår wate mayda 
TASHA NTT 1881 


As a rule, things appear before the 
mind only successively; but on a mind 
established in the quality of Sattva unmixed 
with Rajas and Tamas and staying by the 
side (in the presence) of the Lord during 
meditation the whole of this universe flashes 
(simultaneously sometimes), being united 
as it were with the Lord, just as Rahu 
(which has been recognized as a planet in 
Hindu astronomy and is nothing but a mass 
of darkness) appears before our eyes in 
conjunction with the moon during a lunar 
eclipse. (69) 
mw waft A yea aÀ 
mag afai RATTA vo | 

The feeling of ‘I’ and ‘mine’ with regard 
to the physical body, inhering in the Jiva, 
does not cease so long as the subtle 
body—which has existed from time without 
beginning and which is a product of the 
three Gunas and a conglomerate of the 
intellect, the mind, the Indriyas, (the five 
senses of perception and the five organs 
of action) and the five subtle elements— 
persists. (70) 
qid, rora: | 
Jaaa ai gepanAnà oR 

During sleep, in the unconscious state 
and in agony as well as at the time of 
death and high fever the l-consciousness, 
though persisting, does not manifest 


itself due to the suspension of sense- 
activity. (71) 
w mAsa A aan! 
fag a gA BA: Hat TAAA AM3 
The senses being not fully developed 
during gestation and infancy too, the 
conditioning ego appearing in the form of 
the ten Indriyas and the mind in a young 
man is not distinctly perceived in those 
periods any more than the orb of the moon 
on the last night of a lunar month. (72) 
ad afaeastt deft fara 
aà fararrer AASA AAN 1 93 | 
Even though the world of senses does 
not really exist, the cycle of birth and death 
does not cease, for the Jiva who is ever 
engrossed in the thought of the pleasures 
of senses, any more than the reverses 
experienced in a dream until one wakes 
up. (73) 
wd watad fry fad eT 
we aa at ita gafea ox 
In this way the subtle body, made up 
of the five subtle elements, and further 
developed into sixteen modifications in the 
form of the five vital airs, the mind and the 
ten Indriyas, and which is a product of the 
three Gunas (Sattva, Rajas and Tamas), 
is spoken of as the Jiva when the same is 
endowed with consciousness. (74) 
ama à tamed agafa 
we vite wt oe ae ar feria 04! 
It is through this subtle body that 
the Jiva assumes and casts off (physical) 
bodies and again it is through this that he 
experiences joy and sorrow, fear, pleasure 
and pain. (75) 
am qed mae a! 
a aA urged aa: 106! 
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aac 4 feta war ado 
TT Wa WER y aT Wo! 
Just as a caterpillar does not leave its 
foothold until it has caught at another and 
leaves it only after it has firmly set its foot 
on another, the Jiva does not give up its 
identification with the previous body, the 
one he casts off, even while dying until it 
takes another body, earthly or aerial and 
so on, with the exhaustion of Karma 
responsible for the existence of the previous 
body. It is the mind alone, O ruler of men, 
that brings about the birth and death of 
living beings. (76-77) 

aAa rer an EASA 
aft miaa ae: AT: 102 1 
When a Jiva resorts to actions again 
and again, thinking of the pleasures enjoyed 
by it through the senses, it is bound by 
such actions of the body so long as they 
continue to be performed by it through 
ignorance. (78) 

amma ast water aft 
Updater fave RARETAT aa: |99 1 
Therefore, in order to get rid of this 
bondage, worship Sri Hari with all your 
being, looking on this universe as one with 
Him inasmuch as it proceeds from Him, 
Stays in Him and is also dissolved in Him. 
(79) 

Wy zara 

mame wari ii 
wi aa agh TASTA Lo 
Maitreya continued : Having thus 
revealed the truth about the swans in the 
shape of the soul and the Oversoul and 
taking leave of king Pracinabarhi, the glorious 
Nārada, the foremost among the devotees 
of the Lord, then proceeded to the abode 
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of the Siddhas, a class of superhuman 
beings naturally endowed with mystic 
powers. (80) 


Urea maA: weing | 
aa PÀ RAMAT ce 
Leaving instructions for his sons to 
take care of the people, the royal sage 
Prācīnabarhi too retired to the hermitage of 
the sage Kapila at the mouth of the Ganga 
for practising asceticism. (81) 


wert att tierce 
Fagen SUS UFEN ARTETA | 22 | 
Constantly and devoutly adoring 
the lotus-feet of Lord Govinda with a 
concentrated mind and completely rid of 
attachment, the hero attained after death a 
form similar to the Lord's. (82) 
meaa tit afia 
a mada: a RA A3 
He who reads to others and, even 
so, he who listens to this allegorical 
dissertation on the Spirit, delivered by the 
celestial sage, Nārada, O pure-hearted 
Vidura, is rid once for all of his subtle 
body. (83) 


TURE A A TET: 12% 1 

He who assimilates, as sung by 
others, this self-purifying discourse—that 
issued from the lips of the sage Nārada, 
the foremost of celestial seers, and 
sanctifies the whole world through the 
glory of Lord Visnu and which confers the 
highest reward in the form of final 
beatitude—is freed from all bondage and 
no longer revolves in the whirligig of 
metempsychosis. (84) 
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amama aT 


Ue RASSA: YANTAI A HTA: |h | 


Thus have | understood the meaning 
of this wonderful allegorical teaching on 
the subject of the Spirit. With the help of 
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this the self-identification of a Jiva (embodied 
soul) with Buddhi (that has been depicted 
here as a woman) is eradicated and all 
doubts regarding life after death resolved. 

(85) 


sta daara VERT IRA AtEm aged fagetrrdae 
UGAIN MPANA: M 28 M 


Thus ends the twenty-ninth discourse entitled “The Dialogue between king Prācīnabarhi 


and the sage Nārada, 


” forming part of the Dialogue between Vidura and Maitreya, 


in Book Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 
—t 


TA FÄSTA: 
Discourse XXX 


Bhagavan Visnu confers a boon on the Pracetas, who then return to 
their city and marry the foster-daughter of the trees 


fagt sara 
a wafafem wer, gat: weirater: | 

a emia aft fafgarg: weiter are | 
Vidura said: What reward did the 
sons of Pracinabarhi, mentioned by you, 
get, O holy sage, by propitiating Sri Hari 
through the repetition of the hymn sung by 
Sri Rudra? (1) 

fe mad wa aT 

Jaaman Ra: l 

ama 2a faftet agam 
wa: wt paa ATA: 2! 
Having accidentally met with (secured 
the presence of) Lord Siva, who lives on 
Mount Kailasa, | am sure, the Pracetas, 
who were able to win the grace of that 
divine Personage, the favourite of Bhagavan 
Narayana, the Dispenser of Liberation, 
must have eventually accomplished the 
supreme object of their life in the shape of 


final beatitude. What else did they achieve, 
O Maitreya, pupil of the sage Brhaspati, 
either here or hereafter? (2) 
Haq IIA 
vadis aeae fargereyrenthiar: | 
wrt N erate! 3 
Maitreya replied : In obedience to the 
commands of their father, king Pracinabarhi, 
the Pracetas propitiated Lord Sri Hari (the 
Creator of all bodies) through worship in 
the form of repeating the hymn sung by Sri 
Rudra and austerities carried on in water 
in a lake almost as extensive as the ocean 
(vide IV. xxiv. 14). (3) 


At the end of a myriad years Bhagavan 
Narayana (the supreme and eternal Purusa) 
appeared (before them) in His placid form 
(consisting of Sattva unmixed with Rajas 
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and Tamas), soothing by His very effulgence 
their agony caused by long and severe 
austerities. (4) 
Aespa: | 

daa amia: pA fafai feet: 1 y a 

Mounted on the shoulders of Garuda, 
the king of the birds, He looked like a cloud 
settled on a peak of Meru (the mountain of 
gold), was dressed in yellow and had the 
Kaustubha gem suspended from His neck, 
by the splendour of which, and above all by 
His own effulgence, He drove away the 
darkness from all the quarters. (5) 


Not only His cheeks but His entire 
face shone brightly with brilliant gold 
ornaments presenting a variety of attractive 
hues due to the various precious stones 
embedded in them: He wore on His head 
a glorious crown and was waited upon by 
His eight accoutrements, viz., a conch, a 
lotus, an arrow, a bow, a mace, a sword 
and a shield, appearing in living forms, 
though usually adorning His eight arms, as 
well as by a number of attendants, sages 
and rulers of gods (Brahma and others), 
His glory sung by Garuda like the Kinnaras 
(through the music of his wings). (6) 


Encircled on the bosom by a wreath 
of sylvan flowers whose splendour vied 
with that of Goddess Laksmi, adorning 
the space enclosed by His eight long 
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and rounded arms, Lord Narayana (the most 
ancient Person) spoke to the sons of 
Barhisman—who had sought His protection— 
in a voice deep as the rumbling of clouds as 
follows, casting a merciful look at them. (7) 
MTA TATT 
at guia wk at gi À yea! 
eimai wet a1 6 | 
The glorious Lord said : Seek you 
from Me any boon you choose. God bless 
you, O princes, observing as you do the 
same sacred vows by virtue of your 
amity. | am really pleased with your mutual 
affection. (8) 
ATA wera ga at 
we ma aa yay Ae S 1 
The man who will remember you 
everyday at dusk will not only have the 
same affection for his brothers as for his 
own self but will cherish friendly feelings 
for all living beings. (9) 
À g ni eae art we: afar: | 
RTE SATE Vat a MTT! 201 
And | will confer the desired blessing 
as well as a brilliant intellect even on them 
who will glorify Me every morning and 
evening with a concentrated mind through 
the hymn taught by Śrī Rudra. (10) 
a inuctor yaam: 1 
ad a smi Aa faa ggi 
Inasmuch as you have joyfully 
carried out the command of your father, 
your bright renown will accordingly pervade 


all the different worlds comprised in this 
universe. (11) 


ufa faa: Asa eÀ A: | 
a qma aA ratte 


An illustrious son will be born to 
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you, who will be in no way inferior to Brahma 
(the creator) in point of virtues and who will 
fill all the three worlds with his progeny. (12) 
HUST: WAT HEN SAM HATA | 
a mwaaa wefan Foca: 1 e381 
The sage Kandu got a girl with eyes 
charming as the lotus through Pramloca (a 
celestial nymph). And the spirits presiding 
over trees, O princes, took charge of 
the girl, who had been abandoned by the 
nymph. (13) 
aama WE WaT Am: afio 
Ri ma ed a qnaa: ex 
Moved with compassion, the celebrated 
moon-god, the king of herbs and annual 
plants, put his index finger, dripping with 
nectar, in the mouth of that girl, who was 
oppressed with hunger and crying. (14) 
waai Re: frat magai 
wa pa ae ma MA ek | 
Commanded by your father—who is 
now devoted to My path—to beget children, 
marry that girl with lovely hips without 
delay for the said purpose. (15) 
agensia der a: gaam 
argerentgitert ATTA TAIT | | 
Let that girl with a lovely slender waist 
be a wife, equally devoted to you all, who 
are observing the same vows and are 
possessed of a similar disposition; and 
she too, | am sure, will observe the same 
vows as you all and is possessed of a 
similar disposition, so that there will be no 
fear of conflict either between yourselves 
or between you and her and your married 
life will be quite happy. (16) 
fratage EEEE: | 
Aa Aa ATAA RA | RS 


For a million celestial years with 
undiminished strength of body you will enjoy 
by My grace earthly as well as heavenly 
pleasures. (17) 
AA Tea Aa TFT TOTSTAT: | 
sora mgm fafa Praca: i gl 

Thereafter, with the impurities of your 
heart in the shape of lust, anger and so on 
burnt through unceasing devotion to Me, 
and recoiling in disgust from those hell-like 
pleasures, you will ascend to My divine 
Abode. (18) 
pataa aly dat PARATA 
agaaa A eA Wet AAT: 821 

In the case of those whose actions are 
dedicated to Me and whose hours are 
spent in talks relating to Me, even though 
they have entered the life of a householder, 
home life is not recognized to be a source 
of bondage. (19) 
aÀ À aAa A: | 
a gafa a praa a gafa aA TAT: | R01 

For, through the aforesaid talks, given 
by the expositors of the Vedas, |, the all- 
knowing Lord, enter the heart of such 
devotees as if in an ever new aspect. This 
manifestation of Mine in the heart is 
the same as the realization of Brahma as 
is evident from the fact that those who 
attain to Me never give way to infatuation, 
grief or joy. (20) 

iy sara 
qami gemi 

am Wa: VATA: | 
ctam icih inaita rcii 

fpa mae gA 28! 

Maitreya continued : Even as Lord 
Visnu (He who is supplicated by men), the 
Bestower of all the objects of human pursuit 


ti 
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and the greatest friend of all, spoke thus, 
the Pracetas, who had been rid of all 
impurities in the shape of Rajas (passion) 
and Tamas (ignorance) by His very sight, 
addressed Him as follows with joined palms 
in a voice choked with emotion: (21) 
yaaa sg: 
A m: Anama 
Peida \ 


satamia FAL RRI 

The Pracetaés said: Hail, hail to 
You, who relieve Your devotees of all 
afflictions, whose excellent virtues and 
names have been declared by the Vedas 
as the source of all blessings and who 
surpass in quickness both mind and 
speech! Hail again to You, the way of 
whose approach lies beyond the range of 
all the senses ! 


(22) 
eels Vida An: tafser 
aerate facraagara 
mA WIR eay, 
Jerraranqorferrera 1331 


Hail to You who are unconditioned and 
serene by virtue of Your being ever 
established in Your essential nature, and 
in whom duality falsely appears due to the 
existence of the mind ! Hail to You, who for 
the purposes of creation, preservation and 
dissolution of the universe assume various 
forms (the forms of Brahmā, Vişņu and 
Siva) through the attributes (Sattva, Rajas 
and Tamas) of Māyā ! (23) 


w faygerar Fà AA 
maa poa À HANE RS 
Hail to You, known by the name of 
Sri Hari and consisting of Sattva unmixed 
with Rajas and Tamas, whose realization 


puts an end to the cycle of transmigration! 
Hail to Sri Krsna, son of Vasudeva, the 
Lord of all devotees! (24) 
7a: aurea aa: PANA 
Wa: eT MA FANTIN 
Obeisance to You who have a lotus 
sprung from Your navel ! Obeisance to 
You who are adorned with a wreath of 
lotuses ! Obeisance to You, whose feet 
resemble a pair of lotuses ! And obeisance 
to You, O Lord with lotus-like eyes ! (25) 


TW: nethasaccnfastgacraraa | 
daaa Agee MTN RA 
Salutations to You, who are clad in 
stainless robes yellow as the filaments of 
a lotus ! (Once more) we offer our obeisance 
to You, the abode of all creatures as well 
as their Seer. (26) 
wd mam AATA 
afapi a: remi aaar | 291 
To us, who are afflicted with threefold 
agonies, You have revealed Your form, which 
puts an end to all miseries ! What other 
favour could be bestowed on us? (27) 
ama fe fayfiatet dq aad: 
Taya ae STREET A 
arena AET | 
aads He Be MT: 1 21 
Only this much should be done by 
masters who are fond of the poor that they 
remember the latter at the opportune moment 
as their own. O Destroyer of all that is 
inauspicious; for such remembrance brings 
solace to those who are thus remembered, 
Seated within the heart even of the most 
insignificant creatures as their Inner 
Controller, how could You fail to know that 
which is sought by us (Your votaries) 
hankering after some object? (28-29) 
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amda Aen wa: od 
wast maa Amni iA: 1 301 
To us, that have won the pleasure of 
the Lord, Yourself, who is not only the 
teacher showing us the way to final 
beatitude but our goal too—that Your 
pleasure alone is the desired boon, O Lord 
of the universe ! (30) 
at gish wear wea: WIA! 
a amaka Aaa sft A 
Yet, O Lord, we do seek one boon 
from You—who are beyond even Prakrti, 
the ultimate cause of the world. And indeed 
there is no limit to Your glories: that is why 
You are extolled under the name of Ananta, 
the Infinite! (31) 
mià Tel UIST AAA | 
aagi aR fh quite | 321 
When the celestial tree of Parijata is 
easily got, a bee does not resort to another. 
Even so, having directly reached the soles 
of Your feet, what other things should we 
seek from You? (32) 
mrad Wer BET Yara ge PARN: | 
aagana BE: TAK west wae! 
So long as we revolve in the whirligig 
of birth and death under the impulse of our 
actions, dominated as we are by Your 
Maya (deluding potency), let us have in 
every life the fellowship of Your loving 
devotees. (33) 
qan weft a eee mi 
aaga mai ferqerfera: 13%! 
We are not prepared to equate with the 
fellowship of Your loving devotees, enjoyed 
even for half a moment, the delights of 
paradise nor even final beatitude (freedom 
from birth and death), much less the blessings 
sought by mortal men. (34) 


ASA HA JENN: UÀ Aa: | 
fret aa yay eT aa PT Qu) 

For, in the company of such devotees 
are sung the delightful stories of Sri Hari 
which slake the thirst for enjoyment, and 
we find no enmity with nor fear of any kind 
for any being. (35) 
a mam: Aaa Aha: | 
Beat Aen THAR: TA TE a 

In their midst is glorified Bhagavan 
Narayana Himself, the goal of the recluses, 
through beautiful stories again and again 
by men who are free from attachment. (36) 
aot fae vest dtatat aAA 
afar fe a telat aaa Pars: 1 391 

How can the meeting of such devotees 
of Yours, who go about from place to 
place with the intention of purifying the 
sacred places with the touch of their feet, 
not be welcome to him who is afraid of 
transmigration? (37) 
at q Marea, Wat 

fara wey: TUT 
qane wae Fett 
Reemi carer Tift Wat: FA: 1 3¢ | 

As for ourselves, O Lord, we have, 
through a moment's association only with 
Your beloved friend, Lord Siva (the Source 
of this world), found today our refuge 
directly in You, the best physician for the 
malady of birth and death, so very difficult to 


cure. (38) 
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Whatever we have properly studied at 
the house of our teacher, the efforts we 
have made to propitiate our teachers, the 
Brahmanas and the elders by constantly 
waiting on them, the salutations we have 
offered to all worthy men as well as to our 
kinsmen and brothers, nay, to all living 
beings in an uncavilling spirit, the austerities 
duly practised by us in water for a long 
time without food, all this, O Lord, we 
desire to convert into a means of pleasing 
You, the all-pervading Spirit. (39-40) 


Wert Sassari oña: | xe | 
Swayambhuva Manu, Brahma (the 
self-born) and Lord Siva (the Source of the 
universe) and others whose intellect has 
been purified through asceticism and Self- 
Realization, constantly extol You, though 
unable to perceive the end of Your glory. 
Hence we too glorify You according to our 
own poor lights. (41) 
Wa: TA Ys Ges wea a 
Sea AAT Wel wad TA: 1 wR 1 
Hail to You, the Supreme Purusa, the 
same to all and untainted by Maya. 
Obeisance to Lord Vasudeva, who is 
absolute Sattva personified ! (42) 


Maitreya went on : Thus glorified the 
Pracetas and highly pleased with them, Sri 
Hari, who is full of affection for those seeking 
refuge in Him and is possessed of irresistible 


might, said, “Be it so!” and returned to His 
own divine Abode, even though the princes, 
whose eyes had not been sated with His 
sight, did not want that He should go. (43) 
aa fata aada soda! 
dhenpergiyort tim AA: |e | 
Now the Pracetas emerged from the 
water of the ocean-like lake and were filled 
with anger to see the earth covered all 
over with trees, that had grown very tall as 
if to block the way to heaven. (44) 
aAA WISE SAT! 
vet Aiei ad a ZAI | 4 | 
Then, like Kalagnirudra (the god of 
destruction presiding over the all-destroying 
fire) at the dissolution of the three worlds, 
they breathed out fire and wind through 
their mouths in rage, O king, in order to 
strip the earth of all vegetation. (45) 
TETRA a ates aaae: | 
ama: E WAT, afer TÀ: | we 
Seeing the trees being reduced to 
ashes, Brahma, the creator, arrived there 
and pacified the sons of Barhisman by 
words of wisdom. (46) 
warahret à gar sitet efeat qari 
Iwg Wade sae: waar vol 
Seized with terror, such of the trees as 
had survived destruction, bestowed their 


daughter upon the Pracetas under the advice 
of Brahma (the self-born). 


Bowing to the commands of Brahma, 
the Pracetas too married Marisa (the 
daughter of the trees), through whom Daksa, 
a mind-born son of Brahma, who himself 
owed his existence to the birthless Lord 
Narayana, was reborn as a result of his 
having slighted the great Lord Siva. (48) 
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mÀ ae mA wrt ARA | 
a: Gast WaT SET: E gA afaa: 1 we | 
He was the same Daksa who begot, 
as directed by God, progeny of his choice 
at the dawn of the Manvantara presided 
over by Caksu (the sixth Manu), the former 
creation having been dissolved by flux of 
time. (49) 
a waar: aA Aa wear! 
waTed qaa at ATA yo! 
Even while being born, he over- 
shadowed with his own splendour the 


brilliance of all resplendent beings and they 
called him Daksa (dextrous) because of 
his proficiency in rituals. (50) 
Tariana a 
ie qaasaiva E À HATIR 421 
Having installed him to the office of 
the chief of the lords of created beings, 
Brahmā, the beginningless creator, appointed 
him to the task of extending and preserving 
the creation, while he, in his turn, charged 
all the other lords of creation with their 


respective duties. (51) 


ga Masra MIRÀ une dR TGR ASAA: 1! 30 I 
Thus ends the thirtieth discourse in Book Four of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramaharhsa-Samhita. 


AAAS TA: 
Discourse XXXI 
The story of the Pracetās 


aay saa 

aa maaa aANT 
Bret eA ai ag WAS Ter! 8! 

Maitreya continued : After that i.e., 
after enjoying earthly and celestial pleasures 
for a million years (vide verse 17 of the 
last 30" discourse) when wisdom dawned 
on the Pracetas, they remembered the 
words of Lord Visnu (vide verse 18 of the 
same discourse) and, leaving their wife, 
Marisa, to the care of their son, Daksa, 
immediately quitted their home by way of 
renunciation. (1) 
dif m niya 
uiai fef derai AAS a AA: 3 1 

On the seashore in the west, where 
the celebrated sage, Jājali had attained 


perfection in the form of God-Realization, 
they took a vow of enquiry into the Supreme 
Spirit, which culminates in the realization 
of the same as the one animating principle 
permeating all life. (2) 


The sage Nārada, who deserves the 
praise of gods and demons alike, saw 
(called on) the Pracetās, who had fully 
controlled their breath, mind, speech and 
sight, who could remain squatting in a 
particular posture as long as they would, 
keeping their body absolutely motionless 
and straight, and had concentrated their 
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mind on the transcendent Brahma untainted 
by Maya. (3) 

ward a sera viene a 
pim ames JNT x 1 
Seeing him come, they rose from their 
seat, fell prostrate at his feet, welcomed 
him and worshipped him with due ceremony. 
And when he was comfortably seated they 
spoke to him as follows: (4) 
WaT FF: 

var & aise fen À ashi ma: | 
Ta VER Tea AN È: y 
The Pracetas said : Welcome is your 
visit to this place today, O celestial sage ! 
Thank God that you have appeared before 
us. Your going about from place to place, 
like the revolution of the sun, O holy one, 
brings fearlessness to the world. (5) 

weft una faa a 
Ae Fey Weer way: ai wits s | 
What was taught to us by Lord Siva 
and Bhagavan Visnu, who is beyond 
sense-perception, has almost been forgotten 
by us, strongly attached as we were to our 
home, O master. (6) 

7: Anana iy 
m aR gat RTN © | 
Therefore, kindle once more in us the 
light of spiritual wisdom, revealing the truth 
of things, whereby we may easily cross 
the ocean of mundane existence, which is 
so difficult to cross. (7) 

ay saa 

R Ami get smart AP 
maqa AeA ¢ | 
Maitreya went on : Requested thus 
by the Pracetas, the divine sage Narada, 
Whose mind had entered the most glorious 


ae 


Lord, addressed those rulers of men as 
follows: (8) 


ANG SAT 

wart at a rÀ aa: | 
qi ate faya aera RÂ: e 1 

Nārada said: That birth, those actions, 
that period of life, that mind and that speech 
alone of human beings are worth anything 
in this world, through which Sri Hari, the 
almighty Lord and the Soul of the universe, 
is resorted to. (9) 
fh aade viaaa: | 
miat iA: dpitsttr faaea go 
sem m at fe aaraa a: 1 
gem ar fe Foor serena ee I 
fe at ana ate aenea 
f ar AAA a amaA ef: 1 221 

Of what avail to a man in this world are 
the threefold birth—viz., through good 
Parentage, through investiture with the 
sacred thread and through consecration 
(as a preparation for the performance of a 
sacrifice)—duties enjoined by the three 
Vedas, or even a span of life extending to 
the life-time of a god? Again, of what use 
is learning or asceticism or flowery speech, 
or the unique faculty of attending to a 
number of things at one and the same 
time? Or, what benefit shall a man derive 
from a penetrating intellect, strength of body 
or the keenness of the senses? Or, what 
shall a man gain by the eight forms of 
Yoga (such as Pranayama), Sankhya 
(the knowledge of the Spirit as being 
distinct from the body etc.), Sarhnyasa 
(renunciation), or a study of the Vedas? 
And what benefit will flow to him from other 
means to the attainment of salvation (such 
as sacred observances and dispassion) if 
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—] ŘŘħŘħŘħŘħÃĖõĖ—Őō— 


all these are not employed in the service of 
Sri Hari, who bestows His very Self on His 
devotees? (10—12) 
Seam aden ganea: 1 
waerata yai eftenssere: fa: I 231 
Truly speaking, the realization of the 
Self is the culmination of all blessings. And 
Sri Hari alone is the beloved Self of all 
living beings and it is He who enables the 
Jiva to realize its true character. (13) 


ada Patir | BI 

Even as the stem, boughs and side- 
branches of a tree are nourished by watering 
its roots and just as all the Indriyas (the 
senses of perception as well as the organs 
of action) are nourished by sustaining life 
through food, so, by offering worship to the 


immortal Lord, all are worshipped. (14) 
ata gatauata aM: 

Wave afar utara art 
yam apt | erga 

an à aAa TUTTE A 


Even as water in the form of rain-drops 
emanates from the rays of the sun during 
the rainy season and returns to the same 
source in the dry season and just as the 
physical bodies of all mobile and immobile 
creatures evolve from the earth and return 
to the earth, so does this animate and 
inanimate creation, which is a product of 
Matter, proceeds from Śrī Hari and returns 
to Him. (15) 
Ud ae: oat 

apèi fader wi 
amad mA garmi 


KARNAN: 161 


As sunshine has no existence apart 
from the sun, this material creation is no 
other than that well-known absolute 
(unqualified) essence of the Universal Spirit, 
wherefrom it has evolved, inasmuch as it 
appears like a phantom only at times and 
remains out of sight at other times even as 
the Indriyas, the senses of perception as 
well as the organs of action, appear to 
function in the waking state and remain 
dormant in sound sleep. As a matter of 
fact, however, the three modifications of 
the ego in the shape of the five gross 
elements, the five organs of action and the 
five senses of perception as well as the 
phantom of diversity arising from it are 
ever absent in Him. (16) 
am auan: TAT 

vara yor A ARTA 
wa We wai mea 
Ten: aaa Wate: 1991 

Just as clouds, darkness and light 
appear, O rulers of the globe, and disappear 
in the sky by turns, so do the potencies of 
Brahma in the form of Rajas, Tamas and 
Sattva appear and then disappear in the 
Absolute. So does the process of creation 
and dissolution continue uninterrupted.(17) 


Therefore, since He is the Cause of 
all, worship you as one with yourselves 
Sti Hari (the Ruler even of the highest 
gods, Brahma and others) Himself, the 
one undifferentiated Soul of all embodied 
existences, who is the same as Time (the 
efficient cause), the Unmanifest (the material 
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cause) and the Supreme Purusa (the doer), 
and who has by His energy (in the shape 
of Consciousness) cast out the material 
creation. (18) 
waa aig ae a Sa at 
PaaS AMAR, SATE: 1 291 
By kindness to all living beings, 
by remaining contented with anything 
whatsoever and by taming the senses Lord 
Janardana is soon propitiated. (19) 
TET AHO ATA 
afana: \ 
Poasa sa- 
a mA braan: wai fF1 201 
Lured into the heart of pious souls—rid 
of all cravings and thus purged of all dross 
by their constantly growing devotion—the 
imperishable Lord surely does not escape 
from it any more than the ether locked in 
it, thereby proving His amenability to the 
control of His servants. (20) 
aR prio a gai 
semara THF: | 
sapaat net 
fai maf HAR I 
Śri Hari, who loves the destitute 
looking upon Him as their only wealth, and 
knows the bliss inherent in Devotion, does 
not accept the worship of those foolish 
men who through their pride of learning, 
affluence, pedigree and remarkable deeds 
show disrespect to such destitute devotees. 
(21) 


How can a man who has any sense of 


gratitude in him give up even for a while 
the thought of Him who has no regard 
even for Śrī (the goddess of beauty and 
prosperity and His own Consort)— 
even though She ever waits on Him— 
much less for kings, rulers of men, and 
gods seeking Her favour—inasmuch as 
He is perfect in Himself—but who is 
nonetheless subject to the will of His 
servants? (22) 
aay zara 
sft wA maa RN: | 
matin merih a gA APA: 123 
Maitreya resumed : Having thus told 
the Pracetās what has been reproduced 
just now and discoursed on other topics 
relating to the Lord, O Vidura, the sage 
Nārada, son of Brahmā, the self-born, 
returned to the abode of Brahmā. (23) 
asta aRaii agit AEN 
Amma werd mare AAI 
Having heard the praises of Sri Hari, 
which wipe out the sins of the world, and 
which were uttered by the mouth of Narada, 
and contemplating on His feet, the Pracetas 
too attained to His realm. (24) 
qi amii dt yea 
wA anger dard eR 241 
| have thus repeated to you, O Vidura, 
the dialogue between the Pracetas and 
Narada, containing the praises of Sri Hari, 
which was all that you asked me. (25) 
ay Sara 
a ww save maea: | 
am: aae frit yaaa 261 
at maama pret 
yet fea qa teat aaa 1 


Sri Suka continued : | have thus told 
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you all about the posterity of Uttanapada, 
the younger son of Swayambhuva Manu. 
Now, O jewel of kings, hear about the line 
of Priyavrata (his elder son) as well, who, 
having received instruction in spiritual lore 
from Narada, and subsequently enjoyed 
the sovereignty of the globe, divided the 
same among his sons and duly attained to 
the divine Abode. (26-27) 


dam gat aot ae RLI 
Vidura was overwhelmed with emotion 
when he heard the sacred story, interspersed 
with an account of the invincible Lord Sri 
Hari, as told by the sage, Maitreya, the son 
of Kusaru. With his eyes full of tears he 
placed his head on the sage’s feet and 
installed an image of Sri Hari’s feet in his 
heart. (28) 
fag sara 

asa wera waar Heuer! 

afma: Unt safest gR: IRI 


Vidura said: Your merciful Self, O 
great Yogi, has brought me within sight of 
the other shore of the ocean of ignorance, 
where dwells Sri Hari, who Himself goes 
to meet those that have nothing to call their 
own. (29) 

AH SAI 
sara dame fast e 
var fecal: weet ardtat Aaya: 1 301 

Sri Suka went on: With these polite 
words expressive of gratitude, Vidura 
bowed low to Maitreya and, taking leave of 
him, proceeded with a peaceful mind to 
Hastinapura with intent to see his own kith 
and kin and bless them by his holy company. 

(30) 
Ura: SORTA Wat efter! 
args ag: rafts nasaia 3! 

He who listens, O king, to this narrative 
of kings who had given their mind to Sri 
Hari, should (bids fair to) attain longevity, 
affluence, glory, security, the way to eternal 
happiness as well as worldly power and 
prosperity. (31) 


afer si , à F ‘ sca dai 
ager) YATIMIA alesis EATA: N 32 U 
ngA adel: e: WAT: 1 
ng: 3 aaa 
Thus ends the thirty-first discourse entitled “The story of the Pracetās”, in Book 
Four of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita, composed 


by the sage Vedavyasa and consisting of 
eighteen thousand Slokas. 


END OF BOOK FOUR 


Åe m 


3% FTAA AH: II 


Ua: Chee: 
AA VANSAR: 


Srimad Bhagavata Mahāpurāņa 


Book Five 
Discourse | 
The story of Priyavrata 


waaa 

Raa waa sem: met gÀ 
Tet A: PA: wa! g 
King Pariksit said: Priyavrata was a 
great devotee of the Lord and revelled in 
the Self. How did he, O sage, rejoice in 
family life, which obscures one’s true nature 
and subjects one to the bondage of actions? 
a) 

a H geag mga fori 
paasi gai afai 21 
Certainly it is not desirable, O chief of 
the Brahmanas, that people like him, who 
are free from attachment, should get 
identified with their home in this way. (2) 

mai we fast serin: | 
sadaa a pera eA: 31 
Indeed, O Brahmana sage, exalted 
Souls whose mind has found peace in the 
(cool) shade of the feet of Sri Hari (enjoying 


excellent renown) cannot conceive a fond 
attachment to their family. (3) 


wrist we merene I 
ane ohateryepet a ufaregqaix | 
| have this great doubt in my mind, O 
holy Brahmana, as to how Priyavrata, who 
was attached to his wife, house, children 
and so on, attained perfection and, what 
is still more difficult, came to develop 
unswerving devotion to Lord Sri Krsna. (4) 


maaana = fafsaqanrafagat 
ai fami wedi a watt afa y | 
Sri Suka said : What you have stated 
is quite right. They, however, whose mind 
is engrossed in enjoying the sweet honey 
of the charming feet of Lord Sri Hari (of 
exalted fame) do not generally give up 
their most blessed path (habit) of listening 
to the narrative of the Lord, who is the 
beloved of His devotees and ascetics of 
the highest order, even though it may 
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be temporarily obstructed by some | kept himself acquainted with the designs 
impediments. (5) | of all the worlds, being ever engaged in 


And it is a well-known fact, O king, 
that when that prince, Priyavrata, who was 
a supreme devotee of the Lord and had 
through the adoration of Narada’s feet 
easily come to know the true nature of 
the highest Reality, and was about to 
undertake a vow of lifelong contemplation 
on the Spirit, was called upon by his 
father, Swayambhuva Manu, to rule over 
the earth because of his being a unique 
repository of hosts of excellent virtues 
mentioned in the scriptures, he did not 
welcome it, although the command of his 
father was inviolable; for he had through 
constant absorption of his mind in Lord 
Vasudeva completely resigned all the 
activities of his senses and organs of action 
to Him and he thought that on his assuming 
the reins of government, the true nature of 
his Self would be obscured by contact with 
the non-self, even though the latter has no 

reality. 


tel 
Thereupon the glorious Brahma (the 
self-born), the first among the gods, who 


the thought of promoting the creation, which 
is a product of the three Gunas (modes of 
Prakrti), came down to the earth from his 
abode, the Brahmaloka, surrounded by all 
the four Vedas in visible form and his 
retinue consisting of the sage Marici and 
others. (7) 


Shining like the moon and being 
worshipped at many points on his way 
through the heavens by the foremost among 
the gods, who rode in their aerial cars, and 
glorified along the route in separate groups 
by troops of Siddhas (a class of heavenly 
beings endowed with supernatural powers 
from their very birth), Gandharvas (celestial 
songsters), Sadhyas (another class of 
celestial beings), Caranas (celestial bards) 
and sages, he approached the prince, 
illumining the entire valley of Mount 
Gandhamadana by his brilliance. (8) 


Recognizing there from his mount, a 
swan, that he was no other than his father, 
the glorious Brahma, Narada, the celestial 
sage, quickly rose and waited upon him 
with articles of worship along with the 
father, Swayambhuva Manu, and son, 
Priyavrata, his palms joined in prayer. (9) 


amà ana agate: Tor 
EUGGELES LETN URLE IESS EG 
e 
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The glorious Brahma, too, the first 
among embodied beings, who was offered 
many an article of worship by Narada and 
whose hosts of virtues, coming down to 
the earth to bless his devotees, and excellent 
glories were sung in appropriate words, 
spoke as follows to Priyavrata, casting at 
him a smiling look full of compassion, 
indeed. (10) 


dem ad faa oer fem R | 
The glorious Brahma said : Listen, 
dear child : | speak this truth to you. You 
ought not to find fault with the Lord, who 
cannot be known through the ordinary means 
of cognition, and whose bidding we all 
compulsorily obey. | as well as Lord Siva, 
the Source of the entire universe, your 
father, Swayambhuva Manu, and this great 
seer, Narada, your preceptor. (11) 
awe aiee fae at 
a andor ater ari 
Faria: wt: aA at 
qi feed mT 82! 
No embodied creature is capable of 
undoing what He has ordained, through 
asceticism or erudition, through Yogic power 
Or intellectual acumen, through affluence 
or religious merit, with the help of another 
or by oneself. (12) 
waa aera a ad ad 
Naa Wert Wet ward! 
War qua a wim- 
wame wag MIRI 
Living beings, dear Priyavrata, ever 
maintain their connection with a body, 


bestowed on them by the unmanifest Lord, 
for going through the experiences of birth 
and death, grief, infatuation and fear, joy 
and sorrow, as well as for doing work. (13) 


wer mia fore wg: gw 
Fastened strongly, dear child, to a big 
rope in the form of the Word of God with 
the tight strings of the three Gunas, modes 
of Prakrti, as well as of duties and 
denominations bearing the stamp of these 
Gunas, we all bear offerings to God even 
as quadrupeds, with a string passed 
through their nostrils, bear loads for human 
beings. (14) 


vaya gat AAT: 1 241 

Taking whatever form the Lord has 
ordained for us according to our attachment 
to actions dominated by a particular Guna 
(mode of Prakrti), and conducted by Him 
even as the blind are led by one endowed 
with vision, we undergo pleasurable or 
painful experiences decreed by God, O 
dear Priyavrata. (15) 


yash aaea- 


fee eaa TA JERI RI 

Reaping the fruit of his destiny without 
identifying himself with the body, even a 
liberated soul maintains it till that destiny 
has been reaped, even as one who has 
woken up from sleep still remembers what 
one experienced in a dream; but he no 
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longer indulges in actions or cravings which 
may invest him with another body. (16) 
wa ware atafy e- 

aa: A set NENTA: | 


yasa: fe g PATIT Vol 
He who has not been able to subdue 
his senses is exposed to the fear of rebirth 
even though he may roam about from forest 
to forest; for, the six internal foes in the 
shape of the five senses and the mind that 
have not been controlled are ever with him. 
Onthe other hand, what harm can the home 
do to the wise man who has subdued his 
senses and delights in the Self? (17) 
a: aa, fafnir 
Ry Afa ata dA 
arate giba sA 
Ad mmi fareitigafraa e? 
He who is keen to subdue the above- 
mentioned six foes should in the first instance 
strive to conquer them while remaining at 
home; for, he alone who has ensconced 
himself in a stronghold is able to overcome 
even powerful enemies. When these internal 
foes grow weak, the wise man may roam 
about at will. (18) 


a asg Aaa- 

qii afaa: | 
qre arr eRT 

famag: upi sree 


Resorting to the citadel of the lotus- 
like feet of the Lord whose navel is the 
seat of a lotus, you have thoroughly 
conquered the six enemies. Therefore, first 
enjoy on this earth the blessings bestowed 
on you by that Supreme Person and then, 
wholly freed from attachment, be established 
in the Self. (19) 


AYR TAT 

ofa aaff merma aaa- 
Tp a AA eA 
FAGHITTATE | 2 | 

Sri Suka continued : Thus instructed, 
Priyavrata, that eminent devotee of the 
Lord, most respectfully accepted the 
command of the glorious Brahma (the 
preceptor of the three worlds) with the 
words “Very well !,” his head bent low as a 
token of his smallness/humility. (20) 


mana wT amagana aA: 
fraaaaneanfaanahraat erar- 
maag T g ATTA | 28 1 
The glorious Brahmā too, who was 
duly honoured by Manu, left for his abode, 
the Brahmaloka, contemplating on his own 
asylum, the supreme Brahma, who is beyond 
the ken of speech and mind and is incapable 
of being dealt with, while Priyavrata and 
Nārada kept gazing on him with a serene 
(21) 

mi wii uirae: 


EE GHRUGG EIG mti cirai GENGE 
amema aana an r T 
IMTM I R? I 

Manu too, whose ambition of 
bequeathing the kingship to his son and 
retiring to the woods for meditation and 
worship, was thus fulfilled by Brahma (the 
highest of the gods), appointed Priyavrata, 
his son, with the concurrence of Narada, 
the foremost of celestial sages, to maintain 
stability of rule on the terrestrial globe and 
himself gave up the desire of enjoying 
home life, which is like a most fearful lake, 
full of poisonous water in the shape of 
sensuous pleasures. (22) 


look. 
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gta & ala a miyan- 
fraforaaatfirantsRacrsmg-aed aor 
qaa wad aaee pea- 
amada inasa 
ama nei MATARIA | 33 | 

Thus appointed by God's will to do work, 
the emperor, Priyavrata, whose impurities 
of mind had been burnt, nay, who had 
become extremely pure by virtue of constant 
meditation on the feet of the Lord, the most 
ancient Person—whose supreme glory is 
capable of destroying the bondage of the 
entire creation—ruled over the earth just in 
order to show his great regard for the exalted 
by obeying their command. (23) 

aa a ga myat 
sae aka w weg g aa 
aes en ra ana 
mamaa Ha a aaa ATA 3% 1 

He then married a daughter, named 
Barhismati, of Viśwakarma, the architect 
of the gods, a lord of created beings; and 
how wonderful that through her he actually 
begot ten sons, who were evidently as 
great as he in amiability, virtues, actions, 
comeliness of form and prowess, as well 
as a daughter, Urjaswati by name, who 
was younger than all of them. (24) 

amidne RAA- 
yonden aaa ga wd 
TATATA: 1 34 1 


They all bore the names of the fire- 
god, viz., Agnidhra, Idhmajihva, Yajñabāhu, 
Mahavira, Hiranyareta Ghrtaprstha, Savana, 
Medhatithi, Vitihotra and Kavi. (25) 


Three of these, Kavi, Mahavira and 


Savana, were lifelong celibates; they took 
to a study of the science of Self-Knowledge 
from their very infancy and eventually 
entered the order of recluses. (26) 


Way: 1 291 

Continuing in that Asrama (stage of 
life) and given to perfect self-control, these 
foremost seers indeed wonderfully attained 
absolute self-identity with the Lord, who is 
the very Self, nay, the Inner Controller of 
all living beings and whom they realized 
within the heart, purified by virtue of their 
uninterrupted and supreme Devotion 
resulting from their ceaseless remembrance 
of the charming lotus-like feet of Bhagavan 
Vasudeva, the abode of all species of 


living beings and the asylum of the fear- 
stricken. (27) 


aerate Sarat Fa: Yat sep 
m tae sft maa: 1 20 1 

By another wife, too, he had three 
sons—Uttama, Tamasa and Raivata, each 


of whom presided over a Manvantara 
associated with his name. 


Three of his sons being thus given 
to self-control, the high-minded emperor, 
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Priyavrata, ruled over the globe for 
1,10,00,00,000 years. During his reign the 
enemies of righteousness were scared away 
by the very twang of the bow-string pulled 
by his stout arms, possessed of inordinate 
strength, which consummated all his efforts 
without any obstruction. Nay, like a man 
who has forgotten his self, he had his 
judgment clouded, as it were, by Barhismati’s 
daily growing expressions of excessive joy 
on his visiting her, her rising from the seat 
and going forth to meet him, amatory gestures 
natural to women, smiles and glances half- 
concealed by bashfulness and delightful 
jokes, etc. (29) 


Once he observed that even to the 
extent the glorious sun-god lights the 
earth's surface (viz., up to the Lokaloka 
mountain) in the course of his circuit round 
Mount Sumeru (the mountain of the gods), 
he shines only on one-half of that portion 
and leaves the other half shrouded in 
darkness. He, however, did not like 
this. His superhuman glory having been 
enhanced by virtue of his adoration of the 
Lord, he thereupon like another sun made 
seven circuits round the earth after the sun, 
in his effulgent car, as swift as the sun, 
determined to turn night as well into day. 


(30) 


am 3 g eMail wa 
Raa SR Fa Wa Sel: AA Yat AT: 1 Be 1 

The tracks that were sunk by the fellies 
of the wheels of his chariot came to be the 
most celebrated seven oceans, which divided 
the earth into (what are known as) the 
seven Dwipas (or main divisions). (31) 


TAMA ch SATS TATE 
Rpm ate: aea SIRTA: I3 

The Dwipas are severally known as 
Jambudwipa, Plaksadwipa, Salmalidwipa, 
Kugadwipa, Krauficadwipa, Sakadwipa and 
Puskaradwipa. As regards dimensions, each 
succeeding one is twice as large as the 
preceding one and is placed beyond the 
ocean, encircling it. (32) 


argagetenfatercttinerrear, 
aiaia fret 331 


The seven oceans severally contain 
salt water, the juice of sugar-cane, wine, 
clarified butter, milk, fluid curds and pure 
water and serve as a moat, as it were, one 
for each of the seven Dwipas. They are 
equal in extent to the Dwipa enclosed by 
them and are situated one beyond and 
encircling each of the seven Dwipas 
severally.* Priyavrata (the spouse of queen 
Barhismati) severally made his dutiful 
sons—Agnidhra, Idhmajihva, Yajiabany. 


thee The relative Position of the seven Dwipas and the seven oceans should be understood as: e 
first in order is JambUdwipa, which has a width of 8,00,000 miles and is girded by an ocean of salt Wig 


equal in width to Jambudwipa. Beyond the ocean of salt water and twice as much in width (ie., 16,00 
miles wide) is Plaksadwipa, which is in its tum enclosed by an ocean containing the juice of SUg 
and equal in width to the latter. On the other side of this ocean and twice as large in extent (i... 32,005 
miles wide) is Salmalidwipa, encircled by an ocean of wine as large as the Dwipa itself. Lying iMm 


ar-cane 


ediately 
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Hiranyareta, Ghrtaprstha, Medhatithi and 
Vitihotra by name, each the ruler of one of 
these divisions—Jambudwipa and so on. 
(33) 
feat ante TATA 
Wer Sa ATA HTEATAT 3% | 
And his daughter, Urjaswati by name, 
he gave away to Usana (the sage 
Sukracarya, the preceptor of the Asura kings); 
it was of her that Devayani, the celebrated 
daughter of Sukracarya (nicknamed as Kavya 
or Kavi) was born. (34) 
Mif: Gera sent 
Gat testes fare | 
faa agim: apada 
TAMAR A AR SET | 34 | 
Such an achievement on the part 
of devotees of the Lord (who measured 
the three worlds in a couple of strides)— 
devotees who, by resorting to the dust of 
His feet, have been able to conquer the 
six senses (the five senses and the mind)— 
is not to be wondered at; for even a 
Pariah immediately shakes off his 
bondage if he utters the Lord’s Name only 
once, (35) 


a amni wrt J 


fami waar areata sane 35 | 
Thus possessed of immeasurable 
strength and prowess, king Priyavrata once 
felt much disgusted at heart since he 
regarded himself very unhappy as it were 
on account of his contact with the world of 


master a product of the three Gunas, 
which dogged him even after he had taken 
shelter under the feet of the celestial sage, 
Narada, and said this to himself; (36) 


“Oh, what a wrong | have done in that 
| have allowed myself to be hurled by the 
senses into the terrible and deceptive pit 
of sensuous pleasures—which are products 
of Avidya (nescience) ! Therefore, enough, 
enough of these! Fie upon me, a veritable 
ape for the amusement of this woman!” In 
this way he condemned himself. (37) 


TATA TATA ATT: 
Aa gat aai fear amin a ated 
yana aeaaea tae feai 
de eR a maa wee 
WAAR | 34 

In the light of wisdom, recovered by 
the grace of the Supreme Deity, he 
proportionately divided the earth among 
his devoted sons and abandoned the queen, 
whom he had enjoyed as a source of 
pleasure, along with the imperial fortune, 
like a dead body; and, disgusted at heart 
with this world, he followed once again the 
path of renunciation chalked out for him by 
the divine sage Narada, realizing in his 
heart the glory of the pastimes of Sri Hari, 
that had given him the strength to renounce 
his all. (38) 


after the ocean of wine and twice as large (or 64,00,000 miles wide) is Kusadwipa, surrounded by an 
ocean of clarified butter equal in width to KuSadwipa. On the outer coast of the ocean of clarified butter 
and twice as large (i.e., 1,28,00,000 miles wide) is Krauficadwipa, girded by an ocean of milk equal in 
width to the latter. Beyond the ocean of milk and twice as large in extent (i.e., 2,56,00,000 miles wide) 
is Sakadwipa, enclosed in its turn by an ocean of fluid curds as large as the Dwipa itself. On the other 
Side of the ocean of fluid curds and twice as large (i.e., 5,12,00,000 miles wide) is Puskaradwipa, itself 
encircled by an ocean of pure water, equal in width to the latter. 
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TA E AT Ue ART: — 

Napi at at a PARANA 

a areas or ae aT! 39 | 

apart qd aa afanane: | 

air a dA gtd gt fawn: I xo | 
These are the verses actually sung of 

old in praise of Emperor Priyavrata: 


“Who else than the almighty Lord could 
do the work accomplished by Priyavrata, 
who in his attempt to disperse the darkness 
(of night) produced the seven oceans out 
of the tracks sunk by the fellies of the wheels 
of his chariot, nay, who divided the earth 
into so many Dwipas for the convenience 


of living beings, inhabiting the same and 
fixed the limits of every Dwipa by allocating 
separate rivers, mountains and forests to 
each. (39-40) 
att feat ord a nea arr 
aya Ria gepa: i xe 
Devoted to the servants of the Supreme 
Person, he looked upon, as akin to hell, 
the fortunes of the subterranean worlds, 
the heavenly regions and the terrestrial 
globe as well as those acquired through 
actions performed in a previous existence 
or Yoga (concentration of mind or mystic 
powers).” (41) 


sf argrrad TEÒ MAEA aera TITR ATTA FATS ATA: Il & 
Thus ends the first discourse, forming part of the story of Priyavrata’s conquest, 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


sta FANSAT: 
Discourse II 
An account of Agnidhra 


$ri Suka began again : His father, 
Priyavrata, being thus engaged in the 
practice of Devotion, Agnidhra, who followed 
his commands, duly protected the people 
of Jambidwipa as his own progeny, keeping 
his eye on Dharma, righteousness. (1) 


RSIS | 2 | 


Seeking an abode in the realm of the 


manes (i.e., desirous of getting a worthy 
son), he collected all the requisites for 
worship and with deep concentration of 
mind and asceticism adored the glorious 
Brahma (the ruler of lords of created beings) 
in a valley of Mount Mandara, the pleasure- 
ground of celestial damsels. (2) 

ages manages: wale wed 
Wafatr marenana | 2 | 

Having come to know this, the glorious 
Brahma, the foremost of all created beings, 
sent down to him an Apsara (celestial 
nymph), Purvacitti by name, who used to 
sing in his court. (3) 


aa aaao fafaa- 
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There was a most delightful garden 
attached to his hermitage. It contained 
ponds and lakes, full of lotus beds, that 
charmingly resounded with the cries of 
waterfowls, Karandavas (a Species of ducks), 
swans and the like, that were awakened in 
their turn by the notes uttered by pairs of 
land birds perched on golden creepers 
intertwined with the boughs of densely- 
growing trees of every description; and 
Purvacitti sauntered about that garden. (4) 

wea: à 
Tame aR AT 
FR: - 
TeEcreneniteigecer TS 1 & | 

The steps she took in the course of 
her exceedingly graceful stroll exhibited 
the charm of her gait and at her every 
Pace the beautiful ornaments she wore 
about her feet made a jingling sound, 
hearing which the prince slightly opened 
both his eyes—resembling a pair of lotus 
buds—till now closed in the practice of 
deep meditation, and espied her. (5) 


Like a female honey-bee the celestial 
damsel was enjoying the sweet odour of 
flowers, not very far from him, and carving 
a passage for Love (using flowers for her 


weapons) into the minds of men by the 
witchery of her gait, sport, bashful and 
modest-glances, musical voice and graceful 
limbs—all ravishing the mind and eyes of 
both gods and men. And her full breasts, 
head of hair and girdle were thrown into a 
State of charming agitation as she walked 
with quick paces, when assailed by swarms 
of honey-bees maddened by the sweet 
fragrance of her breath in the form of 
words—accompanied with a smile—that 
escaped from her mouth and which were 
Sweet as nectar and inebriating as wine. 
The prince succumbed to the dominating 
influence of the most powerful god of love, 
Kamadevas, who had found an open door 
to his heart the moment the prince saw 
her—and addressed her like a dunce in 
the following words: (6) 


“Who are you and what do you intend 
to do on this hill, O great Sage? Are you 
the inscrutable Maya (deluding Potency) 
of the all-powerful Supreme Deity? Pointing 
to her eyebrows, O friend | do you wield 
that pair of stringless bows for your own 
Protection or are you in search of some 
unwary game (creatures like me, who have 
no control over their senses) in the forest? 


(7) 
ama stad: yraa 


aera À efiri ca ars ti 

Pointing to her shaftlike sidelong 
glances: These two arrows of your 
worshipful self, winged as they are with 
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lotus-petals in the shape of eyes, are very 
gentle and lovely even without hilt, yet 
extremely sharp-pointed. We wonder whom 
you intend to aim them at, wandering as 
you do in the forest. May this expedition 
(valour) of yours conduce to the good of 
us, dull-witted creatures. (8) 
fore sa waa: ua: uefa 
ma OT MEET | 
qisa: gAs Rg: 
aA rgo ga SIT: | Ft 
Pointing to the bees hovering about 
her: These pupils of your worshipful self 
are chanting about you the hymns of 
Samaveda alongwith the Upanisads, 
embodying its esoteric teaching and 
incessantly glorifying the Lord thereby. They 
eagerly resort to the showers of flowers 
dropped from your locks even as hosts of 
Rsis (holy sages) accept the recensions of 
the Veda traditionally followed by their 
own school. (9) 


wen r J 
aeaa A: gaa eH Ro 

Pointing to the sweet jingling of her 
anklets: We simply hear, O sage, the 
dulcet notes of the partridges locked up in 
the cages of your feet—notes, which are 
distinctly heard though their source in the 
shape of the birds, is invisible. Referring to 
her loin cloth : Wherefrom did you get the 
yellow splendour resembling that of a 
Kadamba flower on your beautiful circular 
hips? Pointing to the girdle : They are also 
girdled with a belt of fire ! But, by the way, 
where is your bark-covering? (10) 
fi mai afana gait 

nÀ pi aefa aa shar: fort ÙI 


Ugisen: ahaa sa, 
mi ym A qoim gg 
Pointing to her conical breasts : What 
lies treasured up, O holy Brahmana, in 
yonder two horns of yours, which you 
carry (in your bosom)—though you are so 
slender at your waist—and upon which my 
eyes are riveted? Again, unique is the 
scarlet and fragrant paste on your horns, 
with which, O beautiful one, you are 
perfuming my hermitage! (11) 
Ah vests gea ah À 
aa yapana | 
ama mAai faa 
aaa wages TA RRI 
Be pleased to show me your native 
place, O great friend, the inhabitants of 
which carry on their bosom in this way 
such a strange pair of limbs that agitate 
the mind of people like me, and many a 
wonderful treasure like sweetness in the 
shape of sweet words, amorous gestures 
and nectar flowing from their lips in their 
mouth. (12) 
a assan nA 
fait: merai a RT | 
siipi agfa a- 
magin m Sy RA! 
Pointing to the betel leaves that were 
being chewed by her : What is the kind of 
food with which you nourish your body? 
For, from the chewing thereof, O dear 
one, issues from your mouth an aroma as 
of oblations poured into the sacred fire- 
Surely you are a ray of Lord Visnu, the 
Protector of the universe; that is why your 
ears, like His, are adorned with brilliant 
ear-rings resembling two unwinking 
alligators. And your countenance is akin to 
a lake with its bewildered eyes resembling 
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two leaping fish, its snow-white rows of 
teeth corresponding to swans and its mass 
of curly hair appearing like swarms of 
honey-bees hovering close at hand. (13) 
Sisal aT SEA: WAST 
feel wey wae warso À 1 
Wh a À ania amare 
Msc aha HS Wa ANT Vx | 
The yonder ball, which, when struck 
by your lotus-like hand, flies about in all 
directions, makes my eyes roll about, my 
mind being already confounded. Oh, do 
you not mind your unloosed braid of curly 
locks? And lo ! this mischievous and lustful 
breeze is blowing off your lower garment. 
(14) 
Say Sr AIT aAA | 
‘ad asia wat we fira wat 
fiam aa aÀ gy 1 
Through what kind of austerities did 
you secure this beautiful form, O great 
ascetic, wrecking as it does the austerities 
of others practising them? You ought to 
practise asceticism with me, O friend ! Or, 
may be Brahmā himself, who is intent on 
extending his creation, has shown his grace 
to me by sending you to me for a wife.(15) 
Wat aA afii gaai 
a gA A a aA ar 
ai aeia ga A 
friaa: uaa fran: afaer: 1961 
| shall not forgo you, my beloved friend, 
who have been conferred on me by Brahma 
(lit, the adored of the twice-born). Neither 
my mind, nor my eyes turn away from you, 
fastened as they are on you. Be pleased, 
therefore, to take me, your servant, O fair- 
bosomed damsel ! wheresoever you please, 


and let these obedient companions of 
yours follow me. (16) 


aye IATA 

sta merenfafage maA 
uiua at aqaa faqar frana- 
ATA 91 

Sri Suka went on : By thus employing 
a language clever in expressing sensual 
things, prince Agnidhra, who possessed 
the intelligence of gods and proved a past 
master in winning over the young woman, 
propitiated that celestial damsel by showing 
her great regard. (17) 


She too, whose mind was captivated 
by the intelligence, amiability, comeliness, 
youth, splendour and nobility of that leading 
hero, then enjoyed with that lord of 
the entire Jambudwipa earthly as well as 
celestial pleasures for a period extending 
over ten crore years. (18) 


Ta FA SSA A User mite 
ATAA TR 88 | g 


Through her, it is said, that foremost of 
kings, Agnidhra, begot nine sons—Nabhi, 
Kimpurusa, Harivarsa, Ilavrta, Ramyaka, 
Hiranmaya, Kuru, Bhadragwa and Ketumala 
by name. (19) 


A Feta aaa Te Tareas 
yiana i Aol 

Having brought forth as many as nine 
sons, one each year, and leaving them all 
in that very house of Agnidhra, Parvacitti 
once more joined the service of the supreme 
god, Brahma (the birthless one). (20) 


agm peta r a 
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dead: frat faerst sree 
ammi wadua A:R 

The aforesaid sons of Agnidhra, 
who were well-built and strong by birth 
through the grace of their celestial mother, 
were allotted their due share in his kingdom 
by their father and ruled over the divisions 
of Jambidwipa apportioned to them, 
which were also named after them. (21) 

amit Usd: PÀ- 
qemen: aAa anaE 
aa frat MRI RRI 

King Agnidhra, who was not yet sated 
with sense-delights, constantly thought of 


that celestial nymph as superior to everything 
else, and secured through deeds enjoined 
by the Vedas residence in the same heaven 
with her, the heaven where the manes live 
in delight. (22) 

waite frat aa mÀ teafeqinac 
ataa aAa 231 

On the demise of their father the nine 
brothers married the nine daughters of 
Meru, the deity presiding over Mount 
Sumeru, Merudevi, Pratirupa, Ugradarnstri, 
Lata, Ramya, Syama, Nar, Bhadra and 
Devaviti by name. (23) 


sft af ; à scat diiri i ; 
arrived TA fgetarseare: I? I 


Thus ends the second discourse entitled 


“An account of Agnidhra” in Book Five 


of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


aa dara seared: 
Discourse III 
The descent of Lord Rsabha 


AYA SAA 
TRIES eee wat 
agea | 2 1 
Sri Suka began again : Desirous of 
obtaining progeny, king Nabhi alongwith 
his wife, queen Merudevi, who had no 
issue, worshipped with a concentrated 
mind Lord Visnu, the Deity presiding over 
sacrifices. 


TAPAS ATTA Tea eTAATE | ? | 
The Lord, who is possessed of a most 
charming personality, is difficult to attain 
even when all the means of propitiating 
Him—such as the materials, place and 
time of worship, the prayers muttered in 
the course of worship, the priests conducting 
the worship, the fees paid to them and 
the due observance of the procedure laid 
down for the worship—are fully employed: 
Yet, while Nabhi was thus reverently 
engaged in worshipping Him with a pure, 
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devout heart and while the rites known by 
the name of Pravargya, which serve as a 
prelude to the performance of a Soma 
sacrifice, were proceeding, the heart of 
the Lord was seized with a longing to 
accomplish the desired object of His servant 
because of His affection for His devotees, 
and He revealed before him His most 
independent captivating form, which ravished 
the soul by its limbs, which were individually 
most pleasing to the mind and eyes. (2) 


The Lord actually appeared with two 
pairs of arms, was clad in tawny silk and 
had the splendid Srivatsa mark on His 
bosom. He was distinguished by His peerless 
conch, lotus, wreath of sylvan flowers, 
discus, the Kaustubha gem, mace and so 
on and adorned with a crown, ear-rings, 
bracelets, girdle, necklace, armlets, anklets 
and other such ornaments of the body, all 
made of radiant jewels. Seeing the all- 
effulgent Supreme Person, the priests 
Officiating at the sacrifice as well as the 
directors of the sacrifice and the sacrificer 
himself, waited upon Him, their heads bent 
low, with water to wash His hands with as 
a mark of respect, receiving Him with the 
same high regard as penniless people 
would receive a rich treasure. (3) 

TTT FF: 
aA 


aéfe qgdéradomereyrert 
Fa zA carséfa Gary Weta 
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aAa svar wer p ETAT- 
iiaeaa SAET E I 

The priests said : Though self-perfect 
in everyway, be pleased, O most adorable 
One, to accept again and again by Your 
own grace the homage offered by us, 
Your servants. Incapable of extolling You, 
we have been taught by worthy souls only 
to repeat the word ‘Namah’, Obeisance to 
You. As a matter of fact, what man whose 
mind is engrossed in the phenomenal world, 
which is a modification of the modes of 
Prakrti, and who is, therefore, powerless 
can hope to determine Your essential 
character with the help of the names and 
colours and forms of this material universe, 
which cannot even touch the fringe of 
Your being—You who are the Supreme 
Lord transcending both Prakrti (Matter) and 
Purusa (Spirit). (4) 

uaaa Ra e anao- 
WORTH IMATE 4 | 

The utmost he can do is to recount a 
part of Your multitudinous excellent virtues, 
which drive away the sins of all mankind 
and are most auspicious by nature. (5) 


aaraa aR- 
Tadaa man ata fra 
ura ga & 1 

On the other hand, O Supreme One, 
You are propitiated in everyway through 
worship offered even with prayers lovingly 
uttered by your servants in a faltering 
voice, water, undefiled young leaves, 
particularly leaves of the holy basil plant 
and sprouts of panic grass. 
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farq mR aAa 
uaga ¢ | 


Otherwise we do not perceive any 
gain worth the name to You even through 
this sacrifice—cumbrous with elaborate 
details being carried on here inasmuch as 
You are the very embodiment of all the 
four objects of human pursuit perennially 
and directly flowing in an abundant degree 
from Your own Self and not conflicting with 
each other. In our case, however, who 
seek blessing of various kinds, O Lord, 
this sacrifice should only prove to be a 
means of propitiating You and thereby 
fetching the desired boon. (7-8) 


Anafaa: e 1 

That is why, out of abundant compassion 
for us, ignorant as we are of our highest 
good, O Supreme Person, who are greater 
than the greatest, You have appeared 
here of Your own accord, like one expecting 
homage, with intent to reveal to us Your 
own glory known by the name of final 
beatitude as well as to bestow on us our 
desired blessings—even though You have 
not been properly worshipped—just as a 
sage would approach ignorant people of 
his own accord. (9) 


TET A TEA Ate aera TSA 
aage srt Ro 1 

Now that You—the foremost of those 
who grant boons to their votaries—have 
manifested Yourself before the eyes of 
Your own devotees at the sacrificial 
performance of this royal sage, Nābhi, this 
itself constitutes a unique benediction, O 
most adorable one. (10) 


O Lord, Your hosts of virtues are 
incessantly recounted even by sages 
revelling in the Self—who have burnt all 
their sins with the fire of wisdom fanned by 
detachment (dispassion) and who have 
as a consequence imbibed Your nature— 
inasmuch as the uttering of Your praises 
is the only source of the highest blessings 
for them, since they too are not easily 
graced with Your sight. (11) 


Therefore, while stumbling, sneezing, 
falling down and yawning, when placed in 
a sad plight and so on even in high fever 
and while dying—when we are powerless 
to remember You—et Your name descriptive 
of Your virtues and dispelling all our sins 
somehow appear on our tongue. (12) 

frai wafaaa: wait anggi- 
Treat ga etan waa- 
yea waaie aafe: 
TROT 23 1 


Moreover, this royal sage, Nabhi, 
who is desirous of obtaining progeny, has 
resorted to You—competent as You are to 
grant all desired boons, including an abode 
in heaven and even release from the toils 
of birth and death—with the hope of having 
a son like You, and regarding progeny as 
the highest object of human pursuit, even 
as a pauper would approach Kubera, the 
god of riches, with the hope of obtaining 
husk. (13) 
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al a ge Asis ara 
upaa AET: | kx 1 

Who is there on this earth that has not 
waited on the feet of exalted souls and 
yet who has not been worsted by Your 
invincible and inscrutable Maya, whose 
understanding has accordingly not been 
clouded by that Maya and whose nature 
has not been obscured by the vehemence 


of poison in the shape of pleasures of 
sense? (14) 


Ug ala Wa prawnie agaa- 
wary, uiga 941 

Be pleased to ignore, by Your 
undifferentiating outlook towards all, O God 
of gods, the disrespect shown by us ignorant 
people to You, the Supreme Deity, in the 
sense that You, O Lord of unlimited activity, 
have been duly/respectfully called here by 
us, who are so stupid as to look upon 
Progeny as the highest object of human 


pursuit. (15) 
AYE FAA 
ofa Frrenfrecaart aa 
aiaa aen: nane gE | 
Sri Suka resumed : While He was 
thus being extolled through a hymn couched 
in prose, and when those priests (the 
adored of king Nabhi, the ruler of an entire 
subdivision of JambUdwipa) bowed at His 
feet, Lord Visnu, the foremost of the gods, 
graciously spoke the following words. (16) 
MTA 
aà see watering 
are aeqerensit war est genfa 
meda: kan sead A WaT 
ufaquéfa nia fe qe ae ap RY 


The Lord said : Oh, sages, you have 
indeed placed Me in a difficult predicament 
in that you, whose speech is infallible, 
have asked Me the rare boon that a son 
like Me may be born to this royal sage; 
for, you know | alone am My compeer, 
matchless as | am. Nonetheless the words 
of Brahmanas should not prove false either, 
inasmuch as it is My own mouth that is 
represented by the Brahmana race, the 
adored of all the other twice-born classes. 

(17) 
ad mässama Rea- 
TARTANA: 1 22 1 

Therefore, not finding My equal 
anywhere, | shall descend on earth through 
Nabhi, the son of Agnidhra, exhibiting a 
part of My own. (18) 

Aye sara 

ofa Poman Gece: ua Rear 
WMT RRI 

Sri Śuka went on: Having thus 
addressed the consort of queen Merudevi 


within her hearing, the Lord disappeared 
then and there. (19) 


Propitiated by great seers at that very 
sacrifice, O Pariksit, who had been restored 
to life by Lord Sti Krsna, manifestation of 
Lord Visnu-vide |. xii. 7—10), the Lord 
descended on earth in the gynaeceum of 
king Nabhi in a divine form consisting of 
Sattva unmixed with Rajas and Tamas, 
with a view to obliging that monarch and 
also with intent to teach the world by 
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personal example the sacred vows observed 


life and are pledged to perpetual celibacy 


by sages that have no covering on their | (lit. have directed the flow of their generative 


body except the atmosphere, lead an ascetic 


fluid upwards). (20) 


aft daraa wept mie Hema aT) APraRG 
AIAI TA JRS ATA: N3 I 


Thus ends the third discourse entitled “The descent of Lord Rsabha”, 


forming part 


of the narrative of king Nabhi, in Book Five of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


sia adetseara: 
Discourse IV 
The sovereignty of Rsabha 


Wg I 

Sri Suka resumed : Now, finding marks 
of divinity such as the figures of a thunderbolt 
and goad in the soles of His feet, manifest 
in the person of, Lord Rsabha from His 
very birth and His glory mounting everyday 
alongwith the qualities of viewing all alike, 
control of the internal and external senses, 
aversion to the pleasures of sense, universal 
domination and perfection in everything, 
the ministers as well as the people, including 
the Brahmanas, and gods too eagerly wished 
that He should rule over the earth. (1) 
Ta Sa sea SEIU aaa Te 
aise ae ferent aren drivitateat a frat 

mau gate A AFR 2 I 
Considering His personality—which was 
so exquisite and formed the theme of 
many a laudatory verse—majesty, strength, 
splendour, glory, dominating influence and 


energy, his father, Nabhi, gave Him the 
name of Rsabha, the foremost. (2) 


Envying Him, the mighty Indra did not 
rain at all in his land. Having come to 
know this, Lord Rsabhadeva, the Master 
of Yoga (marvels), laughed heartily and 
sent down showers throughout his land, 
known by the name of Ajanabha, by dint 
of His Yogamaya, divine potency. (3) 

ating sented quatre sata 
nfa garren Anr Fat Teter 
ai gorge enfan R 
mpa wet AfA: vt 

Having been blessed with a worthy 
son, as desired by him, king Nābhi for his 
part was overwhelmed with excessive joy 
and felt supremely happy as he fondly 
caressed the divine Child—who was really 
the most ancient Person, having assumed 
a human semblance of His own wil— 
addressing Him in a faltering voice as “my 
child, my darling”, his mind deluded by the 
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divine Maya, which led him to mistake the 
Lord for his own child. (4) 


Having come to know that his son, 
Rsabhadeva, was popular with all 
including his ministers and citizens, king 
Nabhi, who was guided by the popular 
sentiment, installed him on the throne for 
the preservation of moral standards and 
entrusted him to the care of the Brahmanas. 
And worshipping Lord Vasudeva as known 
by the name of Nara and Narayana through 
austerities which, though severe, caused 
no annoyance to others as well as through 
the practice of profound meditation with 
his spouse, Merudevi, at Visala, in the 
holy retreat of Badarikasrama, the modern 
Badrinatha, he attained oneness with Him 
at the proper time. (5) 


People cite the following two couplets 
in praise of Nabhi, O Pariksit, a scion of 
Pandu : 


What other man can imitate the 
celebrated doings of the royal sage Nabhi, 
attracted by whose pious deeds Sri Hari 
Himself became a son to him? Again where 
could be had a devotee of the Brahmanas 
other than Nabhi, propitiated by whose 
liberal sacrificial fees the Brahmanas by 
dint of sacred hymns made the very Lord 


of sacrifices manifest Himself during the 
sacrifice? (6-7) 


Now, indeed, Lord Rsabhadeva, who 
knew His land to be the land of action, 
showed by His own example how one 
should live at the residence of one’s 
preceptor. Again, permitted to marry by 
His preceptors, who had received from 
Him the boons of their choice by way of 
the teachers fees, and teaching to the 
world the duties of householders, he 
performed both the types of religious rites 
ordained by the scriptures, viz., those 
enjoined by the Vedas and those prescribed 
by traditional law and begot through His 
consort, Jayanti, bestowed on Him by 
Indra, a hundred sons, who were His own 
replicas. (8) 

tat aq wera wet shes: Seq 
mA af maa aafaa g 1 

Of them the eldest and the one 
possessed of the highest attributes was 
Bharata, who was indeed a great adept in 
Yoga and, after whom, they speak of this 
land as Bharatavarsa, the land of Bharata. 

(9) 
wry gmat goad erat wera: 


wane gafa: aime sft aa 
FARU: 1 901 


Next to him came the nine brothers— 
Kusavarta, Ilavarta, Brahmavarta, Malaya, 
Ketu, Bhadrasena, Indrasprk, Vidarbha and 
Kikata—who led the other ninety. (10) 
aaa: vas: firmer: 
aneis AAAA: ROTA: 1821 
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aft maania qa menma} 
fei finirai 3 a 
Haaar RaT: Rl 
Kavi, Hari, Antariksa, Prabuddha, 
Pippalayana, Avirhotra, Drumila, Camasa 
and Karabhajana—these nine were 
eminent devotees of the Lord, who taught 
to the world the conduct prescribed for the 
votaries of the Lord. We shall narrate 
hereafter (in Book XI), in the form of a 
dialogue between Vasudeva (the father of 
Lord Śrī Krsna) and the sage Narada, their 
sacred story imbued with the Lord’s own 
glory and thus inducing peace of mind. 
(11-12) 
adain taiea: ANRT 
mamn na ai: RAAT 
aemm aya: | Zl 
The remaining eighty-one sons of 
Jayanti, who were still younger, were 
obedient to their father, very modest, highly 
well-versed in the Vedas and habitually 
engaged in performing sacrifices. Purified 
by their pious conduct, they passed for 
Brahmanas. (13) 


The Lord, who was rightly called 
Rsabha, the foremost, was God Himself— 
altogether independent, eternally free from 
all evils by His very nature and ever enjoying 
absolute bliss, which constitutes His very 
essence. Yet, performing actions like an 
ordinary mortal, He taught to the ignorant 
by His own example the duties that had 
been forgotten through passage of time; 


and, remaining equipoised, calm and 
controlled, friendly disposed towards all 
and full of compassion. He ordained the 
people in household life by acquiring 
religious merit, worldly possessions and 
fame, begetting children, enjoying the 
pleasures of sense and attaining final 
beatitude. (14) 
aq weavers aadA ci: R 

For, as a rule, the world blindly follows 


whatever is done by men of topmost rank 
in society. (15) 


COMM RA I 

Although He Himself knew the hidden 
truths of the Vedas, which represent the 
essence of all Dharmas (rules of good 
conduct) He ruled over the people 
according to the four recognized policies 
of persuasion etc., following the line of 
conduct chalked out for Him by the 
Brāhmaņas. (16) 

zaraa: eaaa aA: 
wA mahd yapa gant ge 

He worshipped the Lord strictly 
according to precept through all kinds of 
sacrifices, performed a hundred times each 
and provided with all requisites in the 
shape of appropriate materials, place, time, 
age of the sacrificer, faith and the guidance 
of priests and intended to propitiate different 
gods. (17) 


In this land, subsequently known by 
the name of Bhāratavarşa, when it was 
ruled over by Lord Rsabhadeva, nobody 
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ever sought for one’s own use on any 
account anything whatsoever from 
another—any more than one would have a 
thing altogether non-existent—except an 
incessantly growing and profound love for 
their Ruler; nor did anyone cast a wistful 
look on another's property. (18) 


vata wart aa- 


Wray 
frraratafa gars 
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On a certain occasion, while touring 
over His kingdom, Lord Rsabhadeva 
happened to be in Brahmavarta and there, 
in a gathering of the foremost Brahmana 
sages, He thus addressed His own sons— 
even though they were fully self-controlled 
and thoroughly disciplined by virtue of their 
modesty and excessive devotion to their 
divine Father—with a view to admonishing 
them within the hearing i.e., in the 
Presence of His subjects. (19) 


ahi RAEI AER Agen G TARE JASAT: M% N 


Thus ends the fourth 


discourse, in Book Five of the great and glorious Bhāgavata- 


Purana, otherwise known as the Paramahamsa-Samhita. 


AA USAN SART: 
Discourse V 


Lord Rsabhadeva instructs His sons and Himself takes to the life of an 
ascetic who has shaken off worldly feelings and obligations 


RIY zara 
mi w wmi aire 
REM aA aayi a1 

w Ra pa aq mi 
Uer E ATT g 1 
Lord Rsabha began : This human 
body in the mortal world does not deserve 
to be given up to the pursuit of sensuous 
pleasures, which are (really) a source of 
misery and which are enjoyed even by 
swine, dogs and other animals that feed 
on ordure. It is worthy of being devoted, 
My beloved sons, to sublime austerities 
whereby the mind is purified; and from 
Purity of mind follows the unending bliss of 
absorption into the Absolute. (1) 


The wise speak of service rendered to 
exalted souls as an open gate to liberation 
and the fellowship of those who are fond 
of women as the door opening into hell. 
And they alone are really great who are 
even-minded, exceptionally calm and 
composed, free from anger, kind-hearted 
and pious or again they who regard love 
offered to Me as the only object of human 
pursuit, who take no delight in the company 
of men, solely engaged in pursuits merely 
calculated to nourish their body or in a 
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household consisting of wife, children and 
earthly riches, and who have no selfish 
interest in the world beyond the maintenance 
of their body. (2-3) 
owe: ged fami 
atefradiea ago 
a mg Wal aa matsa- 
maA Aye ama WIXI 
An erring soul commits sin only when 
he endeavours to gratify his senses. |, 
however, do not regard those actions as 
good, from which has followed this body, 
which though really non-existent, is yet a 
source of misery to the Jiva. (4) 
maaar 
ama aea AT 
aatwarnaed wit à 
miah A MRT: a 
The real nature of the soul remains 
obscure due to ignorance only so long as 
the Jiva does not enquire into the truth 
about the Spirit. Again, so long as actions 
continue to be performed, the mind 
remains disposed to activity, and it is due 
to such a mind that the Jiva remains tied 
to a body. (5) 
afans saqa | 
i maaa area 
a Wer wA m A 
The true nature of the Spirit being thus 
veiled by ignorance, the past actions of a 
man render his mind prone to activity. And 
so long as there is no love for Me, Lord 
Vasudeva, the Jiva is not rid of its 
identification with a body. (6) 


So long as the Jiva, oblivious of its 
real self-interest, does not come to its 
senses and realize the activity of the 
Indriyas (the senses of perception and the 
organs of action) as unreal (something not 
belonging to it), the fool soon forgets 
its own essential nature and finding a 
home providing sexual enjoyment (as a 
characteristic feature), suffers torments of 
various kinds there. (7) 


The union as husband and wife of a 
man with a woman, the wise speak of it as 
another knot binding their hearts together, 
apart from the subtle knot, in the shape of 
identification with the body, already existing 
in their heart individually. It is due to this 
(other knot) that over and above the body, 
mind and senses etc., a man erroneously 
regards a house, fields, children, kinsmen 
and wealth as either himself or his own. 

(8) 
kiceup isa] 
ataa ge myad 
w m: aaftadtsene, 
Wr: ww makea M ¢ | 

When, however, the hard knot in the 
shape of mind—formed in the heart of this 
Jiva by its Karmas (past actions)—gets 
loose, then and then alone does it turn its 
back on this relation of husband and wife 
and, shedding its ego (the cause of 


transmigration) and freed from all bondage. 
reaches the Supreme. (9) 


GU 
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a Wt ae waren 
Aaya geag a 
waa alae IG HL 


By adoring Me and depending on Me, 
the pure Self and Preceptor of all; through 
freedom from thirst for enjoyment as well 
as by enduring pairs of opposites such as 
heat and cold, pleasure and pain; by 
realizing the fact that a living being is 
beset with calamities everywhere (even in 
the other world); through a spirit of enquiry 
into the truth of things through asceticism 
and by abstaining from actions done with 
some interested motive; through actions 
done for My sake by hearing My stories 
every day; through the fellowship of those 
who look upon Me as their sole deity; 
by singing My glories; through even- 
mindedness, tranquillity and freedom from 
animosity; through a desire to give up 
identifying himself with the body, house 
etc., through a careful study of scriptures 
dealing with the Spirit; by living in solitude; 
by thoroughly controlling the breath, the 
Indriyas (the senses of perception as well 
as the organs of action) and the mind; 
through faith in saints and the holy books; 


through continence, through constant 
vigilance in performing one’s sacred duties; 
through control of the tongue; through 
wisdom illumined with realization and 
penetrating enough to perceive My presence 
everywhere; and through deep meditation, 
My sons, and equipped with firmness, 
diligence and discretion, a clever man should 
endeavour tọ tear the veil known by the 
name of Ego. (10—13) 


were ATA RX 
Remaining vigilant all the time, he 
should completely shake off by these means, 
as taught by his preceptor, the bondage in 
the shape of the knot of egotism in the 
heart, which has been brought about by 
ignorance and which, again, is the 
storehouse where all the latencies of Karma 
lie deposited. Then he should desist even 
from this endeavour. (14) 


A king or a father or a preceptor, 
whoever aspires to reach My abode or 
looks upon My grace as the sole object of 
human pursuit, should thus instruct his 
ignorant subjects, sons or pupils, and should 
in no case urge them to actions (done with 
an interested motive), getting not angry 
with them even if they do not listen to him 
and persist in doing such actions, knowing 
that they erroneously regard such actions 
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as the only way to happiness. What object 
would a man gain by directing a fellow- 
man to such actions? For, thereby he 
would be throwing the blind fellow into the 
abyss of metempsychosis. (15) 


aL aa p HE: 
Men who crave for objects of sensuous 
enjoyment alone, possessed as they are 
by an inordinate lust for such enjoyment, 
are really themselves blind to their real 
well-being. That is why they enter into 
enmity with one another for crumbs of 
pleasure and have no idea of the endless 
misery (which lies in store for them as a 
result of such enmity), deluded as they 
are. (16) 

wart waa a aaa 

afanat ada! 

qa Get aT: Saat 
Amga = AST RI 
Seeing such foolish men steeped in 
ignorance in the form of worldly activity, 
no sensible and compassionate man, 
who is himself aware of his own real 
interests, would urge them to resort to 
such ignorance again, any more than he 
would direct a blind man who is following 

a wrong track to continue on that path. 

(17) 

Tet oar Aa EA, 

frat a ase a aT aT | 

a a ae Ufa U N- 
a Aa MATE ee | 
A preceptor is no preceptor, a relation 
is no relation, a father is no father, a 
mother is no mother, a deity is no deity, 


nor is a husband a husband, who is 
unable to redeem his pupil, relation, son, 
votary or wife fallen into the whirlpool of 
transmigration. (18) 
a w m afduret 
ma fe a gi a m:i 
qs gat À aeent om 
ad fe mi mga: ge] 
The mystery of this human semblance 
of Mine, assumed of My own free will, 
cannot be easily understood. Indeed, pure 
Sattva is My heart, where resides Dharma, 
righteousness, and unrighteousness has 
been left far behind by Me. That is why 
worthy souls call Me Rsabha, the foremost. 
(19) 
Tega eT ST: 
wd meaa TI 
aieeaa wd wd 
wt AST WIA! Ro! 
You are sprung from My heart, which, 
as | have told you, is made up of Sattva 
unmixed with Rajas and Tamas: therefore, 
with a mind free from envy, wait upon that 
brother of yours, Bharata, who is a very 
noble soul; that will be as good as rendering 
service to Me and will tantamount to taking 
care of the people. (20) 


Mobile creatures are higher than plants, 
which, in their turn, are by far the best 
among other created beings, such as 
minerals and stones; and among these, 
again, beasts etc., who are endowed with 
intelligence, are the highest. Higher than 
these are human beings; while Pramathas 
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(spirits and genii forming the retinue of 
Lord Rudra, the god of destruction) are 
higher even than human beings. Still higher 
are the Gandharvas (celestial musicians); 
the Siddhas (a class of demigods who are 
naturally endowed with mystic powers) 
come next; while higher still are the other 
attendants of gods such as the Kinnaras. 
(21) 

aga EG Ii 

a e AUT 

va: w: tsa aadd: 
u m aa: 
Still higher are the Asuras or demons; 
the gods, with Indra as their leader, are 
superior even to the Asuras and higher 
still rank the (mind-born) sons of Brahma— 
Daksa and others. Of these, again, Lord 
Siva, the Source of the universe, ranks the 
foremost and He in His turn is an offspring 
of Brahma (the creator, who is, therefore, 
naturally higher than Siva). | am superior 
even to Brahma (the creator), while the 
Brahmanas (the adored of the other twice- 
born classes) are worthy of adoration even 
to Me, and therefore superior to Me. (22) 

7 mee yaaa 

usaf fam: raa: ut g 

akai: wi gate 
ayha art a anA 231 
| place no other living being on a par 
with the Brahmanas; what other creature, 
then, can | regard as higher than they, O 
Brahmanas (assembled here)? | eat to My 
fill the food offered to them by men in 
liberal quantities with reverence, but not 


So the oblations poured into the sacred fire 
at a sacrifice. (23) 
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qa weet À quit 
we wd mi uam 
wt qm: | [Fee 
qaaa FAI RI 


It is by the Brahmana that My glorious 
and eternal body (in the form of the Vedas) 
has been maintained on earth and it is in 
him that the most sanctifying quality of 
Sattva, control of the mind and the senses, 
truthfulness and compassion, asceticism, 
endurance and wisdom are found. (24) 


The Brahmanas, who are rich in devotion 
to Me, though destitute of worldly 
possessions, have nothing to seek even 
from Me, the Lord possessed of infinite 
power and higher than the highest (Brahma 
and others) and the Bestower of heavenly 
bliss and final beatitude ! What can they 
have to do with anything else? 


(25) 
ya ngoan wag- 
m spat g ganiri 
mmaa È us at 
fafaga A131 


With a pure, ungrudging mind all 
living beings, mobile (animate) as well as 
immobile (inanimate), My sons, ought to 
be respected by you at every step as 
so many abodes of Mine; that alone 
will be My true worship at your hands. (26) 
madga 

mapi À Radoi fei 
fet ya à nae, 
pama aAA 201 

Ny propitiation is the only reward of the 

activities of the mind, tongue, eyes and the 
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other Indriyas. For, without propitiating Me 
a man cannot hope to escape from the 
greatly confounding noose of Death. (27) 


FMAM AAAS | V1 
Sri Suka continued : Having thus 
admonished his sons, who were themselves 
thoroughly disciplined, for the guidance of 
the world, the most glorious Lord Rsabha, 
their greatest friend and well-wisher, installed 
on the throne the eldest of His hundred 
sons, Bharata—who was not only a great 
devotee of the Lord but was devoted to 
His servants as well—for the protection of 
the earth, His kingdom. Then in order to 
exemplify in Himself the mode of life of 
recluses, characterized by Devotion, Self- 
Realization and aversion for the pleasures 
of sense, and followed by great ascetics 
given to self-control and retired from worldly 
activity, He Himself renounced even at 
home everything except His body, which 
was the only possession left with Him, 
and, having absorbed the sacrificial fires 
into Himself, and taking to the life of a 
recluse, departed from Brahmavarta as if 
mad, with dishevelled hair and having no 
covering on His body except the sky. (28) 


Werennratenttgretagragseyrare— 
shra wart ga 
AYA eI 


Behaving like a stupid, blind, dumb, 
deaf or madman or even like a goblin, he 
put on the appearance of one who had 
lost all sense of the body and, having 
taken a vow of silence, remained mute 
even when accosted by the people. (29) 


yiddan: aay 301 
In towns and villages, mines and hamlets, 
flower-gardens and habitations at the foot 
of hills, military encampments and cow-pens, 
in hutments of cowherds as well as in the 
midst of caravans, in mountains and forests, 
hermitages and other places, wherever He 
happened to be, He was insulted on every 
road—even as a wild elephant is assailed 
by bees—by vile men, who threaten and 
even beat Him, passed urine and spat on 
Him, threw stones, dust and even ordure 
on Him, farted in His face and showered 
abuses on Him. He, however, ignored all 
this inasmuch as He never looked upon, as 
His own self or even as His own, this illusory 
habitat in the shape of a body, wrongly 
called as real—established as He was in 
His own glory (glorious essence) consisting 
in the realization of both being and non- 
being—and roamed about all alone on this 
earth with an undivided / undistracted mind. 
(30) 


HANAN: Part ergeraga TA 
amaaa aa: up aaar 
BC LEASETALE bele RALEA EIS LEARI GN ALEZLS 
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zaga 381 
Appearing in a charming form with very 
soft hands and feet and chest, long and 
rounded arms, shoulders, and neck, an 
attractive face and other limbs, all 
symmetrically disposed, and a lovely mouth 
lit up with a spontaneous and naturally 
captivating smile, He appeared all the more 
lovely with His reddish and large refreshing 
eyes resembling the petals of a fresh, blown 
lotus. His cheeks, ears, neck and nostrils 
were not only beautiful but uniformly shaped. 
By the extraordinary gracefulness of His 
face, adorned with an enigmatic smile, He 
kindled love in the heart of the women of 
the city, and with the curly yet matted and 
auburn luxuriant hair flowing over His face 
as well as with His uncared for and unclean 
body, He looked like one possessed by a 
demon. (31) 
afé ara a rary cist arrest 
paiet cin fA IESG IIE elc ge Mc iks Isnt 
aama: wear aA frai 
anaa eft m ema safa 
sifereitegt: 1321 
When, however, the Lord saw this 
world directly opposed to His practice of 
Yoga, as it were, and the counteraction of 
such opposition reprehensible, He adopted 
the mode of life of a python (remaining 
fixed to one spot and working out one’s 
destiny) and not only ate, drank and chewed 
crisp articles of food but also passed urine 
and stool lying down, rolling in the faeces 
till all His limbs were thoroughly daubed 
with it. (32) 


wa a: fiha yi 
aerate Tara A AIT 33 I 

The wind perfumed by the fragrance 
of His excrement indeed surcharged with 
sweet smell the whole area within a radius 
of eighty miles. (33) 

wa Apanan after: 
war: angaa: frata aaae 
W13% 


Similarly, living the life of a bull, deer 
or crow, he behaved just like a bull, deer 
or crow and ate, drank and passed urine 
while moving about, standing, sitting or 
lying down. 


Thus adopting various modes of life 
helpful to the practice of Yoga (in order to 
set an example before Yogis striving to 
surmount obstacles in the way of their practice 
of Yoga), Lord Rsabhadeva, the Dispenser 
of final beatitude—who embodied in Himself 
the constant realization of the highest bliss— 
was endowed in the fullest measure with all 
the objects of human pursuit, which were 
naturally present in Him, inasmuch as no 
veil in the form of a subtle body existed 
between Him and Lord Vasudeva, the Soul 
of all living beings, with whom He was 
perfectly identified. That is why, O king, He 
did not welcome at heart the extraordinary 
powers of Yoga that actually came to Him 
unsolicited in the form of ability to traverse 
the air, acquiring the swiftness of thought, 
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the power of remaining invisible and entering 
a dead body, the faculty of seeing distant 


objects and hearing distant sounds and so 
(35) 


ale MAEA AII TRACT AA TATE ET NSAT TAG TIRS ATA: N4 I 


Thus ends the fifth discourse forming part of the Narrative of Rsabhadeva, 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA MSTS ATAT: 
Discourse VI 
Lord Rsabha quits His body 


King Pariksit said : Surely to those 
who revel in the Self and have burnt up the 
seeds of future actions in the shape of likes 
and dislikes and so on through the fire of 
wisdom strengthened by the practice of Yoga, 
Yogic powers coming unsolicited cannot 
again prove to be a source of evils such as 
likes and dislikes. Why, then, did the Lord 
not accept them? (1) 

afreara 
aah fate at wah a ASET 
FATATA VTA ga UGE | 2 I 

The sage, Śuka, replied : What you 
have observed is quite true; but there are 
some discreet men in this world who would 
never feel quite confident about their fickle 
mind any more than a clever hunter would 
about a deer trapped by him. (2) 
aa ar 


Similarly it is said: 


i wate gated | 
Sfarin WRA aT N 3 | 
“One should never make friends with 
(rely on the friendship of) the inconstant 
mind; for, as a result of confidence placed 
in it the austere vow of chastity—maintained 
for a long period—even of Lord Siva', and 
other stalwarts like the celebrated sage 
Saubhari?, was broken. (3) 

fret cata aa aay ÀA: | 
afm: gaa aida dract 8 
The mind of a Yogi (striving mystic) 
who has made friends with it is ever alert 
to fling the gates open to Lust and other 
enemies such as Anger that follow him— 
even as a faithless wife would allow her 
paramours to enter her husband's house 
and murder him. (4) 

cart nai cite: pireaterataa: | 
qiya ayer: epai Taq ast: | 4 | 
What wise man would admit the 
trustworthiness of the mind, which is the 
root of lust, anger, vanity, greed, sorrow, 
infatuation, fear and other evils and which 
binds a man to his actions? (5) 


1. Vide VIII. xii. 24—32. 
2. See IX. vi. 39—52. 
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Lord Rsabhadeva was the very 
ornament of the protectors of the world, 
Indra and the other gods; yet His divine 
glory could not be perceived on account of 
His behaving as aforesaid like a stupid 
fellow and because He had adopted the 
weird appearance, speech and conduct of 
one who has renounced all worldly 
attachments and connections. Now, in order 
to teach to the Yogis the process of giving 
up the ghost He thought of quitting 
(concealing) His body and, constantly 
viewing the Supreme Spirit—who was 
directly present in Him—as absolutely 
identical with Himself, ceased to think of 
His body and gave up His identification 
even with the subtle body. (6) 


TA a Ue Cele rad ET 
Aaa w gi serif 


Ha: A gA peA ANRT, 
REAA: GRAAT ARNAR 


sag ga ygs wa aam © | 

When Lord Rsabhadeva was thus rid 
of His identification with the subtle body, 
His visible form continued to wander over 
this globe due to seeming egotism induced 
by the vestiges of Yogamaya (the divine 
will to carry on the sport of roaming about 
the earth as a wandering recluse) and, 
visiting, as directed by Providence, the 
territories of Konka, Venka, Kutaka and 
South Karnataka, traversed the forest of 
the Kutaka mountain stark naked, like a 
Madman, with dishevelled hair and with a 
Piece of stone in His mouth. (7) 


ae mA ana- 
TAREA: Fe A aE 2 | 

Meanwhile a fierce forest conflagration 
broke out due to the friction of bamboos 
tossed about by the force of wind and, 
enveloping the forest on all sides, consumed 
the body of Rsabhadeva too alongwith the 
forest. (8) 


On hearing about His queer ways and 
imitating them, and deluded by what was 
destined to happen, a foolish ruler of the 
territories of Konka, Venka and Kutaka— 
Arhat by name—appearing in the Kali age, 
when unrighteousness will be on the rise, 
will actually abandon the course of his 
own duty, which is free from risk in everyway, 
and duly propagate according to his own 


whims an absurd, wrong and heretical 
creed. 


Led by him, an infatuated by the 
deluding potency of the Lord, many an 
accursed soul will fall from the standards 
of personal purity and good conduct enjoined 
upon them by scriptural ordinance and, 
adopting of their own free will impious 
vows constituting an offence against the 
gods—such as abstaining from bath and 
Acamana (rinsing the mouth), neglecting 
personal cleanliness and pulling out the 
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hair and so on—will more often than not 
condemn the Veda, the Brahmanas, Lord 
Visnu (the Deity presiding over the sacrifices) 
and His devotees, their judgment being 
warped by the Kali age, which is dominated 
by unrighteousness. (10) 


Aa gea aaaea- 
VaR aada waaa 1221 


And assured of their salvation by their 
own arbitrary mode of life—which is not 
supported by the Vedas and which has 
been indiscriminately followed (as one blind 
man follows another)—they will descend 
into the dark abyss of hell by their own 
choice. (11) 


AGA Tara aaa ATT: 122 

This descent / manifestation of the Lord 
was specifically intended to give a lesson 
in the art of liberating oneself of those who 
are steeped in the quality of Rajas. (12) 


Tea Veter WaT — 


People recite the following verses 
conformable to the spirit of such teaching: 
“Oh, of all the Dwipas (main divisions) and 
Varsas (subdivisions) of the earth, girt with 
the seven oceans, this land (later known 
as Bharatavarsa) is exceptionally holy 
inasmuch as the people of this land celebrate 
the blessed deeds of Lord Visnu, the slayer 
of the demon Mura, associated with His 
various descents. (13) 


amt dÙ ayaa: 

ad aa A g: 
paa: Gea: A ma- 

mam å i ri gx 


“Oh, the race of Priyavrata is resplendent 


with glory; for, descending in this line 
Bhagavan Narayana (the most ancient 
Person), the Inner Controller of all and the 
Cause of all causes, observed sacred vows 
leading to Liberation, which cannot be 
attained through religious rites. (14) 


“Indeed what Yogi—who hankers after 
the mystic powers of Yoga, spurned by 
Lord Rsabhadeva because of their illusory 
nature, even though striving to serve Him— 
could even mentally follow in the footsteps 
of that birthless Lord?” 


In this way has been narrated by me 
the sacred story of the Lord bearing the 
name of Rsabha, the supremely adored 
even of all the Vedas, the various spheres, 
the gods, the Brahmanas and the cows— 
a story which wipes out all the sins of 
men, who hear or recite it, and is the 
abode of the highest blessings. Exclusive 
devotion to the aforesaid Lord Vasudeva 
is developed in the heart of him who 
constantly listens to it as well as of him 
who regularly recites it before others with 
ever increasing reverence and with a 
concentrated mind. (16) 
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Daily and incessantly immersing their 
soul—ever burning with the agonies of 
mundane existence, full of manifold 
sufferings—in the stream of Devotion and 
deriving supreme solace from it, the wise 
devotees show no preference on any 
account for final beatitude, the highest and 
everlasting object of human pursuit, even 
if got without asking i.e., offered by the Lord 
Himself, having fully realized their objects 
in their very devotion to the Lord. (17) 


Lord Sri Krsna, the Bestower of 
Liberation, dear Pariksit, was surely the 
Protector, preceptor, deity, the object of 
worship, beloved friend, and head of the 
family of your grandfathers as well as 
of the Yadus, and sometimes, when He 


represented you as your ambassador in 
the court of the Kauravas at Hastinapura, 
your servant too. He bestows now and 
then even final beatitude on those who 
worship Him; but He never, except in very 
rare cases, grants the boon of loving 
devotion to His feet. (18) 


Ramyang: 

DEI GEHEN fga: | 
ÅRA A: HOUT UAT ATA — 

Wea stad aA TÈR 


Obeisance to the celebrated Lord 
Rsabhadeva, who is entirely free from all 
Cravings, rich as He is in the eternal realization 
of His own Self, and who in His abounding 
compassion revealed the true nature of the 
Self—which is immune from all fear—to 
men whose mind had long remained oblivious 
of their genuine welfare, being constantly 
engrossed in the thought of body etc., (which 
are other than the Self). (19) 


fi APETV METI MAEA aia TTY EIRITIRÀ ways ear: WEN 


Thus ends the sixth discourse forming part of the Narrative of Lord Rsabhadeva, 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


SA HANSR: 
Discourse VII 
The story of Bharata 


Sri Suka began again : When Bharata, 
who was a great devotee of the Lord, was 
mentally appointed by Lord Rsabhadeva 


(before He retired to the woods) to the 
rulership of the earth (the kingdom of his 
father), he married Paficajani, a daughter 
of Viśwarūpa, intent as he was on obeying 
the command of the Lord. (1) 


TAJ aT SIC, RRO: 
wa ware yaaa yag 2 1 
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Bale wed Gevaert ngA | Sasa 
magi mafaa aa sires carafe! 21 

Even as Ahankara (the source of the 
subtle elements) begets the five subtle 
elements, he too begot through her five 
sons—Sumati, Rastrabhrt, Sudarsana, 
Avarana and Dhimraketu by name—who 
were entirely after him. It is from his time 
that they call this Varsa (subdivision of 
Jambudwipa)—heretofore known by the 
name of Ajanabha—as Bharata. (2-3) 


a agaaa: figitameagraccerran 
A A afin adam: w: aeia: 
uia ¥ | 


Remaining devoted to his duty like 
his father (Lord Rsabha) and grandfather 
(king Nabhi), the said monarch, who 
possessed an extensive knowledge and 
was extremely fond of his subjects, duly 
protected the people, who strictly adhered 
each to his prescribed duty. (4) 

a wad aaa ngaa: 
agas SMTA GOAT ATA AAT ATTA 
agaga ardetatarerr & | 

He also worshipped, with due 
reverence at the appointed hours, the Lord 
appearing both in the form of Yajñas 
(sacrificial performances conducted without 
the Yupa or sacrificial post) and Kratus 
(those distinguished by the presence of 
such a post) through sacred rites, both 
big and small—in the form of Agnihotra, 
Darga, Pimamasa, Caturmasya and 
Pasusoma of both kinds—those complete 
in every detail and those lacking in 
some particular—undertaken under proper 
authority and performed with the co- 
operation of four officiating priests, viz., 


———__ 


a Hota, an Adhwaryu, an Udgata and a 
Brahma*. (5) 


When the various sacrificial 
performances were duly carried on with 
special attention to all supplementary rites, 
and when the Adhwaryus took the oblations 
in their hands in order to pour them into 
the sacred fire, the said sacrificer, Emperor 
Bharata, mentally offered the reward, which 
was expected from a particular sacrifice, 
in the form of a virtue known by the name 
of Dharma (religious merit), entirely to Lord 
Vasudeva, the transcendent Reality and 
the Supreme Deity, who is not only the 
Soul of sacrifices but their actual doer too, 
being the Ruler of the gods represented 
by the several Mantras (sacred texts) 
symbolic of the different deities. And his 
passions in the form of likes and dislikes 
having been attenuated by his sagacity in 
offering the fruit to the Lord, he contemplated 
on the deities enjoying a share in the 
sacrificial offering as so many limbs of, 
rather than as so distinct from the Supreme 
Person. (6) 

va mifa faaara- 
marit va maA mÀ 
GEIRE UR MTT sitar l ALGU 
Racra enifa 
ye aea seatent afet 
TAA | S | 


* The duties of all these have been mentioned in the footnote on liv. 19. 
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When his mind was thus thoroughly 
purified through the extreme purity of 
his actions, there arose in his heart 
loving devotion—which grew exceptionally 
intense everyday—to Lord Vasudeva, the 
transcendent Reality, appearing in the space 
within his heart in the form of the Supreme 
Person, Bhagavan Narayana, distinguished 
by the mark of Srivatsa, the foot-print of 
Bhrgu, the gem known by the name of 
Kaustubha, a wreath of sylvan flowers, a 
discus, a mace and so on, nay, remaining 
immovable like a portrait in the heart of his 
devotees and shining brightly in his own 
mind as the Inner Controller. (7) 

Ua mieia aiat- 
aes ara Rae 
gù amai aa vad waa 
afha aa WARIS WAST 2 | 

Having concluded at the end of ten 
million years that the store of merit 
responsible for his royal fortune must have 
thus been exhausted by that time, he 
proportionately divided among his own sons 
the hereditary fortune he had been 
legitimately enjoying till then, and himself 
retired as a recluse from his own residence, 
which was the abode of all prosperity, to 
the hermitage of the sage Pulaha, situated 
on the bank of the river Gandaki and 
known as the Salagramaksetra*. (8) 

wt aa war Rà a 
Pant aren dearer sears) g 1 

Impelled by His paternal affection for 
His own devotees residing in that hermitage, 
it is said, Lord Sri Hari reveals Himself 
there in their desired form even today. (9) 

TN: 

m aiaa ada: uaaa Ro 


The holy river Cakranadi (Gandaki or 
Gandaka) hallows on all sides the various 
places of this hermitage through contact 
with circular, wheel-like pebbles having 
nave-like marks on both sides, above as 
well as below. (10) 

afer ara fret a URA: Were 

: paye- 
mAsa mien aa ame fafa 
suae say: = at 
Prdfararas 221 


Duly performing all alone the worship 
of the Lord through flowers and tender 
leaves of various kinds, particularly the 
leaves of the holy basil plant, and water as 
well as through edibles such as bulbs, 
roots and fruits, in a lonely retreat in the 
grove of the said hermitage, Bharata was 
rid of all craving for the pleasures of sense 
and, developing great tranquillity of mind, 
derived supreme gratification. 


His heart melted and was benumbed, 
as it were, under the pressure of 
exceptionally increasing love for the Lord, 
occasioned by incessant worship of the 
Supreme Person carried on in the aforesaid 
manner. The hair stood on their end all 
over his body as a result of intense delight; 
his eyes were bedimmed by tears of love 
proceeding from an ardent longing to meet 
the Lord; and his consciousness being 


* So-called because it abounds in Salagrama-Silas or sacred stones symbolic of Lord visnu and 


found rolling in the bed of the river Gandaki. 
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drowned in the deep lake of his heart, 
brimming over with supreme felicity flowing 
from devotion—which was enriched by 
constant thought of the feet of his beloved 
Lord, red as a lotus—he forgot even the 
worship that was being done by him as 
aforesaid. (12) 


gi qaga nRa- 


maA Ap Een a 
Remm: eat ai foni qeagfer 
qavsrsuissae garq— 1931 
Having thus undertaken vows of 
Propitiating the Lord and looking very bright 
in his covering of deerskin and with his 
head of tawny, curly and matted hair 
wet through ablutions performed thrice 
(everyday), he waited upon the all-effulgent 
Lord Narayana, the Supreme Person—as 


manifested in the orb of the rising sun— 
with hymns addressed to the sun-god and 
prayed as follows : (13) 
TWH: atearqsticrerat 
wae wif wad WT 
qam: qaa ae 
w gmi qaga: | ex 
The Light constituting the very essence 
of the sun-god, which lies beyond the 
material plane, is made up of Sattva unmixed 
with Rajas and Tamas, dispenses the fruit 
of our actions, it is the same Light which 
evolved this phenomenal universe by Its 
mere thought and again, entering it as Its 
Inner Controller, protects the Jiva, seeking 
Its protection, with Its power of 
consciousness. We resort to that Light, 
which propels our intellect.* (14) 


WAHT ATS ATA: I 9 I) 
Thus ends the seventh discourse, forming part of the story of Emperor Bharata, 


dealing (mainly) with the worship of the Lord, in Book Five of the great and 
glorious Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


STATS ATS Sara: 


Discourse VIII 
Bharata conceives an infatuation for a fawn and is reborn as a deer 


Śrī Suka began again : Having bathed 
in the great river, Gandaki, and having 
finished his routine of religious duties (both 
of an obligatory nature and those demanded 
by particular occasions) as well as other 
unavoidable duties (such as easing nature), 


one day, Bharata squatted on the bank of 
the river for three Muhurtas (nearly two 
hours and a half), repeating the sacred 
syllable Orn. (1) 
a oat wa m fia 
KAN ARNT R I 
Meanwhile, on that spot, O king, a 
deer approached the river bank all alone 
to drink water. (2) 


* This explains the meaning of the holy Gayatri-Mantra. 


Dis. 8] 


* BOOK FIVE + 


603 


war titan sah manfa Aad 
CC alll ARIT ITTA 31 


While it was yet avidly drinking water, 
there arose a loud, deep and hoarse sound— 
striking terror into the heart of all—of a lion 
roaring not very far from that place. (3) 


wuya m yay: upia 
anata arate sR 
miea ward AER K | 


Hearing the sound, that deer, which 
was shy by its very nature and (already) 
looked with bewildered eyes, felt all the 
more perturbed at heart, overcome as it 
was with the fear of the lion, and precipitately 
leapt across the stream, its eyes swimming 
and its thirst not yet quenched. (4) 


Te saae aden seran AT 
AAA mi: Aaa Paaa & 1 


Even as the deer, which was big with 
young, took the leap, the foetus, that had 
been dislodged through excessive fear, 
came out of the vagina and fell into the 
stream. (5) 


qana TT aT 
mea po ford: a 
WRI & I 

Afflicted with exhaustion caused by 
the premature delivery and the unusually 
long leap taken by it as well as with fear of 
the lion, and further strayed from its troop, 
the female deer dropped down in some 
cavern and died. (6) 
i Agh Ho Aara- 
thant Raan watt aA 
yanna S | 

Moved with compassion at the sight of 
the helpless young deer, forsaken (by its 
mother) and being swept away by the 
Current, the royal sage picked it up and 


took it to the hermitage, like a true friend, 
knowing it to be motherless. (7) 


WA Ea WOU sea pan- 
FTAA TOT TTT OTT TAT 


: UARN: 
Ramet p: fart ad 


As Bharata now intensely thought of 
the young deer as his own charge and 
conceived an attachment for it by nourishing 
it, protecting it from wolves and other 
carnivorous animals, caressing it and 
humouring it by scratching and stroking its 
body everyday, all his routine duties (such 
as bathing) including practices of self- 
restraint as well as his devotional duties 
such as the worship of the Lord came to 
be neglected one by one and were all 
actually abandoned in the course of a few 


“Oh, torn from its class as well as from 
its near and dear ones and alas ! brought 
under my protection by the fast rotating 
wheel of Time, this helpless young deer 
has accepted me alone for its parents, kith 
and kin and mates, knowing no one else, 
and has great confidence in me. Hence it 
behoves me too to nourish, protect from 
enemies, gratify and fondle in an uncavilling 
spirit this fawn exclusively depending on 
me, knowing as | do that it is sinful to 
forsake him who seeks my protection. (9) 

Ti ort: area samym: porga 
Uefa aA TERTATA go | 
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“Surely worthy and pious souls, who 
are given to self-control and are friends of 
the poor, ignore their own big interests for 
the sake of such (wretched) creatures.”(10) 

Sia pag STATS ATT Tag, 
RE PET FTI ÅAR 

Having thus developed an attachment 
for it, Bharata’s heart remained knit with 
bonds of love to that young of a deer even 
while he sat on the ground, lay asleep, 
sauntered here and there, remained 


standing, ate his food and on other such 
occasions. (11) 


gpa aR- 
m gaa A aA T 
We soga ai aa 221 

When he thought of fetching blades of 
Kusa grass, flowers, sticks for the sacrificial 
fire, leaves, fruits, roots or water, he repaired 
to the woods alongwith the young deer, 
apprehending danger from wolves and dogs 
and other carnivorous animals. (12) 


Nay, when due to its innocence it got 
stuck up at some place on the wayside, he 
picked it up and bore it on his shoulder out 
of tenderness with a heart full of great 
affection and, holding it thus on his lap 
and bosom, experienced supreme felicity 
in fondling it. (13) 

fraai inaa Sepa 
akaraia até aa a adafa: up RAA 
ma deat nRa anA aa gA À 
ada gi esi 


Even while actually performing some 
ritual act, the emperor would rise at frequent 
intervals to cast a look at it; and, when he 
had seen it, he pronounced his benedictions 


on it with a reassured mind, saying “May 
you be safe on all sides, my darling !” (14) 


AAT YEA Tester ga FTT: 


At other times, whenever he failed to 
see it, he would feel extremely perturbed 
like a miser who had lost his fortune and, 
sorrowing for it alone with a heart full of 
agony and overwhelmed with grief at his 
separation from that young deer, and actually 
infatuated by an inordinate longing to see 
it, pitifully exclaimed, it is said, as follows: 

(15) 

aft aq u à po yraa 
Waehvitadiset a pof- 
apes paa AAAA 
aera, yn gma] 

‘Oh, will that poor young deer, the 
offspring of a deceased mother, return to 
this spot, reposing confidence by virtue of 
its own credulity in me—a wicked and 
unlucky soul, deceitful as a cheat and 
hard-hearted like a hunter—and overlooking 
like a saint my wicked nature? (16) 

aft Amama grantor aed 
eared zen | 9 | 

‘Shall | see it once more grazing 
in safety tender blades of grass in the 
grove of this hermitage, protected by 
Providence? (17) 

aft aa ge: megs aT 
Tae What at warata eZ 

‘May it not be that a wolf or a dog or 
any other carnivorous beast roaming all 
alone (such as the tiger) or going about in 


herds (as for instance the boar) will devour 
it? (18) 


+ BOOK FIVE + 


‘Lo | the Lord, the sun-god, who has 
the three Vedas for His body and who 
rises for the welfare of the whole world is 
going down; but the pledge of the doe is 
not yet returning to me. (19) 


i TAMAS! Ro | 
‘Will that prince of a deer ever come 
back and delight me—an unlucky soul 
relieving the sorrow of its kith and kin by 
its manifold, delightful and charming fawn- 
like sports? (20) 


Afama at grens siagi 
Wi afaa ame yaen- 
fomio qe R? 1 


‘When | closed my eyes in jest putting 
up a false show of meditation, it would 
approach me greatly agitated and, feeling 
indignant through love, would strike me 
with the end of its horns, soft as a drop of 
water. (21) 

amaaa até gA AmaE 
nita: TTA EAEE Jiki 
aaO A | 221 

‘When, on the Kuśa grass—with the 
offering for the sacred fire placed on it— 
being polluted by it through the impure 
touch of its mouth, it was scolded by 
me, it got much frightened and instantly 
abandoning its playfulness, would sit 
motionless like a young hermit with all its 
senses fully controlled. (22) 


‘Oh, what austerities have been 
performed by this fortunate Earth, who by 
the series of impressions imprinted on her 
bosom by the feet of that docile young of 
a black antelope with their tiny, lovely, 
most propitious and soft hoofs not only 
reveals the tracks of my fortune to my 
wretched self, robbed of his wealth and 
therefore miserable, but at the same time 
adorns her own person on all sides and 
turns it into a sacrificial ground* for the 
twice born seeking after heaven or final 
beatitude. (23) 
[rates Ryen PAT- 
mada: uR xI 

(Observing the dark spot in the moon, 
which is likened by poetic fancy to the 
figure of a deer, and imagining it to be his 
own pet deer) ‘May it be that the glorious 
moon-god (the lord of the stars), who is so 
kind to the afflicted, is protecting (has 
taken under his own fostering care) that 
young deer, whose mother died from fear 


of a lion, and that has strayed from its 
abode? 


* The sanctity of a tract of land inhabited by the black antelope is proclaimed by the Smrtis in the 


afer 2a yn: parafa wary PA 


“Acquire the knowledge of your duties in that land where resides the black antelope." 


following words : 
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(Deriving solace from this idea as well 
as from the cool and refreshing moonbeams) 
‘Or, is it that he is soothing—by the cool 
and placid slobber, in the form of nectarean 
rays flowing copiously from his mouth 
through love—me, the lotus of whose heart 
has been burning with the flames of wild 
fire, in the form of agony caused by 
separation from my pet (that was like a 
son to me), and who had followed in 
search of that young of a deer.’ (25) 


Troubled at heart with such fantastic 
ideas, Bharata, who was engaged in 
austerities for union with the Lord through 
Devotion and spiritual enlightenment, was 
diverted from the practices leading to such 
union as well as from devotional practices 
in the form of worship of the Lord by his 
own evil destiny appearing in the form of 
that young antelope ! Otherwise, how could 
there appear such a strong attachment 
for the young of a deer, that belonged to 
a different species, in the mind of one who 
had already left his own sons, so difficult 
to part with, as a direct impediment to the 
attainment of final beatitude. While the 
royal sage Bharata was lost in self-oblivion, 
the practice of Yoga commenced by him 
having been thus interrupted, and his mind 
ever engrossed in the thought of nourishing, 


protecting, humouring and caressing the 
young deer, the hour of death, which is 
difficult to overpass and which approaches 
with terrific speed, arrived even as a serpent 
would run up to the hope of a rat. (26) 

qra miae a A- 
[Aam ar aR A n arga Arni 
Ae gin mA Feary a gae AR- 
FAPTA | R9 

Continuing even at that time to look 
intently on the deer, that was lamenting by 
his side like a real son, with his thought 
fixed on that animal alone, Bharata, on 
quitting that body (the body of a royal 
sage) simultaneously with the deer, 
attained in his next birth the body of a 
deer as any other mortal would do under 
similar conditions. Of course, the memory 
of his previous life did not leave him as did 
the dead body. (27) 

qa & AT SST PT aT- 
Tea VATA 
BEI e 1 

Recollecting—by virtue of the sustained 
endeavours in his previous existence to 
propitiate the Lord—even in that incarnation 
the cause of his being reborn as a deer, 
and repenting bitterly, he said to himself 
as follows: (28) 


fgamareraget 
amh amami aA À 
a $ 


“Oh, how painful it is that I have strayed 
from the path trodden by the self-poised in 
that, even though | had completely shaken 
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off all attachments, and, strong-willed as | 
was, had retired to a lonely and holy 
forest, my mind—which had been wholly 
devoted to and thoroughly concentrated in 
Lord Vasudeva, the Self of all individual 
selves, in course of time, every hour of 
which was fully utilized through diligent 
application to sacred pursuits such as 
constantly listening to, fixing one’s mind 
on and duly chanting His names and praises, 
worshipping Him and incessantly thinking 
of Him—slipped in no time after the young 


of a deer, a fool that | was.’ (29) 
yeaa reha faga wit mat ya- 
daas oR yrei 


A PATATET | B01 

With this feeling of remorse fully 
disguised, Bharata, reincarnated as a 
deer, forsook his mother, the doe, and 
returned from the mountain of Kālañjara 


(his birth-place) to the hermitage of the 
sage Pulastya and Pulaha, also known by 
the name of Salagrama-Ksetra, a site 
consecrated to the Lord and a favourite 
resort of hermits naturally given to self- 
control. (30) 

aai p wig: ag 
UMA men: Rage aAA 
y-a moa AR- 
fai | 32 | 

Awaiting his death every moment and 
terribly afraid of attachment, he lived there 
too all by himself, subsisting on dry leaves, 
blades of grass and low shrubs and looking 
forward to the exhaustion of the stock of 
Karma responsible for his birth as a deer, 
and, eventually, when the hour of death 
arrived, cast off his bestial form, a part of 
which had been laid* by him under the 
water of the holy river, Gandaki. (31) 


RTAIRAS EAS PATA: 1 c I 
Thus ends the eighth discourse, forming part of the story of Bharata, in Book Five 


of the great and glorious Bhāgavata-Purāņa, otherwise known as the 
Paramahamsa-Samhita. 


AA AAAS 227s: 
Discourse IX 
Bharata reborn for a second time in a Brahmana family 


aye Fara 


amedai a weet aga aafe 


ae mafaa eres WATS AN- | a adres TA e 1 


‘WU: ce i LEa LAS E ITA LE LESELE BT 


Sri Suka resumed : Now from the 


aa enaA- loins of a certain holy Brahmana—the 


* Death with half of one’s body immersed in the water of a holy river or lake or the ocean is believed 
to confer great religious merit on the dying soul and the posture has been referred to in the scriptures 
under the name of Ardhajala. The great Bharata was evidently put in mind of this purificatory process whill 


Casting off the form of a deer. 
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foremost in the line of the celebrated sage 
Angira (a mind-born son of Brahma)—who 
had duly controlled his mind and senses, 
was rich in asceticism and the study of the 
Vedas, liberality, endurance, modesty, the 
knowledge of rituals, freedom from jealousy, 
knowledge of the Spirit as distinct from the 
body etc., and felicity arising out of piety 
were born through the same mother nine 
sons—all like himself in learning, good 
character, purity of conduct, comeliness of 
form, generosity and other virtues—and a 
son and a daughter born as twins through 
the younger wife. (1) 

Be a yai ATTA afat Ha 
yaey artic farmed MATE: |B 

Of these twins the male child was, 
they say, the same as that supreme devotee 
of the Lord, the foremost of royal sages, 
Bharata, who, having shed his bestial form, 
had in that last incarnation attained the 
state of a Brahmana. (2) 


Apprehending his fall through attachment 
to his people in that incarnation too and, 
therefore, terribly afraid of such attachment— 
remembering as he did, by the grace of 
the Lord, the story of a series of his 
previous incarnations—he showed himself 
to the world as an insane, stupid, blind 
and deaf fellow, clasping firmly with his 
mind the Lord's lotus-feet, that break asunder 


the fetters of Karma in the case of those 
who hear of those feet, think of them or 
utter their praises. 


The Brahmana, whose heart was knit 
with ties of parental affection to the child, 
actually performed all the Sarnskaras, 
purificatory rites, up to the ceremony of 
Samavartana* (returning from the house 
of the preceptor after finishing one’s study 
of the Vedas) according to precept even 
with respect to such a stupid son indeed, 
and, on the boy being invested with the 
sacred thread, he further instructed him 
well in the method of personal purity, 
rinsing his mouth (after easing nature, 
eating something and on other similar 
occasions) and other rules of conduct— 
even though they were not liked by the 
boy—believing as he did that a son must 
be instructed in the rules of good conduct 
by his father. (4) 

a anf ag z giardi 
m aAA saame we AA: 
morania maA raaa- 
qime AA & | 

The child, however, did everything 
taught by his father topsyturvy, as it were, 
in the very presence of his father, with the 
result that the Brahmana, who wanted to 
start instructing him in the Vedas (as soon 
as the rains set in) was able to teach the 


* The Bhrahman.a had no intention to marry the boy obviously because he was stupid to alll 
appearance. Hence there was no occasion for the performance of other Sarnskaras beyond the ceremony 
of Samavartana, which is in ordinary cases clossly followed by the nuptial ceremony. 


Dis. 9] 


boy the three-footed holy Gayatri-Mantra, 
sacred to the sun-god, along with the 
vyahrtis (the mystic syllables Bhuh, Bhuvah 
and Swah, prefixed to the Gayatri-Mantra 
each time it is repeated) and the sacred 
syllable OM, the very crown of the Vedic 
texts, only in a disjointed fashion without 
proper intonation, although he learnt it 
continuously all the four months of spring 
and summer. (5) 


wa wa maap aa: 
PETE TAA a TAT SAUTE ep Tas — 
aia Ra rai- 
am: PTA tae MAARATA: 
RANA aS Ye TA WaT Soe: |G 
Having thus fondly given his heart to 
his son, who was his very self, he taught 
him personal purity, the recitation, with 
proper intonation, of the Vedas, austerities, 
self-discipline, service of the preceptor and 
offering worship to the sacred fire and 
other duties of a religious student observing 
celibacy for a limited period only, even 
though they were neglected by the boy— 
clinging to the ill-conceived notion that a 
son must be taught under all circumstances. 
But, before his ambition of seeing his son 
a learned man could be realized, the 
Brahmana, who was himself steeped in 
error, was snatched away by the ever- 
vigilant Death at his very home. (6) 
aa aia aa amia fas aac 
saa reer AATA S | 
Thereupon the younger wife of the 
Brāhmana entrusted her twin-born children 
to the care of her co-wife and herself 
attained to the realm where her deceased 
husband had gone, by ascending his pyre 
and dying after him. (7) 
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ia am aaa AA 
aada wian a maaa S- 
aia aeae ¢ | 

On the father’s death, the brothers of 
the boy—who were ignorant of his greatness 
and who had concluded the knowledge of 
the three Vedas (throwing light on rituals 
alone) to be the highest knowledge and 
attached no importance to the knowledge 
of the Self, which is the highest knowledge— 
decided to give up their insistence on 
teaching their brother, taking him to be a 
dunce. (8) 


As for Bharata, when he was addressed 
as a lunatic, a dullard or a deaf fellow by 
the common people, the two-footed brutes, 
he spoke words befitting such a description 
and would do work as desired by others 
when compelled to do so. Nay, he would 
eat any food got through forced labour or 
by way of remuneration for services done 
by him, by begging or without asking, no 
matter whether it was scanty or plentiful, 
tasteful or bad, but never for the gratification 
of his senses. For, having realized his 
oneness with the all-blissful Self—that is 
of the nature of absolute Consciousness, 
ever without cause and shining by Itself— 
he never identified himself with the body in 
joy or sorrow, occasioned by pairs of 
opposites such as honour and ignominy.(9) 
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Heg: 

mm-tan: paerd- 
aenea aa argk 
Jaaman AN Ro | 


He roamed about like a bull, bare- 
bodied alike in heat and cold, as well as in 
storm and rain, yet stout and muscular, 
with his spiritual glory concealed under a 
coating of dirt that he had put on by lying 
down to sleep on the bare ground, and 
because of his never rubbing or washing 
his body—even like a precious jewel whose 
splendour had been obscured by dust— 
his loins covered by a dirty rag, and a still 
dirtier sacred thread on his person, and 
slighted by men who were ignorant of his 
worth by being ‘contemptuously’ called a 
Dwija (a member of the twice-born classes), 
the son of a Brahmana (a Brahmana in 
name only) and so on. (10) 


TATRA | RR I 

When, however, he was seen seeking 
his morsel of food (livelihood) from others 
through work done on wage, and was 
accordingly set to work at the field even by 
his brothers, he did the same. But he 
never cared to know whether the ground 
was level or uneven and whether he did 
more or less (than what was required of 
him), and ate as ambrosia even broken 
rice, oil-cakes, husk, worm-eaten grains 
and the charred remains of boiled rice 
etc., sticking to the bottom of a cooking- 
pot and other such things. (11) 


ay mafaia gaa 
YEAH TIARA: 1 RR I 

Now on a certain occasion a chieftain 
of the Śūdras (thieves), desirous of an 
issue (a male child), proceeded to behead 
a human victim as a sacrifice to Goddess 
Bhadrakali. (12) 

TA = eager Ue: Vest ATENT: 
ufteraxit fafer fryer amassa- 
qamma =o area fae 
any, area yaraga: 
Hora E: UAIT 23 | 

Pursuing at dead of night the tracks of 
the man intended to be sacrificed, who 
had providentially escaped, the servants 
of that chieftain were unable to find him 
out in that dark night and by chance saw 
Bharata (the son of a Brahmana who was 
foremost in the line of the sage Angira), 
busy guarding the fields against the intrusion 
of deer, boars etc., from a shed overlooking 
the fields. (13) 

AAT a Waa 
aiaa waa see | WaT 
afvsaryequPrader fafaa: 1 R% 

Finding him faultless in every limb 
and thus feeling assured that the purpose 
of their master would be accomplished, 
they bound the sage with a rope and took 
him to the shrine of Goddess Candika, 
their faces blooming with joy. (14) 


UAH: UA STAPTATATE: | 24 | 
Then the burglars washed him 
according to their own traditional usage, 
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provided him with a new piece of cloth and 
graced him with jewels, sandal paste, a 
wreath of flowers, a sacred mark on the 
forehead and so on, and, when he had 
had his meal, they seated the human 
victim, with his head bent low, in front of 
Goddess Bhadrakali according to the 
standard rules of animal sacrifice, offering 
incense, light, a wreath of flowers, parched 
grains of paddy, young leaves, sprouts, 
fruits and sweets etc., to the goddess and 
loudly singing devotional songs and 
hymns and sounding clay and wooden 


tomtoms as an accompaniment to their 
music. 


eater area | 85 | 


Then the thief officiating as a priest to 
the chieftain of the Sudras took up a most 
fearful and sharp-edged sword, that had 
been duly consecrated by pronouncing on 
it a Mantra sacred to Goddess Bhadrakali, 
with a view to sating Her with the inebriating 
blood of a human victim. 


maae Ha sat ugar 91 
Perceiving the immolation, not permitted 
even when falling in the category of a 
Slaughter permissible in the face of imminent 
danger to life, of the son of a Brahmana 
sage, who had actually become one with 
the Infinite, and who not only bore enmity 
to none but was friendly to all living beings— 


a most horrible act on the part of those 
Sudras, in whom the qualities of Rajas 
and Tamas naturally predominated, nay, 
whose mind had been puffed up with the 
pride of wealth, which taints one’s souls, 
and who wilfully trod the evil path, 
disregarding the Brahmana race—who 
represent a ray of the Lord—and delighted 
in acts of violence, the same Goddess 
Bhadrakali suddenly emerged from the 
image, Her divine body severely burning 
with the spiritual glory of the Brahmana, 
most difficult to bear. (17) 


With Her arched eyebrows thrown up 
in the vehemence of extreme indignation 
and intensity of rage, curved teeth and 
wild bloodshot eyes, She assumed a most 
dreadful aspect, as if intending to destroy 
the whole world, laughed a terrible horse- 
laugh in great anger and, springing up 
from the altar and lopping off the heads of 
those wicked sinners with the same sword 
with which they were going to behead the 
Brahmana, drank to satiety along with Her 
retinue the exceedingly hot and inebriating 
blood streaming forth from their necks. 
Then, overpowered with intoxication through 
excessive drink, She sang at the pitch of 
Her voice along with Her attendants and 


also danced and played with the amputated 
heads like balls. (18) 
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Wada el neran: RST 
Teta B81 
Even so, indeed, does an act of 


transgression against exalted souls in the 
form of an attempt to kill them recoils in its 
entirety upon the offender himself. (19) 

Tal pia ma TNN: 
minda oo arafaast fameen- 
agea adaga aoi 
masan anaa Ama Teta: 
aR pa r T 
UA- I! Ro N 

Nor is this any great wonder, O 
Visnudatta (a name of Pariksit, who was 
so-called because of his having been 
restored to life by Lord Visnu Himself 
appearing in the form of Sri Krsna), that 


perfect equanimity should reign even on 
the eve of being beheaded in the mind of 
sages who are at the same time devoted 
to the Lord, who have succeeded in 
resolving the exceptionally hard knot existing 
in their heart in the form of self-identification 
with the body, mind and senses etc., who 
are friends, nay, the very Self of all living 
beings, who bear enmity to none, and who 
are protected on all sides by the ever 
vigilant Lord Himself with the help of His 
equally vigilant weapon, the great discus 
(Sudargana), and through various forms 
such as that of Goddess Bhadrakali, 
inasmuch as they have resorted for 
Protection to the soles of His feet, where 
there is no fear from any quarter. (20) 


TENTARA TARSAT: N | N 


Thus ends the ninth discourse, forming part of the story of Jadabharata in Book 
Five of the great and glorious Bhāgavata-Purāņa, otherwise known as the 
Paramahamsa-Samhita. 


AA EIAS ATT: 
Discourse X 
The meeting of Jadabharata with king Rahūgana 


AY TAA 

aa feud woe and 
saree aga fraa- 
yarara AA ET: U aaa sacar 
Ua fa qa er raae Aafaa 
Ydfafteqaa: we qia: waded sare forfeit 
U Wears: R | 

Sri Suka began again : A certain king 
of the principalities of Sindhu and Sauvira, 
Rahugana by name, was once going in a 


palanquin to meet the divine sage Kapila 
to receive instruction in spiritual knowledge. 
While looking on the bank of the Iksumati 
river for a man to serve as a bearer of his 
palanquin, the mate of the bearers came 
across this eminent Brahmana as pre- 
arranged by Providence. On the ground 
that he was stout, young and muscular 
and fit to carry a heavy load like an ox or 
a donkey, he was caught hold of by force 
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along with those already employed to work 
without any wage, and that highly dignified 
soul bore the palanquin, even though he 
did not deserve such humiliation. (1) 


aa fe iea 
qka Rea amai affani 
gm sad yeaa e è aren: 
mafana fafafa faga aAA 21 
When the gait of the other men bearing 
the palanquin did not fall in line with that of 
the holy Brahmana, who stepped forward 
only after carefully surveying the ground 
ahead of him up to a distance of three feet 
only (the standard length of an arrow), 
king Rahugana, on finding his palanquin 
irregularly borne, said to the bearers, 
“O bearers ! March properly. Why is the 
palanquin borne irregularly in this way?” 
(2) 
aa a jaaa: Aarena- 
mirasa aama; 1 3 1 
Now, on hearing the reproachful words 
of their master and afraid at heart of 
punishment (the last of the four methods 
of correcting a man, viz., conciliation, gift, 
sowing seeds of dissension, and coercion), 
they submitted to him as follows: (3) 
Waa eg Wa water: MAT 
ae: | amga aasa a ga aaa 
APH We dey g ad ura gfe X 1 
“We are not remiss, O ruler of men; 
Strictly obeying your commands, we bear 
the palanquin quite well. Though engaged 
just now, this new man does not walk 
quickly. We are, therefore, unable to bear 
the palanquin with him.” (4) 
tafe aa wa pirena aaa 
Bieter ufaqnédifa fairer fers 
pura wat Tero sorfsaar ste Prato 
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Hearing their piteous words, king 


Rahiigana concluded that the fault appearing 
in one through contact with others is sure 
to become the fault of all who are connected 
with that person. Even though he had sat 
at the feet of sages, his Ksatriya spirit 
prevailed over him. His judgment having 
been clouded by the element of Rajas, he 
felt a bit enraged and spoke ironically as 
follows to that Brahmana, whose spiritual 
glory was not distinctly perceived like the 
brilliance of fire embers covered with ashes : 


“What a pity, brother ! You are evidently 
very tired, it seems you have borne the 
palanquin single-handed all this long way 
and for long hours too and none of these 
other associates of yours, O friend, have 
shared your burden at all. Besides, you are 
neither very stout nor possessed of an 
adamantine frame and are oppressed with 
old age, too.” Even when taunted unsparingly 
in this way, the sage, who had become one 
with the Infinite and never entertained the 
false notion of ‘I’ or ‘mine’ with regard to his 
ultimate body, which was nothing but a 
concatenation of various limbs put together 
in a particular disposition, consisting as it 
did of the five gross elements, the ten Indriyas, 
the five senses of perception and the five 
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organs of action, the impressions of past 
actions, both meritorious and sinful, and 
the mind (the seat or storehouse of such 
impressions), evolved by ignorance, and, 
therefore, unreal, quietly bore the palanquin 
even as before. (6) 
aa UF: affa ferret wep fir 
sara Tenn: fafa a stage vi peel 
aimen a wares a a arth fafine 
arsura sara aan upi tat UTE 
gfai wt 
King Rahugana, however, flew into a 
rage on his palanquin being borne irregularly 
again, and said,” Oh, what does this mean? 
Though living, you are as good as dead in 
that you ignore me (my presence) and 
transgress the commands of your lord. | 
shall accordingly correct you, perverse as 
you are, even as Yama, the god of 
punishment, chastises the people, so that 
you may recover your senses.” (7) 
Ti agag areal Rear TAT 
arenas Wer arepa anaa Ni 
utemi a aa eÀ weya: 
whyqeren Aaaa eA 
aama ga araara gente! 2 | 
To Rahugana, who had in his 
pride mixed with anger (a product of 
Rajoguna) and infatuation (a product of 
Tamoguna or ignorance) slighted through 
Bharata all the devotees of the Lord, who 
constitute His favourite abode and thought 
himself to be a wise man although he was 
not much acquainted with the queer and 
deluding ways of masters of Yoga, and 
was at the same time talking much 
nonsense, accounting himself to be a ruler 
of men—that worshipful Brahmana, who 
had become one with Brahma, the Infinite, 
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and was a friend, nay, the very Self of all 
living beings, smilingly spoke as follows, 
even though he was altogether free from 
pride: (8) 


AAR uit a fact waa: g 
The Brahmana said : What has been 
(ironically) hinted at by you just now*, 
(viz., that | am in no way fatigued and that 
| have not borne the palanquin to a long 
distance) is evidently true and constitutes 
no reproach. It would be a slur if this 
burden borne on the shoulders of its bearer 
(the body), O valiant king, had rested on 
me, the incorporeal Spirit, who has no 
burden at all, and if the goal to be reached 
or the way leading to it, existing in the 
eyes of the goer, the moving body, had 
reference to me, the all-pervading and, 
therefore, immovable Spirit. Even so, the 
epithet ‘stout’ is used by the wise with 
reference to a body (a conglomerate of 
the five gross elements) alone and never 
in relation to the incorporeal Spirit. (9) 
vated cared eaters A 
ayer afafteor ser a 
Prat wia: § aeit 
ae ma fe A a aha go! 
Stoutness and leanness, bodily ailments 
and mental worries, hunger and thirst, fear 
and strife, desire and old age, sleep and 
attachment to the pleasures of sense, anger 
and vanity arising from egotism, and grief 
appear only in one who is born with a feeling 
of identification with the body and not in 
me, the pure Self. (10) 
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Death synchronous with life, O king, is 
as a rule perceived in everything which 
undergoes transformation; for whatever 
undergoes transformation has a beginning 
and an end, too. And orders should be 
given by one and carried out by another 
without fail only where the relation of servant 
and master is fixed (unchangeable), O 
praiseworthy monarch ! (11) 


anh wer, mamn fH 71221 
In our case it is not so; for you can 

become a servant and | your master if 
there is a revolution. And we do not find 
the slightest occasion (justification) for the 
notion of difference as between a master 
and servant, apart from usage or convention. 
Under such circumstances who is the ruler 
and who, the servant (fit to be ruled)? 
Nevertheless, O king, if you account 
yourself a master, tell me, what can we do 
for you—what service can we render to 
you? (12) 
saana 

ma ù i fafaa 
ad: fear wear ifara 

meanma a ÙT: R3 

And what object will be gained by you, 

O valiant monarch, by correcting me or 
teaching a lesson to me, who behaves like 
a lunatic, a sot or a dunce, even though 
established in my own Self. And if | am 
really stupid or drunk, giving a lesson to 


me will be as unprofitable and preposterous 
as grinding flour. (13) 


AYR IAA 
qaaa «owed apart 
suyuta snaar sors pa 
SA aA aAa gS | 
Śri Śuka continued : Having made 
this brief reply in the form of a bare statement 
of facts, the great sage, Bharata—who 
was tranquil by nature and in whom the 
cause (in the shape of ignorance) for 
identification with the body had altogether 
ceased—bore the palanquin even as before 
in order to exhaust the stock of Karma 
which had already begun to bear fruit, by 
reaping its consequences. 


TATA BaI 


On hearing the reply of the Brahmana, 
which was capable of resolving the knot of 
ignorance existing in one’s heart, and was 
at the same time borne out by many a 
work on Self-knowledge, the said ruler of 
the territories of Sindhu and Sauvira too, 
who had by virtue of his genuine faith 
acquired the necessary qualification for 
enquiring into the Truth, quickly alighted 
from his conveyance and, asking forgiveness 
for his fault and approaching touching the 
soles of his feet with his head, spoke as 
follows, completely rid of his pride of 
sovereignty: (15) 
aed frevefa fear 

faut yi mattsaya: | 
wena Gas sey BATT, 
aaa aAa Aa MA: 
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“Who are you, that go about incognito 
and wear the sacred thread, a distinguishing 
mark of the twice-born? If you are an 
Avadhtta one who has shaken off all worldly 
feeling and obligation, which of the well- 
known Avadhttas, such as the divine 
sage Dattatreya and others may you be? 
Again, whose son are you and born at 
what place, and wherefore are you here? 
If you have come here for our good, are 
you not the sage Kapila, who is Sattva 
personified? (16) 
w fare qua 

A Aas AAS aust! 
maA- 

we yi pT vv! 

| fear neither the thunderbolt of Indra, 

the lord of paradise, nor the trident of Lord 
Siva, the three-eyed, nor even the rod of 
punishment of Yama (the god of retribution) 
nor, again, the weapons of the fire-god, 
the sun-god, the moon-god, the wind-god 
and Kubera, the lord of riches; but | am 
terribly afraid of showing disrespect to the 
Brahmana race. (17) 
m qa wea- 

faamata? anean: | 
aaia Aman mA 

aa gA mA ATAI R 

Tell me all this, as to who you are 
roaming about as you do like a dunce, 
with your greatness in the shape of profound 
wisdom fully disguised, free from attachment 
and possessing infinite glory. Your words 
which are replete with Self-Knowledge, O 
pious sage, cannot be penetrated (correctly 
understood) even with the help of intuition. 

(18) 


ae a Mya- 
faci gii wei we a 
we wad: frenoi ad 
Marg maaa ee 
Moreover, | was just proceeding to ask 
Lord Kapila—who is no other than Sri 
Hari, descended on earth with a view to 
imparting true knowledge, nay, who is the 
Master of Yoga and the supreme preceptor 
of sages, knowing the truth about the 
Self—what is the true asylum in this world. 
(19) 
a à yanig- 
werner amaaa 
Aam aafe: 
pi fala TETH: 1 201 
May it be that you are the same Lord 
Kapila going about incognito in order to 
examine the condition of the world ? How 
can he who is tied to his home and whose 
intellect is blinded by infatuation understand 
the ways of Masters of Yoga? (20) 
qe: M: ata sre a 
anpiqanraryt | 
POIEGIGEEEIGIC IGE 
ma JÀ aam: 
| have known weariness being felt by 
me through activity in the form of fighting 
in war and infer that the same must, likewise, 
be experienced by you while bearing à 
load and walking with the same. The 
phenomenal world too ought to have a 
reality at its bottom; for otherwise it will 
have no utility, nor will it be possible to 
take any work from it, any more than one 
can fetch water and so on in an unreal jar- 
(21) 
saaara s fara 
maoga P: |! 
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fara arate, 
ag: ATA 221 
It is a matter of common experience 
that in consequence of a kettle being 
heated by fire, the water contained in it 
also gets fully heated and due to the heat 
of the water the grains of rice that are 
being boiled in it get softened first and 
then their interior too; and the heat thus 
conducted from the pot to the water and 
from the water to the exterior of the grains 
in the first instance and later on to their 
interior as well, is not unreal. Even so, 
due to contact (identification) with the 
body, as well as with the Indriyas (the 
senses of perception and the organs of 
action) and the mind, their experiences in 
the form of fatigue, the feeling of heat and 
cold and so on are gradually transmitted 
to the soul as well because of its taking 
upon itself the attributes of its conditioning 
vestures. (22) 
maA aA: wart 
a: aÀ a a iafe fren 


aim aTa 

Granted that the relation of master and 
servant subsisting between a ruler and his 
subjects is not permanent or unchangeable, 
a king is, nevertheless for the time being, 
the ruler and protector of the people. He 
who is a servant of the Lord, that is, he who 
does his duty as a piece of service to the 
Lord, does not grind what is already ground 


* BOOK FIVE + 


617 


(undertake an unprofitable business), for, 
although he may not be able to rid a dunce 
of his stupidity by upbraiding him for his 
remissness, he thereby carries out the Lord’s 
behests and, by offering worship to the Lord 
in the shape of performing his duty, he is 
able to get rid of his stock of sins. (23) 


TÀ 


Therefore, may you be pleased, O 
friend of the afflicted, to cast a kindly look 
on me, who have slighted the most holy 
like you through vanity arising from 
consciousness of my being a ruler of men, 
so that | may be able to get rid of the sin 
incurred by showing disrespect to pious 
souls. (24) 


Although there is no agitation in you, 
who are a friend and a well-wisher of the 
whole universe and have entirely ceased to 
identify yourself with the body, because of 
your undifferentiating outlook, a man like 
me is sure to perish at no distant date as a 
result of his own misdeed in the shape of 
despising exalted souls, even if he were as 
great and powerful as Lord Śiva, the Wielder 
of a trident, Himself. (25) 


Shi daera AÀ mA ARIA TAREA SANS ATT: M 20 | 
Thus ends the tenth discourse in Book Five of the great and glorious Bhāgavata- 
Purana, otherwise known as the Paramahamsa-Sarhhitā. 


eee 
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STARTATS SATA: 
Discourse XI 
Bharata’s teaching to king Rahugana 
wer sara representing as they do the very crown of 
afaa: EJECGICGIGIE E the Vedas, have not proved adequate to 
aad wfafact afts:| reveal the truth directly to him by whom 


The Brahmana, Bharata, replied : 
Though ignorant, you make casual speeches 
which appear the rejoinders of learned men. 
Hence you are in no way the best among 
those who are exceptionally wise. For, the 
knowers of truth never discuss these 
mundane relations (e.g., that of master and 
servant) along with an enquiry into the 
absolute Reality. (That is to say, they never 
recognize them as an absolute truth.) (1) 


aaa TEAT- 


fanata, 
3 am, fe maaa: 
TAN yA q aa BT: | R 
Even so, O king, in the Vedic texts 
glorifying heavenly enjoyments and the 
means of attaining them—extensively 
figuring in the branch of knowledge (known 
by the name of Kalpa and) elaborating the 
numerous rituals connected with household 
life—an exposition of truth containing no 
suggestion in favour of injury to life and 
free from partiality and prejudice does not, 
as a matter of fact, generally appear. (2) 
3 w mamma MA 
aa: UMHA! 
aA Mesan yfai 
1 ae wari eat e 31 
Even the utterances of the Upanisads 
which are held to be the most sacred, 


the heavenly bliss resulting from sacrificial 
acts pertaining to household life is not 
spontaneously concluded to be worth 
throwing away on the analogy of a dream. 
(3) 
Ter wet A 
mà aT Wa aE! 
Eck te JOLA ALGENGI 
fag pi i at ¥ | 
So long as the mind of a man is 
dominated by Sattva, Rajas or Tamas, it 
continues unchecked to yield him a crop of 
virtue or sin through his senses of perception 
and organs of action. (4) 
a amm aA 
quent fapa: Semea 


miei a VeA 4 | 
This mind which is a conditioning vesture 
of the soul and, therefore, stands identified 
with it, is a storehouse of impressions of 
virtuous and sinful actions, is attached to 
the pleasures of sense, tossed about by 
the three Gunas, modes of Prakrti, and 
hence liable to disturbances in the form of 
lust, anger and so on. It is the foremost 
among the sixteen constituents of the subtle 
body and, successively clothing itself with 
diverse forms under different names, makes 
for a higher or lower form of life. (5) 
ga ya ahii a dtd 
areas = weet! 
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anga manfa 
fèi dyahe: & | 
Embracing (enveloping) the embodied 
soul connected with it, the mind—which is 
an adjunct of the soul, brought forth by 
Maya (the deluding potency of the Lord), 
and which inveigles the soul into the 
whirlpool of birth and death yields at the 
Proper time pleasure and pain and the 
other inevitable fruit different from both 
viz., insensateness. (6) 

ward ae: werfa: 

Ae watt AAAA: | 

warm gA afa 
Prpa WRA | 9 | 
It is only till then (so long as the mind 
exists) that these phenomena of the waking 
and dream states ever shine forth and 
Continue to be perceived by the knowing 
subject. It is, therefore, that the knowers of 
truth declare the mind to be the cause of 
the degraded state of mundane life, the 
state of being identified with the three 
Gunas or modes of Prakrti, as well as of 
the highest state of liberation, which lies 
beyond the realm of the three Gunas. (7) 


A mind attached to the pleasures of 
sense, which are modifications of the three 
Gunas, leads to misery in the shape of 
birth and death; while that which is free 
from their influence makes for final beatitude. 
Even as a light so long as it consumes a 
wick soaked in clarified butter emits a 
flame crowned with soot, while at other 


times, when the butter has been consumed, 
it returns to its original, unmanifest, state, 
so does a mind attached to the objects of 
sense as well as to actions flows in various 
impure currents, whereas it returns to its 
pure essence, the quality of Sattva, when 
it is no longer attached to them. (8) 
Taree È gaa 
apaa: Usa fads RT: | 
mai pai gt a ma 
aefa man die y: e 
The five organs of action, the five 
senses of perception and the ego-sense— 
these are the eleven currents through which 
the mind-substance flows. And the wise 
declare the five forms of organic activity, 
the five subtle elements and the body as 
the eleven receptacles into which these 
currents flow, O valiant king ! (9) 
trerphrerghasraita 
famhach: 1 
urey im àA 
mam «BIA AGIO 
Smell, colour, touch, taste and sound 
are the objects of the five senses of 
perception; defecation, coition, locomotion, 
speech and grasping or releasing an object, 
these are the five functions of the organs 
of action; and acknowledging the body as 
‘mine’—which is the eleventh is the function 
of the ego-sense. Others declare awareness 
of the body as one’s own self (‘I') as the 
twelfth current of the mind (their contention 
being that it is the sensible alone who 
acknowledge the body as ‘mine’, i.e., 
something other than their Self, the ignorant 
regarding it as their very self). And they 
speak of the body, the object of the aforesaid 
awareness, as the twelfth object of the 
activities of the mind. (10) 
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qeraurarrarantentel— 
yem mA fam: 
mam: ova: ANEA 
Aad a hÀ a tara: FANG! 
Due to the endless variety of objects, 
as well as to the very nature of things, 
which are ever in a state of flux, and to the 
diversity of predispositions and Karmas 
(past actions) and the action of time, 
which disturbs everything, these eleven 
modifications (currents) of the mind are 
multiplied first into hundreds, then into 
thousands and eventually into tens of 
millions. They all, however, proceed from 
God and have no existence of their own 
nor do they owe their existence to one 
another. (11) 
a m m fayi- 
Saa mafaa fem! 
afam: a Afera 
yA aè afagpead: 122! 
God, who is ever pure, unattached to 
the world, merely looks on as a witness 
and never gets identified with these manifold 
waves appearing in an endless series, 
now manifest in the waking and dream 
states and now disappearing in deep sleep 
of the mind, which is an adjunct of the Jiva 
and a creation of Maya, and which ever 
indulges in impure activities leading to 


transmigration. (12) 

at aT y: TTT: 
Maras: = ag: | 

ana aA Tea: 
AANS SAATA: «= 1 831 


The aforesaid God is all-pervading, 
the most ancient, the first cause of the 
universe, all-perfect, ever patent, self- 
effulgent, free from birth and death, the 


Ruler even of the highest beings, Brahma, 
Siva and others, the almighty Lord 
Vasudeva, the abode of the universe, 
Himself dwelling as the Inner Controller of 
all the Jivas in every heart by His own 
Maya, wonderful divine power. (13) 


Even as the air, entering in the form of 
breath all mobile, animate, and immobile, 
inanimate, beings, controls them, so the 
supreme. Lord, Vasudeva, has inter- 
penetrated this universe as the all-witnessing 
Inner Controller of all. (14) 


a aracat IPR 


Jamana Well 
Weare Aare 
amai ma AARS 


Man, lit., an embodied soul, continues 
to revolve in the whirligig of mundane 
existence so long as he is not able, O 
ruler of men, to realize the true nature of 
the Self—by shaking off this Maya, illusion 
in the form of identification with the body, 
by means of the light of wisdom, having 
got rid of all attachment and conquered 
the six internal enemies in the shape of 
lust, anger, greed, infatuation, arrogance 
and jealousy, and so long as he is not able 
to recognize the said mind—a conditioning 
vesture of the soul, which brings with it an 
uninterrupted succession of grief, infatuation, 
disease, attachment, greed and animosity 
and occasions a feeling of mineness, as 4 
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fertile soil yielding the agonies of birth and 
death for man. (15-16) 


wget Taui- 
manAR: \ 
Teta 
we Ah carrer 01 


Therefore, ever circumspect and armed 


with the worship of the holy feet of Lord 
Sri Hari in the form of your preceptor, get 
rid of this enemy in the shape of the 
mind, that possesses enormous strength 
and has grown very insolent through 
your connivance, and, which though illusory 
in itself, yet robs you of your very Self, 
true nature. (17) 


Bet ÚTE GIT UREA GRI TAREA MERET CEES AA: U R I 


Thus ends the eleventh discourse, forming part of the Dialogue between the Brahmana 
Bharata and king Rahiigana, in Book Five of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


SIM Grasirseara: 
Discourse XII 
Bharata answers the query of Rahugana 


Rahūgaņa said : Hail, hail to you, 
who have taken this godlike form for the 
protection of the world and have ignored 
your body in the supreme bliss of Self- 
Realization! Hail to you, O master of 
Yoga, who have concealed your realization 
of Eternal Truth under the garb of an 
unworthy Brahmana (a Brahmana only in 
name). (1) 

vara am H- 
fama an ET: | 


dary mAs F121 

Like a palatable medicine to one suffering 
from the disease of fever, or like cold water 
to one scorched by the heat of the sun, 


your word, O holy Brahmana, has proved a 
nectar-like remedy to me, whose vision 
(judgment) has been bitten (warped) by 
the serpent of self-identification with this 
worthless perishable body. (2) 
aega = wma Hyf 
vanh uyaga E i 
amaA èi 
men te A 3 
| shall, therefore, refer my doubt to 
you later; kindly explain to me just at 
present—inquisitive as | am—your teaching, 
which is pregnant with deep spiritual 
import, in such a way as to make it easily 
intelligible. (3) 


vara wad wT À x 1 


My mind is bewildered by the statement, 
you have made, O master of Yoga, that 
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actions (such as carrying a load and so 
on) and their visible effects on the doer in 
the shape of fatigue etc., though not illusory, 
are only relative and cannot easily stand a 
sifting enquiry into the Truth i.e., are not fit 
to be recognized as the absolute truth. (4) 
WAIT FATT 
ai wT wma wer gre 

a: fsa: wa we Zd: 
MERARI: 1o41 
The Brahmana replied : That which 
is a modification of earth itself, traversing 
its surface for some reason or other, O 
king, comes to be known as this man, a 
palanquin-bearer. And above the feet of 
this modification of earth are located the 
two ankles, the two shanks, the two knees 
and the two thighs, the waist, the chest, 
the neck and the two shoulders. (5) 


On one of the shoulders lies the wooden 
palanquin, in which is seated another 
modification of earth bearing the title of 
Sauviraraja, the king of Sauvira. Having 
identified yourself with this, you account 
yourself as the ruler of the Sindhus (the 
people of the Sindhu territory), blinded by 
vain pride. (6) 

viretPnigantsardr, 

fren aasa 
wre Ami faram 
a AÀ ggg gE: o 

Nay, constraining these people, who 
were already afflicted with great misery due 
to poverty and, therefore, deserved to be 
pitied rather than oppressed—to do work 
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for you without any remuneration, you are 
but proving your heartlessness. Yet 
shamelessly bragging that you are a guardian 
of the people, you, indeed, cut a sorry figure 
in the assemblies of the wise. (7) 


kci 


When we know that the entire mobile 
(animate) and immobile (inanimate) creation 
invariably springs up from earth and is 
reabsorbed into it, tell me if there is any 
ground for our manifold worldly activities, 
other than the names of the various earthly 
objects that we have to deal with in the 
course of our activities, that may be 
concluded to be real by virtue of the work 
that we take from it. (8) 


wa eh faiaga- 
nafea 


afer | mm PATA 
Wi ma pA am: e 
What is denoted by the word ‘earth’ is 
also similarly explained because of its being 
ultimately resolved into the finest atoms, its 
constituent factors. As for the atoms, by 
whose concatenation the element known 
by the name of earth has been brought into 
existence, they have been postulated by 
force of reason through ignorance, because, 
as a matter of fact, all these phenomena 
are but a creation of the Lord’s own Maya 
or creative energy. (9) 
wo i epre- 
wa aotan 
EGES kUGINE EIGG Jii 
arersarate pi faima. eo! 
Similarly, whatever other objective 
(phenomenal) existence appears to us aS 


a 


Dis. 12] 


lean or stout, small or big, of the nature of 
cause or effect, animate or inanimate, know 
it to be a creation of Maya, the beginningless 
creative energy of the Lord, known by 
various names such as substance (the 
gross elements), nature (the mutability of 
all phenomena), predisposition, the Time- 
Spirit (that which disturbs the equilibrium 
of the three Gunas or modes of Prakrti) 
and Karma (good or evil destiny). (10) 


Consciousness alone is 
Consciousness which is pure, absolute, 
one (differenceless), having no inside or 
outside, all-perfect, directed towards the 
Self, immutable and commonly, known by 
the appellation of Bhagavan, the almighty 
and all-glorious Lord, and that sages call 
Vasudeva (the abode of all beings). (11) 

kcc kes a EUGI 

a àa Adoma yest! 
Te Fa aigi- 

fat maesa 22! 

O Rahugana, one does not attain this 
consciousness through asceticism nor 
through Vedic rituals, nor, again, by dealing 
out food and other necessaries among 
the needy, nor by duly performing one’s 
religious duties pertaining to household 
life, such as entertaining an unexpected 
visitor, service of the afflicted and poor 
and so on, nor through a proper study of 
the Vedas nor through the worship of the 
gods presiding over water, fire and the 
sun, nor by any other means except by 
sprinkling one’s body with the dust of feet 
of exalted souls. (12) 
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wet maana: | 
Pamo q- 
d ai aeoft m3 
In their assemblies are held discourses 
on the excellences of the Lord, which shut 
out all talks of worldly pleasures and which, 
when listened to everyday, concentrate 
the pure mind of a seeker of liberation on 
Lord Vasudeva. (13) 
we WT wat m wT 
mgoa: \ 
ameri wad fem 
gisua Tpragraare: | 9% 1 
| was formerly (in a previous birth) a 
king (like you), Bharata by name, and, having 
completely got rid of all bondage resulting 
from attachment to all that is seen in this 
world or heard of as existing in heaven, 
endeavoured to propitiate the Lord, but was 
reborn as a deer through attachment to a 


deer, and thus lost my purpose in the shape 
of God-Realization. (14) 


mo om iA dix 
poma À aA 

aÙ mè maga 
agsia gun 
The memory of past life, awakened in 
me by the worship of Lord Sri Krsna, 
however, did not leave me even in that 
pestial form, O valiant king. It is, 
therefore, that | move about incognito and 
unattached, afraid as | am of mixing with 


people. (15) 
AHIR SAGAR ATA 
aria faaie: | 
aft adeno 
Targ RaR: gA | 


Therefore, having completely severed 
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—— iei 


all ties of infatuation with the sword of 
wisdom, developed through the blessed 
company of exalted souls, who are free 
from attachment, and attained God- 


consciousness by constantly recounting and 


listening to the stories of Śrī Hari, a man 
reaches the highest goal of his journey, 
the Lord Himself. (16) 


SA DETT AIR MAEA ATA TTA) MERETI GIGS A: N 2 N 


Thus ends the twelfth discourse, forming part of the dialogue between the Brahmana 
and king Rahiigana, in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhitd. 


SID DWaresiiseara: 
Discourse XIII 


Bharata allegorically represents this state of worldly existence as a 
forest and the doubts of Rahugana get resolved 


The Brahmana began again : Put on 
the path of worldly activity—the end of which 
is so difficult to attain—by Maya, the 
beginningless deluding potency of the Lord 
and devoted to activities : divided into various 
categories according as they are dominated 
by the qualities of Sattva, Rajas and 
Tamas, this company of merchants, ranging 
everywhere with the object of acquiring wealth 

in the shape of lasting bliss, enters the 
forest of mundane existence, where it finds 
no delight whatsoever. (1) 
Tent word cela: 
are facrata gaah Tem | 
maA aa aha mih 
wamama aati FR: 21 
In that forest, O ruler of men, there are 
six high-waymen, who rob this company 
led by an unworthy chief; and, finding 


access to their camp, jackals drag away 
an unwary member of the company even 
as wolves carry away a strayed sheep. (2) 


wera TONITE 
mene EREC \ 
wifey med waya 
qafa A RARA, 1 3 | 
Harassed by cruel gnats and 
mosquitoes, in a place dense with numerous 
creepers, grass and shrubs, they witness 
here an imaginary city in the sky, while at 
other places they behold a fleeting ogre 
appearing like a firebrand. (3) 


Rù a aA AA: | ¥ | 

Looking upon a habitat, water and 
wealth as their own, they run about here 
and there in the forest, O Rahagana; while 
at some places they cannot distinguish the 
quarters smoky with the dust raised by ê 
whirlwind, their eyes being blinded with 
dust. (4) 
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The shrill notes of unseen crickets 
jarring upon their ears and their mind 
disquieted with the hooting of owls, they 
betake themselves to unholy trees when 
oppressed with hunger; while at some 
places they run after a mirage (in order to 
quench their thirst). (5) 

aafatgarar: aftatsfrenta 

wet aera Freer 
ama qa aafaa 

Aid qa a adi: g 1 

Here they march towards streams without 
water and, when starving, they seek food 
from one another; there they meet with a 
forest conflagration and get scorched with 
fire; while at a third, they give way to despair 
when about to be killed by Yaksas (a species 
of demigods ruled over by Kubera; the god 
of riches). (6) 

pima: aa a Afida: 

vine, anA ayer 
wafer dy yie: 

wi Riaan o 1 

When dispossessed of their wealth by 
other heroic men, they feel depressed in 
spirits; nay, grieving and getting confused, 
they faint away. And, entering an imaginary 
city somewhere, they rejoice there for an 
hour or so as though quite happy. (7) 


ale fia: SAMA eri zs 


Desirous of climbing up a hill, they 
Sometimes proceed in that direction to 
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some distance; but, the soles of their feet 
being pierced with thorns and gravel, they 
sit down like one sad at heart. Burdened 
with the maintenance of a large family, but 
unable to support them, and tormented 
with hunger (lit, the gastric fire), they 
indeed get angry every moment with their 
own people. (8) 
qafaterivitssmmie Ar 
maa fafagaina: | 
ze: m MA wa a a- 
Taser ë Ufa e 
Cast to their fate in the forest now and 
devoured by a serpent belonging to the 
species known as the boa constrictor, they 
have no consciousness left in them; and 
now bitten by poisonous creatures (snakes 
etc.), and fallen in some covered and, 
therefore, deceptive well, deprived of their 
sight, remain lying down there in darkness. 
(9) 
nk m farsa aferi- 
nafaa faa: 1 
DEUDE JUGS t Leii 
amaaa d TAÀI Rol 
Sometimes seeking after honey (stored 
by bees), they are tormented by bees and 
feel frustrated in their attempt. Even if they 
achieve some success in that direction 
with great hardship, others forcibly rob 
them of the booty and, while they are 
engaged in an encounter with these, yet 
others snatch away the prize. (10) 
qafa yiana- 
afr we area 
qwafafaent faao aea fanfa, 
hame aame RRI 
And at some places they are unable to 
ward off (provide against) cold, the sun, 
storm and rain and sit down helpless; 
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while elsewhere they sell between 
themselves whatever commodity they have 
with them, and make enemies of one 
another, on the contrary, because of their 


greed. (11) 
wafaafeeittrere, afer. 
yamane: \ 
TA UAUA: 
magies 11 


On some occasions, when impoverished 
and deprived of a bed, a mat etc., to squat 
on, a dwelling and conveyance for a pleasure 
trip in that forest, they ask these of another. 
But, on failing to secure the desired object, 
they cast a wistful look on others’ property 
and incur ignominy. (12) 

Aa faaeaga 

aaie p AA- 

aAa EA, faa: 1 231 
In spite of their feeling of animosity 
having been aggravated by their attraction 
for one another's wealth, they enter into 
marital relations with one another and, 
while sporting along this road, are reduced 
to a miserable condition through great 


many hardships, monetarily loser and other 
calamities. (13) 


area fara a fe aa wt 
faa wid a mÅ: 

sradasenfa = pjaga 
dire: mR armies! 
Leaving behind all their deceased 
companions at different stages of their 
journey and taking with them every new- 
born babe, the company marches onward 
and onward. None of this company has 
returned from the journey to this day, O 
brave monarch, nor does anyone take to 
the practice of Yoga, methods of God- 


Realization, leading to the other extremities 
of the road. (14) 


maat fifama 
mA wd yfa aga 
qà mia q maa 
ammà mAs eu | 


Even great heroes, who have 
completely subdued the great elephants 
guarding the quarters as well as the four 
intervening corners, all bite the dust on the 
field of battle, having contracted confirmed 
hostility with one another for the sake of 
dominion over the earth, claiming it as their 
own. None of them, however, attains the 
goal which is reached by the recluse, who 
has completely shaken off all forms of 
violence and who is free from enmity. (15) 

wa A aara- 
maaana: l 
Coko guerie e icii 
wet A oH: RI 

Clinging to the arms (tiny shoots) 
of creepers and full of longing for sweetly 
warbling birds perched on them, they 
get strongly attached to some (unknown) 
place. And sometimes afraid of tigers, they 
make friends here with cranes, herons 
and vultures. (16) 
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Betrayed by them, they seek to join a 
flock of swans; but, not finding their 
behaviour to their liking, they approach 
monkeys and, their senses being fully 
gratified with the amorous sports, natural 
to the race, each pair get so absorbed in 
looking at each other's face that they forget 
even their fast approaching death. (17) 
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awi Weta Tata suited: I ec 
Seeking delight in trees and fond of 
sons and wife, they are ever impatient 
with the animal desire for sexual indulgence 
but powerless to get rid of their bondage. 
When falling into some ravine through 
inadvertence, a stray member of this 
company catches hold of some creeper 
and remains suspended by it, afraid of the 
elephant below. (18) 


mas + ae HVA Le 1 


Somehow extricated from this calamity, 
however, he joins the company once more, 
O chastiser of foes ! No one put on this 
track by Maya (the deluding potency of the 
Lord, that has no beginning), and wandering 
along, it is unable to cognize the supreme 
object of life even to this day. (19) 


You too have been put on this 
track, O Rahugana; therefore, completely 
abjuring all forms of violence and making 
friends with all living beings, do you take 
up the sword of wisdom, sharpened with 
the worship of Sri Hari and with a mind 
unattached to the pleasures of sense get 


to the other end of this road. (20) 
nara 
aà qaaa 
o o smri 


Weert a: Wat: HARTA: IRRI 


The king, Rahūganņa, said : Oh, this 
human birth is the best of all other 
incarnations. Of what avail are births of 
the highest order in heaven, where the 
fellowship of exalted souls like you—whose 
mind has been purified by singing and 
hearing the glories of Lord Visnu, the Ruler 
of the senses—is not had in abundance? 

(21) 


TR 
It is no wonder that unalloyed 
devotion to Lord Visnu, who is beyond 
sense-perception, should spring up in the 
heart of a man whose sins have been 
scoured off with the dust of your lotus-feet, 
when | find that my ignorance, which had 
its root in fallacious reasoning, has been 
rooted out by an hours fellowship with 
you. (22) 
wat meets, wa: rpa 
mÒ gait wa ar acer 
à mam =| armazyafergi- 

yna aa: free WAM! 231 

Hail to the Brahmanas who are 
advanced in age! Hail to those who are yet 
infants! Hail to the young! Hail to all down 
to the youngsters! May all kings receive 
blessings from those Brahmanas who 
traverse the earth in the garb of ascetics 
that have shaken off all worldly feeling and 
obligations! (23) 
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Śri Suka resumed : O Pariksit (son of 
Uttara) having thus explained the true 
nature of the Self out of supreme 
compassion to the ruler of the Sindhu 
territory (the modern Sindha) even though 
he had slighted the Brahmana, that son of 
a Brahmana sage, who possessed the 
highest glory, and whose feet were now 
adored by Rahtgana in a pathetic way, 
roamed about the earth like an ocean 
which is full on every side, with a mind 
whose waves in the form of the Indriyas 
had been stilled. (24) 


ua fe a agaaa: | 241 
Having fully realized the true nature of 
the Supreme Spirit as taught by that saintly 
soul, Rahigana, the lord of the Sauvira 
territory too forthwith shed the wrong notion, 
planted on his mind by ignorance, that he 


was no other than the body. Such, O king 
Pariksit, is the greatness of those who 
have taken shelter with the devotees of 
the Lord! (25) 


anaa 

ae a g gaa ma 
aaa: mAN caer siana E 
adin nea MATA- 
ARERR: | ater AAT ATTRA 
Afrana 25 | 

The king Pariksit said : The course 
of transmigration of embodied souls, that 
has been described by you in the form of 
an allegory, O great devotee possessed of 
varied knowledge, has been fancifully 
conceived by the inventive genius of wise 
man and as such it cannot be readily and 
clearly understood by untrained minds. 
Therefore, kindly point out the hidden 
meaning by bringing out the corresponding 
ideas. (26) 


sf AEI AIÀ WMA GRIN TATRA TÅRS AT: Il 83 N 
Thus ends the thirteenth discourse in Book Five of the great and glorious 
Bhāgavata-Purāņa, otherwise known as the Paramahamsa-Samhita. 


sia AJANSTA: 
Discourse XIV 
Jadabharata elucidated the meaning of the allegory 


4 ear 
a w ae ma- 
LEHELE E JINGE TAGLE TACAS ARAE BLEE 
fafaga menaa 
Fiii og ufsfaaertor aia- 
maagama fyna aA 
aoid mamn aA a 


afasi: alenant: 


famaz eaa eRT- 
aen g eat A 
aeia: mi gea wa À L e | 
Sri Śuka said: The six Indriyas (the 
five senses of perception and their ruler, 
the mind) are the only media for the Jiva 
of going through the beginningless ordeal 
of metempsychosis in the shape of being 
united with and torn away from, as well as 
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of undergoing the pleasurable and painful 
experiences of, a series of corporeal bodies 
brought into existence by virtuous, sinful 
or mixed actions, prompted by Sattva and 
other qualities, on the part of human souls 
looking upon the body as their very Self. 
Lured by these into the aforesaid track, 
which is as difficult to tread as a mountain, 
defiled and swayed by Maya (the principle 
of cosmic illusion that makes the Jiva 
forget his essentially blissful character and 
seek delight without) functioning under the 
control of the all-powerful Lord Visnu, the 
multitude of embodied souls mentioned 
heretofore, like a company of itinerant 
traders intent on amassing wealth, enters 
the forest of worldly existence which is 
most inauspicious like a crematorium and 
where they reap the fruit of actions wrought 
with their own body. And, even though 
their endeavours generally prove abortive 
and are impeded by many an obstacle, 
they fail even to this day to get to the path 
of those who resort like the honey bee to 
the lotus-feet of Sri Hari in the form of their 
Preceptor—the path of Devotion which, 
when duly followed, relieves the agonies 
experienced in that forest, where dwell the 
aforesaid six, which, though passing as 


Indriyas by name, are actually robbers by 
action. 


For, whatever fortune—acquired with 
great hardship—belongs to a man is of 
use only when it is directly conducive to 
the practice of Dharma, virtue; and that 


alone is Dharma, which consists in the 
worship of the Supreme Person Himself 
and it is such Dharma that the wise declare 
as contributory to happiness in the other 
world. In the case of those who are guided 
by a perverted intellect and whose mind 
has not been subdued, as in the case of a 
company of itinerant traders led by an 
unworthy chief and having an unsubdued 
spirit, the Indriyas take away that wealth 
which is fit to be devoted to the practice of 
such virtue through the medium of sensuous 
enjoyment at home in the form of seeing, 
touching, hearing, tasting, smelling, seeking 
after and determining the nature of the 
various objects. (2) 


aa a aa Pea eae AAT 
aon gag eA pie 
qein sorae sA aa 3 1 

Nay, in that forest members of their 
family, wife and children by name but 
really wolves and jackals by action, snatch 
away before their very eyes the wealth of 
those stingy householders, unwilling though 
they are to part with the same wealth, 
which is being jealously guarded by them 
even as a lamb by shepherds. 


adaa Term: mA afar fe iog- 
qafa aei TERS WH MARA: x | 

Just as a field, in spite of its being 
ploughed and cleared of weeds and grass 
etc., every year, grows dense, as it were, 
with shrubs, grass and creepers at the 
time of sowing seeds again; in cases where 
the very seeds have not been burnt by 
fire, so is the case with the life of a 
householder—a field for sowing the seeds 
of actions where actions never come to an 
end; for this stage of life is after all a 
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storehouse of desires which are the seeds 
of actions of various kinds. (4) 


Ta Tat ARERR: AN- 
Srp ae OTe etre ae eaf: TOT: 
wate, Raimis iaaa- 
Reuen mAh mAT- 
yanafaa fagien & | 

In the aforesaid stage of life their wealth 
which constitutes their external life-breath, 
as it were, is squeezed by men, vile as 
gnats and mosquitoes, as well as by locusts, 
birds (peacocks etc.), thieves, rats and so 
on. Now, sauntering on the afore-mentioned 
road of worldly life with a mind corrupted 
by ignorance, desire ana actions, they 
erroneously regard this mortal world which 
is as unreal as an imaginary city seen in 
the sky through optic illusion as real (lit., 
something whose existence is proved). (5) 


aa a aafaa fararqrenatet 
uma: & | 

Again, on that road they pursue 
sometimes the mirage—like pleasures of 
sense, fondly addicted as they are to the 
vicious habits of eating delicious food, 
drinking (wine), copulation and so on. (6) 

aafaa qina 
apip: gaga AAR 
ZARATE 9 1 

Now, even as one tormented with a 
longing to get fire may pursue ignis fatuus, 
they run after gold, the mere excreta of 
fire and the abode of all evils, their mind 
being swayed by the quality of Rajas which 
is of the same colour as gold and, therefore, 
bears a natural affinity to it. (7) 


Again, sometimes, with their thought 


centred on their dwelling, water, wealth 
and other things essential to life, they run 
about here and there in the forest of worldly 
existence. (8) 

qfar area wreants trent 
wearer a Sarena 
mamà aaan aiaa 
fma e 1 

And now placed on the lap (embraced) 
by a young woman throwing dust in their 
eyes like a whirlwind, and steeped as it 
were in ignorance due to the element of 
Rajas prevailing at the time, they abandon 
the path of the virtuous. And their reason 
being entirely clouded with passion, they 
like one whose eyes are blinded with dust, 
no longer perceive (mind) the deities 
presiding over the quarters, who witness 
all their doings. (9) 


Sometimes, in spite of their having 
spontaneously realized but for a moment 
the illusory nature of sense-objects, they 
are deprived of their reason by identifying 
themselves with the body, which is other 
than their Self; and, guided by the same 
perverted reason, they run after those very 
objects, which are as deceptive and 
tantalizing as a mirage. (10) 


watagdafaccitearaatrrearsarent 
wae wa a yaga anA- 
caferrenotyerega: 122 | 

Now their ears and heart are extremely 
tormented by the threats of enemies and 
the royal court; conveyed in the sternest 
spirit and with an overbearing demeanour 
before their very eyes, like the hooting of 
owls, by the king’s servants and behind 
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their back, like the shrill notes of the cricket, 
by the enemies. 


When they have exhausted their merit 
earned in previous existences, and are 
thus themselves reduced to a dying state, 
though actually living, they seek the 
protection of men whose wealth is of no 
use to them either here or hereafter (who 
neither use it for their own gratification 
nor for the gratification of others and thus 
indirectly for their own benefit in the other 
world), and who thus resemble accursed 
trees and creepers like the Karaskara 
and Kakatunda (two species of poisonous 
trees) and wells containing poisonous 
water and are as good as dead, though 
living. (12) 

Tene ea te PETS, 
guais gag mavea | 23 1 

On some occasion, their mind being 
perverted through close association with 
vile men, they embrace a heretic creed, 
which entails misery both here and hereafter 
like slipping into the rocky bed of a waterless 
stream. (13) 

aa g Waar ater AA at 
fe ipaka: faqaar at a Ua 
aerate gx 

When no food is forthcoming for 
themselves even through persecution of 
others, they indeed proceed to devour 
their own father or sons or those who are 
in possession of even a straw belonging to 
these. (14) 

aafaa We aana Aah 
Na sent yet adara g4 | 


Now, reaching their home, divested of 
all agreeable (enjoyable) objects and 
attended with miseries, like a forest 
conflagration, they are scorched with the 
fire of grief and give way to extreme 
despondency. (15) 

aafaa napaea AT- 
Sg: uga sa aag TA I RG | 

Sometimes, robbed of their very life in 
the form of wealth, which is most dear to 
them by the demon in the form of a king's 
househlold, angered by adverse times, they 
appear quite dead, destitute as they are of 
all symptoms of liveliness. (16) 


maarag aanraai 
Farr-Prffacrerorayratet | 919 | 

Now, recognizing to be real their 
deceased father, grandfather and so on, 
as appearing in fancy, they experience joy 
like that in a dream. (17) 

ae matan- 
BATON Anea: HUSH TATA 
uana deft ect 

Sometimes, eager to carry out the 
huge mountain-like volume of precepts 
relating to household duties, they are 
distracted by worldly calamities and feel 
miserable like one entering a stretch of 
land full of thorns and sharp-edged 
gravels. (18) 

ware g amama 
Tera: apaa Heat SI 

Now, with their energy sapped by hunger 
(lit, the gastral fire burning within their 
body) which is hard to bear, they vent their 
anger on their own people. (19) 


ae pisà A a: 
yena ga Wa m, facet ae wa 
ganag: i Roll 
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Again, caught in the grip of a boa 
constrictor in the shape of deep sleep and 
steeped in ignorance, they remain lying 
down, cast off like a dead body in a lonely 


forest and unconscious of everything else. 
(20) 


Sometimes, on their teeth in the form 
of pride being crushed by biting animals in 
the shape of wicked men, they are unable 
to get even a wink of sleep and, their 
consciousness getting fainter and fainter 
because of a distressed heart, they fall like 
a blind man into a covered well. (21) 


aE m faaan, fafa, Gar 
wanara Tea Aat Prea: 
waa FATT RRI 

Now, when seeking after small 
drops of honey in the form of sensuous 
enjoyment and laying their hands on 
another's wife and property, they are killed 
by the king or by the husband or owner, 
they descend into the abysmal (depths of) 
hell. (22) 

aa a aereuaenta fe PARATA: 
Hamaga | 23 | 

Therefore, the wise speak of action in 
both forms, virtuous as well as sinful, on 
the part of those treading this path of 
worldly activity as a field bearing to the 
Jiva the crop of mundane existence in 
quick succession without fail. (23) 

wet aie aa softer 
wera fama gaaaf: | 261 

Even if they escape from bondage 


etc., inflicted by the king or the husband 
and owner by bribing them, a Devadatta 


snatches away from them the woman and 
property seized by them and from the said 
Devadatta a Visnumitra wrests them. In 
this way the objects of enjoyment never 
stay with a single individual. (24) 

waters viteararertenrfere tere vitfrrer- 
atten a wahrancisaett eraferar 
faon Stet! By | 

And sometimes unable to ward off 
(provide against) cold wind and many other 
adverse situations brought about by divine 
will or by the will of other created beings or 
related to one’s own body or mind, they 
remain cast down with anxiety, difficult to 
get rid of. (25) 


Now, carrying on business transactions 
ona very small scale with those of their 
own company or snatching from others 
even a trifling sum of twenty cowries or 
any amount even less than that, they incur 
their hatred due to their own grabbing 


nature. (26) 
saat sqa 
gag aman rana nE- 


There are on this path of worldly activity 
these obstacles, viz., great hardships, 
monetary losses and so on (vide verse 13 
of Discourse XIII above) and other obstacles 
too such as joy and sorrow, likes and 
dislikes, fear and pride, error and insanity, 
grief and infatuation, greed and spite, 
jealousy and ignominy, hunger and thirst, 
worries and ailments, birth, old age and 
death. (27) 
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Sometimes folded by woman who is 
no other than the Lord’s own deluding 
potency personified in her arms, tender 
and slender like a pair of creepers, they 
are deprived of their discriminating wisdom; 
and, anxious at heart to build a pleasure- 
house for her and lured by the sweet 
words, affectionate glances and delighting 
gestures of their sons, daughters and 
daughters-in-law, brought together under 
her protection, these men of uncontrolled 
mind hurl themselves in the bottomless 
and dark regions of hell. (28) 


maadena wad aora- 


Now their heart is filled with terror at 
the thought of the discus of the almighty 
Lord Visnu, manifested in the form of the 
ever-wakeful time (with its manifold divisions) 
from the minutest point corresponding to 
an atom, to the period covering two 
Parardhas (the life-span of Brahma, 
equivalent to 31,10, 40, 00, 00, 00, 000 
human years), which sweeps away all 
created beings while they keep looking on 
from Brahma down to the merest clump of 
grass, by means of its quick movement 
representing the passage of time from 
childhood to youth and from youth to old 
age and so on. Nevertheless they ignore 


that very almighty Lord, who is no other 
than the Deity presiding over sacrifices 
and wields the wheel of time as His own 
characteristic weapon, and betake 
themselves to the deities worshipped by 
heretics and discarded by Vedic tradition, 
deities who are no better than buzzards, 
vultures, herons and quails (which are 
unable to protect one against the lion of 
death)-on the authority of the sacred works 
of heretics. (29) 
aq matenee afa 
i iat yi fash $ 
TETA aa PAGEANTS TST, 
yp ward Prrarentsyfegdt eat aiara: 
HEAT AN AAT: | Bo 
When they are grossly betrayed by 
those self-deluded heretics, they take up 
their residence with the Brahmana race. 
But, not liking their pious way, such as 
investiture with the sacred thread and the 
worship of Lord Visnu (the Deity presiding 
over the sacrifices carried on by them) 
through the performance of rituals enjoined 
both by the Vedas and the Smrti-texts, 
they join the Sudra community, who like 
the monkey race get paired and maintain 
their families by recourse to what is regarded 
as impurity when judged from the standard 
of right conduct as laid down in the Vedas. 
(30) 
wont Prada: ear eaga g- 
miaa maa farea- 
aaf: 1321 
Indulging in unrestrained licence there 
too, they feel sorely distressed in mind 
and remaining engrossed in vulgar pursuits 
such as looking at the the face of their 
wife and vice versa, forget even the time 
of their death. (31) 
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qafa paR yeq fea, ae 
am: gana AARM: 1 321 

Sometimes, seeking delight in the 
household life, which like trees serves their 
worldly interests alone, they conceive 
excessive fondness for their sons and wife 
and find pleasure like the monkey race in 
coition alone and are thus unable to secure 
release from the bondage of worldly 
existence. (32) 


aaae gepa A 
faftararuTa | 331 
Thus experiencing joy and sorrow on 
the way, they fall into adversity in the form 
of ailments and so on, fearful as a ravine, 
and remain in constant terror of the elephant 
there in the form of death. (33) 
qataaittaraertneterenaifrenrett art 
gami watrartisaedt gaaaf 
aI 3Y 
Now, unable to counteract manifold 
unpleasant experiences—such as cold, wind 
and so on, brought about by divine agency 
or any other being or those relating to 
one’s own body or mind, they are worried 
with the thought of innumerable objects of 
sense. (34) 


afafa aae aaga 

amA | 34 | 
Sometimes entering into business 
dealings with their own fellow-men, they 
secure some wealth through stinginess. 
(35) 


Now, reduced to poverty and deprived 
of all enjoyments (comforts) in the shape 
of a bed to sleep on, a mat to squat on, 


food to eat and other such things, they 
make up their mind to attain, by foul means 
such as theft, the objects of their desire 
when denied to them and meet with ignominy 
and so on at the hands of different people. 
(36) 
wa fermoafragfagesseryereitsty 
yian fae sgeama | 301 
In this way though their feeling of 
enmity with others is enhanced through 
mutual attraction for wealth, they enter 
into matrimonial alliances with one another 
and subsequently dissolve them according 
to the tendencies of their past lives. (37) 


Nay, if anyone, afflicted with manifold 
agonies and obstacles, meets with a calamity 
or dies on this road, others—as is well- 
known—leave him wherever he is and, 
taking with them every new-born child, 
give way to grief, infatuation and fear, 
quarrel with those who oppose them, cry 
in distress, are transported with joy under 
favourable circumstances, sing in a sprightly 
mood and are bound by others, stronger 
than they. With the exception of pious 
souls this company of men, however, never 
returns even to this day to the point (God) 
whence this road of mundane existence 
commences and which the learned declare 
as the end of the road as well. (38) 


The aforesaid men do not take t0 
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the discipline of Yoga (Devotion) nor do 
they attain the supreme state, which can 
be reached through Devotion alone and 
which is easily attained only by sages who 
have shed all forms of violence, who are 
naturally given to self-control and who have 
withdrawn their mind from all worldly 
objects. (39) 
waft faerie aferit a à unis: 
fe ¢ WW wate maA 
paame fag Taare: | Xo | 
Nor do the royal sages who have 
conquered the elephants guarding the 
quarters as well as the four intervening 
corners, and who perform big sacrifices 
listen to this teaching; they would rather 
bite the dust in battle and remain lying on 
the very earth for whose sake they entered 
into enmity with others, accounting it as 
their own, and which they had ultimately 
to abandon, themselves withdrawing from 


the scene. (40) 
miarana aa age: 
qang: Ged see aA 


aeiraareigrenta aga Ars | we 1 


Then clinging to the creeper of Karma 
(action in the shape of remedial measures) 
and somehow rid of the hellish tortures in 
the shape of ailment and other troubles, 
they revert to the path of transmigration as 
aforesaid and join back the company of 
men; and similar is the case with those 
who have risen above to the higher regions 
such as heaven. (41) 


mea — 
miaz mA EA: 
mania yar nyha META: 
Thus do they sing of Bharata’s career: 
No other king can follow even mentally the 
example of the high-souled royal sage 


Bharata, the son of Lord Rsabha, any 
more than a fly can think of emulating the 
speed of Garuda, the king of birds. (42) 


a gn, Gerd Paw: | 
we a HAARATA: 1 +31 
With a heart full of longing for the Lord 
of excellent renown, he abandoned, while 
still young, his wife and sons, kinsmen and 
kingdom, so difficult to renounce and so 
delightful to the heart, even as one would 
throw away excrement. (43) 


at gem, RART, 
maf fart rat: uail 
epi seat rates 
Aapa A HET: | SSI 
Lo! he did not long for sovereignty of 
the earth, sons, kinsfolk, riches and wife, 
so hard to renounce, or even for Sri (the 
goddess of fortune), who, though coveted 
even by the foremost gods, cast Her 
gracious look on him. This was only as it 
should be; for, in the eyes of exalted souls 
whose mind is devoted to the service of 
Lord Visnu, the Slayer of the demon Madhu, 
even liberation (immunity from rebirth) is 
of no value. (44) 
ama eta faga 
arma aR upyana 
mwaa BET 
werent a: HER wy! 
“Hail to Lord Sri Hari, who is Yajfia 
personified, the Defender of righteousness, 
punctiliously carrying out the injunctions of 
scriptures Himself in order to set a noble 
example before the world at large, an 
embodiment of Yoga (the diverse 
methods of God-Realization) and the 
principal theme as Brahma of Sankhya, 
the science of Self-Realization, the Lord of 
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Prakrti (Maya, the divine energy that brings 
forth this cosmos), the Ruler of all Jivas!” 
Thus did he loudly (piteously) and distinctly 
pray even before casting off the form of a 
deer. (45) 


Whosoever repeatedly listens to or 
recites and celebrates this story of the 
royal sage Bharata, whose spotless virtues 
and actions are extolled even by eminent 
devotees of the Lord, a story which brings 
good fortune and confers longevity, wealth, 
celebrity, heavenly bliss and even final 
beatitude—attains all his desired objects 
by himself and seeks nothing from others. 

(46) 


sta DAET TIRÒ MRE GRT Wom T AIRC me 
IA SSeS EATA: U gX N 
Thus ends the fourteenth discourse entitled “The allegorical meaning (of the 
description of the forest of mundane existence) elucidated,” forming part of the 
story of Bharata, in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharhsa-Samhita. 


stay Usaesirseara: 
Discourse XV 
An account of Priyavrata’s posterity continued 


FaR 21 

Sri Suka began again: We have (in 
Vil. 3 above) already spoken about the 
eldest son of Emperor Bharata, Sumati by 
name, who followed in the footsteps of 
Lord Rsabha (lived the life of an ascetic 
who had shaken off all worldly feeling and 
obligation) and whom certain heretics, having 
no respect for Vedic traditions, will set up 
according to their own perverted intellect 
in the Kali age as a deity not mentioned in 
the Vedas, the Vedic pantheon. (1) 


Fare Geer saath ÀSTA 2 | 
A son, Devatajit (a conqueror of the 
gods by name, was born to him through 
his wife, Vrddhasena. (2) 
agai aaa kaga year AA: 
TAS ae gadaa wie sT: 3 | 
a maamme wi GA 
MEEA | | 
Then through Asuri (Devatajit's wife) 
sprang up his son, Devadyumna; from 
Devadyumna, through Dhenumati, was born 
a son, Paramesthi by name; and from the 
loins of Paramesthi, through Suvarcala, 
was born Pratiha, who, having taught self- 
knowledge to many and himself thoroughly 
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purified thereby, realized the Supreme 
Person as his own Self. (3-4) 


From the loins of Pratiha, through his 
wife, also known as Suvarcala, sprang up 
three sons, Pratiharta and so on, the other 
two being known by the names of Prastota 
and Udgata, who were all well-versed in 
performing sacrifices; and from Pratiharta, 
through Stuti, were born two sons, Aja and 
Bhima by name. 


From the loins of Bhima, through 
Rsikulya, sprang up Udgitha; from Udgitha, 
through Devakulya, was born Prastava; 
from Prastava, through Niyutsa, sprang up 
his son, Vibhu; from Vibhu, again, through 
Rati, followed Prthusena; from Prthusena, 
through Akuti, was born Nakta; and from 
the loins of Nakta sprang up the illustrious 
Gaya, son of Druti, the foremost among 
royal sages and a ray of Lord Visnu Himself, 
who has assumed the quality of Sattva (a 
form consisting of Sattva unmixed with 
Rajas and Tamas) with intent to protect 
the universe, Gaya, who attained to the 
rank of an exalted soul by virtue of his 
self-possession and other attributes. (6) 


He had his mind repeatedly chastened 
and rendered extremely pure through the 
disinterested performance of his own duty— 
in the shape of looking after, providing 
with means of subsistence, humouring, 
treating with tenderness and admonishing 
the people and undertaking sacrifices and 
other pious acts in a spirit of complete 
dedication to Lord Visnu, the Supreme 
Person, who is higher than the highest, 
Brahma, Siva and others and no other 
than Brahma (the Infinite)—which had 
rendered it capable of yielding the highest 
results (viz., final beatitude, the supreme 
object of human pursuit), as well as through 
the habit of Devotion to the Lord, acquired 
by constantly adoring the feet of those 
who have realized their oneness with 
Brahma. In that mind, which had now 
been completely rid of all identification 
with the body, which is other than the Self, 
he realized his oneness with Brahma, the 
Supreme Spirit, whose presence was felt 
therein as a matter of course without any 
conscious effort on his part. Yet he had no 
pride in him and as such, in such an 
unegoistic spirit, he protected (ruled over) 
the entire globe. (7) 
weet ma moeda yia somata 2 | 

The knowers of the past, those well- 
versed in the Pauranika lore, chant the 
following verses in praise of Gaya: (8) 


What king, other than a part 
manifestation of the Lord could dare emulate 
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by his deeds Gaya—be he a great sacrificer 
(one who has performed a number of 


great sacrifices), a high-souled man of | 


extensive knowledge, a defender of 
righteousness, one who is wooed by the 
Goddess of Fortune, the leader of an 
assembly of holy men and a true servant 
of pious souls? (9) 


It was him that the pious daughters of 
Daksa (Sraddha, Maitri, Daya and so on)— 
whose benedictions always come true— 
alongwith the deities presiding over a 
number of holy rivers such as Ganga 
sprinkled with water at the time of his 
coronation in supreme ecstasy of joy. And 
attracted by his virtues, like a cow whose 
udders begin to flow at the sight of her 
calf, mother Earth yielded to his subjects 
all their desired objects, even though he 
himself had no desire whatsoever. (10) 

Beara a ae aT 
aft m: 
waan fy eter fam 
aami wei RARI 

The Vedas that had been duly 
propitiated by him through a reverential 
and devoted study as well as the Vedic 
rites, scrupulously and diligently performed 
by him yielded to him all sensuous 
enjoyments even though he was free from 
all cravings. Again, honoured by him with 
volleys of arrows on the battlefield, 

hostile kings brought him rich tributes; 
while the Brāhmaņas, when propitiated 
with righteousness (the scrupulous 
performance of his sacred duties), yielded 


to him in the other world one-sixth of the 
blessings earned by them through their 
religious austerities and 
performances. 
Bizier ucinio sige 
aAA TITRA | 
AEEA RAT- 
kakali G maalia cale LEEN 1231 
While indra, the chief of the gods and 
the lord of paradise, got inebriate at his 
sacrificial performance, where copious 
libations of the intoxicating drink called 
Soma were offered to the gods entitled to 
a share in the sacrificial offerings, the Lord 
Himself, who is the Soul of all sacrifices, 
accepted in person the reward of the sacrifice 
in the form of religious merit, duly offered 
by him with reverence and in a spirit of 
pure (unalloyed) and unflinching Devotion. 
(12) 


sacrificial 
(11) 


By propitiating the Lord, the entire 
creation from Brahma, the creator, down 
to the other gods, men and the sub-human 
species of animate life as well as plants, 
including the smallest blade of grass is at 
once gratified. The selfsame Lord, the 
Soul of the universe, who is ever pleased/ 
all-blissful by nature, Himself felt palpably 
gratified at the sacrificial performance of 
Gaya! (13) 

Target fara: gae sft 
Wa: UT qygiraararguiat aSa | ex | 

From the loins of Gaya, through his 
wife, Gayanti, sprang up three sons, 
Citraratha, Sugati and Avarodhana by name; 
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and from Citraratha, through Urna, came 
Samrat. (14) 


aan a fageat feet sre gu 

From Samrat, through Utkala, sprang 
up Marici and from the loins of Marici, 
through Bindumati, Binduman was born. 
From Binduman, through Saragha appeared 
ason, Madhu by name; from Madhu through 
Sumana, sprang up Viravrata and from 
Viravrata, through Bhoja, Manthu and 
Pramanthu were born; from Manthu, through 


Satya, appeared Bhauvana; from Bhauvana, 
through Dusana, Twasta was born; from 
Twasta, through Virocana, came Viraja: 
and from the loins of Viraja, through Visuci, 
were born a hundred sons, the eldest of 
whom was Satajit, and a daughter, too. 
(15) 
ward vei: — 
Wart ani faye: | 
wate atc freq: YET aT! ee | 
About Viraja runs the following verse: 
“Viraja, the last-born in the line, adorned 
this race of Priyavrata by his glory even as 
Lord Visnu brought glory to the gods by 
appearing in their midst as Vamana, the 
divine Dwarf. (16) 


IA TEIR ATA: It 24 M 
Thus ends the fifteenth discourse entitled “The posterity of Priyavrata,” in Book 
Five of the great and glorious Bhagavata-Purdna, otherwise known as the 
Paramahamsa-Samhita. 


sta ASNS eared: 
Discourse XVI 
A description of the terrestrial world 


adara 

smaa peaa aAA aR A 
aa A WHAT ST ETA R l 
King Pariksit said: You have described 

the extent of the terrestrial globe as covering 
the whole range where the sun shines and 
where, on the other hand, the yonder 
moon with the host of other heavenly bodies 
is visible. (1) 
arta faamaaa: Beara: Ae 
fase saan aa rem: maA- 


fama Te Gel Afar na 
ama agaa ad faaan 2 1 
Within that very extent are comprised 
the seven oceans formed by the seven 
furrows dug by the revolving wheels of 
the chariot of Emperor Priyavrata; and it is 
to these oceans indeed that you have 
ascribed, O glorious sage, the division of 
the earth into seven distinct Dwipas (sub- 
divisions). | have a desire to know all this 
in detail with the extent and characteristic 
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features of the various divisions, the oceans 
and so on. (2) 

mad Tord en arated wT 
wrest Gena sree oe mentor afe 
mae amdi g I. 
Msierah 3 

For, when focussed on the Lord’s gross 
material form in the shape of this universe, 
the mind becomes gradually fit to be 
concentrated on the immaterial, most 
subtle/hard to perceive, self-effulgent and 
transcendent Brahma, the Infinite, known 
by the name of Lord Vasudeva. Therefore, 
be pleased to describe the same, O my 
preceptor! (3) 


The sage, Sri Suka, replied: No man, 
O great king, can ever succeed in 
ascertaining with his mind, much less 
describing in words, the full extent of the 
vast display in the form of the universe, 
set up by the Gunas of the Lord’s Maya, 
(deluding potency) even if he strives for a 
whole lifetime of the gods. Therefore, we 
propose to discuss at length only the salient 
features of the terrestrial globe with the 
names, position, extent and characteristics 
of the various subdivisions. (4) 

A ard Ga: GIRAR 
fadoa: maA gar gR 
kcu OS) 

As for this particular Dwipa, the one 
inhabited by us, it represents the innermost 
of the seven sheaths of the lotus-like 
terrestrial globe, with a diameter of one 


lakh Yojanas (8,00,000 miles) and round 
in shape like the corolla of a lotus. (5) 


aaa ator FAAA- 
maama Aaa: gar 
afa & 


In this Dwipa are comprised nine Varsas 
(subdivisions of a Dwipa)—each nine 
thousand Yojanas (72,000 miles) in extent- 
clearly divided by eight mountain ranges 
which form their natural boundaries. (6) 


In the middle of these continents stands 
the inner Varsa, called llāvțta, at the centre 
of which is situated the king of all principal 
mountain ranges, Meru (Sumeru), entirely 
consisting of gold and possessing a height 
equal to the extent of the Dwipa, viz., one 
lakh Yojanas. It forms the pericarp of the 
lotus-like terrestrial globe and has a diameter 
of thirty-two thousand Yojanas (2,56,000 
miles) at the top and only sixteen thousand 
Yojanas (1,28,000 miles) at the foot, with 
its root lying under the earth’s surface to a 
depth of sixteen thousand Yojanas, (That 
is to say, the mountain is only eighty-four 
thousand Yojanas high above the earth's 
surface). (7) 


To the north of Ilavrta are situated one 
after another the three mountain ranges 
called Nila, Sveta and Srngavan, severally 
forming the boundaries of the Varsas bearing 
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the names of Ramyaka, Hiranmaya and 
Kuru and extending east and west as far as 
the salt ocean, each two thousand Yojanas 
(16,000 miles) wide and every exterior range 
being shorter in length alone by alittle over 
one-tenth of the next interior range, but 
equal in height and breadth. 


Likewise to the south of Ilavrta, and 
extending from east to west, stand the 
three mountain ranges called Nisadha, 
Hemakuta and Himalaya—each possessing 
a height of ten thousand Yojanas (80,000 
miles) and severally marking the boundaries 
of Harivarsa, Kimpurusavarsa and 
Bharatavarsa. (9) 


aera TAG yän a 
Taare facet 
ug: Fagaras: dart Faget 901 

Even so, to the west and east of 
llavrta stand the mountain ranges of 
Malyavan and Gandhamadana respectively, 
severally extending as far as the Nila 
mountain on the north and the Nisadha 
mountain on the south and covering a 
breadth of two thousand Yojanas (16,000 
miles) each. They mark the boundaries of 
the Varsas called Ketumala and Bhadrasva, 
respectively. (10) 


Tet Beret: gA: p sega 
Aa Arafa A 
IRT: 1221 

On the four sides of Mount Meru 
stand the Mandara, Merumandara, Suparsva 
and Kumuda mountains, forming its 
buttresses, as it were, and having a length 
and height of ten thousand Yojanas (80,000 
miles). (11) 
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AA, aR AN: 
uea: udaha gaea- 
mag facuaada: SAATANA: 122 | 

On these four mountains stand four 
big trees of mango, Jambu (rose-apple), 
Kadamba and banyan, respectively, looking 
like their flags, each possessing a height 
of one thousand and one hundred Yojanas 
(8,800 miles) and a diameter of a hundred 
Yojanas (800 miles) at its trunk, and its 
branches extending within a diameter equal 
to its height. (12) 


Besides these trees there are four 
lakes as well of milk, honey, sugarcane 
juice and fresh water, respectively. The 
demigods—the Yaksas, Kinnaras and so 
on, who drink of these, O Pariksit (the 
foremost of the Bharatas), enjoy mystic 
powers as a natural consequence. (13) 

eA a vata aR tet Amei 
aun addtustata ex 

There are also four celestial gardens, 
called Nandana, Caitraratha, Vaibhrajaka 
and Sarvatobhadra. (14) 


In these gardens the foremost of gods, 
leading a bevy of most charming celestial 
beauties with them, carry on their sports, 
their glories being sung by hosts of 
demigods. (15) 

Tig AA a- 
iA irae 
uafal gg | 

From the top of the celestial mango 
tree, eleven hundred Yojanas high, standing 
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on the bosom of Mount Mandara, drop maguna Terarat after 
down fruits as colossal as a mountain- | ag@arafaerart aapi 


peak and luscious as nectar. (16) 


A river, Arunoda (lit., having red water) 
by name—so-called because of its carrying 
as water the most delicious, naturally 
fragrant and highly perfumed with other 
scents, abundant and scarlet juice of these 
fruits bursting open with the fall flows from 
the summit of Mount Mandara and irrigates 
the eastern part of Ilavrta. (17) 

agea AAT OSTA 
aTmaraeagtarrerarat ayant 
FARTS TAT Aa | R 


The breeze perfumed by contact with 
the person of Yaksa ladies forming the 
retinue of Goddess Parvati, the divine 
Consort of Lord Siva, surcharges with 
fragrance the whole area about them as 
far as ten Yojanas (80 miles), which is 
possible only because of their drinking this 


water. (18) 


Similarly a river, Jambu by name, 
emanating from the juice of rose-apples of 
the size of elephants and having very 
small seeds, burst open as a result of their 
fall from an exceedingly high level, falls 
from the summit of Mount Merumandara, 
ten thousand Yojanas high, on the earth 
below and waters the whole of the southern 
part of Ilavrta, standing to the south of that 
river. (19) 


TTR AAAS ATG Tat aA 20 | 
The clay on both the banks of this 
river, getting saturated all over with that 
juice, and undergoing a chemical change 
under the joint action of the wind and the 
sun, is transmuted into high-class gold, 
known by the name of Jambunada, which 
ever serves to adorn the person of immortals. 
(20) 


ag g aa fagara: He qatafirige- 
EHH ATEN ULISAT AT MAT | 28 | 

Indeed, as the tradition unmistakably 
points out, the gods and other heavenly 
beings, such as the Gandharvas, with their 
spouses wear this on their person in the 
shape of diadems, bangles, girdles and 


other ornaments. (21) 


Five torrents of honey, each measuring 
five fathoms in diameter—that stream forth 
from the hollows of that great Kadamba 
tree which stands firmly rooted on Mount 
Supargva—when falling from the summit 
of Supargwa, delight with their aroma 
the region of Ilavrta, lying to the west of 
those torrents. (22) 

a aami gaai aa 
qarara | 33 

The breeze surcharged with the odour 
issuing from the mouth (breath) of celestial 
damsels drinking of those torrents, perfume 
an area of one hundred Yojanas (800 
miles) all round. 23) 


ENS ck 
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ud Gaeta a: aa À A aE 
qe Ah: wattage 
PUTAS: Ad Wa HMA AKT: 
13x1 

In the same way from the boughs of 
that banyan tree, Satavalsa by name 
so-called because it has hundreds of boughs, 
which stands firmly rooted on Mount 
Kumuda, issue a number of streams—all 
flowing downward and capable of yielding 
the objects of one’s desire, such as milk, 
curds, honey, clarified butter, jaggery, cereals 
and other edibles as well as raiment, beds, 
seats and ornaments and, falling from the 
summit of Mount Kumuda, benefit the region 
of llavrta lying to the north of the said 
mountain. (24) 


ast a aA wart 


Afflictions of various kinds—such as 
wrinkles, grey hairs, fatigue, perspiration, 
foul smell, old age, disease, untimely 
death, sensations of cold and heat, pallor 
and other troubles are never experienced 
by those created beings that make use of 
these rivers; nay, they enjoy the greatest 
happiness throughout their life. (25) 


Sree ak TANE 
saaara argie far 
dimana fina A: 
fR ga Sree Ye Ula SIRT: 1 28 | 

Like filaments surrounding the pericarp 
of a lotus, there are twenty mountains— 


Kuranga, Kurara, Kusumbha, Vaikanka 
Trikata, Sisira, Patanga, Rucaka, Nisadha 
Sinivasa, Kapila, Sankha, Vaidūrya, Jarudhi. 
Harhsa, Rsabha, Naga, Kalafijara, Narada 
and so on—situated round about Meru 
near its foot. (26) 

mag Fe ymer 
mema aee gage waa: | waa 
ymaa aa horam 
WAT AAA TS urd: uf 
Restate uftagaenita ae: | 29 

Again, to the east of Meru stand the 
Jathara and Devakuta mountains, extending 
north to south to a length of eighteer 
thousand Yojanas (1,44,000 miles) anc 
possessing a height and width of tw 
thousand Yojanas (16,000 miles). Similarly 
to the west of the same mountain ar- 
situated the Pavana and Pariyatra; to the 
south of Meru stand the Kailasa and Karavire 
extending east to west—and to the nort 
are situated the Triśrħga and Makara 
Enclosed on all sides by these eigh 
mountains, Mount Sumeru, the mountair 
of gold, shines as a sacred fire surroundec 
by blades of Kusa grass, marking its 
boundaries as it were. (27) 


Writ waa sree sacra 
agar wares wien 
aaa 

On the summit of Mount Meru, at the 
very centre, they say, is situated the city of 
Brahmā (the self-born), built entirely of 
gold, with an area of fourteen* thousand 
Yojanas (1,12,000 square miles) and 
rectangular in shape. (28) 


* The compound epithet stqatsrrareeiry could be taken on the face of it to mean ‘covering an area 
of a thousand times ten thousand i.e., one crore square Yojanas or eight crore square miles’, as almost 
every renowned commentator of Srimad Bhagavata has done. Considering the extent of Mount Meru, 
which is mentioned in passage 7 above as only 32,000 Yojanas wide, however, this figure strikes us as 
enormous. Hence, following a learned commentator, we have split the compound as sagada aÀ Breet 
= and taken ae to mean ‘covering an area of four thousand square miles'—aeem™ (aq-aeenfer) VAT 
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amg RÀ Aae afa 
asi TAA ASEITA: |3 | 


After this model and round about the 
same have been built the eight cities of 


the eight Lokapalas (guardians of the 
spheres-Indra and others) in a style befitting 
their master and in the direction allotted to 
him, each city being one-fourth in extent of 
Brahma’s city. (29) 


shy DIEA AEIRIÒ MAEA GETT TTY ITPRO 
TA DERS ATA: I 25 M 
Thus ends the sixteenth discourse entitled “A description of the terrestrial world” 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharhsa-Samhita. 


AA Urea sear: 
Discourse XVII 


An account of the descent of the holy Ganga and a song of praise to 
Lord Sankarsana by the divine Sankara 


aaa: | 2 l 

Sri Suka continued: Standing on this 
terrestrial globe (referred to in the foregoing 
discourse) when Lord Visnu Himself, 
appearing in the form of Trivikrama* at the 
sacrificial performance of Bali, raised His 
left foot in order to measure the heavenly 
regions after having measured the earth, 


including the subterranean worlds with His 
right foot, a stream from the (immaterial) 
waters existing outside the egg-like cosmos, 
which rushed inside through a breach made 
in the upper shell of the cosmic egg as a 
result of its being pierced by the nail of His 
left big toe, flowed down to the realm of 
Dhruva, forming the crest of the starry 
heavens, which they call Visnupada (the 
abode of Lord Visnu), after a very long 
measure of time covering a thousand 
revolutions of the four Yugas (Satya, Treta, 
Dwapara and Kali). While washing the 
lotusfoot of the Lord on which it fell in the 
very first instance, it got coloured by its 
red pollen-like dust and thus acquired the 


eM: Fl. Thus interpreted, the compound will mean ‘having an area of ten plus four, i.e., fourteen thousand 
square Yojanas, which exactly tallies with the figure given in the Visnupurana. In that we come across the 
following description of the city of Brahma on the summit of Mount Meru : 

agén arent aor eg AR Aaa awe: vfen fafa i (i. ii. 31) 


* For an account of the Lord's descent as Vamana (the divine Dwarf) and His assuming 4 cos! 


mic 


form (as Trivikrama) at the sacrificial performance of Bali, the celebrated demon king and a great devotee 


of the Lord, see Discourses XVIII-XX of Book VIII. 


Dis. 17] 


+ BOOK FIVE » 


645 


virtue of wiping out by its very touch the 
dirt of sin of the whole world, itself remaining 
untouched by the sin, and was thenceforth 
expressly and directly called by the sacred 
appellation of “Bhagavatpadi”, that which 
proceeds from the foot of the Lord Himself, 
to the exclusion of other names—Jahnavi, 
Bhagirathi etc., suggesting other later and 
less momentous associations. (1) 


wa tala Ghad aa: aera 


In the aforesaid realm indeed that 
foremost devotee of the Lord, Dhruva, the 
celebrated son of Uttanapada, steadfast in 
his vow of devotion, bears sprinkles on his 
head even to this day the water of the holy 
Bhagavatpadi, later known as the Ganga, 
with supreme reverence, remembering that 
it has washed the lotus-foot of his family 
Deity, his heart deeply saturated with an 
incessant flow of constantly growing 
devotion, with tears of pure love escaping 
from his eyes resembling a pair of lotus 
buds-half—closed in a fit of self-forgetfulness 
induced by ardent longing for his beloved 


Lord, and the hair on his body standing on 
their end. 


Further on, in the next stages of the 
descent of this stream, the seven seers 


responsible for the maintenance of the 
world order and having their abode 
immediately below the realm of Dhruva, 
where the seven stars of the Ursa major 
are located, who know the greatness of 
this holy stream, receive (sprinkle) it with 
great reverence even to the present day 
on the tuft of their matted locks, in the 
same way as the seekers of liberation 
would hail final beatitude coming to them 
in a concrete form of its own accord, 
accounting it the supreme reward of their 
austerities, having spurned all other objects 
of human pursuit including Self-Realization, 
simply due to their having achieved the 
boon of unceasing devotion to Lord 
Vasudeva, the Soul of the universe. (3) 

mAAR feat gaT- 
mangsa era aA x 1 

Descending thence through the heavens 
(the passage of the gods), crowded with 
many billions of aerial cars, the stream 
washes the lunar sphere and comes down 


to the city of Brahma on the summit of 
Mount Meru. 


Branching forth into four streams there, 
the Bhagavatpadi flows in four directions 
under four different appellations—Sita, 
Alakananda, Caksu and Bhadra and finally 


enters the ocean, the lord of streams and 
rivers. 


(5) 
tat | ankane- 
rassa: vea meea- 


qi Ra aat rei ffir 
amaga aA & | 


Passing through the city of Brahmā 
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and gradually descending from the principal 
summits of one of the many mountains 
represented (in XVI. 26 above) as so many 
filaments surrounding the pericarp-like 
Mount Meru, the Sita falls on the peaks 
of Mount Gandhamadana and, coursing 
through Bhadrasvavarsa, enters the salt 
ocean on the east. (6) 

Ue Tera TAS gaT 
dami aq: ia fer aai 
ufan 9 1 


Likewise, reaching Mount Malyavan and 
descending from it, the Caksu flows with 
unabated speed in the direction of the land 
of Ketumala and enters the ocean on the 
west. (7) 

wat A A Paa fate 
Penim gad: ygd- 
mamm sei, gea Aai afr 
aaan ¢ 

Descending from the summit of Mount 
Meru in a northerly direction and leaving 
one mountain-peak after another, the Bhadrā 
flows from the peak of Śrňgavān in the 
direction of the northern Kurus and enters 
the ocean in the north. (8) 


qè usyan p a gA e 1 

Even so, flowing to the south of 
Brahma’s city on Mount Meru and passing 
through many a mountain-peak, the 
Alakanandā reaches the mountain-range 
of Hemakūța and, rolling down from 
Hemakita to the peaks of the Himalaya 
mountain with a tremendous speed and 


coursing through Bharatavarsa, enters the 
ocean in the south. And for a man who 
goes forth to bathe in this river, the reward 
of ASwamedha, Rajasuya and other great 
sacrifices becomes easy of access at every 
step. (9) 

IÀ a Aa Taya at ad aha sey 
dataa: FAT: 101 

There are in every Varsa (subdivision 
of Jambudwipa) hundreds of other rivers, 
both big and small, having their source in 
Mount Meru and other mountains. (10) 

vata anata ad arate autor 
Tatton gane ara carters 
aaa RI 

Of all these Varsas, the learned 
declare Bharatavarsa alone as the land 
where a man can shape his destinies 
through actions. They speak of the other 
eight Varsas as the places for enjoying the 
fruit of such merit as still remains to be 
enjoyed by those who return from heaven 
after exhausting the stock of merit which 
entitled them to a residence in that realm, 
and designate these as the celestial spots 
on earth. 


HEAT TA ATTA: ret ada! kz! 

The god-like men inhabiting these 
Varsas, live to an age of the thousand 
human years and are endowed with the 
strength of ten thousand elephants. The 
couples there are extremely happy with 
their adamantine frame, never-failing 
strength, lasting youth and abundant 
sense-delights, and are possessed of 
extraordinary venereal capacity; while the 
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wives conceive only once and that too 
during the closing year of their men's life, 
which also marks the end of their period of 
sexual enjoyment. The conditions prevailing 
there are throughout the same as obtain in 
the Treta age here. 


Here indeed in the precincts of 
hermitages and the valleys of the principal 
mountains, forming the boundaries of these 
Varsas, with their picturesque woodlands 
looking very graceful on account of trees 
with their branches and the creepers 
supported by them bending low under the 
charming load of bunches of flowers, fruits 
and tender foliage of all seasons, as well 
as in the lakes of limpid water, resonant 
with the noise of swans, water-fowls, 
Karandavas, cranes and ruddy geese- 
ravished by the fragrance of diverse species 
of blooming young lotuses-and with the 
humming of various species of black 
bees, the lords of gods divert themselves 
at will with aquatic sports and various 
other amusements, the chiefs of their 
respective retinues adoring them with rich 
presents and their mind and eyes captivated 
with the dalliance, winsome smiles and 
playful glances, charged with love, of 
charming celestial ladies. (13) 


In all these nine Varsas, Lord Narayana, 
the Supreme Person, remains personally 
present in His diverse manifestations even 
today in order to shower His grace on His 
devotees (in the manner to be shown 
hereafter). (14) 


FA g A wa wR Wa ATT 
wacom fates warn: graffi 
FMA: TATRA SATE | gy | 

In Ilavrta, of course, the only male 
available is Lord Sankara, the Source of 
this universe; none else who is aware of 
the circumstances which led to the curse 
pronounced by Lord Siva for the satisfaction 
of Goddess Parvati, the divine Spouse of 
Siva, whose divine sports had been 
interrupted by the unannounced and hence 
unwelcome presence of sages in Her 
pleasance, dare enter this land. How a 
male attempting to enter it is transformed 
into a woman | shall narrate later on (in 
Book |X). 


pe IR Atel pe 


Waited upon by hosts of women, 
numbering billions and forming the retinue 
of Goddess Parvati, Lord Siva, the Source 
of the universe, adores there His own 
Cause, the fourth manifestation, presiding 
over destruction, the function of Tamoguna, 
and known by the name of Sankarsana, of 
Lord Visnu, the Supreme Person, appearing 
in four forms (Vasudeva, Pradyumna, 
Aniruddha and Sankarsana)—realizing His 
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presence in the mind in the form of a 


conceptual image and muttering the 

following prayer : (16) 
TATATA 

Š% w aà mgema wA- 


aema AA sft! RO 

Lord Śiva prays: “Hail, hail to the infinite 
Lord Visnu, the Supreme Person, denoted 
by the mystical syllable OM, and manifesting 
all virtues though Himself unmanifest. (17) 


“O adorable One! | adore You, the 
supreme Lord, whose lotus-feet afford 
shelter to all, the highest Abode of all 
divine attributes, viz., universal lordship 
and omnipotence, piety of all kinds, entire 
glory, all wealth and splendour, omniscience 
and unattachment to everything! You 
have fully revealed before Your devotees 
Your divine form that protects all created 
beings and put an end to their rebirth; 
while You perpetuate the bondage of worldly 
existence in the case of those who are not 
devoted to You. (18) 


“Who that seeks to subdue his senses 
would not esteem You, whose vision is not 
at all coloured by the objects of senses, 
which are products of the Gunas of Maya, 
nor by the activities of the mind—even 
though You witness all with a view to 
controlling everything, unlike our vision, who 
have not been able to curb the vehemence 
of wrath. (19) 


aag a: ufana maa 
ada NAATA: | 

qa maA sft fear 
aae: woyiaatiatsan: | Qol 
“To him who looks upon the body, 
which has no reality whatsoever, as his 
own self, You appear through (Your own) 
Maya (deluding potency) as though drunk, 
with Your eyes reddened by the use of 
spirituous liquor and distillates (toddy etc.). 
Nay, the wives of the Nagas (the denizens 
of Patala, the nethermost of the subterranean 
regions) are unable to worship You through 
bashfulness, their mind being excited with 
love at the very touch of Your feet. (20) 


yavset 

“The sacred texts of the Vedas declare 
You as responsible for the evolution, 
existence and dissolution of this universe, 
though beyond these states Yourself, eternal 
as You are. You never feel the presence 
of the terrestrial globe, lying like a mustard 
seed somewhere on the sublime base of 
Your thousand hoods. (21) 


aera mi À Wer 
aama maa: fect 
ands Aa aa 
dmh amai ANRI 
“Your very first manifestation, springing 
up from the three Guņas, modes of Prakrti, 
was known as Mahat-tattva, the principle of 
cosmic intelligence, which in the form of 
Citta or the faculty of ratiocination is rooted 
in Sattva and which, when considered from 
the point of view of the Spirit presiding over 
it and visualized as one with the Supreme 
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Deity, came to be known as Lord Brahma. | mentioned above, the five gross elements 
And descended from him, |, Rudra, bring | and the Indriyas, evolve this creation by 
forth through My own glory (in the form of | Your grace alone (23) 
Ahankara or the Ego), consisting of the 
three Gunas (because evolved from the 


ma aà Treated: | 
Mahattattva, a product of the three Gunas)— a a f à 
the deities presiding over the ten Indriyas 
i i wa mA fanden RX 
and the mind and the mind itself that are l 3 
Sāttvika in character, the five gross elements, “Deluded by the objects of senses, which 


which are rooted in Tamas, being inert by | are the creation of the three Gunas, this 
nature, and the ten Indriyas, which are | Jiva, that is subject to birth and death, can 


predominantly Rajasika. (22) | never know except by Your grace the Maya, 
A ad aa ast wan: the principle of cosmic illusion, which has 
fier: greet ga garafan: | been conjured up by You and which subjects 

Were lel as it to the bondage of Karma (action prompted 


by interested motives); much less can it 
wm wd aaa 231 


ay know with any amount of ease the means 

“Remaining under the control of the | of getting over that Maya. Moreover, the 
Supreme Person in You and unified by the | creation and dissolution of the universe are 
active principle in the shape of the vital nothing apart from You inasmuch as both 
airs like birds held by a string, we all, viz., 


these events take place in You. Therefore, 
the Mahattattva, the ego, the deities | obeisance to You!” (24) 


Shi AIEI Terr WAER GRIN HRA TARSAT: N 20 N 
Thus ends the seventeenth discourse, in Book Five of the great and glorious 
Bhāgavata-Purānņa, otherwise known as the Paramahamsa-Samhita. 


SIATS TSS Sears: 
Discourse XVIII 


A description of (the various Varsas) of the 
terrestrial globe continued 


aye Fara Bhadrasrava by name (the ruler of this 

aM a vasa aM gaT: | Varsa) as well as the chief men of his 
Tem yaa maea area frat | retinue adore the favourite manifestation 
wi mti gasite Ào afè | of Lord Vasudeva Himself, known by the 
dadea soa | 81 name of Hayagriva, who is piety personified, 


$ri Suka went on: Even so, in| realizing His presence through supreme 
BhadraSwavarsa a son of Dharma, | concentration of mind while muttering the 
the deity presiding over righteousness, | following prayer. (1) 
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WRATH FF: 
a amt umad emtarafasierra aa 
zia 


Bhadraśravā and his men pray: “Hail 
to the almighty Dharma, denoted by the 
mystical syllable OM, who purifies the 
mind! (2) 

et faai agafi 

tri isi fe iaa ovata 
arate fart A 

Pia yi fort Rifai 31 

“Oh, how marvellous are the doings of 
Your Maya, deluded by which this Jiva 
fails to perceive Death, who kills all, though 
endowed with vision, when he desires to 
survive even after cremating his father 
and son (old and young), contemplating 
evil deeds in order to enjoy the carnal 
pleasures which have no reality whatsoever! 

(3) 
aaa fart paa: a ayat 
uaa mwena faafaa: | 
ante ya wart a 
yai pami aAA aH! x | 
“The learned have spoken of the world 
as perishable; while those wise men who 
have realized the Self even perceive it as 
such through deep concentration of mind. 
Yet are people deluded by Your Māyā, O 
birthless one ! Highly wonderful are Your 
ways and | simply bow to You, the 
birthless Lord. (4) 


farsa À 
qh a fat aia aiana 
aata aR a ag: & 1 

“The functions of creation, preservation 


and dissolutions of the universe have been 
attributed by the Vedas to You, who are 


really a non-doer and unveiled by Maya, 
This is, however, not at all surprising in 
Your case; for activity is but proper to You, 
who are everything through Māyā and, 
therefore, the cause (the progenitor) of all 
effects; while, as a matter of fact, You are 
unconditioned i.e., unveiled by Maya and 
therefore actionless. (5) 


“Appearing in the form of a man-horse 
(a man with the head of a horse), it is You 
who rescued from the bottom of the ocean 
and restored to the supplicating Brahma, 
the first seer, the Vedas, that had been 
stolen away by the demon Madhu, who 
was ignorance personified, at the time of 
universal dissolution. Therefore, hail to You 
of unfailing resolve!” (6) 

gat mà eR 
amena aaar eR St 
mage aA Saray 
SAATTAA RANA Be agen ss 
Aan 9 1 


Again, in Harivarsa the Lord abides in 
the form of Narahari, a man-lion. The 
circumstances that led Him to assume that 
queer form | shall relate later on while 
narrating the story of Prahrada in Book 
VII. The great devotee, Prahrada, who is 
an abode of all good qualities inhering in 
exalted souls and whose virtue and ideal 
conduct brought sanctity to the entire 
race of the Daityas and Danavas, 
adores this form, beloved of him, through 
a course of uninterrupted and undivided 
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devotion, alongwith the other people 
inhabiting that Varsa, and repeats the 
following prayer: (7) 
dow wad Ae qa 
santas are amde amiga ca 
Ta THT Wa Ta 3 Tare! SETA 
yA 3% aI 2 1 
“Hail to Lord Narasirnha, who is denoted 
by the mystical syllable OM ! Hail to the 
Light of all lights !! Fully reveal Yourself, O 
Lord with adamantine claws and adamantine 
teeth !!! Burn down, O burn down our 
latent desires, the seeds of future actions; 
swallow up, O swallow up all darkness in 
the form of ignorance. We offer our worship 
to You, O Lord, appear in the horizon of 
our mind in such a way as to make us 
fearless, to rid us of all fear, Orn Ksraum*!” 
(8) 
maq fava we: miga 
eae Ya fore fare fèron ı 
Tt MR mAg 
adya at afaratqat 31 
“May all be well with the world; may 
the wicked become gentle. May all living 
beings contemplate good to one another 
with their intellect and may their mind 
resort only to that which is good; and may 
our thought as well as the thought of 
others be fixed on You (Lord Visnu) without 
any motive whatsoever. (9) 


“If there be any attachment in our 
heart, let it be for the loving devotees of 
the Lord and on no account for our dwelling, 


wife, children, wealth and kinsmen. For, 
he who is contented with the bales 
necessaries of life and self-possessed attains 
blessedness at no distant date, but not he 
who loves the objects of the senses. (10) 


Praca 
del og: Seperate ATTA 
Tea: afafintdtsgsi 


at à a aaa pef 2 
Entering through the ears the mind of 
those who repeatedly listen to the purifying 
accounts of the exploits of Lord Visnu, the 
Bestower of Liberation—which possess a 
unique glory of their own and which one 
gets to hear in the company of such 
devotees—the birthless Lord takes away 
the impurities of their mind! Who then 
would not resort to such devotees? (11) 
weit Rma 
wetter aaa gar: 
mame pù m 
wà mad af: 
In the heart of a man who is blessed 
with exclusive devotion to the Lord 
permanently dwell the gods with all their 
virtues. But how can the qualities of exalted 
souls exist in him who, far from being a 
devotee of the Lord, runs after the illusory 
objects of senses under the impulse of 
desire? (12) 
RE manera åf- 
ma garona Aa | 
fen wisi af ant ae 
Wel Ferd a TÄT g3 1 
As water is dear to the fish as their 
very life, Lord Śrī Hari indeed is the veritable 
soul of all embodied beings. Ignoring Him, 
if a man, however great he may be, remains 


* A mystical syllable sacred to Lord Nrsimha. 
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attached to his home, his greatness, then, 
is reduced to that type which couples 
claim in advanced age. (13) 


aema- 


m ETA, 
iem magiaa ey 
Therefore, renouncing the home, which 

is the root avidity (the thirst for pleasures), 
attachment, grief, anger, pride, longing for 
anothers wife and wealth etc., fear, 
wretchedness and mental anguish and, as 
such perpetuate the cycle of births and 
deaths take refuge in the feet of Lord 
Nrsirhha, the only safe retreat.” (14) 


So in Ketumalavarsa the Lord stays in 
the form of Kamadeva (Pradyumna) with 
intent to please Goddess Laksmi, His own 
divine consort, as well as the daughters 
(the female deities presiding over nights) 
and sons (the deities presiding over days)— 
the rulers of that Varsa of Sarhvatsara (the 
deity presiding over a year, a Lord of 
created beings), severally numbering 36,000 
(as many as there are days and nights 
comprising the full span of human life, viz., 
a hundred years). The embryos born in 
the womb of the daughters of Sarhvatsara, 
whose mind gets frightened by the dazzling 
brilliance of the mighty weapon, the discus 
Sudargana, of Lord Visnu (the supreme 


Person), perish at the end of a year and 
get discharged in a lifeless state. (15) 


By the elegance of His lotus face, 
lovely with the shapely arches of His brows, 
which are slightly raised on account of His 
playful glances accompanied with a winsome 
smile-which in its turn is embellished with 
the charm of His highly graceful gait—He 
brings excessive joy to Goddess Rama, 
who is His other Self and thereby delights 
His own senses. (16) 

aera mami we Ufa 
m oat Paces Tig uag RTN 
a aaie sé Aage 

Accompanied by the daughters of 
Prajapati Sarnvatsara during nights and by 
their spouses (the deities presiding over 
days) during the daytime, Goddess Rama 
waits upon the aforesaid manifestation of 
the Lord, an embodiment of His own will or 
creative energy, by recourse to supreme 
concentration of mind and repeats the 
following (prayer): (17) 

so a g ý S wh aà wea 
ammi mià Aenne- 
aaa a ada wae sina 
FETS HUNT ATT AH SUA AT | Ve | 

“Hram ! Hrim !! Hrūm !!!* Hail to Lord 
HrsikeSa (the Controller of the senses), 
denoted by the mystic syllable OM, 


* The Tantras mention a number of mystical syllables (Bija-Mantras) whose utterance is believed 
to possess a unique power to propitiate and reveal certain deities. Hram, Hrim and Hrim are three such 
syllables well-known for their efficacy to please a number of gods and goddesses. They are obviously 
intended here to propitiate Lord Pradyumna, who is Love personified. 


Dis. 18] 


distinguished by all extraordinary qualities, 
the Ruler of all the organs of action and 
the senses of perception, as well as of the 
four aspects of the internal senses, viz., 
the intellect, the ego, the understanding 
and the mind, including their functions and 
objects, who is manifested in the form of 
the sixteen limbs of a subtle body, viz., the 
mind and the ten Indriyas and the five 
subtle elements, who is Veda personified, 
who in the form of food sustains the physical 
body, who is immortality, final beatitude, 
itself, nay, who is everything and who is 
the fountain of all strength of mind, the 
potency of the Indriyas and physical strength. 
Hail to You, our beloved Lord, Love 
personified, both here and hereafter.” (18) 

fat aaa ahat eat 

NTA cites ATASAT | 

wat a a à often 
frat mji AAAA: 1291 
“Women (maids) in this world desire to 
obtain another man as a husband by 
propitiating Yourself, the very Director of 
the senses, through sacred vows of various 
kinds. They, the earthly husbands obtained 
by them, are surely unable to protect the 
beloved offspring, wealth and life of these 
women, since they (the husbands) are 
anything but independent themselves. (19) 

u àu: egia: wa 

wd: A a WAAL 

u u an fat i 

Amaea ATA UTI 201 


He alone is a master in the real sense, 
who has no fear from any quarter himself 
and is able to protect on all sides a person 
Stricken with fear. You are the only lord 
answering these qualifications, since You 
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account no other joy higher than the 
realization of Your own blissful nature. 
Otherwise, if Your joy depended on others, 
You would be far from independent and in 
the event of there being a number of 
independent rulers there would be fear 
from one another. (20) 


mT wa à memei 
Permanente | 
mwa maias Fert 
Gera Wey TAA R? I 
Again, she who exclusively desires to 
adore the lotus-feet of such a lord in You 
succeeds in attaining all the objects of her 
desire and yet enjoys the fame of being a 
disinterested devotee. If, on the other hand, 
You are worshipped by a woman and 
approached with a longing to secure from 
You, her sought for boon, You bestow on 
her that boon alone, with the result that on 
the said object of her longing being destroyed 
in course of time she feels much afflicted, 
O Lord ! (21) 
TTT SARTA- 
maa St aw àa: 
mt | Ma nÈ 
frame aye AST 221 
Even Brahma, the birthless creator, 
Lord Siva, the all-powerful, gods like Indra, 
demons and the like, whose mind is attached 
to the objects of senses, practise severe 
austerities for winning me, my grace, but 
fail to secure me barring him who is devoted 
to You—inasmuch as my heart is fixed on 
You alone, O invincible Lord! (22) 
a a cer vif aad 
ange aA aaa 
faufa ai men atva aaa 
wm jAi faya 221 
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Be pleased, O immortal Lord, to place 
on my head Your adorable lotus-like hand, 
which You have so often placed on the 
head of devotees. | certainly enjoy Your 
esteem in that You bear me by way of an 
emblem in the form of a golden streak on 
Your blessed bosom, O adorable one! Yet 
| am deprived of Your grace, which is the 
exclusive privilege of devotees, an anomaly 
which | am unable to understand. This is, 
however, no cause for wonder; for, who 
can hope to divine the raison d'etre of 
whatever is wrought by Your Maya deluding 
potency, omnipotent as You are?” (23) 

Tao tad: frat area 
aipa wt: mii a sarin 
Tent Ra Aan 2X1 

And in Ramyakavarsa, the present Manu 
(Sraddhadeva, a son of the sun-god, known 
by the name of Satyavrata in the sixth or 
Caksusa Manvantara) the ruler of that 
Varsa adores even now with an unceasing 
flow of great, exclusive and disinterested 
devotion, the most beloved form of the 
Lord—the form of the Divine Fish revealed 
to him before (at the end of the Caksusa 
Manvantara,* when the three worlds were 
inundated by the ocean), and repeats the 
following prayer: (24) 

3% Wa aà Wea Aa: Arara 
OTA BA ACT AAMT TA FRI RG 

“Hail to the Lord as revealed in His 
very first descent on the material plane 
and denoted by the mystical syllable OM! 
Hail to Him who is an embodiment of 
Sattva (unmixed with Rajas and Tamas), 
and who is the very life-giving principle as 


well as the source of the potency of the 
Indriyas, the strength of mind and physical 
strength too!! Hail to the great divine 
Fish!!!” (25) 
oradin AR - 
ween Ie: | 

a trad a sd ayia 
siren wer erect ae: RAT 25 | 
“Though Your form is unseen by 
(remains hidden from the view of) all the 
guardians of the spheres (Brahma and 
others), You move about in the form of the 
vital airs within and as the atmospheric air 
without all living beings, making a loud 
noise in the form of the Vedas and thereby 
proclaiming Your existence. You are that 
supreme Ruler who has brought this 
universe under control by means of various 
denominations such as the Brahmana, which 
serve as a basis for the varied injunctions 
and interdictions of the scriptures, even as 
a showman controls a wooden puppet by 
a wire. (26) 

a Aa: faa HAT 

feat Ash gay WaT al 

ud ot Apiga: 
mägi wT aaa gr! 
“Suffering from the fever of jealousy, 
the guardians of the different spheres, 
Indra and others, were unable without You 
(the life-giving principle) to protect the bipeds 
or quadrupeds, the mobile or the immobile 
creatures in short, whatever is seen in this 
world in spite of their striving severally as 


well as unitedly. (27) 
var gaia sna 
Aiia Afra 


* For the story connected with the Lord's descent as the divine Fish vide Discourse XXIV of 


Book VIII. 
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Tat were mA Aa 
TÀ Seon AA gR N? 


“Holding by a cord this earth a 
storehouse of annual plants and creepers, 
etc., including myself, then known as 
Satyavrata, You, the birthless Lord, sported 
far and wide with great vigour in the ocean, 
that was, at the time of universal dissolution 
tumultuous with waves. Hail to such a 
Lord, the inner Controller of the multitudes 
of animate beings!” 


In Hiranmayavarsa, again, the Lord 
resides in (lit., having assumed) the form 
of the Divine Tortoise. Alongwith the 
denizens of this subdivision of the earth, 
Aryama, the lord of the hosts of manes, 
adores that most beloved manifestation of 
the Lord, and repeats this prayer: (29) 

do TAT wat apa Adare 
aaaea Tat iA TAT gA 
IA mAsa ATR 30 | 

“Hail, hail to You, the divine Tortoise, 
denoted by the mystical syllable OM and 
possessed of a form consisting entirely of 
Sattvaguņa, whose position is not open to 
perception, because of Your staying under 
water Hail to the most ancient one ! Hail to 
the omnipresent Lord !! Hail, hail to the 
Support of all!” (30) 

azaan: 


miast agan 
aa a 


TIAA, 
3A mA 321 


“The objective world, manifested as it 
is by Your own Māyā (creative energy) 


and observed in multitudinous forms, but 
whose extent cannot be correctly estimated 
because of its being falsely perceived, is, 
as a matter of fact, Your own manifestation 
(nothing apart from You). Your essential 
form, however, cannot be described in 
words. Hail to You as such! (31) 
mga Aast 
ai afg 
at: @ fafa: Aaka- 
greats UH: 1 321 
“It is You alone that are called by the 
name of a mammal, a sweat-born creature, 
an oviparous being, a plant, a mobile or 
immobile creature, a god, a Rsi (a superior 
class of human beings endowed with 
preternatural vision or clairvoyance), a Pitr 
(mane), an evil spirit, the world of the 
senses, the heaven-world, the celestial 
regions, the aerial world (the space 
intervening between heaven and earth and 
inhabited by beings endowed with an aerial 
body), the earth, a mountain, a river, an 
ocean, a Dwipa (one of the principal divisions 
of the terrestrial world), a heavenly body 
or planet, a star, and so on. (32) 
aaaf- 
sapi paN: pT 
ie m magmà 
TÀ m: aeaea À g 331 
“Even though You possess a 
numberless (endless) variety of names, 
forms and shapes, yet a specified number 
of categories, say, twenty-four has been 
assumed in You by seers like the divine 
Kapila. The knowledge of Truth by means 
of which this number (plurality) is set aside 
is no other than You, the embodiment of 
true wisdom. Hail to You!” (33) 


656 


» SRIMAD BHAGAVATA = 


(Dis. 18 


SRY A GEY ALAREN: paT 
mÀ i g cat T y a Ee 


In the land of the northern Kurus (the 
subdivision of the terrestrial world known 
by this name) the Lord presiding over 
sacrifices dwells (is worshipped) in the form 
of the divine Boar. Alongwith the Kurus (the 
denizens of this subdivision) this Goddess 
Earth, that serves as our abode, adores 
Him through an incessant flow of unfaltering 
devotion and repeats the following supremely 
esoteric prayer: (34) 

so Ta wad Haars aaa 
Tega EA AR: KARTA 
Agma FART 34 1 

“Hail to the divine Boar, denoted by 
the mystical syllable OM, truly known only 
through the Mantras, sacred texts of the 
Vedas, the Deity presiding over sacrifices 
both without and with a sacrificial post, 
nay, whose divine Body is constituted of 
the varieties of great sacrifices! (vide IIl. 
xiii. 38) ! Hail to the Supreme Person !! 
Hail to You who, in the form of a sacrificer, 
are pure’ of actions, and who manifest 
Yourself in the form of sacrifices only in 
the last three Yugas.”* (35) 


wea wae pad faafradt 
ma mefa wade! 
aaa uam ura fegerat 
qe aað gR 
“Even as those well-versed in rituals 
churn out the fire hidden in pieces of 


(sacrificial) wood with the help of the fire- 
producing wooden stick, so the wise, keen 
to perceive Your reality, obscured by 
attachment to actions and their fruits, try 
to discover it (as the all-pervading Self) in 
the discipline of their body and senses 
etc., which are products of matter with the 
help of their discriminating mind (reason). 
Hail to You, who reveal Yourself through 
this process of chastening the body and 
senses. (36) 


“By them whose intellect has become 
capable of keen discernment through 
reflection as well as through the practice 
of the eight limbs of Yoga (Yama, Niyama 
and so on), You, the Supreme Self, are 
truly and directly perceived alongwith (as 
distinguished from) the attributes of Māyā 
(Prakrti), viz., the gross elements, the organs 
of action, the senses of perception, the all- 
powerful Kāla (the Time-Spirit) and the 
doer (the ego). Hail to You as such and 
hail to You, whose form is not the creation 
of Māyā (Prakrti) ! (37) 

alfa fraai 
qA Afa: | 
ma and A wai 


maù mA qrif | 3 | 


“Even as a piece of iron moves due to 
(the very presence of) a lodestone, turning 
its face towards the latter, Your Maya 


1. The Lord Himself declares in the Bhagavadgita that the performance of sacrifices and the practice 


of charity and austerities are conducive to purity— 


aÀ at mada graf ifm (XVIII, 5) 
2. That is because no sacrifices are performed in the first Yuga, the Satyayuga or because 
according to another interpretation, the Lord remains unmanifest in Kali age. 


Dis. 19] 


carries on through the three Gunas (Sattva, 
Rajas and Tamas) the creation, preservation 
and dissolution of the universe sought after 
by You for the evolution of the Jivas, 
though not desired by You for Your own 
sake, Yourself remaining a mere looker- 
on. Hail to You, the Witness of all that is 
evolved from the three Gunas as well as 
of the Karmas of the various Jivas! (38) 
wea i uhai yà 
a ont wma mag: | 
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Eci Pomaga: 

meN: wna d fasfata | 33 1 

“| bow to that omnipotent Lord who, 
having assumed the form of the divine Boar, 
the Cause of the universe, and placing me 
on the end of Your tusk, emerged, through 
the entire depth of the Deluge water, from 
its very bottom, sporting like an elephant 
after crushing to death in an encounter the 
demon, Hiranyaksa, who stood before Him 
as a rival elephant.” (39) 


WATTERS ATA: Il RE I 
Thus ends the eighteenth discourse entitled “A description of the terrestrial world” 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


SARAAN eared: 
Discourse XIX 
The description of Jambidwipa concluded 


AY TAA 
fraqet at aaiae er 
Sherer we cere Prentice: carted 
Br we fr anaE g | 
Śrī Suka continued: In Kimpurusavarsa 
that foremost devotee of the Lord, Hanuman, 
who takes great pleasure in remaining by 
the side of his Lord’s feet, adores with 
unremitting devotion, alongwith the 
Kimpurusas (the denizens of that Varsa), 
the most ancient Person in the form of Lord 
Sri Rama, elder Brother of Laksmana and 
the Delighter (Beloved) of Sita. 


564 Shrimadbhagavat Part I_Section_43_Front 


There, accompanied by Arstisena 
(a chief denizen of the Varsa), he listens 
with great interest the most auspicious 
story of his divine Lord, sung by the 
Gandharvas and himself repeats the 
following prayer: (2) 

so wa wad AA A 
araangicaa wa sa 
mnia aa: maea TA 
saraaa meea en AA gA 3 1 

“Hail to the glorious Lord, Sri Rama, 
denoted by the mystical syllable OM! 
Hail to Him who is possessed of noble 
characteristics and an ideal character and 
conduct ! Hail to Him who fully disciplined 
His Self, and followed the wishes of the 
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people! Hail to Him who is the very touch 
stone of reputation for goodness! Hail to 
the Lord who is resplendent with His devotion 
to the Brahmana race ! Hail to the Supreme 
Person in the form of a great Ruler!” (3) 


“| resort to Him who is of the nature of 
pure Consciousness, the only entity, who 
has by His own divine energy that constitutes 
His very being, distanced His potency known 
by the name of Maya (consisting of the 
three Gunas), nay, who is other than this 
objective world and perfectly serene, who 
can be realized only by those possessed 
of a pure mind, and who transcends all 
material names and forms and is absolutely 
egoless. (4) 

natania kic itata nu 

wanda A pad fad: 

FASAN CARA: A NAA: 

Hapa ATA & | 

The descent of that omnipotent Lord in 

a human semblance on this earth is really 
intended to teach mankind the ways of the 
great and not merely to exterminate the 
demon race, which could be done by His 


mere will ! Otherwise how could there be 
any woes caused by separation from Sita 
His divine Spouse to the supreme Lord, 
the Soul of the universe, revelling in His 
own blissful nature? (5) 

qà u oenssmaat Ge: 

aaa war TA: | 

a eigi nyaga 
a agi mA faei & | 
He is the same as Lord Vāsudeva (the 
abode of the whole universe)—the greatest 
friend, nay, the very Self of all wise men' 
not in the least attached to anything in the 
three worlds. He could not, therefore, give 
way to infatuation occasioned by separation 
from His Consort, nor could He banish 
(send into exile) Laksmana? except in order 
to teach the world the ways of the great. 
(6) 

a OW p ved a ahr 

qag 4 afpa: | 

wegen wt ama 
Vaan WS Fa ARV: | 9 | 
Indeed, neither pedigree nor physical 
charm nor eloquence nor intellectual calibre 
nor, again, race (the species of life in which 
one is born) is conducive to the pleasure of 
that Supreme being; for lo! Sri Rama (elder 
brother of Laksmana) admitted to His 


1. The Lord is, in fact, the friend as well as the Self of all embodied souls without distinction; yet 
He is spoken of here as the friend and the Self of wise men in the sense that it is the wise alone who 


recognize Him as such. 


2. We are told in the Ramayana that Lord Sri Rama was once closeted with a messenger of the 


gods. Laksmana guarded the entrance under orders of the Lord, who had strictly warned him not to enter 
the room himself nor allow anyone else to do so under any circumstance, adding that anyone who did so 
would be beheaded by Him. Meanwhile the irascible sage Durvasa appeared on the scene and 
peremptorily demanded that the Lord should at once be apprised of his presence, threatening to curse Him 
if Lakgmana declined to do so. Laksmana preferred to be killed by his divine Brother rather than invite the 
sage’s curse on Him and informed the Lord of his arrival. The sage was then ushered into the Lord's 
presence and respectfully dismissed after being duly entertained. The Lord now felt very miserable when 
He thought of the terrible fate which awaited Laksmana, and remained mute. He then summoned His 
counsellors and invited their opinion, whereupon the sage Vasistha exhorted Him to exile Laksmana, 
which was as good as beheading him. The Lord accepted the advice of His preceptor and did accordingly. 
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friendship even us, wild beasts (monkeys), 
bereft of all these qualifications! (7) 


sgt aware art a: 
wale a APA AAT! 

wid TH app gR 
a smaa e 1 
“Therefore, whether a god or a demon, 
a monkey or a human being, whatever 
one may be, one should resort for protection 
with all one’s being to the noblest Sri 
Rama—Lord Sri Hari Himself in human 
semblance, who is supremely conscious 
of services done to Him and who while 
returning to His divine Abode at the end of 
His pastime on earth led to Heaven all the 
people of north Kosala.” (8) 


unas! qi = smarrnraumer 
Eit i eate ba LBO iS a ELEG EARE Zc E LAr Ed bu |A 
TA RETT 
Tiserantagata! e 1 


Again, in order to shower His grace 
(by setting a noble example) on those who 
have controlled their mind, the Lord 
compassionately practises in Bharatavarsa, 
in the holy retreat of Badarikagrama, 
under the name of Nara-Narayana, till 
the end of the Kalpa, His movements 
remaining unperceived-austerities, which, 
while enhancing one’s religious merit, 
enlightenment, aversion to the pleasures 
of sense, Yogic power, self-control and 
freedom from egotism, eventually lead to 
Self-Realization. (9) 

i mamà miai: 

z toni a 
maaga madira gon: 
maun gi mAn 2o 

Intending to instruct Savarni (one of 

the prospective Manus, who is going to 


preside over the next or eighth Manvantara) 
in the Paficaratra Agama, describing the 
greatness of the Lord, as well as in the 
principles of Sankhya, the process of 
realizing God as identical with oneself, 
and Yoga, the process of union with the 
Lord as distinct from oneself as taught by 
the Lord Himself in Srimad Bhagavadgita, 
the glorious Narada, alongwith the people 
of Bharatavarsa, who follow the rules of 
Varnasrama (the division of society into 
four Varnas or grades and four Asramas 
or stages in life), adores the Lord, Nara- 
Narayana, with a feeling of supreme devotion 
and repeats the following prayer: (10) 


“Hail to the Lord, denoted by the mystical 
syllable OM, who is given to self-control 
and is absolutely free from the attributes 
of body and senses etc., which are other 
than the Self! Hail to Nara-Narayana, the 
foremost of sages, the wealth of those 
who have nothing to call their own !! Hail, 
hail to the supreme Teacher of ascetics of 
the highest order and the Lord of those 
who revel in the Self!!!” (11) 
mata m — 

pater mi À a aA 

a waa ws fek: 
zi qa figa 

aA misaman 221 

Again, he sings the following praises: 
Hail to Him who, though the Maker of 
this universe, does not get bound to the 
functions of creation etc., by recognizing 
Himself as the doer, who though invested 
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with a body, is not affected by the attributes 
of a body, hunger, thirst and so on, and 
whose vision, though He is all-seeing, is 
not tainted by the qualities of that which 
He sees: to sum up, who is absolutely 
unattached, pure and a mere witness. 
(12) 
Xo R aia aig 
ferent warms aa! 
weds wate iA À 
ve asitatRerrqenctar: | ¢3 1 
Indeed, herein, O Master of Yoga, lies 
the proficiency in Yoga (mind-control), of 
which the glorious Brahma, who was born 
of a golden lotus sprung from the navel of 
Lord Visnu, has spoken, viz., that, having 
given up all identification with the body, 
one should concentrate one’s mind on 
You, who are beyond the modes of Prakrti 
(all material phenomena), at the last 
moment of one’s life through the practice 
of Devotion, continued from one’s very 
birth. (13) 
ve ae 
Paeranrasa4ng, 
WAS Te: HT Wa HAT! YX 
All effort in the direction of attaining 
wisdom through learning and other means 
is mere fruitless labour on the part of him 
who, though learned (well-versed in the 
scriptures) is afraid of the loss of his 
contemptible (frail) body, even like, an 
ignorant person, who is addicted to the 
pleasures of this world as well as of that of 
the other world, and anxious about his 
sons, wife and possessions. (14) 
w=: WH a paaa 
maL LSALI erst \ 


Arama orgy ai agfa 
faate ant afa a: caurafafa eu 
Therefore, administer You to us that 
supreme remedy in the form of loving 
devotion to You, whereby we may be able 
to shake off soon, O Lord who are beyond 
sense-perception, the feeling of ‘I’ and 
‘mine’ with respect to this contemptible 
(material) body, which feeling is so difficult 
to renounce, occasioned as it is by Your 
Maya (deluding potency).” (15) 
mAai at after: ata aed 
TAA age ARAE RIN: Hew: 
lets: Ven aa: A ager 
Aag trast Yaa: HHT A 
Tren peat: aafiiifs ae a 
maan: AeA Aara Aer TAI 
RAHET: 1 g I 
In this Bharatavarsa too there are a 
number of rivers and mountains, viz., 
Malaya, Mangalaprastha, Mainaka, Trikuta, 
Rsabha, Kutaka, Kollaka, Sahya, Devagiri, 
Rsyamuka, Srigaila, Venkata, Mahendra, 
Varidhara, Vindhya, Suktiman, Rksagiri, 
Pariyatra, Drona, CitrakUta, Govardhana, 
Raivataka, Kakubha, Nila, Gokamukha, 
Indrakila and Kamagiri, and other hundreds 
and thousands of mountains and there are 
countless big and small rivers flowing from 
their sides. (16) 
Tara ma: wm afta 
Weir arog g9 1 
The people of Bharatavarsa touch 
with their body too the water of these 
rivers, which purify them by their very 
names. (17) 
Sra ara aAa sper Serre 
mA suit vaai rena gga FT 


Dis. 19] 


* BOOK FIVE + 


661 


ava ime ara faferear watesit ard 
Yar Are Aer aia a: NFA 
aà nerd dahan Grav tyra 
wate a ma gg wt AT, 
Wai qaa GAM AAT Hea 
fam afa farda TETA: Ig I 
Candravasā Tāmraparnņī, Avatoda, 
Krtamala, Vaihayasi, Kaveri, Veni, Payaswini, 
Sarkaravarta, Tungabhadra, Krsna, Venya, 
Bhimarathi, Godavari, Nirvindhya, Payosni, 
Tapi, Reva, Surasa, Narmada, Carmanvati 
and Sindhu, two big rivers Andha 
(Brahmaputra) and Sona (Sone) Mahanadi, 
Vedasmrti, Rsikulya, Trisama, Kausiki, 
Mandakini, Yamuna, Saraswati, Drsadvati, 
Gomati, Sarayt, Rodhaswati Saptavati, 
Susoma, Satadra, Candrabhaga, 
Marudvrdha, Vitasta, Asikni and Viśwā are 
the names of the principal rivers. (18) 


afea aa fe naeg: | Ro | 

It is by men born in this Varsa alone 
that manifold states of existence-celestial, 
human and infernal-are earned for the 
soul through actions of a Sattvika, Rajasika 
and Tamasika character respectively, 
performed by themselves; for all forms of 
existence can be attained by all according 
to the quality of their actions and final 
beatitude can also be achieved by them 
by discharging in a disinterested spirit the 
duties prescribed for each Varna or grade 
of society—final beatitude, which consists 


in an incessant flow of motiveless devotion 
to Lord Vasudeva, the Supreme Spirit, the 
Inner Controller of all living beings, who is 
free from partiality and prejudice etc., is 
beyond the range of speech and has nothing 
to rest on. It appears only when the rare 
privilege of close (loving) association with 
the servants of Lord Visnu, the Supreme 
Person, is had, which again is possible 
only when the knot of ignorance, the 
occasion for the various states of mundane 
existence, is cut asunder. (19-20) 
urea fe gat Wara— 
aà mii fame viet 
west wat faga wad aft 

wa wei aq ua 
ypa wet fe T:R 
The gods too extol human life as 
follows: “Oh, what meritorious deed was 
performed in a previous birth by them, or, 
it may be, that Sri Hari was pleased with 
them of His own accord (through His own 
compassionate nature, such a meritorious 
deed being most difficult to perform,) who 
have secured the rare boon of birth among 
human beings in the land of Bharatavarsa, 
the only birth suitable for the service of 
Lord Sri Visnu, the Bestower of Liberation, 
and therefore coveted but not attained 
even by us! (21) 

fe gett: wafieniad- 

amea A wept 


aa ANAC ea 

aR: meaa 22 | 
What has been gained by us through 
sacrificial performances, austerities and other 
sacred vows, practice of charity and other 
meritorious acts, so difficult to perform, or 
even through the fruitless attainment of 
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heaven earned through those meritorious 
acts, where one gets no opportunity for 
the remembrance of Bhagavan Narayana, 
which is eliminated due to excessive 
gratification of the senses? (22) 


wae dara ud R: 
Nay, securing birth in the land of 
Bharatavarsa on the part of men with a 
short span of life is preferable to the 
attainment of the abode (the spheres higher 
than Indra’s heaven, viz., Maharloka, 
Janaloka, Tapoloka and Satyaloka or 
Brahmaloka) of those who live for a whole 
Kalpa (the lifetime of the three worlds, 
covering a thousand revolutions of the four 
Yugas, or 4,32,00,00,000 human years) 
an abode which leads to rebirth after one 
has enjoyed one’s allotted span of life 
there. For, offering to the Lord the actions 
done in the course of an instant even with 
their mortal body, wise men in this land 
attain to the fearless Abode of Sri Hari.(23) 
3 a aguemenqarmn 
3 m maT: | 
3 a ama ANA: 

Lariat T À E ATA Rv | 


That region be it the abode of Brahmā, 
the highest ruler of the gods himself should 
in no case be resorted to, where streams 
of nectar in the shape of the stories of 
Lord Visnu do not flow, where there are no 
pious devotees of the Lord, living on those 
nectarean streams and where there are 
no sacrificial performances intended to 
propitiate Lord Visnu, the Lord of sacrifices 
and accompanied with grand festivities in 
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the shape of sacred music and dancing 
etc. (24) 


a à wena à 

yA aaa Fa Arh TIT! Be | 

Those Jivas, embodied souls, however, 
who do not strive to secure immunity from 
rebirth even after attaining birth in the human 
race—fully equipped with knowledge 
(discrimination), capacity for actions leading 
to knowledge and substances helpful to 
such activities—fall into bondage again like 
wild birds (disentangled from the fowler’s 
net, yet carelessly sporting on the same 
tree where they were once entrapped). (25) 


qa got: aiT wey: 1 26 1 

“Invoked in sacrifices under diverse 
names (Indra, Agni and so on) by the 
people of Bharatavarsa, the same Lord, 
who is not only perfect in every respect, 
but who is the Bestower of all blessings 
sought for by men Himself gladly accepts 
(nay, eats) the oblations set apart for different 
gods in due proportions and poured into 
the sacrificial fire for being conveyed to 
those gods with reverence according to 
the correct procedure, while reciting the 
sacred text, consecrated to the deity invoked, 
and with particular regard to substance 
which is different in the case of different 
gods. (26) 
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True, the Lord grants men’s prayer, 
when implored by them; but certainly He 
does not confer the real boon on such 
men as is evident from the fact that their 
supplication is renewed not long after their 
prayer is granted. To them, however, who 
adore Him, seeking nothing of Him, He 
vouchsafes (reveals) of His own accord 
His own lotus-feet, which satiate one’s 
longings for all time. (27) 

aaa a: 


If there is any religious merit following 
from a good sacrifice duly performed, a 
religious discourse properly delivered or 
any other noble act done by us in a 
previous existence—still left to our credit 
after enjoying the pleasures of heaven, O, 
let us be blessed with an incarnation in the 
Ajanabhavarsa’ (Bharatavarsa), endowed 
with the consciousness that Sri Hari alone 
is worthy of adoration, inasmuch as we 
know that Sri Hari extends His blessing 
(grace) to those who worship Him. (28) 


Sri Suka went on : Some wise men, 
O king, speak of eight minor Dwipas 
(islands), comprised in Jambudwipa and 
brought into existence by the sons of king 
Sagara while digging up this globe on all 
sides in the course of their search for the 
horse released by their father preparatory 
to the performance of a horse-sacrifice. 
(29) 
TAM TAVITA TAIT SAA TACT AT 
week: usar: fiat ag zo! 
They are known as Swarnaprastha, 
Candrasukla, Avartana, | Ramanaka, 
Mandaraharina, Paficajanya, Sirnhala and 
Lanka. (30) 
w wa ow mgA- 
adai aAa g 321 
In this way the division of Jambūdwīpa 
into so many Varsas has been described 
to you, O jewel among the descendants of 
Bharata, even as | was told by my preceptor. 
(31) 


areas ATAT: U 29 N 
Thus ends the nineteenth discourse entitled “A description of Jambiidwipa,” 
in Book Five of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


eee 


1. We have already seen how this subdivision of the terrestrial globe, was previously called 
Ajanabhavarsa and came to be known as Bharatavarsa after the name of its illustrious ruler, Emperor 


Bharata (vide V. vii. 3). 
2. Vide IX. viii. 8-9. 
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sig fastrseara: 
Discourse XX 


A description of the other six Dwipas and the 
mountain-range called Lokaloka 


RYH FAI 

aa: UE ATS wooren 
adam syai g 1 

Sri Śuka resumed: Hereafter the 
division of Plaksa and the other Dwipas 
into Varsas is going to be described with 
particular reference to their extent, distinctive 
character and configuration. (1) 

madds maa enaA 
mim uftafed an fecha 
qaen adt aame ware 
Rad gar ufter areata weit 
wamo Aen fea she 
qiere aatieerent—ota: fracas 
sate a de naani fers naaa 
AANA AHA SATAN | 2 I 

Even as Mount Meru is surrounded by 
Jambidwipa, this Jambidwipa in its turn 
is encircled by a salt ocean, as wide as 
the Dwipa itself; and the salt ocean too is 
hemmed in on the other side by what 
bears the name of Plaksadwipa which is 
twice as wide as the salt ocean (or two 
lakh Yojanas wide) even as a moat may 
be enclosed by an outer garden. In that 
Dwipa stands an effulgent Plaksa tree, of 
the same dimensions as the Jambu (rose- 
apple) tree in Jambudwipa, which is 
responsible for the name of the Dwipa and 
at the foot of which dwells the god of fire 
with seven tongues. Its very first ruler, 
Idhmajihva, the second son of Emperor 
Priyavrata, divided his Dwipa into seven 
parts and, having entrusted these seven 
Varsas (subdivisions) to the care of his 


seven sons, bearing the name of the seven 
Varsas, himself attained liberation by being 
united with the supreme Spirit. (2) 
aair aq rA wera mAT: 3 1 

The Varsas are called Siva, Yavasa, 
Subhadra, Santa, Ksema, Amrta and 
Abhaya. The well-known mountains and 
rivers in those Varsas are severally seven 
only one in each. 


Manikita, Vajrakūta, Indrasena, 
Jyotişmān, Suparna, Hiranyasthiva and 
Meghamala are the principal mountains 
forming the boundaries of the Varsas. And 
the principal rivers are called Aruna, Nrmna, 
Angirasi, Savitri, Suprabhata, Rtambhara 
and Satyambhara. The four classes of 
people here bearing the title of Harhsa, 
Patanga, Urdhvayana and Satyanga 
respectively, whicn correspond to the four 
castes in Bharatavarsa, are gradually able 
to shake off Rajas and Tamas by bathing 
in the water of these rivers; they live to an 
age of a thousand years, possess a form 
free from fatigue, perspiration etc., similar 
to that of the gods, bear children like the 
gods and worship the almighty Lord, the 
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Soul of the universe, in the form of the 
sun-god, the gateway to heaven and the 
veritable embodiment of the three Vedas, 
being their preserver and teacher, nay, 
their very theme through the rituals taught 
in the three Vedas. (4) 
yer fawit wa Geared NETT: | 
aya a Fees geet y 1 
They repeat the following prayer: “We 
resort to the sun-god, who is a manifestation 
of the most ancient Lord Visnu and the 
very Soul of the Deity presiding over Satya 
(regarding all with the same eye, Rta, 
speaking politely and truthfully, the Veda, 
that reveals the true nature of both these 
types of virtue as well as of good resulting 
from righteousness and evil resulting from 
unrighteousness. (5) 


Ta way eoa A: 
el act afefaen sft a adaa 
faferfasraut ada g 1 


In the five Dwipas commencing from 
the Plaksadwipa, long life, soundness and 
potency of the Indriyas, the senses of 
perception as well as the organs of action, 
strength of mind and bodily vigour, intellectual 
acumen and bravery are the natural 
endowment of all men without distinction.(6) 


Ta: aaa sa Aa 
Ada meat apaa: wars 
Mga: ugg © | 

Even as Plaksadwipa is surrounded by 
an ocean of sugar-cane juice, equal in 
width to the Dwipa itself, so does 
Salmaladwipa, which is double in width as 
compared to the Plaksadwipa, shine as 
enclosed on the other side by an equally 
wide ocean of wine. (7) 


wae a mene aga ae ara 
fea heamana: waft 
m AÀ sacar ¢ | 


It is a well-known fact that in that 
Dwipa indeed there is a Salmali (silk- 
cotton) tree, of the same dimensions as 
the Plaksa tree, on which the learned 
proclaim the existence of the abode of the 
glorious Garuda, the king of birds, who 
glorifies the Lord by means of Vedic hymns 
which constitute his very limbs* and this 
tree is considered as responsible for the 
name of the Dwipa. (8) 


The first ruler of that Dwipa, king 
Yajhabahu, the third son of Priyavrata, 
divided among his seven sons the seven 
Varsas (divisions of this Dwipa) bearing 
the name of the princes—Surocana, 
Saumanasya, Ramanaka, Devavarsa, 
Paribhadra, Apyayana and Avijiata. (9) 

ay anise Tea aANT: FATE: 
maae aqa: Ria area ee 
Tt a ARI go 

In those Varsas the well-known 
mountains demarcating the different Varsas 
and rivers are severally seven only, viz., 
the Swarasa, Satagmiga, Vamadeva, Kunda, 
Mukunda, Puspavarsa and Sahasrasruti 
mountains and the Anumati, Sinivali, 
Saraswati, Kuhū, Rajani, Nanda and Raka 
rivers. (10) 


ai: ennag een 
ai Agi SAT ASA AAT 221 


* The Sruti texts declare that Garuda represents in his person the various parts of the Vedas : 
quitter mear faga fort wrest aay: Hi sre ATT À g aged graat wat sare yes waters fife 


ifran asjfa ara 
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The four classes of the people of those 
Varsas known by the names of Srutadhara, 
Viryadhara, Vasundhara and Isandhara, 
worship with the recitation of Vedic hymns 
the Lord who is the Soul of the universe in 
the form of the moon-god, who is Veda 


(11) 


personified. 
TAN: ign fers Frac: | 
Wart gaii Wars: AAT a aA 221 
They repeat the following prayer: “May 
the moon-god' who during the dark and 
bright fortnights distributes by his rays 
nourishment (in the shape of nectar) to the 
manes and the gods as well as to all other 
created beings, be our ruler (protect us) 
on all sides!” (12) 


Similarly, beyond the ocean of wine 
and twice as large, the KuSadwipa, which 
like the Salmaladwipa, (mentioned in 
passage 7 above), is encircled on the 
other side by an equally wide ocean of 
clarified butter. In that Dwipa there is a 
clump of Kuga grass, brought into existence 
by the Lord Himself, which is responsible 
for the name of the Dwipa, and which, like 
another heatless flaming fire, illuminates 
the quarters by he effulgence of its tender 
shoots. (13) 

agaaa: taad wary eA arr 
m fi ama: Qe a aa 
wa wm mAsa §=aqaqangeeta- 
aR aan ane aT: | BX | 


Its first ruler, O Pariksit, king Hiranyareta 
by name, the fourth son of Priyavrata 
divided his Dwipa, in due proportion 
among his seven sons—Vasu, Vasudana, 
Drdharuci, Nabhigupta, Stutyavrata, Vivikta 
and Vamadeva and himself took to religious 
austerities. (14) 

Ai ag AiR aara: aa 
ada aR: gg: naa ap aR 
se afao sfa apen npe fraferet 
safe am gA ARAR I gy! 


In their Varsas the well-known 
mountains, forming their boundaries, and 
rivers are severally seven only, viz., the 
Cakra, Catuhśrħga, Kapila, Citrakūta, 
Devanika, Urdhvaroma and Draviņa 
mountains and the Rasakulya, Madhukulya, 
Mitravinda,  Srutavinda, | Devagarbha, 
Ghrtacyuta and Mantramala rivers. (15) 


Purified by their waters, the four classes 
of the inhabitants of Kusadwipa—enjoying 
the title of Kusala, Kovida, Abhiyukta and 
Kulaka worship the Lord manifested as the 
God of fire, by means of their proficiency 
in rituals. (16) 
We TAIT: maA SE ora! 
mi gmi aaa qed aia ww! 

They repeat the following prayer : “You 
are the Carrier of oblations to Bhagavan 
Narayana (the transcendent Brahma) 
Himself, O God of fire! Therefore, by means 
of the worship offered through you to the 
gods, who are so many limbs? of that 


1. It is believed that the orb of the moon is constituted of nectar, the nourishment of the gods and 
the manes, which it scatters by its rays all the thirty days of a month. The vegetable kingdom, the natural 
food of earthly creatures, including men, is also believed to derive its nutritive properties, succulence and 
savour from the moonbeams. It is in this sense that the moon-god is declared in the above verse as 
distributing food to all created beings including the gods and the manes. 


2. This is borne out by the Sruti text : a am IgA 2am: | 
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Supreme Person (Cosmic Being), propitiate, 
i.e., convey our oblations to and thereby 
contribute directly to the pleasure of Sri 
Hari, the Supreme Person.” (17) 


an eR: mÀ f: 


Ta Aa ufa sg gat aor pA 
Aa afer ao w yd 
gramPrada AI 


Likewise, beyond the ocean of clarified 
butter lies the Krauficadwipa, twice as wide 
as that ocean and surrounded on the other 
side by an ocean of milk of the same width 
as itself, even as the KuSadwipa is enclosed 
by the ocean of clarified butter (as mentioned 
in the last paragraph). There stands the 
king of mountains, Kraufica by name, which 
is responsible for the name of this Dwipa. 

(18) 

AA -eaaa sA 

Aine wea ange far 
ayal kei 

Though it had its ledges and arbours 
riven and destroyed by the weapon (spear) 
of Guha (the younger son of Lord Śiva), 
the mountain became fearless (immune 
from danger), sprayed constantly by the 
billows of the ocean of milk and protected 
on all sides by the glorious Varuna, the 
god of water. (19) 

ahaa taadt gags aiaa: A 
ga mii aa fered agp aa 
freuen adaya wad war, Waa: 
TRACT SAYA RIVERO er 
FIST | Rot 

Its ruler, the fifth son of Priyavrata, 
Ghrtaprstha by name, who lived in that 
Dwipa of his own share, carved out seven 
Varsas and, having installed his seven 


heirs in those Varsas, which were named 
after his sons as their rulers, himself resorted 
to the lotus-feet of Lord Sri Hari of most 
auspicious renown, his own inner Self, 
enlightened as he was. (20) 


The sons of Ghrtaprstha were named 
Ama, Madhuruha, Meghaprstha, Sudhama, 
Bhrajistha, Lohitarna and Vanaspati. The 
well-known mountains of their Varsas are 
seven only, viz., Sukla, Vardhamana, 
Bhojana, Upabarhina, Nanda, Nandana and 
Sarvatobhadra; and the rivers also are 
seven, viz., Abhaya, Amrtaugha, Aryaka, 
Tirthavati, Vrttirupavati, Pavitravati and 
Śuklā. 


(21) 
MATEN: UATE: 
Baena e eai 


Using the sacred and purifying water 
of these rivers, the four classes of the 
people of these Varsas bearing the title of 
Purusa, Rsabha, Dravina and Devaka wait 
upon the Deity in the form of water* with 
the hollow of their joined palms full of 
water. (22) 


am: qeadtat: wr yaha: qa: 
ma: gima: gane Yat Sf 23 I 
They repeat the following prayer: 
“O god presiding over water! You are 
endowed with the energy of God, the 
Supreme Person. Therefore, consecrating 
the three worlds, heaven and earth and 


* The worship of God in the form of water (as in any other form, since all forms, are His) has been 
recommended in the Vedic text—aeci weitariia and is thus quite in keeping with the spirit of scriptures. 
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the space intervening them, and capable 
of wiping out sins by your very nature, 
pray, purify our bodies as we touch you.” 
(23) 

Ua Grearetivtareahta sufa: mng 
airaa: Fat a aAA 
Uitat afar grant ara neeg: TAATAAN 
wea r eRe gaa RY l 
Likewise, situated beyond the ocean 

of milk and round about it is the Sakadwipa 
with a width of thirty-two lakh Yojanas (or 
2,56,00,000 miles) and enclosed by an 
equally wide ocean of liquid curds. In that 
Dwipa stands a tree bearing the appellation 
of Saka, which is responsible for the name 
of the Dwipa and whose most fragrant 
odour they say perfumes the entire Dwipa. 
(24) 


saat ARRA wera! 24 | 
The first ruler of that Dwipa too was 
a (the sixth) son of Priyavrata, Medhatithi 
by name. He too carved out seven Varsas, 
that were named after his sons, and, having 
installed there as their rulers his own sons 
bearing the names of Purojava, Manojava, 
Pavamana, Dhuimranika,  Citrarepha, 
Bahurtipa and Viswadhara—himself entered 
(retired to) a forest suitable for religious 
austerities, his mind given to Lord Ananta. 
(25) 
Wat anata Fara a AA 
SU SHAR AMR: WAH: Teel 
came wea sft amasse INA- 
gemm ward meaa- 
ARAI RRI 


The mountains forming the boundaries 


of these Varsas, as well as the rivers of 
these Varsas are severally seven only, 
viz., the Isana, Urusriga, Balabhadra, 
Satakesara Sahasrasrota, Devapala and 
Mahanasa (mountains) and the Anagha, 
Ayurda, Ubhayasprsti, Aparajita, Paficapadi, 
Sahasrasruti and Nijadhrti (rivers). (26) 


AGUS UT Aaa AAAS AAT ATTA 
wat aah MAARATA: 
TRAGATRAT AST | 291 

The four classes of the people of those 
Varsas severally bearing the title of Rtavrata, 
Satyavrata, Danavrata and Anuvrata worship 
the Lord in the form of the wind-god through 
supreme concentration of mind, having 
shaken off the elements of Rajas and 
Tamas by means of Pranayama (breath- 
control). (27) 
amanaya yar at faataa: | 
amaiiy: maag at ager EPEN Re | 

They repeat the following prayer: “May 
that Lord, the very inner Controller of all 
under whose sway this visible universe 
exists and who, having entered the body 
of all animate beings as air, sustains them 
by His fivefold functions of inhalation, 
exhalation and so on, that serve as a 


token of His own existence, protect us!” 
(28) 


Even so, extending beyond the ocean 
of fluid curds and encircling it on one side 
lies the Puskaradwipa, double in width as 
compared to it and surrounded on the 
other side by an equally wide ocean of 
fresh water. In that Dwipa stands a gigantic 
lotus with hundreds of millions of gold 
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petals bright as the flames of a blazing 
fire, which is intended to be the seat of the 
glorious Brahma who is universally known 
as having a lotus for his seat. 


Jaaah ah ama UPA 30 | 
In the middle of that Dwipa rises only 
one mountain-range, named Manasottara, 
which forms the boundary of the inner and 
outer Varsas and possesses a height as 
well as a width of ten thousand Yojanas 
(eighty thousand miles). On this mountain 
stand (built) in the four quarters the four 
cities of Indra and three other guardians of 
the world—Yama, Varuna and Soma— 
and over it revolves the other wheel in the 
form of a year—of the sun-god’s chariot, 
going round Mount Meru (to which the first 
wheel stands fastened) in the space of 
a day and a night of the gods, which 
correspond to the northern and southern 
courses of the sun. (30) 
aguem: aad cited 
mAr Raa aa aa 
a ae yhaa ia AR I 381 
The first ruler of the aforementioned 
Dwipa as well was a (the seventh) son of 
Priyavrata, Vitihotra by name. Having 
appointed his two sons, Ramanaka and 
Dhataki by name, as the rulers of the two 
Varsas comprised in his Dwipa, he himself 
took solely to the service (worship) of the 
Lord, like his elder brothers. (31) 
aige wed ae nak 
wimssuaaie Aare | 321 
The people of these two Varsas worship 
the Lord in the form of Brahma, the 


Creator, through rituals leading to the 
attainment of Brahma’s heaven and other 
such rewards which are achieved through 
actions alone and repeat the following prayer: 
(32) 

aaa fas gatas mA 
~ | Seagal mi ae wad AA sft 331 

“Hail to that glorious, yet tranquil form 
of the Lord, which is attained through 
meritorious acts and by resorting to which 
the truth about Brahma can be known, 
which men worship as Brahma, and which 
has the one supreme Reality for its goal 
and is, therefore, essentially one without a 
second.” (33) 

WATT 

Wd: maA ART- 
AAA ufta safer: 1 3x1 

The sage, Sri Suka, went on : Beyond 
that (the ocean of fresh water) stands in 
the form of a ring the mountain-range 
called Lokaloka, which constitutes the 
dividing line between the region lighted by 
the sun and that which is not so lighted. 

(34) 

aaam ma fà: 
aaas wet ufka: werd 
a pag: wa aed- 
PaRI 34 | 

A stretch of land as wide as that lying 
between the Mānasottara and Meru 
mountains extends on the other side of 
the ocean of fresh water. Beyond that 
there is another tract of land with a surface 
of gold and bright like a sheet of mirror. 
Anything dropped there is on no account 
to be found again (apparently because it 
is changed into gold and assimilated with 
the surface): hence it is shunned by all 
earthly life. (35) 
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trates gfe waren aera 
AnA ead ATERATA | 36 | 

The mountain-range referred to above 
is rightly called ‘Lokaloka’ inasmuch as 
‘Loka’, the region lighted by the sun, and 
‘Aloka’, that screened from the sun's rays, 
are clearly defined by it, standing as it 
does between them. (36) 


a AmA ufta gam fated 


qaga gaai Aft 
medaia 7 


safari AEA aAA: | 391 


That mountain has been placed by the 
Almighty beyond the three worlds, heaven, 
earth and the intermediate region as a 
boundary extending on all sides. And it is 
so high and extensive that the rays of the 
multitudes of heavenly bodies from the 
sun right up to the pole-star, enveloping 
(illuminating) as they do all the three worlds 
on this side, are never able to reach the 
other side. (37) 

manaa aaae- 
fáfafaa: afa: a q varenia 
qira qtaunitsd ARARA: |34 | 

Thus far has been reckoned to be the 
disposition of the terrestrial world by the 
learned with particular reference to the 
extent, distinctive character and configuration 
of its various parts. As for the region 
extending from Mount Sumeru to the 
aforesaid Lokāloka mountain, it covers a 
quarter of the entire diameter of the terrestrial 
globe, which is calculated to be fifty crore 
Yojanas (or four thousand million miles). 


Beyond that mountain live the four great 


elephants, Rsabha, Puskaracuda, Vamana 
and Aparajita by name that have been 
posted in the four quarters by Brahma, the 
self-born, the adored of the whole universe, 
and are held responsible for maintaining 
the balance of the entire globe. (39) 


at aayi cement a 


By way of augmenting the various 
powers of those elephants as well as of 
the guardians of the world, Indra and others, 
who are partial manifestations of the Lord’s 
own glory and for the welfare of all the 
worlds, the almighty Lord, the supremely 
exalted Person, the Possessor of the highest 
glory, the Inner Controller, dwells on all 
sides on this great mountain, surrounded 
by His foremost attendants, Viswaksena 
and others, and manifesting His divine 
form, consisting of Sattva unmixed with 
Rajas and Tamas, characterized by supreme 
virtue, omniscience, the highest form of 
dispassion, omnipotence and other divine 
attributes as well as by the eight superhuman 
powers (such as that of assuming a form 
as minute as an atom) and distinguished 
by His four stout arms adorned with His 
own characteristic weapons, conch, discus 
and others. (40) 

MATT Se MATS HATTA TAT 
ferfaafataercirerarariniterrcaed: | ¥8 | 

What | mean is that the Lord has 
assumed the aforesaid form for the 
maintenance of the career of the various 
worlds evolved by His own Yogamaya, 
wonderful creative energy. (41) 
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The extent of Aloka (the region not 
illuminated by the sun’s rays) too, which 
stretches on the other side of the Lokaloka 
mountain, has been explained by as 
equal to the extent of the area falling on 
this side of the said mountain. Beyond 
Aloka the learned declare the existence of 
the sacred region which can be traversed 
only by Masters of Yoga, divine personages. 

(42) 
wee: Fal mA 
Wastes aes: A; aA: 1831 

The orb of the sun is located in the 
middle of the egg of this universe, which 
corresponds to the centre of space lying 
between the upper and lower shells of the 
cosmic egg. The extent of space between 
the orb of the sun and the outer shell of 
the cosmic egg on all sides is twenty-five 
crore Yojanas (or two thousand million 
miles). (43) 
ATS qu qaf aey TUS fA ATE: | 
Ruani gA ahgrrareseqaga: | wv | 


Because the sun-god appeared in this 


lifeless (inanimate) egg as the Cosmic 
Being, the appellation of Martanda (4a av 
sa:) has been applied to him ever since. 
He is also called Hiranyagarbha inasmuch 
as he, as the sun, represents the embryo 
located in the centre of the golden egg of 
this universe. (44) 


yän fe farara fest: G Até farı 
wia ma A a RAN: xy 


By the sun indeed are divided (clearly 
defined) the quarters, the heavens, the 
celestial region, the earth and other such 
distinctions (divisions), the worlds* of 
enjoyment and supreme bliss, final beatitude, 
the infernal regions where one undergoes 
tortures of various kinds, the subterranean 
worlds, Atala and so on, and all other 
divisions. (45) 
deo gT 
adaa gA are GÜYA: 8A I 

Of gods and human beings as well as 
of the subhuman creatures that are oblong 
in shape, of reptiles and plants, the 
vegetable kingdom, nay of all species of 
living beings, the sun-god is the very Self 
(the animating spirit) as well as the deity 
presiding over their eyesight. (46) 


aft Aarena TIRÀ mE dE arae gaea 
HRA TATA FAMS EAA: 1 20 |) 


Thus ends the twentieth discourse delineating the relative position, extent and 
distinctive character of the oceans and Vargas as a part on the description 
of the terrestrial world in Book Five of the great and glorious 
Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 


— 


* Of the six spheres above the terrestrial globe, the first two viz., the aerial world (Bhuvarloka) and 
the heavenly sphere (Swarloka) are the worlds of enjoyment; whereas the four higher spheres (the 
Maharloka, the Janaloka, the Tapoloka and the Satyaloka or Brahmaloka are the regions inhabited by 
those (Rsis and others) who either enjoy supreme bliss (Jivanmukti) or strive for the same, turning their 
back on the pleasures of sense, with which they are abundantly provided. 
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staan fagirs ear: 
Discourse XXI 
A description of the stellar sphere as well as of the 
chariot of the sun-god and his entourage 

JE aI Placed at the centre of the sky, the 

warana aoe fragt: | glorious sun, the lord of the luminaries, 
waaga me: 21 warms by its heat and illuminates by its 


Śrī Suka began again: To this extent 
alone has the disposition of the terrestrial 
globe been described by the learned with 
particular reference to the extent and 
distinctive character of its parts. (1) 

wr fe fact avec afaa safey 
an ferda a aae 
agua 21 

By referring to this (the extent of the 
terrestrial globe) the knowers of the subject 
indirectly describe the extent of the heavenly 
sphere as well, even as by referring to the 
size of anyone of the two halves of peas 
and other pulses (that of the other half is 
also made known). Between the two, heaven 
and earth, intervenes the sky, the aerial 
region, which is joined both to heaven 
above and earth below. (2) 


light all the three worlds, heaven, earth 
and the space lying between them. Coursing 
by slow, swift and regulated marches, known 
by the names of Uttarayana (the northerly 
march from the equator to the summer 
solstice and back to the equator), 
Daksinayana (the southerly march from 
the equator to the winter solstice and back 
to the equator) and the Vaisuvata (the 
march across the equator at the equinoxes) 
and rising higher in the heavens, going 
down and taking a mean position whenever 
and wherever such positions are inevitable 
under the divine law, the sun, while passing 
through the signs of the zodiac, from Makara 
(Capricornus) onwards, lengthens the days 
while shortening the nights and vice versa 
and brings their duration on a par. (3) 

aa tages aaran wart 
vata oer gR way a fry aia 
weda ada gata a uf aretha 
aam wry! x | 

When the sun traverses the signs* of 
Mesa (Aries) and Tula (Libra), the days 
and nights are more or less of equal 


* As the sun never remains at a fixed position according to the ancients and is constantly changing 
its course, turning more and more either towards the north or towards the south, days and nights are of 
equal duration, strictly speaking, only on two days in a year, viz., on the vernal and autumnal equinoxes. 
But the disparity in their length is very negligible during these two parts of the year, covering a total period 
of nearly two months, as it never exceeds 24 minutes. It is, therefore, that days and nights are spoken 
of as equal in length during this period. Similarly, the length of days gradually increases and the length 
of nights is proportionately reduced only when the sun traverses the signs of Vrsabha and Mithuna; while 
during the other three months, viz., when the sun traverses the signs of Karkata, Sirmha and Kanya, the 
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from Vrsabha (Taurus) onwards (viz., | maA Radea aaa ot 


Vrsabha, Mithuna, Karkata, Simha and 
Kanya or Taurus, Gemini, Cancer, Leo 
and Virgo), days become longer and longer 
only while nights become shorter on an 
average by nearly half an hour (24 minutes) 
every month. (4) 

wet ga uag ada aano 
fudar wafa I y 1 

When, however, the sun traverses the 
five signs from Vrscika onwards (viz., 
Vrscika, Dhanus, Makara, Kumbha and 


The learned declare the distance* 
covered by the revolution of the sun on 
the top of the circular Manasottara mountain 
as described heretofore (vide V. xx. 80) to 
be nine crore and fifty-one lakh Yojanas or 
seventy-six crore and eight lakh miles and 


further mention the existence on that 
mountain of the city of Indra (the deity 
presiding over the eastern quarter), named 
Devadhani, the city of Yama (the deity 
presiding over the southern quarter), called 
Sarhyamari, the city of Varuna (the deity 
presiding over the western quarter), 
Nimlocani by name, and the city of Soma 
(the moon-god, the deity presiding over 


Mina or Scorpio, Sagittarius, Capricornus, 
Aquarius and Pisces), days become shorter 
and nights proportionately longer. (5) 
arena aba aaa TA: 1G | 

Days grow in length till the sun takes to 
the southward course and nights become 


longer and longer till it takes a northward 
turn. (6) 


order is reversed, that is to say, the length of nights gradually increases and that of days diminishes. Days, 
however, nonetheless continue to be longer than nights till the sun takes to the southward course—vide 
Passage (6) above. It is in this light that the statement in the latter part of passage (4) above should be 
interpreted. And the statement made in passage (5) above should also be construed likewise. Even so, 
the monthly rate of fall in the duration of nights during the five months of the sun's northward course and 
in the length of days during the corresponding months of its southward course is not uniform every month; 
sometimes it exceeds 24 minutes, while at other times it is less than 24 minutes. 24 minutes should, 
therefore, be taken to be the average rate. 

* By adding together half the diameter (fifty thousand Yojanas) of Jambudwipas—which lies at the 
centre of the lotus-like terrestrial globe—and the width of the five other circular Dwipas surrounding it, each 
of which is twice as large as the one preceding it, as well as of the six belts of oceans encircling the six 
Dwipas, each of which is equal in extent to the Dwipa enclosed by it, and joining to the total width of these 
six Dwipas and the same number of oceans surrounding them half the width of the seventh and largest 
Dwipa (Puskaradwipa) at the centre of which the mountain-belt called Manasottara is placed, the figure 
of one crore, fifty-seven lakh and fifty thousand Yojanas is arrived. This represents the radius of the circle 
described by the revolution of the sun's chariot on the top of the Manasottara mountain with Mount Meru, 
standing at the core of Jambidwipa, as its centre. The double of this number or 3 crore and fifteen lakh 
Yojanas represents the extent of its diameter. According to the established rules of geometry the extent 
of the circumference of a circle is 3: times as much as its diameter. Multiplying the length of the diameter 
as calculated above by 3+ the figure comes to nine crore and ninety lakh Yojanas. This, however, does 
Not tally with the figure cited in the text, which is 39,00,000 less. A learned commentator, however, points 
out that, really speaking, the distance from the centre of Mount Meru to the orb of the sun itself should 
be reckoned as the radius of the circle and this has been ascertained from other authoritative sources to 
be in the neighbourhood of one crore and fifty-one lakh Yojanas only. Thus calculated, the diameter of 
the circle works out at the figure of three crore and two lakh Yojanas approximately. And by multiplying 
this figure by 3: the result arrived at exactly corresponds to the figure quoted in the text. 
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the northern quarter), known as Vibhavari, 
to the east, south, west and north 
respectively of Mount Meru. When the sun 
makes its way into these cities (one after 
another) at particular periods of the day, 
there are on the four sides of Mount Meru 
sunrise, midday, sunset and midnight 
respectively which serve as occasions for 
activity and suspension of activity on the 
part of living beings. (7) 
Wat fears Ua nassar 
wera aan attr 2 1 
For those dwelling on the Meru the 
sun ever shines as at midday. And though 
actually moving in an easterly direction 
with its face turned towards the lunar 
mansions and keeping the Meru on its left, 
it appears to move in a westerly direction 
and keep the Meru on its right because of 
the movement in an opposite direction of 
the entire stellar sphere including the sun, 
which is going from east to west, being 
pushed by the wind known as Pravaha, 
which is always blowing with the Meru on 
its right). (8) 
aAa mea & amga Private 
aa Fae eNA ee Ba aA- 
Fort wanah at wd a agatha a t 
ATA! FI 
It is a well-known fact that it sets (goes 
out of sight) just on the opposite side of 
the point where it rises (comes to view) 
and it sends the world to deep sleep 
(causes midnight) just opposite to the place 
where it torments people by its heat, so as 
to make them drip with perspiration. Similarly, 
they who clearly see it continually from 
sunrise to sunset no longer perceive it 
when it has gone to the other side (That is 
to say, when the sun shines overhead on 


the opposite side, there is midnight on this 
side). 


migran aft ANA 201 
When the sun proceeds from the city 
of Indra to that of Yama, it traverses, in 
the course of fifteen Ghatikas (six hours), 
a distance of two and a quarter crore, 
twelve and a half lakh and more (twenty- 
five thousand) Yojanas (i.e., two crore, 
thirty-seven lakh and seventy-five thousand 
Yojanas all told or one-quarter of its total 
orbit). (10) 
Ua ad ameo dearest a Greta 
ama: Area Aaa: Te vas MT 
ae ot afa 2 | 
In the same way (in the same period) it 
travels from it (from the last-mentioned city, 
the city of Yama) to the city of Varuna, and 
thence to the city of Soma and then back to 
the city of Indra, all of which are situated at 
an equal distance from one another. So 
also other planets such as the moon 
alongwith the lunar mansions rise as well 
as set together in the stellar sphere. (11) 
T agit iaag gratia 
ht eiis saggy Ra gig R? 
Thus covering a distance of thirty-four 
lakh and eight hundred Yojanas (or two 
crore, seventy-two lakh, six thousand and 
four hundred miles) in the course of two 
Ghatikas (forty-eight minutes), the chariot 
of the sun-god, which represents the three 
Vedas, Rgveda, Samaveda and Yajurveda, 
continues to travel through the four cities 
(one after another in the order mentioned 
above). (12) 


564 Shrimadbhagavat Part I_Section_44_ Back 


Dis. 21] 


daa waht eat Areta 
FA ASAT Paacurn as wie tare 
Aaaah MAMET RA | 3 | 

The wise speak of this chariot as having 
one of its wheels in the shape of a year 
with twelve spokes (in the form of the 
twelve months), a rim with six segments 
(in the form of the six seasons) and a hub 
with three pieces joined together (in the 
shape of the three parts of four months 
each). Its axle-tree is fixed at one end to 
the top of Mount Meru and has its other 
end placed (somewhere in the air) over 
the belt of the Manasottara (on the same 
level as the Meru). Fixed through and 
rotating on this like the wheel of an oil- 
press, the wheel of the chariot of the sun- 
god revolves over the entire length of the 
Manasottara Mountain. (13) 


tema pa isai 
aieeaa ya pART: 1 ex! 

Besides this, there is a second axle- 
tree, measuring one fourth of the length of 
the first, (i.e., thirty-nine lakh, thirty-seven 
thousand and five hundred Yojanas, the 
length of the first being one crore, fifty- 
seven lakh and fifty thousand Yojanas as 
already pointed out), with its lower end 
joined to the aforesaid first axle, like the 
axle of an oil-press, and its upper end 
fastened to the pole-star with an aerial 
cord. (14) 

wisg ve figrecatsrradena- 
famea, tarait aa NNA- 
Aa: aaea Sefer han BG | 

The interior of the chariot is thirty-six 
lakh Yojanas (or two crore and eighty- 
eight lakh miles) long and a quarter of it 
(or nine lakh Yojanas) in breadth. The 
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yoke of the chariot of the sun-god is also 
of the same extent (nine lakh Yojanas 
long) : joined to this by Aruna (the charioteer), 
seven horses, severally bearing the names 
of the seven Vedic metres, Gayatri, Brhati, 
Usnik, Jagati, Tristubh, Anustubh and 
Pankti, carry the sun-god seated in the 
chariot. (15) 

yeaa: wera fam: deat 
miT RTA 1 26 1 

Charged with the role of a charioteer, 
they say, sits Aruna in front of the sun-god 
but with his face turned towards the west 
(towards the sun-god in order to avoid 
showing disrespect to him by turning his 
back towards him). (16) 

am wears RASE EANTA: 
aeai ya: ye gaa free: 
Haaf go 

Even so, entrusted with the duty of 
uttering his praises and ever seated in 
front of him, sixty thousand sages, known 
as the Vālakhilyas, all equal in size to the 
forepart of a thumb, extol the sun-god in a 
chorus. (17) 

TIA a RÀ NA ArT TA 
m cat setae m: wA gT 
YATATA: YARANIN ITAA | g | 

Similarly, other Rsis (sages), 
Gandharvas (celestial musicians), Apsarās 
(celestial nymphs), Nāgas (serpent-demons), 
Yakşas (a species of demigods), Yātudhānas 
(Rākşasas) and gods fourteen in all taken 
singly and forming seven groups when 
taken in pairs, each pair consisting of two 
individuals of the same species, and bearing 
diverse names wait upon the Lord, the 
universal Spirit, in the form of the sun-god, 
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called by different names, through different 
services* and in distinct batches of fourteen 
every month. (18) 

want mhaneAR yar 
OTT MTA RAA A TAT S | 

(It has already been pointed out in 
passage 7 that) the circumference of the 


terrestrial globe (at the belt of the 
Manasottara mountain situated in the heart 
of the outermost Dwipa, the Puskaradwipa) 
is nine crore and fifty-one lakh Yojanas. 
Out of this, the sun covers a distance of 
two thousand and two Yojanas in a moment. 

(19) 


SA GEITA AIRI TRAE GRIN TARR META TARA TISAT IT TERNS ATA: Ml 28 I 
Thus ends the twenty-first discourse entitled “A description of the stellar sphere as 
well as of the chariot of the sun-god and his entourage” in Book Five of the great 

and glorious Bhagavata-Purdna, otherwise known 
as the Paramahamsa-Samhita. 


star gifasirsearar: 
Discourse XXII 
The relative position of the planets and their movements 


aara 

aaa maara te ga a wafer 
uand mima vafi aaaf 
aduana aa maA A | g 1 

The king, Pariksit, asked : How are 
we to understand (accept the truth of) 
what your glorious self has just stated (in 
passages 8 and 14 of the last discourse) 
with respect to that glorious sun, viz., that 
while appearing to revolve about Mount 
Meru, on the one hand, and the pole-star, 
on the other, with both these on its right, 


it actually moves through the various signs 
of the zodiac facing the lunar mansions, 
with the Meru, and the pole-star on its 
left? (1) 


The sage clearly said : Even as the 


* The diverse functions discharged by the seven groups of attendants of the sun-god enumerated 


above are described in other books as below : 


wear ore: weet R gered as ae aa AM: 1) 


at wn aa: 


aasi: aaea Ra Bera 


(Visnupurana) 


“The sages extol him through hymns of praise, the Gandharvas sing before him, the Apsaras go 
dancing in front of him, and then follow the Raksasas. The Nagas draw the chariot (alongwith the horses), 
the Yaksas hold the reins and, even so, the Valakhilyas sit in the same chariot surrounding him on all 


sides.” 


For the names of the attendants as well as for those of the sun-god changing every month vide, 


XII .xi. 33-34. 
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course of ants etc., crawling on a potter's 
wheel which is rotating on its axle and 
thus revolving with it, is indeed different 
from the course of the wheel, as is evidenced 
by the fact that the ants etc., are observed 
in different parts of the wheel even while it 
is in motion, so the course of the sun and 
other planets which are subject to the 
wheel of Time, symbolized by the various 
constellations and the signs of the Zodiac, 
and revolve with it even as the wheel in 
the form of constellations revolves round 
the pole-star and Mount Meru is certainly 
different from the course of the said wheel 
of Time, with which they move, as is clear 
from the fact that the sun and other Planets 
are observed as conjoined with different 
constellations and at different signs of the 


zodiac from the one where they were seen 
before. (2) 


aw amg wa Maem 
afahinfa a den faae green 
fare veg aR seas 
faananau 

It is no other than the glorious, 
omnipotent Lord Narayana, the most ancient 
Person, the ultimate Cause of the whole 
universe Himself, who is critically inquired 
into by the Vedas as well as by the wise 
(those well-versed in the Vedas), that for 
the welfare of all living beings splits up His 
body in the form of Time, symbolized by 
the year the theme of the three Vedas 
(Rgveda, Yajurveda and Samaveda), nay 
which is responsible for the right (timely) 
performance of rituals into twelve parts 
(the twelve months) and manifests by turns, 
in the six seasons, spring etc., the distinctive 


characteristics in the form of heat and 
cold, showers and winds etc., of each 
season, so as to provide the Jivas with the 
means of reaping the fruits of their past 
actions. (3) 


maie youre fee AINT 
Tara: minaaa stat 
asso sa: wafer x | 


Devoutly worshipping in this world the 
aforesaid Lord in the form of Indra and the 
other deities through the different orders 
or grades of rituals, both high and low, 
prescribed in the three Vedas, and in the 
form of the Supreme Person through the 
elaborate system of Yoga, courses of 
spiritual discipline or methods of God- 
Realization, e.g., Bhakti, Jñāna, Yoga, 
men following the path chalked out for the 
various Varnas, grades of society, and 
ASramas (stages in life) easily and duly 
attain the desired blessings in the form of 
heavenly bliss in the case of those who 
worship Him through rituals or final beatitude 
in the case of those who worship Him 


through Bhaktiyoga, Karmayoga, Jñānayoga 
and so on. 


Now, entering in the form of the sun 
the wheel of Time (as symbolized by the 
stellar sphere) existing in the firmament 
between heaven and earth, the same 
Lord who is the soul of all living beings 
passes through twelve months, the twelve 
parts of a year, known by the names of 
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the twelve signs of the zodiac (Mesa, 
Vrsa and so on). The learned declare 
that a month is equivalent to a couple of 
fortnights (one bright and the other dark, 
according to the lunar calendar), a day 
and night (in the eye of the manes) and 
the period taken in traversing two 
constellations and a quarter from the point 
of the sun. And the fraction of a year in 
which He, the sun-god, covers the sixth 
part of His orbit is called a Rtu, season. 
(5) 
aq a madd mA wena À 
FETAR G | 


And, again, they refer to the duration 
of time in which He traverses one-half of 
His passage through the heavens as an 
Ayana (a half-year). (6) 


And, further, the learned speak of the 
length of time in which the same sun 
traverses the whole extent of the sky 
bounded by the heavenly sphere on one 
side and the terrestrial sphere on the other 
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alongwith these two spheres in slow, rapid 
and moderate marches as a Samvatsara,’ 
Parivatsara, Idavatsara, Anuvatsara or 
Vatsara. (7) 
Ua aam archaea sae- 
Taupe areata fer carpet 
Baar YH CI 
Similarly, the moon, which is observed 
at a height of a lakh Yojanas (eight lakh 
miles) beyond the orb of the sun, and 
which moves faster than the sun and, 
therefore, leads all the other constellations, 
completes in the course of a month (two 
fortnights) the circuit made by the sun in a 
whole year, traverses in two and a quarter 
days the distance covered by the sun ina 
month, and the distance covered in a 
fortnight in the course of a day. (8) 
ae araronfiige nRT afta 
mmia cent: godni qe- 
ugua aaa: aitaan 
stardan ag Fiera AAE e | 
Determining by its gradually growing 
and declining splendour, associated with 
the first (bright) and second (dark) half- 
months, the day? and night of the gods and 


1. For the significance of the names Sarnvatsara, Parivatsara and so on, vide footnote below III. xi. 14. 
2. Although the scriptures declare that the dark and bright fortnight of a lunar month constitute a day 


and night respectively of the manes—a species of living beings inhabiting a part of the aerial region which 
evidently remains lighted by the sun's rays throughout a dark fortnight and screened from its rays for the 
whole length of a bright fortnight, the same is not the case with the gods, whose realm—so declare the 
scriptures—remains lighted by the sun so long as the latter continues to traverse the northern skies, and 
remains screened from the sun's rays throughout the rest of the year. Thus the period of six months 
commencing from the day on which the sun enters the sign of the zodiac called Capricornus constitutes 
the day, and other six months commencing with the sun's entry into the sign of the zodiac called Cancer 
constitutes the night of the gods. By the statement, therefore, that the moon divides the day and night of 
the gods and the manes by means of the bright and dark halves of a month, the sage Suka evidently 
means that the moon determines by means of the bright and dark fortnights the periods of worship suitable 
for the gods and the manes respectively; for the Sruti text memeri ast restricts the worship of the 
gods, to the bright fortnight. Similarly, the Sruti text ama fago assigns the dark fortnight to the worship 
of the manes. It is in this sense that the bright fortnight should be understood to be the day of the gods, 
and the eight of the manes and the dark fortnight to be the day of the manes and the night of the gods. 
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the manes respectively, the moon—which 
is the very life (sustenance) of all the 
species of living beings as well as their 
life-giver (sustainer) passes through each 
constellation in the course of thirty Muhartas 
(twenty-four hours). (9) 


AUS ANRA: Geet waa 
mAs afa a ane 
wasinda sft ata go 1 


It is this glorious being appearing in 
the form of the moon with its orb consisting 
of sixteen parts or digits, the deity presiding 
over the mind, the food! of all living beings 
and the very embodiment of nectar, who, 
being by his very nature the nourisher of 
the life of all living beings including the 
gods and the manes, human beings and 
Spirits, beasts and birds, reptiles and plants, 
is one with all: so declare the wise. (10) 

aa miem aan 
we Ra are frr 
aaaea: 1 gg 

At a height of three lakh Yojanas (or 
twenty-four lakh miles) beyond the moon 
(or five lakh Yojanas beyond the earth's 
Surface) are placed the twenty-eight lunar 
mansions? Although the scriptures declare 
that the dark and bright fortnight of a lunar 
month constitute a day and night respectively 
of the manes—a species of living beings 
inhabiting a part of the aerial region which 


evidently remains lighted by the sun’s rays 
throughout a dark fortnight and screened 
from its rays for the whole length of a 
bright fortnight, the same is not the case 
with the gods, whose realm—so declare 
the scriptures—remains lighted by the sun 
so long as the latter continues to traverse 
the northern skies, and remains screened 
from the sun's rays throughout the rest of 
the year. Thus the period of six months, 
commencing from the day on which the 
sun enters the sign of the zodiac called 
Capricornus, constitutes the day, and other 
six months commencing with the sun’s 
entry into the sign of the zodiac called 
Cancer constitutes the night of the gods. 
By the statement, therefore, that the moon 
divides the day and night of the gods and 
the manes by means of the bright and 
dark halves of a month, the sage Suka 
evidently means that the moon determines 
by means of the bright and dark fortnights 
the periods of worship suitable for the 
gods and the manes, respectively; for the 
Sruti text qemer aà restricts the worship 
of the gods, to the bright fortnight. Similarly, 
the Sruti text amaa froma assigns the dark 
fortnight to the worship of the manes. It is 
in this sense that the bright fortnight should 
be understood to be the day of the gods, 
and the eight of the manes and the dark 
fortnight to be the day of the manes and 


1. The moon-god has been referred to in the scriptures as ‘Osadhiga’ (the ruler and protector of 
herbs and annual plants). Elsewhere he has been spoken of as supplying food to all living beings (vide 
V. xx. 12). It is in this sense that he should be understood as constituting the food of all. 


2. The Naksatras or lunar mansions are ordinarily reckoned as twenty-seven only. Their names 


are:—Aświni, Bharani, Krttika, Rohini or Brahmi, Mrgasira or Agrahayani, Ardra, Punarvasu or Yamaka, 
Pusya or Sidhya, Aglesa, Magha, Purva-phalguni, Uttaraphalguni, Hasta, Citra, Swati Vigakha or Radha, 
Anuradha (so-called because it is placed next to Radha), Jyestha, Mula, Purvasadha, Uttarasadha, 
Sravana, Sravistha or Dhanistha, Satabhisa, PUrvabhadrapada, Uttarabhadrapada and Revati. The 
twenty-eight constellations, viz., Abhijit, is located midway between the two Asadha and Sravana, as is 
borne out by the Sruti text— afufsam aaaqufererrermreragiorn: '. 


680 


* SRIMAD BHAGAVATA » 


[Dis. 22 


the night of the gods inclusive of Abhijit. 
They revolve with the Meru on their right 
alone, having no separate course of their 
own, fixed as they are to the wheel of time 
by God. (11) 


aa suey Ragana Sa 
ya: uaea ord rerent- 
Ardana cient Aaaa wa 
mà adiyaman a 
giefen: 1821 
At a height of two lakh Yojanas 
beyond them is observed Uśanā (Venus), 
which traverses the heavens in rapid, slow 
and moderate marches like the sun, 
sometimes going before, at other times 
following in the rear, and at still other 
times keeping pace with, the sun. Bringing 
showers in its train almost invariably, it is 
ever propitious to all living beings and by 
its flitting across certain constellations is 
concluded to be neutralizing the influence 
of planets, such as the Mars, obstructing 
rainfall. (12) 


By describing the course of Venus, the 
course of Budha or Mercury too stands 
described. Observed at a height of two 
lakh Yojanas beyond Venus, Budha, an 
offspring of the moon, is generally beneficent 
in its influence. When, however, it outstrips 
the sun, it forebodes storm, a cloudy weather 
almost throughout that period, drought and 
other unwelcome conditions. (13) 

aa senga aerate 
smana aN: uA iam- 


IERA ae F 
MAATASA: | 2% 

Beyond Mercury, Angaraka, Mars, too 
is observed at a height of two lakh Yojanas. 
It passes through the twelve signs of the 
zodiac at the rate of one in three fortnights, 
unless it takes a retrograde course, and is 
an inauspicious planet, often portending 
evil. (14) 


aa softer RARA Hay, 
geminata tet afta afta ata 
Ale A AH: FARAH AAT | Bs | 

Placed at a height of two lakh Yojanas 
beyond Mars, the glorious Brhaspati (Jupiter) 
passes through one sign of the zodiac in a 
whole year unless it takes a retrograde 
course. It is generally propitious to the 
Brahmana race. (15) 

Aa SORTS NAATA: TAFT 
wafer ust ia, ara: 
whaia maa: ure fe 
pama AT: | OE 1 

Observed at a height of two lakh Yojanas 
beyond Jupiter, and tarrying in each sign 
of the zodiac for thirty months (two years 
and a half), the planet Śanaiścara or 
Saturn (so-called because of its slow 
moving nature) passes through all the 
twelve signs in exactly the same number 
of years and is indeed mostly a source of 
anxiety to all. (16) 


amada 


At a height of eleven lakh Yojanas 
beyond Saturn are observed the seven 
Rsis (the seven stars known by the name 
of the Big Bear or Ursa Major), that move 
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clockwise round what they call the highest 
abode of Lord Visnu (viz., the pole-star or 


681 
Dhruvaloka), ever contemplating the 
(unmixed) good of all living beings. (17) 


sfa ATRIA AIR WET AeA THA AATA SUAS PATA: II 22 I 
Thus ends the twenty-second discourse, forming part of an account of the stellar 
sphere, in Book Five of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


sta warfasirseara: 
Discourse XXIII 


The disposition of the stellar sphere represented 
in the form of a dolphin 


AYR TAA 

BY TATA aaNet SATA 
mao: wi agara aa g aera 
ga amaaa wert aa 
aur aq maaga: aaga afarra: 
framo seria meian sare 
aAa Srahora: 1g | 

Sri Suka continued : Now, at a height 
of thirteen lakh Yojanas beyond the Great 
Bear, lies (in the form of the pole-star) 
what they call the highest abode* of Lord 
Visnu, where indeed resides the great 
devotee of the Lord, Dhruva, son of 
Uttanapada, who is being circumambulated 
clockwise with great reverence even to 
this day by Agni (the god of fire), Indra 
(the chief of the gods), Kasyapa, a lord of 
created beings, and Dharma (the god of 
virtue) all moving synchronously in the 
form of stars and who is the mainstay 
(resort) of all those who live even at the 
time of Pralaya (when all the three worlds 


perish). His glory has already been described 
in (Book Four of) this holy book, Srimad 
Bhagavata. (1) 

a fe adai ARo mean- 
Amarni a AI OTTA 
waroftarre ē gy fafea: yya 
ZANA | 21 

Indeed, he shines eternally in the form 
of a star, fixed as he is by God, like a post 
holding together all the multitudes of 
luminaries, including planets and lunar 
mansions, that are being made to revolve 
by the ever-vigilant and all-powerful Time 
of incomprehensible speed. 


* In the region of the pole-star Lord Visnu ever remains manifest. It is in this sense that it has been 
spoken of here as well as at other places as the highest abode of Lord Visnu. It is surely different from 
the Lord's own realm, known by the name of Vaikuntha, which lies beyond the material plane. 
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Just as pairs of oxen, trampling corn in 
order to thresh it while remaining tied to a 
post in the middle of a threshing-floor, 
walk round in their respective spheres, in 
three circles, gradually receding from that 
post, so the hosts of luminaries including 
the planets fastened as they are to the 
aforesaid wheel, revolving movement of 
Time either in the inner circle (remote from 
the earth) or in the outer one (nearer the 
earth) and propelled by the wind (called 
Pravaha and referred to in passage 8 of 
Discourse XXI) revolve round the pole-star 
as the pivot till the end of a Kalpa (the life- 
time of the three worlds) in three courses, 
northward, southward and along the 
equator. And just as clouds and birds such 
as the hawk move about in the sky, 
suspended in the air and helped by their 
destiny, which keeps them floating in the 
air and prevents them from falling down, 
so the hosts of luminaries which are no 
other than particular Jivas appearing in 
those form brought into existence by the 

union of matter and Spirit (occasioned by 
the destiny responsible for their assuming 
such forms) and reaping the fruit yielded 
by their past actions, move about in the air 
and do not fall to the ground. (3) 
E A ee 
qad aaa Ameoa aA |X 1 
Some people declare the stellar sphere 
as capable of being meditated upon through 
deep concentration of mind as a form of 
Lord Vāsudeva, existing in the shape of a 
dolphin. (4) 
TA EASRA: PREE A 
sunaa A ana ent 
gA Qeaqet erat faenat a meat w A: | 
we cfarorrentqquecityagriner A 
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afon q aama a afan A 
JUA aen romea gosam Aa AATA 
wydden: wet vata 
YS eate nyg ATT: 14 | 

At the end of the tail of this divine 
dolphin, whose body lies coiled with its 
head downwards, is allocated the pole- 
star; at its tail (below the end) are located 
one after another the four stars representing 
the Prajāpati (the sage Kaśyapa), Agni, 
the god of fire, Indra, the chief of the gods, 
and Dharma, the god of piety; at the root 
of its tail, (the stars representing the gods) 
Dhata and Vidhata; at the hip, the seven 
stars (of the Great Bear, representing the 
seven seers); on the right side of the 
dolphin, whose body lies coiled from left to 
right, they locate the fourteen constellations 
that mark the northern course (viz., from 
Abhijit to Punarvasu) and the other fourteen, 
viz., those marking the southern course 
(i.e., from Pusya to Uttarasadha) on the 
left side, even as on both sides of a 
common dolphin whose body is disposed 
in concentric rings, the parts are equally 
divided. To mention the limbs separately, 
at its back is placed the group of 
constellations known by the name of 
Ajavithi, consisting of Mila, Purvasadha 
and Uttarasadha and at its belly, the milky 
(5) 


way. 
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One should locate Punarvasu and Pusya 
at the right and left loins, Ardra and Aslesa 
at the right and left hind legs, Abhijit and 
Uttarasadha at the right and left nostrils, 
Sravana and Purvasadha at the right and 
left eyes. Dhanistha and Mula at the right 
and left ears, respectively and the eight 
constellations from Magha onwards, marking 
the southern course, at the ribs on the left 
side; and, even so, one should place the 
other eight, marking the northern course, 
viz., Mrgasirsa and so on, at the ribs on 
the right side in the reverse order, i.e., 
from Purvabhadrapada back to Mrgasirsa, 
and locate the remaining two, viz., Satabhisa 
and Jyestha at the right and left shoulders. 


Again, at the upper jaw should be 
Placed the star representing the sage 
Agasti (Agastya) and the star representing 
Yama, the god of punishment, at the lower 
jaw, the planet Mars as the mouth, Saturn 
at the penis, Jupiter at the hump, the sun 
at the chest, the star representing the 
divine sage, Narayana, at the heart, the 
Moon in the mind, Venus at the navel, the 
two stars representing the twin gods, 
ASwinikumaras, the celestial physicians, at 


the breasts, Mercury in the outgoing and 
incoming breaths, the planet Rahu at the 
neck, the Ketus, comets, all over the body 
and all the hosts of other stars in the hair 
on the body. (7) 

wie ta nad fan: adami 
won: Fara wadt aradt Prao 
mR ant Aaa aeaa 
wÀ mR 4 | 


And actually fixing one’s gaze on this 
very form of Lord Visnu, representing all 
the gods, in the evening from day to day, 
one should wait with a concentrated 
mind upon the same with the following 
Prayer silently: Hail to the Supreme Person, 
manifesting Himself as the wheel of Time, 
the backbone of the luminaries the Ruler 
of all the gods! Thus do we meditate on 
Him. (8) 


vedarrenfaatads 

wm mapai | ener 
Wed: Brat at frat 

Wat ACAI WRI R 1 

The form of Lord Visnu (the Ruler of 

all the gods), consisting of the planets, 
lunar mansions and other stars, wipes out 
the sins of those who repeat the foregoing 
prayer thrice (in the morning and evening 
and at noon) everyday. Nay, the sin 
committed in the immediate past by him 


who bows to or even thinks of this form 
three times a day disappears at once, (9) 


A zai daai IR å Pe 
AA FAAS ATA: 3 M 
Thus ends the twenty-third discourse entitled “The disposition of the stellar sphere 


represented in the form of a dolphin” in Book Five of the great and glorious 
Bhāgavata-Purāņa, otherwise known as the Paramahamısa-Sarhhitā. 


ee 
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AA AANS ANTA: 
Discourse XXIV 


The position of Rāhu etc., and the limits of the heaven 
like subterranean regions 


Śri Śuka went on : Some people, 
well-versed in the Pauranika lore, declare 
that ten thousand Yojanas below the sun, 
a heavenly body called Rāhu moves about 
like a lunar mansion. The deity presiding 
over it, who was by birth a vile demon, 
having been born of a mother, Simhika by 
name, attained by the grace of the Lord 
immortality and the exalted rank of a planet 
thus, influencing the destiny of men, though 
unworthy of these. The story of his birth 
and deeds, O dear son, we shall narrate 
later on (in Books, VI and VIII). (1) 


They declare the sphere of the burning 
sun, that shines yonder, as ten thousand 
Yojanas, that of the moon as twelve thousand 
and that of Rahu as thirteen thousand 
Yojanas in extent, the same Rahu who assails 
the sun and the moon on the day when the 
two dwell together and the day of the full 
moon respectively, nursing a grudge against 
them ever since he interposed himself 
between them in the garb of a god to share 
the feast of nectar, which was being doled 


out to the gods by the Lord Himself appearing 
in the form of a bewitching woman, Mohini 
by name, vide Discourse IX of Book VIII 
and his identity was disclosed by the sun- 
god and the moon-god. (2) 


sits Prada aerate afa TAT: 131 

Seeing the celebrated and favourite 
missile, discus, of the Lord, Sudarśana by 
name, placed by Him by the side of both 
the aforesaid planets for their protection 
on coming to know their (delicate) plight 
and formidable by its splendour, constantly 
revolving, he, Rāhu, stands facing it for an 
hour or so (lit, 48 minutes), shaking with 
fear and bewildered at heart and retreats 
even from a distance. It is this incident (his 
proceeding against either of the two planets 
in a hostile manner and standing awhile in 
front of it in a menacing attitude) that the 
people refer to as a solar or lunar eclipse, 
as the case may be. (3) 

adsan Aaah 
aama wax 

At a distance of quite as many as ten 
thousand Yojanas, as Rāhu stands below 
the sun, below Rāhu lie the abodes (realms) 
of demigods such as the Siddhas, a class 
of beings possessing mystic powers from 
their very birth, Cāraņas, celestial bards 
and Vidyādharas, celestial artistes. (4) 
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asara: Pear yA 
aeaa aragra: varfa araater 
SURAT I 


Below these lies the aerial region, the 
sports-ground, abode of the hosts of Yaksas, 
the attendants of Kubera, the god of riches, 
Raksasas (ogres), PiSacas (goblins), Pretas 
(spirits) and Bhutas (ghosts), extending as 
far below as the wind fiercely blows and 
clouds are met with. 


At a distance of a hundred Yojanas 
below that (the aerial region) lies this earth, 
the terrestrial region, extending as far high 
as the foremost of birds such as the swans, 
vultures, hawks and eagles are able to 
soar. (6) 

DE rii ; 
aa faa nÀ ASAT TPCT Fee 
virragen stact faa gaei aa nera 
wa aAA tot 

The situation of the earth as well as 
the arrangement of its parts has already 
been described as it is. Even below (in the 
bowels of) the earth there exist seven 
holes in the earth, subterranean regions, 
situated at a distance of ten thousand 
Yojanas from one another and each 
extending to the same length and breadth 
of ten thousand Yojanas, viz., Atala, Vitala, 
Sutala, Talātala, Mahātala, Rasātala and 
Patala. 


In the houses, gardens, pleasure- 
grounds and stadia in these heaven-like 
subterranean regions, houses etc., 
exuberantly rich in sensuous enjoyments, 
affluence and joy born of power, surpassing 
even those enjoyed in heaven live as 
householders Daityas and Danavas, two 
species of superhuman beings noted for 
their herculean strength and gigantic form 
and serpents, born of Kadri, one of the 
wives of the sage Kasyapa, whose wives 
and children, relations and kinsmen and 
servants are ever highly delighted and 
devoted to them, whose desires are never 
thwarted even by most powerful gods, like 
Indra and who divert themselves with their 
uncanny skill in various arts. 


aes aa aLe gs UEC ICAM IELE IIRS 
faatvarernd: MAE SARATA | <1 
In these regions, O great king Pariksit, 
shine forth cities built by the miraculous 
architect Maya, and richly adorned with 
wonderful houses, defensive walls, gates, 
town-halls, places of worship, quadrangles 
and resting-places etc., built of various 
excellent gems of best type, as well as 
with grand mansions of the lords of these 
regions, whose terraces are ever crowded 
with pairs of Nagas and Asuras (demons), 
pigeons and parrots and Mainas. (9) 


serif mai magama: 
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The gardens too in those regions 
surpassingly dim the glory of the celestial 
world by the splendour, delighting the mind 
and senses of the spectators, of their trees 
whose charming boughs are weighed down 
by bunches of flowers and fruits and lovely 
young leaves and which are embraced by 
the body of creepers as well as of their 
lakes etc., full of limpid water and resorted 
to by various species of birds, living singly 
as well as in pairs; and, even so, they excel 
the heavenly world by the sweet and varied 
notes of birds that have taken up their abode 
in the beds of lotuses and lilies, Kuvalayas, 
and Kalhāras, blue and red, lotuses and 
lotuses with a hundred petals and so on in 
the water of those lakes etc., shaken by the 
leaping of fish, notes that bring a feast of 
joy to the hearers and are confused by their 
uninterrupted sport. (10) 
a g aa a ynna: 
MAAE | 88 | 
There, indeed, they say, no fear caused 
by divisions of time such as day and night 
is observed among the people, since the 
sun and the moon do not shine there and 
the denizens of those regions are very 
long-lived. (11) 
aa fe RIRA: HÅ aa: WaT 22 1 


As a matter of fact, in those regions 
the gems on the hoods of the foremost of 
the great serpents inhabiting them drive 
away all darkness. 


Nor indeed do anxieties and ailments, 
wrinkles, grey hairs and old age, the root of 


all these, etc., paleness of the body, foul 
smell coming from the body, perspiration, 
fatigue and langour, these as well as the 
changes in age too do not afflict those residing 
in these regions because of their taking 
miraculous herbs, saps, elixirs, foods and 
drinks, baths and so on. (13) 
a fe aa mero wala ayer 
BGP TATA eSATA ITA 8% | 

In fact, death from no cause, except 
from the might of the Lord going by the 
name of his discus, Sudarsana, prevails 
against those blessed souls. (14) 

afer esga wa: quer 
waa Baha Taft TIL! 

And the moment that discus enters 
those regions the embryos carried in the 
womb, of the Asura women generally slip 
out from the wombs in their earlier or later 
stages of development through sheer fear 
of the discus. (15) 

RAMA mAg À set Faas aA E 
a g Wet: wan: yae 
TRÀ ma a A FATT JAAA: 
win sa ARa: mA: GAA 
gia anr à ferent ueni god Èa arer 


grast 
TIARAS: Held TA FAE 
Now, in the region of Atala, lives the 
demon Bala, son of Maya, by whom, indeed, 
they say, were released ninety-six varieties 
of conjuring tricks, some of which conjurers 
practise even today. From the mouth of 
this demon, even as he was yawning once, 
sprang up three groups of women, called 
Svairinis (those copulating with men of 
their class alone), Kaminis, copulating with 
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people of other classes too and Pumscalis, 
the most fickle-minded among the Kaminis. 
All these women render a man, entering 
this subterranean region, sexually fit by 
giving them an elixir called Hataka and 
afford them sexual delight at will, so they 
say, by their peculiar dalliances and sportive 
glances, love-begotten smiles, affectionate 
talks and embraces etc. When that elixir is 
taken, a man begins to feel that he is all- 
powerful, that he is all-perfect and, thinking 
himself as possessing the strength of ten 


thousand mighty elephants, brags like one 
blinded by intoxication. 


Below that, in the region of Vitala, 
resides Lord Siva, the Destroyer of the 
universe, known by the name of 
HatakeSvara, surrounded by troops of 
ghosts, forming His retinue, and united 
with His divine Spouse, Goddess Parvati, 
under the name of Bhava (the Source of 
the creation) for multiplying the creation of 
Brahma, the lord of creation. From Him 
has issued the great river Hataki, charged 
with the energy of both Lord Bhava and 
Goddess Bhavani, His Consort, where fire, 
kindled by the wind, absorbs with great 
vigour the water of the river, and the 
same, thrown out in the form of froth, is 
condensed into the variety of gold, known 
by the name of Hataka, which both males 
and females, who are equally strong, in 


the gynaeceums of the Asura chiefs wear 
on their person in the form of ornaments. 
(17) 


maa aes g 


Below that, in the region of Sutala, 
resides, free from all fear, even to this day, 
the demon king Bali of sacred renown, the 
illustrious son of Virocana. Once robbed of 
the sovereignty of all the three worlds, 
heaven, earth and the intermediate region, 
by the Lord, who in order to please the 
mighty Indra, the chief of the gods, descended 
through the womb of Aditi, the mother of 
the gods and a wife of the sage Kasyapa, 
and appeared before him in the form of a 
celibate dwarf—he was admitted into this 
realm through the Lord’s very grace and 
endowed once more with overflowing wealth, 
the like of which is not forthcoming even 
with Indra and others, and continues to 
worship the same adorable Lord through 
the performance of his duty. 


À 


merarenigne aAA 231 
The great fortune, which is enjoyed by 
Bali in the subterranean region of Sutala, 
is certainly not the direct result of the gift 
made by him of land in the shape of the 
sovereignty of the three worlds, inasmuch 
as it was duly bestowed, with supreme 
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piety and with a calm and composed mind 
full of highest regard, on the celebrated 
Lord Vasudeva (the Abode of the whole 
universe) the Supreme Spirit, the very life 
(animating principle) and Soul, the Inner 
Controller, of all species of living beings, 
the holiest recipient presenting Himself 
before him and was, therefore, directly 
conducive to final beatitude. (19) 


A man helplessly (involuntarily) uttering 
His Name only once even while sneezing, 
falling down or stumbling and on other 
such occasions, actually shakes off without 
delay, it is said, the shackles of Karma 
that kept him tied down to worldly existence, 
the means of overcoming which the seekers 
of liberation find in altogether different 
processes, courses of spiritual disciplines 
other than the repetition of the Divine 
Name, such as Karmayoga, Jfianayoga 
and Dhyanayoga, which are so difficult to 
follow. (20) 


Hence the fortune referred to above 
could not be the fruit of the gift of land 
made as to one’s own self, to the Lord, 
who is the very Self of all living beings, 
particularly of those, who have attained 
Self-Realization, nay, who bestows His own 
Self and places Himself at the disposal of 
His devotees. (21) 


TÀ ra AGA ATTA 
aadi  mramraitigadtarrata 221 
Nor, indeed, can it be said that the Lord 
showered His grace on Indra in that He 


bestowed on him only the illusory pleasures 
of sense and affluence, which, on the other 
hand, take away the remembrance in 
relation to the Lord Himself. (22) 


anf fifteat aafaa ofa arava 231 

For, when robbed of the sovereignty 
of all the three worlds and allowed no 
other possessions except his mere body 
and thrown into a mountain-cave, tightly 
bound with the cords of Varuna, the god of 
water, by the Lord, who did all this under 
the pretext of begging for three paces of 
land because He found no other means of 
depriving him of his glory and possessions, 
Bali actually uttered the following memorable 
(23) 


feraccitaaatrar RY | 

“Alas! this glorious god who is called 
Indra is surely not clever in attaining the 
object of his life in that he whose counseller 
is the celebrated sage Brhaspati, exclusively 
chosen by him for deliberation, ignored 
that sage and asked me through Lord 
Vamana, younger brother of Indra, Himself 
for the sovereignty of the three worlds, the 
objects of his desire and on no account 
the service of that Lord. After all, of what 
account are these three worlds, which 
change hands at the end of a Manvantara 
(the period of sovereignty of a Manu, 
extending to a little over seventy-one rounds 
of the four Yugas), a (minute) fraction of 
Time, which has an infinite duration. (24) 
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meareranarataane: frat aa A a 
az agpi ud creat naa: maA 
qad Ge afda Ry 

It is well-known that my grandfather, 
the great devotee Prahlāda, asked for His 
service only, but not the throne of his 
father, Hiranyakasipu, the suzerain lord of 
the three worlds, which had now no fear 
from any quarter, even though it was being 
offered by the Lord on the latter's death, 
only because it was something other than 
the Lord. (25) 

ma mae g RRA: AT 
arnfge: Amae sa | 26 | 

What individual like me, whose passions 
have not been attenuated and who has 
totally rejected the Lord’s grace, can possibly 
hope to tread in the footsteps of that noble 
soul?” (26) 


The narrative of Bali will be told at 
length later on (in Book Eight), at whose 
door stays, mace in hand, the divine 
Narayana Himself, the adored of the whole 
universe, Narayana, whose heart is full of 
compassion for His own devotees and by 
whom Ravana (the ten-headed monster) 
was thrown a hundred million Yojanas 
away with His toe when he appeared there 
in the course of his expedition for the 
conquest of the quarters. 


merger uffa aage AA 22 1 


Below that, in the region of Talatala, 
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resides the demon chief, Maya by name, 
the lord of three cities, who had all his 
three cities formerly reduced to ashes by 
Lord Siva (thenceforth known as the 
Destroyer of the enemy's city) in His 
eagerness to bring happiness thereby to 
all the three worlds, but who later on 
secured a footing in this realm by His 
grace. He is the teacher of all those who 
are expert in conjuring tricks, stands 
protected on sides by that great deity, 
Lord Siva, and, therefore, immune from 
the fear of Sudarsana, the discus of Lord 
Visnu, and is held in great respect by the 
denizens of that region. 


EALE KALA LL TTA. 
uaan: : 
RAIS SSA aafaa 
fafan 


Below that, in the region of Mahātala, 
lives a many-headed brood of serpents, 
born of Kadrū, called the Krodhavaśas, 
the chief of them being Kuhaka, Taksaka, 
Kaliya, Susena, and so on. Though 
possessed of a gigantic form, they are 
constantly afraid of Garuda (the supreme 
lord of all the rulers of birds) who carries 
on his back Lord Visnu, the Supreme 
Person; sometimes they sport recklessly 
through attachment to their wives, offspring, 
relations and kinsmen. (29) 
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Below that, in the region of Rasatala, 
reside (in holes); like serpents, the 
(notorious) sons of Diti and Danu (two of 
the many wives of the sage Kasyapa, the 
progenitor of the various species of living 
beings), known as the Panis and further 
divided into three classes, viz., the 
Nivatakavacas, the Kaleyas, and the 
denizens of Hiranyapura. Natural enemies 
of the gods, they are very powerful and 
extremely daring by birth, their pride of 
strength being quelled only by the brilliant 
weapon, discus of Sri Hari, the divine Lord 
whose glory pervades all the worlds. Thanks 
to the threats in the form of sacred Vedic 
texts employed by Sarama*, the (canine) 
female messenger of Indra, they are terribly 
afraid of that ruler of the gods. (30) 

aAA Area ATER ET: 


mayana 9 venir cent 
faafia Ag g à werent 
wg fanfa men Aaa: orate 
fanaina afan faa 321 
Below that, in the region of Pātāla, 
dwell the lords of the realm of the Nagas 


(demon-serpents), | Sankha, — Kulika, 
Mahasankha, Śweta, Dhanañjaya, 
Dhrtarastra, Śańkhacūda, Kambala, 


Aśwatara, Devadatta and others, all provided 
with extensive hoods, and extremely furious 
by nature, the chief of whom is Vāsuki. 
The big and shining gems fixed on the 
hoods of these serpents that are possessed 
of five, seven, ten, hundred and in some 
cases even thousand heads, respectively, 
drive away by their splendour the entire 
mass of darkness prevailing in the nether 
most region of Patala. (31) 


cranterenafarera trae rer 


TA 


FIS EATA: | 2% il 


Thus ends the twenty-fourth discourse entitled “The position of Rahu etc., 
and the limits of the heavenlike terrestrial regions” in Book Five 
of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


te 


* According to a Vedic legend, the Panis once stole away the earth and hid it under water. Indra 
sent down a heavenly bitch (the mother of the canine race), Sarama by name, to trace out the globe. The 
Panis tried to confer with Sarama with a view to compromise; but Sarama spurned their offer and uttered 
the following words by way of a threat: ‘ea =m wom: weraq’ —(Killed by Indra, lie down on the battle-field, 
O Panis!) The Panis are terribly afraid of Indra, the legend further tells us, ever since they heard this threat 


from the mouth of Sarama. 
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AA Ussfasirseara: 
Discourse XXV 
A supplement to the description of the subterranean system 


AYR IAA 

TA Wee AEEA BTA aT 
à am warned arena sia 
mada aed: Ugia RAT 
a aginaTagÀ | g | 

Sri Suka resumed : At a distance of 
thirty thousand Yojanas below the region 
of Patala, resides that part manifestation 
of the Lord, presiding over destruction (a 
function of Tamoguna), who is known as 
Lord Ananta, and whom the followers of 
the Satvata (Vaisnava) cult speak of as 
Sankarsana because it is He who fully 
draws together (perfectly unites or identifies) 
the subject, the perceiver and the object 
that which is perceived by presiding over 
the ego and is characterized by the 
|-consciousness with respect to the body, 
senses and so on. (1) 

aad Ras radiate: HEA 
Taa yi Rrra fag ga AAA 2 

Being actually supported on only one 
of the heads of the Lord, appearing in the 
form of Ananta (Sesa) with a thousand 
heads, this terrestrial globe looks like a 
mustard seed. (2) 


From the agitated eye-brows knit in 
anger, yet possessing a peculiar charm of 
the same Lord, when He intends to dissolve 
this universe at the proper time (the time 
appointed for its destruction), springs up 
the god of destruction called Sankarsana 


(one born of Sankarsana) appearing in 
eleven different forms, with three eyes and 
holding up a trident. (3) 


Bowing at His feet alongwith the 
foremost of devotees with exclusive and 
intense devotion, the lord of the serpent- 
demons indeed behold, in the ruddy and 
spherical nails bright as rubies of His pair 
of lotus-feet, their most charming faces 
with the cheeks brightened by the sheen 
of their brilliant ear-rings, the sight of which 
fills their mind with rapture. 


Painting with the pigment-like paste of 
aloe-wood, sandal-wood and saffron the 
bright, long, snow-white, elegant and 
charming arm strikingly set in the lovely 
sphere of His body like silver pillars and 
seeking blessings of Him, the unmarried 
princesses of the serpent-demons, itis said, 
put on winsome and graceful smiles, under 
the sway of love stealing into their hearts, 
thrilled with the touch of His person, and 
bashful look at His lotus-like face, delighted 
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through love and inebriety, with His ruddy 
eyes swimming through intoxication and 
casting a merciful look at them. (5) 


a We aAa pa anfeea 
STS cA ETA STAG | 


The selfsame Lord Ananta, an ocean 
of endless virtues, the most ancient deity, 
resides there for the welfare of all the 
worlds, having restrained the force of His 
indignation and wrath as appropriate to 
the occasion of destruction of the world 
but inopportune at other times. (6) 


He is being meditated upon by hosts 
of gods and demons, Nagas and Siddhas, 
Gandharvas and Vidyadharas and hermits, 
and is ever cheerful through inebriety has 
rolling and restless eyes, and continues to 
delight His own attendants as well as the 
leaders of the heavenly hosts waiting upon 
Him, with the nectar of His most charming 
speech. Clad in blue, and having only one 
ear-ring (in one of His ears), He has one 
of His graceful and beautiful hands placed 
on the top of a plough (His favourite weapon) 
and, (while) like the great elephant, known 
by the name of Airavata, of the mighty 
Indra wearing its girth of gold, Lord 
Sankarsana of beneficent activity wears 
on His person His own sylvan wreath, 
called Vaijayanti, whose elegance is 
enhanced by the melodious humming (all 
about it) of swarms of bees drunk with the 
fragrant and sweet honey of the new Tulasi 
(basil) blossoms of unfading loveliness. (7) 


Heard of as aforesaid from the mouth 
of a preceptor and being contemplated upon 
accordingly, Sankarsana enters the heart 
of the seekers of Liberation and quickly 
breaks asunder the knot of ignorance formed 
in their heart as a result of tendencies to 
action, existing from time without beginning 
and constituted of the three modes of Prakrti, 
viz., Sattva, Rajas and Tamas. The glorious 
Narada, son of Brahma, the self-born duly 
extolled on one occasion with Tumburu, 
the celebrated Gandharva, in the court of 
Brahma (his father) the glories of the self 
same Lord as follows : (8) 
safata SA eat: 

FRAT: URA ARNS SE | 
aga qanpi RRNA 
mma F Aq AI RI 

“How can one possibly know in reality 
the ways (the truth) of that Brahma by whose 
thought (resolve to create the universe) the 
modes of Prakrti, Sattva and so on which 
are severally responsible for the creation, 
continuation (preservation) and dissolution 
of this universe are able to function, nay, 
whose character is eternal and uncaused 
(beginningless) inasmuch as, though one 
before creation, it produced and bore in 
itself this multiform universe? 


“The same Brahma, transcendent 
Reality, in which appears as distinct this 
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manifest (gross) and unmanifest (subtle) 
creation, assumed out of abounding 
compassion for us a form consisting of 
Sattva, which is entirely pure, unmixed 
with Rajas and Tamas, by which He chose 
to enact faultless (innocent) sports in order 
to captivate the minds of His devotees, 
possessed as He is of unlimited energy 
like a lion, the king of beasts. (10) 


amm ahaa 
ai at afe ofa: wererrer 
eee wR qmi 


A aT MA: 188 1 

“Even if a fallen man in distress utters 
His name as heard from the mouth of a 
preceptor or anyone else or even by chance, 
or even in a spirit of ridicule, he not only 
purifies himself then and there, but wipes 
out at once all the sin of even other men, 
who merely think of him, much more of 
those who see him! Whom other than Lord 
Śeşa, who grants the privilege of His 
service to those who seek refuge in Him, 


should one seeking Liberation have 
recourse to? (11) 


“Who can hope to exhaust by counting, 
even if endowed with a thousand tongues, 
the list of exploits of that infinite Lord, 
whose prowess cannot at all be measured 
because of its unlimited nature, and on 
whose one head has been placed by Him, 
of His own free will the terrestrial globe 


with all its mountains, rivers, oceans and 
numberless living beings like a mere atom, 
while He is possessed of a thousand such 
heads? (12) 


van TTT 


goaten: 
yA wa: Ra amaA 
d citer ent Rà fa 231 
“Such is the glory of Lord Ananta, 
possessed of infinite strength and 
numberless virtues and potencies, who 
supports the earth on one of His heads as 
a mere sport without any effort for the 
maintenance of the entire creation, residing 
below the earth, Himself supported by 
none but His own Self.” (13) 


Um dae gienen maA aan 
fatter aAa: ara aA: 1 2 | 


These indeed are the only destinations 
(regions) in this universe to be reached as 
a reward for merit by men seeking their 
desired blessings according to the nature 
of their actions, and created by God. They 
have been described by me as | was 
taught by my Revered Father and preceptor, 
the sage, Vedavyasa. (14) 

Taif Tor GR: uafar enter 
fara Seater aeg ana rÀ 
fraa gA gy | 

| have described at length, in response 
to your queries, the diverse destinies (both) 
high and low, reached as a reward of virtue 
in the form of activity practised by man, 
which are only so many, O king, (Pariksit)! 
What else shall we discourse upon? (15) 


fà PETTA merger WAEN GREIN TARE JIRI IA TEARS ATA: N 24 1 


Thus ends the twenty-fifth discourse entitled “A supplement to the description of the 
subterranean system” in Book Five of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 
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sit Usfayetrseara: 
Discourse XXVI 
A description of the infernal regions 
maara rhaa 
vet miia Aea PaAI a a ama fh yfad aran 


The king, Pariksit, asked: How is 
this heterogeneity in the universe to be 
accounted for, O great sage? (1) 

FAIA 

Brar: stagger paa: gaa: 
wat wa ada aR wafa 21 

The sage, Sri Suka, replied: A doer 
being swayed by one of the three Gunas, 
modes of Prakrti, the destinies reached 
through the various actions done by him 
vary according to the nature of faith by 
which those actions are prompted, and 
which is also of three kinds according as 
it is Sattvika, Rajasika or Tamasika in 
character, and all those destinies are 
attained, more or less, by everyone at 
different times. (2) 

aden nagarana cia ad: 
erm mgnda fragt watt at 
eer HTM ea: Ta: 
FEAT: TAA aAa RATA: | 3 | 

Exactly in the same way, the fruit of 
action accruing to a perpetrator of sin, 
which is only distinguished by the interdiction 
attaching thereto varies according to the 
diverse types of faith. Accordingly, we shall 
now describe the more prominent of the 
thousands of infernal states, ordained by 
God, and resulting from sins committed by 
those who cherish desires of various kinds 
through the darkness of ignorance prevailing 
in their heart from time without beginning. 


(3) 


akade amA sft ¥ 1 


The king inquired: Are the infernal 
regions referred to by you, O divine sage, 
particular sports on the face of the earth or 
are they located outside the egg-shaped 
universe or inside it between some spheres? 

(4) 


afea 

ama wa ferred afr afaro- 
Serea RATA: 
fom aii emi Aao mà anè 

aa varfers ana aaa & | 
The sage replied: They lie within 
this universe below the earth and above 
the water filling the rest of the space up to 
the shell of the mundane egg on the 
southern side. In that quarter reside the 
groups of the manes called the 
Agnişvāttas and so on, contemplating on 
the Lord through supreme concentration 
of mind and invoking only real blessings 
on their scions on the earth. (5) 


qi errata SI 

There also, it is said, resides the glorious 
Yama, son of Vivasvān, the sun-god, the 
ruler of the manes, alongwith his attendants, 
and inflicts punishment in the same form 
as the crime itself on the departed Jivas, 
embodied souls, brought to his realm by 
his servants strictly in proportion to the sin 
attaching to their evil deeds, taking care 
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not to violate the commands the penal 
code of the almighty Lord, neither showing 
any favour to the evil-doers by remitting 
the rigour of his rod nor inflicting a penalty 
heavier than what they deserve, thus holding 
the scales even. (6) 


wa th nmin woah ater 


Some learned men actually declare 
the number of hells (the departments of 
punishment) in that region as twenty-one. 
Now, we are going to describe them to 
you, O king, in order alongwith reference 
to their name, appearance (the forms of 
punishment inflicted in each) and character 
(the nature of sins that are sought to be 
expiated through them). They are named 
as Tamisra, Andhatamisra, Raurava, 
Maharaurava, Kumbhipaka, Kalasitra, 
Asipatravana, Sukaramukha, Andhakipa, 
Krmibhojana, Sandarnga, Taptasurmi, 
Vajrakantakasalmali, Vaitarani, Puyoda, 
Pranarodha, Viśasana, Lalabhaksa, 
Sarameyadana, Avici and Ayahpana. 
Including seven more, viz., Ksarakardama, 
Raksoganabhojana, Stilaprota, Dandasiika, 
Avatanirodhana, Paryavartana and 
Sucimukha, there are all told twenty-eight 
hells, places where tortures of various kinds 
are gone through by the sinful. 


RAe sada Rya A 
wea yagana afer ici 


Of these, he who takes away by force 
or fraud another's wealth, child or wife is 
indeed bound with the cords of Death and 
forcibly thrown by the most dreadful servants 
of Yama into the hell called Tamisra. Being 
tormented in that utterly dark region by 
being deprived of food and water, belaboured 
with cudgels, and severely scolded and 
with other such tortures, the Jiva is filled 
with dismay and falls into a swoon that 
very moment. 


Even so, he, indeed, who enjoys the 
wife etc., of another by deceiving the man, 
is cast into the hell called Andhatamisra. 
As it is being thrown into that hell and 
while undergoing the tortures peculiar to it, 
the Jiva (embodied soul) is deprived, through 
agony, of its consciousness and vision, 
like a tree which is being cut at the root. 
Hence they call this particular hell by the 
name of Andhatamisra, that which is full of 
blinding darkness. 


Again, he indeed who fondly nourishes 
from day to day his own family exclusively 
through hostility to other living beings in 
this world, regarding the body alone as his 
self and the objects of this world, viz., his 
wife, children, house and other belongings 
as his own, leaves them, the body and 
everything else here and himself, alone 
accompanied by none, falls into the hell 
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called, Raurava because of the sin resulting 
from such hostility. (10) 
a fae adag fatefiar sara: wt 
ara 7 Ua Sal Ya AM Aa 
faa memanen seifa aata- 
METAR: | gR 
Further, the very creatures that were 
killed by him here are born as Rurus in the 
other world (in that hellish region) and kill 
the same fellow when he goes through the 
tortures inflicted by Yama in the same way 
as they were killed by him. Hence they 
speak of that region as Raurava, the 
abode full of Rurus, Ruru being the name 
of a creature more ferocious even than a 
snake. (11) 
Taka menia aa Profad yest menat 
TA SAT HAI AAT A: HAT SANE | V2 1 
Quite similar is the hell called 
Maharaurava, a class of Rurus, called 
Kravyadas (flesh-eaters, so-called because 
of their being carnivorous by nature) kill for 
the sake of flesh the man who solely 
nourishes here his own body, hating others, 
and consequently falls into that region. 
(12) 
akez ar sa: ue Ufa at moa 
saree wae yeaa fants 
GATE: pai TAA sa kB 1 
Again, in the hell called Kumbhipaka in 
the region, the servants of Yama fry in 
boiling oil that merciless fellow, censured 
even by the Raksasas (those feeding on 
the human flesh), who is actually so cruel 
as to cook beasts and birds alive. (13) 


aeasatrata afterata a rata uym 
magian g% il 


Further, he who is hostile to his own 
father, a Brahmana, or the Vedas is thrown 
into the hell called Kalasutra, consisting of 
a burning level sheet of copper, having a 
circumference of ten thousand Yojanas 
and being excessively heated both above 
and below by the sun and fire, respectively; 
and his mind and body being tormented 
with hunger and thirst, he continues there 
for as many thousand years as there are 
hair on the body of a beast, for, in fact, he 
is no better than a beast, now sitting, now 
lying down and rolling about restlessly, 
and now springing on his feet and running 
in every direction. (14) 

aag à fraenata: oars 
Aaea ways aye RA TA 
amaA maa sa T- 
Raiana a Aset a sera 
yia: ue ue Paai aeda marsi 
T gR AY! 

Him, again, who actually deviates here 
from the path chalked out for him by the 
Vedas, otherwise than in an emergency 
warranting such a course and embraces a 
heretic creed, the servants of Yama throw 
into the hell called Asipatravana (a cluster 
of trees having sword-like leaves) and 
beat with a whip. Actually running there to 
and fro with all his limbs being torn by 
the sword-like leaves sharp-edged on both 
sides of the palmyra trees in that grove, 
and crying ‘Ah! | am finished!’ he drops 
down unconscious at every step through 
excessive agony and, apostate as he 
is, reaps the fruit of the sin attaching 
to heretics. (15) 


anag à Ten target at sevSd GTS 
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yorafa arent ar yrei a Utara sya | the thighs to the Vaisyas and the feet to 
qaqa fafa anaffet | the Sudras—and by whom the agony of 


adgas sea aE] Faery hea: 
SVT aE TAHT: | VE | 

Again, a king or a king’s officer who 
inflicts punishment on one undeserving of 
punishment or corporal punishment on a 
Brahmana such an atrocious soul falls 
hereafter into the hell known as 
Stkaramukha. With his limbs being crushed 
by most powerful hands, even as a piece 
of sugarcane is crushed in a cane-crushing 
machine here, he is filled with great 
consternation, now shrieking in a piteous 
tone and now fainting, even like men who 
were detained by him here, though not 
found guilty. 


Again, he indeed whose mode of life 
in this world, regulated by a number of 
injunctions and interdictions based on the 
division of society into so many Varnas or 
grades and Asramas or stages in life, has 
been determined by the Cosmic Person 
Himself by assigning the different parts of 
His Body to the four Varnas—the mouth to 
the Brahmanas, the arms to the Ksatriyas, 


others is easily understood (inferred from 
his own experience) and who, nonetheless, 
inflicts pain on creatures whose means of 
living (such as sucking the human blood) 
have been similarly determined by God 
(appearing as the Creator) and by which 
the agony of others is not known, inasmuch 
as they are devoid of reason and as such 
incapable of drawing conclusions, descends 
after death into the hell called Andhakupa 
because of his hatred towards those 
creatures. Being actually hated on all sides 
in that region by deer and other beasts, 
birds and reptiles, mosquitoes and lice, 
bugs and flies and other living beings, 
whatsoever were killed by him here, he 
has his sleep and peace of mind disturbed 
and, finding no rest anywhere, roams about 
in darkness just as the Jiva, an embodied 
soul, remains restless in an unsound 
(diseased) body. 


Again, he who eats here whatever 
comes to him, without sharing’ it with 
others and without performing the five 
kinds of daily sacrifices?, obligatory on a 
householder, has been likened to a crow 
and falls hereafter into the worst of all 


1. It is laid down in our scriptures that a householder should take his meal only after he has fed a 
stranger waiting at his door, the servants of his household, the young children and the aged of the family, 


married sisters and daughters and so on. 


2. The five kinds of daily sacrifices enjoined on a householder are given in a nutshell in the following 


couplet of the Manusmrti :- 


aan wera: aa TH ett eat afeitat adsa (II1.70-71) 
They are : (1) Brahmayajfia or propitiation of the Rsis (to whom we owe all our knowledge, both 
temporal and spiritual), consisting in teaching and chanting the Vedas and thus sharing with others the 
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hells, called Krmibhojana. Born as a worm 
in a pool full of worms, a hundred thousand 
Yojanas in extent, the fellow, who thus ate 
food a part of which had neither been 
given to others nor offered as oblation to 
fire lives there on worms, himself preyed 
upon (in his turn) by those very worms, 
and subjects himself to (suffers) tortures 
for as many years as there are Yojanas 
constituting the extent of that pool, unless 
the sin was already expiated by him during 
his very lifetime. (18) 
akar à eam aera fevered 
ARUN aI arrose Yea 
faae 
Again, the servants of Yama, O king 
Pariksit, tear hereafter in the hell called 
Sandarhga with red-hot balls of iron or 
pairs of nippers the skin of the man who 
actually takes away here by theft or 
force gold or jewels etc., belonging to 
a Brahmana or, otherwise than in an 
emergency warranting such a course, even 
to another. 


Again, thrashing with a whip hereafter 
in the hell called Taptasurmi the man who 
actually copulates with a woman, unworthy 
of being so used, and the woman, who 
unites sexually with a man unworthy of 
being so approached, the servants of Yama 


force the man to embrace a red-hot iron 
image of a woman and the woman, a 
similar image of a male. (20) 

afeae à wating ra ada 
VST ATT frenda 221 

And him who actually commits here 
sexual intercourse indiscriminately with all 
(including animals), when he reaches the 
infernal region called Vajrakantakasalmali 
hereafter, they place on a silk-cotton tree 
bristling with adamantine thorns and then 
drag him down along the thorns so as to 
tear his body. (21) 


Again, those Ksatriyas (men belonging 
to the ruling class) or officers of a king who 
transgress here the bounds of piety, as 
prescribed by the Vedas, even though they 
have not embraced a heretic creed, and 
still profess the Vedic religion, fall on their 
death into the river called Vaitarani for having 
violated restrictions imposed by religion. 
Being gnawed in that river which serves as 
a moat round the region of hell and carries 
in its flood ordure, urine, pus, blood, hair, 
nails, bones, fat, flesh and marrow by hosts 
of aquatic animals here and there, yet not 
disunited from their body or life and sustained 
by their own sin, they feel greatly distressed 


benefits of the knowledge bequeathed to us by the Rsis; (2) Pitryajfia or acknowledgment of our debt to 
the departed ancestors including the eternal Pitrs in the form of Tarpana or pouring water for their 
gratification; (3) Daivayajfia or propitiation of the gods through Homa or pouring oblations into the sacred 
fire in their name; (4) Bhitayajfia or acknowledgment of our debt to the sub-human creation by offering 
a portion of the daily meal to all creatures; and (5) Nryajfia or worship of our fellow-beings, which consists 
in offering homage to a stranger who calls at our door by feeding and affording shelter to him. 
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by the thought of the bitter fruits of their evil 
deeds. (22) 


Again, they too, who having kept here 
a low-caste woman, though themselves 
born of a noble pedigree, and cast to the 
winds all purity, pious conduct and 
restrictions about food etc., lead the life of 
a beast, abandoning all shame, fall after 
death into an oceanlike pond called Pūyoda, 
full to the brim with pus, faeces, urine, 
phlegm and dirt, and feed exclusively on 
that most detestable stuff. (23) 


a fae à yam ere 
yai ats a a fata à 
mia SAGEM ga | Vv | 

Again, the servants of Yama pierce in 
the hell called Prananirodha with arrows, 
as a target, those Brahmanas and others, 
on their death, who, rearing dogs and 
donkeys here and taking delight in chase, 
actually kill animals otherwise than as 
enjoined by the scriptures. (24) 

à fae à after area war fara 
aAa aera ah aaa 
arafarat faya i 241 


Again, those in charge of the infernal 
region (the officers of Yama) put to great 
torture and then hack to pieces in the 
other world those hypocrites who actually 
slaughter animals here in sacrifices 
performed for mere show to deceive others, 
when they fall into the infernal region called 
Vaisasa (Vi$asana). (25) 

aaz a want uraf fest ta: areata 
aR GSR TAHA Urea 
Ya: maaa RS | 
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Again, they throw into a river of semen, 
the hell known by the name of Lalabhaksa, 
in the other world, that sinful Dwija (a 
member of the twice-born classes) who, 
blinded by passion, actually causes his 
wife, belonging to the same caste as his 
own, to drink his semen here, and make 
her drink his fill of that semen. (26) 

4 fae à gasa tre aay are 
a aaa wart waver at divert fe 
Wea AGM A: Va: Tear fiara 
Qa Tah! 291 

Again, seven hundred and twenty 
hounds with adamantine teeth, which are 
no other than the messengers of Yama 
(representing the three hundred and sixty 
days and the same number of nights 
constituting a year), indeed veraciously 
munch in the other world in the hell called 
Sarameyadana, those robbers, kings or 
soldiers of a king's army who, resorting to 
arson and poisoning, actually loot here 
villages and companies of merchants 
travelling together. (27) 


aag at ary deta aed xeafarrea 
art at Raa À Wer Ate setae: fort 
mam Aa, fige: 
mà a aa STÀ 
aema aiir a reor: 
q Paai 221 


He, again, who actually tells a lie here 
while giving evidence in a law-suit, in 
bartering (buying and selling) goods or 
while making a gift, on any account 
whatsoever, is hurled headlong after death 
from a steep mountain-top, a hundred 
Yojanas high, in the hell called Avicimat, 
where there is no support to stand upon, 
because of the steep nature of the mountain 
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and where land with a rocky surface appears 
like water; hence the name ‘Avicimat’ (having 
no water*). There the man does not die 
even though his body continues to be 
shattered to minute particles, and falls 
down the moment he is lifted up to the 
mountain-top again. (28) 
aag à faut ust ayat ar arent 
Wiener at at amA at fafi wared- 
weet Pra starrer wasser afar 
zammi arontad Airaa 291 
Again, if a Brahmana (a member of the 
Priestly class) or his wife or, for that matter, 
anyone observing a sacred vow actually 
drinks wine here due to perversity or if a 
Ksatriya (one belonging to the ruling or 
warrior class) or Vaigya (one belonging to 
the trading and agricultural classes) drinks 
the extract of the Soma plant, the servants 
of Yama pour iron melted with fire into their 
mouth when they are taken after death to 
the infernal region called Ayahpana, pressing 
their bosom with their foot. (29) 


Aa a AAS aT STATUTE ATTA 
Serettfaerarantsrrart atte 7 ag Aart 
u a US Fat ma Prasarpfionr 
Far grat ant BPA! 301 

And further he, for one who, though 
himself belonging to the lowest strata of 
society, indeed refuses through self-esteem 
to respect here his superiors in pedigree, 
austerity, learning, pious conduct, Varna 
(grade in society) and Agrama (stage in life) 
is as good as dead, though actually living, 
and indeed suffers interminable tortures 
when thrown, head foremost, after death into 
the hell called Ksarakardama. (30) 


a fae à geo: gerd ad ag 
feet quer Grea aiya à uya ga fear 
eet ae vain: AA sq 
vatutrracran yg afa qafa a mafa 
A A BAS YENE: 132 1 

As regards men who propitiate Goddess 
Bhadrakali, the god Bhairava and other 
deities here by actually sacrificing human 
beings to them, and women who eat the 
meat of such human victims, the men thus 
slaughtered like beasts are reborn as 
torturing agents in the form of troops of 
Rākşasas in the abode of Yama (in the 
hell known as Raksoganabhojana) and, 
cutting up those men and women into 
slices with their sword like butchers, drink 
their hot blood and dance and sing in 
great merriment even as those very men 
and women who ate the meat of their 
human victims, did here. (31) 


à fas or amà mÀ at ÀT- 


Again, they who actually torture here 
either in the woods or in their village itself 
innocent creatures, anxious to survive 
inspiring them with confidence by allurement 
of various kind when they have come near; 
and treating them as playthings when they 
have been transfixed with an iron pin or tied 
with a thread recollect their sin when their 
bodies too are transfixed with stakes etc., 
in the course of tortures inflicted by Yama 
in the hell called Sulaprota on their death, 


* A sheet of water with a ruffled surface is c; 


‘Avicimat’ means a place where there is no su 
to have such a sheet of water, 


alled ‘Vicimat’ (having waves or ripples). Therefore, 
ich sheet of water actually present, but which only appears 
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and they are further tormented with hunger 
and thirst and are assailed on every side at 
every step by buzzards, quails and other 
birds with pointed bills. (32) 


a fae a yraa a ar sonaa 
aa Serres Tey A Sey 
Puata a Yo Seyler: USE: TET 
sage Tata sar RAAT 331 


Again, those men who, fierce by nature 
like serpents, actually molest other living 
beings here, themselves fall after their 
death into the hell called Dandasuka, where, 
O king (Pariksit), serpents with five and 
even seven heads approach and devour 
them as they would devour rats. (33) 


à fae at oaea ys 
feat ama AAA writer afer 
ma Aeaf ax 


As regards these who actually shut up 
living beings here in dark holes, granaries 
and caves etc., the servants of Yama 
likewise thrust them in their turn into holes 
etc., in the other world, in the hell called 
Avatanirodhana, and confine them there 
with poisonous fire and smoke. (34) 

akez ot afaeitearrar at yeaa- 
mpyaa ure wa Patent 
we ate Pra mage aaquet yar: 
agaaa: Wea gaat Bk | 

Again, vultures, buzzards, crows, quails 
and other birds with adamantine bills forcibly 
Pluck out with great might in the infernal 
region, called Paryavartana, the eyes of 
that sinful-eyed householder himself who, 
full of wrath, looks on strangers or other 
known visitors here with a malicious eye 


again and again as if he would actually 
burn them. (35) 


aRar at aenep ARAA: 


Again, he who, proud of his opulence 
and full of egotism, looks askance at others 
and distrusts all, including his elders, and 
who, with his heart and face withering 
through anxiety about his wealth being 
exhausted or lost and himself knowing no 
peace of mind, guards his treasure like a 
devil, accumulates sin in the process of 
earning, augmenting and preserving wealth 
and consequently falls after his death into 
the hell called Sucimukha, where, it is 
Said, the servants of Yama, the deity 
presiding over retribution, like tailors, stitch 
all over, the body of the sinful man, clinging 
to wealth like a demon. 


wee miaa gra seg Ta a Seat 
Aifa 3191 

There are hundreds and thousands of 
such infernal spots in the abode of Yama: 
and all those treading the path of 
unrighteousness whosoever have been 
spoken of here as well as those that have 
been left unmentioned enter all these spots 
one after another, O ruler of the earth. 
And even so those following the path of 
virtue enter other regions (heaven etc.); 
and with the residue of both virtue and sin 
(when the fruit of the bulk of their stock 
has been reaped) they both, the virtuous 
as well as the sinful, return to this land of 
Bharatavarsa, the land of rebirth. (37) 
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The path characterized by Nivritti or 
cessation of worldly activity (leading to 
final beatitude) has been told in detail at 
the very outset (in Il. ii. 24 et seqq.). Of 
this extent only is the egg-shaped universe, 
which is depicted in the Puranas as divided 
into fourteen spheres and which is the 
most well-known and grossest form of the 
Supreme Person, Bhagavan Narayana 
Himself, consisting, as it does, of the three 
Gunas (modes) of His own Maya, deluding 
potency known by the name of Prakrti or 
matter. He who, full of reverence, reads all 
alone, hears, as recited by another, or 
recites to another the account of it as told 
by me comes to realize even the 
incomprehensible, most subtle aspect of 
the Supreme Spirit, the theme of the 
Upanisads, his mind being purified through 
faith and devotion. (38) 
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AT Wet AM Yet Wa wea ata: | 
wat Pasar ort: Batt fare afar | 32 1 
Having heard of the gross as well as 
of the subtle incomprehensible aspect of 
the Lord, the striver should gradually 
fix his mind with the help of his subtle 
intellect on the subtle aspect, when it has 
been fully concentrated on the gross aspect. 
(39) 


In this way has been described by me 
for you, O king (Pariksit), the relative position 
of the earth with its various divisions, 
Dwipas, and subdivisions (Varsas), rivers 
and mountains, of the aerial region, the 
seven oceans and the seven subterranean 
regions, the four quarters and the infernal 
regions, as well as of the luminaries and 
the spheres, constituting the wonderful gross 
(material) Body of the almighty Lord, and 
the abode of all species of living beings. 

(40) 


TARGA RATTAN WA TSAMS AA: Il 2G N 
Thus ends the twenty-sixth discourse entitled “A description of the infernal regions” 
in Book Five of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita, consisting of eighteen thousand Slokas, 
composed by the divine sage Vedavyasa. 
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Srimad Bhagavata Mahapurana 


Book Six 
Discourse | 
The Introductory part of the story of Ajamila 


WHAT 

aimi: fra amet waar aa 
eran a aig: g 

The king (Pariksit) said : The path of 
Nivrtti (cessation from worldly activity) has 
been duly delineated by your revered self, 
following which final beatitude in the form 
of non-return to this world is attained along 
with Brahma (the creator) when He (Brahma) 
has been reached by gradual stages 
such as the attainment of the abode of the 
fire-god. (1) 


uianga paa «AT 
Asaia: ow: a 
And the path characterized by worldly 
activity has also been described by you in 
Book III, O venerable sage, the path which 
has for its goal the attainment of heavenly 
and other sense-delights, the product of 
the three Gunas, and which leads to 
repeated embodiment through the same 
Gunas for the enjoyment of such pleasures 
in the case of the Jivas on whom Prakrti 
has not ceased her hold. (2) 


amtagm AT Atearatirar: | 
TANTS AGA BET: FATTY Aa: |B 
Raada 


al 
RCE CURIE UGE EES GE À 1x1 
anosa TAROTA: | 


wast aa a adgy: & | 

The various regions of hell, which are 
symbolic of unrighteousness, have also been 
depicted by you. And so has been told at 
length by you in Book IV the story of the 
first Manvantara, over which presided the 
Manu called Swāyambhuva (son of Brahmā, 
the self-born), and so the posterity of 
Priyavrata and Uttanapada as well as the 
story of both these kings. You have also 
narrated how the almighty Lord brought into 
existence the seven Dwipas, the principal 
divisions of the earth’s surface and as many 
oceans, as well as the mountains and rivers, 
gardens and trees, the disposition of the 
terrestrial globe with special reference to 
its divisions, their distinctive character and 
extent and likewise of the luminaries and 
the subterranean regions. (3—5) 
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Now be pleased to explain to me, O 
highly blessed one, how a man in this 
world can manage to escape from hell, full 
of various horrible tortures. (6) 


Sri Suka replied : If a man does not 
atone during his very lifetime and in the 
proper way, as laid down in the scriptures 
such as Manusmrti, for sins committed by 
him with his mind, speech and hands 
(body), he inevitably and actually goes 
after death to the infernal regions, that 
have already been described by me to 
you, and which are provided with means 
of severe torments. (7) 


maaa mapt 
aaa yenas 
Qa Teal eaa aN 
Rag fata oa aafaa ¢ | 
Therefore, with a body not yet 
incapacitated for penance, one should take 
prompt measures here, even before death, 
for the atonement of one’s sins, after 
weighing the gravity and lightness of the 
crime, just as a physician, who knows the 
cause of maladies, would adopt prompt 
remedies before it is too late, duly 
considering the seriousness or mildness of 
a complaint. (8) 
adara 
qea TAT SATA Ser | 
aia yar faa: wratvadnelt mar e | 


The king said : Since a man, though 
knowing a sin to be hurtful to his self on 
the testimony of what is actually seen and 
heard of by him, repeats it even after 
atoning for it, having lost control over his 
self, how could there be any atonement 
for his sins under the circumstances so 
long as the sinful propensity is there? (9) 


Now he is absolved from a sin and 
now he does it again. Such being the 
case, | account all atonement fruitless like 
the bath of an elephant which throws dust 
on its body immediately after it has bathed 
itself. (10) 

AY FAT 
mim adel a areata gerd! 
atagettrertrararatvedt AA g? 

Sri Suka replied : Indeed the counter- 
action of a sinful act through another action 
by way of penance is not accepted as 
radical since there is every possibility of a 
man’s falling back into sin even after the 
process of expiation has been undergone, 
so long as he is identified with the body, 
the ignorant (those identified with the body) 
alone being qualified for it, the expiatory 
process. Self-knowledge alone is, therefore, 
the true atonement, for it is knowledge 
alone which eradicates ignorance, the root 
of sin. (11) 
aera: uada mAsa fe 
Ua Pamper wt: Aaa PAARI 

Maladies do not actually attack him 
who eats only wholesome food. In the 
same way, he who practises self-discipline, 
O king, gradually becomes qualified for 
blessedness, final beatitude. (12) 


Dis. 1] 


+ BOOK SIX + 705 
wea gad we a a a through the constant service of His 
arm aama wi Pats ai eas| devotees, (16) 


aearafeast ait eign: agafa: | 
auai Heft dpa: 1 ex) 
Through concentration of mind and 
continence,* subjugation of the mind and 
control of the external Indriyas, the senses 
of perception and the organs of action, 
charity, truthfulness and Purity of body 
and mind, the vows of non-violence etc., 
and sacred observances such as the 
muttering of prayers, the wise, who are 
conversant with the spirit of Dharma, 
righteousness, and full of reverence are 
able to get rid of even the greatest sin, 
committed through body, speech and mind, 
just as fire destroys a whole thicket of 
bamboos. (13-14) 
Aah vara aa: | 
ai qaa area tenia mR: 1 Bul 
A few rarely blessed souls, who are 
devoted to Lord Vasudeva, destroy the 
stock of their sins completely with their 
very root in the form of ignorance through 
mere devotion, even as the sun destroys 
mist in its entirety. (15) 
IAN Waar A aa aT anaf: 1 
aam FOTTERE | gS | 
Indeed, a sinner, O king, is not purified 
so well through asceticism and other 
expiatory processes as the one who 
had dedicated his very life to Sri Krsna 


mii wet cites wen: Aspa: | 
Mm: MaA aa MTATA: | 29! 
For, in this world this path of Devotion 
is the best of all, in that it is full of bliss 
because it has no fear from any quarter. 
On this path tread pious (desireless) 
souls who are amiably (kindly) disposed 
towards all and devoted to Bhagavan 
Narayana. (17) 
maem iA arrose | 
7 pia wea qpa: 1 ec 
All sorts of atonements done, fail to 
Purify in a thorough way, O King of kings, 
him who has turned his face away from 
Bhagavan Narayana, even as a number of 
rivers combined cannot Purify a jar of 
wine. (18) 
Wee: pona- 
Prefer aah ate 
3 at mmaa aE 
Asfa ovata fe tote: 1291 
They who have but once in their life 
fixed on the lotus-feet of Lord Sri Krsna 
their mind, that has conceived an attachment 
for His excellences, never behold even in 
a dream Yama, the god of retribution, and 
his servants, carrying a noose in their 


hand, since they have actually done all 
atonement. 


a Aarena 


TH 
gamit fewer: dared 


Frater F201 


* Brahmacarya (continence) is declared in our scri 
IN scrupulous abstinence from all of the eight phases of 


iptures to comprise eight aspects, which consist 
f sexual intercourse mentioned below : 


wre adi fe: Beri TEM) asema a | aH 


TAg sacha afao: | fart hia 

“The wise speak of sexual intercourse as consisting of the following eight phases, viz., 
recollection of an act of copulation, (2) uttering words denoting it, (3) dallying with a woman, (4) 
at a woman with lustful eyes, (5) holding secret (amorous) talks with a woman, (6) intention to have 


eT I 

(1) the 
looking 
sexual 


i it i have such intercourse and (8) the actual act of 
commerce with a woman, (7) making a firm resolve to > > 
copulation. The reverse, i.e., the negation of all these is what they call the eightfold continence, 
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Further, as an illustration on this point, 
the learned narrate the following old legend, 
in which there occurs a conversation 
between the messengers of Lord Visnu 
and Yama. Now hear it from me. (20) 
maga fos: arera: | 
wet TWeaerant aren: Higa: 1221 

In the city of Kanyakubja (the modern 
Kannauja) there lived a certain Brahmana, 
Ajamila by name, who had kept a maid- 
servant (a woman of the servant class) 
and, polluted by intercourse (cohabitation) 
with that Sidra woman, had cast to the 
winds all pious conduct enjoined on a 
Brahmana householder. (21) 
aaa aA feat : 
fugea faataa A:R 

Making a reproachful living by robbery, 
gambling, cheating, and theft and thus 
maintaining his family, the impious fellow 
tortured and put to death living beings and 
thus supported his family on their flesh when 
food could not be got by other means. (22) 
wa haea A aT! 
ASMA IA AEN: W: |3 

As he thus maintained his existence, 

fondling the many offspring of that Śūdra 
woman, O king, a considerable period, 
equivalent to eighty-eight years of his life, 
rolled by. (23) 
TA wa: Yat eet aat g Asa: I 

aA ma are Ara fA YTA Be | 

The old man had ten sons by that 

woman; he who was the youngest of them, 
Nārāyaņa by name, was yet a child and 
was, therefore, greatly loved by his parents. 
(24) 
a agenata manfa 
Pama g wet Y RY 


afam: | 


Having fastened his heart on that sweetly 
lisping infant, the old fellow felt extremely 
delighted while watching its sports. (25) 


aa: Wray are area: | 
dpe, Wael A sare 26 | 


Feeding it while himself taking his meals 
or chewing anything by way of refreshment, 
and giving it water to drink while himself 
drinking it, bound as he was by ties of love 
to the child, the silly man did not perceive 
the hour of death, which had now arrived. 

(26) 
a wd adarisa gaara after 
aft wer att mA ARTO! 201 

Thus continuing, the fool thought of 
his juvenile son, named Narayana, when 
the hour of death actually arrived. (27) 
AUNT AEA THAT AMAT ETT | 
angs mai AGAMA! 2 | 
Qo meh wi arene 
ventas Aora AA: | 28 | 

Beholding three most terrible male 
figures with wry faces and hair standing on 
end, that had come to take him, noose in 
hand, Ajamila, greatly agitated in mind, 
called by name his son, named Narayana, 
who was busy with his playthings away at 
some distance from him, in a loud and 
lengthened tone. (28-29) 


fara frame ya eei 
adata wernt urdat: PEST 30 
Hearing the loud utterance of Sri Hari’s 
blessed name by the dying man, Ajamila, 
who was calling though unconsciously the 
name of their Master, Bhagavan Narayana, 
O great king, His attendants rushed to the 
spot there all of a sudden. (30) 


fandis RaT, 1 


mw Aoa ÀT 3%! 
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The messengers of Lord Visnu stopped 
by force the servants of Yama, that were 
at that moment tearing the soul of Ajamila, 
who had kept a maid-servant, from inside 
his heart. (31) 
saaa AAATTT ERT: | 
& aa RAA ochre wry 321 

Thus forbidden, the servants of Yama 
said to them: “Who are you that thus 
interfere with the authority of Yama, the 
deity presiding over retribution? (32) 
FA AT Ha sara: Sena AAA | 
fe far sagar ar ya fe faa: 1331 

“Whose representatives are you or 
whence have you come, and wherefore do 
you forbid his being taken away by us? 
Are you some gods or demigods or some 
foremost Siddhas, a class of demigods 
endowed with mystic powers by their very 
birth? (33) 
wa AAT: ARNAR: | 
fatter: quefert ENET: | 3x! 

“With eyes resembling the petals of a 
lotus and clad in yellow silk, you are all 
adorned with a diadem, a pair of ear-rings 


and a shining wreath of lotuses! (34) 
wd a yam: wd meag: 
agengan aa: 3NI 


“Besides, you are all in the bloom of 
youth and all possessed of four lovely 
arms and graced with a bow, quiver, sword, 
mace, conch, discus and lotus. (35) 
far fafafa: pda: a Ther | 
fmi a finga PATS 

“Driving away the darkness of the 
quarters and overshadowing all other 
material lights by your splendour, what for 
do you hinder us, the servants of Yama, 
the protector of virtue?” (36) 


AYR TAA 
sar agian: | 
am waa: wA wagen firs 201 
Sri Suka continued : In reply to the 
aforesaid questions asked by those 
messengers of Yama, the servants of Lord 
Vasudeva heartily laughed and addressed 
the following words to them in a voice 
deep as the rumbling of clouds. (37) 
Frog FF: 
qi a ere ufe dyro: | 
Wea ata vere oer niet carr 3¢1 
The messengers of Visnu said : If 
you are really servants of Yama, the deity 
presiding over righteousness, please tell 
us the true character of virtue and also the 
means of ascertaining it. (38) 
miaa rad avs: fr are carat | 
wen: ff aft: wa aR 3 1 
How is punishment meted out and 
who is intended to be its object? Are all 
the doers subject to punishment or only 
some doers of the human species? (39) 
FARM HY: 
Aan O gnaga: 
W ma: maA A wo | 
The messengers of Yama replied : 
Dharma (righteousness) is that which is 
enjoined by the Veda and the reverse of it 
(that which is forbidden by the Veda) is 
Adharma, unrighteousness. And we have 
heard from Yama and others that the 
Veda is Bhagavān Nārāyaņa Himself from 
whom it has emanated and self-born in 
the sense that it flows from His nostrils by 
way of respiration without any conscious 
effort on His part. (40) 
a werent wat RAAT: | 


pmnan ATAM ve | 
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It is by Narayana that all these 
existences (living beings) made up of the 
three modes of Prakrti, viz., Sattva, Rajas 
and Tamas, are duly evolved in His own 
being with their distinctive qualities, 
denominations, activities and forms. (41) 
Waist: € meqa: am: area fem: 1 
Ap: Sei ext gA Set re MATT: 18? | 

The sun, the fire, the sky, the air, the 
Indriyas (the senses of perception and the 
organs of action), the moon, the morning 
and evening twilights, day and night, the 
four quarters, water, the earth, Time and 
Dharma (the god of piety) these indeed 
are the witnesses of the good and evil 
actions of a Jiva (an embodied soul). (42) 
weet fama: wr qe qa 
wad mates quenia ART: 1 ¥31 

Unrighteousness as ascertained by (the 

evidence of) these are determined to be a 
fit occasion for punishment. And all doers, 
without distinction, deserve punishment in 
consideration of their sinful actions. (43) 
maafa fe aai faut are: | 
mi quragister Sears A IRPA 6s | 
For good as well as evil deeds are 
capable of being done by men given to 
action, O sinless ones, inasmuch as they 
are ever associated with the three Gunas, 
modes of Prakrti, and no one invested 
with a body can help doing action with 
one’s mind, speech or body. (44) 
oa mar ame eat ag mifa: 
U va Aare YE TM aA ÀI SY 
He alone by whom a virtuous or sinful 
act was performed in this world reaps in 
the other world the fruit of it in the same 
manner and to the same extent it was 
actually done. (45) 


ade tamara fase | 
g PAAA AATA | Me | 
Just as in this world, O jewels among 
gods, there are found three varieties of 
living beings (viz., those living a life of 
ease, those dragging a miserable existence 
and those who are partly happy and partly 
miserable, or again those who are tranquil 
by nature, those who are ferocious and 
those who are dull, or, according to a third 
classification, those who are pious by 
temperament, those who are vicious by 
nature and those who are of a mixed 
temperament, and as this heterogeneity 
cannot be explained except by assuming 
that the said three types of beings severally 
performed meritorious, sinful and mixed 
deeds in the past), so from the diversity in 
the proportion of the three Gunas manifested 
in the form of virtuous, sinful and mixed 
types of actions on the part of men in this 
world, it is inferred that they will reap the 
three corresponding types of fruit in the 
form of happiness, misery and a mixture 
of both in another life. (46) 

FAASA: caret orga ae | 
wa Frais Presta | se | 
Again, just as a current period of time 
indicates the characteristics of the past as 
well as the future rounds of the same 
period, so the current life of a man is 
illustrative of the merits and sins of 
the past as well as of the future incarnations. 
(47) 

waa qt ga: yded fauga 
aainteasgd m Tas 1 ve! 
Our master, the omniscient Yama, 
who is another Brahma, as it were, 
clearly perceives while at his own capital 
(Samyamani) by his very mind the former 
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state of existence, including the record of 
virtuous and sinful deeds, of a departed 
soul and reflects with his mind on his 
future destiny too. (48) 
aaa Ah so arnt fri 
a aq y eRT xe 
Even as a man in sleep (the dream 
state) treats as his self the body revealed 
in the dream alone and not the one existing 
before the dream state nor that which 
will follow the dream state, so the ignorant 
Jiva too identifies itself with its existing 
psycho-physical organism (the one revealed 
by its past actions) alone and has no 
knowledge of the one preceding it nor of 
the succeeding one, having lost all memory 
of its past incarnation. (49) 
usaf: Gee wrath ase Fare asa: | 
WHR Sa A Et MAASTA I Go| 
The Jiva, itself constituting the 
seventeenth principle (over and above the 
sixteen constituents of the subtle body, 
with which it stands identified, viz., the ten 
Indriyas, the mind and the five objects of 
senses, viz., the subtle elements), discharges 
its own functions of grasping things, 
locomotion and so on, with the five organs 
of actions, perceives the five objects of 
senses with the five senses of perception, 
and experiences with the sixteenth, viz., 
the mind the threefold objects of the senses 
of perception, the organs of action and the 
mind, all alone. (50) 
Wedd, derme fag mi we 
eisai dia aiin y 
This well-known subtle body, consisting 
of the aforesaid sixteen parts, and a product 
of the three Gunas—Sattva, Rajas and 
Tamas, endowed with the three potencies 
of illumination, activity and obscuration, 


respectively, and exceedingly tenacious, 
subjects the Jiva again and again to 
transmigration, which is a source of joy 
and sorrow, fear and affliction. (51) 


aisa tear ani arte 
TATA Sa HUTS Se Wha! 421 
The ignorant Jiva, which stands identified 
with a body and, that has not subdued the 
five senses of perception and the mind, is 
prompted by that subtle body to fall back 
upon action, though unwilling to do so, 
and veiling itself with a network of Karma, 
even as a silk-worm wraps itself in a 
cocoon, stands bewildered, finding no way 
out of it. (52) 


a fe nyaaa wig frscentp 
wrt wag: ar WU: a aR 43 | 
Indeed, none remains actionless at 
any time even for an instant; for everyone 
is forcibly impelled by attachment etc., 
born of the three Gunas—Sattva, Rajas 
and Tamas and resulting from the 
impressions of past actions to do action 
against his will. (53) 
eat Ritter arent wag 
amA amA ee acta yx 
Having found an occasion in the form 
of merit or sin resulting from one’s 
past actions, a psycho-physical organism, 
consisting of a gross and a subtle body 
actually moulds itself either after the womb 
(the mothers body) or after the seed 
(the body of the father) according to the 
irresistible tendencies of the Jiva occupying 
it. (54) 
wr ia ea fara: 
aia a wa aferdtereagiecitaa yy 1 
This degeneration of the soul in the 
shape of loss of its blissful character and 
its being reduced to a wretched state as a 
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result of identifying itself with a psycho- 
physical organism has been due to its 
association with Prakrti (Matter). And the 
degeneration ceases before long through 
devotion to God (and by no other means). 
(55) 
ai fe pa: siaga: | 
yad yga: waama: 148 | 
This fellow, Ajāmila, was indeed 
endowed with learning (the knowledge of 
the Vedas and other scriptures), a veritable 
abode of amiability, good conduct and 
virtues like forgiveness, had taken a vow 
of worship, prayer and so on and controlled 
his senses, was gentle and truthful, well- 
versed in sacred formulas and pure in 
habits. (56) 
yaaa REE T: | 
sirge arga: 1491 
Nay, he worshipped the sacred fire by 
pouring oblations into it and served his 
preceptor, strangers calling at his house, 
and elders, was a friend to all living beings, 
free from egotism, pious, taciturn and 
uncavilling by nature. (57) 
taa ai ara: agaga, fea: | 
amma ad sarge: moga AGTTA 4s | 
zest arti neag we afer 
tien a aq Ai agian 
ma aarin aad PTT 
memg mi A gol 
One day, this Brāhmaņa went to the 
woods in obedience to his father's command; 
and as he returned therefrom, taking fruits 
and flowers, sticks for the sacrificial fire 
and Kuśa grass, he saw on the way a 
certain profligate Sudra, who was a most 
libidinous and shameless fellow, drunk with 
spirituous liquor distilled from meal, sporting 
with a harlot of the same class who was 


not only similarly drunk, with her eyes 
swimming through intoxication but stood 
by his side in a half-naked condition with 
the knot of her loin-cloth loosened and 
also singing and joking with her. (58—60) 
gear at raters ater RT | 
am gaa mea fafa: 
Seeing her folded in the arm of that 
Śùdra, which was painted with unguents 
exciting lust, this man, Ajamila, was inspired 
with extravagant passion and succumbed 
to the darts of love all at once. (61) 
PTA SM SATS GATT | 
a ee aM WaT mAN ee 1 
Though controlling his mind by recourse 
to reason with all his firmness and by dint 
of his learning, he could not compose it, 
agitated as it was with love. (62) 
safest frama: | 
ama wre cara ART Fee! 
Possessed by the devil of love excited 
by the sight of that lewd woman, and thus 
deprived of reason and thinking of her 
alone with his mind, he actually deviated 
from his duty and neglected all his sacred 
obligations. (63) 
ama dean Aà aaa 
menina: wa: waited gat aati ex! 
With the entire fortune of his father at 
his disposal, he indulged in her alone 
through carnal pleasures, delightful to her 
mind so that she might be pleased with 
him. (64) 
faut aate eet eft after 
fanaina: wftvararg farge: 1641 
The sinful fellow, whose judgement 
had been crippled by the sidelong glances 
of that lewd woman, abandoned before 
long his own wedded wife, a Brahmana 
girl, still in the prime of youth and bestowed 
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on him by her father in view of his noble 
pedigree. (65) 
areal MAASTA Ty 

am: Gefen: G4 albeit S&I 


Having spent on her all the fortune of 
his father, this stupid fellow brought money 
from here and there by fair and foul means 
and maintained the family progeny of this 


woman, who was soon the mother of many 
children. Because this fellow, who having 
violated the injunctions of the scriptures, 
acted according to his own will and was, 
therefore, censured by all worthy men, led 
a sinful life and lived for a long time in an 
impure state; eating the food polluted by 
the touch of a harlot, we shall accordingly 
take this sinner, who has done no atonement 
for his crimes so far, to the presence of 
Yama, who wields the rod of punishment, 
where he will be purified through punishment. 

(66—68) 


SA MAEA HIRI MAEL GRIT TREAS TINAA TIRSA: I 2 II 


Thus ends the first discourse, forming part of the story of Ajāmila, 
in Book Six of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 


sta fedieitseara: 
Discourse II 


The messengers of Lord Visnu expound the Bhagavata Dharma (the 
cult of Devotion) and Ajamila ascends to the Lord’s supreme Abode 


Sri Suka went on : Having thus heard 
and duly followed the dissertation of the 
messengers of Yama, the aforesaid 
messengers of the Lord, who were masters 
of the moral science, now replied to them 
as follows, O king (Pariksit) ! (1) 


froga HY: 
wat ae mmm: werd AUT! 
amaa vet AA geri 21 
The messengers of Visnu said : Oh, 
what a pity that unrighteousness should 
penetrate the court of the knowers of 


Dharma (the secret of virtue), where 
punishment is unnecessarily inflicted by 
those very knowers of Dharma on sinless 
people who do not deserve any! (2) 
wart fret a yea: Brera: SAT: | 
a warty dee a oa previ wet: 1 3 1 
If iniquity appears in the heart of those 
who are protectors (like a father) and teachers 
of the people and are beneficent and even- 
minded to all, whom shall the people resort 
to for protection? (3) 


aererantt Amea | 

u Fat ged ARTTA x 1 
Whatever a superior man does, that 

very thing the common (ignorant) man 
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also does. The people at large follow that 
which the former sets up as a standard to 
be followed. (4) 
aang fore arena cites: wafa fra: | 
wa aie ot a fe Aq ae WI 4 I 
Like a brute, the common man himself 
has no knowledge of righteousness or 
unrighteousness and (generally) sleeps at 
ease over this question, resting his head 
on the lap (utterly depending on the wisdom) 
of another (his ruler or preceptor). (5) 
a oad waited pata 
fast yarai aquit gR S 1 
How can it be worthy of the latter, if he 
is full of compassion and deserves the 
confidence of all living beings, to seek to 
harm the unwary world that has thrown 
itself entirely at his mercy, reposing full 
trust in him? (6) 
aa fe gatas weretedzarai 
aq amen faa a Maa 1 O 
This man has actually done atonement 
not only for the sins of this life but even 
for sins committed by him through millions 
of lives in the past, in that he uttered, 
though in a helpless state, the name of Sri 
Hari, which, apart from its being the highest 
atonement for past sins, is a direct means 
to the attainment of supreme felicity (final 
beatitude). (7) 
Tara arises pd eap 
aa mamà we ARAM 2 1 
The atonement for all the sins of this 
erstwhile sinner must have been made by 
the mere fact that he pronounced a mere 
semblance of the four-syllabled name of 
the Lord, ‘NARAYANA', while calling his 
son in the words: “Narayana, come here! 


(8) 


memeri 

The articulation of a name of Lord 
Visnu, that is the only thorough atonement 
for the sins of all classes of sinners, be he 
a thief, a drinker of spirituous liquor, one 
guilty of treachery to a friend, a Brahmana- 
slayer, one sharing the bed of a preceptor's 
wife, a slayer of a woman, a king, one’s 
own parent or a cow and whatever other 
types of sinners there may be; for thereby, 
by the utterance of the Lord’s name, the 
Lord's own mind is directed towards the 
utterer, who is thenceforward remembered 


by Him as His protege. (9-10) 
a = 

wren apaa aa: | 
aa Saee- 


AAAA, 128! 

A sinner is not purified to that extent 
(so thoroughly) through fasting and other 
processes of expiation recommended by 
the expositors of the Veda (Manu and 
others) as he is by words standing as 
names for Sri Hari, articulated merely with 
the tongue; for the utterance of such words 
puts him in mind of the divine attributes of 
the glorious Lord and thus qualifies the 
man for final beatitude by drawing him 
towards the Lord, the Bestower of Liberation, 
unlike the other forms of expiation, which 
exhaust themselves in wiping out the 


(11) 


For, the process of expiation is not 
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complete if one’s mind runs back to evil 
ways even after the said process has 
been gone through. Therefore, in the case 
of those seeking the eradication of their 
stock of sinful Karma, the uttering of the 
praises of Sri Hari is the only remedy; 
for the same undoubtedly purifies the 
mind. (12) 
att Aad pa 
aA maam r: FATE! 83 1 
Therefore, do not take, by a wrong 
path, the path of the sinners; the soul of 
this man, who has done atonement for all 
his sins, in that he articulated the Lord's 
name in full, while, as a matter of fact, it 
wipes out one's sins even when uttered in 
part and at a time when he was about to 
die, when there was no Possibility of his 
reverting to the path of sin and thereby 
incurring any more sin; for one cannot, 
ordinarily, be expected to take the Lord’s 
name precisely at the moment of death. 
(13) 
age utters at ent tera ars 
SRVSATTEUTAT ATT fae: gxi 
The learned recognize the articulation 
of a name of Lord Visnu as capable of 
eradicating all one’s sins, even when it is 
intended to denote someone else, or when 
it is uttered jestingly in love, but not 
jeeringly or as an interjection in the midst 
of a song or out of seeming disrespect but 
Not real; for disrespect actually shown to 
the Lord or a jeer flung at Him constitutes 
in itself an unpardonable sin. (14) 
Ulta: Ta wa: MEET AEA: | 
Rita qai | aT gh 
A man who articulates the word ‘Hari’, 
Or, for that matter, any other name of the 
Lord even involuntarily, without any 


conscious effort on his part when fallen 
down, stumbled, bitten by a snake or any 
other poisonous creature, heated (by fever 
etc.), injured (by a blow) or when he has 
broken a limb, no longer deserves to suffer 
torment in hell. (15) 
Tani a cat a Tah a cae I 
maem maa arate wafer: 125 | 
Arduous and easy processes of 
expiation have been thoughtfully prescribed 
by the great sages (law-givers) in the case 
of comparatively great and small sins. (16) 
cert À adteronnfefir: | 
mti myi aeram i eo! 
Those sins are certainly got rid of by 
the said processes of expiation such as 
austere penance, charity and Japa 
(muttering of prayers), but not the kernel 
(vestiges in the form of impressions) of 
those sins, which is also traceable to the 
unrighteous acts. Those impressions too 
are obliterated through the service of 
devotion to the Lord’s feet. (17) 
amA AMISH | aT 
agian det RA aera) R61 
Any name of the Lord of excellent 
renown, which is distinctly pronounced by 
a man, whether knowingly (with the 
consciousness that it wipes out all 
one’s sins) or unknowingly (without such 
knowledge) destroys a man's sins as surely 
as a fire consumes the fuel under all 
circumstances, no matter whether it has 
been kindled by a man who knows its 
burning properties or by an innocent child 
who is unaware of its burning capacity. 


amt Aih aga 
amA AASTA: |2 1 


Just as a medicine possessing the 
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highest potency is sure to produce its 
salutary effect even on one who is unaware 
of its efficacy, though taken by chance, so 
does the Lord’s name, which is as holy as 
any sacred text or formula, reveals its 
efficacy in the shape of wiping out all 
one’s sins even in the case of him who is 
unaware of it, when uttered by him even 
casually. (19) 
RIF TAT 
a wa yaioa xf mai za 
a mammaa fad AERA Ro 
Sti Suka resumed: Having thus 
expounded in a well-reasoned and 
conclusive way the cult of Devotion to the 
Lord (with particular reference to the 
marvellous efficacy of the Divine Name), 
O king (Pariksit), and extricated the said 
Brahmana, Ajamila, from the noose of 
Yama, the god of punishment, the 
messengers of Lord Visnu secured his 
release from the grip of Death. (20) 


fe wefan aren gar ae aa TE | 
amà an A TeverageAaTT 221 
Thus foiled in controversy by the Lord's 
own messengers, the messengers of Yama 
returned to the presence of Yama, their 
master, and faithfully reported everything 
to king Yama, O subduer of foes. (21) 
fea: mmaa vast: weft aa: | 
acre force fara: fag ga: 1 221 
Disentangled from the noose (of Yama) 
and rid of fear, the Brahmana, Ajamila, 
was his former self again (became healthy 
and pious as before) and, delighted with 
their sight, bowed his head to the servants 
of Lord Visnu. (22) 


d= Bagaid megeng: | 
wea aA AANST 23 1 
Perceiving him eager to speak, the 
servants of Bhagavan Visnu, the Supreme 
Person, suddenly disappeared at that 
very spot, even as he looked on, O sinless 


one! (23) 


artisanal gar RT: | 
ef mai ype Afa a ATA x1 
amar MAN, METATA: | 
aA HEARS HATARA: | 24 1 
Having heard from the mouth severally 
of the messengers of Sri Krsna (Lord Visnu) 
and Yama an exposition of the cult of 
Devotion to the Lord which is untainted by 
the three Gunas (inasmuch as it is concerned 
from the beginning to the end with the 
worship of the Lord, who is entirely beyond 
the realm of the three Gunas and takes 
one beyond the world of matter, which is a 
product of the three Gunas) and the path 
of worldly activity, which is mainly concerned 
with the world of matter and holds out the 
promise of heavenly bliss, a product of the 
three Gunas, and has been taught by the 
three Vedas, which mainly deal with rituals, 
Ajamila too now soon conceived devotion 
to the Lord as a result of hearing the 
glories of Sri Hari, the Destroyer of all 
sins, and great was his repentance as he 
recollected his past sin. (24-25) 
at À mi menya: 
Aa fanfa war gaet MAASSE | RE | 
He said to himself, “Oh, it was the 
worst tragedy for me, who forfeited my 
Brahmanhood by being born*, reproduced 
in the form of sons through a Śūdra woman, 


* There is a Śruti text declaring that a man himself is born for a second time in the form of a son 
through his wife, thus accounting for the epithet ‘Jaya’ used with reference to a wife : 


aera Ae watt weet aT TA: | 
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because of my being unable to curb my 
lower self (animal passions) ! (26) 


Fie upon my wicked self, condemned 
by all good men, the blot of my race, who 
kept an unchaste wench given to drinking, 
having abandoned a faithful wife, who was 
yet very young. (27) 
gararet fort ares mai 
we WaT Ta Ate e 1 

Oh, my aged parents, who were without 
a protector and had no other relation (such 
as a son) and were much afflicted because 
of me, were forthwith deserted by my 
ungrateful self as by a vile man. (28) 
Rise ah h a ye 
miam: aft aa aaa NTT: |3 1 

As such, | shall surely fall into a most 
dreadful hell, where lustful men, who have 
violated Dharma (righteousness) suffer 
tortures inflicted by Yama. (29) 
Fafi rar ora gE ETL 
FA Sr À À Ut RA UTPTATUTA: | Bo | 

“Was all this wonder seen by me ina 
dream or with my own eyes here in waking 
life? Where have they now gone, who 
proceeded to tear my life from my body, 
noose in hand? (30) 


aaa aa Tet: fagran yaray: | 
aAA aqeat usr ya: 381 
Again, where have those four angelic 
persons gone, who were so good-looking 
and got me released while | was being 
taken to the infernal regions, situated below 
the earth, fastened with nooses ? (31) 


ant a ima faama 
ufaqat age aaret A welfare 


Though | have been so accursed in 
my present birth, yet | must have earned 
in my previous lives some extraordinary 
merit which blessed me with the sight of 
those foremost gods, as a result of 
which my mind is so calm and cheerful 
today. (32) 
aan amoa mAT: 1 
goma mi frat apee 33) 

Otherwise, but for such extraordinary 
merit, my tongue, the tongue of an impious 
fellow, who kept a Śūdra woman, was not 
fit to utter the name of Lord Visnu, the only 
means of capturing Him in this helpless 
state and at a time when | was on the 
verge of death. (33) 
aa oe faa: ot aar AATA: | 
a a mAT AEST! BX! 

The two stood poles asunder, myself, 
a wicked swindler, lost to all shame, who 
violated his Brahmanhood, and the most 
auspicious name of the Lord, ‘Narayana’.(34) 
Asè cer afrenta aana: 1 
am a ya sears safe aaa 341 

Having controlled my mind, Indriyas 
(the senses of perception as well as the 
organs of action) and breath, | shall as 
such so endeavour that | may not drown 
myself in the blinding gloom of transmigration 
again. (35) 
faq i efter 
PAYA Aa: HSV MAIT 3A 1 
Wea Terra ANSSET | 


aad ata aren garni 301 

Having got rid of the bondage of mudane 
existence so well-known in the shape of 
ties of attachment to son, wife, house and 
so on, and resulting from ignorance, 
manifested in the form of self-identification 
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with the body etc., and from the craving 
for the gratification of the senses and 
activity in the shape of endeavour to procure 
such gratification benevolent to all living 
beings, free from craving for the pleasures 
of sense, friendly and compassionate to all 
and with my mind fully controlled, | shall 
redeem myself, completely dominated as | 
am by the Lord’s Maya, deluding potency, 
in the shape of woman, by whom my 
wretched self has indeed been fully toyed 
with even as an animal kept for pleasure. 

(36-37) 


meha wd oone 
mÀ m maA yg aena: 3 1 
Giving up the sense of ‘I’ and ‘mine’ in 
relation severally to the body and whatever 
is connected with it, and with my thought 
fixed on the real substance, the Spirit, | 
shall devote my mind to the almighty Lord 
when it has been purified by chanting His 
names and praises and other ways of 
Devotion, such as hearing His praises and 
remembering Him. (38) 

aye IIA 

ga mia: aaga M 
mpanga TARATA: | 38 | 
Sri Suka began again : Having thus 
conceived a thorough aversion to the 
pleasures of sense, thanks to a moment's 
association with the pious servants of Lord 
Visnu, and throwing off all fetters in the 
shape of attachment for his mistress and 
children, Ajamila retired to Gangadwara, 
the sacred spot where the holy river Ganga 
descends into the plains, and which is now 
known by the name of Hariksetra or 
Haridwara. (39) 

a afer, aaa srt arene: | 
waaa gA wa ama vot 


Settling down at that holy place, an 
eternal abode of the Lord, and betaking 
himself to the path of Yoga, he withdrew 
all his senses from their objects and fixed 
his mind on the supreme Self. (40) 


aà ona smear fagara è | 
JA aga aamuna xe 
Then, dissociating the mind from the 
body and senses etc., through concentration 
of the same, he devoted it to the essence 
of the Lord, known by the name of Brahma, 
that is all consciousness. (41) 
qinata RA ETA P: 
zume maa AT fea: | x21 
When his mind was thus irrevocably 
fixed on the aforesaid Brahma, the 
Brahmana beheld in front of him the same 
angelic persons and, recognizing them, as 
seen before, bowed his head to them. (42) 
fect mat dtd mga ested 
Wa: Tet we magia %3 
Having quitted his earthly body at that 
sacred place, Ganigadwara, on the bank of 
the holy Ganga, immediately after their 
sight, he forthwith assumed a divine body 
similar to the form of the Lord’s attendants 
dwelling by His side. (43) 
mh am faut warqeufergt: | 
w fanaa sat aa fora: aia: 1 x! 
Mounting an aerial car made of gold, 
the Brahmana, Ajamila, ascended with those 
servants of Lord Visnu, the Supreme Person, 
through the heavens to the divine realm 
known by the name of Vaikuntha, where 
resides the Spouse of Sri, the goddess of 
beauty and prosperity. (44) 
wt u fremad 
aen: ofa: ufedt refactor 
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fra = aaa: 
wat fat waa TEA XY 
In this way that Brahmana, who, 
consequent on his having kept a woman 
of the menial class had transgressed all 
his sacred duties and broken his vows of 
fidelity to his wife and so on and who had 
not only fallen from his Brahmanhood due 
to his reprehensible conduct but was going 
to be cast to hell by the servants of Yama, 
was at once completely freed from the 
noose of Yama by uttering the Divine 
Name. (45) 

ae: ow afer 

qai Aia 

qa: aq A À 
Treat pA ASAN we I 
For those seeking liberation there is 
nothing more efficacious in cutting the root 
of sin in the form of identification with the 
body than chanting the Name and glories 
of Lord Visnu (whose feet purify those who 
resort to them). Thanks to the chanting of 
His names, the mind does not ordinarily 
get attached to sinful actions again, whereas 
it remains tainted with Rajas and Tamas 


even after purificatory processes other than 
this have been gone through. (46) 
a wt we yahene 
SONEN Got ATA AA THIAAT | 9 | 
7a awa ata Afad anise: 
aaam Heat fah nÂ IE 
He who, full of reverence, hears this 
legend, which is a most profound secret of 
the scriptures and is capable of destroying 
all one’s sins, as well as he who repeats 
it with devotion after hearing it never goes 
to hell nor dare the servants of Yama 
look at him. However accursed (sinful) he 
may have been, such a mortal is adored 
hereafter in Vaikuntha, the realm of Lord 
Visnu. (47-48) 
tam gata yom AnNa 
STATA SCR TETA fh YA: STRAT TOL! SS | 
Even a great sinner like Ajamila, who 
uttered, while dying, in a helpless state 
without reverence, the name of Sri Hari 
and that too in its secondary application as 
denoting his son, ascended to the Lord’s 
divine Abode ! What wonder, then, if one 
who pronounces it with reverence should 
attain to His Abode? (49) 


sf daera wert mE Asan TEES NTE 
RRRS ATA: M 3 M 
Thus ends the second discourse, forming part of the story of Ajāmila, 
in Book Six of the great and glorious Bhāgavata-Purāņa, 
otherwise known as the Paramahamsa-Samhita. 


ee 
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AA qS eTA: 
Discourse III 
A dialogue between Yama (the god of retribution) and his messengers 


dara 
Ama ù: uena 
were f ary uA erst: 
wa mù e- 
irda ad mA e 
The king, Pariksit, said : What did 
the god Yama, the deity presiding over 
righteousness, under whose sway all this 
animate creation is and whose authority 
was thus obstructed, say in reply to his 
servants who had been foiled by the 
messengers of Lord Visnu (the Slayer of 
the demon Mura) on hearing their report? 
(1) 
wr ta A geg: 
gaa mgA ma 
va gai Ami 
afe mes gi À faa 21 
Such supersession of the authority of 
the glorious Yama at the hands of another 
was never heard of before, O holy sage! 
And none other than you can resolve the 
doubt which will arise in the popular mind 
on this point; that is my conviction. (2) 
RYH FATT 
waged ws aren: weedeat: | 
uf = fanart Haia 3 l 
Sri Suka replied : The messengers of 
Yama, whose efforts to execute the 
commands of their master were interrupted 
by the servants of the Lord, O king, 
submitted to their master, Yama, the ruler 
of the city of Sarnyamani as follows: (3) 


FAG FF: 

cafa axils seat ana a WaT 
Yast ada: ad wenfieatweda: | X | 

The messengers of Yama said ; How 
many in this world are the rulers of human 
beings performing actions of three kinds— 
virtuous, sinful and of a mixed type— 
rulers, who are responsible for the 
manifestation (dispensation) of their fruit in 
the shape of happiness, misery and a 
mixture of both? (4) 
aR eiA cite mea greno: | 
FA R A RA AAE AT | 


If there be in the world many a ruler 
wielding the rod of punishment, who would 
suffer death, the tortures of hell, and who 
would enjoy immortality or heavenly bliss 
in the event of a split, resulting in a complete 
deadlock; whereas in the reverse case, 
i.e., in the event of harmonious relations, 
obtaining between them, who would not 
experience the tortures of hell as well as 
immortality too for, while one ruler may 
ordain hellish tortures in the case of a 
particular man in view of a grievous 
sin committed by him, overlooking his 
meritorious acts, another may condone his 
faults and reward his virtuous deeds with 
immortality and the orders of both will be 
liable to be executed as carrying equal 
force. (5) 


fq maaga eE RTA 

myag fe aa saa & | 
If there be a plurality of rulers in this 

world for the control of the vast number of 
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men engaged in action, their authority will 
no doubt exist. Such authority, however, 
would be only secondary like that enjoyed 
by tributary chiefs inasmuch as it would 
extend over a limited section of humanity 
and would not be absolute and primary, 
thus rendering it necessary to postulate 
another ruler exercising primary, and 
universal authority. (6) 


aaa Yaa Ayame ER: | 
WET SUS FU wares: 1 o 1 
Therefore, a plurality of rulers being 
out of the question, you are to our mind 
the one Supreme Lord and ruler of all 
living beings including the guardian deities 
capable of distinguishing the merit and sin 
of men, who alone enjoy freedom of action, 
and actually wielding the rod of punishment 
for the evil-doers, and rewarding the virtuous. 
(7) 

Ta a faedt aust a cite ads 
airat: faa a famam c 1 
Such as you are, your authority stands 
superseded and no longer prevails in the 
world today, as is evidenced by the fact 
that your command was set at naught by 
four wonderful angelic persons ! (8) 

Arar GGICE LIKSE IKEL Erag | 
aA a fo UI Wa a! g 
They forcibly released a sinner who 
was being taken by us under your order 
to the infernal regions (the places of 
suffering), cutting the nooses with which 
he had been fastened. (9) 

aie Aro afe ar À i 
mada m Aei 0 
We are keen to know them (their 
particulars) from you, if you deem it good 
for us, as otherwise by showing disrespect 


to them through ignorance we may bring 
harm even to you. The moment the word 
‘Narayana’ was uttered by the sinner, they 
hastened in saying “Do not be afraid!” (10) 
JE sara 

ofa a: u mge: wade TA: 
Wit: agaa Wee BR aTi R: g9 1 
Śrī Śuka continued : Thus interrogated 
the celebrated god Yama, the controller of 
living beings, was greatly delighted and 
replied to his messengers as follows, 
contemplating on the lotus-feet of Sri Hari. 
(11) 


mA A aH a AR: 1 221 


Yama said : The Supreme Lord of the 
mobile and immobile creation is other than 
me and all other guardians of the spheres— 
Indra, Varuna and others. It is by Him that 
the whole universe stands pervaded on all 
sides as a piece of cloth by its warp and 
woof. Nay, it is from His part manifestations 
(Brahma, Visnu and Siva) that the evolution, 
maintenance and dissolution of this universe 
Proceed and the entire creation is subject 
to His control even as a bullock tied with a 
string passed through its nostrils is controlled 
by the man holding the string. (12) 
at maa snaa 

aenfa eta ammi: | 
aa afi a gÀ mrd- 
Pevrgataa agag 

Just as a farmer ties his oxen with 
tethers to a big cord to keep them together, 
He binds men with different denominations 
(Brahmana, Ksatriya and so on) to His 
own Word, the Veda, allots them different 
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duties as enjoined by the Vedas; and, 
bound by these strong ties in the shape of 
class, names and obligations attaching 
thereto, the aforesaid men meticulously 
bear offerings (do homage) to Him through 
the scrupulous discharge of their duties. 

(13) 


Aki a fag: een: 
mam aft fe ada eu 
Myself, Yama, the guardian of the 
southern quarter, the mighty Indra, the 
guardian of the east, Nirrti the demon 
presiding over the south-west, Varuna, the 
god of water, presiding over the western 
quarter, the moon-god, the guardian of the 
north, the god of fire, the guardian of the 
south-east, Lord Siva, the guardian of the 
north-east, the god of the air, the guardian 
of the north-west, the sun-god, Brahma, 
the creator, the twelve sons of Aditi presiding 
by turns, month after month, over the sun, 
the group of gods known as the Viswedevas, 
the eight Vasus, another class of gods and 
the group of gods called the Sadhyas, the 
forty-nine Maruts (wind-gods), the eleven 
Rudras, the gods presiding over destruction, 
along with the Siddhas (a class of demigods 
endowed with mystic powers from their 
very birth), the creators of the world like 
the sage, Bhrgu, the rulers adored of gods, 
such as the sage Brhaspati, the preceptor 
of the gods and others too who are untainted 
with Rajas and Tamas and in whom Sattva 
predominates have no knowledge of His 
intention dominated as they are by His 


Maya (deluding potency) much less those 
other than these. (14-15) 
a a a mieharahrat 
wat m agyi farted 
area aa 
agilang: TAIRI 
Even as colours, the objects of sight, 
cannot perceive the faculty of vision, which 
reveals them, the Jivas cannot grasp or 
reach with their senses of perception, mind 
or organs of action (which predominantly 
manifest the activity of the vital airs) nor 
with their intellect or speech Him who is 
the seer of all living beings, though dwelling 
in their very heart, as their Inner Controller. 
(16) 


Charming messengers of the afore- 
mentioned Śrī Hari, the Supreme Person, 
the absolute and transcendent Lord, the 
Controller of Māyā (Prakrti), generally go 
about in this world for the good of the 
Jivas, endowed as they are with a form, 
virtues and disposition similar to those of 
their divine Master. (17) 


dayal g! 


Those most wonderful servants of Lord 
Visnu, who are adored even by the gods 
and whose transcendental forms cannot 
be easily perceived by earthly beings, 
protect mortals devoted to the Lord from 
enemies as well as from myself (Death), 
yea, from everyone else. (18) 
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w g magai 
qà agh ma gar 
a Aege aT WIEN: 
gaa = faenearurea: |g 
As a matter of fact, neither seers nor 
even gods nor the foremost of the Siddhas 
can precisely know the secret of virtue 
as expounded by the Lord Himself; how, 
then, can the demons, human beings, 
Vidyadharas (celestial artistes), Caranas 
(heavenly bards) and others know it?(19) 
wae: Mey: Ear: R 7A: | 
vet saat sitet afedtarafindaq 201 
Brahma, the self-born, the sage Narada, 
Lord Siva, the fountain-head of blessedness, 
the sage Sanatkumara, Lord Kapila, 
Swayambhuva Manu, Prahrada, king 
Janaka, Bhisma, the demon king Bali, the 
sage Suka, son of Vyasa, and myself, 
Yama, these twelve alone know (the essence 
of) Dharma as taught by the Lord secret, 
pure and difficult to understand by knowing 
which one enjoys immortality in the shape 
of final beatitude. (20) 
Besa fear ef ured wets) 
Ti fae gii d maga RR 
vara Ahs tat ed: UF: at | 
uR aa aame ARA: 1 221 
To develop loving attachment to the 
Lord through the utterance of His Name 
and so on, this alone has been declared to 
be the paramount duty of all men in this 
world. (21-22) 
miem A: yA YA: | 
amish a yaaa 231 
Realize, my boys, the glory of uttering 
the name of Sri Hari, by which alone, 
Pronounced unintentionally once only, even 
a vile sinner like Ajamila was liberated 
from the noose of Death! (23) 
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To celebrate duly the virtues and exploits 
of the Lord and to chant His name this 
much is not needed for merely wiping out 
the sins of men ! For even the most sinful 
Ajamila attained liberation by simply calling 
his son at the pitch of his voice (and not 
with proper intonation) as Narayana, and 
that too while on the verge of death, when 
neither his body nor his mind was in a 
sound condition. (24) 
want de ded a west 

can aeaa ane 
ma apiga 
Ae Tefal mi TATA: | 24 | 

Alas ! the average learned man (well- 
versed in the scriptures whose judgement 
is completely bewildered by the all-powerful 
(divine) Māyā (deluding potency) and whose 
thought is focussed on the teachings of 
the three Vedas, full of sweet and attractive 
encomiums on the efficacy of rituals as 
leading to heaven generally does not realize 
the aforesaid glory of the Divine Name, 
and remains engaged in grand sacrificial 
undertakings. (25) 
va fagra aft aa 

matam aed ae aT | 
a8 4 qusa amt 
PA Teh Taha ETTET: 1 2G | 

Pondering thus, the wise indeed 
resort with an undivided mind to the practices 
of chanting of the Divine Name and so on, 
making for loving Devotion to the Lord 
possessing infinite virtues. They do not 
merit punishment at my hands, because 
ordinarily there can be no question of their 
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committing sins. Even if a sin is ever 
committed by them through inadvertence, 
the very utterance of the Name of Lord 
that is widely sung, obliterates it. (26) 
a aagana 
Baa: AAG MAATA: | 
ar tartan Sateen, 
Fei aa a a aa: WHATA GTS | OI 
The sacred stories of those pious souls 
who regard all with the same eye and 
have taken refuge in the Lord are constantly 
sung even by the gods and Siddhas. Never 
approach such men, protected as they are 
by the mace of Sri Hari. Neither we nor 
the Time-Spirit has the power to punish 
them. (27) 


Aira: age R- 
Jeng aadA agg. 2 | 
Bring those impious men (alone to 
me) who are averse to the joy inhering in 
the honey-like sweetness of the lotus-feet 
of Lord Visnu, the Bestower of Liberation, 
incessantly tasted by flocks of noblest swans 
in the form of ascetics of the highest 
order, who have nothing to call their own 
and who are connoisseurs of sweetness 
and have given their heart to the delights 
of home life, which lead one to hell. (28) 


Further, bring those wicked fellows for 
punishment to me whose tongue neither 
recounts the virtues nor utters the name of 
the Lord, whose mind never contemplates 


on His lotus-feet and whose head does 
not bow even once to Sri Krsna, and who 
have never rendered any service to Lord 
Visnu in their whole life. (29) 


Ah, may that most ancient Person, 
Bhagavan Narayana, put up with the 
offence* committed, through the 
instrumentality of our messengers, by 
ourselves, His ignorant servants, who crave 
His forgiveness with joined palms; for 
forgiveness, alone become the greatest of 
the great. Hail to the all-pervading Supreme 
Person! (30) 
qed, agit faiange 
nearafa aver aan 3? | 

Therefore, O Pariksit (a scion of Kuru); 
know the chanting of the names and praises 
of Lord Visnu as a source of blessing to 
the whole world and the complete atonement 
for the greatest sins. (31) 
oaa qo dtatvagrnh ede: | 
AM AAA MEA pA ae A: | Bk | 

The mind is not purified so well through 
fasting and other means as through Devotion 
easily engendered in the heart of those 
who repeatedly hear or narrate accounts 
of the extraordinary exploits of Sri Hari.(32) 
qongiman HATS 

marry mà gag! 
SRR MEA T: WTE- 
amia a T: gA: SATA! 22! 

He who enjoys like a bee the sweetness 

of Śri Krsna’s lotus-feet by contemplating 


* The messengers of Yama argued with the servants of Lord Visnu and insisted on taking away the 
soul of Ajamila to the abode of Yama not withstanding their remonstrances. This is evidently regarded bY 
Yama as an offence against the Lord, for which he seeks His forgiveness here. 
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on them delights no more in the enjoyments 
brought forth by Maya (Prakrti), once they 
have been given up by him as conducive 
to suffering. The other man who does not 
enjoy the sweetness of those feet and who 
is consequently buffeted by desires takes 
to action alone in the shape of an expiatory 
process in order to atone for his sin, action 
which leads only to sin again inasmuch as 
it does not purify the mind and thus proves 
no better than the path of an elephant, 
which throws dust on its body as soon as 
it emerges from water after the bath. (33) 
pi mfz faci 
dara fatter aafagaedt | 
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Tareq uta wear 
we a faafaa aa: Weyl BST 3% 1 
The servants of Yama were not at all 
surprised to hear and realize as such the 
greatness of the Lord, depicted by their 
master, Yama. Afraid of men depending 
on the immortal Lord Visnu, they shuddered 
even to look at them from that moment, O 
king, Pariksit ! (34) 
ieai qe wary, eta: | 
ma ae aa afta a4 | 
Dwelling on the summit of Mount Malaya 
and worshipping Sri Hari, the glorious sage 
Agastya, who was born of a pitcher narrated 
to me this secret legend. (35) 


sf RAE Herre MAE GR wee} AJETÍI FAAS ears: |) 3 1) 


Thus ends the third discourse, forming part of the dialogue between Yama and his 
servants, in Book Six of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA AASTA: 
Discourse IV 
Daksa extols the Lord who appears in person before him 


qara 

gi ait i TTA 
aR AA BY TAS R 1 

The king, Pariksit, submitted : The 
genesis of the gods and demons, human 
beings and Nāgas (serpent-demons), beasts 
and birds in the very first Manvantara 
(period covering seventy-one and odd 
revolutions of the four Yugas), presided 
over by Swáyambhuva Manu, was described 
by you in a nutshell (in Book Ill). (1) 
wea amaia arg a ta aa 
aÍ aan waa est wary Ut I 


| desire to know from you the details of 
it, O glorious sage, as well as how and 
with what power the Supreme Lord evolved 
the subsequent creation (referred to in 
IV-xxx. 49). (2) 

ya sat 

sft mma matatara: | 
ure wA ame apa) 2 1 

Sita continued : Suka, the son of 
Badarayana, the great contemplative sage 
ever united with the Lord, welcomed this 
noble inquiry of Pariksit, the royal sage, on 
hearing it, and replied as follows, O jewels 


among sages ! (3) 
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aH FATT 
mer wade: Yat aw metaf: 
sagt p AAT x | 
ga: pame MAAA: | 
qed ampi a ARITI 4 | 


Sri Suka began again : When the ten 
Pracetas, the sons of king Pracinabarhi, 
emerged from the lake, which was as 
extensive as an ocean and saw the earth 
covered with trees due to the suspension 
of all agricultural activity and the state of 
anarchy that prevailed consequent to the 
retirement of king Pracinabarhi from active 
rule, at the instance of the celebrated 
sage Narada, they got angry with the trees 
and breathed out wind and fire from their 
mouths with the intention of burning them, 
their wrath having been stimulated by 
asceticism. (4-5) 
aa «eas PAGE! 
waa wer, at aah aAA & | 

Finding the trees being consumed by 
the joint action of wind and fire, O Pariksit 
(a scion of Kuru), Soma, the moon-god, 
the mighty ruler of the deity presiding over 

the vegetable kingdom, spoke to the 
Pracetas as follows, as though appeasing 
their anger: (6) 

m get a eit i 
faded qi wari waa: ETT: o 
“It is not quite becoming of you to bear 
hostility to the poor trees, since you are 
declared to be the rulers of created beings 
and as such eager to promote their growth. 
(7) 

ae wma, gama: 
aea aai fag: c 
Oh, the immortal and all-pervading Lord, 
Śri Hari, the Ruler of all Prajāpatis (the 


lords of creation, Brahmā and others) has 
brought into existence the various trees 
and annual plants (cereal crops) as the 
source of food of the manes and gods, 
respectively. (8) 
aA momen g: maA 
agm saqma gua a ag: e 
Flowers and fruits etc., the produce of 
the immobile creatures, viz., trees and 
plants, constitute the food of the mobile 
ones (the winged creatures); the footless, 
viz., grass and sprout etc., of those walking 
on feet (the graminivorous quadruped); 
from among the quadruped, the handless, 
the deer etc., are the food of those provided 
with hands, the lion and other carnivorous 
beasts; while quadrupeds (such as the 
bovine species and other milch cattle) as 
well as the annual plants (cereal crops) 
are the source of food for human beings, 
the milch cattle supplying them with milk 
and oxen helping them in their agricultural 
pursuits and producing their staple food in 
the shape of cereals. (9) 
qi a Aae aA T: | 
umia fe mat gar fdr xo! 
Moreover, how can it be worthy of You 
who have been commanded by your father 
(king Pracinabarhi) as well as by the Lord 
(the adored even of the gods) to procreate 
children, O sinless ones, to burn away 
trees that sustain all living beings? (10) 
anrea wat art art ae dire 
frat framers ape a: ufa: 
Therefore, follow the path of the virtuous, 
trodden by your father, grandfather and 
great grandfathers and curb your intensified 
anger. (11) 
Aai fad a gor: Wan AAT: uf: | 


u: wi gori yagi qa: Tet! t?! 
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The parents are the true friends of 
children; the eye-lashes, of an eye; the 
husband, of a married women; the sovereign, 
of a people (and through them of all living 
beings including trees); the householder, 
of mendicants; and a wise man is the 
friend of an ignorant. (12) 


amd yass AÀ RAR: | 
wa auga aAA aati R3 
The almighty Sri Hari indwells the 
hearts of all living beings as their Inner 
Controller. Therefore, regard the entire 
creation, both animate and inanimate, as 
His abode; in this way He will be really 
propitiated by you. (13) 

a: aai te MAAA 
amet seta a pRa I ex 
He who subdues by means of an inquiry 
into the true nature of the Self, violent 
anger gushing forth from the cavity of the 
heart in his body is able to transcend the 
three Gunas, the realm of matter. (14) 

ai gàd: faa Pran a:1 
ai gar a ara wetted ATT gu 1 
Add no more to the number of trees 
already burnt, helpless as they are, and let 
the surviving ones enjoy your protection. 
Let this excellent maid, Marisa by name, 
brought up by the trees as their own 
daughter, be accepted as a wife by you. 
(15) 

wea ot et yu 
AA wet wat erat a AAT ge 1 
Having thus pacified the Pracetas 
and handed over to them the beautiful 


daughter of Pramloca (a celestial nymph), 
king Soma, the moon-god, returned to his 
abode and the Pracetas wedded her 
consistently with virtue, as this union, 
though forbidden by the Sastras as falling 
under the category of polyandry, had been 
permitted by the Lord vide IV. xxx. 15-16 
and had thus been more than legalized. 
(16) 
weet aaa: urea: feet 
ae meam A RAA: | 201 
From their loins through her was 
sprung Daksa, the Pracetasa (son of the 
Pracetas, as distinguished from his previous 
incarnation, which owed its existence to 
Brahma himself), by whose progeny* and 
their descendants all the three worlds were 
filled on all sides. (17) 
am west yah gait gÈ: | 
wa Aa Aa amaiga: OR 
Now hear from me attentively how 
Daksa, who was extremely fond of his 
daughters, procreated beings both by his 
mind (sheer force of will) and by seed. 
(18) 


Daksa, a lord of creation, procreated 
these beings, dwelling in the air, on land 
and in water gods, demons, human beings 
and so on by his mind (thought-projection) 
alone in the first instance, to begin with. 

(19) 
andere oust aA: | 
femea Bisa get TA: I Rol 


* It should be noted here that while this Daksa was born in the very first or Swayambhuva 
Manvantara of the present Kalpa (round of creation), he begot offspring only in the sixth (Caksusa) 
Manvantara, i.e., after a period of five Manvantaras, vide IV. xxx. 49. Thus, it will appear that he devoted 
this inconceivably long period of his life in austerities as a preparation for his momentous role of creation 
and in order to regain the extraordinary and surpassing splendour and eminence acquired by him in his 


Previous incarnation 
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Seeing the procreation of his race not 
multiplying, the said Prajapati (Daksa) 
proceeded to the hills adjoining the Vindhya 
mountain and practised austerities that were 
hard to perform. (20) 


Bathing there thrice a day—in the 
morning and evening and at midday—in 
the holy lake called Aghamarsana (that 
which washes off one’s sins), which was 
supremely efficacious in destroying one’s 
sins, as could be expected from its very 
name, he propitiated Sri Hari through 
his asceticism. (21) 


He extolled the Lord, who is beyond 
sense-perception, by means of the hymn 
called Harnsaguhya. | shall now repeat to 
you that hymn through which Sri Hari was 
pleased with Daksa. (22) 

wafer 
LUEUCGPIRE GEI 
qurrararataterrarera | 
aged qoraaafg à- 
faama aà wÀ 

The Prajāpati prayed : | offer salutations 
to the self-effulgent Supreme of infallible 
consciousness the Controller of both the 
Jiva (the soul as reflected through the 
three Gunas or matter) and Prakrti (the 
basis of such reflection) whose true nature 
is not perceived by those that take the 
objects of senses (the products of the 
three Gunas) to be real, and who is beyond 
all the means of cognition. (23) 
awa Wei yes We: 

wal ae Haaa: Wester! 


a: 


q aan afer cage 
era ma HERAT ax 
| make obeisance to that Supreme 
Lord whose beneficent nature and friendly, 
helpful attitude as the Prompter of the 
senses and the mind, the Jiva dwelling in 
this body, His constant companion, does 
not know even though the Lord lives with 
the Jiva as the latter's Friend in the same 
body, He being the seer of this visible 
universe and, therefore, not open to 
perception just as an object of perception 
cannot perceive the illuminating quality of 
the sense that perceives it. (24) 


The body, the vital airs, the senses, 
the internal senses (the mind, understanding, 
intellect and the ego) and the gross and 
subtle elements know neither themselves 
(individually) nor any other (among 
themselves) nor that which is beyond all 
these, viz., the Jiva. The conscious Jiva, 
however, knows all these, including itself 
as well as the three Gunas (the root of all 
the aforesaid categories except the Jiva); 
but, though knowing all these, it does not 
know the all-knowing Lord who is infinite 
and, therefore, unknowable. | hereby extol 
Him. (25) 


Hail to that pure Substance (Brahma), 
revealed only in a pure mind, that is 
realized through Its absolute existence. 
consisting of consciousness and bliss when 
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the mind, which manifests this world of names 
and forms, altogether ceases to function, 
i.e., attains the state of Samādhi or complete 
absorption into the Self due to the extinction 
of all cognition and recollection. (26) 

miasa ATi 

anita fafs: 

afei amn arefit mepi 
mim Aeda Ro 
The wise find Him out by their purified 
intellect as distinct from their lower self, 
referred to as ‘I’ and as installed within 
their heart though veiled by His nine 
potencies, viz., Prakrti or primordial matter, 
Purusa or the individual soul, Mahat-tattva 
or the principle of cosmic intelligence, 
Ahankara or the ego and the five Tanmātrās 
or subtle elements, consisting of (or 
dominated by) the three Gunas, Sattva, 
Rajas and Tamas, as well as by the sixteen 
other principles, viz., the mind and the five 
senses of perception, the five organs of 
action and the five gross elements viz., 
earth, water, fire, air and ether, even as 
those well-versed in rituals produce the 
Sacrificial fire hidden in pieces of wood by 
reciting the fifteen sacred texts known as 


the Samidheni Mantras. (27) 
au à nmaa- 
fraatatoraryta: \ 
a adit a ou Ayan: 
wean emagin: 1341 


Indeed, He is realized in the form of 
the joy of Liberation when Māyā (Prakrti), 
the source of all distinctions, has been 
negated by the process of elimination. Yet 
it is He who bears all names and assumes 
all forms, possessed as He is of potencies 
too numerous to be described and which 
constitute His very essence. May He shower 
His grace on me. (28) 


aaeh aaa efi 
fernafirat ma dia wer) 
H Ye tea Foret fè aa, 
au à qonorafaetaan: i? 
Whatever is described in words, 
determined with the intellect, or perceived 
with the senses or even pondered with the 
mind cannot be His essential nature. For 
all that is a manifestation of the three 
Guņas, Sattva, Rajas and Tamas; while 
He, as a matter of fact, is but indicated by 
the evolution and dissolution of the universe 
which is a product of the Gunas as being 
the cause of such evolution and dissolution. 


(29) 
afer ait a4 a ger at 

aq a am qed ara a 
A WA ÈRTA] 301 
Wherever, from whatever motive, 
by whatever means or with whatever 
instrument, for whomsoever (or whatever 
Purpose, whatever, however and 
whosesoever work, whoever does by himself 
or is prompted by someone else to do, all 
that is Brahma, which is their cause and, 
therefore, identified with them inasmuch as 
It is known to have existed before them all, 
and which is the ultimate cause of all other 
causes, both earlier (such as Brahma) and 
later, and is without a second, whether of 
the same category or of a different kind.(30) 


wera aed ate à 


qi ai 
we wT YARI 
Hail to that all-pervading Self, possessed 
of endless virtues, whose manifold potencies, 
Prakrti and so on, indeed become the 
ground of disputation and concurrence 


vata 
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between theorists putting forward their claims 
with eloquence, and delude their mind 
now and again. (31) 

aredifer areata areas 

wedanan: 1 

wafer roa arrareri: 
we ow mie Fendi az 
In Yoga, which is primarily a system of 
religious worship, and Sankhya, the science 
of Self-Realization, which, though professing 
faith in the one Reality (viz., God), ascribe 
two distinct and mutually contradictory 
attributes to It, the one claiming that when 
conceived in the form of the Cosmic Person 
It has hands and feet etc., corresponding 
to Patala and the other Lokas, and the 
other denying them and declaring It as 
without name and form and yet have a 
common basis in the shape of God, that 
which is found to be common and beyond 
dispute (the dispute centring on the issue 
of Its having hands and feet and so on) 
and which is equally acceptable to both, 
viz., God Himself, whose existence is 
presupposed by both and who is the ground 
of all negation is Brahma to whom all 
controversy relates. (32) 

asta a wey 

TATTSaT Tar: | 

arnt Sn a sare 
WS a ud am: mig 
May that almighty and infinite Supreme 
be gracious to me, who, though devoid of 
material name and form, manifested from 
time to time forms, consisting of Sattva 
unmixed with Rajas and Tamas, through 
descent into the world of matter and names 
through various exploits, in order to shower 
His grace on those who resort to the soles 
of His feet for protection. (33) 


a: ELE TLELI L EO E LEL 
amga A fanfa 


ama: miiran qot 
a RÀ À PoR ay 
May that Lord grant my wish, who 


though dwelling in the body of all men, as 
their formless Inner Controller, appears 
diversified in the form of different deities, 
according to their individual tendencies 
formed in previous lives and in consonance 
with the systems of worship of recent 
origin followed by them, even as the air 
breathes fragrance of various kinds on 
coming in contact with the odour of different 
flowers etc., which is an attribute of earth 
or appears dusky-white when the colour of 
dust is transferred to it. (34) 
gE FATA 
fa wa: daa: a aao 
aaia Hess wa, URAA: |34 | 
Sri Suka continued : Thus extolled, 
the celebrated Lord, who is extremely fond 
of His devotees, appeared in person, O 
Pariksit, the foremost of the Kurus, before 
Daksa, even while he was glorifying Him 
on the strand of that sacred lake called 


Aghamarsana. (35) 
paa: QÀ Weare: | 
eT GT TT ENT: TIPPETT: 1341 


He had His feet (legs) flung across the 
shoulders of Garuda, the king of the birds, 
and was possessed of eight mighty and 
exceptionally long arms, in which He carried 
a discus, a conch, a sword, a shield, an 
arrow, a bow, a noose and a mace. (36) 
Naam | ayaa: WAATA: | 
ama aaa: | 30! 

Clad in yellow and dark-brown as a 
cloud, He had a cheerful countenance and 
eyes sparkling with joy. His body was 
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adorned with a garland of sylvan flowers, 
extending upto His feet, and bore the 
brilliant mark of Srivatsa (a curl of hair 
covering the footprint of Bhrgu) and the 


famous Kaustubha gem. (37) 
mantene: UMARGA: | 
aaa piana gey: 1341 


He wore a large crown on His head and 
precious bangles about His ankles and a 
shining pair of alligator-shaped ear-rings, 
and was further adorned with a girdle, rings, 
bracelets, anklets and armlets. (38) 


ame wd fava faira: 1 
ga mÀ: È À: 
Fearisgmate: ri: | 


Possessed of a form that captivated 
the people of all the three worlds, the Lord 
of the whole universe, consisting of the 
three spheres, viz., earth, heaven and the 
intermediate region, was surrounded by 
His own attendants, Narada, Nanda, and 
SO on as well as by the chief among the 
gods (the guardians of the spheres) and 
extolled by Siddhas, a class of demigods 
Possessed of mystic powers from their 
very birth, Gandharvas, heavenly musicians, 
and Caranas, celestial bards, who were 
singing songs of praise behind Him. Filled 
with awe and yet extremely rejoiced at 
heart to behold that most wonderful beauty, 
Daksa, a lord of created beings, fell prostrate 
on the ground and could not speak anything 
because of his senses, the channels for 
the outflow of the mind, being flooded with 
intense delight as rivers with mountain- 
glaciers. (39—41) 


a amai h w AA 
fara: adye SAA: 8R 

To that Prajāpati, who was a great 
devotee of the Lord and desired to be 
blessed with progeny, and who was still 
crouching as aforesaid, Lord Visnu, who 
is supplicated by men, the Knower of the 
mind of all living beings, 
follows: 


spoke as 
(42) 
aa TATT 

màm mam afer war 
weg vero A urd ut a: Ix 
The Lord said : O highly blessed Daksa 
(the son of the Pracetas), you have fully 
achieved your end through asceticism in 
that you have developed supreme devotion 


to Me, thanks to your reverence solely 
directed towards Me. (43) 


ÚA A Warts AsAT au: | 
mag art yor ae gaf: ye 
| am pleased with you, O lord of created 
beings, inasmuch as your asceticism is 
conducive to the growth of this creation; 
for, it is My wish too, that all created 
beings should thrive. (44) 
wan vat vaa mA fagétvar: | 
Ayd m aa yar yfataa 1 wy 
Brahma, the creator, Lord Siva, the 
source of the universe, yourselves the lord 
of created beings, the Manus (the 
Progenitors of mankind, presiding over 
different Manvantaras or periods covering 
Seventy-one and odd revolution of the four 
Yugas), and the chief of the gods (the 
guardians of the spheres, Indra and others) 
indeed these are My glorious manifestation 
making for the prosperity of all created 
beings. (45) 
wa à ead weierafaen fratsspfa: | 
ag mad GAT ent aaa: BT: 1 we | 


730 


+ SRIMAD BHAGAVATA « 


[Dis. 4 


Asceticism (in the form of contemplation 
accompanied by the practice of Yamas* 
and Niyamas) is My very heart; worship, in 
the form of the muttering of prayers 
with all auxiliary practices, Nyasa etc., My 
body, because it gives a concrete shape 
to meditation and serves as a protective 
covering for it, even as the body protects 
the heart; the mental activity, preliminary 
to meditation in the shape of forming a 
conceptual image of the object to be 
meditated upon, My exterior; sacrifices well- 
performed are the various members of My 
body; the merit resulting from such scrifices, 
My mind, which has its seat in the heart, 
i.e., has its source in meditation; and the 
gods, enjoying a share in the sacrificial 
oblations, are My vital airs which are sated 
through such oblations. (46) 
ada wer, ari afe: 
amaa owaafta = fayaa:i wo! 
Before creation | alone existed and 
that too in a state of absolute inactivity; 
there was nothing else in the form of the 
perceiving subject or the percieved object. 
| was mere consciousness and unmanifest 
too; it seemed as if a state of deep sleep 
prevailed on all sides. (47) 


Tears À fae: | 
aasma WATE: ATY: WAYS: 18 
When in My infinite Being, possessed 
of endless attributes, sprang up through 
Māyā this cosmos made up of the three 
Gunas, Sattva, Rajas and Tamas, there 
arose in that very cosmos Brahmā, the 
self-born, the cause (creator) of all, not 
born of a mother's womb. (48) 


a å aa mad am Aataafga: | 
7 « feeafrararqee: «= ertentifori we 


aa ARRA aAA Eo | 
Ta gÀ gA AmaE: | yo 
When that great god girded up his 
loins for the work of creation, he, as a 
matter of fact, thought himself unequal to 
it as it were, though supplemented with 
My energy. That all-powerful divinity 
accordingly practised severe austerities as 
enjoined by Me, by recourse to which he 
evolved at the very outset nine lords of 
creation including yourself (your previous 
incarnation). (49-50) 

w eag sed À wad: | 
ai ae eiA water ATETA 42 | 
This daughter of Paficajana, a lord of 
created beings like you, Asikni by name, 
should now be accepted by you, O dear 
Daksa, as wife. (51) 

haaa A Wa 
haaa afte ara R 
Following the righteous course of sexual 
intercourse between a duly married couple, 
you shall again beget progeny in large 
numbers through her, who will also follow 
like you the prescribed course of sexual 
union between a duly wedded couple. 
(52) 

TAs WaT: Gat Pettey ATTA | 
aiam uaaa Raa a À afer! 43! 
All created beings coming after you 
will be born again in the form of their 
children (only) by copulating with My Maya 
(enchanting potency in the form of woman) 
and bear offerings to Me. (53) 

aye sara 

sere frome wary fagara: | 

warrant ga aadd aft: 14%! 


Śri Suka went on : Having spoken 


* For the import of the Yamas and Niyamas vide IV. xxii, 24. 
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S i ji i even as 
thus, Lord Sri Hari, the Promoter of the | like an object seen in a dream, eve 


universe, disappeared on that very spot, 


Daksa looked on. (54) 


aft Mrena wert mie Aiea TEA AMS AA: N% I 
ê ious 7 ata- 
Thus ends the fourth discourse in Book Six of the great and glorious Bhāgavata 
Purana, otherwise known as the Paramahamsa-Samhita. 


SIM Gsaqyrseared: 


Discourse V 
Narada subjected to an execration (by Daksa) 


ae sara 

Tai 8 Uses à aroa: | 
cai = Wares aae I 

Sti Śuka resumed : Indeed energized 
by Lord Visnu’s Maya (creative power), 
the aforesaid Daksa, a lord of created 
beings, begot through Pāñcajanī ten 
thousand sons, known as the Haryaswas. 


(1) 
ageri wt aaron FT 
for treet: wa ude weaféerq 2 1 

Alike in conduct and disposition, all 
those sons of Daksa, O king Pariksit, 
proceeded in a westerly direction to practise 
austerities when commanded by their father 
to beget offspring. (2) 
a mamei A: | 
ay a gea Aa 31 

There they reached a most extensive 
and holy lake called Narayanasara, situated 
in the area where the river Sindhu, the 
modern Indus, falls into the sea, and resorted 
to by sages and Siddhas, a class of 
demigods endowed with mystic powers 
from their very birth. (3) 
Tequreagtarea farei: | 
w mA a Naas x | 


aft m wart ama afam: | 
wonfagga a Salary weet EI u | 
vara are wigan: wet Bets À WET: | 
ard Yat qi ae Ta UT: |e I 
By merely bathing therein they not 
only had their mind thoroughly cleansed of 
all impurities in the shape of likes and 
dislikes and so on but also developed an 
inclination to follow the path of ascetics of 
the highest order, the path of Renunciation 
and Self-Knowledge. Yet they practised 
severe austerities alone, bound as they 
were by the command of their father. 
Narada, the celestial sage, it is said, saw 
them intent on increasing the Population of 
the world and forthwith said, “O Haryaswas, 
without having seen the end of the earth 
how will you actually be able to beget 
Progeny? Though protectors of men, alas! 
you are ignorant! (4—6) 
adm me fac ageing 
agent fad aif grid dpaciafa © | 
mAg wera EA 
wataage fami i card uf 2 | 
awa amazi faafyea: 1 
amaaa À m after e 1 


“Similarly, without fully knowing the 
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country inhabited by a single person, the 
hole with no visible outlet, the woman 
assuming different forms at will and even 
so the man who is the husband of a harlot, 
the river running both ways (both forward 
and backward), the wonderful house built 
of twenty-five materials, the swan, at one 
place, which has a strange story to tell, 
and something exceptionally sharp and 
strong as though made of razors and 
adamant, independent and revolving, and 
without having understood the command 
of your omniscient father, suitable for 
you, how will you proceed with the work of 


creation?” (7—9) 


aye Tara 

area evar Aaa 
ame q aad: wad fagin go! 
Sri Suka continued : Hearing these 
enigmatic words of Narada (the celestial 
sage), the Haryaswas themselves presently 
pondered over them with their own intellect, 
which was endowed with innate quickness 
of perception. (10) 

q: aa Madi aa Poorer! 
agea we atoi fnna àA 221 
They said to themselves: “The earth 
referred to by the celestial sage is no 
other than the field, in the shape of the 
subtle body, yielding the crop of merit and 
sin, happiness and misery etc., and known 
as the Jiva (because conditioning it), which 
has existed from remote antiquity and serves 
as a fetter for the soul. Without seeing its 
extinction what is to be gained through 
useless actions, actions not conducive to 
Liberation? (11) 


We waver wary wares: T: | 
mga de: finra 221 


“The Lord is the sole almighty Ruler of 


the country in the shape of this universe, 
the witness of all the three states of the 
mind, the waking state, the dream state 
and the state of deep sleep, and hence 
known as the fourth or transcendent 
principle, who is supported by none else 
than His own Self and is higher than the 
cause of all. Without seeing Him who is 
eternally free from birth and death, what 
purpose can be achieved by man through 
useless activities which are not dedicated 
to Him? (12) 
gar Safa ag eat frenat Tat aa 
yeremiae se frani es! 
“What is to be achieved in this world 
through useless acts (serving as a means 
for the attainment of heavenly bliss and 
other enjoyments of a transitory nature) by 
him who has not realized the self-effulgent 
Brahma, on attaining which a man does 
not return to this mortal plane any more 
than one who has reached the heaven-like 
subterranean regions returns to the earth 
in the same life. (13) 
amea sa afg: fata gon aa | 
anome farrata ex! 
“The intellect of a Jiva, which is imbued 
with the three Gunas, Sattva, Rajas and 
Tamas, and which takes the shape of the 
various objects of senses (colour, taste 
and so on) is like a wanton woman appearing 
in various attractive guises and possessed 
of many alluring qualities. What can be 
gained in this world through useless 
(feverish) activities by him who has not 
risen above such a diversified intellect, 
and attained discrimination? (14) 
amapuifravatd dad gorda! 
Tenia: farn AAL 24! 


“Again, what is to be gained here through 
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useless (indiscriminate) acts by the man 
who does not recognize himself as having 
fallen from his greatness through 
identification with such an intellect and 
follows, like the husband of an unchaste 
woman, its courses in the shape of joy 
and sorrow and so on? (15) 
geai wat paT | 
ma afar aR g 
“What can be achieved through useless 
actions by the man who is so forgetful (under 
the sway of Māyā) that he fails to recognize 
the frightfulness of the river of Māyā, that 
alternately brings about both creation and 
destruction (thus flowing both forward and 
backward) and acquires great impetuosity 
in the shape of an unusual outburst of anger, 
pride and other undesirable impulses near 
the ghats and banks of its stream in the 
shape of meditation, worship and other 
spiritual practices. (16) 


vainm ead 
aama faai eo! 
“The Purusa, the Lord dwelling in 
the body of every human being as the 
Inner Controller, is the wonderful mirror- 
ground and illuminator—of the twenty- 
five categories constituting the human 
personality, viz., the soul, the Unmanifest 


or primordial matter, the Mahat-tattva or 
the principle of cosmic intelligence, the 
ego, the five subtle elements, the mind 
and the ten Indriyas and the five gross 
elements. Without knowing Him as presiding 
over the aforesaid collection* of causes 
and effects, what is to be gained here 
through useless actions that are done with 
the consciousness that the doer is a free 
agent, and which, therefore, tend to veil 
one's true nature. (17) 
tat wea NTA 
fafarnrenara fnna A 2c 1 
“Ignoring, refraining from the study of 
and refusing to follow the body of teachings 
establishing the existence of God, which 
not only distinguishes Spirit from matter, 
even as a swan, according to the traditional 
belief, instinctively separates milk from 
water where the two are mixed, but further 
enables one to perceive the true nature 
of bondage and liberation, what can be 
achieved here through useless actions that 
tend to direct one’s mind towards the external 
world? (18) 
areas ieta a Premiers | 
Taran fnnam ee 
“Again, what will be gained here through 
useless actions whose fruit is swept away 


* According to the Sankhya system of philosophy, 
enumerated in the above verse, Prakrti or primordial matter i 
the Mahat-tattva, which in its turn brings forth the ego and 
the mind and the ten Indriyas (the five senses of perceptior 
five subtle elements are evolved the five gross elements 


which recognizes the twenty-five categories 
is the cause of all causes. From Prakrti follows 
the ego gives rise to the five subtle elements, 
n and the five organs of action); and from the 
(earth, water, fire, air and ether). Thus it will 


appear that while Prakrti is an uncaused cause, the Mahat-tattva, the ego and the subtle elements are 
both causes and effects causes in relation to their effects and effects in relation to their causes. The 
remaining sixteen (besides the Purusa or soul), viz., the mind, the ten Indriyas and the five gross elements 
are mere effects inasmuch as they are causes of no other category; while the Purusa or soul is neither 
a cause nor an effect. This is summed up in the following verse of Iswara Krsna's popular manual on the 
Sankhya system, known by the name of Sankhya-Karika : 

qapanan: apaapa: aa 

terre faa a pR fapfa: gee: 


It is in this sense that the human body has been spoken of in the above verse as a collection of 


Causes and effects. 
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by the ravages of Time by him who has no 
knowledge of the wheel of Time, which is 
ever revolving, sharp-edged and independent 
and destroys the whole creation, and who 
resorts to various activities under the belief 
that their fruit is eternal. (19) 
mam Agiri at a aq fran) 
mi wpa PARÀ. Yo! 
“How can he who does not know the 
precepts of his second father, the Sastra, 
which invests him with a second body in 
the shape of the sacred thread and whose 
advice is as salutary as that of a father’s 
precepts that turn him away from worldly 
activity and who has faith in the path of 
worldly activity which has reference to the 
three Gunas, i.e., the world of matter, 
proceed to act in conformity with such 


precepts?” (20) 
fa crater wary vat VRATA: | 
wa outa mamaa 22 | 


Thus resolved, O king Pariksit, the 
Haryaéwas, who were all of one mind, went 
round the sage from left to right, as a mark 
of respect and took to the path leading to 
God-Realization, which does not bring one 
back to the mortal plane. (21) 
maa faufaa | 
aaus fammàsa ARANAN: | 221 

Having fixed his undivided mind on the 
lotus-feet of Lord Visnu, the Controller of 
the senses, as revealed in the notes of the 
gamut, which stand as a symbol of the 
all-pervading Brahma and lead to its 
realization, the sage, Nārada, went about 
the spheres. (22) 
ast Ara gaoi MAA REAT 
aaaea h: VR gA Yat TER 231 

Having heard of the straying of his 
virtuous sons from the path of worldly 


activity at the instigation of Narada, Daksa 
fell a—sorrowing and felt much distressed, 
Indeed, it is a source of grief to have good 
children. (23) 
ay: maaa father: | 
WAM, Sa: MANATA AERA: 1 281 
Fully consoled by Brahma (who was 
not born of a mother’s womb), Daksa 
begot through Paficajani, his wife, a 
thousand sons more, known as the 
Sabalaswas. (24) 
Asa frat ame: w JAAT: | 
manà saga feet: AAT: | 2 
Expressly enjoined by their father to 
beget children, they made a firm resolve 
to practise austerities and repaired to the 
lake, Narayanasara, where their elder 
brothers had achieved their object in the 
shape of God-Realization or divine love. (25) 
= fafafa: | 
aust wel wi ARIA Wed AT! GI 
Their mind thoroughly cleansed of 
all impurities through a mere bath in that 
lake, they practised great austerity there, 
muttering the most sacred syllable ‘OM’, 
a symbol or appellation of the highest 
Reality. (26) 
aug: niaaa R A TATT: | 
amema, maia FER N 
Living for some months on water alone 
and subsisting for several months on nothing 
but air, they worshipped Bhagavan Visnu, 
the Lord of all sacred texts, repeating the 
following sacred formula : (27) 
ae aa maa yeaa weer! 
amaaa ia eifg 26! 
“We make obeisance to Lord Narayana, 
the goal of all the Jivas, denoted by the 
mystical syllable OM, the highest Person. 
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the Supreme Spirit, appearing in a form 
made up of Sattva unmixed with Rajas 
and Tamas, the purest of the pure.” (28) 
af arf wae nami ap 
saa ARE: We mapa yagi R 
The sage Narada, O Pariksit (a King 
of kings), approached those other princes 
also, who were thus intent on renewing 
the creation, and addressed to them 
enigmatic words similar to those addressed 
to their elder brothers before: (29) 
qaam: WA A a wm 
UTA TATT: 301 
“Duly hear from me as | tell you, O 
sons of Daksa, the following precept. Try 
to discover the path trodden by your elder 


brothers, for whom you cherish such great 
affection. (30) 


wg waai are Asaira enifa 
a Wary: e eg: ae AAN 
“A brother who knows his duty towards 
his brothers and follows the exalted path 
of his brothers, and who is followed 
everywhere by his virtue rejoices in the 
realm of the Maruts along with the Maruts, 
the forty-nine wind-gods, who are all 
excessively fond of their brothers”. (31) 
Uae ya mAAR: 1 
asf ramani agda mS 321 
Saying this much, the sage Nārada, 
whose sight never fails to bring its reward, 
withdrew; and they too followed the path 
of their brothers alone, O noble one ! (32) 
miii ieii e wat: 
mA A A e niia 331 


Having taken to the noble and agreeable 
path, leading to the realization of the 
Supreme, a path which can be reached 
only by those whose thought is turned 
onward, away from the world, they, like 
the bygone nights, do not return even to 
this day. (33) 
TARA AA SA ae OA TAA: | 

i TANT A 3% | 

Seeing many an evil portent at this 

time, the Prajapati (Daksa) heard of the 


‘tuination’ of his sons at the hands of the 
sage Narada as before. (34) 


Gate arerarsit Uavirnfantea: | 
taigna tonfgepitaren: |34 1 
Overpowered with grief for his sons, 
he got angry with Nārada; and, on meeting 
with the sage, addressed him as follows, 
his lips quivering through rage. (35) 
za saraq 
aa mÀ m EA aera 
amami da: waT: 3s 1 
Daksa said : “Ah, appearing in the garb 
of a holy man, O wicked one, you have 
done a great disservice to our youngsters 
who were all virtuous in that you showed 
them the path of a mendicant. (36) 


i} 

fara: Stra: ure Are: Ha: 1 B91 

“You have ruined their interests, O 
sinful one, in both the worlds, here as well 
as hereafter, while they had not yet 
been exonerated from their threefold* 
obligations, nor had they pondered over 
the futility of worldly activities and were 


* Every member of twice-born classes is born, 
manes and the gods. It is (1) by studying the Vedas 
(2) by marrying and begetting children, after finishing 


discharges these three debts: 


so declare the Vedas, with a debt to the Rsis, the 
with a vow of strict celibacy in the prime of his life, 
his studies, and (3) by performing sacrifices that he 


Serr aefa waa ae aa ea: worn A wa at À a: yh a aera afd 
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thus unqualified* for taking to the path of 
renunciation. (37) 
Ta a Peete aera ARE: 1 
ude mA ater fara: 1 3c 
“Mercilessly unsettling in this way the 
mind of youngsters intent on promoting 
the righteous cause of creation, you have 
tarnished the fair name of the Lord, and 
yet you shamelessly move in the midst 
(count as one) of His attendants! (38) 
q mam fet yee: | 
ma wat Aea A agad, ae 
“Barring you, who have trampled our 
love and actually shown enmity even to us, 
who are not enemies but votaries of the 
Lord, are undoubtedly ever anxious to shower 
their grace on all living beings. (39) 
Fea Gat am: Tare aT Hae Far | 
Waa aT ere! ¥o | 
“Vairagya, freedom from attachment 
to the world, cannot be engendered in the 
mind of the people in this way by you, who 
have assumed the guise of an ascetic 
without true wisdom, even though you 
regard Vairagya as conducive to quietism 
and quietism as a means of cutting asunder 
the bonds of attachment. (40) 
aya a RA gary arataa 
Afida wat wert an fet: Gti vet 
“For, a man cannot realize the bitterness 
(painful consequences) of the pleasures of 


sense without tasting them. Therefore, he 
whose mind has been unsettled by others 
would not feel disgusted with the world so 
fully as he might of his own accord through 
such realization. (41) 
ward athe ayat TARATA 
gaara at fate aa afta xe) 
“We quietly put up with the wrong 
which you did to us, householders, vowed 
to the performance of rituals and intent on 
achieving heavenly bliss, even though the 
wrong was such as could not be easily 
forgotten. (42) 
pt | aR: I 
TAR À WS A WAU: TEI 431 
“Yet inasmuch as you have done an 
offence against us for a second time, O 
fool, responsible for breaking the continuity 
of our race, therefore, you will have no halt 
as you wander through the spheres.” (43) 
AY IIA 
wire aae Wa: ATTA: | 
Waray mga fe aAA: AAT! vy | 
Sri Suka went on : The sage Narada, 
who was esteemed even by the virtuous, 
accepted the curse pronounced by Daksa 
with the words “Very well !” That he who is 
himself powerful enough to retaliate by 
uttering a counter-curse, should put up 
with another's offence, this alone entitles a 
man to the title of a pious soul. (44) 


set METAI FEIGTT MAEA GRIT TSE ASMA AT TARS AA: IN 4 I 


Thus ends the fifth discourse, entitled “Narada subjected to an execration”, in Book 
Six of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


__ * We read in the Manusmrti that a member of the twice-bom classes should set his mind o" 
Liberation only after he has discharged the aforementioned threefold debt, and that he who strives for 
Moksa without having discharged these three debts, falls in the scale of spiritual evolution— 


amA Ara À he Aawa sage ae g Sam A: Il 
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AA TSTST: 
Discourse VI 
The posterity of Daksa through his sixty daughters 


$ri Suka resumed: Pacified and 
prevailed upon by Brahma (the self-born), 
Daksa (the son of the Pracetas) then begot 
through Asikni, his wife, sixty daughters, 


who were very affectionate towards their 
father. (1) 


we ania aAA fora am 
Rpm FF meats a: 1 2 1 
He gave away ten of them to Dharma, 
the god of piety, thirteen to the sage 
Kasyapa (son of Marici), thrice nine (twenty- 
seven) to the moon-god, two each to the 
sages Bhita, Angira and Krsaswa and the 
rest, again to Kasyapa, who is also known 
by the name of Tarksya. (2) 

Tear St aoa a A yo! 
ami wafaweacitet gaa: 31 
Now hear you from me their names as 
well as of their offspring, by whose children 
and their descendants all the three worlds— 
heaven, earth and the intermediate region, 
were filled on all sides. (3) 

unten apona area nea | 
saga age loca: Gag | 
Bhanu, Lamba, Kakubh, Jami, Viswa, 
Sadhya, Marutvati, Vasu, Muhurta and 
Sankalpa were the names of Dharma’s 
wives; now hear the names of their sons. 
(4) 

Uri tama AÀ A 
facia amirasa RATATA: & | 
Of Bhanu, in the first instance was 
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born Devarsabha and from the loins of 
Devarsabha, sprang up Indrasena. Even 
so, Vidyota was the son of Lamba and 
from the loins of Vidyota appeared the 
spirits presiding over the clouds. (5) 
HEU: Agee alee TA: 
yet giir arta: i aPeeriiswa «1 
Again, the son of Kakubh was Sankata 
and Sankata’s son was Kikata, from whom 
appeared the spirits presiding over the 
fortresses on earth. Similarly, Swarga was 
the son of Jami and from the loins of 
Swarga, appeared Nandi. (6) 
favagang fayarer aaa waar 
reat ToT MEAT sia AA: |S | 
The sons of Viswa were the Vigwedevas 
(a group of gods, ten in number); the 
learned speak of them as issueless. Again, 
the group of gods, called the Sadhyas, 
was born of Sadhya and Arthasiddhi was 
the name of their son. (7) 
maiya Wea Tea aa: | 
weet again vrs sft a fag:i 21 
Marutvan and Jayanta were born of 
Marutvati; of these, Jayanta was a 
part manifestation of Lord Vasudeva, 
Visnu; he is also known by the name of 
Upendra. (8) 


Welter am gaa wit 
aa wet uraa Ya RTL! e 1 
Again, a race of gods called the 
Mauhurtikas (the deities Presiding over the 
thirty Muhurtas each consisting of 48 minutes 
comprised in every twenty-four hours) was 
born of Muhirta. They actually dispense 
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to all living beings the fruit of their actions, 
appropriate to the division of time presided 


(9) 


over by each. 

TSCA Ug: HUA: Aas: BAA: | 
aae cat: peA ATT À TT! Rol 
Of Sankalpa, again, was born Sankalpa, 
the deity presiding over thoughts; and 
Kama, the god of love, has been declared 
to be the progeny of Sankalpa. The eight 
Vasus, another group of gods, are the 
sons of Vasu; now hear their names from 
me; (10) 
FT: Wont yasasa agfa: | 
gurenfira: usa AARNA: 1 221 
They are Drona, Prana, Dhruva, Arka, 
Agni, Dosa, Vasu and Vibhavasu. And of 
Abhimati, the wife of Drona, were born 
Harsa, Soka, Bhaya and others (the deities 
presiding over the emotions of joy, grief, 
fear and so on). (11) 

meha wat ae og: asta: | 
gaa m enforega afam: ge ee! 
Urjaswati was the name of the wife of 
Prana; and Saha, Ayu and Purojava, were 
his sons. And Dhruva’s wife, Dharani, bore 
the deities presiding over the various cities 
and towns. (12) 

HHS aT rat yaretaiga: Ga: | 
amutat aAa gat ARTEA: 1221 
Vasana, the deity presiding over latent 
desires was the name of the wife of Arka 
and Tarsa, the deity presiding over excessive 
longing, and others are known to be his 
sons. Similarly, Dhara is the name of the 
wife of Vasu named Agni and Dravinaka 
and others are his sons. (13) 


weave aitargar à fagmarcaet: | 
aet ydig: forget Rt: Hel g% 
Skanda, the god Kārtikeya, was the son 
of Krttikā, the other wife of Agni; while the 
gods Visakha and others sprang up from 
the loins of Skanda. The son of Dosa through 
Sarvari, the deity presiding over nights, was 
known by the name of Sigumara, the deity 
presiding over the stellar sphere, already 
described in Book V as resembling a dolphin 
in shape, a scintillation of Sri Hari. (14) 
mA gat favaantssedtata: | 
at arag As g fay E HAT: FAT: 1 24 | 
Viśwakarmā, the architect of the gods, 
the husband of Akrti, was the son of Vasu 
through Angirasi, a daughter of the sage 
Angira. From the loins of Viswakarma 
appeared Caksusa, the sixth Manu; the 
group of gods called the Viswedevas and 
the Sadhyas are the sons of Caksusa 
Manu. (15) 
amd aye ATA 
qasa yA aa mA ari! G 
Usa, the wife of Vibhāvasu, gave birth 
to three sons, Vyusta, Rocis and Atapa 
From the loins of Atapa sprang up 
Paficayama’*, the deity presiding over the 
daytime, because of whom all living 
beings remain awake and engaged in their 
activities. (16) 
aera yaar a wavs RIFET: | 
ts wet ota ara sit gureAfu: | 291 
admi gÀ aA 
EA Udawraret AT ATA: 124 
Again, Sarupa, the first wife of Bhata, 
brought forth the Rudras, a class of gods 


* The deity presiding over the daytime is called Paficayama because the period of time presided 
over by him consists on an average of five Yamas or fifteen hours including Pratyusa and Pradosa, tne 
morning and evening hours, leaving only three Yamas or nine hours for the night which is, therefore, call 


Triyama. 
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presiding over destruction in crores. Of 
these, Raivata, Aja, Bhava, Bhima, Vama, 
Ugra, Vrsakapi, Ajaikapat, Ahirbudhnya, 
Bahurupa and Mahan were the foremost. 
And the terrible attendants of Rudra, 
appearing in the aforesaid eleven principal 
forms, viz., the Pretas (spirits) and 
Vinayakas, a class of evil-minded demigods, 
were distinct from the Rudras, being born 
of the other wife of Bhita. (17-18) 
wN: tae wei fian 
amii Se pA mA aitiees 
Again, the wife of Angira, a lord of 
created beings, Swadha by name, 
accepted the manes for her sons; while 
his other wife, Sati, adopted Atharvaveda, 
the fourth Veda, henceforth known by the 
name of Atharvangirasa, as her son. (19) 
amaA wratar gaT 
imma deft a a TL R01 
Krśāśwa begot a son named 
Dhūmrakeśa through his first wife Arci, and 
four more sons, viz., Vedaśirā, Devala, 
Vayuna and Manu through his second wife, 
Dhisana. (20) 
meka fara cag: uagt afta a 
Wag Uae aa MAAARI 
Vinata, Kadri, Patarigi and Yamini were 
the four other wives of the sage Kasyapa, 
who was also known as Tarksya because 
of his father, the sage Marici, who bore 
the title of Trksa. Of these, Patangi gave 


birth to birds, while Yamini brought forth 
Moths. (21) 


qma wes were aaa! 
wary a gaia: RI 


Vinata, also called Suparna, bore 


Garuda, who carries on his back Bhagavan 
Visnu, the Lord of sacrifices, Himself as 
well as Aruna, who is thighless', the 
charioteer of the sun-god; while Kadrū 
brought forth the numerous varieties of 
Nagas, serpent-demons. (22) 
fread aaam: were UT 
aU ASTM a EA: | 23 | 
Again, the deities presiding over the 
twenty-seven lunar mansions, Krttika? and 
So on, are the wives of Soma, the moon- 
god, O Pariksit (a scion of Bharata)! 
Plagued with the devilish disease of 
consumption due to the curse of Daksa, 
who got enraged with his son-in-law 
because of his partiality and excessive 
fondness for one of his twenty-seven wives, 
viz., Rohini, and consequent neglect of 
others; however, the moon-god got no 
issue by any of them. (23) 
q: Ware i a: Het AY À feat: | 
Sy aT citar Agu ego a 2x 
aa my aaga A 
affad: caret ae ara Fer! 2y 1 
qA: meam am ahs: m fafa: 1 
fataterron eA Fa: ATATAAT: 1 26 | 
Propitiating Daksa again, Soma 
secured from him the boon of regaining 
the digits of light, intercepted from the 
lunar orb during the waning (dark) fortnight, 
but no issues even then. Now hear the 
auspicious names of Kasyapa’s wives, the 
mothers of all species of living beings, 
by whom the whole of this universe was 
brought forth, viz., Aditi, Diti, Danu, Kastha, 
Arista, Surasa, Ila, Muni, Krodhavaga, 
Tamra, Surabhi, Sarama and Timi. Of the 


1. The tradition goes that the egg that bore Aruna was broken before time and hence Aruna was 


in an undeveloped condition without his lower limbs. 


2. For the names of the lunar mansions vide foot-note below V.xxii. II. 
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last-named, Timi, were born the numerous 
species of acquatic creatures; while wild 
animals, the tiger etc., are the offspring of 
Sarama. (24—26) 


mA à art arm ya! 
amam: Aae A TOTT: IROI 
Of Surabhi were born the buffaloes, 
the bovine race and whatever other 
ruminant beasts with cloven hoofs there 
are, O king! of Tāmrā, were born the 
hawk, the vulture and other carnivorous 
birds; while the hosts of celestial nymphs 
were born of Muni. (27) 


Reptiles such as the snake, O king, 
Pariksit, are the progeny of Krodhavasa. 
From the womb of Ila appeared the whole 
vegetable kingdom; while the Raksasas 
(ogres) are the offspring of Surasa. (28) 
aterra treat: arrester ZITAT: | 
Gat iae wrens UT! RS I 

The Gandharvas, celestial musicians, 
are the progeny of Arista, and beasts with 
uncloven hoofs, such as the horse and the 
donkey, of Kastha. The sons of Danu 
number sixty-one; hear the names of the 
chief of them. (29) 


gaat fama faafafara are 1321 

They are Dwimūrdhā, Śambara, Arişta, 
Hayagriva, Vibhavasu, Ayomukha, 
Sankugira, Swarbhanu (Rahu), Kapila, 
Aruna, Puloma, Vrsaparva and Ekacakra, 
Anutapana, Dhūmrakeśa, Virūpākşa, 
Vipracitti and Durjaya. (30-31) 


aur: gat paga wats: fern 
grader mei aenfastgat seit az) 
Namuci, it is said, married Suprabha, 
the daughter of Swarbhanu; while the 
mighty Yayati,' son of Nahusa (a human 
king), wedded Sarmistha, the daughter of 
Vrsaparva. (32) 

ava ava MAFAO: | 
suerte aR AN alert AAT! B31 
Now hear the names of the four 
daughters of VaiSwanara (another son of 
Danu), who were all charming to look at, 
viz., Upadanavi, Hayasira, Puloma and 
Kalaka. (33) 

sami Roma: mai TT 
YAm aai a à ava q F: l3 

IAs aA HVAT erT: | 
Am: arereraryer A GERT: 134 | 

aà: enen aAA fag: fa i 
qmm mià Teer geag lS] 
Of these, Hiranyaksa? espoused 
Upadanavi; and Kratu, Hayasira, O Pariksit! 
And urged by Brahma, the creator, the 
glorious Kasyapa, a lord of created beings, 
married the other two daughters of 
Vaiśwānara, viz., Puloma and Kalaka. Of 
these, Puloma and Kalaka, were born sixty 
thousand Danavas, great grandsons of 
Danu, known as the Paulomas and 
Kalakeyas, who distinguished themselves 
in battle. When in heaven on a friendly 
visit, your father's father, Arjuna, O Pariksit, 
slew them all single-handed in order to 
please Indra, the lord of paradise, inasmuch 
as they wrecked his sacrificial performances. 
(34—36) 

faafafa: fiai yi Aaa 
wees had ma a sT: 3Y! 


1. Vide Discourse xvili of Book VIII. 


2. The story of Hiranyaksa has already been told at length in Discourses xvii-xix of Book mi. 
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Vipracitti begot through his wife, Sirhhika, 
a hundred and one sons, the eldest of 
whom was Rahu, who, along with his 
hundred brothers, attained through divine 
grace to the position of a Graha, the deity 
presiding over a planet, the other hundred 
being called, the Ketus. (37) 
aam: aa aÙ ARANT: 1 
a ma a: aian fay: 1 31 
Now from this point onward hear 
from me in order of sequence an account 
of the race that proceeded from Aditi, in 
which the almighty Lord Narayana Himself 
appeared by manifesting a part of His 
own Being in the form of the divine Dwarf. 
(38) 
Raami yet eea afar ert: 
oat faetrat aeutt fia: yeh SEFT: 1 321 
Vivaswan, Aryama, Pusa, Twasta, 
Savita, Bhaga, Dhata, Vidhata, Varuna, 
Mitra, Sakra (Indra) and Vamana, who 
took colossal strides after assuming a cosmic 
form, these are the twelve sons of Aditi, 
who preside over the sun one after another 
month by month. (39) 
Bama: mgd dara À mA 
Agi a mam i a aft am 
Ha qa agar mÀ gÀ fawo 
The highly blessed Sarhjñā, a wife of 
Vivaswān, brought forth Śrāddhadeva, who 
rose to be the Manu during the present 
Manvantara, and a son and daughter, born 
as twins, viz., the god Yama, the god of 
Punishment, and Yami, the deity presiding 
Over the holy river Yamuna. Then appearing 
as (assuming the form of) a mare on 
earth, the same celestial lady gave birth to 
the twin born Agwinikumaras, the celestial 
physicians. (40) 


Brat miyat ay maf a wy aa: 
wat a aad aa aa dat uf xe 
His other wife, Chaya, who was no 
other than a shadow of Sarhjfia, got through 
her husband a couple of sons, named 
Sanaigcara, the deity presiding over the 
Planet Saturn, and Savarni, another 
Prospective Manu, as well as a daughter, 
Tapati by name, who indeed chose king 
Sarhvarana for her husband. (41) 
adao argent ust aAA: HAT: | 
aa a art Atem ART ¥2 | 
Aryama’s wife was Matrka and their 
sons were called the Carsanis, because 
they were full of wisdom. It was after them 
(as endowed with a special aptitude for 
self-examination) that the human species 
was evolved by Brahma, the creator. (42) 
qma: eA asa, TI 
AA a pii sera fagaga: 1x31 
Pusa, the third son of Aditi, who had 
his teeth broken of yore because he had 
shown his teeth and laughed at Rudra 
seeing him angry at Daksa (vide IV. v. 21) 
and consequently lived on flour (vide IV. 
vii. 4), remained without issue. (43) 


esa wat Ta AT A RART 
dhami faaea Mia xvi 
A girl, Racanā by name, who was a 
younger sister of the Daityas, the sons of 
Diti, (whose account will follow in Discourse 
xviii below), became the wife of Twasta. Of 
the aforesaid couple, were born two sons, 
Sanniveśa and the powerful Viśwarūpa. (44) 
i afat ym: aei faam 
fanaa Ream Ess TA wy! 
The hosts of gods unanimously chose 
Viśwarūpa for their preceptor even though 
he was a nephew (sister's son) of their 
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sworn enemies, the Daityas, inasmuch as 
they had been deserted by their own teacher, 


the sage Brhaspati, son of Angira, who 
was insulted by them. (45) 


sft MAEA FeO IRA GRI TERRÀ STS ETA: G | 


Thus ends the sixth discourse, in Book Six of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


Stet VCH Seared: 
Discourse VII 


Deserted by the sage Brhaspati, the god choose 
Viswarupa for their preceptor 


whara 

FA Sat: Ra arain: AT: | 
aaa maon ÙI R | 

The king, Pariksit, said : For what 
reason were the gods forsaken by their 
own preceptor, the sage Brhaspati? Kindly 
tell me, O glorious sage, the transgression 
made by the disciples with respect to their 
preceptor, which brought matters to such 
a pass. (1) 


RJE TAT 
mnai e gaara: \ 
mafai mAh Rra 2 | 
taara màya maama RfE: | 
12 

Aemme aat: aati: | 
Peet ara AAA AT! E | 

mim amenar TA: | 
TASAA 4 | 

qevart: meya RRI: | 
Amma: AA aA T & | 


Sri Śuka replied : Indra, who had 
transgressed the path, frequented by the 
virtuous, through arrogance caused by the 
lordship of the three worlds, O king, Pariksit, 
was one day seated on the throne in his 


court, surrounded by the Maruts, the forty- 
nine wind-gods, the eight Vasus, the eleven 
Rudras, the other Adityas, sons of Aditi, the 
classes of gods known as the Rbhus, the 
Viśwedevas and the Sadhyas, as well as 
by the twin-born Aswinikumaras, the 
celestial physicians. The great Maghava 
(another name of Indra) was being waited 
upon and extolled. O Pariksit (a descendant 
of Bharata), by the Siddhas, Caranas, 
Gandharvas, sages, who were great 
expositors of the Vedas, as well as by the 
Vidyadharas, celestial artistes and Apsaras 
(celestial nymphs), Kinnaras (another class 
of celestial musicians), birds and Nagas, 
serpent-demons, and his praises were being 
sweetly sung. Duly provided with a white 
royal umbrella, charming as the orb of the 
moon, and other insignia of supreme royalty 
such as chowries and fans, he shone most 
splendid with his spouse Saci, the daughter 


of Puloma, who shared the throne with him. 
(2—6) 


Dis. 7 


«BOOK SIX + 


743 


ad frie wea RARE: wy: 
art aye ant fagry nafa e 1 
When, as would appear from the 
following account, he did not welcome by 
rising from his throne, offering a seat and 
other appropriate honours the chief preceptor 
of all the gods including himself, Brhaspati, 
the foremost of sages, adored alike by the 
gods as well as the demons, as he came 
in, nay, (when) Indra did not stir from his 
seat even on seeing the sage actually 
present in the court, the enlightened sage, 
a worthy son of Angira, went out of the 
court at once and quietly returned to his 
own residence, though powerful enough to 
correct his disciple, fully aware of the 
aberration brought about by pride of 
affluence and power. (7—9) 
waa waa ea: | 
Tea «Weal AMATI! 201 
that very moment the 
disrespect shown by him towards his 
Preceptor, Indra himself spontaneously 
reproached his own self in the court in the 
following words: (10) 


aà aa mg qd À wafa 
amà e: welt PFT: 
“Oh, my conduct has been deplorably 
unrighteous in that the preceptor was 
slighted in open court by me, a creature of 
poor wits indeed and maddened by power 
and opulence. (11) 
A qA ued aai afareanf 
ameg art Asa AAF: I RI 
“What prudent person will covet the 
fortune even of the lord of paradise, by 
which |, the ruler of the gods, who are 
Predominantly Sattvika by nature, have 
been dragged into the slough of egotism, 
a demoniac propensity! (12) 


Realizing 


4 ured aomh 4 aoa 
warea ati a a ut fag: 231 
“They do not know the highest standard 
of morality who declare that one occupying 
the throne of a suzerain lord should not rise 
from one’s seat to receive anybody. (13) 
at umi anf gA: 
a mAT À AAA gai ex! 
“They that believe the words of the 
aforesaid misleading guides who 
undoubtedly themselves fall down into the 
dark regions of hell surely sink (into the 
abysmal depths of hell like those embarking 
on a ship of rock. (14) 
amenna erT fr 
varetreal Frets: yit anv TEFL! Bk 1 
“Guilelessly touching his feet with my 
head, therefore, | shall presently propitiate 
the kind-hearted Brahmana, the preceptor 
of all the gods, who is endowed with 
fathomless intelligence.” (15) 
Wa farce wart wary Jer! 
gematetitsget MARATEA | RA | 
While Indra was pondering thus (even 
at the court), the all-wise Brhaspati, who 
knew what was going on in Indra’s mind 
as well as what was in store for him, 
disappeared from his house by dint of his 
extraordinary Yogic power. (16) 
qatina: Hat weary, Tar, RTE 
carry fier att: et MATAT: | 2191 
Getting no clue to the whereabouts of 
his preceptor, though looking for him all 
round, the glorious Indra reflected by force 
of reason how to get the better of his 
powerful enemies, the demon hosts, in the 
absence of a wise counsellor, but felt no 
peace of mind, though united with (closely 
and devotedly followed by) the gods. (17) 
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Tagida: wd sifieigrrd HT in spite of your being rich and powerful, 
fam wegen agiia amaa: 24 1 | O gods! (22) 


As soon as they heard of it (the 
weakness of Indra) the haughty demons 
all took up arms and made preparations 
for war against the gods, following the 
advice of the sage Sukracarya, their wise 
preceptor. (18) 
tageqitaiftiargieara: | 
WENT mM WY: We TARAR: IRI 

With their foremost limbs (heads), 
thighs and arms torn asunder by the sharp- 
pointed arrows discharged by the demons, 
the gods, led by Indra, approached Brahma, 
the creator, for protection, their heads bent 
low with humiliation. (19) 
mamaka ated WaT ST: | 
wu War ta sara Utara! zo! 

Seeing them afflicted on all sides in 
this way, the glorious and birthless god 
Brahma, the self-born, was moved with 


supreme compassion and spoke 
comfortingly as follows: (20) 
aeara 


aà FA ASST BUF a: pd Fed! 
ak mai qadama 221 
Brahmā said : Alas! your conduct has 
really been most unwelcome, O jewels 
among gods, in that, proud of power and 
pelf, you did not welcome a Brāhmaņa 
who had not only disciplined his self but 
who had also realized his identity with 
Brahma, the Absolute! (21) 
Taa wet a: NA: | 
waiting: erate: MSM a ALT: | B21 
It was the fruit of that misbehaviour on 
your part that you suffered defeat at the 
hands of others the demons, who are your 
sworn enemies and had grown very weak 


mAT feri unà apart: 1231 


O Indra, look at your enemies, who 
had once grown extremely weak because 
of the disrespect shown by them to their 
preceptor, Sukracarya, but who have now 
gained in strength again by propitiating the 
sage Kavya (Sukracarya) through their 
devotion. Nay, devoted as they are to 
Sukra, a scion of the celebrated sage 
Bhrgu, they may one day take possession 
of even my abode, Brahmaloka! (23) 


Treasuring the precepts of the Bhrgus, 
Sukracarya and others, as their only wealth 
and their secrets being impenetrable, they 
hold the dominion of heaven as of no 
account (easy to acquire). As a matter of 
fact, no evil can ever befall the kings who 
look upon the Brahmanas, Lord Visnu, the 
Protector of cows, and the cows as their 
masters, i.e., Protectors. (24) 


anasa a fared at 
ak gima FRAI 
Therefore, immediately resort for 


protection to Viśwarūpa son of the god 
Twasta a Brahmana given to austerities 
and self-controlled. Treated with respect by 
you, he will surely accomplish your ends 
provided, of course, you tolerate what he 
does, i.e., his partiality towards the demons, 
with whom he is connected by blood on the 
maternal side (vide, VI. vi. 44). (25) 
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Rye IIA 
a aa Us aaron aaa: | 
afi ayaa RaT 261 


Śri Suka continued : Thus spoken to 
by Brahma the creator, and relieved of 
their anxiety, O king, the gods approached 
Viswarupa, son of Twasta, the seer, and, 
embracing him as a younger kinsman, 
spoke as follows: (26) 

ea Fy: 
ad asa: Uren arent wang ÀI 
am: TATE AT agoi ama: | Wet 

The gods said : We have called at 
your hermitage as unexpected visitors 
deserving your kind attention; may all be 
well with you. Now be pleased, dear son, 
to fulfil the timely wishes of your uncles 
(ourselves). (27) 


ymi fe wer ent: ag wary 
aft aai wer fas aerator ec 
Indeed, service of parents is the high- 
est duty of virtuous sons, even of those 
that have been blessed with sons. O holy 
Brahmana, much more of celibates. (28) 
ararat aero aft: fiat afd: WTA: | 
ure maia arama, ART: 1 2e 1 
A preceptor, who invests one with the 
Sacred thread and teaches the Vedas, is 
Veda incarnate; a father (or uncle) is an 
image of Brahma (the lord of creation); a 
brother is an effigy of Indra, the chief of 
the gods; and a mother is a direct incarnation 
of the goddess Earth. (29) 
wart viet gee: rar 
amma ata: ads AIST: 1 301 
A sister is an embodiment of 
tenderness; an unexpected visitor is the 
very incarnation of virtue; a guest is an 
incarnation of the sacred fire and all living 


beings are embodiments of the supreme 
Self, Lord Visnu. (30) 
were agoma urea 
arated m deft 821 
Therefore, getting rid, by virtue of your 
asceticism, of the affliction of your parents 
in the shape of their discomfiture at the 
hands of their enemies, O dear child, you 
ought to do our bidding. (31) 
qi Amai afars arent TEA! 
aos fase: woes Arar! 321 
We choose you, a _ Brahmana 
established in identity with Brahma and 
therefore, worthy of adoration for all, as 
our preceptor, so that we may easily and 
fully conquer our enemies through your 
spiritual glory. (32) 
a mai way Eliten pikacu | 
SANAAA A TEL TA PST RRT 33 1 
Indeed, as a means of accomplishing 
one’s ends, the wise do not condemn the 
act of bowing at the feet of the younger. 
Setting aside the knowledge of the Vedas, 
O holy Brahmana, mere age is no criterion 
of seniority. (33) 
afra 
anata: aot: MARA vera: | 
u faganceante Wa: yA TTI 3% | 
The sage, Sri Suka, went on : Thus 
importuned by the hosts of gods to accept 
the office of their priest, the said Viśwarūpa, 
who was a great ascetic, felt delighted and 
replied to them in soft words as follows : 


(34) 
faraey Sart 
fanfet = enivitetstaract wit 
wai q aÀ Are 


Warereate ahaa: a wa i math 1341 
Viśwarūpa said : Priesthood has been 


746 


+ SRIMAD BHAGAVATA « 


[Dis. 7 


condemned by the virtuous as involving 
the loss of the spiritual glory investing a 
Brahmana. Yet, how shall a person like 
me, O masters, venture to turn down the 
solicitation of guardians of the spheres 
like you, by whom he deserves to be 
commanded; for obedience alone is declared 
in the scriptures as conducive to his good. 

(35) 


Sila (gleaning grains left in a field after 
reaping the harvest) and Ufichana (picking 
up grains lying scattered in a market-place 
after the piles have been removed from 
there) are the only wealth* of the destitute 
Brahmanas. All acts, such as pouring 
oblations into the sacred fire and feeding 
an unexpected visitor, appropriate to noble 
souls being accomplished in this household 
life by me with the aforesaid means, how 
shall | take, O suzerain lords, to the 
reproachable vocation of a priest, with 
which a fool alone remains pleased. (36) 
vata + uftaat ete: wid fraa 
uai wit ad miya aerial 

Yet | dare not decline what is earnestly 
asked for by you, my elders, which is of 
no account. On the other hand, | shall 


presently accomplish all that you have 
solicited, even at the sacrifice of my life 
and my highest interests. (37) 
gE sara 
aa ua uaga ayami mera: | 
AA gaah oor WÈT) 3 
Sri Suka resumed: Having thus 
promised them, the gods, Viswarupa, 
who was a great ascetic, discharged, as 
requested, the role of a priest with supreme 
diligence. (38) 
agai fart gadyen fara 
aaa orn ferent fay: 131 
Viśwarūpa, who wielded extraordinary 
power by virtue of the Lord’s grace, 
snatched, by means of a prayer addressed 
to Lord Visnu in the form of what is known 
as the Narayana-Kavaca (and stands 
incorporated in Discourse Viii below), the 
fortune of the Asuras (the enemies of the 
gods) though protected by means of the 
prayer taught by Usana (Sukracarya) and 
restored it to the great Indra, the lord of 
paradise. (39) 
aa Ta: maA Agfa: | 
ai we a Wea faaea sare: xo! 
The said Viśwarūpa, noble-minded as 
he was, taught the great Indra the above- 
mentioned prayer, protected by which that 
mighty god with a thousand eyes was able 
to conquer the demon hosts. (40) 


aft Ararat AIÀ WME GRT TSH) AAAS ATA: 11 9 II 


Thus ends the seventh discourse, in Book Six of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


re 


* Sila and Ufichana have been glorified in our scriptures as the best means of livelihood for a 


Brahmana. 
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SIA HTS ART: 
Discourse VIII 


The text of the holy Narayana-Kavaca (a prayer invoking the 
protection of Lord Narayana) taught to Indra 


aiara 

a Ta: ENA: REA RANET 
mea aAa RARA fer) 21 
miee ad TANAR I 
assa: A A TASÀ 2 1 

The king, Pariksit, submitted : O divine 
sage, teach me that prayer, serving as a 
protective armour against all evils and 
invoking the succour of Lord Narayana, hence 
spoken of as identical with Him, there being 
perfect identity between God and the means 
of realizing Him, protected by which Indra, 
who is endowed with a thousand eyes, 
thoroughly and entirely subdued as though 
in sport the enemy's troops along with their 
Mounts and enjoyed the fortune of all the 
three worlds—heaven, earth and the 
intermediate region; and further tell me how, 
Protected by that armour, he was able to 


conquer the enemies who came to take his 
life on the field of battle. (1-2) 


Wye IIA 
ot: Rre | WaT SA 
mame ante RRE: J 31 
Śri Śuka replied : Appointed as a 
priest, Viswarupa (son of Twasta) taught 
the Kavaca, prayer serving as a protection, 
named after Lord Narayana, to the great 
Indra, who had inquired about it. Listen to it 
With undivided attention on this occasion.(3) 
fras art 
deini wofaa See: | 
Praga wana aad: fa) ¥ | 


Viśwarūpa began : In the face of 
danger, a devotee who has finished his 
bath and other purificatory rites, such as 
Sandhya, should wash his hands and feet, 
thrice, sip a little water with the Lord’s 
names KeSava, Narayana and Madhava 
on his lips and, thus purified, squat on a 
proper seat with his face turned towards 
the north and wearing a ring of the sacred 
KuSa grass on the ring finger of each 
hand. And after silently performing what is 
known as the Nyasa, consecration or 
Spiritualization of the various members of 
his body and hands with the two Mantras 
(sacred formulas mentioned hereafter), he 
should arm himself with the protective 
covering in the shape of the following 
Prayer sacred to Lord Narayana. To 
commence the rite of Nyasa or consecration, 
he should first of all mentally locate the 
syllables of the eight-syllabled Mantra 
“OM Namo Narayanaya” OM and so on in 
order of sequence in his feet, knee-joints, 
thighs, belly, region of the heart, chest, 
mouth and crown of the head (thus 
identifying his body with the Mantra and 
thereby spiritualizing it and making it fit for 
putting on the divine armour), or even in 
the reverse order (known as the Sarhhara- 
Nyasa, as opposed to the Utpatti-Nydsa, 


placing the syllables ‘YA’ and so on followed 
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by an Anuswara or nasal sound represented 
by the letter ‘m’ in his head, mouth etc.). 
(4—6) 
are da: gate gma 
markama e 101 
Thereafter he should perform the 
Karanyāsa, consecration or spiritualization 
of the parts of both his hands with the 
twelve-syllabled Mantra ‘OM Namo 
Bhagavate Vasudevaya’, locating the 
syllables beginning with OM and ending 
with ‘YA’ in his eight fingers and upper and 
lower thumb-joints. (7) 
saya gi amg yer 
wart g Yared urea ran AFAL ¢ | 
Thirdly, he should place the first syllable 
‘OM’ of the following Mantra “OM Visnave 
Namah” in his heart, then ‘Vi’, the first 
letter of the second syllable, in the crown 
of his head, and ‘S’, the second letter of 
the same syllable in the middle of his eye- 
brows, and the third syllable ‘Na’ in the 
Sikhan, the tuft of hair more or less in the 
rear of the crown. (8) 
tat Airdate wda 
maaya qag JA: N 
aami pei aq ndia faa 
3 fara 7H fA Ro l 
He should mentally unite identify the 
fourth syllable ‘Ve’ with his eyes and the 
fifth syllable ‘Na’ with all the joints of his 
body. Then putting the last syllable ‘Ma’ 
followed by a Visarga (a distinct hard 
aspiration, represented by the letter ‘h’) 
and the interjection ‘Phat’ to the use of 
driving away evil spirits, he should assign 
it to all the ten directions in order to block 
them against the inroads of evil spirits and 
demons etc., repeating the formula “Mah 
Astraya Phat” and snapping the thumb 


and the middle finger together successively 
in each direction sought to be so blocked. 
In this way, the wise devotee becomes a 
very embodiment, as it were, of the Mantra. 

(9-10) 


He should then visualize himself as 
one with the Supreme Self, possessed of 
six divine attributes, viz., power, virtue, 
fame, affluence, wisdom and aversion to 
the pleasures of sense, each in its fullest 
measure, the object of his meditation, 
manifested in the form of learning, glory 
and asceticism, and repeat the following 
prayer : (11) 
a fess ndai 

amga: g I 


MA GASESTE: | 2 | 

“May Sri Hari, denoted by the mystical 
syllable OM, afford me protection on all 
sides as well as from all dangers, Sri Hari, 
who has His lotus-feet placed on the back 
of Garuda (the king of the birds), nay, who 
wields in His eight arms (hands) a conch, 
discus (lit, that which is provided with a 
number of spokes), shield, sword, mace, 
arrow, bow and noose and who is naturally 
possessed of the eight mystic powers, the 
faculty of assuming an atomic form and so 
(12) 


Appearing in the form of the divine 
Fish, may He protect me in water from the 
various species of aquatic creatures, 
representing the noose of Varuna, the god 
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of water. May He, who appeared of His 
own will in the form of a religious student, 
dwarfish in stature, guard me on land; and 
may the same Lord, appearing in His cosmic 
form as Trivikrama, He who measured the 
entire universe in less than three paces, 
guard me in the air. (13) 


mrii sger: \ 
RA aguia mai: 1 ex) 


May the almighty Lord Nrsirnha, who 
appeared in a queer form, half man and 
half lion, the Slayer of Hiranyakagipu, the 
leader of the demon hosts, protect me in 
Places full of danger, such as a forest, 
infested with wild beasts etc., and the 
fore-front of a battle Lord Nrsirnha at whose 
tremendous peals of laughter, when He 
raised them, the quarters violently echoed 
and embryos were discharged from the 
wombs of Asura women. (14) 


misipa favaret 
AMAA SATS SATS | 244 1 
May the celebrated divine Boar, in 
whose sacred person the various 
Sacrifices stand represented, and who lifted 
up the earth on His tusk, protect me on 
the road, May Rama, Lord Parasurama, 
guard up on mountain-peaks and may 
Sri Rama (the elder brother of Bharata), 


accompanied by His still younger brother, 
Laksmana, protect us when we are away 
from home. (15) 


memea, aT- 
m: g A A 
qma ANA: 
TÀN: PA: miT Ve | 
May the divine sage Narayana keep 
me aloof from violent religious practices 
such as the employment of spells for 
malevolent purposes and all sins of omission; 
and the sage Nara, from pride. May Datta, 
Lord Dattatreya, the Master of Yoga, guard 
me against the risk of abandoning the 
Practice of Yoga and may Lord Kapila, the 
Lord of Prakrti, consisting of the three 
Gunas, save me from the bondage of 


actions prompted by the aforesaid three 
Gunas. (16) 


PAPA Sa Pma- 
gaat at u eater 
Raft: 


z Yeri, 
qi aiai frees ee! 
May the divine sage, Sanatkumāra, 
guard me against the shafts of Love; Lord 
Hayagriva (having the head of a horse), 
from the sin of neglecting (omitting to 
salute) the images of gods, met with on 
the way; Nārada, the foremost of celestial 
sages, against drawbacks in the worship 
of the Deity in the shape of the thirty-two 
transgressions* enumerated in the works 
on Devotion; and may Śrī Hari, manifested 


* The thirty-two transgressions to which a worshipper of the Deity is liable are as follows: (1) To ride 
into the premises sacred to a deity or to enter a place of worship even with wooden sandals under one's 
feet; (2) failure to celebrate or attend, when invited, sacred festivals such as the Rathayatra (conducting 
the Deity in a festive procession on a chariot on the day appointed for the same). Janmastami (the 
Birthday of Lord Sri Krsna) and so on; (3) failure to salute an image of the Deity after beholding it; (4) to 
visit a temple in an impure state; (5) to salute the Deity by raising only one hand; (6) to go on walking 
found the Lord without pausing a while before Him after every full round, or merely walking round in front 
Of the Lord; (7) to squat with one’s legs stretched in front of the Deity; (8) fo squat with ones ad up 
and encircled by one's arms before the Deity; (9) to lie down before the Lord; (10) to dine before the Deity; 
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as the divine Tortoise, keep me away from 
every description of hell. (17) 


May Lord Dhanwantari guard me against 
unwholesome diet and Lord Rsabhadeva, 
whose mind is perfectly subdued, from the 
fear of the pairs of opposites. Again, may 
Lord Yajña save me from public scandal; 
Lord Balarama, the elder Brother of Sri 
Krsna, from death at the hands of a human 
being and Sesa, the lord of serpents, from 
the clutches of the class of serpents known 


as the KrodhavaSas. (18) 
Fues Tae, 
FSR marena, WTI 
mih: Gel: ATTA, WT, 
aataaratreparaan: 1291 


May Lord Dwaipāyana, the divine sage 
Vedavyasa, so-called because He was born 
in an island, guard me against ignorance 
and Lord Buddha, against heretical creeds 
and neglect of duties. And may Lord Kalki, 
who assumed that glorious manifestation 
for the preservation of righteousness protect 
me from the impurities of the Kali age, the 
refuse (dirtiest period) of time. (19) 
m erat wea A, 

Whe amagana; | 


mwa: wa saan- 
taa Aapa: | 20) 
May Lord Keśava, the Supreme 
Deity, the Ruler of even Brahmā and Śiva, 
protect me with His mace in the morning 
(the first of the six divisions of the day, 
each consisting of two hours); Śri Krsna, 
the Protector of cows, who holds a 
flute in His hand, through the Sañgava 
hours (the second part of the day); Lord 
Narayana, who has His abode in water 
and who weild an uplifted javelin, in the 
forenoon and the all-pervading, Lord Visnu, 
carrying Sudarsana (the chief of all discuses) 
in His hand, at midday. (20) 


Sates, meerrerat 
art fremarad Arerat A 
aa Mar mh 
foia wentsad TATH: 1 221 
May Lord Madhusudana (the Slayer of 
the demon Madhu), who wields a terrible 
bow, protect me in the afternoon and Lord 
Madhava, the Spouse of Goddess Laksmi, 
manifested in three glorious forms (Brahma, 
Visnu and Siva), at dusk. May Lord Hrsikesa 
guard me in the first part of the night, and 
Lord Padmanabha, who has a lotus spring 
from His navel, alone, during the second 
part (till midnight) as well as at midnight, 
during the third part. (21) 
saarra $: 
waa fifa sree: | 


(11) to tell a lie before the Deity; (12) to speak loudly before the Deity; (13) to talk with another before 
the Deity; (14) to exclaim in front of the Lord; (15) to quarrel in front of the Deity; (16) to torment another 
before the Lord; (17) to bless another before the Deity; (18) to speak harsh words to another before the 
Deity; (19) to cover oneself all over with a blanket before the Deity; (20) to revile another before the Deity: 
(21) to extol another before the Deity; (22) to utter indecent words before the Deity; (23) to fast before 
the Deity; (24) to worship the Lord with ordinary materials even when one can afford to offer Him more 
valuable articles; (25) to eat or drink anything that has not been offered to the Deity; (26) failure to offer 


to the Lord a fruit peculiar to the season before giving it to anyone else; (27) to offer some 


fruit or 


vegetable with its front part removed from it for being cooked as food for the use of the Deity: (28) t0 3 
with one's back over against the Deity; (29) to salute anyone else before the Deity; (30) failure to gree 
one's preceptor, enquire after his health and extol him; (31) to indulge in self-praise and (32) to revile any 


Deity whatsoever. 
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aAA = ward 
farà aa egf: 1 221 
May the Lord bearing the mark of 
Srivatsa (a white curl of hair representing 
the foot-print of the sage Bhrgu) on His 
chest, protect me in the latter, fourth, part 
of the night; Lord Janardana who is 
supplicated by men, carrying a sword in 
His hand, at the close, during the fifth part, 
of the night; Damodara, Lord Sri Krsna as 
bound at the waist with a string to a 
wooden mortar used for threshing paddy 
etc., by mother Yasoda as a punishment 
for His childish pranks, at dawn and Lord 
Visweswara, the Ruler of the universe, 
manifested as the Time-Spirit or Death, 
during both twilights, Morning and evening. 


(22) 


wh rameter 
Wad m wT 
Taa qaa 
met AM mA gN: 33 
Addressing Sudarśana, a divine 
attendant of Lord Visnu, who, when 
commanded by Him, assumes the form of 
a discus and is employed by Him in 
destroying His adversaries or the enemies 
of His devotees. Revolving all round, when 
hurled by the Lord in the form of a discus 
with a rim fierce as the fire raging at the 
time of universal dissolution, pray, completely 
burn, O mace, completely burn my enemy's 
host at once, even as fire helped by the 
wind consumes a pile of hay. (23) 
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Similarly, addressing the Lord's mace, 
Kaumodaki in living form, Beloved as You 
are of the invincible Lord, whose servant | 
am, and sending forth sparks whose impact 
is as deadly as that of a thunderbolt, O 
mace, pray, thoroughly crush, (O) completely 
pound the Kusmandas (a class of imps), 
Vainayakas (a class of malevolent demigods 
who are living obstacles to all noble and 
benevolent undertakings), Yaksas (a species 
of ghosts), Raksasas (ogres), Bhutas 
(ghosts) and Grahas (a class of evil demons 
who seize upon children); and pulverize, 
(O) crumble to dust, my adversaries. (24) 
a agema- 
ae aaa 

VTS FA y | 

Addressing the conch of Śri Krsna, 
named Paficajanya, blown by Sri Krsna 
and shaking the hearts of my foes with 
your terrific blast, O lord of conches, may 
You be pleased to drive away the 
Yatudhanas (ogres), Pramathas, a class 
of attendants of Lord Siva, evil spirits, 
Matrkas (female imps Posing as mothers), 
goblins, Brahmaraksasas* (the ghosts of 
Brahmanas who in their lifetime Carry away 
the wives of others and the Property of a 
Brahmana) and other evil-eyed spirits. (25) 


fear R MART g 

Directed by the Lord, O sharp-edged 
Nandaka, the foremost of all swords, may 
you be pleased to cut down, O mow down, 
my enemies' host. Pray, cover the eyes of 


7 Afi wean era a) À AA À afa TEA: 11 
Also cf. Manusmrti XII.60. (Yajfiavalkya-Smrti Ill. 212) 
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my wicked foes, O shield with a hundred 
moon-like buttons! and blind the eyes of 
the evil-eyed. (26) 


TA we THisyq Hepat Pa wa TI 
mi diet iisa waar 20 | 

aadA aana I 
Ward Had welt À a: AUTR: |? 
From whatever evil spirits, comets and 
even men, reptiles and other biting 
carnivorous animals, ghosts or even sins 
we have had fear, all these and whoever 
else have stood in the way of our welfare 
may go to complete destruction through 
the mere utterance of the infallible weapon 
of the Divine Name. (27-28) 

TÀ war, AAAS: WY; | 
Wapa facet: Aa: 12¢1 
May the glorious and mighty Garuda, 
who is extolled through hymns of the 
Sāmaveda, such as the Brhad and 
Rathantara, nay, who is Veda personified, 
and, even so, Viswaksena, one of the 
principal attendants of the Lord, protect 
me from all dangers with their very names. 


(29) 

watt giae T: 
gA A MERT: | Zo | 
May all the names and forms and 
weapons of Śrī Hari, and whoever carries 
Him on his back, protect us from all 
adversities and may the foremost of His 
attendants guard our intellect, Indriyas (the 
senses of perception as well as the organs 
of action), mind and life itself. (30) 

am fe ada aR: MA A 
HAMA A: Wa AY MIRT: 1321 
Even as, really speaking, it is the Lord 
alone who constitutes whatever there is 
with form and without form, may all our 
troubles come to an end as a corollary to 


this truth since this prayer too is inspireg 
by the Lord and must therefore turn out to 
be an accomplished fact. (31) 
adaa fanene: car 
YARAT emt F: ANTT | 32) 
wa wma add aA, aft) 
wd wa: ered: wear wet H: 33 
Nay, even as the Lord, though 
undifferentiated in the eyes, of those who 
have realized their identity with Him, Himself 
acquires by dint of His own Maya (creative 
energy) potencies of various kinds as well 
as forms and names, jewels and weapons, 
may the same omniscient and all-pervading 
Lord, Sri Hari, protect us on the strength 
of this very fact by all His manifestations 
at every place and time. (32-33) 
ag Ryda: aA- 
otatesrary, ania: | 
Weert rad wA 
TAAT MARRA: | 3% 1 
Finally, may Lord Narasimha, the divine 
Man-Lion, defend us in all the quarters as 
well as in the intervening corners, above 
and below and all round, inside as well as 
outside, dispelling the fear of all His people 
(devotees) by His roar and having eclipsed 
all luminaries by His own all-absorbing 
effulgence. (34) 
mamme Å ATAU! 
aee aa GRATTA 34! 
O Indra, this prayer, imbued with the 
spirit of Lord Nārāyaņa and affording 
protection even as an armour, has been 
duly taught to you. Protected by this, you 
will easily and completely conquer all the 
generals of the demon troops. (35) 
Wag aan d a ayaa aaa! 
WaT aT Hea Ber: ATTA fare | 26! 


Anyone whom the man wearing 
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(protected by) this armour may behold 
with his eyes or duly touch with his feet, 
is immediately and completely rid of all 
fear. (36) 
a gafa wa ae feet ema àA 
meea A aaay Alea! 39 | 
And no fear from a ruler, robbers, evil 
spirits and so on, nor from a tiger and 
other ferocious animals nor from any other 
quarter can ever seize the man who has 
his mind fixed on this sacred text (prayer). 


(37) 
gat faa qu cafe nR eran fee: | 
arena tag wet a eraa 

Of yore, a certain Brahmana, who was 
a scion of the sage Kusika and had his 
mind fixed on this sacred text, cast off his 
body in a desert through concentration of 
mind accompained by retention of breath. 

(38) 
weit = fear | werdufeiterers 
zat Rama: eid aa fier: 3 


TRS Wea AT A AAT %0 | 

Surrounded by ladies, Citraratha, the 
Chief of the Gandharvas once flew in his 
aerial car over the spot where the Brahmana 
had died and instantly fell down with his 
car, head downwards. Picking up the bones 


(of the deceased Brahmana) according to 
the advice of (the sages known as) the 
Valakhilyas (who apprised him of the 
wonderful efficacy of the Narayana-Kavaca 
and told him that it was impossible for him 
to proceed further unless and until the 
bones had been removed from there), he 
dropped them into the holy river Saraswati, 
which flew in an easterly direction close 
by, bathed in the sacred stream and then 
returned to his own abode, the realm of 
the Gandharvas, amazed over the incident. 
(39-40) 
AY Fara 

a Fe YUE wet a mata area: | 
amet yah qed adat wari ve 
Sri Suka continued : All beings (men) 
bow to him who listens to this prayer at an 
opportune moment when he is threatened 
with some danger and who fixes his mind 
on it; nay, he is rid of all fear. (41) 


ust emi fayans: | 
Scream aya afa Has xI 
Having learnt this prayer from 


Viśwarūpa, Indra, who performed a hundred 
sacrifices in his previous life, which entitled 
him to this rank, completely and decidedly 
conquered the demons in battle and enjoyed 
the sovereignty of all the three worlds, 
heaven, earth and the intermediate region. 

(42) 


WITTES MIERS EATA: NE 
Thus ends the eighth discourse, entitled “The text of the Narayana-Kavaca taught” 


in Book Six of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


— oe 
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aA HANSA: 
Discourse |X 


Indra slays Viśwarūpa; and routed by the demon Vrtra (the younger 
brother of Viśwarūpa), the gods call on the sage Dadhici 
at the instance of the Lord 


AJE IIA 

ware aranna forifa A sea 
Amdi gemaa m R | 

$ri Suka resumed : The said Viswarupa 
had three heads and the same number of 
mouths, O Pariksit (a descendant of 
Bharata), by one of which he drank the 
sap of the Soma plant (the common drink 
of the gods, usually offered in sacrifices), 
by another he drank spirituous liquor and 
by the third of which he ate food; so we 
have heard. (1) 
aa aféfe tat uni vagga: | 
wae aa feat ta: wus FI 2! 

Indeed, with great reverence he visibly 
and loudly proclaimed the oblations poured 
into the sacrificial fire as the share meant 
for the gods (sf, mà and so on), 
since the gods were his fathers, his father, 
Twasta, being one of them, O king! (2) 
a ya fe edt ont tem aia 
amsa i AAT: 3 I 

But he secretly offered a share of the 
sacrificial oblations to the demons as 
well, as he somehow) managed to convey 
the same to them even while pouring 
oblations into the sacred fire; for he had 
his sympathies with the Asuras because of 
the affection his mother, Racanā, bore to 
them. (3) 
aq ai wea miih R: 
aaa aca faaata EA ET E 1 


Coming to know of this behaviour on 
the part of Viśwarūpa, which amounted to 
an offence (breach of faith) against the 
gods, whom he thus deprived of their 
rightful share, and a religious fraud, and 
afraid of him lest he might bring about the 
destruction of the gods one day, Indra, the 
ruler of the gods, angrily cut off his heads 
with great expedition. (4) 
ariel qa rea fore aerate nT: | 
maag: grma aa a faa: 4 | 

The head by which he drank Soma 
turned out to be the bird, Kapiñjala, the 
francolin; that by which he drank wine 
became the Kalavinka, the common sparrow, 
and that by which he ate food was converted 
into the partridge. (5) 
meaa e AYA: | 
dat aed yar a faye 
yeragratiesavaqet aR: A | 

Indra accepted with joined palms the 
sin of having assassinated a Brahmana, 
even though he was powerful enough to 
ward it off. Remaining tainted with that sin 
for a year, Indra divided it at the end of a 
year into four parts and assigned them in 
equal-proportions to the earth, water, trees 
and women with a view to self-purification 
in the eyes of other beings. (6) 
qiii ose raged ÀN 
gii meea wa yt yevadi S l 

The earth accepted a quarter of the 
sin along with the boon, the explicit 
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assurance in return that a hollow dug into 
it would be filled by itself in due course. A 
barren soil, which is prohibited for all 
sacred rites, is vividly seen on earth as an 
external sign of the sin of killing a 
Brahmana. (7) 
T aA at gies 
i Aaen werent waved ¢ | 
The trees assimilated another quarter 
along with the boon (clear understanding) 
that their chopped off parts would grow 
again in due course by themselves. The 
sin of killing a Brahmana is clearly perceived 
in them in the form of gum, which should 
not, therefore, be eaten. (8) 
mama A wg: fara: 
me me wife uf weraa e | 
Young women took a third quarter of 
the sin with the boon of constant sexual 
urge (capacity for sexual union even during 
gestation). The sin is clearly perceived in 
them in the form of the menstrual discharge 
from month to month. Hence a woman 
is regarded as untouchable and unfit for 
sexual commerce during the period of 
menstruation. (9) 
Faas a r A) 
arg Ama ges aA ATL Ro | 
Water absorbed the fourth quarter of 
the impurity with the boon of an abundant 
supply of the material from springs etc. It 
is seen in the water in the form of bubbles 
and foam, which are, therefore, regarded 
as impure and unfit for consumption; anyone 
imbibing these imbibes the impurity*. (10) 
apma AA TA 
part fada mfat afè fag ee I 


Then Twasta whose son, Viśwarūpa, 
had been slain by Indra, poured oblations 
into the sacred fire by way of retaliation in 
order to procure a mortal enemy for Indra, 
with the following prayer: “O enemy of 
Indra, may you grow in power to an 
enormous degree and kill your mighty foe 
(Indra) without delay.” (11) 


warrantee feerat Aag: | 
pat sa Ceara amass AM RI 


Now from the sacred fire called 
Anvaharyapacana (or Daksinagni) rose a 
demon of terrible aspect, who looked like 
Death appearing in the form of Kalagnirudra 
at the time of universal dissolution for the 
destruction of the worlds. (12) 
faafaa aigi fer fet 
qasemi RTA 231 

He rapidly grew to the extent of an 
arrow’s throw on every side from day to 
day, presented the appearance of a burnt 
hill by his colossal size and dark colour 
and possessed the glow of a mass of 
evening clouds. (13) 
wearers RERA 2Y 1 
wam ARA yet oma aiI 
Peg a area er WTI ek! 

With a beard and moustaches and 
hair too red as heated copper and eyes as 
fierce as the midday sun he danced as if 
holding the vault of heaven on the end of 
his brilliant trident, gave a loud roar and 
shook the earth with the stamp of his feet. 

(14-15) 
amie Aam a we! 
feet gaai waar Yarra eq! 


* This accounts for the practice, prevalent among the orthodox Hindus, of throwing away the 
bubbles from water before drinking it; and it is, therefore, that the use of aerated water etc., is prohibited 


in their eyes. 
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ma teeter ot ggg: 
Ram gaai der aa far ceri ge! 
Terribly afraid of him, all created beings 
ran to and fro in all directions as they saw 
him respiring again and again with his 
extensive gaping mouth, containing fearful 
teeth and deep as a cavern, which seemed 
to imbibe the firmament, lick the stars with 
the tongue and devour all the three worlds. 
(16-17) 

am ga Aae areqfer 
aa aa gfe wre: Wa: MATET: 1 821 
That apparently sinful and most ferocious 
demon was rightly named as Vrtra inasmuch 
as all these worlds were enveloped by that 
gigantic mass of darkness appearing in 
the form of Twasta’s offspring. (18) 

i maga arn fageda: I 
A AKAA: ASA HT: | BF 1 
Rushing against him with their troops, 
the generals of the gods assailed him, 
each with his hosts of celestial missiles 
and weapons; he, however, swallowed 
them all. (19) 

TA aim: ad fam wes: | 
Taager: wanted: | Ro 
With their splendour eclipsed nay, 
amazed and dejected at their discomfiture, 
they all thereupon composed themselves 
and mentally approached Lord Narayana, 
the most ancient Person, dwelling in their 
very heart with the following prayer: (20) 

aa By: 


fata aama adt 71221 
The gods prayed : May our safety 


follow from Him, the Supreme Person, of 
whom is afraid even the well-known Death, 
the Time-Spirit, Death, to whom the five 
elements, viz., ether, air, fire, water and 
earth, the three worlds (heaven, earth and 
the intermediate region, including their 
inhabitants, the creation of the five elements, 
nay, Brahma and others, the rulers of 
these worlds, and we, gods, who owe our 
allegiance to these, all pay tribute homage, 
trembling with fear. (21) 


An ignoramus is he who resorts for 
protection to anyone else than the aforesaid 
Lord who is ever free from egotism, who 
is perfectly tranquil, free from likes and 
dislikes, who has all His desires fully satisfied 
by the very realization of His own blissful 
Self and who is ever uniform (unconditioned), 
in that he desires to cross the ocean with 
the help of a dog's tail. (22) 
aes owt | tara 

wassaa am ata 
A WF ARAMA SET 
ATs SPAT TATE SHA TAL 3 

The same Lord in the form of the 
divine Fish to whose colossal horn king 
Satyavrata (destined to be the seventh 
Manu) fastened his boat, which was no 
other than the earth, and duly got through 
the peril in the form of the Deluge, 
will surely protect even His dependants, 
against the danger from the demon Vrtra, 
which is so difficult to get rid of. (23) 
qT wae Hamm- 

Ratanifiza: FTA 
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CARNE EG § Ufacretare 
WETS HTA E ASE UTE: 1 BY 
At the dawn of creation Brahma, all 
but fell from the lotus, sprung from the 
navel of the Lord, on the water that had 
submerged everything during the period of 
universal dissolution and which had assumed 
a frightful aspect due to the roaring of its 
billows raised by the fierce winds. May the 
same Lord be our saviour, with whose 
help (by whose grace) the same Brahma 
who was all by himself got over that peril. 
(24) 

awe gm frome 3: 

wast targa faya 

aa a mente a: ated: 
ugar fers yeniternha: 1 41 
That supreme Lord, though all alone, 
evolved us (gods) by His own Maya, creative 
energy; and with His help (by His energy 
and guidance) we are enabled to create 
the universe already created by Him. Yet, 
regarding ourselves as independent rulers, 
we are unable to behold His form although 
He has been fully active even prior to us 
as our inner Controller and Director and 
the actual Creator of the universe. (25) 


at To aA ATA, 
Ri Pa wal 

paana: AAN 
passaa A FAT FA AI 2G I 
Though ever existent, yet manifesting 
Himself through various forms among the 
gods, Rsis (seers), human beings and 
lower animals by His own Maya, divine 
will, He protects us in every Yuga and 
sometimes even more than once in a 
Yuga, treating us as His own, when He 
finds us excessively tormented by enemies. 
(26) 


Tart Bat areata ot AeA! 29 | 
We all resort for protection solely to 
that Shining One, our object of adoration, 
and final Cause manifested in the form 
of the universe and yet transcending it, 
appearing both as matter and spirit, and 
affording protection to all. That Supreme 
Spirit will bring happiness to us, His 
devotees. (27) 
aye IATA 

sft wi Ten gogara 
wimi fevayerfa: EARTEN: 1 221 
Sri Suka continued: While the 
aforesaid gods were thus praying, O great 
king, the Lord appeared first in their hearts 
(in the quarter occupied by the Inner 
Controller), wielding His conch, discus and 


mace. (28) 
aag: wrenfatear siang 
warfare REA kat: 1281 


geal mÀ wa gaga faa: | 
Wea Ulta Waste TSq:1 301 
Again, they beheld Him before them, 
being waited upon on all sides by His 
sixteen attendants who were exactly similar 
to Him but without the mark of Srivatsa 
(the curl of hair on the breast, demarcating 
the foot print of the sage Bhrgu) and the 
Kaustubha gem, the two distinctive marks 
of the Lord, and with eyes resembling 
a pair of full-blown autumnal lotuses. 
Overwhelmed with joy at His sight, they all 
fell prostrate (like logs) on the ground, O 
king, and then slowly rising, offered their 
praises thus. (29-30) 
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The gods said : Hail to You, whose 
power to confer heavenly bliss and other 
rewards stands revealed in the form of 
sacrificial performances ! Hail to You even 
as the Time-Spirit that limits the duration 
of those rewards!! Hail to You, who have, 
indeed, on many occasions in the past 
hurled Your discus to destroy the demons 
that obstruct the performance of sacrifices!!! 
Hail to You who have by virtue of such 
exploits and glories acquired numberless 
blessed names !!! (31) 
aq a adit ago: wet A 
watt aata adag 321 

No one born after creation, O Lord, is 
fit to know Your highest essence, absolute 
nature, which lies beyond the three courses 
of Sattva, Rajas and Tamas, You being 
their Controller. (32) 


WaT! 331 

Obeisance be to You, denoted by the 
mystical syllable OM, O Lord Narayana, 
dwelling in water, O Vasudeva, the Abode 
of the universe, the most ancient Person, 
the supreme Person, possessed of infinite 
glory, supremely auspicious, supremely 
blessed, supremely merciful, One without 
a second, the Support of the universe, the 
undisputed Ruler of all the worlds, the 
universal Lord, the Spouse of Laksmi, the 


goddess of fortune ! You are the same as 
the realization of the Bliss inherent in the 
Self and revealed of itself in the region of 
the Self when the gate leading to it of the 
shape of the mind is opened, consequent 
on the door of ignorance being set aside 
through the practice of Devotion to the 
Lord (the religion of the Paramaharhsas 
ascetics of the highest order), which is 
awakened and realized by ascetics and 
recluses by means of supreme concentration 
of mind through meditation on the Self.(33) 


apm: A wA ef ae! 

Devoid of any support, bodiless and 
transcendent as You are, You create, 
preserve and destroy this qualified universe 
by Your own Self, undergoing no 
transformation; and not expecting any 
co-operation from us, the deities presiding 
over the arm and other organs of action, 
the seats of strength etc.! The course of 
this pastime of Yours is really something 
difficult to understand. (34) 


amaaa Tara stat g ara A FATTA: 1 341 

Moreover, we do not actually know 
whether, entering, the various bodies, which 
are products of the three Gunas, You, as 
a Jiva, helplessly reap the good and evil 
consequences of Your own actions, just 
as a Devadatta builds a house on this 
earth and experiences joy and sorrow there, 
or whether, revelling in Your Self and 
given to self-control and with an unruffled 


consciousness You remain only a witness. 
(35) 


Really speaking, the two alternatives 
are not incompatible in You, the almighty 
and absolute Lord, Possessing countless 
varieties of excellences and unfathomable 
greatness, nay, transcending all phenomena, 
which are the products of Maya and, 
therefore, beyond the range of controversies 
of theorists holding perverse views due to 
their mind being bewildered by so-called 
scriptures full of doubts, enquiries, 
hypotheses, specious arguments and 
sophisms, not even touching the fringe of 
truth. In fact, what predicate is there which 
cannot be conveniently applied to You, 
who stand placing by Your side as Your 
handmaid, Your own Maya, which is capable 
of bringing even the impossible into the 
region of possibility, while both the aforesaid 
alternatives are absent in Your absolute 
essence. (36) 

maA gn A ae aT: 
print fol awe fe p: rin 


Just as a piece of rope assumes the 
shape of a serpent and so on in the eye of 
those who are prepossessed by the idea 
of snake and the like, so You appear in 
Your true perspective as Brahma, that is 
Truth, Consciousness and Bliss combined 
to those endowed with a balanced (correct) 
judgment, and what You are not to those 
of a deluded understanding. Again, You 
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are the only truth in all phenomena, the 
universal Lord, the cause of causes (viz., 
Mahat-tattva etc.), of the entire universe. 
Your presence is clearly indicated by the 
illuminating power of the intellect, senses 
and so on, which are products of matter 
and, therefore, unable to shed any light 
except when inspired by You, since You 
are the Inner Controller of all the Jivas; 
nay, You are the only entity left over when 
everything else has been negated by 
the Sruti as ‘not this’, ‘not this’ and so on. 

(37-38) 


amram watt wnat adage 
water fat oat fare: ery = at 
Tl Teer a: ip erie: 
maaan A aa a at 
yna danvatad: |391 

Under such circumstances, then, O 
Slayer of Madhu, how can these saintly 
and supreme votaries of Yours who are 
exclusively devoted to You and look upon 
You alone as their beloved friend, nay, 
who are adept in achieving their highest 
object even think of actually giving up the 
constant service of your lotus-feet, on 
clinging to which further revolution in the 
whirlpool of transmigration ceases. For, 
due to the never-ceasing stream of joy 
flowing copiously into their mind from a 
mere drop of the sweet ocean of Your 
nectar-like glory, tasted but once, they are 
made to forget the small bits of seeming 
delights of sense, whether actually enjoyed 
or heard of as enjoyed in heaven, their 
mind finding incessant and excessive delight 
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in You, the almighty Lord, the Soul of the 
universe and, therefore, the beloved friend 
of all living beings. (39) 
aama = frat 
freer a ferret 
ee Sarena saa 
goapaer- 
kaiia go quen eat vada 
maa aa afe AAAI ¥o! 

O Soul and Abode of all the three 
worlds, O Lord who wield Your power over 
the three worlds and whose glory captivates 
the mind of the inhabitants of the three 
worlds, O Guide of the three worlds ! to 
say nothing of gods, Rsis and other beings, 
even the Daityas, the sons of Diti, and 
Danavas, the sons of Danu, are Your own 
glorious manifestations. Yet, considering 
that this is not an opportune time for their 
nefarious activities (which are called for 
only at the time of universal destruction), 
You have in the past, O Wielder of the rod 
of punishment, meted out punishment to 
them according to the degree of gravity of 
their offence, manifesting Yourself through 
Your own Maya (will-power) in the form of 

gods (e.g., that of Vamana), human being, 
such as Sri Rama and Balarama, beasts, 
such as the divine Boar, half men and half 
beasts, such as Nrsirnha and Hayagriva 
and aquatic creatures, such as the divine 
Fish and Tortoise. In the same way, O 
Lord ! (pray,) get rid of the yonder Vrtra 
(son of Twasta) too, if You deem fit. (40) 

amh Waar ta AAA Aa aE 


we mmea eTA 
[gaan A- 
faafaa fanfa- 


HPE ahaa araa 
wafaqy| 68 | 

Nay, be pleased, O sinless one, to 
cure the fever within our heart by your 
kind glances, accompanied with a gracious, 
artless and charming and refreshing smile, 
as well as by drops of nectar, in the form 
of sweet and polite words, cozing from 
Your mouth, since we, who were already 
Yours, have now been accepted by You 
as Your own by revealing Your form before 
us, and are bent low before You, O divine 
father, nay, grandfather, our heart being 
bound by the chain of love to Your lotus- 
feet through contemplation on them. (41) 


Now, as a matter of fact, O Lord, there 
is no particular purpose to be made known 
by us to You here any more than sparks, 
etc., which depend for their very existence 
on fire, can bring illumination to fire (their 
cause), since You divert Yourself with 
Your divine Maya, creative will, that is 
instrumental, as it were, in evolving, 
maintaining and destroying the whole 
universe and dwell within the heart of all 
the multitudes of living beings as Brahma 
and as their Inner Controller and outside 
as Prakrti (primordial matter). AS their 
material cause and revealer, it is You that 
directly know all the Jivas with due regard 
to the peculiarities of their place, time, 


Dis. 9] 


+ BOOK SIX + 


761 


body and condition. Nay, You are the 
witness of the course of thought of all, 
taintless by nature as the sky, the 
unconditioned transcendent Reality and the 
embodiment of Sattva unmixed with Rajas 
and Tamas. (42) 


Therefore, omniscient as You are, 
pray, accomplish Yourself, without awaiting 
our submission, that object of ours, the 
hankering for which has prompted us to 
seek the shade of Your lotus-feet, the 
only means of relieving the toil of 
transmigration, caused by manifold sins, 
You being the almighty Lord and supreme 
Teacher. (43) 
ad fn aè ware mi TT 
Tent A a: p AAA a ve 

Hence, O Master, do away with the 
demon Vrtra, son of Twasta, who is 
devouring all the three worlds (heaven, 
earth and the intermediate region) and by 
whom, O Enchanter of all, our glory, missiles 
and weapons too have already been 
swallowed up. (44) 
Bara agaaa iaa 

pora Peas PERATA | 
ATT aar ATAT- 
aad wend Wa MAII 

Hail to You, the stainless Sri Hari, the 
Reliever of agonies, of delightful renown, 
having Your abode in the cavity of the 


heart, and without beginning, the 
Witness even of the mind, intellect and so 
on, the embodiment of Bliss*, the wealth 
of the righteous and the universally 
approved avenue leading the traveller 
(drudging) on the path of metempsychosis 
to his home at the end of his journey on 
that path. (45) 


Sri Suka went on : Thus extolled, O 
king Pariksit with great reverence by the 
gods who pass through only three stages 
in life, viz., childhood, adolescence and full 
manhood, and never grow old, Sri Hari 
was highly gratified to hear the prayer 
offered to Him and addressed them in the 
following words: (46) 

MUOTATATT 
A a: qs ngafa I 
aievadata: dat ufsagea aa afr ve! 

The Lord said : | am pleased, O 
jewels among the gods, with the sacred 
text by which you have offered prayer to 
Me and by repeating and revolving which 
consciousness of the transcendent nature 
of the soul as well as devotion to Me will 
be awakened in the mind of men. (47) 
fee gua ata via aen faqerien: | 
Taare aaa aaa xe | 

What is there which cannot be easily 
attained when | am pleased, O great 
gods ! Yet, he, who knows the truth and 


* The word ‘Krsna’ has been etymologically explained as follows in an old couplet given below : 
qina: weal wa frgfrarare: | waite ve we Fon gaf 1 

The root ‘Krs’ implies ‘absolute existence’, while the syllable ‘na’ signifies bliss or beatitude. The 

supreme Reality, which is a combination of these, viz., absolute existence and bliss, is thus spoken of as 


Krsna. 


762 


+ SRIMAD BHAGAVATA « 


[Dis. 9 


is solely devoted to Me does not seek 
anything else than Myself. (48) 
a ag HUNT: NA sna Wards | 
ae area Teds Ale Ashe Teeter: 8 1 
The fool who looks upon the material 
objects, which are products of the three 
Gunas, as real is not alive to his highest 
good. And if anyone bestows those objcets 
on the individual seeking them, such a one 
is of the same description, i.e., no better 
than a fool. (49) 
tad i: stare faery a aaa edt fe 
aula Uist arsed fe raw: | ko! 
Indeed, he who is himself conscious of 
the highest good, i.e., final beatitude, would 
never tell (show) an ignorant person the 
path of action, worldly activity. Surely a 
good doctor would never give unwholesome 
food to an ailing man longing for it. (50) 
Tae ad we at ATT 
tammaa ma area at SRI 
Indra, may all be well with you; seek 
ye Dadhyan (more popularly known as 
Dadhica or Dadhici), the noblest of seers, 
and beg of him without delay the gift of his 
body, which has grown exceptionally strong 
through the repetition of Mantras, prayers 
such as the holy Narayana-Kavaca, religious 
observances and asceticism. (51) 


aa sified gage yanai wer Pract | 
Fe at safer Aa A SATA 421 
wagered anivel HARA 
Fava RU AA We AST A ATMA: 143 1 
Having actually realized his identity 
with Brahma (the Absolute), free from every 
tinge of Maya, he imparted that knowledge 
to the two Aswinikumaras, who are twin 
brothers and are the physicians of the 
gods the knowledge which is named 
Aśwaśira* because it was imparted by the 
sage with the head of a horse and which 
contributed to the immortality liberation during 
their very life-time of the aforesaid gods. 
Dadhici, the son of the sage Atharva, 
again taught to the god Twasta the prayer, 
serving as a protective cover and therefore 
known as the Narayana-Kavaca, full of 
My essence and incapable of being 
superseded by any other Mantra or prayer, 
which Twasta, in his turn, taught to his 
son, Vigwarupa and which you have received 
from Viśwarūpa. (52-53) 


Solicited by you, the sage, who knows 
the essence of virtue will part with in your 
favour and particularly in favour of his 
disciples, the two Aswinikumaras (your 


* Having come to know that the sage Dadhici was well-versed in Brahmavidya (the knowledge 


relating to the Supreme Spirit), the two Agwinikumaras once approached him and sought from him the 
knowledge of Brahma. The sage, who was then engaged in some religious tite, politely dismissed them 
assuring them that he would impart that knowledge to them on some other occasion. No sooner had they 
left than Indra (the chief of the gods) called on the sage and asked him not to teach Brahmavidya to the 
ASwinikumaras, who were physicians and as such hardly qualified to receive it, and threatened to behead 
the sage in case he insisted on imparting the said knowledge to them. When the Aswinikumaras 
approached the sage again and learnt from him of Indra’s threat, they offered to cut off the sage’s hea 
even before and replace it with the head of a horse, and requested him to teach Brahmavidya by the 
horse's head, so that if Indra actually came and severed the sage’s head in the course of the latter's 
A aA ee ony os his original head. The sage, who prized his word more than his head, 
ily agreed and allowed himself ici m 
BraimandelySsbp the: homas Kand, to be beheaded by the heavenly physicians and taught the 
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physicians) his own limbs. Then out of the 
bones of those limbs will be produced a 
thunderbolt, the best of weapons, forged, 
by Viswakarma (the artisan of the gods), 
by means of which and further strengthened 
with My power, O Indra, you will be able to 
sever the head of Vrtra. (54) 


afer fated ga FAs: | 
ya: wre ag at a fears a ATT G4 | 
When he is slain, you will regain your 
past glory, missiles, weapons and riches, 
and everything will be well with you; for 
enemies can never destroy those who are 
devoted to Me. (55) 


Sà TETA HIRÒ MAE GRI Wea} TIRSA: N S N 


Thus ends the ninth discourse, in Book Six of the great and glorious Bhāgavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


STA GerTarseara: 
Discourse X 
An account of the conflict between Indra and Vrtra 


AJE TAA 

send wnfera war faya: I 
uama aad af 8 

Sri Suka began again : Having thus 
fully instructed Indra, Lord Sri Hari, the 
Protector of the universe, disappeared on 
that very spot, while the gods, who are 
noted for their unwinking eyes, kept looking 
on. (1) 
amia ahd wert 
wmm sadi waa 2 I 

Solicited by the gods in the aforesaid 
manner as instructed by the Lord, and 
greatly rejoicing, the magnanimous sage 
Dadhici (the son of Atharva) replied as 
follows, as though jesting, O Pariksit (a 
scion of Bharata) : (2) 
a gana ga a arte ÂR 
wart maA gaer: 2 | 

“O gods, have you no idea of the 
pain that is actually caused to embodied 


beings at the time of death, a pain so hard 
to bear that it robs them even of their 
consciousness? (3) 
fasitfagon sitarrarar tes seftaa: | 
a seed i ad aoa faora x 1 
“The body is the dearest object in this 
life, particularly sought after by living beings 
that are eager to survive. Who would have 
the courage to part with it even for Lord 
Visnu, should He ask for it?” (4) 
oa FF: 
fe aaa wer dat yar 
yakami mei ART y | 
The gods replied : Now what is that 
which is difficult to part with, O holy 
Brahmana, for magnanimous souls like 
you, who are compassionate to all living 
beings and whose noble deeds are extolled 
even by men of sacred renown? (5) 
7A mÀ A a aq udaeq 
afe aq a mda AA ae aA: «1 
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Surely selfish people do not realize the 
difficulty of the donor; if they know it, they 
would not ask a gift of him. And a donor 
too would not say “No”, when capable of 
granting their request. (6) 

PATA 
ad a: Aaaa ga À weqgret:| 
Us a: area wai WaT © | 

The sage Dadhici said : | replied 
to you, as | have done, only because | 
wished to hear from you about Dharma, 
righteousness. Here do | cast off this body, 
which is so dear to you (coveted by you) 
and which is sure to leave me one day. 

(7) 
ASLANA Ara + end a ae: GALI 
ga Yea a vires: waa c 1 


The man who fails to earn by means 
of his transient body, O lords, either religious 
merit or fame through kindness to living 
beings deserves to be pitied even by 
immobile creatures (trees, plants and so 
on, that exist for others). (8) 
amaA end: qayka: | 
À yaviragaharren virafa wate e | 

The everlasting virtue practised by men 
of sacred renown consists merely in this 
that a man himself grieves and rejoices in 
sympathy with the grief and joy of his 
fellow-beings. (9) 

ae came eet ure: gore: | 
Angat: tamaa: 1201 
Oh, what a pity, oh, how painful it is 
that a mortal should not serve others with 
his wealth, sons and other kinsmen and 
body, which besides being transitory by 
nature, are not only of no use to him but 
really belong to others. (10) 


AY sara 

wa paca GAAT 
we maA gave aaa 221 
Sri Suka continued : Having thus made 
up his mind and merging his individual self 
in the Lord, the Supreme Reality, the sage 
Dadhici, the son of Atharva, dropped his 
body. (11) 

AMAA, | ATTA: | 
ante: wt ant a ees qq MAT! 221 
Having controlled his senses, vital 
airs, mind and intellect, his eyes fixed 
on the absolute Truth and all fetters in 
the form of virtue and sin broken, he 
established himself in supreme Yoga, 
perfect identity with Brahma, so that he 
did not know when the body actually 
fell. (12) 

aa amr Aai favaacor 
JA: Rne a aA: | 23 
Now, taking up the thunderbolt, forged 
by Viśwakarmā, the heavenly artisan, out 
of the bones of the sage Dadhici, and 
endowed with the Lord’s energy, Indra felt 
very strong. (13) 

gat aw: aAa 
ma A aaa 
Surrounded by all the hosts of gods, 
he was being extolled by crowds of sages 
and shone on the back of Airāvata, 
the king of the elephants, as though 
delighting all the three worlds (heaven, 
earth and the intermediate region). (14) 

' 


Usa WH Hal SR Fae! 84! 

In order to cut down Vrtra, who was 
surrounded by generals of demon cohorts, 
he assailed the demon with great impetuosity 
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and full of wrath, O Pariksit, even as 
Rudra (the god presiding over destruction) 
rushes against Death at the time of universal 
destruction. (15) 


aa: QR W: TET: | 
mA mama WÀ git eg 
Thereupon ensued a most fierce conflict 
of the gods with the demons on the bank 
of the holy Narmadā river at the beginning 
of Tretā during the very first round of the 
four Yugas (of the current Manvantara, the 
Vaivaswata Manvantara). (16) 

vidqfuafeckivat — fagafeafiz: 1 
Tete: mAAR eo! 

Tem amet we Waar raat foram 
AST US JÀ ARM: 
The demons headed by Vrtra, O king 
Pariksit, could not bear to see Sakra (Indra), 
the king of the gods, armed with the 
thunderbolt and resplendent in his native 
glory on the field of battle and accompanied 
by the Rudras, the gods presiding over 
destruction, the Vasus, the Adityas (the 
sons of Aditi), the two Aswinikumaras, the 
celestial physicians, the manes, the gods 
of fire, the Maruts (the wind-gods), the 
Rbhus, the Sadhyas and the ViSwedevas. 
(17-18) 

qqa: masat Eg RASER: 1 
aia: megha faufafararga:1 93! 

im qa a vélaéfreenct: | 
a a am waif a REAN: 1 201 


WA: wal: TÀ: preregister: | 
aidsa were AT TA 231 
Namuci, Śambara, Anarvā, Dwimūrdhā, 
who had a pair of heads, Rsabha, Ambara, 
Hayagriva (so-called because he was 
endowed with a horse's head), Sankusira 
(lit., spear-headed), Vipracitti, Ayomukha 
(who was endowed with a snout of iron), 
Puloma, Vrsaparva, Praheti, Heti and Utkala, 
and other Daityas (sons of Diti) and Danavas 
(sons of Danu), Yaksas and Raksasas 
(ogres) led by Sumali and Mali, who 
numbered several thousand and were 
adorned with gold ornaments, resisted and 
harassed the vanguard of Indra’s army, 
which was difficult to approach even for 
Death. With a lion’s roar the furious demons, 
who were not the least agitated, virtually 
covered the generals of the celestial army 
on all sides with showers of maces, iron 
bludgeons, arrows, barbed darts, Mudgaras 
(a kind of hammer-like weapon), lances, 
pikes, axes, swords, Sataghnis* (a cylindrical 
piece of wood four cubits long and studded 
with iron spikes), BhuSundis (another similar 
weapon with iron spikes, one exceeding 
the other in length) and other weapons 
and missiles. (19—23) 
a ARAA WORM: wee: Wada: | 
Ugniygutacsatctita ATTA: 1 21 
Completely screened all round with 
volleys of arrows, each of which got stuck 
into the shaft of another, they, the celestial 
generals could not be seen like luminaries 
hidden by clouds in the sky. (24) 
aa versa ote: qatar 
fort: aà cachyeet: FEET! 241 


* Sridhara Swami in his well-known commentary on Srimad Bhagavata quotes the following couplet 
from a lexicon in order to show that a Sataghni and a Bhusundi are almost similar in appearance: 


mA a agéen Aerea a add AEREA I 
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Torn in thousands of pieces even in 
the air by the gods, who were skilled 
archers, those volleys of missiles and 
weapons surely did not reach (touch) the 
celestial troops at all. (25) 
ga Amarin tyga: | 
aaah, rat fakagetiva yaad 261 

Their stock of missiles and weapons 
being depleted, they now showered 
mountainpeaks, trees and stones on the 
celestial host and the gods split them as 


before. (26) 
agar, aR a 
MAAA FAAM: | 
gidatafdfeentasry- 
Waaien 1301 


Finding the aforesaid warriors of 
Indra secure and unhurt by their volleys 
of weapons and missiles and unscathed 
even by the trees, stones and peaks of 
mountains of every description hurled by 
them, the demons led by Vrtra were 
filled with dismay. (27) 
wa wm awa fan: 

qa: Hat wd À: 
PONTE, am m 
QR: um Set SAATE: |? 

All the efforts repeatedly made by 
the demons (the sons of Diti) against the 
gods, to whom the all-blissful Lord was 
favourably disposed, proved entirely 
infructuous even as the maledictory and 
harsh words employed by the vile against 
exalted souls fail to provoke them. (28) 


Finding their efforts fruitless, the 
aforesaid demons, who cherished no 
devotion to Sri Hari and had their pride 
crushed in battle, nay, who had been robbed 
of their energy by their enemies, resorted 
to the expedient of fleeing away from the 
battle-field deserting their leader (Vrtra) in 
the very initial stages of the conflict. (29) 
Aie Ae 

yeaa: ved aT Ad! 
uefa tea ai a w 
waa diam fast ait! 301 

Seeing those Asuras who had till then 
followed his lead fleeing away, and further 
observing his ranks too broken and run 
away through intense fear, the valiant and 
self-possessed Vrtra heartily laughed and 
spoke as follows: (30) 


That heroic personage made the 
following speech, which was not only 
appropriate to the occasion but thrilling 
to the brave “Hullo Vipraciti, Namuci, Puloma, 
Maya, Anarva and Sambara, just listen 


to me. (31) 


ma aia we wea: 
ulate mea A ae aya! 
diet aerate dat afe ay 
at AA Wet A goia AHA! 3! 
“This death, which is so abhorrent to 
you, is sure to befall everyone that is born, 
wherever one may be; and no means 
whatsoever of avoiding it in this world of 
matter has been devised by the creator. If, 
therefore, an abode in heaven hereafter 
and fame in this world could be had 
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from it, who as a matter of fact would 
not actually court such a desirable death? 


(32) 
d me a grt 
ae wader fa: 
aaa are = fawn 
meni stra: 1331 


“The following two modes of death are 
approved of in the scriptures and do not 


| easily fall to one’s lot. viz., 


(i) that he who 
is devoted to the practice of Yoga should, 
after controlling his vital airs and senses, 
cast off his body through deep concentration 
of mind on Brahma (the Absolute), and (ii) 
that, placed in the forefront of a battle, a 
man should give up the ghost on the 
battle-field, taking care not to turn his back 
on the enemy.” (33) 


TA SEATS PATA: I 20 II 


Thus ends the tenth discourse entitled “An account of the conflict between Indra (the 


chief of the gods) and the demon Vrtra 


,” in Book Six of the great and glorious 


Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


Stepan sears: 


Discourse XI 
Vrtra’s teaching to Indra 


RYH IITA 
wd ved ef aa: ura 
Aare CM: Ue AT 8 
Sri Suka went on : Frantic with fear 
and robbed of all good sense, and intent 
on flight, the demons paid no heed at all to 
the advice of their chief, who was thus 
preaching virtue to them, O king Pariksit! 


(1) 


m fraratsrat ee ee z 31 

Roused to indignation and enraged to 
see the demon host being shattered and 
put to flight, as though it were masterless, 
by the gods (who pass through only three 
stages in life, viz., childhood, adolescence 
and full manhood and never grow old, 


and) to whom time fortune appeared 
propitious, Vrtra, the enemy of Indra, the 
foremost of the demons, felt agonized at 
heart. Warding the gods off by his own 
might, O Pariksit, and scolding them, he 
actually addressed the following words to 
them: (2-3) 
fe a seaftentqutate: yai gà: 
Wie vitae: yore a tard: ITT! x 1 
“What will be gained by you through 
these fugitives who are no better than the 
excreta of their mother being struck from 
behind? Indeed the slaughter of the terror- 
stricken is neither praiseworthy nor 
conducive to heavenly enjoyment for those 
who account themselves as brave. (4) 
afe a: wert ET art at aeerent Wel 
amt Rsa at À a Ae eS Bet & 1 
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“If you are keen about fighting or if 
there is courage in your heart, O vile 
creatures, and, again, if there is no craving 
in your heart for sensuous enjoyments, 
Stand but for a moment before me”. (5) 


Wt Ger Gat i ager R 
ered Green ay cite AATE: & | 
Thus threatening the host of gods, his 
enemies, by his words as well as by his 
gigantic figure, and full of rage, Vrtra, who 
was possessed of vast strength, roared in 
such a way that people fainted to hear the 
sound. (6) 


a m: wa pame a1 
hàgim yat ada ga: 01 


Rendered unconscious by that terrible 
yell of Vrira, all the gods actually dropped 
on the ground just as they would when 
struck with lightning. (7) 


Taking up his spear and shaking the 
earth by his strength, Vrtra, whose ardent 
passion for the pastime of warfare could 
not be easily repressed, trod down under 
his feet the troops of the gods that were 
lying unconscious with their eyes closed 
even as a lordly elephant would trample 
down in its mad fury a bed of lotuses. (8) 
fama i agertscratia: 

wrmastixat METETA 
fau amua qavi 
wore art RN A g 1 
Indra, the wielder of the thunderbolt, 
was seized with great indignation to see 
him and hurled a huge mace at his enemy, 
who was now rushing towards him. The 


demon, however, sportfully caught that most 
formidable weapon with his left hand even 
as it approached him. (9) 


Roaring in fury, the said enemy of 
Indra, who was possessed of terrible 
prowess, struck on the head with that 
mace the elephant, Airāvata, that bore the 
mighty Indra on its back. All those present 
on the battle-field admired this feat of his, 
O Pariksit ! (10) 


Tract qaare 
fafs: parme aa | 
amma Amga: WA 
yag mag d: 1 221 
Smitten with the mace hurled by Vrtra, 
even like a mountain struct with lightning 
and much afflicted, Airāvata along with 
Indra, mounted on its back, retreated to a 
distance of twenty-eight cubits, reeling and 
vomiting blood, its mouth broken. (11) 


real 


That noble soul, Vrtra, did not aim the 
mace for a second time at Indra, who felt 
dejected in mind and whose elephant was 
stunned with the blow. Meanwhile, O king 
of kings, Indra, whose wounded elephant 
was rid of its pain by the very touch of his 
hand, that shed drops of nectar, stood 
once more before Vrtra. (12) 
a a yeaa fy 

age mg | facie! 
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miya aai pie: 
d A WAT 
Seeing the aforesaid Indra, his own 
enemy and the slayer of his elder brother, 
viśwarūpa, standing before him armed 
with the thunderbolt and seeking a single 
combat with him, O king of kings, Vrtra 
was filled with grief and infatuation as he 
recollected that cruel and sinful deed of 
his adversary, and spoke laughing as 
follows : (13) 
FA say 
fren vara arate ig- 
at weet Wee wget a 
Remsen aT 
maA agga, 12% 
Vrtra said: Luckily enough for me, 
you, who slew a Brahmana, your (own) 
preceptor and my brother (all in the person 
of Viśwarūpa), have firmly stood before 
me as my adversary. How glad am | that 
through you, O most wicked one, when 
your stone-like heart has been pierced 
through before long by my trident, | shall 
have discharged my debt to my brother 
today. (14) 


You ruthlessly lopped off with a sword 
the heads of my innocent brother, who 
besides being a Brahmana and your 
preceptor, had realized the Self and reposing 
full confidence in you, was duly engaged 
in a sacrifice on your behalf, even as one 
aspiring to an abode in heaven would 
sever the head of an animal to be sacrificed. 

(15) 


564 Shrimadbhagavat Part I_Section_SO_Front 


genae ai 
maim yemi m 
qan qafa- 
agea maafa yen) es! 
When your body has been torn asunder 
by my trident, vultures will feast before 
long on you, forsaken as you are by 
shame, grace, compassion and glory and 
fit to be censured even by Raksasas, who 
devour human beings because of your 
sinful deeds since you will get no fire to 
burn you. (16) 
àg à ae qi 
à gaama: wafa ver! 
aima ero, a- 
LEa Galikia ra Liig 1291 
Nay, I shall indeed propitiate the god, 
Bhairava, and others, the leaders of ghosts, 
with their retinue through the blood of 
those other foolish gods who, following the 
lead of your cruel self, have raised their 
missiles to strike me on this field of battle 
and whose neck will be presently pierced 
through with my sharpened trident. (17) 
anh A a alee aie 
wt mà fit adie 
wart yai faa 
mai m: WÀ 
If, on the other hand, O valiant Indra, 
you actually succeed in crushing my army 
and severing my own head with your 
thunderbolt in this encounter, | shall in that 
case offer my body as a propitiatory oblation 
to birds and beasts such as vultures and 
jackals and thus freed from all debts of 
Karma, attain to the dust of feet (destiny 


or abode) of enlightened souls, Narada 
and others. (18) 
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ao ae fee at 
q: fet ARA meatier 
am dist + Tea ad 
aR pnia Best R 
O ruler of gods, wherefore do you not 
hurl your unfailing thunderbolt at me, your 
enemy, stationed before you? Pray, do not 
entertain any misgiving in your mind. Rest 
assured that the thunderbolt will not prove 
ineffectual as your mace or as an entreaty 
seeking its fulfilment from a miser. (19) 
waa aaa we A 
edie a afta 
ata mi ae aoa 
aà ehtfasra: sitom: 1 201 
Surely this thunderbolt of yours, O 
Indra, has been whetted by the energy of 
Sri Hari, as well as by the asceticism of 
the sage Dadhici. Prompted by Lord Visnu, 
get rid of your enemy (myself) with the 
selfsame weapon; for victory, fortune and 
virtues lean to that side alone on which 
stands Sri Hari. (20) 
awe ama AA Basse 


agiram fart | 
w paagi: 1221 


Concentrating my mind on the lotus- 
feet of Lord Sankarsana even as He has 
instructed me, and with the cords of 
attachment to the pleasures of sense cut 
asunder by the force of your thunderbolt, 
and having thus cast off the body, | shall 
attain to the destiny of a sage given to 
contemplation. (21) 
ai fad frat i 

ar: aad fa yet TL 
a Ufa aq ga seq mfa- 
te: pad dare: QI 


The Lord does not, of course, bestow 
on His own people, exclusively devoted to 
Him, the riches that are available in heaven, 
the higher worlds, on earth or in the 
subterranean regions, and from which 
follow, as a matter of course, hatred, fear, 
mental anguish, arrogance, discord, suffering 
and toil. (22) 
Jaffna- 

ufafaert eA A 
ads raana 
A gA R ETASÀ: | 221 

Our Master, on the other hand, O 
Indra, frustrates the efforts of His servant 
for the attainment of the three objects of 
human pursuit, viz., religious merit, worldly 
riches and sensuous enjoyment. From such 
frustration is to be inferred the grace of the 
Lord, which is the lot of only those who 
have nothing to call their own and is difficult 
to attain for others. (23) 
a ù wa mrg- 

am a e: 
ES ECER UGM NIES 
qoia ag cad ag TA: lY 
Turning mentally towards the Lord, May 
|, O Hari, be born again after death as a 
servant of those devotees who have solely 
taken refuge in Your lotus feet. Let my 
mind ponder and tongue celebrate the 
excellences of the Lord of my life (Yourself) 
and let my body do Your service alone. 
(24) 


HA: 


a ang a a mÀ 
a mi a RE! 
a hda å 
maa wat aea EAN 
O Storehouse of all blessedness and 
grace! without You, | crave neither the 
abode of Dhruva (which is placed above 
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Indra’s paradise) nor even the realm of 
Brahma (the highest heaven) nor the 
sovereignty of the entire globe nor the 
lordship of the subterranean regions nor 
the superhuman powers, Anima and so 
on, attained through Yoga, nor Liberation, 
freedom from rebirth. (25) 
amau ga At TT: 
wet aM aT: garat: | 
fed fda afi fano 
Twister fegart wang 261 
Even as unfledged birds left behind in 
their nest are eager to see the mother bird, 
young calves tormented with hunger and 
kept away from the mother cow seek the 
milk of its udders and a beloved wife, 


depressed in spirits (due to desolation) longs 
to see her beloved husband, absent from 
home, my mind, O lotus-eyed one, is keen 
to behold You. (26) 
WaT Age, wei 

Warr waa: amA: 1 
aaas Se SST 

erm A AT FAT! 291 

Let there be my friendship with the 

devotees of the Lord of excellent renown, 
revolving, as | do, in the whirligig of 
transmigration due to my own deeds. And 
let him whose mind is attached through 
Your Maya (deluding potency), to his body, 
offspring, wife and home, O Lord, have no 
friendship with me. (27) 


ITAR WARTEMS ATA: N 22 N 
Thus ends the eleventh discourse entitled “Vrtra’s teaching to Indra,” 
in Book Six of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 


AA JESA: 
Discourse XII 
The demon Vrtra slain 


TACT AT 
w Regia mÀ 
ya a AAAA: | 

WoO am QA 
am mei Fes e 
The sage, Sri Śuka, resumed : Thus 
desiring, O king Pariksit, to drop his body 
on the field of battle and accounting death 
Preferable to victory, Vrtra seized his 
trident and rushed at Indra, the ruler of the 
gods, even as the demon Kaitabha 
attacked Lord Visnu, the Supreme Person 


on the water that flooded the entire universe 
during the final dissolution. (1) 


adit qarang- 
mem i TRE: 
Aa maa aa att 
W mA war me! 21 


Then whirling his trident, whose prongs 
were formidable like the flames of the fire 
that breaks out at the time of universal 
destruction, and hurling it with great force 
at the mighty Indra, the lord of paradise, 
the valiant Vrtra, the chief of the demons, 
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roared and angrily exclaimed: “You are 
killed, O wicked one !” (2) 
G amaa Ae frag WeleHa- 
fatter gheama: | 
amt ast yadon, 
we a detrei 3 
Not at all perturbed to see the trident 
dazzling as a planet or a meteor darting 
through the air with a whirling motion, 
Indra, the wielder of the thunderbolt, cut it 
down, as well as his arm, round and thick 
as the body of Vasuki, the king of serpents, 
with his thunderbolt, which had a hundred 


joints. (3) 
Aag: uà qa: 
Wer wa iTA 
wt aaan 


at a Beer: ¥ | 
With one of his arms thus lopped off, 
and full of rage, the demon Vrtra approached 
Indra, who still held his thunderbolt, and 
smote him as well as Airavata, the celestial 
elephant, in the jaws with his iron club and 
lo! the thunderbolt dropped down from 
Indra’s hand. (4) 
qa mie  T 
Avanos ag: 
SATA, Tread 
Fria a fa aapi & 1 
Both the gods and the demons as well 
as the hosts of Caranas (celestial bards) 
and Siddhas (a class of demigods endowed 
with mystical powers from their very birth) 
admired that most marvellous feat of Vrtra 
and at the same time cried again and 
again ‘Alack ! Alack !!’ to see the critical 
plight of Indra, who is invoked by many. 
(5) 


wae gat a staat 

ule w a famam: | gl 

Much ashamed at his discomfiture, 
Indra did not pick up again in the presence 
of his foe the thunderbolt slipped from his 
hand. To him Vrtra now said, “Taking up 
your thunderbolt once more, O Indra, kill 
your enemy in my person; this is not the 


time for despondency. (6) 
: f Rmi 
Wa: Wena A À WMATA 
faiaga 
ada ei HIT V 


“Nowhere does victory invariably woo 
the bellicose armed with weapons, but 
only on particular occasions, since they 
are all subject to their destiny except the 
Lord, the eternal Person, the all-knowing 
Cause, the one Controller of creation, 
preservation and dissolution of the universe. 

(7) 
A: Bore aera yaaa ferro aT | 
fm ga firan agl: U AA Se HN! 4 | 

“That Lord alone in the form of Time, 
the propeller of all, is responsible for their 
victory and defeat; for, it is subject to His 
control that all these worlds along with 
their guardian deities, Brahmā and others, 
helplessly carry on their activity like birds 
caught in a net. (8) 
am: mÀ ae mi ya I 
aaa wat a A WE S | 

“Not recognizing the Lord (Time) as 
the real Cause in the shape of the potency 
of the Indriyas, the senses of perception 
as well as the organs of action, the power 
of the mind and bodily strength, life, 
immortality (final beatitude) and death as 
well, man looks upon the gross body 3S 
the cause of victory etc. (9) 


Dis. 12] 


+ BOOK SIX + 


773 


an aera mÅ aera aT 
wa yet maaa fate A:I 901 
“Just as a wooden puppet or even as 
a mechanical toy-deer is subject to the 
control of the showman or the individual 
winding up the toy, likewise know all living 
beings, O Indra, as subject to the control 
of God. (10) 


ee: upa ARNYN: | 
were A a fa E ee 
“Without His help (inspiration) the 
Jiva (individual soul), Prakrti (primordial 
matter), Mahat-tattva (the principle of 
cosmic intelligence), the ego, the five 
elements, the ten Indriyas and the mind 
fail to create, maintain and dissolve the 
universe. (11) 
abeam maA 
A: Gata yet waa at À: T gR 
“He who is ignorant of this fact regards 
his own incapable (dependent) self as 
capable of doing everything independently. 
Really speaking, it is He who evolves 
beings through other beings (their parents) 
and devours them Himself through 
carnivorous beings, such as a tiger. (12) 
aq: sit: NAT: Geet aT: | 
veda fe acne anA: 1231 


“Whatever blessings in the form of 
long life, affluence, fame and power are 
coveted by a man are obtained by him at 
the time appointed for the same as surely 
as their contraries in the shape of death, 
Poverty, infamy and so on, even though 
he may be unwilling to have them. (13) 
ilce JIGE MENEP EEIN 1 
m: e gag amna gepi ATANAN | gx | 

“Therefore, one should remain balanced 
in joy and sorrow, severally proceeding 


from fame and disrepute, victory and defeat 
and even so from life and death. (14) 
ma wea sft pa qT: | 
aa moma at de a a aed eu! 
“Sattva, Rajas and Tamas are the three 
modes of Prakrti (Matter) but not the 
attributes of the Self. He who recognizes 
the Self to be a mere witness of these is 
not bound by them. (15) 
uya ni Pitt oem gaga gÀ 
umi am aa moe 26 | 
“Look at me, O Indra, exerting to the 
best of my power with intent to take your 
life, though already vanquished in battle 
and having my weapon (trident) and arm 
cut down by you. (16) 
wmads aR ga ENAA: | 
aa a MAA ÀSA MTA: |O 
“This warfare is after all nothing but a 
game of chance, in which life itself is 
staked, arrows are thrown as dice and the 
animals etc., carrying the warriors are the 
gaming-boards. It is never known here till 


the last whose lot is victory and whose, 
defeat.” (17) 


Sti Suka continued : On hearing the 
guileless speech of Vrtra, Indra welcomed 
it. Picking up his thunderbolt and feeling 
no wonder at his foe's extraordinary 
presence of mind and charitable disposition, 
he laughed heartily and replied to him as 
follows: (18) 

eR aaa 
aà ara aasa a a nfr 
wh: aasa g AT 221 


Indra said: Oh, you have really 
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achieved your object, O demon chief, 
blessed as you are with such a catholic, 
discerning, resolute and devout mind even 
at this critical moment, and devoted with 
all your being to the Lord, the Ruler of 
the universe, your very Self and true Friend! 
(19) 

varia a aor sere 
ag, Aem wet mgeni Wa: 1201 
You have actually reached the end of 
the insurmountable Maya of Lord Visnu, 
which deludes people in that, having shed 
the demoniac disposition, you have attained 
to the level of an exalted soul. (20) 

aka mayad aq weupaeal 
mà maA maa ger nA: 
It is really a great wonder that, though 
Rajasika by temperament, you have 
conceived such an unflinching devotion to 
Lord Vasudeva, who is Sattva (unmixed 
with Rajas and Tamas) personified ! (21) 

aa oufminaf at ANAN 
faresi fk ats: arata: I 22 
What use can he have for the shallow 
ditch-water in the shape of heavenly and 
other trivial enjoyments who sports in an 
ocean of nectar, blessed as he is with 
devotion to the almighty, Sri Hari, the 
Bestower of final beatitude? (22) 

A SAA 

sft qamadi daa TA 
mm mada qai 231 
Sri Śuka went on : Thus talking to 
each other with a view to ascertaining the 
true nature of Dharma (righteousness), 
Indra, the chief of the gods, and the demon 
Vrtra, who were both endowed with 
extraordinary prowess and were great 
leaders of warriors, fought on. (23) 


aaa Ri ga: aotan: | 
yaa mea at ame mE 2x) 
Whirling his terrible bludgeon made of 
black (wrought) iron with his left hand, 
Vrtra, the chastiser of his foes, hurled it at 
Indra, O noble Pariksit ! (24) 
aq ga Ri at a pai 
fase arg tat ator parT 2y 
That mighty god, Indra, however, 
synchronously cut down with his thunderbolt 
which had a hundred joints the bludgeon 
as well as the hand of Vrtra that resembled 
the trunk of an elephant. (25) 
Aapa at TAS: | 
fma an Ta: GTS NA AAT Be: | VE I 
With both his arms cut asunder at the 
very root, and streaming blood from the 
shoulders, the demon, Vrtra, shone like a 
mountain struck by Indra with his thunderbolt 
and dropped from the air with both its 
wings chopped off. (26) 
parent ef yet eet fami eT! 
mimika AAT 2! 
daR: maaa wea! 
anmam fain PÄ? 
fii meaa waai Pha wer 
ama a ama aoi PEETA 2°! 
mmo a wert ga T 
qai aed UTA: G:N 
a aeh Afama; Weta: 30 l 
The demon, who was possessed of 
inordinate strength and extraordinary 
prowess and whose gigantic form was 
exceedingly tall, now stretched his lower 
jaw to the ground and extended the upper 
one to heaven; as though devouring all the 
three worlds (heaven, earth and the 
intervening space) with his mouth, deep 
as the sky, tongue fearful as the serpent’s 
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and teeth fierce as Death, nay, shaking 
mountains with great violence and pounding 
the earth under his feet like a huge mountain 
walking about, he went up to Indra, who 
was armed with his thunderbolt and 
swallowed him with Airāvata that carried 
him on its back even as a python would 
swallow an elephant. Seeing him devoured 
by Vrtra, the gods along with the lords of 
creation (Brahma and others) and eminent 
sages were seized with despair and 
exclaimed, “Ah, what a pity!” (27—30) 
fisen a mÀ a: 
WAA AAA 1381 
Though swallowed by Vrtra, the chief 
of the demons, and reaching his stomach, 
Indra did not die, protected as he was by 
Lord Nārāyaņa, the Supreme Person in 
the form of the armour-like Narayana-Kavaca 
as well as by mystical powers and the 
powers of conjuration. (31) 
Rira aa api Prena aaa fay: | 
sored m: ARAA 321 
Ripping up his belly with his thunderbolt, 
and coming out in this way, the powerful 
Indra, the slayer of the demon Bala, with 
great vigour lopped off the enemy’s head 
like the top of a mountain. (32) 
aa AHA: 
qa wae afta: | 


OTA, araqenturt 

at AAA | arte 331 

Though revolving with a quick speed, 
and cutting on all sides, the thunderbolt of 
Indra felled the neck of Vrtra in as many 
three hundred and sixty days as are taken 
by the northward and southward marches 
of the sun and other heavenly bodies, at 
the time appointed for the death of the 
demon. (33) 


a a à equa a- 

therdfrer: anefeegi: | 
Teer gna 3% | 
At that time drums sounded with a 
loud noise and the Gandharvas and Siddhas 
along with hosts of eminent sages joyously 
showered flowers on him, glorifying him 
with sacred hymns celebrating the prowess 
of the slayer of Vrtra. (34) 


Issuing forth from the body of Vrtra 
in the form of an effulgence, O Pariksit 
(a chastiser of foes), the soul of Vrtra 
entered and merged into the Lord, who is 
beyond all the material worlds, while all 
the people present there looked on with 
wonder. (35) 


TA GIGS EATA: M 22 M 
Thus ends the twelfth discourse entitled “Vrtra slain,” in Book Six of 
the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


oe 
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ZI AETS AATA: 


Discourse XIII 
Indra’s Victory 


RYE FAT 

at et Wat cet fart nan ya 
amen aya HEN fave Pars: | 8 l 
Śrī Suka began again : Vrtra having 
thus been slain, all the three worlds 
with their guardian deities, excepting, of 
course, Indra, O munificent Pariksit, were 
immediately rid of anxiety and felt gratified 
at heart. (1) 

aiia gear ag: aH 
vig: miN aerate: | | 
The gods and sages, manes and spirits, 
the demons and the attendants of the 
gods (Gandharvas and others) returned to 
their respective realms of their own accord 
without taking leave of Indra and then 
Brahma, the creator, Siva, Indra and other 
great gods too dispersed. (2) 


vaara 

gadai aA at A 
wre, giat ca aga pAs 3 

The king Pariksit said : | long to hear 
from you, O holy sage, the cause of Indra’s 
unhappiness. Why should there be agony 
to Indra (the chief of the gods) from 
something as a result of which the other 
gods felt gratified? (3) 

AY TAA 

qaaa: ad gar: aef: 
ammi fog AA gT x 1 

Sri Suka replied : Frightened with the 
prowess of the demon Vrtra all the gods 
along with the sages implored Indra to 
slay him. He, however, did not feel inclined 


to do so, afraid as he was of killing a 
Brahmana. (4) 


Indra said : The sin caused by the 
slaughter of Viswarupa has (since) been 
graciously shared by women, the earth, 
water and the trees. (But) how shall | 
be able to atone for the sin proceeding 
from the slaughter of Vrtra? (5) 

aye IIA 
Tea aeatrenaat| 
arate ug a aaa oe a | 

Śrī Suka continued : On hearing this 
the sages replied to the mighty Indra as 
follows: “We shall get you to propitiate the 
Lord by means of a horse-sacrifice and all 
will be well with you. Pray, do not be 
afraid. (6) 
waa ee naia 
geal Anau ga MaA srg! © | 

“Having worshipped Lord Narayana, 
the Supreme Spirit, the Inner Controller 
and Ruler of the universe, through a horse- 
sacrifice you will be absolved even of the 
sin proceeding from the extermination of 
the whole world. (7) 
were aga tet mga sarira! 
Wale: REA A yea aes PTL | 

“Through the very utterance of His 
Name, the murderer of a Brahmana, the 
slaughterer of a cow, the slayer of one’s 
father, mother or preceptor and any other 
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sinner, nay, one who eats the flesh of a 
dog and even a man of sinful birth are 
purified at once. (8) 


“Propitiating Him with reverence through 
the great sacrifice, Aswamedha, which will 
be performed by us, you will not be touched 
by sin even after killing the entire mobile 
and immobile creation including the 
Brahmana race, much less by the sin that 
may follow from the subjugation of an evil- 
doer like Vrtra.” (9) 


ae sara 

wa edict fatten 
weet et aferraare gR 01 
Sri Suka went on : Thus urged by 
the Brahmanas, Indra killed Vrtra, his 
enemy. On his being thus slain, the sin of 
having killed a Brahmana came upon 
Indra. (10) 

ma: Cee at fdata 
Bt aai ured gaaaf at TOT: 1221 
Due to the consciousness of that sin 
Indra suffered untold agony and no peace 
of mind returned to him even for a moment. 
Even fortitude and other virtues fail to 
bring relief to him who, while endowed 
with a sense of shame, has incurred obloquy. 
(11) 

ai aena merci Soia 
Wer NA NATET 2? I 

feraite afera koris rfa fioi 
Aag pA MRTT R3 


He saw the aforesaid sin running after 
him in human form, resembling that of a 
pariah woman suffering from consumption, 
clad in blood-stained clothes, her limbs 
trembling due to old age, and throwing 
about her grey hair, crying “Stop ! Stop !!” 
and befouling the air of the road with her 
breaths stinking like rotten fish. (12-13) 
at WaT fest: wat: aema fag | 
mei feet quf oft yo ura ex! 

Indra (who is possessed of a thousand 
eyes located all over his body), O Pariksit 
(a ruler of the people), ranged through the 
sky and then in all directions and, finally 
betaking himself to the north-east, O king, 
quickly entered the Manasa lake. (14) 


a MATT 
EGGE IML afaaga: | 
ai aeea: 
a aa aga AAR 94 | 
Pondering within himself the means of 
absolution from the sin of having slain a 
Brāhmaņa and getting no subsistence, 
because he remained under water and 
had the god of fire (who could not obviously 
enter water*) for his purveyor (agency 
conveying sacrificial offerings), Indra lived 
unperceived by Brahmahatyā in the fibres 
of a lotus-stalk in the Mānasa lake for a 
thousand years. (15) 
qaamh g: NE 
farda: | 
Hamra = afafirxasari eg | 
Till then the famous king Nahusa (of 
the mortal world) who had acquired the 


a 


* A famous commentator of Stimad Bhagavata, however, points out that the god of fire does enter 
water when carrying oblations to Varuna (the god of water residing in water), so that it was not impossible 
for him to enter the Manasa lake and purvey food to Indra. The Manasa lake, however being closely 
guarded by the attendants of Sri Rudra, he could not easily enter it without disclosing the secret of Indra’s 


hiding there. 
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capacity to rule over Swarga by virtue of 
his worship, asceticism and mystical powers 
ruled over (acted as the regent of) the 
third heaven', the celestial region. His 
intellect, however, having been blinded 
through arrogance caused by opulence 
and power, he was cast through an ingenious 
device? into a sub-human species, the 
serpent race, by Saci, the virtuous spouse 
of Indra, whom he claimed as his wife.(16) 


wat ww maa 
namnaman: \ 
mg aaan gA- 
w mahi aoe Ro 
Called by the invocation of the 
Brahmanas (sages), Indra whose sin had 
in the meantime been neutralized through 
meditation on Sri Hari (the Upholder of 
truth)—returned after that to heaven; and 
the sin of having killed a Brahmana—that 
had been deprived of its force by Sri 
Rudra (the deity presiding over the north- 
east) could not assail him, protected, as 
he was by Goddess Laksmi, the divine 
Consort of Lord Visnu, dwelling in the bed 
of lotuses in the Manasa lake. (17) 


aoa gave wae urd 
amare: ENAA FII 
Brāhmana sages now approached him, 
O Pariksit (a scion of Bharata), and duly 
consecrated him, they say, for a horse- 
sacrifice intended to propitiate Sri Hari, 
the Supreme Person. (18) 
adem yà aarti 
ayant mAn fact aeran: eI 
a à areadt yori oot 7 
aera yea Aer ga UTP 201 
Now, while the Supreme Person, who 
embodies in Himself all the divinities, was 
being worshipped by the mighty Indra in 
the course of the aforesaid horse-sacrifice 
elaborately performed the 
instrumentality of sages who were great 
expositors of the Vedas, even that huge 
mass of sin in the shape of the slaughter 
of the demon Vrtra, son of the god Twasta, 
O king, was actually reduced to nothingness 
by that very sacrifice just as the hoar-frost 
is melted by the sun. (19-20) 
a oat aAA 
farara måfaaà: 1 


through 


1. Swarga (Indra’s paradise) is called the third heaven inasmuch as it is the third in order of the 
seven upper spheres of the universe from the earth onwards, the terrestrial sphere (which has also been 
declared to be a place of enjoyment of the fruit of one’s merits, with the exception of Bharatavarsa, which 
is pre-eminently a place for action Karmabhimi, vide V. xvii. Il). 

2. Having ascended the throne of Indra, Nahusa, who was attracted by the extraordinary charms of 
the former's spouse, Saci, claimed her as his legitimate wife and invited her accordingly to live with him. 
Saci, who was the wedded wife of Indra and was, therefore, exclusively devoted to him, naturally 
disdained his invitation and sought the advice of the sage Brhaspati (Indra’s preceptor and family priest, 
who had since returned and resumed his office) how to elude the grasp of Nahusa, whom she could not 
openly defy because of her forlorn condition. The sagacious Brhaspati, who naturally sympathized with the 
virtuous lady advised her that she should offer to meet Nahusa provided he should visit her in a palanquin 
borne by Brahmana sages. Nahusa, who was blinded with passion, readily agreed and commanded 
Agastya and other sages to carry him in a palanquin to Śacřs palace. In his eagerness to see the celestial 
lady, he goaded the bearers to proceed apace, and even touched the venerable sage Agastya with his 
foot saying “Move on, move on (gil, gil)". Enraged at this insolent behaviour on the part of the arrogant 
monarch, the sage pronounced a curse against him that he should fall down and be reborn in the serpent 
race. The execration uttered by the sage could not be otherwise and the king fell down at once from 


heaven and was transformed into a python and eventually redeemed in the following Dwapara age by the 
virtuous king Yudhisthira. 
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mami yet pu- 
first mma famam: 1 221 
By propitiating the most ancient 
Person, the Deity presiding over Sacrifices, 
through the said horse-sacrifice which 
was being elaborately performed according 
to the scriptural ordinance through the 
instrumentality of Marici and other sages, 
the aforesaid Indra was completely rid 
of his sins and became great once more. 
(21) 

Eci merema TA} 

ua Ria 

we a 
mada ai wea 221 
This great narrative is decidedly 
instrumental in washing off all one’s sins 
and conducive to the growth of Devotion, 


replete as it is with the praises of the Lord, 
whose holy feet enable one to ford the 
vast ocean of metempsychosis, containing 
an account of His great devotee (Vrtra) as 
well as of the absolution and decisive 
victory of the mighty Indra, nicknamed as 
Marutvan. (22) 
wearers = war qe: 
yora df efoto, 
Ra T AMST 231 
Therefore, the wise should always recite 
or hear at least on every festival this story 
relating to Indra, which beings wealth, fame 
and longevity, is a means of ridding one of 
all sinful propensities, and a source of all 
blessings and helps one to conquer one’s 
enemies. (23) 


TA FANGS ATA: | 23 N 
Thus ends the thirteenth discourse entitled “The victory of Indra” in Book Six 
of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramaharhsa-Samhita. 


SIA AESAAT: 
Discourse XIV 
The Lament of Citraketu 


qåfagara 

Tea A gA UGH: | 
ma wate erate ger A:N g 

Pariksit submitted: How did such 
an unflinching devotion to the almighty 
Narayana appear in the heart of the sinful 
Vrtra, whose nature, O holy Brahmana, 
was predominated by Rajas and Tamas? 


(1) 


tart yaang T | 
Ripe a waving 21 
Devotion to the feet of Lord Visnu, the 
Bestower of Liberation, does not ordinarily 
develop in the heart of even gods, whose 
intellect is generally pure, and sages, whose 
mind is untainted by sin. (2) 
wife: miem: ARE saa: 
aa a Hated Mat A apes 31 
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Living beings in this universe are as 
innumerable as there are particles of dust. 
Of them, only a few human creature and 
other higher beings, as a matter of fact, 
practise virtue. (3) 
wet mami fata fet 
Ta weary miaa festa x | 

Of them again seekers of liberation 
are ordinarily only few, O jewel among the 
Brahmanas! And among thousands of those 
seeking release scarce one is completely 
tid of attachment to his home etc., and 
attains success (in the shape of Self- 
Realization). (4) 
qam Aa TRT: | 
aes: Weeden aea A 4 | 

Even among tens of millions of those 
who have been rid of identification with the 
body etc., and even realized the Self, he 
whose mind is perfectly serene, entirely 
free from the craving for sense-gratification 
and solely devoted to the feet of Lord 
Narayana is most difficult to find. (5) 
PA a ma wa: waders: | 
set genta: oor arity dara Seah! & | 
aaa: Heat yore alge win 
a tet at NATTA © | 

How, then, did the sinful Vrtra, the 
tormentor of all the worlds, who gratified 
by his valour on the battle-field even Indra, 
the thousand-eyed lord of paradise, remain 

so steadfast in his devotion to the Lord 
(the Attractor of all) in the midst of a fierce 
combat? Great is our doubt in this matter 
and so is our eagerness to hear about it, 
O Master. (6-7) 

Yd saa 
vås duet war aara: 1 
Pera mema vir adtsadta c 1 


Sata continued : The glorious Suka, 
the son of Badarayana, more Popularly 
known as Vedavyasa, welcomed the relevant 
enquiry of the devout king Pariksit, when 
he heard it, and then made the following 
reply: (8) 

ae sara 
yoma wafaaa aom 
Ai ammam e 1 

Sri Suka said: Hear attentively, O 
king, the following legend as heard by me 
from the mouth of my father, the sage 
Vedavyasa, who was born in an island, as 
well as from the sages, Narada and Devala. 

(9) 
ana adda: yy a a 
Farcrafita eA aea BTAT SAT | Zo | 

In the Surasena country (the tract lying 
about the city of Mathura), so the tradition 
goes, there was a king, called by the 
name of Citraketu, O Pariksit, who ruled 
over the entire globe and to whom the 
earth yielded everything sought after by 
him. (10) 
qa wataearnt aeenfor ave! 
aara TÀ a AÀ arg BTL! 88 | 

He had a crore wives; but, though 
capable of procreation, the emperor got 
no issue by any of them. (11) 
sdieri: | 
ware À: waiver ea! 82! 

Anxiety now laid hold of Citraketu, 
who, though fully endowed with beauty, 
generosity, youth, noble lineage, learning, 
universal sovereignty, imperial fortune and 
all other virtues, was yet the husband of 
barren ladies. (12) 
3 wea due: wat afen aAA: | 
arsine yya wifaeda: 1%?! 
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All his riches, fair-eyed queens and 
even the sovereignty of this earth did not 
prove a source of delight to that ruler of 


the entire globe. (13) 
ware q amg agf: | 
ARRATSA 12%1 


Ranging through these worlds, however, 
the glorious sage Angira on one occasion 


came to his house by chance. (14) 
i pia airaa: 1 
qah ë -aanfea:1 gy 1 


Having honoured him with due ceremony 
by rising to greet him and offering him 
articles of worship etc., the emperor sat 
with a collected mind near the sage, who 
was now comfortably seated, having been 
fully entertained as a guest. (15) 
mie usai fat 
was a amA gS 

The great sage, Angira, O emperor, 
showed every courtesy and consideration 
in return to Citraketu, who sat close to him 
on the bare ground, bent low with modesty, 
and, calling his attention to him, spoke the 
following words : (16) 

ART sara 

aft Asmi tafe upit tessa: | 
aa upana: Gary went aah: 1 91 

Angira said : Is everything well with 
your person as well as with your Prakrtis 
(the constituent elements of a state, viz., 
the high priest, the chief minister, the 
territories, i.e., the people, the fortresses, 
the treasury, the police and army that 
enforce law and order and the allies) and 
are you enjoying a sound health, you as 
well as your Prakrtis? Even as a Jiva, the 
embodied soul, is protected by the seven 
material sheaths (viz., Mahat-tattva or the 


principle of cosmic intelligence, the ego 
and the five subtle elements, so the king 
too is protected by the aforesaid seven 
constituent elements. (17) 
area ypa Pera srr separ | 
Tat am waa Arcarfearera:1 921 
A king can enjoy the blessings of 
sovereignty by actually placing himself 
under the control of his Prakrtis; and the 
Prakrtis are likewise enriched by the king 
by following his will and carrying out his 
commands, O ruler of men. (18) 
AT SRT: WTAE Yeo: ATASA AAT: | 
unt mm yor atest agate: 1 221 
Are your wives, subjects, ministers, 
servants, people following particular trades, 
counsellors, citizens and inhabitants of the 
other parts of your state, tributary chiefs 
and offspring obedient to your will? (19) 
Tears Ag sal 
A: Goren aA wa aaf: | 201 
All these unquestionably follow the will 
of the man whose mind is under his control. 
Nay, all the worlds along with their guardian 
deities dutifully offer tributes to him. (20) 
Be: Wad ART WA: aa Wa aT! 
Teasers wat Para Braet HE! 2k 
It seems to me that your mind is not 
pleased either with others or with your 
own self. For, | find your face discoloured 
with anxiety, and thereby conclude that 


you have not attained the object of your 
desire. (21) 


ua facfeadt weary faga yinfa a: | 
yamasa WaT PATI 221 
Subjected thus, O Pariksit, to various 


presumptions by the sage, even though 
the latter knew everything by intuition, 
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Citraketu, who was full of longing for a 
son, and was bent low with modesty, 
thereupon replied to the sage as follows : 


(22) 
faregeart 

qaa fa a fated aaen aa: | 
Ami am aR: ÅR 231 
Citraketu submitted: O worshipful 
sage, what is there without or even within 
the mind of embodied beings, which is not 
known to Yogis like you, whose sins have 
been wiped out through asceticism, spiritual 
enlightenment and deep concentration of 
mind? (23) 


qai ya gat wea fafaa 
vad fagugenfa AET ex! 
Yet, prompted by your command, | 
should speak out, O holy Brahmana, the 
thought, which is foremost in my mind to 
you, who ask me about it even though 
you know it. (24) 
recent eat: aAA: | 
a wears at gaT 241 
The sovereignty of the entire globe 
and the power and affluence attending it 
which are worthy of being coveted even by 
the guardians of the spheres bring no 
delight to me, issueless as | am, just as 
other things do not rejoice him who longs 
for food and drink under pressure of hunger 
and thirst. (25) 
aa: wife werent Ya: We Wd TA: | 
an ater Get wa aq fae a1 261 
Therefore, be pleased to protect me, 
O highly blessed one, and do that for us 
whereby we may be able with the help of 
a son to get out of the dark abyss of hell 
(the lot of those who die issueless) which 
has all but been reached by us along with 


our forefathers, and which is so difficult to 
cross over. (26) 
aye IIT 
gafa: FTA HUH: BA: | 
saia ae wane aerate fay: | 26) 
Sri Suka continued: Implored thus, 
that glorious, merciful and mighty son of 
Brahma got a special oblation prepared 
for being offered to the god Twasta, and 
propitiated the said god with the same.(27) 


RAST Meat A A Wat Beato a aT | 
ATT Haaren aaea few: 1 22 1 


The holy Brahmana further gave the 
remainder of the sacrificial offering to the 
queen known by the name of Krtadyuti, 
who was the eldest and the foremost in 
other respects too, of all the king’s spouses, 
O Pariksit (a descendant of Bharata) ! (28) 


The sage Angira, Brahma’s son, then 
said to Citraketu, a ruler of men, “O king! 
a son, who will be a source of both joy and 
grief to you, will be born to you!” and left. 

(29) 


ma ma = Ferreira! 
mi paidi piana 3°! 
Merely by eating the remainder of 
that sacrificial oblation even Krtadyuti, who 
was barren, conceived a child through 
Citraketu just as the goddess Krttikā, the 
deity presiding over the constellation of 
that name, conceived a son through the 
god of fire. (30) 


wen gi mi: yg FART: | 

aà pA ora 28! 
The embryo in the womb of that lady, 

which owed its existence to king Citraketu 
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(the ruler of the Sdrasena territory) gradually 
developed from day to day, even as the 
moon, the lord of the stars, O king Pariksit, 
waxes during the bright fortnight. (31) 
aI pA BET BAR: AAA 
WL PRAT adi uri HEA 321 
Now, when the time of delivery came, 
a son was duly born, causing supreme 
delight to all the inhabitants of the Surasena 
territory, who heard of it. (32) 
W TM FANE Se: Vifenciga: | 
areas SATE FAY: RATATAT ATTA 33 | 
The king, who felt much delighted at 
the news, took his bath and, thus purified, 
he adorned himself with ornaments. Then, 
getting the Brahmanas to pronounce 
benedictions on the babe, he caused the 
rite called Jatakarma (the ceremony of 
touching a new-born babe’s tongue thrice 
with ghee after appropriate prayers) to be 
performed for the purification of the child. 
(33) 
wat fwd wd areata a 
TAT SA TS WaT, A TA TE! 3% | 
To the Brahmanas he gifted gold and 
silver, clothes and ornaments, and villages, 
horses and elephants and sixty million 
cows. (34) 
aad arma wis ga fè 
eet ATS, HUTT ARTA: 1 B41 
Like a rain-cloud sending down showers 
according to the will of the people, the 
generous king, Citraketu, gratified the desire 
of other men as well by making gifts 
calculated to bring riches, glory and longevity 
to the babe. (35) 
Peasy maes fia 
aon Per qed at PAs | 3 | 


The affection of the father, the royal 
sage, Citraketu, for his son, who had been 
got after great hardship, constantly grew 
from day to day like the love of a pauper 
for his hard-earned money. (36) 
myak A eÀ Aegea: | 
FA: M AASTA 3Y 

The attachment of the mother to her 
son, however, grew to an excessive degree, 
caused as it was by infatuation; while 
agony in the shape of longing for a son 
appeared in the heart of the co-wives of 
queen Krtadyuti. (37) 
Raadin e wafa 
IANA US M MAASAR 3 I 

Even as Citraketu fondled the babe 
everyday, no such type of excessive 
fondness appeared in his heart for his 
other wives as he developed for the one 
who was blessed with a son. (38) 
m: WT Teese 
are GST Wiser F138! 

Reproaching themselves through 
jealousy, they felt agonized in their heart 
due to the grief caused by issuelessness 
and the indifference shown to them by the 
king, their husband. (39) 


Fie upon the accursed woman without 
a child, who is not esteemed at home by 
her husband and is insulted like a maid- 
servant by her co-wives blessed with good 
children. (40) 


aai a 4 Gea: tari: ae 

anai aemm eet erate se: 1x2 1 
What agony can be the lot of maid- 

servants, who are constantly honoured 


784 


+ SRIMAD BHAGAVATA = 


[Dis. 14 


because of their service rendered to the 
master? We wretched women, however, 
are no better than the maid-servant of a 
maid-servant, i.e., worse even than a maid- 
servant. (41) 
Wa wean wae: AAAA 
Tisai fag aAA. sz! 
In this way there sprang up a feeling 
of bitter hatred in the heart of those queens 
whose life was neglected by the king and 
who were fully burning with jealousy at the 
fortune of their co-wife in the shape of a 
son. (42) 
Ragmen: Rad qeda: 
™ g: ga ght yufd wx 
The cruel-hearted ladies, who had lost 
their good sense through deep malice and 
were full of resentment towards the king, 
administered poison to the babe. (43) 
pair werd Fe! 
Wa wate afra Pria orate Ye! xe! 
Queen Krtadyuti, who had no idea of 
the grievous misdeed of her co-wives, 
thought on looking at it that the babe was 
asleep, and went about in the palace. (44) 
wart gi megi mAT 
yama À È sf amitrateaqi v4! 
Perceiving, however, that the babe had 
been sleeping too long, the wise queen 
commanded the nurse, who suckled the 
child, in the following words: “Bring me the 
babe, O good woman!” (45) 


m A g ARAE 
wifes geia A I ws | 
When, however, she went near the babe 
lying in bed, and found that the pupils of its 
eyes had turned upwards and that life, the 
senses and other faculties and the soul too 


had quitted it, she cried “I am finished!” and 
dropped on the ground. (46) 


Hearing at that time the most painful 
cry of the nurse, who was violently beating 
her breast too with both hands, the queen 
quickly entered into the presence of her 
child and found her infant son a victim of 
sudden death. (47) 
wa gh gan YA 

qie AREER xe | 

Due to excessive grief she fainted and 
fell on the ground, her hair flung about and 
garments thrown out of order. (48) 
w papa | ST 

mya aiya AA ETA 
ana qaaa: gg: Ram- 
mya Seth SHS: PANTA: |8 1 

Hearing the wail, the inmates of the 
royal gynaeceum, both men and women, 
thereupon came to the spot and, sharing 
the queen's grief and, therefore, much 
distressed, fell to weeping; nay, even the 
queens who had perpetrated the crime 


shed crocodile tears. (49) 
et yi yaaah 
faregfe: wary ear te 
Refi yar yri 
i1401 


A yn amanar 
fega a vio faga! 48 | 
Hearing that his son had died, 
though the cause of his death was still 
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unknown, the king lost his vision through 
grief intensified beyond measure by 
uninterrupted love. Followed by his ministers 
and other people and surrounded by the 
Brahmanas priests, he too came stumbling 
and falling on the way and, sighing deeply, 
dropped unconscious near the feet of the 
dead child, his hair dishevelled and, clothes 
thrown about in disorder; and, his throat 
choked due to obstruction caused by tears, 
he could not utter a word. (50-51) 

uit eenei aer 

Wi a are eae | 

wre wat wpa gi 
wat cart face fares 421 
Seeing her husband overwhelmed with 
excessive grief and the infant son, her 
only progeny, dead, the virtuous queen 
then wailed in various ways, thereby 
enhancing the heart-ache of the people as 


well as of the ministers and others, present 
there. (52) 


mia fait a WaT 43! 
Bathing her breasts painted with saffron 
and sandal paste with the drops of her 
tears mixed with collyrium and throwing 
about her hair with the flowers dropping 
from them, she mourned the death of her 
child like a female osprey in loud and 
diverse tones, as follows : (53) 
wat emaa arfergir 
Tages | 
wpa at g- 
fartageranfa ya: Tux 
“Alas, O creator, you are extremely 
foolish in that you act contrary to the interests 
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of your own creation. Oh, the death of a 
youngster while an elder is still living, points 
unmistakably to this. If, however, you are 
just the reverse, a wise fellow doing all this 
designedly, you are our constant enemy 
and no benefactor. (54) 


waa Geet aft fagra yy 1 

If it is urged that there is no strict 
regularity in this world in the matter of 
death and birth of embodied beings, then 
let everything happen according to their 
Karma, independently of you. It is, however, 
Strange that you are cutting asunder, by 
wresting babes from the hands of their 
parents, this cord of affection, which was 
Produced by yourself for the growth of 
your creation! (55) 


tard A orev TÀ aT ue | 

Addressing her dead child: and you, 
dear child, ought not to forsake me, a 
wretched and helpless woman; O look at 
your father, burning with grief. With you as 
our pilot we could easily cross the dark 
region of hell, which is difficult to cross for 
the issueless. Please do not go far in the 
company of cruel Death. (56) 
Shes maa gÀ A ape 

emea pea fae 
yakana a aA 

RA R fe Yet A: SAAT 49 | 

Arise, darling! These infant playmates 
of yours, O prince, are calling you to romp 
freely with them. You have slept long and 
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must be seized with hunger. Therefore, 
eat something, suck my breasts and take 
away the grief of us all, your near and 


dear ones. (57) 


AAs a gA cet FIT Ke | 
Having lost all good fortune, | could 
not get to behold when | came by your 
side to see you, your lotus-like countenance 
with its innocent smile and cheerful glances. 
Or, taken by the cruel Death, have you 
gone to the other world, whence you are 
not going to return? For, | no longer hear 
your sweet words.” (58) 
aye Fart 

aa yi yaa faafaa: | 

Raagi mA ymad wie FIAI 
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Sri Suka resumed: Along with the 
queen, who was mourning her departed 
son through such varied laments, Emperor 
Citraketu too wailed at the top of his voice, 


extremely agonized as he was. (59) 


adfa: wd qA: 
eee: m AT ad: adardteaa gol 
While the couple were thus wailing, all 
those who were devoted to him, men as 
well as women, wept and everything was 
lifeless, as it were. (60) 
a ae Tee 
ma aT APTS HME: 
Knowing the king to have lost all 
consciousness due to his having given 
way to despair, and without a guide the 
sage, named Angira, appeared at the 


scene along with Narada. (61) 


TA IGERS EAT: N 2 il 
Thus ends the fourteenth discourse entitled “The lament of Citrakeru,” in 
Book Six of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA USAa INSAAT: 
Discourse XV 
Citraketu consoled 


Any sara 
saghan Ri JARTA 
aR wart ea aR: g 

Śrī Śuka began again : Enlightening, 
by means of wise utterances, king Citraketu, 
who was lying by the side of the dead 
babe like a dead man, overwhelmed as he 
was with grief, the sages Angira and 


(1) 


Narada spoke as follows: 
isd Ea Ta TSR VAL ATA | 
a ma wae: Yet harima: TA 2! 
“In what relation did the boy whom you 
are lamenting just now, O king of kings, 
stand to you in a previous birth, what is he 
to you at present and what will he be to 
you hereafter? Again, what were you to 
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him in a former incarnation, what are you 
at present and what will you be hereafter? 
(2) 

aon waht daria Stara ate: | 
aq faqead cat ae T: 3 | 
“Just as particles of sand part from 
one another and come together by the 
current of a stream, so are embodied 
beings brought together and parted by 
Time. (3) 

aa ary à at vata 4 aa a 
wa yay yA Aai: x 1 


“Just as seeds do spring up from other 
seeds in some cases, and do not spring 
up in other cases, so do living beings 
prompted by the Lord's Maya evolve from 
other living beings in some cases and do 
not in other cases. (4) 


aaa a a a À Geary: | 
WaT agar Urea À: y 1 
“You and we and all these mobile and 
immobile creatures belonging to the present 
time do not really exist even now just as 
we did not before birth and shall not be 
after death, O Citraketu! (5) 

yer yar: gare F: 
aegen AAAA A & I 
“It is God, the Lord of created beings, 
who, though unborn and imperishable 
and absolutely unconcerned, creates, 
protects and destroys living beings sportfully 
as a child through (other) beings evolved 
by Himself and, therefore, not independent. 
(6) 

ae fet wr tae 
aires gat dist cet ga mya: 0 | 
“The body of one embodied being in 
the shape of a son, O king, is evolved 


from the body of another embodied being 
in the shape of the mother, united with the 
body of a third embodied being in the 
shape of the father, just as one seed 
springs up from another seed: while the 
soul inhabiting all these bodies is eternal 
like God, the only Reality. (7) 
fanm sananpa: kad) 
manasi a aA ated: | 2 | 
“The aforesaid distinction of body and 
soul has existed from eternity and has 
been conceived through ignorance even 
as the distinction of the generic property 
and the individuality of a thing assumed as 
inhering in the thing itself, although the 


two are interdependent and cannot, 
therefore, be really distinguished.” (8) 
aye Tara 


vama wat akaga: | 
we oui aera e 1 
$ri Suka continued : Thus consoled 
by the words of the holy Brahmanas, Angira 
and Narada, king Citraketu wiped his face, 
withered through mental anguish, caused 
by his son's death, with his hand and 
spoke as follows: (9) 
aiara 
al qai aA RS a ata 
wager o e Wm gol 
The king said : Who are you, rich in 
wisdom and the most adored of the adorable, 
that have come here, disguised in the 
form of ascetics absolutely unconcerned 
with the world? (10) 


aha wet art aaron aT: | 

MEM Wage AAAA: | ee 1 
Indeed, Brahmanas (lit., those identified 

with Brahma), who are beloved of the 
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Lord, go about the earth at will, disguised 
as mad men, for admonishing sensually- 
minded people like me. (11) 
g ma wept asf: 
maA SAT AASA TT: gI 
afast a wa: AA aeran: 1 
gaa amarra RRAN SHAM: 193 1 
Typeset a gR: MaA: | 
nad ate gA: anA ext 
RUTU: RNA: A RAAT: | 
wa wt a Ahama mT: gy 
Sanatkumāra, Narada, Rbhu, Angira, 
Devala, Asita, Apantaratama, Vyasa, 
Markandeya and Gautama, Vasistha, the 
glorious Paragurama, Kapila, Suka (son of 
Badarayana), Durvasa and Yajnavalkya, 
Jatikarnya and Aruni, Romaga, Cyavana, 
Dattatreya, Asuri with Patañjali, the seer 
Vedasira, the sage Bodhya, Paficasira, 
Hiranyanabha, Kausalya, Srutadeva, and 
Rtadhwaja these and other lords of Siddhas, 
enlightened souls, range over the earth 
with the object of imparting wisdom to 
qualified souls. (12—15) 
aama mai qea: my! 
aa mA ma mA AAT 261 
Therefore, you two are the masters of 
my stupid self, a sensual brute. Pray, hold 
aloft the lamp of wisdom to me, plunged in 
blinding darkness in the shape of ignorance. 
(16) 


The sage Angira said: | am the same 
Angira, who blessed you with a son when 
you longed for one, O king ! And here is 
the divine sage Narada, son of Brahma, 
the creator, himself. (17) 


[Dis. 15 
sea at aires ard anf az) 
Tae TTA TEETER | Ye | 


apea yaa: mae wait 
mÀ agnt maagia | 221 
Knowing you, a devotee of Lord Visnu, 
the Supreme Person, plunged in a sea of 
despondency difficult to get through due to 
grief caused by the loss of your son, though 
not fit to be drowned in it, we have come 
down here to shower our grace on you, O 
Citraketu ! For, a votary of the Brahmanas 
and a devotee of the Lord does not deserve 
to be despondent. (18-19) 
ata a out wa cafe yen: 
aa a gata gE 01 
| was going to impart the highest wisdom 
to you even then when | visited your 
house for the first time. Coming to know of 
your insistence on having something else, 
however, | conferred on you the boon of a 
son alone. (20) 
ag Ami mÀ ataa 
ua m ye wat fafaàdrada: 1221 
yarara forage wafer: | 
Hal TS Set ANT RITA: AEST: LRR I 
mäi yaa redea: | 
MAATRE: HATARAN: |33 | 
Now the agony of those blessed with a 
son is being directly experienced by you. 
Even so, a wife, house, riches, power and 
prosperity of various kinds, sound and the 
other objects of sense, the fleeting glories 
of sovereignty, lands, kingdom, army, 
treasury, dependants and ministers and 
friends and relations, all these, O ruler of 
the Surasena territory, are sources of grief, 
infatuation, fear and affliction. Nay, they 
are of a momentary nature like an imaginary 
city seen in the sky and are of the nature 
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of similar in character to a dream, illusion, 
and fancy. (21—23) 
ga ANAA a gÀ winrar: | 
miia a SA 2x1 
They are merely conceptual in that 
they are perceived without reality and 
disappear the very next moment. If it is 
urged that the acquisitions mentioned 
above are rewards of meritorious acts done 
in a previous life and not merely conceptual, 
the various actions too proceed from the 
mind of a man thinking of such material 
possessions under the force of tendencies 
of action acquired in former existences. 
(24) 
ai fe R cat amarae: 1 
Eia fafaeractereaaraepgeren: 1 24 | 
As a matter of fact, this body alone 
consisting of the gross elements, the senses 
of perception and the organs of action has 
been spoken of by the knowers of truth as 
causing afflictions and agonies of various 
kinds to the embodied soul, who regards it 
as his own self. (25) 
Tea wae ae fagga TEA: | 
ga qadami aagana 261 
Therefore, investigating with a composed 
mind the true nature of the Self, give up 


faith in the abiding reality of the objective 
world (implying duality) and resort to 
quietism. (26) 
Me STF 

Ut warhead ude wadt un 
a er anaa RET ETT WT! 201 
Narada said : Having been purified 
through a bath and other purificatory rites 
after disposing of the dead body, receive 
from me the following sacred text (quoted 
in xvi. 18—25) as an abode of the highest 
blessing. By repeating and fixing your 
thought on it you will be able to behold 
Lord Sankarsana only after seven nights. 
(27) 


mpi ut a faregifr 21 

By resorting to the soles of His feet, O 
king of kings, devotees belonging to the 
remotest past, Lord Siva (the Destroyer of 
the universe) and others got rid of the 
illusion of this world implying duality and 
forthwith attained to oneness with His 
unsurpassed, nay, unequalled greatness, 
and you too will attain before long the 
same supreme result. (28) 


sft af ; à seat dia > fax z 
TA TRSATA: Il g4 I 
Thus ends the fifteenth discourse entitled “Citraketu consoled”, in Book Six 


of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 
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AA NESANA: 
Discourse XVI 
Citraketu realizes his oneness with the Supreme Spirit 


AJ SAI 
aa aa wa wad TET 
aAA Aa mAT e I 
Śrī Śuka began again : After that, O 
Pariksit, Narada, the celestial sage, showed 
by his Yogic power to the sorrowing kinsmen 
the ghost of the departed prince in an 
aerial body with which the soul is clothed 
when departing from the physical body 
and travelling to the other world, and spoke 
thus as the tradition goes: (1) 
ARG saa 
vitae wea ak a et feat a a 
TA TARA: YT APTA YT! ? 
Narada said : O embodied soul, may 
you be blessed. Just look at your father 
and mother. Your kinsmen and relations 
too are deeply agonized with grief caused 
by separation from you. (2) 
mAn wafer A: GET: | 
yea Am agaaa TIET 3 | 
Entering your body again, and 
surrounded by your kinsmen, enjoy the 
luxuries provided by your royal father, for 
the rest of your life, which has been 
apparently cut short by your untimely death, 
and ascend the imperial throne when your 
father is no more. (3) 
ota aara 
aaa wet aa AST 
aiat RAAR x 1 
The soul replied : In what particular 
incarnation were these people the souls 
of Citraketu and his numerous queens, 


parents to me, who have been revolving 
by force of Karma, destiny, through the 
species of gods, lower animals and human 
beings? (4) 
aaea Aara gS: \ 
ad wa fe adai vata wag faa) y | 
Indeed by turns during different 
incarnations all people actually come to be 
relatives and kinsmen, adversaries and 
mediators, friends and neutrals and 
even bitter enemies in relation to one 
another. (5) 
an argh aoa AA acer: | 
wicha aread iA aq FATS 
Even as gold and other commodities 
pass from one place to another among 
different men, so does an embodied soul 
pass through different wombs and different 


(6) 


procreants. 


fronts worst aA grad TAI 
maa fe wait wae aad fel © | 
The relation with men, even of an 
animal (cow etc.) yet living (not torn away 
by death) is indeed perceived to be 
temporary and not abiding. And the feeling 
of mineness with respect to such a being 
really continues only so long as there 
exists a relation with it. (7) 
wa aif sta: a fret Peet | 
qama wana fe wa at! ¢! 
Similarly, a Jiva that has found its way 
into a particular womb and thereby entered 
into the relation of a son with another 
embodied soul that has begotten or given 
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birth to it is really unrelated with any 
inasmuch as it is eternal (birthless) and 
free from the consciousness of being a 
son etc. It is only so long as it is seen 
related to another as a son that the other 
Jiva that begot or gave birth to it can claim 


it as its own and not after that relation has 
ceased. (8) 


wa Aasaa: Yan wa waia: wags | 
armenia gat wy e 
Being essentially the same as Brahma, 
the Jiva is everlasting, free from decay 
and unmanifest, free from birth etc. It is 
the ground of all, the body, mind and so 
on, and self-illuminating. Being all-powerful, 
it manifests itself in the form of the universe 
by means of the Gunas (Sattva, etc.) of its 
own Maya, Prakrti. (9) 
qaaa: niania: ea: wits ari 
Ue: aiai er mei AT: 1 R01 
Indeed, none is very dear and none 
unwelcome, none is akin and none alien to 
it. On the other hand, it is the one 
dispassionate witness of the varied minds 
of friends as well as of foes (those who do 
a good or ill turn to him). (10) 
Wen aren fe qot a A a Rara 
saaara: Urag ÂYET: | 2? | 
In fact, the Self earns neither virtue 
nor sin nor does it enjoy the fruit of actions 
in the shape of joy and sorrow and remains 
altogether unconcerned, as it were. For it 
is the witness of both causes and effects 
and altogether independent. (11) 
AT TAA 
sada wet sitet maA A det! 
fafaa ya: vite fns sreg 821 
Sri Suka continued : Having spoken 
thus, the spirit of the departed prince 
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disappeared; and, struck with wonder, 
those kinsmen of his then gave up mourning 
for him, cutting asunder their ties of affection. 
(12) 
Pia mad mAd Heater: fara: | 
aes ee eden 231 
After cremating the body of the dead 
child and performing the rites appropriate 
to the occasion, the kinsmen of the prince 
set aside their affection, which is so difficult 
to get rid of and which is a source of grief, 
infatuation, fear and agony. (13) 
aera Amea ETN: | 
area nateni 
ama wens weet aan ex 
Remembering the words of the sage, 
Angira, which opened their eyes, the queens 
that had brought about the death of the 
child by poisoning it and had lost their 
splendour due to the sin of child-murder, 
felt much ashamed and performed penance 
on the bank of the holy Yamuna in that 
city, Mathura, by way of atonement for 
infanticide, as prescribed by the Brahmanas, 
O great king Pariksit. (14) 
a gel uaan fearain: 1 
qrp: maga FZT: gy 
Having thus realized the Self through 
the words of the sages, Añgirā and Narada, 
Emperor Citraketu rose from the deceptive 
well of metempsychosis even as an elephant 
(lit, that which drinks with two organs, 
viz., the mouth and the proboscis) would 
from the mire of a lake. (15) 
Ra fattrad erat pA RA: | 
Wa aa eT 2g | 
Having performed his ablutions in the 
water of the holy Yamuna with due ceremony 
and gone through other sacred rites 
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accomplished with water, and with his 
senses entirely subdued, he bowed in silence 
at the feet of the two celebrated sons of 
Brahma, the creator. (16) 
aa we woe we Vader 
qama: viet adaa zee! 
Then the divine sage Narada joyously 
taught, it is said, the following prayer to 
that devotee, Citraketu, who had resorted 
to him for protection and had fully controlled 
his mind: (17) 
go mg wad arg¢ara nE 
warner wa: aged TRI 
“Hail to You, the divine Vasudeva, 
presiding over the intellect and denoted by 
the mystical syllable OM, and obeisance 
to You as Pradyumna, Aniruddha and 
Sankarsana, presiding over reason, the 
mind and ego, respectively. We contemplate 
on You in all these four manifestations. 
(18) 
wo aama aa 
aama maa ARZA RNI 
Hail to You, who are absolute 
consciousness and an embodiment of 
supreme bliss, who revel in Your own Self 
and are perfectly tranquil and whose eye 
is ever turned away from duality, who look 
upon everything as non-different from 
Yourself. (19) 
aaa À T: | 
wigs mA mA faved Ro | 
Hail to You, who have kept aloof by 
the very realization of Your blissful character 
all disturbances in the shape of likes and 
dislikes caused by Your Māyā, deluding 
potency! Hail to You, the mighty Controller 
of the senses, having the cosmos for Your 
body. (20) 


TAAA a A A E 
AE AATA: ASAA: HRT: 3 1 
May He protect us, He, who is absolute 
Consciousness without any name or form 
and lies beyond the cause and the effect, 
and who shines all by Himself when speech 
as well as the other Indriyas along with the 
mind has withdrawn, failing to comprehend 
Him. (21) 
aie mad aoada A 
yà pna À e TA: |33 
Hail to You, the selfsame Brahma, in 
which this universe stays and finally gets 
merged at the time of universal dissolution 
and from which it evolves at the time of 
creation and that pervades all even as 
earth pervades all earthen vessels. (22) 
aa aga a aghan: | 
adra fami Amama 231 
| bow to that transcendent Reality, 
which the organs of action fail to reach, 
through their active power, and the mind, 
intellect and the senses of perception fail 
to comprehend by their cognitive faculty, 
and which extends both within and without 
like ether. (23) 


EEEN hut ELE LET 

aaa: vn aig! 
Yaraa Arefat 

mg m gA RS 


The body, Indriyas (senses of perception 
and organs of action), vital airs, mind and 
intellect these are stirred into activity only 
when charged with a ray of the aforesaid 
all-conscious Spirit, viz., during the waking 
and dream states alone and not at 
other times i.e., during deep sleep, Un- 
consciousness etc., when they are not SO 
charged, even as iron which is not fully 
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heated cannot burn. How, then, can they 
reach or comprehend that which is the source 
of their activity? And it is Brahma alone that 
acquires the name of ‘subject’, the conscious 
Self, during the waking and other states. 
Hence there is no question even of the 
Jiva’s knowing the supreme Brahma. (24) 


TAAR I 24 I 


Hail to Lord Sankarsana, the Supreme 
Person, denoted by the mystical syllable 
OM and possessed of supreme might, the 
Spouse of Goddess Mahalaksmi, who 
embodies in Herself the highest glory and 
fortune! Hail to You, O supreme Ruler of 
the universe, whose lotus-like feet are fondly 
and softly kneaded by all the hosts of 
principal devotees with the lotus-buds of 


their hands. (25) 
sip sara 
wera wore aeea ME: 
ama Ra Ales a Taree weit 26 1 
forage feat at aan maa 
mama aae: QAT: 1 291 
Śrī Śuka went on : Having taught the 
aforesaid prayer to that devotee, Citraketu, 
who had sought his protection, the celestial 
sage Narada returned with the sage Angira, 
O king Pariksit, to the abode of Brahma 
(the self-born); while Emperor Citraketu 
duly repeated that prayer taught by Narada 
for seven days consecutively with perfect 
concentration of mind, subsisting on mere 
water. (26-27) 
waa wanard feet earn 
Aami a AAs TT: 
And then at the expiry of seven nights 
the aforesaid king attained the permanent 


lordship of the Vidyadharas (the artists of 
heaven) by virtue of the prayer being still 
repeated by him. (28) 
Wa: maaana erge: | 
am Wa AA MMAR. 22 | 
After that, in a few days, the course of 
his mind having been fully illumined through 
the repetition of the same prayer, Citraketu 
betook himself to the holy feet of Lord 
Sesa, the serpent-god, the adored even of 
the gods. (29) 


He saw the Lord in a form white as a 
lotus fibre, clad in blue and adorned with a 
brilliant diadem, armlets, girdle and wristlets, 
marked with a cheerful countenance and 
reddish eyes and surrounded by rings of 
Siddheswaras, the chief among those who 


have attained perfection. (30) 

aahei: 
TEA AS ATP: 1 

JERN WNAE: 
Weetarmateqear 138 


All his sins having been wiped out by 
the very sight of the Lord, and his mind 
clear and rid of all impurities, Citraketu 
silently approached the most ancient Person 
with intensified devotion; and with tears of 
love in his eyes and hair standing on end, 
he bowed to Him. (31) 
Ba Aae 

Taree: \ 
Aeara 
Farad vafsi fam 3I 

Repeatedly wetting the support under 

the lotus-feet of the illustrious Lord with his 
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tear-drops of love, and all utterance having 
been hindered by an outburst of love, he 
was not at all able for a long time to extol 
Him properly in a loud voice. (32) 


mE Maama 321 

Then, having composed his mind by 
dint of reason and restrained the outgoing 
tendency of all his senses, he recovered 
his faculty of speech and addressed in the 
following words that Preceptor of the 
universe, whose divine Body stands 
described in scriptures (such as the 


Pañcarātra) treating of Devotion. (33) 
faabgeara 
aka faa: aaaf: 
mainaa, feared 


fatrarasfa a a- 
HAA A AASR: 13% | 
Citraketu said : O unconquerable Lord, 
You stand conquered by the righteous, 
that have subdued their self and are 
possessed of an unruffled mind; and they 
too are conquered by none else than You, 
You, who bestow Your very Self on those 
that adore You in a disinterested spirit, 
exceedingly compassionate as You are.(34) 


wa fave: q wA 

wrgeattetrerarattt \ 
faragni sorte 

TA AST aT Yer | By | 

The evolution, maintenance and 

dissolution etc., of the universe, O Lord, 
are, as a matter of fact, a mere sport on 
Your part. And the creators of the universe 
(Brahma and the other lords of creation) 
are so many parts of the Cosmic Being, 


who is only a part manifestation of Yours: 
yet in vain do they try to outshine one 
another due to the consciousness of their 
being an independent lord. (35) 
UAT EAT 

Rana || Aaa: | 
amaA a aami 

w yi amA 3R 

You exist before the appearance of the 

atom (the minutest cause) and at the end 
(after the dissolution) of the infinite universe 
(the final product) and likewise pervade the 
intermediate stages too; while You are 
without beginning, middle or end. That which 
is constant at the beginning as well as at 
the end of phenomenal existence is constant 


in the middle too. (36) 
ranah fronga: 

MARE ATTERT: | 
aa WAST: 

manene eA: 1391 


This egg-shaped universe which further 
resembles a bud inasmuch as it is 
enveloped, they say, by seven sheaths in 
the shape of earth etc., each outer sheath 
being ten times thicker than the one enclosed 
by it, is swimming within You like an atom 
along with countless millions of other similar 
eggs. Hence You are spoken of as infinite. 


(87) 
fraga mur 
a sored fet ut ar 
ararenferer oa 


weg feavata ser User! 36! 

They are really brutes in human form, 
who in their thirst for the pleasures of 
sense worship the gods, who represent SO 
many sparks of Your infinite glory, but not 
You, the Supreme. The blessings enjoyed 
by:them (as gifts from those gods), 
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O Lord, perish as a matter of course after 
the end of those gods even as the blessings 
enjoyed by the dependants of a royal 
house automatically come to an end after 
the extinction of that house. (38) 


amara Wam 
aua Aea a aA | 


PsA gg 3 
Entreaties made to You who are 
possessed of a body which is all 
consciousness and not a product of the 
three Gunas, even for the pleasures of 
sense, O Supreme Lord, do not make for 
rebirth any more than fried seeds put forth 
shoots; for pairs of opposites such as likes 
and dislikes, which lead to rebirth proceed 
only from the three Guņas. While You are 
entirely free from them and, therefore, 
people adoring You even with an interested 
motive gradually get rid of the three Gunas. 
(39) 

faa = aT. eT 

aas mai inaa 

Airoa a ara 

AAT ARASTA | So | 


Such being the value of adoring You 
even for the attainment of sensuous 
enjoyments, You surpass all (confer an 
incomparable boon on Your devotees) on 
such occasions, O unconquerable Lord, 
when You preach the flawless Bhagavata 
Dharma, the easy means of attaining to 
the Lord as taught by the Lord Himself, 
which even sages like the great 
Sanatkumara ever revelling in the Self and 


having nothing to call their own resort to 
for the attainment of loving Devotion to the 
Lord, which transcends all the four objects 
of human pursuit including Liberation and 
is, therefore, known as the fifth object, 
Paficama Purusartha. (40) 
faama aa yot 
auga aa aAA a aAA | 
amm fA a: 
a aaa: afroaprertage: |8? | 
Differential notions such as ‘I’ and ‘You’, 
‘mine’ and ‘Yours’ do not disturb the mind 
of men treading on this path, as they do in 
the case of those following other cults, 
such as the cult of rituals. Besides, a ritual 
act which is performed by one having a 
differential outlook is indeed impure, because 
characterized by likes and dislikes, yields 
a perishable fruit and is fraught with sin (in 
the shape of violence etc.). (41) 
om: aut Frama: 
feared: anger ator 
waa å ma HTT: 
wants a ame: «21 


What good can be expected either to 
oneself or to another and what object can 
be gained through a ritual which is harmful 
to one’s own self as well as to others? On 
the other hand, pain is inflicted on You* 
through self-mortification and sin is also 
incurred as well as Your displeasure through 
persecution of another. (42) 
a arna waar 

aa atufedt maA ends) 
ferran- 
gaad aà carat: 131 


* The Lord says in Srimad Bhagavadgita : 


axa: mÂ aAa aA am fergie 


(XVIL.6) 


“Men who emaciate the elements constituting their body as well as Me, the Supreme Spirit, dwelling 
in their heart know these senseless people as having a demoniac disposition.” 
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devotion to You, with which as a matter of 
fact You preached the cult of Devotion, 
the cult which is exclusively followed by 
the worthy who regard the multitudes of 
living beings, both mobile and immobile, 
as their very self is never belied. (43) 
a fe mamahi 
scram ALR LEC Gik LN ES Eo EA) 


qas faqead HARTA | 8s | 

It is not at all impossible, O Lord, that 

all the sins of men should be wiped out by 
Your very sight, when it is known that 
even an outcaste is freed from the bondage 
of birth and death by hearing Your name 
only once. (44) 


aa à wa aT 
wacarter: | 
gofo i 


agi 
mağ paN aS 
Therefore, O Lord, we now have all 
the impurities of our heart in the shape of 
sins and evil proclivities wiped off by Your 
very sight. How could that which was 
predicted by the divine sage, Nārada, Your 
celebrated devotee, be otherwise? (45) 

faama mri 

aa maA aera, 

faamai À: 
fraa aaga weita: 16a! 
All that is done by the people in this 
world, O infinite Lord, is known to You, the 
Soul of the universe. There is nothing in 
particular to be revealed to You, the 
Supreme Preceptor, just as there is nothing 
to be shown to the sun by fire-flies. (46) 

kalaisa kaa ana 

aaea Raa | 


Hail to You, the almighty God, the 
Controller of the creation, maintenance 
and dissolution of the universe, the purest 
of the pure, whose true nature cannot 
easily be understood by the sensually- 
minded strivers due to their notion of 
difference. (47) 
aa yarang fagaga: yaaa 

Afra fara senha | 
yosi aiai oer gA 
TÀ m TETAS EAA I se | 

The creators of the universe (Brahmā 
and the other lords of creation) are active 
only when You, the Cosmic Person, are 
active, inspire them with activity; the senses 
of perception are able to perceive their 
objects only when You, their Controller are 
disposed to perceive the objective world; 
and the terrestrial globe appears on one of 
Your heads like a mustard seed. Obeisance 
be to You, that celebrated Lord with a 


thousand heads. (48) 
aye ITA 
Ht aAa | 


aemm aiaa pegel 
Sri Suka went on : Duly extolled in 
this way and highly pleased, Lord Ananta 
spoke as follows to the said Citraketu, the 
chief of the Vidyadharas, O Pariksit, a 
scion of Kuru. (49) 
MVEA 
TRA A cred ATAT 
faasa tar wer fern agrea F140! 
The Lord said : You have fully achieved 
your purpose through the instruction which 
was given to you by the sages Narada and 
Angira about the means of propitiating Me 
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and the prayer taught by Nārada as well 
as by My sight. (50) 
axe à miy y yaaa: 1 
yaa w aa AA mya TIR 
In fact, all created beings are the same 
as |; nay, | am the Self, the Inner Controller, 
as well the Creator of all living beings. The 
Veda, which, as the Word of God, is 
identified with the Supreme, and the 
transcendent Reality revealed by the same, 
both are My eternal bodies. (51) 
cite fanart cies sarah ar 
sea a WaT eared AAS Sater py? 
A man should recognize his own self 
as extending through pervading the whole 
objective universe as the subject and the 
universe as comprised in his own self (as 
the object of his experience). Nay, he 
should regard both his own self as well as 
the universe as pervaded by Me, the Prime 
Cause, and, even so, both as conceived in 
Me. (52) 
an gga: Geet fayd ovata aati 
aaa WT Tat sheer: 1431 
va mmmh steer oer: 
mama fagra ae wt BIE! 
Just as a man dreams himself as fast 
asleep and also perceives in another dream 
forming part of the first dream, the world in 
the form of mountains, forests and so on 
existing elsewhere within himself and again, 
on waking from the second dream, visualizes 
himself as lying on a bed in a part of a 
room (realizes himself as awake while still 
dreaming), even so, realizing awakeness 
and the other states of the mind, which is 
an adjunct of the Jiva, as mere products of 
the Maya (deluding potency) of the Supreme 
Self; one should fix one’s mind on the 


Supreme Spirit, the witness of these states. 
(53-54) 

a WES: Wee: want aaa 
We a Pett ga caret arg a4 1 
Know Me to be that transcendental 
Reality, the real Self of a Jiva, identified 
with which an embodied soul, that is fast 
asleep, is conscious of its deep sleep at 
that time as well as of the supersensuous 
gratification enjoyed by it. (55) 

sua Wa: qa: manafaat: | 
orate aA aa wel AL OI GE | 
The consciousness that runs through 
the state of deep sleep as well as through 
awakeness and continues even beyond the 
two in the case of the Jiva (embodied soul) 
that is aware of both is no other than that 
transcendent Brahma, the Absolute. (56) 

aaeei det werd Aram: | 
mw: Wat pea wÀ waif uo! 
If the aforesaid Brahma, which is My 
own essence, is forgotten by the Jiva, It 
comes to be viewed as different from the 
self; and from this differentiation follows 
the circuit of mundane existence of the 
soul, which consists in passing from one 


body to another and undergoing one death 
after another. (57) 


meade ant ath aT 
STAT AT Sagat A FATTET | GS | 
He who fails to realize his own essential 
nature even after attaining here birth in the 
human species where one can hope to 
acquire both knowledge of the Self, based 
on the scriptures and wisdom, direct 
knowledge of the Self can get no peace of 
mind anywhere. (58) 
wet RA qa: aa 
awi madea agea: 1491 
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Remembering the hardship involved in 
all worldly endeavour and the contrary 
results following from such endeavour, and 
even so bearing in mind the fearlessness 
consequent on the withdrawal from worldly 
activity, a wise man should cease from all 
volition in regard to such activity. (59) 
qon zada Hata eat fara: | 
washafrmiag aa a YE Alto! 

A husband and wife generally undertake 
activities for the attainment of happiness 
and for freedom from suffering. From such 
activities, however, ensues neither cessation 
of suffering nor attainment of happiness. 

(60) 
wa faii qeeat Font feat 
arava Ted Gent AAAA 5? | 
qenia: Aa T 
HARA We: À ARRI 

Thus perceiving the contrary results 
met with by men who think themselves 
clever, and realizing the subtle nature of 
the Self, which transcends the three states 
of the mind (the state of awakeness, the 
dream state and the state of deep sleep) 
nay, rid of the craving for the pleasures of 
sense, both of this world and of the next, 


through one’s faculty of discrimination, 
and contented with one's knowledge and 
wisdom, one should cultivate devotion to 
Me. (61-62) 
qrara apa Agorafia fa: | 
ward: Tatar Ha ARAA 3 
To realize the oneness of the Supreme 
Spirit and the individual soul that is the 
sole interest deserving to be known by 
every possible means by men whose 
intellect has acquired acuteness through 
concentration. (63) 


wise We ad aA 
anit ma, fea ex 


Carefully bearing in mind and acting 
up to this exhortation of mine with 
reverence, O Citraketu, you will soon 
acquire true knowledge and wisdom and 
attain perfection. (64) 

aye SAA 
anaa wrath fared ETE: | 
uama fayarean davarddet aft: 1 641 

Sri Suka continued : Having reassured 
Citraketu in this way, Lord Sri Hari, who is 
not only the Preceptor of the world but the 
soul of the universe too, disappeared from 
that place while he stood looking on. (65) 


sf aema merge année GET TERA FARA: 
qarag TA USS PATA: IRE I 
Thus ends the sixteenth discourse entitled “Citraketu realizes the Supreme Spirit”, 


in Book Six of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 
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AA HAEINSA: 
Discourse XVII 
Citraketu cursed (by Goddess Parvati) 


AY sara 

aaa sre rat FAV AA: | 
TTT | gI 
Sti Suka began again : Having made 
obeisance to the quarter in which Lord 
Ananta had disappeared, Citraketu, the 
Vidyadhara (chief), went about flying in the 
air. (1) 


Panegyrized by sages, Siddhas (a 
Class of demigods endowed with mystical 
Powers from their very birth) and Caranas 
(celestial bards), and getting Vidyadhara 
women to sing praises of Lord Sri Hari, 
that eminent Yogi (ever united with the 
Lord) sported for ten thousand million years 
in the valleys of Mount Sumeru (the chief 
of the principal mountains of the terrestrial 
globe) where one realizes as a matter of 
course the various objects of one’s desire, 
his physical strength and organic power, 
not at all diminished through these long 
ages. 


On one occasion, while flying in a 
resplendent aerial car bestowed on him by 
Lord Visnu, he beheld Lord Siva, who 
dwells on Mount Kailasa, surrounded by 
Siddhas and Caranas, having folded in His 


arm His divine spouse, Goddess Parvati, 
seated on His lap, in an assembly of 
sages. Going near them, Citraketu laughed 
loudly and spoke as follows within the 
hearing of the goddess: (4-5) 


faahgeara 

T Aa: mag a RTA 
aA ga: aai à aia iT s | 
Citraketu said : Here sits Lord Śiva, 
the Preceptor of the universe Himself, the 
chief figure in this assembly, engaged in 
expounding the essence of righteousness 
to all embodied beings, yet actually 
embracing His Consort in open assembly! 
(6) 

Werenedtacaar saraaa: | 
aga fer are wag: WFA ATI Y | 
Wearing matted locks and practising 
severe austerities, nay, the recognized head 
of assemblies of Brahmavadis (expositors 
of the Vedas) He sits hugging a woman 
shamelessly as an uncultured person ! (7) 

was: mpar Rai ei faa 
ai maA a a frac 1 
Even rustics ordinarily embrace a 
woman only in seclusion, while this great 
god, who has undertaken solemn religious 
vows, is clasping His Spouse in an open 


assembly ! (8) 
a saa 
wam deat meeen 
qe aya weft maa TaT: 2 | 
Sri Suka went on : Even on hearing 
these critical remarks, Lord Siva, whose 
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mind is too deep to be fathomed, heartily 
laughed, O Pariksit, and kept quiet; and so 
did the worthies present in the assembly 
and devoted to Him. (9) 
gadda = gant EA 
sass Sat pera fafserenfrnt ts | 2o | 
While Citraketu, who was ignorant of 
Lord Siva’s greatness, was thus uttering 
much that was unbecoming of Him, Goddess 
Parvati spoke in great anger to that 
impudent Vidyadhara, who apparently 
regarded himself as one that had subdued 


one's self: (10) 
igara 
ai Rruga Ah AT GUSAN: WY; | 
amami gei eiaa a AFA 28 | 
Goddess Pārvatī said : Is this fellow 
the only lord now ruling over the world and 
wielding the rod of punishment and 
competent to treat with disrespect wicked 
and shameless people like us? (11) 


a ù ef faa wart 


aot maaa TAR?! 
Surely neither Brahmā (the lotus-born 
creator) nor the sons of Brahma— 
Bhrgu, Narada and so on nor indeed the 
sage Sanatkumara, Lord Kapila and 
Swayambhuva Manu know the essence of 
righteousness; for they do not prohibit Lord 
Siva (the Destroyer of the universe) from 
violating the principles of righteousness. 


(12) 
Tà agri 
Te UA E 
a wang: uy ih 
uma yerai fe aved:1 231 


This fellow surely deserves to be 
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punished inasmuch as he, a vile Ksatriya, 
enough to insult great 
sages assembled here and teach Lord 
Siva, the Preceptor of the universe, Himself, 
whose lotus-feet are worthy of being 
contemplated on by the aforementioned, 
nay, who is the most auspicious of the 
auspicious. (13) 
kuci aquouayeirradory | 
manfa: w: wre: TANET ex 1 
This self-conceited and arrogant fellow 
is not fit to resort to the soles of feet of 
Lord Visnu, the very act of approaching 
which is esteemed by the virtuous. (14) 
aa Ute aor ate gid 
ade ya vedi a chat Us ferferaq gh! 
Hence be reborn in the demoniac 
species, a most wicked species O evil- 
minded ones, so that you may not perpetrate 
again in this world, such offence against 
the exalted souls, my son. (15) 


AYA TATA 
wa maraha R: 
wamama wat gent Àm RR 


Śrī Śuka resumed: Thus subjected to 
an execration, the said Citraketu alighted 
from his aerial car and propitiated the 
noble lady, Goddess Parvati, with his head 
bent low in the following words, O Pariksit 
(a scion of Bharata): (16) 


faahgoara 

pirate & mara safen | 
Aata aah yde fe wer TAY! 

Citraketu said: | accept Your 
imprecation as a welcome and loving gift 
from You, with my palms joined together 
O Mother ! For whatever is pronounced by 
divinities with reference to a mortal 'S 
undoubtedly that which was predestined 
for him. (17) 
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aaah Taaa RA: | 
AJE a ga a yeh Uda ear R | 
Deluded by ignorance and revolving in 
this whirligig of mundane existence, an 
embodied soul experiences joy and sorrow 
everywhere at every time. (18) 
Foren a nya Hat Sa aS aT: | 
walt TAS set Uta aes! 
Neither oneself nor anyone else is 
responsible for one’s joy and sorrow. A 
fool alone holds himself as well as another 
responsible for them. (19) 
Uae Uae: WE: ATT: | 
m: TaN ae: CHT aT es BS Sa AT Ro | 
In this world of matter, which is a 
product of the three Gunas or modes of 
Prakrti, what distinction is there between 
an imprecation and a blessing, heaven 
and hell or even joy and sorrow? (20) 
we: gata ye aera 
Ti wei a That a ga SG a Prec: 1221 
The one Lord brings forth living beings 
by His own Maya (creative will) and further 
ordains their bondage and liberation as 
well as their happiness and misery, though 
free from bondage Himself. (21) 


a wa nia: w 
a mR wt a a tal 
we oda feaa 
JÀ TW: pa wa Ù: 
To Him, who is alike to all and free from 
attachment, none is dear or hateful, none is 
a kinsman or relation, and none is His own 


or alien. He has no love for pleasure; how 
then can there be anger in Him? (22) 


ant qea i 
waa qam fakama 

ama AT a Aart: 
mR ë agaasameas 231 
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Yet action, which is either virtuous or 
sinful and flows from His energy in the 
form of Maya conduces to the joy and 
sorrow, welfare and injury, bondage and 
liberation, birth and death and the circuit of 
worldly life of embodied souls. (23) 
aa Wea A wat wader A 
WR see wa mae Atal ex! 

Hence | do not propitiate You with a 
view to being rid of Your imprecation, O 
noble lady. Only be pleased to forgive 
what You consider as unjustly said by me, 
even though it was uttered in a purely 
good spirit, O virtuous lady! (24) 

AY FATT 
sit wera aR aagi 
am maA ugadt: crater: 1 241 

Sri Suka resumed: Having thus 
appeased Lord Siva and Goddess Parvati, 
who have their abode on Mount Kailasa, O 
Pariksit (a chastiser of foes), Citraketu 
went his way by his aerial car, while 


the aforesaid divine Couple looked on 
wondering. (25) 


Weed WTA Sat Savitri 
aiae mi a sean 261 
Thereupon Lord Rudra spoke as follows 
to His Spouse, Goddess Parvati, within 
the hearing of the gods and sages, demons 
and Siddhas, as well as of His attendants: 
(26) 

FRR aaa 

qea gA area: 1 
Meee IMT Peg ATA 3O 1 
$ri Rudra said : You have seen with 
your own eyes, O fair one, the glory of the 
high-souled servants of servants of Lord 
Sri Hari of marvellous deeds, who are free 
from craving of every kind. (27) 
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anor: Wa 7 Haver aaa 
rantuatarrary TAa: | 221 
All those, who are devoted to Lord 
Narayana have no fear from any quarter 
whatsoever, for they find the same use 
(no use) for heaven, for final beatitude and 
even for the infernal regions perceiving 
as they do the same Reality pervading 
everywhere. (28) 


It is only through the deluding potency 
of God that souls are invested with a body 
and it is due to their connection with a 
body that pairs of opposites such as joy 
and sorrow, life and death, execration and 
benediction are experienced by embodied 
souls. (29) 
afzaera det giù sarah 
Aaaa fea aap: 30! 

The notion of desirability and otherwise 
with reference to pleasure and pain etc., 
too is really the outcome of a man’s 
ignorance and, therefore, illusory just like 
the distinction of pleasurable and painful 
experiences etc., with reference to one’s 
own self in a dream, and has been 
precisely conceived as the notion of a 
snake etc., with reference to a wreath of 
flowers. (30) 


mgA mak aeg PT 
màmmata Ae nya ANNA: 3N 1 
There is no object in this world 
worth resorting to in particular for men 
cherishing devotion to Lord Vāsudeva and 
equipped with the strength of wisdom and 
dispassion. (31) 
mw faftsat a pÀ 
3 g Ara: QM: 


faam amAfETiRiTRT 

a masi genie: 1 321 
Neither myself nor Brahma (the creator), 
nor the sages Sanatkumara and Narada, 
nor even the other sages, Bhrgu, Angira 
and so on, begotten by Brahma nor the 
rulers of gods (Indra, Yama and others) 
know His intention. Much less can those 
accounting themselves independent lords 
of the universe, though mere parts of 
His partial manifestations, know His true 
nature. (32) 

q mente fra: afer: wa: waft ar 
amada ai et: 1 82 
None indeed is dear and none hateful 
to Him; none is His own and none alien to 
Him either. Being the very Self of all living 
beings, Sri Hari is the beloved of all 
creatures. (33) 

weal are mm ag RAST: | 
ada mgg mÀ we daraa: | ay! 
And this highly blessed Citraketu is 
His beloved servant, looking on all with the 
same eye and tranquil by nature; and 
indeed | too am a devotee of the immortal 
Lord and hence did not feel perturbed by 
his behaviour at all. (34) 

wart fae: ard: greg veg! 
Tee, AN, maaf | Bh | 
Therefore, you should have no wonder 
in regard to the behaviour of those high- 
souled men who are devotees of Lord Visnu, 
the Supreme Person, and tranquil by nature 
and who view all with the same eye. (35) 


sft sper waa: paean 

aya ma wer, Sat faafaa I 26! 
$ri Suka went on : On hearing this 

speech of Lord Siva, Goddess Uma (Parvati), 
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O king (Pariksit), was freed from 
astonishment and felt pacified in mind. (36) 


gla mad m: Aqa: | 
yet FSS MANIAR I 391 
Though fully capable of pronouncing a 
counter-curse, Citraketu, a devotee of the 
Lord, accepted the curse of the divine lady 
with reverence. Such ideal non-violence is 
the characteristic of a pious soul. (37) 
wa agam eat Ana: 1 
ga hied mafaa: 132 1 
Hurled into the demoniac species, he 
sprang up from the sacred fire, called 
Daksinagni, of the god Twasta and became 
known as Vrtra, still endowed with spiritual 
knowledge and wisdom. (38) 
w mei ani a iga 
PITS ART AÀ: 3 
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| have thus told you all that you inquired 
of me, viz., the cause of Vrtra’s birth as a 
demon and what accounted for his devotion 
to the Lord. (39) 
ieam qoi farmer: | 
mrad front arat ETAN | Ye | 

By listening to this sacred episode of 
the high-souled Citraketu, revealing the 
glory of the votaries of Lord Visnu, one is 
completely rid of the bondage of mundane 
existence. (40) 


a Wee eg AAA: UST! 
steed ef aa a afta ari afr xe | 
Rising early in the morning, he who 
recites this episode with reverence, 
remaining silent (refraining from all other 
talk) and remembering Sri Hari all the 
time, attains the supreme goal. (41) 


TA FARRS ATA: I ta 
Thus ends the seventeenth discourse entitled “Citraketu cursed”, in Book Six 
of the great and glorious Bhagavata-Purana, otherwise known as 
the Paramaharisa-Samhita. 


AATETTA S SATA: 
Discourse XVIII 
An account of the birth of the Maruts (the forty-nine wind-gods) 


aye sara 

yira uit afaq: ofa crete aa 
aia ugh ant araqntet werner 
Rinia atg nea fad wy 
sift a atte aati A AT 2 | 

Sri Suka began again : Prśni, the 
spouse of Savita (the fifth of the twelve 
sons of Aditi, the progeny of the first four 
viz., Vivaswan, Aryama, Pisa and Twasta 


gı 


having already been dealt with in the 
foregoing discourses), brought forth three 
daughters, Savitri (the deity Presiding over 
the holy Gayatri-Mantra), Vyahrti (the 
deity presiding over the three mystical 
syllables, Bhuh, Bhuvah and Swah prefixed 
to the said Gayatri-Mantra while repeating 
it and severally denoting the three worlds 
earth, the intermediate region and heaven) 
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and Trayi (the deity presiding over the rituals, 
the subject-matter of the three Vedas— 
Raveda, Yajurveda and Samaveda) and nine 
sons, viz., Agnihotra (the deity presiding 
over the act of offering oblations into the 
sacred fire), Pasu (the deity presiding over 
animal sacrifices), Soma (the deity presiding 
over a Soma sacrifice), Caturmasya (the 
deity presiding over the three sacrifices of 
the same name performed at the beginning 
of the three seasons of four months each) 
and the five deities presiding over the five 
great daily sacrifices enjoined on every 
householder of the three twice-born 
classes, viz., Devayajfia, Rsiyajfia, Pitryajña, 
Manusyayajfia and Bhutayajfia*. And Siddhi, 
the spouse of Bhaga (the sixth son of Aditi), 
dear Pariksit, bore (three sons,) Mahima, 
Vibhu and Prabhu and a beautiful and 
virtuous daughter, Agisa by name. (1-2) 
ard: ee Rraci wer arqafreten | 
aa asta ma: YURTTA 3 | 
The four wives of Dhata (the seventh 
son of Aditi) Kuhū (the deity presiding over 
the last night of a dark fortnight), Sinivali 
(the deity presiding over the fourteenth 
night of a dark fortnight), Raka (the deity 
presiding over the last night of a bright 
fortnight) and Anumati (the deity 
presiding over the fourteenth night of a 
bright fortnight) severally gave birth to four 
sons, Sayam (the deity presiding over 
dusk), Darga (the deity presiding over the 
last day of a dark fortnight), Pratah (the 
deity presiding over the morning) and 
Purnamasa (the deity presiding over the 
last day of a bright fortnight). (3) 
ah, herent frat waa: 
ado aem wit yy: WA x a 


Vidhata (the next or eighth son of 
Aditi) begot through his wife, Kriya the five 
deities presiding over the sacred fires bearing 
the name of Purisya. And the spouse of 
Varuna (the god of water and the ninth 
son of Aditi) was Carsani, of whom was 
reborn the sage Bhrgu, a mind-born son of 
Brahma. (4) 


mettre wearit anaE | 
amaya ofits aani & | 
Ya: farag: qed adyn: HPE gare 
yai faa saninite foot cera & | 
And the great Yogi Valmiki (another 
son of Varuna and the celebrated author 
of the Ramayana) sprang up, it is said, 
from an ant-hill, Valmika; while the sages 
Agastya and Vasistha, the sons of the 
sage Pulastya and Brahma, respectively 
were reborn as the sons of the gods Mitra 
(the tenth son of Aditi) and Varuna, who 
discharged in a jar their vital fluid, that had 
escaped in the presence of the celestial 
nymph, Urvasi. The god Mitra further begot 
through his spouse, Rewati, three sons, 
viz., Utsarga, Arista and Pippala. (5-6) 
tienes arena ay Garhi A: oT 
waged aa qt digi wy:1 8! 
Indra, the lord of paradise and the 
eleventh son of Aditi, procreated through 
his wife, Saci the daughter of the demon 
Puloma, three sons, O dear Pariksit, 
Jayanta, Rsabha and Midhwan, who 
constituted the third: this is what we have 
heard. (7) 


From the loins of Lord Upendra, the 
twelfth and youngest son of Aditi, who 


* A detailed account of these sacrifices has already been given in the foot-note below V. xxv! 18. 
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took colossal strides in order to measure 
three paces of land promised to Him by 
the demon king Bali and who originally 
assumed the form of the divine Dwarf by 
His own Māyā (creative will), through His 
spouse Kirti, sprang up a son, Brhacchloka 
by name; and from the loins of the latter 
sprang up Saubhaga and other sons. (8) 
ampa A NEA: | 
uragas am aaa gI gI 
We shall recount later on (in Book VIII) 
the distinguished achievements, excellences 
and deeds of valour of that high-souled 
son of the sage Kaśyapa and also how He 
actually descended on the material plane 
through Aditi. (9) 
aa ayaa Ana mt ÀI 
aa maa: sitar gA aa ago! 
| now proceed to tell you about the 
scions of the sage Kasyapa by Diti, among 
whom was born the illustrious devotee of 
the Lord, Prahrada, and, even so, Bali, 
Prahrada’s grandson. (10) 
Raia amà | Graaf 
Ruana uaaa A RR 
Diti at first had only two sons, adored 
by the Daityas and the Dānavas alike, who 
have already been spoken of under the 
name of Hiraņnyakaśipu and Hiranyaksa (in 
Book III). (11) 
Ruari areata dt 
Way aa Gat AAI Uqt: AAT! 22! 
Wee wmi gi wga al 
aam fifa are wg fanfa 23 | 
sea ety aA 
ima paua wari wai ex! 
Hiranyakasipu's wife, Kayadhu by name, 
who was a daughter of Jambha by Danu 
and had been given away by the former to 


Hiranyakasipu, gave birth to four sons 
Samhrada, in the first instance, and (then 
in order) Anuhrada, Hrada and Prahrada 
as well. Their sister, Simhika by name, got 
from her husband, the demon Vipracitti a 
son named Rahu, whose head, even while 
he was drinking nectar, disguised as a 
god in the assembly of the gods, Sri Hari 
lopped off with His discus (vide VIII. ix. 
24-25). Krti, the wife of Sambhrada, 
Hiranyakasipu's eldest son, bore through 
him a son named Pafcajana. (12—14) 


wea mA Aa 
Amema aA tet aaa: | g4 
Dhamani, the wife of Hrāda 
(Hiranyakasipu’s third son) brought forth 
two sons, Vatapi and Ilwala. It was Ilwala 
who cooked his brother, Vatapi in the form 
of a ram for the sake of his honoured 
guest, the celebrated sage, Agastya. (15) 
age wate arene ETAN 
free ë Welfadereremuagie: 1 26 | 
Baskala and Mahisa were the two sons 
of Anuhrada (Hiranyakasipu's second son) 
by his wife, Surmya; while Virocana was 
the son of Prahrada, and Bali was the son 
of Virocana by his wife, Devi. (16) 
ares Yaa ASA 
mema: PAA: RTA | 19 1 
From the loins of Bali through his wife, 
ASanaya, the deity presiding over hunger, 
were born a hundred sons, the eldest of 
whom was Bana. The glory of Bali, which 
deserves to be celebrated in beautiful 
verse, will be recounted only hereafter (in 
Book VIII). (17) 


am anna faftet AÀ aaga | 
aera maA genta QNAR: IRI 


Having propitiated Lord Śiva, who has 
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His abode on Mount Kailasa, the demon 
Bana attained the first place among His 
attendants. As the guardian of his capital, 
the Lord actually stays near him even 
today. (18) 
weave fea: qarvacattterrantirar: | 
a AAMT: Te A SUT BAA! 881 
Besides Hiranyakasipu and Hiranyaksa, 
Diti had forty-nine more sons, known as 
the Maruts, wind-gods. They all remained 
issueless and were converted into his own 
class, godhood, by Indra, the ruler of the 
gods. (19) 
adara 
Fi a amg aaah À 
zu mia: area fh ang pi fë À: 1201 
The king, Pariksit, said: Having rid 
them of their demoniac disposition, which 
was innate to them, O my preceptor, how 
were they converted into godhood by Indra? 
What good offices did they render to him 
which prompted him to bring about this 
change in them? (20) 


wt mà wera fe wat Fel 
Utara mia areg 221 


Even these seers, O holy Brahmana, 
are keen to know this truth along with me. 
Therefore, be pleased, O worshipful sage, 
to explain this to us. (21) 


Sita continued : Having heard this 
reverent, brief and yet significant inquiry of 
king Pariksit, who had been protected by 
Lord Visnu Himself in the form of Sri 
Krsna, and welcoming it with a heart full of 


joy, the omniscient and well-known sage 
Suka, the son of Badarayana, more popularly 
known as Vedavyasa, spoke as follows: O 
Saunaka, who stand vowed to a long course 
of sacrifices! (22) 
AY FATA 
eat fafa: manome farar 
wat vind sacri weft 231 
Sri Suka resumed : Diti, whose sons, 
Hiranyakasipu and Hiranyaksa, had been 
slain by Lord Visnu, the Ally of Indra, the 
chief of the gods, and who was consequently 
burning with rage kindled by grief, pondered 
as below: (23) 


wea I Wieder | 
aferesdt ord urefarat À TST RY! 
“When shall | have an undisturbed 
sleep, having brought about the death of 
the voluptuous, cruel, hard-hearted and 
sinful Indra, who has been instrumental in 
causing the death of his own half- 
brothers? (24) 

ssrA NRTA a | 
qag ache wares fh Ag Prd aa: 14 
He who seeks to hurt other beings for 
the sake of his own body, which, though 
once designated as a king, ultimately, when 
dead goes by the name of, is transformed 
into worms if buried and thus consumed 
by worms, or that of excrement, if exposed 
and devoured by carnivorous beings, such 
as dogs and jackals, vultures and crows, 
or that of ashes, if cremated, as he is alive 
to his highest interests. Certainly not. For 
damnation invariably follows from such 
hostility to other beings. (25) 

mmama wea TAT: |! 
nevis sae yore at fe 716! 


Therefore, let me devise some means 
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whereby a son may be born to me, that 
may quell the pride of the aforesaid Indra, 
who looks upon this perishable body as 
everlasting and whose mind knows no 
restraint. (26) 
F are aT pT 
ypa wÀ ÀA FRW 
With this idea uppermost in her mind, 
she constantly pleased her husband, the 
sage Kaśyapa through personal service, 
affection, humility and self-control. (27) 
Va WAST US, Walaa: | 
Ta We wam ginago: 1 221 
Knowing as she did the heart of 
her husband, she captivated his mind, O 
Pariksit, by her supreme devotion, charming 
and sweet words, winsome smiles and 
sidelong glances. (28) 
wa fern wiy fagrfit faa 
aehan faagit 4 feet fe Afaa R 
Thus infatuated by that clever lady, 
and powerless against her womanish 
charms, the sage, though learned, said, 
“All right! Your wish shall be granted.” 
Such stupefaction of men by a woman 
through her devoted conduct indeed is not 
to be wondered at. (29) 
facieerayent yararet warafa: | 
fai ae wad gar Gat nET 301 
Finding men absolutely unattached at 
the dawn of creation, Brahma, the lord of 
created beings, converted one half of his 
body into the fair sex, who robbed men of 
their judgment. (30) 


a yia sera, ayaa: AN 
Wea iå fafa aise 
Waited upon in this way, O dear son, 
Pariksit! by that lady, Diti, the glorious 
Sage Kasyapa felt highly pleased; and, 


welcoming her, he laughingly spoke as 
follows: (31) 
HVAT SAAT 
at aa me AeA 
fam dit già a: HTT ge ATTA: 321 
Kaśyapa said : Ask of me a boon of 
your choice, O beautiful one; | am pleased 
with you, O irreproachable lady. When the 
husband is fully pleased, what desire of a 
woman remains unattainable here as well 
as hereafter? (32) 
ua fe ante cad wat aya! 
ama: adai area: fora: ofa: 1 33! 
a wa magme: | 
yA UTA Ofte: Gifs RETE | 3X | 
The husband alone has been declared 
to be the supreme Deity for women. 
Although, as a matter of fact, Lord Vasudeva, 
the Consort of Sri, the goddess of beauty 
and prosperity, dwelling in (presiding over) 
the mind of all created beings, is the 
supreme Deity, it is the said Lord alone 
who is worshipped by men in the guise of 
various divinities diversely conceived under 
different names (Indra and so on) and 
forms (wielding a thunderbolt and other 
distinctive weapons); and it is He again 
who is worshipped by women as appearing 
in the form of their husband. (33-34) 
meaa Ard: se: HATA 
Sarat UAT VATA 34 | 
Hence, women devoted to their husband 
and desirous of blessedness, O fair one, 
worship their husband as an image of 
God, the Soul of the universe, with undivided 
loyalty. (35) 
as wate wR squire fina: 1 
ad waned a A 3g) 
Therefore, devoutly worshipped by 
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you, O blessed one, with such God 
consciousness, | shall forthwith accomplish 
your desired object, which is something 
very difficult to attain for unchaste women. 
(36) 
fefereara 

ad af a ge wire gt 
ayi ya ae A maA qt ae! 
Diti replied : If you would confer on 
me the boon of my choice, O holy one, |, 
who have lost my sons seek of you 
an immortal son capable of slaying 
Indra, who caused both of my sons, 
Hiranyakasipu and Hiranyaksa, to be slain 
by Lord Visnu. (37) 

Ama agar fact fan: wea 
aà ami: gaara À mga: 1 3c! 
Hearing her prayer, the Brahmana sage, 
Kasyapa, became sad and fell a-repenting. 
He said to himself, “Alas! a very great sin 
has overtaken me today. (38) 

aa satan AA ara 
yaaa: Hao: AÀ ATH FTI! 3NI 
Oh, given up to the gratification on my 
senses, |, a wretched fellow whose mind 
has been caught in the grip of the Lord’s 
Maya (deluding potency) in the form of 
woman, today shall surely fall into the 
abyss of hell. (39) 

asasan: anae athe: | 
fag ui amai caret aed aAA: | xo | 
What fault is there of the woman, who 
has but followed her own nature in this 
matter? But fie upon me, ignorant that | 
am, alas! of my own real interests, as is 
clear from the fact that | have not been 
able to conquer my mind. (40) 

weed cet aaa NAMGA 
wea aed eii at ae AT xe 


The face of women is blooming like 
the autumnal lotus and their speech is 
nectar itself to the ears, while their heart is 
cruel as the blade of a razor. Who can 
know their ways? (41) 


a fe afvatera: ciara TTET | 
oft yt wat at erat aA 1 ee 


None is truly beloved of women, who 
have their mind (thought) fixed on the 
object of their own desire. To serve their 
own end, they murder or cause to be 
murdered their own husband, son and 
brother. (42) 
wast aia cae WaT wad! 
ai mii ats AIRAA v2! 

My plighted word, that I shall confer on 
her the boon of her choice, should not 
prove untrue; and Indra too does not deserve 
death. Under such circumstances the 
expedient that | have hit upon is quite in 
the fitness of things. (43) 
sft ia maa: Ger! 
sare Rafa pia area a TETT 8% | 

Pondering thus, the glorious sage 
Kasyapa, the son of Marici, O Pariksit 
(the delight of the Kurus), spoke a bit 
angrily, condemning himself at the same 
time. (44) 
PITI FAT 
PA am wR sxe AA: | 
dant agate wÀ mR v4! 

Kagyapa said : A son will be born to 
you. O blessed one, who will slay Indra if 
you will duly observe this vow for a year, 
but who will prove to be a friend of the 
gods if it is not properly observed. (45) 

fefereart 
maA at aerate araifor aha À 
aft ae Patient a act afa aft TISA 
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Diti replied : | shall certainly observe 
the vow, O holy Brahmana! Kindly tell 
me all that has to be done by me and all 
that is prohibited during the period of this 
vow, and also that which, though not 
obligatory, may not violate the vow if 


done. (46) 


Kasyapa said : A woman observing 
this vow must not injure, much less kill 
any-one of the multitudes of living beings, 
nor curse anyone nor should she tell a lie. 
She must not pare her nails or cut the hair 
on her person, nor should she touch that 
which is impure. (47) 
Wey Sas Heat A Tea gaa: | 
a adea: erst a fagat FAR xe 1 

She must not bathe in water by diving 
into it nor should she lose her temper, nor 
talk with wicked people. She must not 
wear a cloth that has not been duly 
washed after being used nor a garland 
that has already been worn on her person. 

(48) 
het aisa a unfit querer 
yatia es faa ET: 1x21 

She must not eat the leavings of what 
has been eaten by someone, nor the food 
offered to Goddess Candika (Bhadrakali) 
nor, again, that which contains meat nor 
that fetched by a Śūdra nor that which has 
been seen by a woman in her menstruation : 
nor again should she drink water with the 
hollow of her joined palms. (49) 
Asega wears AAT | 
amami RRI yo 

She must not stir out of her house with 
the remanants of food sticking in her mouth 


without rinsing her mouth after eating 
something, nor without washing her hands 
and feet, nor at dusk nor with dishevelled 
hair nor with her person unadorned and 
unwrapped with an outer covering nor with 
her speech uncontrolled. (50) 


mA mA SeT: | 
mia ETA AT A A AAN: 142 l 


She must not retire with her feet 
unwashed nor in an impure state nor with 
wet feet nor with her head towards the 
north or the west, nor in the same bed 
with others nor bare-bodied nor again sleep 
in the morning and evening. (51) 
dam: faei adnoga | 
TAAA TE, 1421 

Putting on a pair of clothes that have 
been duly washed, ever pure and decked 
with all auspicious ornaments, she should 
worship before breakfast the cow, the 
Brahmanas, Goddess Sri, the deity presiding 
over beauty and prosperity, and the immortal 
Lord Visnu. (52) 
fet Aadria: | 
uf amea T a t UET 

She should also worship women 
whose husbands are living, with garlands, 
sandal-paste, offerings of food and 
ornaments and, offering worship to her 
husband, should wait upon him and 
contemplate on him as having entered her 
womb, in the form of his vital energy. (53) 
wat ë gai aada 
mia Ap were fa a: 14x 

If you observe this vow, known as the 
Pumsavana (yielding a son), which is of a 
year’s duration, without violating it, a son 
will be born to you, who will be able to slay 
Indra. (54) 
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arefrafricare fedt ws Aer: | 
aad waren ad asst get MAY | 
Expressing her willingness to undertake 
the vow in the words “Very well”, the 
strong-willed Diti, O Pariksit, then concieved 
the seed of Kasyapa and she also duly 
undertook the sacred vow. (55) 


aah ma A) 
SUT RA minea: 14g) 
Having come to know the intention of 
his mother’s sister, Diti, O respectful king, 
the clever Indra waited upon Diti, who 
was living in a hermitage as a hermitess, 
through personal service of every kind. 
(56) 

fe AE: « wenqerafepeirt! 
TAHITI HI AIA SMT GY! 
He fetched everyday from the woods 
at the proper time flowers, fruits, roots, 
small pieces of wood for the sacrificial fire 
and blades of the sacred Kuśa grass as 
well as sacred leaves and sprouts, earth 
and water. (57) 

wa wen aa waft aftr 
we: oder grea pA: 
Keen to discover a slip in the observance 
on the part of Diti, who had been duly 
adhering to the vow, O Pariksit, the croocked 
Indra continued to serve her like a hunter 
disguised as a game, to remove its suspicion 
and comes closer to the quarry. (58) 

qamanda aAA nT 
ferat dtat 1a: yrn: tat À enfe fag ye I 
Though intent upon detecting some 
fault in her observance, O ruler of the 
earth, Indra did not find any; he was now 
filled with grave anxiety as to how his 
welfare could be ensured in that life. (59) 


Ural a g maae aaRS | 
srgwarteitareta: gaa faferatfzar go | 
One day, however, she fell asleep 
even at dusk with remnants of food still in 
her mouth and without either rinsing her 
mouth or washing her feet, enfeebled as 
she was by her austere observance and 
deluded by an adverse fate. (60) 
Team det wel AATE: | 
fea: wae set MAA A Re 
Finding that weak point, Indra, the 
master of Yoga (mystic powers), entered 
by dint of his Yogic power the uterus of 
Diti who had been robbed of her 
consciousness by sleep. (61) 
aad wae mÍ AN PIRIM 
wed makh m ARRA aA 1&2! 
By means of his thunderbolt he 
cut the embryo, brilliant as gold, into seven. 
Addressing the crying embryo (as though 
with affection) in the words “Do not cry!” 
he further cut those pieces each into 


seven. (62) 


àma: wa: wd À 77! 
Aaaa fria watt meaa 62! 
Even while being rent by Indra, O 
Pariksit, they all submitted to him with 
joined palms, “Why do you seek to get rid 
of us, O Indra? We are Maruts (the wind- 
gods), your own half-brothers!” (63) 
m te mà wet gafen ate: | 
amaaa, miaa nea TOTAL EY! 
“Do not be afraid; you are all brothers 
to me!” so did Kauśika (Indra) reply 
to the aforesaid seven groups of the 
Maruts, his future attendants exclusively 
attached to him. (64) 


Dis. 18] 


+ BOOK SIX + 


811 


ame Rii siaa 
aN PRANTA ATANT SIT WATT! Sh | 
By the grace of Lord Visnu (the Abode 
of Goddess Sri, the deity presiding over 
beauty and prosperity), the embryo in the 
womb of Diti could not be killed, though 
cut into numerous (forty-nine) pieces by 
the thunderbolt of Indra, any more than 
you, O Pariksit, were killed by the missile 
discharged by Aswatthama, the son of 
Drona. (65) 


uplazarsstaged yout ants array | 
wat faei fen agi: 1661 
Worshipping Lord Visnu, the most 
ancient Person, only once, a man attains 
a status similar to the Lord's; whereas 
in the present case Sri Hari was 
worshipped by Diti for a little less than a 
year, so that the miracle that happened 
in the aforesaid case should cause no 
wonder at all. (66) 


ays wenger HEAS 
ada ager a eon dra: wat: 1491 
Taken together with Indra (their 
friend and leader), these Maruts (wind- 
gods) came to be known as fifty gods. The 
Stigma of demonhood attaching to them 
because of their mother was wiped off and 
they were converted into gods (entitled to 
a draught of nectar) by Indra. (67) 


fefierera aÀ | ATT 
san afer edt miaa gc) 
On waking up, the worshipful Diti, who, 
having now worshipped Sri Hari for close 
upon a year, had acquired a disposition 
absolutely free from reproach, saw the 
babes, brilliant as fire accompanied by 
Indra, and felt highly gratified. (68) 


adsame maemae Biers: d] 
aoa AAA TEAT | S 
Then she said to Indra, “Dear son! 
desirous of obtaining a son that might 
Prove a source of terror to the sons of 
Aditi (you and your brothers), | observed 
this vow, which is most difficult to 
undertake. (69) 
We: ag: YA: UA ANE HAT | 
aR a fated ya ae Her AT gT V0! 
“But, while only one son was coveted 
by me, how did these forty-nine babes 
come to be born? Tell me the truth, if known 
to you; but don’t utter a falsehood.” (70) 
eR Jara 
aa ase aakhan s aR | 
marasi minigtet eifa r 1 
Indra replied : “Mother, having come 
to know of your vow, | sought your presence 
and, having discovered your fault, cut the 
child in your womb, bent as | was on 
achieving my (selfish) end and lost to all 
sense of righteousness. (71) 


FPA Bere Tel STE AT HAT: | 
Asha Aka gam: mae Aah AAT | 93 | 
“The embryo was cut by me into seven 
and there appeared seven children. They 
too were cut each into seven; yet they 
would not die. (72) 


“Seeing that great miracle, | at last 
concluded that it must be some incidental 
reward of the worship of Lord Visnu, the 
Supreme Person. (73) 


amr wad gear Pama: 
À g erate at a eareiggren: Bat: | os | 


“They alone are declared as clever in 
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accomplishing their object, who while 
engaged in propitiating the Lord are entirely 
free from desires and do not aspire even 
to attain final beatitude as a reward for 
their worship. (74) 
amaai td ware ATA 
wat guia rasi qe: AAT Sf ALI 94 1 
“Having propitiated the Lord, the ruler 
of the universe, who is not only the Self of 
us all, but who bestows His very Self on 
His devotees, what wise man would ask of 
Him the pleasures of sense, which could 
be had even in hell? (75) 
ae m ddi maa nia 
aiia nara faea weit ytfeara: 198 | 
“Therefore, may you be pleased to 
forgive, O mother, this act of wickedness 
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on my part, foolish as | am, O highly noble 
lady! Thank God ! the child in your womb 
has risen to life, as it were, after death.”(76) 
aE FAT 
Fae: «NTA TEM 
veig: ve at wat wea fafa Wy: 1 wo) 
Sri Suka went on : Permitted by 
Diti, who was pleased with his sincerity, 
the powerful Indra bowed to her and left 
for the third heaven along with the Maruts, 
wind-gods. (77) 
we a aden aa a iyaa 
get neii aa fae ya: erat ÀO | 
In this way | have told you all that you 
enquired of me, viz., the story of the 
auspicious birth of the Maruts. What more 
shall | speak to you about? (78) 


af À , à scat dfar ) A r 
WATTERS CATA: UE N 
Thus ends the eighteenth discourse entitled “An account of the birth of the 
Maruts”, in Book Six of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


ARAIAN ATA: 
Discourse XIX 


The procedure of observing the sacred 
vow of Purhsavana 


WHAT 

ad Gari aay wad aed 
wea afeqfirents aa fae: wetefr 2 

The king, Pariksit, said : | wish to 
know the procedure of observing the 
sacred vow of Pumsavana, which has 
just been mentioned by you, O holy one, 
and by which Lord Visnu is easily 
propitiated. (1) 


aT ATT 

wat miim wat Aei 
ama aati adamni: 2! 

Sri Suka replied : A wife should start 
observing this vow, which is calculated to 
grant all one's desires, from the very first 
day of the bright fortnight of the month of 
Margasirsa with the permission of her 
husband. (2) 
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Ama mea aA WAIT F 
ELOR ctia ie S LGLGACSE galie Ea 
Tariana fa WEN 
Having listened to the story of the birth 
of the Maruts, the forty-nine wind-gods, 
and duly consulted the Brahmanas, she 
should after cleaning her teeth and finishing 
her bath cover herself with a pair of white 
pieces of cloth and adorn herself with 
ornaments. She should then worship the 
Lord along with His divine Consort, Sri, the 
goddess of beauty and prosperity, before 
her breakfast and pray: (3) 
ae a aaa yor ats ÀI 
vatayfiarcd m: Went x I 
“Whatever You already have is enough 
for You, absolutely unconcerned as You 
are, O Lord whose desire is ever sated ! 
My obeisance be to You, the Lord of 
Mahalaksmi, who embodies in Herself the 
highest glory and fortune! Hail to You, the 
Abode of all mystic powers! (4) 


am at ua year N EAE | 
BS Sa À: aAA wear WE | & 1 
“You are fully endowed with compassion, 
fortune, glory, majesty, virility and all other 
excellences, O Lord; You are, therefore, 
the almighty Ruler. (5) 


Aapa À AAN 
Water a mÀ AeA 41 6 1 
“O divine Consort of Lord Visnu, O 
Embodiment of marvellous powers, 
Possessing as You do the characteristics of 
the Supreme Person, may You be pleased 
with me, O highly blessed one. My 


obeisance be to You, O Mother of the 
universe!” (6) 


E Eu GIOIE GINES UTES A TANTEI TATA 
amka SUL! 9 | 

“Hail to Lord Visnu (the Supreme 
Person), denoted by the mystical syllable 
OM and possessed of the highest glory, 
the Spouse of Goddess Mahalaksmi! Let 
me offer worship to You along with Your 
highest potencies, Goddess Laksmi and 
others!” While repeating this sacred text 
the worshipper should offer everyday to 
Lord Visnu with a concentrated mind 
loving invocation, water to wash His hands 
and feet and rinse His mouth and water 
for His bath, a pair of pieces of linen to 
cover His Body, a sacred thread and 
ornaments, sandal-paste, flowers, burning 
incense, light, food and other articles of 
worship. (7) 


pfa:sre q ETA Braye: l 
So TAT aA a aa A S| 
Out of the food left after being offered 
to the Lord, one should pour twelve oblations 
into the sacred fire while repeating the 
following prayer: “Hail to Lord Visnu, the 
Supreme Person, denoted by the mystical 
syllable OM, the Spouse of Goddess 
Mahalaksmi! | offer this oblation to Him!” 
(8) 

fort feat a manet wrargst 
vet wyatt adhere: |e 1 
One should duly worship with devotion 
everyday Goddess Sri and Her Consort, 
Lord Visnu, both of whom are disposed to 
confer boons on Their devotees and yield 
one’s desired blessings in an abundant 
degree, if one is desirous of having all 
kinds of fortune. (9) 


mAsa Ran | Sar 
wart Wat oda: HAA 201 


Nay, one should fall prostrate on 
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the ground with a mind humble through 
devotion, repeat the aforementioned sacred 
text ten times and then utter the following 
hymn: (10) 
qai q faves fey sera: AT A! 
za fe vata: Far TATE | BI 
“You are the Sovereigns of the universe 
as well as the ultimate cause of the world. 
And, She, Mahalaksmi, is undoubtedly the 
unmanifest Prakrti (primordial matter), as 
well as the deluding potency, so difficult to 
overcome. (11) 


wen miy: Waa Yeu: T: | 
a uia Ai feast PAPA 821 
“You, O Lord, are no other than the 
Supreme Person, the very Controller 
of Prakrti You embody all sacrificial 
performances; while She is an embodiment 
of faith that inspires and sustains all human 
endeavours to carry on such sacrificial 
activities. While She is worldly activity, 
You are the enjoyer of its fruit. (12) 
qran fat aA Toya | 
a fe uimita sit: AANST | 
arrest ait || WRT: 1 831 
“This goddess is the manifestation of 
the three Gunas in the form of the universe; 
while You are the Time-Spirit that prompts 
the three Gunas to manifest themselves in 
this way, as well as the Cosmic Person, 
who enjoys the Gunas so manifested. 
Again, You are the Soul of all embodied 
beings; while Goddess Sri represents their 
body, the senses and the inner sense. 
Nay, the almighty goddess represents the 
various names and forms constituting the 
universe; while You are their illuminator 
and ground. (13) 
an gat facie art afte) 
AN N aÀ BA Ae NÝTA: | ex 


“Just as You are the supreme Rulers 
of all the three worlds, conferring boons on 
Your devotees, so let my lofty aspirations 
prove true, O Lord of excellent renown.” 

(14) 
sahirea ard offend fiat wE 
aaao SSTT 241 

Having thus extolled Lord Visnu, the 
Abode of Sri, the goddess of beauty and 
prosperity, the Bestower of boons on His 
devotees, along with Goddess Sri, and 
after removing the food served before Them 
and offering Them water to rinse their 
mouth, one should continue to worship 
Them by offering betel leaves etc. (15) 
aa: ata Kier fN ATT 
afo areata 86 | 

Then with a mind humble through 
devotion one should extol Him by means 
ofa hymn and, after smelling the remnants 
of the offerings, should duly worship Sri 
Hari once more. (16) 
ut a Wat wae mgA 
fiee ravi: eat fe 
faryarg adani ee Sear T 1 291 

The woman should serve her husband 
too with supreme devotion, offering him 
his beloved objects and accounting him 
the Supreme Person Himself; while the 
loving husband should personally assist in 
all the duties of his wife, high and low 
alike. (17) 


qadrin qaier 
wai gaitai ia weed: t! 
A thing done by even one member of 
a married couple is conducive to the benefit 
of both. Therefore, in the event of the wife 
being unfit (due to illness or menstruation 
etc., the husband should do all this with 4 
concentrated mind. et?) 
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aoid fava faea, maser! 
Riun aà dad: eera RTs: | 
adawn td | franmfterai ee 
A man observing this vow sacred to 
Lord Visnu should not break it under any 
circumstance whatsoever. Thus observing 
Strict discipline, one should worship 
everyday with devotion the Brahmanas as 
well as women whose husbands are still 
living by offering them wreaths of flowers, 
sandal-paste, articles of cooked food and 
ornaments, and should also worship the 
Deity, Lord Visnu. (19) 


Having requested the Deity as devoutly 
as He had been invoked to retire to His 
divine Abode one should eat what was 
offered to Him, after feeding in the first 
instance one’s preceptor and others, for 
the purification of one’s mind as well as for 
the gratification of all one’s desires. (20) 


was yA ora grest Baa 
Aad A ASN RRI 


After spending a year of twelve months 
(an year other than an intercalary year) 
according to this (aforementioned) process 
of worship, a pious wife should observe a 
fast on the last day of the month of Kartika, 
the day immediately preceding the bright 
half of Margasirsa. (21) 
AAs soya paa ydaq 
Ta gates we after 
Urner geag: fA: RRI 

Having bathed at sunrise on the following 
day and worshipped Lord Visnu, the 
Enchanter of all as before, the husband 
alone should pour into the sacred fire 
twelve oblations of rice boiled in milk and 
mixed with clarified butter according to the 


procedure laid down for a Pakayajna (a 
veriety of sacrificial performances mentioned 
in the Grhya-Sūtras). (22) 
anfia: forcatssera fest: vita: aetfrat: | 
wore, aT Aa SSA ASAT VSI 
aada: rat aera: aE Ri: | 
Teresa aT: Vt Aue WATT! 2% 
Receiving with his head bent low the 
benedictions duly pronounced by the 
Brahmanas, highly pleased with him, and 
devoutly greeting them with bowed head, 
he should silently take his meal with their 
permission along with his kinsmen after 
feeding his preceptor in the first instance. 
He should then give to his wife the remnant 
of the sacrificial offering, which ensures a 
good progeny and the height of good 
fortune. (23-24) 


Bri vst staaf agit Te 241 
Duly observing this vow, sacred to the 
Lord, a man attains his coveted object during 
his very lifetime; while a wife, undertaking 
it, should secure good fortune, affluence, 
progeny, the longevity of her husband, glory 
and a comfortable house. (25) 
aa a aa wet 
at at aaa R 


Nay, a maid should secure a match 
endowed with all good characteristics, while 
a widow should attain final beatitude after 
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being rid of all sins. A woman who has lost 
her issue should get long-lived progeny; a 
woman who, though owning a large property, 
is highly ill-fated is blessed with good 
fortune; and an ugly-looking girl is endowed 
with exquisite beauty. He who is suffering 
from a malady is rid of his acute illness 
and is blessed with a sound body and 
healthy Indriyas. Nay, there ensues the 
eternal gratification of the souls of the 
departed ancestors as well as of the tutelary 
deities of the man who recites this discourse 
on the occasion of auspicious undertaking 
such as a sacrificial performance and 
Sraddha. (26-27) 


qe: wera MARTA, 
amA ery siR 
WA Feed we qa 
Radi mhi AII 
Nay, pleased with him, the fire-god, 
Goddess Sri, the divine Consort of Lord 
Visnu, as well as Lord Sri Hari Himself 
confer on him all the objects of his desire 
at the end of a sacrificial performance. O 
king Pariksit, the highly sacred story of 
the birth of the Maruts, the wind-gods, 
as well as of the very sacred vow observed 
by Diti has hereby been related to you. 
(28) 


afi GAE wert MTERA IM AEM TSA 
AER PINE AEE 


Weft: 3% awal 


Thus ends the nineteenth discourse entitled “The procedure of observing the vow of 
Pumsavana detailed”, in Book Six of the great and glorious Bhagavata Purana, 
otherwise known as the Paramahamsa-Samhita, composed by the divine sage 
Vedavyasa and consisting of eighteen thousand Slokas. 


END OF BOOK SIX 


3% soa AA: I 


ATA: Chee: 
AA UASA: 


Srimad Bhāgavata Mahāpurāņa 


Book Seven 
Discourse | 


A dialogue between Narada and Yudhisthira: 
the story of Jaya and Vijaya 


adara 

am: fa: QEA T A ET 
gam pi IMI 21 

Pariksit, the king, submitted : How 
did the Lord, who is alike to everyone and 
is the beloved friend of all created beings, 
kill the demons, the sons of Diti, for the 
sake of Indra like a partial being, O holy 
one? (1) 
a wend: gord: MAA: separa: | 
Farge fagat AA fei 21 

Indeed, He who is the very embodiment 
of highest bliss could not have any selfish 
end to be served by the hosts of gods and 
in no case could He, who is untainted by 
the Gunas, modes of Prakrti, actually have 
any specific grudge against, much less 
fear of, the demons. (2) 
sa oa gam ART what 
aera: SAAT RASTA | 3 1 

In this way, O exceptionally blessed 
one, a grave doubt has arisen in our mind 
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with regard to the excellences of Lord 
Narayana, which you should kindly resolve. 


(3) 


Weal PT WT Horsey Br: et wl 
Śri Suka replied : Well have you 
asked, O great king Pariksit, a question 
relating to the wonderful and most sacred 
story of Sri Hari, which is replete with the 
glory of His devotees like Prahrada, nay, 
which goes to intensify one’s devotion to 
the Lord and which is sung by sages like 
Narada. Bowing to my father, the sage 
Krsna Dwaipayana Vedavyasa, | shall 
accordingly narrate the story of Sri Hari. 
(4-5) 
Prisi aatsercht rary waa: W: | 
wampa mR TA: & | 


Though really transcending Prakrti and, 
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therefore, beyond the three Gunas, modes 
of Prakrti, unborn and devoid of a material 
form, the Lord assumed the role of a 
chastiser in relation to those deserving 
punishment by presiding over the Gunas 
of His own Maya (Prakrti). (6) 
wea wren sf wpa TOT: 
a aot Bass Ba seca Wa al O | 
Sattva (harmony), Rajas (activity) and 
Tamas (inertia) are the adjuncts of 
Prakrti (Matter) and not of the Spirit. Their 
decline or growth, O king Pariksit, is not 
simultaneous, as a matter of fact. (7) 
Waar 7 Aras Sanh TISAI! 
ane aerate ASTA ¢ | 
Conforming to the spirit of the times, 
He fosters the gods and the Rsis (sages) 
when the quality of Sattva is in the 
ascendant, the Asuras (demons) when the 
quality of Rajas is predominant, and the 
Yaksas (a class of demigods) and the 
Raksasas (ogres) when the quality of Tamas 
preponderates. (8) 


Like fire and other elements, which, 
though undifferentiated, appear as 
differentiated through diverse media, the 
Lord, though one, appears endowed with 
various forms (in the shape of the 
numberless Jiva); yet He is not distinguished 
from the psychophysical organism occupied 
by Him. It is only the discerning that are 
eventually able to realize the Self dwelling 
in their own heart after carefully investigating 
it. (9) 
war fage: Ut sera: wt 

W: Gate yore waar 
ari fag figir: 
maeaea PARÀ Ro 


When intending to create bodies as a 
means of enjoyment for the Jiva, the 
individual soul, the aforesaid Supreme 
evolves the element of Rajas as a distinct 
entity out of the chaos hitherto prevailing 
by His own Māyā, creative energy. Nay, 
keen to sport in the midst of all these 
heterogeneous bodies, the omnipotent Lord 
evolves the Sattvaguna and when about to 
retire from His sportful activities, He fosters 
the element of Tamas. (10) 


The Lord, who is the infallible Creator 
of the universe in conjunction with Prakrti 
and Purusa (the grounds of creation), O 
ruler among men, brings forth the running 
Time, which stands as the support, an 
assistant of Prakrti and Purusa. Now that 
which goes by the name of Time, O Pariksit, 
fosters the element of Sattva at the dawn of 
creation; hence the Lord too, who enjoys 
an extensive fame, fosters as it were the 
host of gods as their friend and exterminates 
their enemies, the Asuras, dominated as 
they are by Rajas and Tamas. (11) 
aldara: qda: gfo 
viet maA A, EASTA R? 

To illustrate this very fact (of the Lord 
being entirely free from hatred etc., a 
legend was lovingly narrated in the past by 
Nārada, the celestial sage, to the inquiring 
Emperor Yudhişthira (in whose view, no 
enemy was ever born to whom) during his 
great sacrificial performance of Rājasūya 
Yajña, O Pariksit! (12) 
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On seeing the most wonderful absorption 
of Sigupala (the ruler of the kingdom of 
Cedi) into (the divine person of) Lord Sri 
Krsna (Son of Vasudeva) in the course of 
the great sacrificial performance called 
Rajasuya, the celebrated king Yudhisthira 
(son of Pandu) asked the celestial sage, 
Narada—seated there—with a wondering 
mind the following question in the presence 
of other sages, who were all listening. 

(13-14) 
gff sara 
wat sre « dagetstenaarat 
ange Waa miare falga: 1 gy 1 

Yudhisthira said : The absorption into 
Sri Krsna (son of Vasudeva), the supreme 
Reality—which could not be easily attained 
even by those exclusively devoted to Him— 
of Sigupala (the ruler of the kingdom of 
Cedi), His bitter enemy—Oh, this was indeed 
most wonderful. (15) 
Wafer: wd wa ad TH 
waaa at ama mia: 261 

We all as a matter of fact wish to know 
the reason of this, O sage; for we know 
that king Vena (the father of Prthu) was all 
but hurled into hell by the Brahmanas due 
to his blaspheming the Lord. (16) 
TAg: WT a RATTA 
wae aes aara gA: go 

The sinful Śiśupāla (the son of 
Damaghosa), as well as the evil-minded 
Dantavaktra, had a grudge against Śri 
Krsna, the Protector of cows, ever since 
he, Sigupala, began to lisp till now when 
he was slain by Him. (17) 


adapa aga MAAT 
feast a mA fgat mei fafan: I 2 1 
Patches of white leprosy (leucoderma) 
did not appear on their tongue even as 
they blasphemed more than once Sri Krsna, 
the all pervading Lord, who is no other 
than the supreme and imperishable Brahma, 
the Absolute; nor did they enter the blinding 
darkness of hell. (18) 

wa fem maa gamen i 
uai | aden AARET e 
How did they attain absorption directly 
into the aforesaid Lord, whose reality cannot 
be easily grasped, while all the people 
assembled on the spot stood looking on? 
(19) 

va ma À giada a 
io aa AUT RoN 
My mind is wavering on this point 
even as the flame of a light is unsteady 
under the action of wind; for, this was 
something most wonderful. Omniscient as 
you are, kindly tell me the cause of it. (20) 

RYH sara 

mea maA mÀ gA: 1 
TE: We NTA JANE: FN: 1 221 
Śri Śuka went on : The divine sage 
Nārada was pleased to hear this question 
of king Yudhisthira and, addressing him, 
narrated the following stories within the 
hearing of his courtiers: (21) 


Narada said : The body is brought 
into being through lack of discrimination, 
O king, between Prakrti (Matter) and 
Purusa (the Spirit, which lies beyond 
Prakrti) for experiencing pleasure and pain 
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through calumny and eulogy, honour and 
contumely. (22) 


Just as due to identification with this 
body appears in the mind of living beings 
in this world differentiation in the shape of 
“P and “mine” and there also arises a 
feeling of pain as a result of resort to force 
and reproachful language, and even as 
the destruction of living beings is considered 
as non-different from the destruction of the 
body to which attaches the aforesaid notion 
of “I” and “mine”, there is no such notion of 
identity in Sri Krsna, the Universal Spirit, 
because of His being One without a second. 
On what ground, then, can violence be 
ascribed to Him, who was indeed the 
chastiser of His foes in their own interests? 
(23-24) 

feat wa atl 
RHA aT ASA ASAT FAH | 24 | 
Therefore, one should anyhow fix one’s 
mind on Him either through constant enmity 
or through devotion, free from enmity 
towards any creature whatsoever, or fear 
or affection or love. By doing so he will in 
no way perceive anything else than the 
Lord. (25) 

aa à | eterna 
a aor ufada gf À fify ofa: 1261 
A mortal may not attain such absorption 
into Him by fixing his mind on Him through 
devotion as through constant hostility: such 
is my conclusion. (26) 

aie: NEN EG: FEMA TATE | 
denada eà TAST 291 


The caterpillar imprisoned by a wasp 
in its nest on a wall and constantly thinking 
of the latter through intensity of hatred and 
fear attains a form similar to the wasp.(27) 
w ph maA ma FI 
iui YANA A EAT | Re | 

With their sins thus washed off by 
constant contemplation through animosity 
on the almighty Lord Sri Krsna, who 
appeared as a human being by His own 
will, people attained to Him easily and 
speedily too. (28) 
PATS BUTANE AFAT HA: | 
anya acd fer eaa TAT: 1 281 

Fixing their mind on the almighty 
Lord through extreme love (concupiscence), 
hatred, fear or attachment as through 
devotion, and getting rid óf their sin standing 
as a barrier against His realization, many 
attained union with Him. (29) 
wa: raga hA TTT: | 
Prague: Aaa wan aa fast 30 | 

The cowherd women of Vraja 
attained to Him through extreme love 
(concupiscence); Karsa, through fear; 
Sigupala, the ruler of the Cedis, and other 
kings like him, through hatred; the Vrsnis, 
the kinsmen of Lord Sri Krsna, through 
kinship; you, the Pandava brothers, through 
attachment and we, the sage Narada and 
others, through devotion, O lord! (30) 
mads a aa: ears yes whet! 
Fee SATE WA: UT farda! 38! 

Vena stood no chance of attaining to 
the Lord inasmuch as he did not fall under 
any of the five categories mentioned in 
verse 29 of those contemplating on the 
Lord. Hence by any means whatsoever 
one should fix one’s mind on Sri Krsna 
the all-enchanting Supreme Deity. (31) 
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mga adel maaya usa 
miwa afamar 32 | 


Sisupala, the ruler of the Cedis, your 
maternal aunt's son, as well as Dantavaktra 
(son of another maternal aunt of yours), O 
Yudhisthira (son of Pandu), were no other 
than the two foremost attendants, Jaya 
and Vijaya, of Lord Visnu, that had been 
hurled down from their divine abode 
(Vaikuntha) under the curse of the Brahmana 
sages. (32) 

gff sara 
HN: eT aT wat etary: | 
anga safe tenet wai 331 

Yudhisthira said : What kind of and 
whose curse was it that prevailed even 
against the servants of Lord Sri Hari? 
The incarnation of those exclusively devoted 
to Sri Hari appears as something incredible. 

(33) 
Rega Agp 
waragang A 13%1 

Be pleased to narrate the episode 
connected with the corporeal existence of 
the denizens of Vaikunthapura, the abode 
of Lord Visnu, devoid as they are of a 
material body, Indriyas and life-breath. (34) 

mMm 3a 
Wad wa: ya Aoh age 
WÀ A YRT Bu I 

Nārada replied : While traversing the 
three spheres (heaven, earth and the 
intermediate region), the sage Sanandana 
and his three brothers, sons of Brahmā, 
the creator, once went to the realm, 


Vaikuntha, of Lord Visnu by the Lord’s 
own will. (35) 


ugama: già yest: 
ferarae: REN g RÀ NRT 35 1 


Though born before the elders 
(in Brahma’s creation, Marici and others), 
they look like children of five to six years 
of age and have no covering on their body 
except the quarters. Accounting them 
infants, the two gate-keepers, Jaya and 
Vijaya, stopped them. (36) 
srry afta Ua qai ai a aE: | 
Treat RA eA naga: 
wiem A Ra arrange: | 39 | 

Full of anger, the sages cursed them 
thus : “You do not even deserve to dwell 
at the soles of, much less serve, the feet 
of Lord Visnu, the Slayer of the demon 
Madhu, which are free from all tinge of 
Rajas (passion) and Tamas (ignorance). 
Therefore, enter you at once, O fools, the 
most sinful demoniac womb!” (37) 
Ta weit ang Ue a: sore: | 
Ural iaai Re Ea sear 321 

Cursed in the aforesaid words, the two 
gate-keepers of Vaikuntha, while falling 
down from their abode, were addressed 
once more as follows by the merciful sages, 
Sanaka and others: “Let this imprecation 
make for your return to your realm at the 
end of three incarnations.” (38) 


Ward at fea: wit maaf 
Ruane nAg: 1391 


They were born as Hiranyakasipu 
and Hiranyaksa, the two sons of Diti, the 
adored of the Daityas and the Danavas 
alike. Hiranyakasipu was the elder; 
while Hiranyaksa, the younger, was born 
afterwards. (39) 
w Ruari eemi 
Road a faa dtat a: xol 

Hiranyakasipu was slain by Sri Hari, 
who had taken the form of a lion, Lord 
Nrsimha; and Hiranyaksa was killed by 
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Him even as He assumed the body of a 
boar for the sake of lifting up the earth 
from water. (40) 
Rusi: yi yard kya 
uiga a ÀIS 
adayi a wi aaay 
wana GS ATeeaqueT: 1 x21 
Anxious to get rid of his son, Prahrada, 
the beloved of Lord Visnu (the Protector of 
both Brahma and Siva), Hiranyakasipu 
inflicted on him tortures of various kinds in 
order to bring about his death, but could 
not kill with all his devices that perfectly 
tranquil boy, who had identified himself 
with all living beings, looked upon all with 
the same eye, and was invested with a 
divine glory. (41-42) 
amet cert mA krai farag 
Tam: puaa AART x3! 
Then, in the next birth, they were born 
as a pair of Raksasas (ogres), the tormenters 
of all the worlds, Ravana and Kumbhakarna 
by name, sons of the sage Visrava by 
Kesiri. (43) 


waa Taal yar ero 
mi strata i mkosa wit w% 1 


In order to redeem them from the 
curse the Lord slew them in that birth too, 
assuming the form of Sri Rama, a scion of 
Raghu. You will hear about the valour of 
Sri Rama from the lips of the sage 
Markandeya, O king! (44) 


aaa attra mA argerarcasit aa 
aqm mai paranee | M4 | 
Those very Raksasas, Ravana and 
Kumbhakarna, were born again in the 
Ksatriya race as Śiśupāla and Dantavattra, 
sons of your maternal aunts. Their sins in 
the shape of their impure bodies that were 
guilty of offence against the Lord having 
been destroyed by the discus (Sudarsana) 
of Lord Sri Krsna, they have now at the 
end of three incarnations been redeemed 
from the curse of Sanaka and his three 
brothers. (45) 


Amai ATA I 
AA qe: md agfa I ve) 
Having first been exalted to the state 
of absorption into the immortal Lord, Sri 
Krsna through contemplation intensified by 
constant enmity, they eventually returned 
to the divine presence of Sri Hari as 
attendants of Lord Visnu. (46) 

gff sara 

fag et qt smia 
gfe A weer yeterareqmen vol 
Yudhisthira submitted: How did intense 
hatred come to be developed in the mind 
of Hiranyakasipu towards his high-souled 
and beloved son, Prahrada? Also tell me, 
O glorious sage, the circumstances under 
which exclusive devotion to the immortal 
Lord sprang up in the heart of Prahrada. 
(47) 


fet STITT MeTgTT WME GRIT TTY RIAA WARS ATAT: Il 8 I 
Thus ends the first discourse, forming part of the Introduction to the story of 
Prahrada, in Book Seven of the great and glorious Bhdgavata-Purana, 

otherwise known as the Paramahamsa-Samhita. 
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Discourse II 


Hiranyakasipu rids his mother (Diti) of her grief (caused by 
the death of his younger brother, Hiranyaksa) 


m? Jaq 

ured fatter Rm mref 
Rumi ws weet yer g 

Narada replied: On his younger brother, 
Hiranyaksa, having been slain thus (through 
seeming partiality towards the gods) by Sri 
Hari, who had assumed the form of a 
boar, Hiranyakasipu, the elder brother, O 
king (Yudhisthira), felt agonized with anger 
and grief. (1) 
ae We ear yoi: waeayrese: | 
Naga sepa Fite say 2 

Whirling with rage, he closely bit his 
lips; nay, with his eyes burning through 
anger he gazed intently at the sky, which 
looked misty (due to the smoke issuing 
from those fiery eyes as it were) and 
spoke thus. (2) 


With a frowning aspect, terrible to look 
at because of his fearful teeth and fierce 
glances, and raising up his trident, he 
spoke as follows to the Danavas assembled 
in his court. (3) 
at ait ma aiaa wear 
mad ia mÀ we grat X | 
AeA m aa: YAA, NENA: l 
rat wa aaa at far & | 

O Danavas and Daityas, hullo 
Dwimūrdhā (lit, a two-headed monster), 
Tryaksa (a demon with three eyes), Sambara, 


Satabahu (a demon with a hundred arms), 
Hayagriva (one endowed with a horse's 
head), Namuci, Paka, Ilwala, Vipracitti, 
Puloma, Sakuna and others, listen all to my 
word and then let it to be carried out at 
once; there should be no delay. (4-5) 
aaia: aut a faa: ae! 
mmn gim mÀ: & | 
My beloved and devoted younger 
brother, Hiranyaksa, has been caused by 
the petty enemies (the gods) to be slain at 
the hands of Hari (the god Visnu), who, 
though impartial, has been won over to 
their side through services rendered to Him. 


(6) 


rnia adfaet m A maA: ci 
With the copious blood of that god— 
who, though all effulgence in essence, 
assumed the semblance of a wild animal, 
boar through a deceptive trick and has 
relinquished his very nature (impartial 
character), nay, who follows anyone who 
adores him and is, therefore, fickle-minded 
as a child—when his head has been severed 
by my spear, | shall gratify the spirit of my 
blood-thirsty brother and be thus relieved 
of my agony. (7-8) 
afer, Reset Ae aye ara 
fen ga yeaa a fects: e | 


When that wily adversary*, in the person 


* The expression ‘2sfea’ (which has been split up in the above translation as 42+sfea) may also be 
taken as a compound word and interpreted as ‘Fè ffei a= 4: ' (a fellow whose actions are of a puzzling nature). 
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of Visnu, has been disposed of, the gods, 
the denizens of heaven, whose very life is 
Visnu, will wither away like the boughs on 
a tree whose roots have been cut off. (9) 
wana Yat qi faved 
yeaa adama aA: | Ro | 
Meanwhile resort you to the earth, 
made prosperous by the Brahmanas (the 
sacerdotal class) and the Ksatriyas (the 
tuling and warrior class) and exterminate 
those engaged in austerities, sacrificial 
performances and the study of the Vedas, 
observing sacred vows and practising 
charity. (10) 


af agit i: Gar! 
ig he a TA eI 
God Visnu depends for his existence 
on the rituals of the twice-born, being 
Yajña (worship) personified and an 
embodiment of righteousness. He is the 
ultimate resort of the gods, the Rsis (seers), 
the manes and other living beings and the 
final goal of righteousness. (11) 

aa aa fen et àa autem: fara: | 
aod wag ad adios gR 
Repair to each such territory where 
there are Brahmanas (lit., the twice-born), 
cows, the four Varnas (grades of society) 
and four Asramas (stages in life) and rituals. 
Set fire to them and cut them (their trees 
etc., to pieces. (12) 

gta a udda ASSET: | 
aa wart wed Aag: maaa: g3 
Reverently bowing to the aforementioned 
command of their lord, Hiranyakasipu, the 
demons, who were fond of bloodshed, 
began to oppress the people accordingly. 
(13) 


POIA ARTN TATRA, \ 
weadenmiva ag: wa alexi 
They burnt towns and villages, cow- 
pens and gardens, corn-fields and parks, 
hermitages and mines, farmers’ hamlets, 
villages at the foot of mountains and stations 
of herdsmen and even cities. (14) 


Some of them demolished with spades 
bridges, defensive walls and city-gates; 
while others, with axes in their hands, cut 
down fruit-bearing trees which served as a 
means of livelihood to the people. And still 
others burnt down the dwellings of the 
people with flaming brands. (15) 
wi aupa ce aden 
fed tar: uftera fa deaf: ga 

When the people were thus oppressed 
again and again by the followers of 
Hiranyakasipu, the lord of the Daityas, the 
gods deserted heaven and wandered over 
the earth unperceived by the demons. (16) 


Ruanui: warmer g: faa: 
pa Helen TAL vo! 
wet wat ge yai JER 
are wernt RAAR 361 
Having offered water and other 
oblations to the spirit of his deceased 
younger brother, Hiranyaksa, Hiranyakasipu, 
who felt very miserable himself, comforted 
his brother's sons—Sakuni, Sambara, 
Dhrsta, Bhutasantapana, Vrka, Kalanabha, 


Mahanabha, Harismasru and Utkaca. 
(17-18) 
wart ware, aR a sei fire 


wam «Ay gane WAFAT RSI 


Knowing as he did what was appropriate 
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to a particular time and place, he addressed 
the following to them as also to their 
mother (and his own sister-in-law), 
Rusabhanu, as well as to Diti, his own 
mother, in soft words, O lord of men! (19) 


feroeepRyeara 

ara è ay: gat at ara wifey 
RARA yore: yom aa FAT: 1 201 
Hiranyakasipu said : Mother, O mother, 
sister-in-law and sons! You ought not to 
lament the hero, Hiranyaksa. The death of 
the brave in front of their enemy is 
praiseworthy and as such coveted by them. 
(20) 

yarns dara: wornfta gÀ 
ima Aaga a: Rg 
The dwelling together in this world of 
created beings first collected at one place, 
under one roof, and then separated by 
Providence on account of their past actions, 
is just like the gathering of men in a shed 
on the roadside, containing a reservoir of 
water for the wayfarers, O virtuous mother! 
(21) 

ta amaa: epg: wet: wafer: | 
msaa fers arr AATAL 221 
The soul is eternal (deathless) free 
from decay, taintless, omnipresent, all- 
knowing and transcendent. It assumes 
bodies of various kinds, procuring the 
numerous objects of senses by its own 
Maya, ignorance. (22) 

ama War mA wet Fa 
aq AA gA wea Y; R3 

Wa piue aAA: Far 
a aai x aA agaa 2x1 
Just as due to proximity to a running 
stream the trees, standing motionless on 
its edge and reflected in it appear as 


though moving and even as due to one’s 
rotating eyes the earth around appears to 
revolve, so when the mind is agitated by 
the three Gunas (modes of Prakrti), the 
soul, which is really unagitated, free from 
the morbid feelings of grief etc., acquires 
homogeneity indeed with the mind, O 
blessed one, so that, though really detached 
from body etc., it appears as if endowed 
with a body and so on. (23-24) 
w maha wafers gami 
w Aaii am: mhia: 241 
maya aaya nya fafa: HA: | 
afadega fart a aaraa a1 261 
To identify with the body the Self, 
which has no connection whatsoever with 
a body—this is the perversion of the soul. 
And it is from such identification that there 
ensues its union with agreeable objects 
and separation from disagreeable ones 
and vice versa, egoistic action and 
consequent transition from one embodied 
State to another, birth and death, grief of 
various kinds, mentioned in the scriptures, 
want of discrimination between matter and 
Spirit and so on, anxiety and forgetting the 
aforementioned distinction even though 
having known it once. (25-26) 
aaran ae PET 
wa wa da i Raa 201 
On this subject the wise narrate the 
following ancient legend too in the form of 
a dialogue between Yama, the god of 
retribution and the relations of a deceased 
person. Please listen to it. (27) 
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yeu a tHe GEEN 
mgs! rs Ào 
In the Usinara territory there lived an 
illustrious king Suyajña by name. He was 
killed by the enemies in a battle and his 
kith and kin sat around him even as he lay 
on the field of battle, stained with blood 
and biting his lips in anger, his jewelled 
armour smashed, his ornaments and 
wreaths of flowers fallen off from his person, 
his heart pierced through with an arrow, 
his hair thrown about in disorder, his eyes 
sunk deep, his lotus face covered with 
dust and his weapons and arms cut into 


pieces. (28—30) 


site fair var ad 
qi afew: yie g: RaT: | 
am: m Wats ate yet 
AÀ EAA Bk I 
Closely observing their husband, 
the lord of the Usinaras, reduced to such 
a pitiable plight by Providence, the queens 
felt much distressed. Violently beating their 
breast with their hands again and again 
and exclaiming “We are lost. O lord!” they 
dropped down beside his feet. (31) 


Weeping loudly and bathing the lotus- 
feet of their beloved husband with their 
tears, tinted reddish with the saffron paste 
on their breasts, and causing grief in the 
heart of men, the ladies wailed piteously, 
their locks and jewels loosened and 
displaced: (32) 
aà faerarestr a: m 

var woitdt gAn er 


samom ga: ga 
pàs at yat faae: | 33 
“Alas, by the pitiless Providence, O 
lord, you have been reduced to a state of 
existence beyond the range of our sight! 
Once the life-giver (support) of the Usinaras, 
the inhabitants of this land, you have now 
been made by Him the augmenter of their 
woes. (33) 

amn pat ai wd 

aa fa ear qe 7 

wart da ate wet: 
wedi fe at areata ay 
“How can we, O ruler of the earth, live 
without you, our dearest friend, who were 
disposed to appreciate whatever was done 
to you by way of service? Therefore, permit 
us, servants of your feet, O brave one, to 
follow you to the place where you will go.” 
(34) 

wa adi à utes ai of 

atria fetais Waada 34! 
While they lamented as aforesaid, 
clutching their dead husband and 
unwilling to have him carried out for 
cremation, the sun actually sank below the 
horizon. (35) 


wa z tae «uefa! 
aie a Aer Yea AA: ARTA: | BE | 
On hearing the lament of the relations 
of the deceased monarch, it is said, Yama, 
the god of retribution, himself appeared 
there in the form of a child and addressed 
them as follows: (36) 
74 sara 
aà adi | agente 
faavaai Afa fare: 
amama i wet 


qai erat safer viverra! 29! 
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Yama said : Oh the infatuation of 


these, my superiors in age, who clearly 
perceive the course of the world, i.e., the 
inevitability of death for everyone that is 
born! Though themselves alike in nature 
(equally mortal), they bewail in vain the 
man who has returned to the source (the 
Unmanifest) whence he came! (37) 


SURAT tae Tarek: 
a ware wets at fe whic 
Ah, most blessed are we that have 
no anxiety whatsoever and who are not 
being devoured by wolves and other 
carnivorous animals, though weak and 
forsaken here in this world full of woes by 
our parents, who were recognized as 
responsible for our protection! For, He 
alone is the protector everywhere, who 
protects us in the mother’s womb, where 


there is nobody to look after us excepting 
the Lord. 


(38) 
a pea: yiana 
a Wa waa a A: 
Tam: erer- 


The wise, O ladies, call the animate 
and inanimate creation a mere plaything in 
the hands of that very Lord, who creates 
it by sheer will, who alone, all-powerful 
as He is, protects it and who, though 
imperishable Himself destroys it. He alone 
is competent to maintain and dissolve it. 


(39) 
wa ai aefa faea 
qe Ri afged aR 
Waerratste aAa a 
Testa qase eat a aR xo 


A thing protected by destiny remains 


intact even though dropped on the road; 
while that which is consigned to destruction 
by (an evil) fate perishes even though 
staying at home. A forlorn creature watched 
over by Providence survives even in the 
forest : while he whose doom is decreed 
by Providence will not survive though 
guarded at home. (40) 

mA mAAR- 

vata mA a Yafa HANT: | 

aaa wen paaa fora- 
wen pe Pam x, 
The bodies of living beings of every 
description come into being and perish at 
the appointed time due to a variety of 
Karmas determining their species. The 
Spirit, however, which is altogether different 
from the body, is not bound by the laws 
relating to the body even though dwelling 
in it. (41) 


_ anit fat fya x? 1 
This body is bom as something identical 
with the spirit due to the ignorance of the 
Jiva, though, as a matter of fact, it is 
different from the Jiva because it is perceived 
as such and is material too as a house. 
Like an object made up of aqueous, earthy 
or fiery atoms, the body, which is made up 
of the atoms of water, earth and fire put 
together gets transformed in course of 
time and ultimately perishes. (42) 
amA mg firm gaa 
mente sera: Gere fa: | 
am aa: wet a aa 
aa GAM RASA: W: 1 ¥31 


Just as fire, though existing in pieces 
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of wood, is observed to be distinct from 
them as having the capacity to burn and 
illuminate things, nay, even as the air, 
though existing (everywhere) in the body, 
appears as existing separately in the 
different parts of the body such as the 
mouth and nostrils, and just as ether, 
though pervading everywhere, does not 
cling to any substance, so the spirit, which 
is the foundation of all products of matter 
such as the body and the senses is 
distinct from them. (43) 
Wat wad a yet ayia 
a: atta AE BA grad RTL ve! 
Indeed, O fools, here lies the body 
called Suyajfia, that you lament. He 
however who was the hearer and the 
speaker in this body could never be seen 
even before. (44) 
a a ama Weiser wer: | 
akazaa A UII: MTE: 14 
Nor is the great vital principle, which 
inspires all the Indriyas and which is 
therefore said to be the foremost the hearer 
or the speaker. As for the soul, which 
while remaining in a body is endowed with 
the senses (perceives the various sense- 
objects through the different senses), is 
altogether different from the said vital 
principle as well as from the body both of 
which are devoid of consciousness. (45) 
yaaa, terqearaary fay: | 
waaa warereata AA Asa va I 
The aforementioned all-pervading spirit, 
that is different from the body, accepts as 
identical with it bodies of various kinds— 
both high and low and characterized by 
the five subtle elements, the Indriyas the 
five senses of perception and the five organs 
of action, and the mind and in the long 


run even actually gives up such identification 
by force of its own discrimination. (46) 
mafaa aren cad eH Frere 
ad faada: ari ararariisqada yo) 
Action proves to be a source of bondage 
only so long as the soul stands identified 
with a subtle body. From such identification 
follow the perversion of the all-blissful 
Soul and the attendant misery, which are 
however, both conceived in illusion and 
not real. (47) 
facenfuPragitsd aq raga: | 
an wine: wr: wafer yar xc 
To look upon the three Gunas their 
products in the shape of pleasure and pain 
arising from the contact of the senses with 
their objects or speak of them as real— 
this is a false prepossession. Like a fanciful 
conception or a dream, every sensuous 
pleasure is unreal. (48) 
aa aem ar Ae vrata afge: | 
ARAM wet cad aa: rana | ve | 
Hence the knowers of Truth grieve 
neither for that which is abiding nor for 
that which is transient in this world. Nor 
can the nature of those who are given to 
grieving be changed. (49) 
Bera fate nafa AAR: | 
faa me face aa aa WAT So l 
A certain fowler, who had been created 
by God as a veritable death as it were 
for birds, spread his net in a forest and 
employing all sorts of allurements, caught 
them wherever he could. (50) 
ggh å ma farnega! 
wa: p weer gaera AAT 4% | 
A pair of fork-tailed shrikes was seen 
moving about there. Of them the female bird 
was precipitately allured by the fowler. (61) 
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area freer ne areata 
gagni assai Miter yya: faa: | 
aK: FIT: HIT ATT 421 
Subject to the control of Time, the said 
female bird got entangled in the meshes 
of the net. Sore afflicted to see her thus 
involved in mortal danger, yet incapable of 
doing anything, the helpless male bird 
bewailed the lot of his miserable mate out 
of affection as follows: (52) 
wal Hee ca: anssen fag: | 
Baal aie dat fe afte 43 
“Oh, what will the mighty yet merciless 
Providence do with my wretched wife, pitiable 
in everyway and grieving for my miserable 
self? (53) 
ari vag uit ta: fani fe a1 
aa vam gaa fags ey 
“Rather let the Deity take me as well; 
for, what is the use to me of this wretched 
half body, surviving miserably and dragging 
a desolate existence when the other half 
in the form of my mate has been snatched 
away by Him? (54) 
a ATA, Ager Roeien 
mama: dled AS À mat wars 441 
“My youngs of poor luck keenly await 
in the nest the return of their mother. How 
shall | be able to nourish those motherless 
little ones still unfledged?” (55) 


Hidden closeby and impelled by Death, 
the same fowler pierced with an arrow the 
male shrike too, sore with separation from 
its beloved mate and wailing thus, its throat 
choked with tears. (56) 


i a 
we gama reo: 
F meaa vires: ufd adn yo! 
Not foreseeing your own death and 
lamenting your husband in this way, you 
foolish women will not be able to get him 
back even in hundreds of years. (57) 


fevorRITeara 
art wa yaela wa fafaa: | 
mA A adea ARAT uc | 
Hiranyakasipu went on: While the 
child was thus discoursing, all the relations 
of king Suyajña felt astonished and realized 
everything as transient and unreal. (58) 
w parema marea 
wrest qa ap ARTER 4e | 
Having narrated this legend, Yama, 
the god of retribution, disappeared on that 
very spot. The relations of Suyajña too 
performed what was conducive to his 
future (other-worldly) good. (59) 
aa: wa Wt qa ut Àa TI 
MST Hh: WI aa Aa: UST We aT 
mmh fear afar gol 
Hence don’t you grieve for another nor 
even for yourselves. Apart from the 
preconceived notion distinguishing one’s 
own self from another, which is nothing 
but ignorance, what distinction is there 
between one’s own self and another or 
again between one’s own possession and 
that belonging to another in the eyes of 
embodied souls in this world? (60) 
ARG Jarq 
ofa mda fern wep 
Ah AAR ara Ferrera! ee | 
Narada continued: Hearing this 
speech of Hiranyakasipu, the lord of the 
Daityas, Diti, his mother, along with her 
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daughter-in-law (the widow of Hiranyaksa, 
his younger brother) instantly gave up 


sorrowing for her son, Hiranyaksa, and 
fixed her mind on the highest truth. (61) 


ae fears er: N 2 M 
Thus ends the second discourse entitled “Diti rid of her sorrow”, 


in Book Seven of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


sta qdtarseara: 
Discourse III 


Hiranyakasipu asks a number of boons (of Brahma, 
who is pleased with his austerities) 


m sa 

Ruari, MEANT | 
aaa Ag pART aR g 1 
Narada resumed : Hiranyakasipu, O 
king (Yudhişthira), now wished to make 
himself invincible, free from old age and 
death and the sole monarch of the three 
worlds, having no rival. (1) 

a ù mA a: TET 
saage: magoa: 2 1 
In the valley of Mount Mandara he 
practised asceticism of the severest type, 
keeping both his arms lifted up and his 
gaze fixed on the sky, and touching the 
ground with his great toes. (2) 

wda A daah gaii: 1 
aina gat: aA ahr) 3 1 
With the dazzling splendour of his matted 
locks he shone as the sun with its rays at 
the time of final dissolution. While he was 
thus practising austerities, the gods that 
had been dislodged from their home took 
advantage of his absence and returned to 
their respective abodes. (3) 


TA Wet: Bag: HASRA: | 
Reinan Ra: ii 
The smoky fire of asceticism sprung 
from the crown of his head spread on all 
sides and began to scorch the higher and 
the lower worlds as well as the intermediate 
region. (4) 
aaia: aguifsyreat Y: 
frig; mer maya fait ari & | 
The rivers and the oceans swelled; the 
earth with its seven main divisions and 
mountains shook; stars and planets shot 
out from their respective positions and all 


the ten directions flamed forth. (5) 
on ae fed ea ah AA: AT: | 
am Amaga TAN R | 


Scorched by that fire, the gods left 
heaven and went to the realm of Brahma 
and submitted to the creator as follows: 
“Tormented by the asceticism of 
Hiranyakasipu, the chief of the demons, 
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O god of gods, O lord of the universe, we 
can no longer stay in heaven. Pray, devise 
some remedy against it, O perfect one, if 
you think fit, before the worlds, that bear 
tributes to you, perish, O universal lord! 


(6-7) 
wart feat agra grat aa 
gaat ff 4 fafererarente fafa c 1 

The following is his avowed purpose 
in practising the austerities so hard to 
perform. Although it is not unknown to 


you, yet listen to what is being submitted 
by us. (8) 


weet nani mAAR | 
aa nda: Test PTT g 
‘Having evolved this mobile (animate) 
and immobile (inanimate) creation by virtue 
of his devotion to asceticism and Yoga 
(contemplation), Brahma (the supreme deity) 
occupies his abode, Satyaloka, higher than 
all other spheres. (9) 
wee ae ae 
CHITA ST PATTIE ANSSET: | 20 | 
Through increasing devotion to 
austerities and Yoga (concentration of mind) 
and because time and the soul are eternal, 
| shall likewise secure that very position 
for myself. (10) 
aadd fara seraergeitsrat | 
far’: crete: reat Anana: 122 1 
By sheer strength of asceticism, | shall 
change the world order by exalting sin and 
depreciating virtue and by driving away 
the gods and the Rsis to the subterranean 
regions and placing the demons in the 
higher spheres, so completely as to make 
it look altogether different from what it was 


before. What shall | do with other spheres 
such as the realms of Visnu and so on, 
which are destroyed by Time at the end 
of a Kalpa* (the period covering the entire 
life of the three worlds)?’ (11) 
fa yaa Probst aa: aofo: 1 
fara oh wd ARRI 
We hear of his resolution in this 
behalf and it is with this intention that he 
has undertaken austerities of the severest 
type. Kindly do yourself at once what is 
advisable under the circumstances, O lord 
of the three spheres! (12) 
wart feat unittest ama 
wart set yet aera faa a1 e381 
Your supremely exalted position, O 
lord of the universe, is conducive to the 
growth, happiness, Prosperity, protection 
and triumph of the Brahmanas and the 
cows. If he succeeds in replacing you, 


there is no hope for the Brahmanas and 
the cows. (13) 


ait faerie Aapa 
wA eadi Severs g% | 
Thus addressed by the gods, O king 
(Yudhisthira), and accompanied by the sage 
Bhrgu, Daksa and others, the glorious 
Brahma, the self-born, went to the hermitage 
of Hiranyakasipu, the lord of the Daityas. 
(14) 
a eed Re aana: | 
lbiesi eenn nan reat 
At first he did not find the Daitya, who 
was covered all over with ant-hills, grass 
and bamboos and whose fat, skin, flesh 
and blood had been consumed by 


ants. (15) 


ivi ifestations of the Supreme Deity are 
* Even though the divine abode of Lord Visnu and other manii e t e 
all eternal, Hiraqyakasiou regards them as limited by time because of his perverted intellect, which showed 


him everything upside down. 
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aaa are crear aerated tara 
fag ARa: we wea ERATE: 1 RA 
Brahma, who was mounted on a swan, 
was later amazed to see him scorching 
the worlds with his asceticism, like the sun 
wholly screened by clouds, and spoke 
laughingly as follows: (16) 
aeara 
RaR ug a ma:s yaa 
aise Aami «ari ge! 


Brahma said : Arise, arise, O son of 
Kasyapa! May good betide you; you 
have achieved your purpose through 
austerities. It is, therefore, that |, the 
bestower of boons, have come over to 
you! Any boon desired by you may now be 
asked. (17) 


| have witnessed this extraordinary and 
marvellous stamina of yours, that your 
body having been eaten away by gnats, 
your life actually hangs on your bones 
alone. (18) 
dadayi = shaa | art 
Paaha wat À RA: TA 31 

Neither did the former sages practise 
such asceticism nor will the coming ones 
do it. Indeed, who can support life without 
water for a hundred celestial years (or 
36,000 human years)? (19) 
waar asa ga RET 
maea waa fadtsé TTA 201 

Through this perseverance of yours, 
which is hard to practise even for those 
who have controlled their mind, | have 
been conquered by you, intent as you 
are on austerities, O delighter (son) of 
Diti. (20) 


amd mm: wat garara 
meha a ameter agit MRA TAIR? | 
Therefore, | bestow on you all your 
desired blessings, O chief of the demons. 
My sight, immortal as | am, cannot go in 


vain for you, a mortal. (21) 
IRR Jara 

garans sett farar afk: | 

masa RATE 1331 


Nārada continued: Having spoken 
thus, Brahmā (the first-born deity) sprinkled 
the demon, whose body had been eaten 
away by ants, with the water of his 
Kamandalu (a water-pot made of wood or 
the hard shell of a coconut)—water, which 
was supernal in substance and of unfailing 
virtue. (22) 


From the ant-hill covered by bamboos, 
he then emerged like fire from fuel, endowed 
with potency of mind, keenness of the 
senses and strength of body, perfect in all 
limbs, possessed of an adamantine frame, 
youthful and brilliant as molten gold. (23) 
a gemat ta gaanar 
mm fa yA megha: 1 21 

Perceiving the god Brahmā (who was 
mounted on a swan) standing in the air, 
the demon greeted him with his head 
resting on the ground, transported with joy 
at his sight. (24) 


zama menfa: we gaan gy AA 
gie A OTA eh! 
Then rising with joined palms in a 
suppliant posture and gazing at the powerful 
god with unwinking eyes, he offered his 
praises in faltering words (as follows) with 
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tears of joy in his eyes and hair standing 
on end. (25) 


feROTHATT EAT A 

Set KAA AIS NSST 
aiem anfed aasia: ÀT 26 | 

amt fram ae que aati 
Waray wa ARACAA: 1 RVI 
Hiranyakasipu said : Hail to the all- 
pervading Supreme, the Ground of the 
three modes of Prakrti, viz., Sattva, Rajas 
and Tamas, the principles of harmony, 
activity and inertia, respectively, who— 
self-effulgent as He is—manifests by His 
native splendour this universe, enveloped 
at the end of a Kalpa (the life-time of 
the three worlds) in blinding Tamoguna 
evolved by Time, and who by His own 
Self associated with the aforesaid three 
Gunas—creates, protects and destroys it. 
(26-27) 

mw mma aia afar 
miaa ame EZA] 
Salutations to the First Cause, who is 
an embodiment of both scriptural knowledge 
and wisdom and who has (objectively) 
manifested Himself in the form of the vital 
airs, the Indriyas (the five senses of 
perception and the five organs of action), 
the mind and intellect and the five gross 
elements, which are modifications of the 
five subtle elements. (28) 


ufetiar, 


It is You who rule over the mobile 
(animate) and immobile (inanimate) creation 
with the Prana (the life-breath), the foremost 
of the five vital airs, and are thus the lord 
of created beings. Nay, You are the 
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Controller of their reason and consciousness 
(the modification of reason) as well as of 
the mind and the Indriyas and are thus 
supreme, being the ruler of the five gross 
elements and their properties, viz., sound, 
touch, sight, taste and smell, the internal 
senses, viz., the mind, intellect, reason 
and ego as well as of their cravings. (29) 


wa ma facie war 


ra agar A 
aàr aansseraaratte- 
TAR: PRATET | Bo | 


Through Your body in the form of the 
three Vedas and the science of rituals 
conducted with the help of four officiating 
priests (viz., Hota, Adhwaryu, Udgata 
and Brahma) You popularize the seven 
types of sacrificial performances, namely, 
Agnistoma, Atyagnistoma, Uktha, Odasi, 
Atiratra, Aptoryama and Vajapeya). You 
are the Soul as well as the Inner Controller 
of all embodied beings; for You are 
omniscient, indivisible, without beginning 
or end and unlimited in space. (30) 
TAa mAsa A- 

maiaa: aro 
pe an Ae Et- 
wea aAa a site T I 38 | 

You alone are the unwinking Time and 
as such shorten the duration of life of all 
men by Your divisions such as a Lava (the 
sixteenth part of the twinkling of an eye). 
Nay, You are the immutable Self, occupying 
the most exalted position, birthless and all- 
pervading, the Life-giver and Controller of 
the entire animate creation. (31) 
wa: w ATE 

tated frfa cafatinata | 
fan: mart maya wat 
fewmamitsfa = gefergts: 1 821 
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There is nothing apart from You, cause 
or effect, mobile or immobile; nay, all the 
branches of knowledge (such as the Vedas 
and Upavedas) and sciences auxiliary to 
the Vedas (Grammar and so on) are Your 
bodies; for You are no other than Brahma, 
the Infinite, holding the entire universe (in 
the form of a golden egg) within You, 
existing beyond Prakrti, consisting of the 
three Gunas. (32) 

Afam o, 
yee feadt mA mAT 
aam AAT Fee: YTT: 1331 
This visible universe, O all-pervading 
Lord, is nothing but Your physical Body, 
with which You enjoy the objects of the 
senses, the vital airs and the mind, though 
continuing in Your most exalted state; while 
You are, as a matter of fact, the unmanifest 
Spirit and the most ancient Person the 
Inner Controller of all. (33) 
werent Aana | AAAI 
fee aa wad TA: 3x1 
Hail to that almighty Lord, viz., Yourself, 
endowed with the faculties of illumination 
and obscuration (both), by whom in His 
infinite and unmanifest state all this stands 
pervaded. (34) 


ae aera amt adr 
yaaga yeah yar wri 3h) 
If you will confer on me my desired 
blessings, O Chief among the bestowers 
of boons, let not my death occur at the 
hands of any of the living beings created 
by You, O Lord. (35) 
aada mea agai: | 
a yt m get att wifi 361 
agatat AAS: | 
anggi qÈ tart a ETA 201 
ai creat wear AMSS: | 
mAai aa feta fe 3c! 
Let there be no fear of death to me 
indoors or outdoors, by day or by night, 
even from anyone of those beings of Your 
creation and even through weapons, 
neither on earth nor in the air and neither 
from men nor from animals. Nor should | 
meet my death at the hands of animate or 
inanimate beings, gods, demons or great 
serpents. Also be pleased to grant me the 
boon of having no adversary in battle as 
well as undisputed lordship over all 
embodied beings, (towering) glory like Your 
own in the midst of all the guardians of the 
spheres and unfailing mystic powers enjoyed 
by those who have risen to pre-eminence 
through austerities and concentration of 
mind. (36—38) 


TA gears ear: M 3 N 
Thus ends the third discourse entitled “Hiranyakasipu asks a number of boons 
(of Brahma)”, in Book Seven of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 
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aa Adeit sear: 
Discourse IV 
HiranyakaSipu’s atrocities and Prahrada’s virtues recounted 


m sara 

wa oda: mya 
me vit atrerer ect g 1 

Narada began again: Thus solicited 
and pleased with the asceticism of 
Hiranyakasipu, Brahma then conferred on 
him boons which are most difficult to 
obtain. (1) 


aeara 

mÀ Sete: Wat aM quite aa a 
wate farmer a A ahr 21 
Brahma said : These boons, my child, 
which you seek of me, cannot be easily 
secured by living beings. Nevertheless, | 
confer on you, O dear one, those very 
boons though so difficult to obtain. (2) 

w m aAA ay: 
yAn aA: WAA: 3 
The glorious and mighty Brahmā of 
unfailing grace thereupon returned to his 
abode, worshipped by Hiranyakasipu, the 
foremost of the demons and being still 
extolled by the lords of created beings. (3) 

wa meet tet fargi aq: 
waste gh wade «I 
Having thus secured boons desired 
by him and acquiring a golden, effulgent 
form, the demon Hiranyakasipu nursed 
a grudge against the Lord, constantly 
fecollecting as he did the death at His 
hands of his younger brother, Hiranyaksa. 
(4) 

a fata fas: wat eniya ar rere: | 
SaaS, TRATES 4 | 


Parrot, faqad wr 
Barter: UTATA, Dayar) g | 
warrant agraria faya 
Tet arene writ we ara © 1 


Having completely subjugated all the 
four quarters as well as the three spheres 
(heaven, earth and the intermediate 
region) and having conquered and brought 
under control the gods and demons, rulers 
of men, Gandharvas (celestial musicians), 
birds of the species known by the name of 
Garuda (secretary bird) and serpents, 
Siddhas (a class of demigods endowed 
with mystic powers from their very birth), 
Caranas (celestial bards) and Vidyadharas 
(heavenly artists), Rsis (seers), the 
chiefs of the manes, Manus (progenitors 
of mankind, each presiding over a 
Manvantara), the lords of the Yaksas 
(another class of demigods), Raksasas 
(ogres) and Pisacas (goblins), the leaders 
of the Pretas (evil spirits) and Bhūtas 
(ghosts) as well as the rulers of all other 
species of living beings, the great Asura 
(Hiranyakasipu), who had thus conquered 
the whole universe, now usurped the thrones 
of guardians of the various spheres along 
with their glory. (5—7) 
ani qenar w fafa 
maui maai faya 
Aea aa, e 
wa Aym mame ya: 
wa wnlcHgent AAA: g 1 
wa aaam eA ai 
TARN: N RET: 1 201 
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paid: yaaa Sea: | 
Treaty wyatt Heat: Tat TIA eI 
He established himself in heaven, which 
is enriched with the beauty of the celestial 
garden known by the name of Nandana, 
and took up his residence in the palace of 
the mighty Indra, built by Viswakarma, the 
architect of the gods, himself, the abode of 
the wealth of all the three worlds and rich 
in all luxuries, where there are stairs of 
corals, floors of most precious emeralds, 
walls of crystals and rows of pillars of 
cat’s-eyes, canopies of various designs 
and wonderful workmanship, thrones of 
rubies and beddings white as the foam of 
milk and fringed with festoons of pearls, 
and where celestial ladies possessed of 
charming teeth and producing a sweet 
sound with their jingling anklets here and 
there see their pretty faces reflected in the 
pavements of precious stones. (8—11) 


Vert 

In that palace of the great Indra revelled 
the mighty and proud Hiranyakasipu, who 
had conquered all the worlds and was 
now their sole monarch, nay, whose feet 
were respectfully tended by gods and others 
severely oppressed by him and who ruled 
with a strong and iron hand. (12) 


wg mi agire 


Eiei LE m LLELLE IE c1 
ARA TEA 231 
Upon him, O dear one—who remained 
inebriate with a strong-smelling wine and 
whose coppery eyes ever kept rolling through 
intoxication, nay, who was a reservoir of 


austerity, Yoga (concentration of mind) and 
strength of body and acuteness of the 
senses—waited with presents of various 
kinds in their hands all the protectors of 
the worlds barring, of course, three, viz., 
Brahma, Visnu and Siva. (13) 


Him, who had occupied the throne of 
the great Indra by sheer force, glorified, 
the celebrated Gandharvas, ViSwavasu and 
Tumburu and singers such as myself 
(Narada). Nay, other Gandharvas and 
Siddhas as well as seers, Vidyadharas 
and Apsaras (celestial nymphs), O son of 
Pandu, extolled him again and again.(14) 
a va miaii: mahia: | 
samt auia SA AI A 

Propitiated by men belonging to the 
different Varnas (grades of society) and 
Aéramas (stages in life) through sacrifices 
with liberal gifts, he alone appropriated 
all the sacrificial offerings by his own might. 


(15) 
agera wert wagrradt ve! 
aor aag eke yad TA: RAI 

The earth consisting of its seven Dwipas 
(principal divisions) yielded to him all its 
produce unploughed; even so heaven 
showered on him everything desired; 
while the sky presented many a wonderful 
phenomenon. (16) 
waa iiag: | 
anega irira: 1891 

The seven oceans lit, reservoirs of 
precious stones of various kinds, full of 
salt water, wine, clarified butter, sugar- 
cane juice, curds, milk and pure water 
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respectively, as well as the rivers falling 
into them, which are spoken of as so 
many wives of the oceans in view of the 
fact that each of the seven oceans is 
presided over by a male deity who has a 
number of wives each presiding over a 


river, bore to him heaps of jewels on their 
waves. (17) 


Vet RAE wade TOT EAT: | 
am CRU US YETTA g 
Mountains provided him with a pleasure- 
ground in the shape of their valleys, while 
trees bore him excellent flowers and fruits 
in all seasons. And he singly possessed 
(usurped) all the distinctive qualities 


(functions) of the guardians of the various 
spheres. (18) 


a ga ANa aaa fra 
aAA A RAA: 1291 
Having thus conquered all the four 
quarters, the demon, who was the 
undisputed sovereign of all the three worlds, 
did not feel satiated even though enjoying 
as he pleased his beloved objects, since 
he had not been able to subdue his senses 
and mind. (19) 


mùia garoa: | 
caret A AA TÀ: | 201 
In this way a considerable time slipped 
past Hiranyakasipu, who, having been 
subjected to an execration by the 
Brahmanas, Sanaka and his three brothers, 
was not only arrogant and drunk with power 
and pelf, but violated the injunctions of the 
Sastras, holy books. (20) 
TASHA: wa cite: WAR: | 
SRA: M ATS R? 
Unnerved by his stern rule and finding 
no shelter elsewhere, the inhabitants of all 
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the worlds along with their guardian deities 
resorted to the immortal Lord Visnu for 
protection. (21) 
TÀ AHI HIST Aare ERYR: | 
aera a Aada Se: HAMAS: | 2 1 
They prayed as follows: “Salutation be 
to that quarter where resides the almighty 
Sri Hari, the Universal Spirit, and on reaching 
which the pure-hearted recluses of tranquil 
mind do not return to the mortal plane.” 
(22) 
sia at daar: amea: | 
seia = fatter A: 1 231 
With their mind and intellect duly 
controlled and rid of all impurities, they 
waited upon Lord Visnu, the Controller of 
the senses, with the aforesaid prayer, 


remaining without sleep and subsisting on 
air alone all the time. (23) 


AUTRE | | 
A voice without any trace of the 
speaker's form and deep as the rumbling 
of clouds, was heard by them, filling the 
quarters with its echo and bringing with it 
assurances of safety to the righteous: (24) 
m the fagaster: wat wag a: | 
weit fe yam | addi au 
“Do not be afraid, O jewels among 
gods; may good betide you all ! My sight 
as well as the hearing of My voice is 
undoubtedly conducive to the attainment 
of all blessings for created beings. (25) 
aaa chet Ae a 
Ta m ae caret maT | 26 | 
“The wickedness (tyranny) of this 
vile demon is already known to Me and | 
shall put an end to it. Please wait till then. 


(26) 
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war aq aay ary fay g 
af afa a fags: a ar amg farvata! 291 
“When hatred develops in the mind of 
an individual towards the gods, the Vedas, 
the bovine race, the Brahmanas and other 
pious souls, nay, towards righteousness 
and Myself, the fellow surely perishes before 
long. (27) 
fava waa wager nee 
vera dar gAs AT 221 
“When the demon seeks to harm his 
own high-souled son, Prahrada, who is 
free from animosity and extremely calm, | 
shall slay him, even though he is powerful 
by virtue of boons bestowed on him by 
(28) 


Brahma. 
Ae ITA 

seat Aem i wore ARA: | 
aada adem at ag WARSI 
Nārada continued : Thus addressed 
by Lord Visnu, the Preceptor of the universe, 
and bowing down to Him, the denizens of 
heaven, who were now free from anxiety, 
returned and accounted the demon as 
already killed. (29) 

TA À: AR: ATAT: | 
wgs gaei ieg: | 301 
Four most marvellous sons were born 
to that ruler of the Daityas. Prahrada, who 
was a votary of exalted souls, was pre- 
eminent among them all in point of virtues. 
(30) 

wana: vier: weer Farah: 1 
amaai yar: Ragem: 1321 
Devoted to the Brahmanas, rich in 
amiability and true to his word, he had his 
senses under control and was the unique 
beloved friend and the greatest well-wisher 
of all living beings as their own self. (31) 


Like a servant he bowed low at the 
feet of the venerable; like a father, he was 
kind to the poor; he was affectionate like a 
brother to his equals and looked upon his 
elders as God Himself. Though endowed 
with learning, wealth, personal charm and 
high birth, he was altogether free from 
pride and arrogance. (32) 


aAa: Wet 
werent PEASE: | 331 
Always unperturbed at heart in the 
midst of calamities, he had no craving for 
sense objects seen or heard of, since he 
looked upon them as unreal. He had not 
only controlled his senses, breath, body 
and intellect, but he had thoroughly 
conquered his desires too; though a 
demon by birth, he had relinquished the 
characteristics of a demon. (33) 
aaa ws, Tart fae: | 
a asgi sar aaya | 31 
The qualities of exalted souls present 
in him, O king Yudhisthira, are constantly 
imbibed by the wise and are not obscured 
even now at this distant date, any more 


than the excellences present in the Lord. 
(34) 


a mgm Ruda a T! 
umi ugd frà agM: 124! 
Even gods, his enemies, O king, treat 
him as a model of virtue in their assemblies 
holding discourses on the lives of pious 
souls! What wonder, then, that others, like 
you should do it? (35) 
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It is futile indeed to recount his 
excellences which are innumerable. The 
greatness of Prahrada, in whom could be 
seen a natural affinity for Lord Vasudeva, 
is only hinted at in the following words:(36) 


Having laid aside playthings even as a 
child, Prahrada, who looked like a dunce 
by reason of his mind being fully absorbed 
in the Lord, and whose soul was possessed 
by Lord Sri Krsna as though by some 
spirit, did not view the world as such as it 
appears to worldly men, but as full of Sri 
Krsna. (37) 
a: Weer war: wie ar 
ayer A Aaaa: ac 

Sitting or walking, eating or drinking, 
lying down or speaking, he was never 
conscious of these acts, finding himself 
constantly folded in the arms of Lord Govinda 
(the Protector of cows). (38) 
wafageft Aguai: | 
watengata aferarere serrata aT 32 | 

Now he would cry in agony at the 
sudden disappearance of the Lord, his 
mind overwhelmed with the thought of 
Lord Visnu; now, when the Lord appeared 
again, he laughed and full of delight at His 
thought he would now sing His praises at 


the pitch of his voice. (39) 
Taft aatagenuadl froma gafa afa 
ST MeTAaISTIA gl% 


Now he shrieked with open throat and 
now he would dance casting all bashfulness 
to the winds, as it were. Now imagining 
himself to be none else than the Lord and 


completely merged in Him, he imitated His 


doings. (40) 
wafaqueeequinnd agia: 1 
TAS MOT aaa everett aa: 1x21 


Enraptured by the thought of having 
become one with Him, he would now sit 
mute with the hair on his body standing 
erect and his half-closed eyes brimful with 
tears of joy brought by constant love. (41) 
A sAn aAA- 

Pienfesragtet | 
wa mi aiima gg- 
dugde: | ATA x21 

By devoted service to the lotus-feet of 
the Lord of excellent renown, obtained as 
a reward of the fellowship of devotees 
claiming nothing as their own, he not only 
brought supreme felicity to himself but 
also soothed the mind of others (other 
Daitya boys who were his fellow-students), 
miserable through evil inclination, i.e., 
attachment to the pleasures of sense. (42) 
aarrrarmad À aa 
iuan WAPATE | 43 | 

It was such an illustrious and high- 
souled son, a great devotee of the Lord, 
O Yudhisthira, that Hiranyakasipu sought 
to harm. (43) 


gff sara 

i mro Ai wa gaa 
aea EA Aaaa À AL XY% | 
Yudhisthira submitted : O celestial 
sage of excellent vows, we are anxious to 
know from you wherefore Hiranyakasipu 
(Prahrada’s father) actually inflicted suffering 
on his innocent and righteous son, Prahrada. 
(44) 

War AGEIGE Jali tar frat: gaat: | 
sored fmd Fara gar xu 
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FRITTATA ATE, ETTA 
qa ai wees fa wit 
faq: pa a Bet moa wA: | xe 
Fathers fond of their sons do admonish 
their refractory sons in order to correct 
them; but in no case do they persecute 
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them as an enemy would. Much less would 
they oppress obedient and pious sons like 
Prahrada, who look upon their father as a 
deity. Pray, remove this curiosity of ours, 
O holy one, as to how the hatred of the 
father for his son was directed towards the 
latter's death, my lord! (45-46) 


aa ARITA TERT TRAM GRI Ta) MRI TJRS ea: Mx N 
Thus ends the fourth discourse forming part of the narrative of Prahrada, in Book 


Seven of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


SAA USAN SAA: 


Discourse V 
Hiranyakasipu attempts the life of Prahrāda 


mM SAT 

dA srrary ga: carer: fare: | 
mema ait wer Serer et 
Narada began again : We are told 
that the glorious sage Kavya (Sukracarya) 
was chosen by the demons to fill the office 
of their priest. Hence his two sons, Sanda 
and Amarka, lived close to the palace 
of Hiranyakasipu, the ruler of the Daityas. 
(1) 

at war mii a were mafa 
Uea: MEANA 2 1 
They taught all subjects that were worth 
teaching to Prahrada—who had been sent 
to their house by the king, Hiranyakasipu, 
and, though yet a child, was skilled in 
reasoning—as well as to other children of 
the Asuras. (2) 

aaa Tem wre yA a 
3 mg wa AA wera 31 


He listened to and immediately 


reproduced what was taught to him by his 
teacher there; but at heart he did not 
approve of it, based as it was on the false 
notion distinguishing a friend from a foe. 
(3) 

wae paga MUSA 
WES HAM A AA M ET ¥ | 
Placing his son, Prahrāda, on his lap, 
one day, Hiranyakasipu, the ruler of the 
Asuras, O Yudhisthira, son of Pandu, 
addressed him: “Tell me, my child, what 
you regard as good for you.” (4) 


at m 
Prahrada replied : For all embodied 
souls whose mind is ever disturbed with 
the false ideas of ʻI’ and ‘mine’, | hold this 
to be good, O chief of demons, that having 
abandoned one’s home, which degrades 
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one’s soul, and is just like a well whose 
mouth is hidden, one should go to the 
woods and take refuge in Sri Hari. (5) 
ARG Sara 
get pA a: mugam: 1 
wea afgatemt Rad maig: & 1 
Narada continued : On hearing the 
words of his son, Prahrada, full of faith in 
Lord Visnu (who belonged to the hostile 
party), the demon, Hiranyakasipu, laughed 
and said: “The intellect of youngsters is 
perverted by the machinations of others. 


(6) 
mafai aÀ wee fga: 1 
fama: viet Rama eimi © | 
“Let the child be properly guarded, so 
that his intellect may not be perverted by 
Brahmanas devoted to Visnu and living 
incognito at the preceptor’s residence.” (7) 
iaga ugi ea: 
VRS VAT ATM SATA AN: |e 1 
Summoning Prahrada, who had now 
been brought back from the royal palace 
to their residence, the family priests of the 
Daityas praised him by way of encouraging 
him and winning his confidence and duly 
questioned him in a soft language and in 
coaxing words as follows: (8) 
am vege we a Ue HMA wT WaT! 
aera pada qfaia: e | 
Child Prahrāda, may good betide you: 
speak the truth and do not tell a lie. 
Whence this perversion of your intellect, 
which is not to be found in other boys 
(your companions)? (9) 
afte: mga sat à aAA 
wai Aa E GAT ol 
Please tell us, your teachers, anxious 
as we are to hear the truth, O delight of 


your race, whether the aberration of your 
mind has been brought about by others or 
it has come about by itself. (10) 


vale saa 

Ta: WTAE: Tat Ga Fd: | 
aAa geet wnat T:R 

Prahrada replied : Hail to that almighty 
Lord, by whose Maya, delusive potency, 
has been brought about the false notion 
that he is ons’s own and he is another, 
which is observed only in men whose 
mind is deluded by that Maya. (11) 
a wera: det ugqafsfatvad 
aa w ameh Aaaa 221 

When He is propitious, it is then alone 
that the false notion in men, embracing 
the distinction that ‘this is |, and this is 
different from me’, which is generally found 
in beasts, is dispelled. (12) 


werent ae Aaa À afi 931 


That supreme Spirit Itself is described 
by the wise as one whose ways cannot be 
easily comprehended by those that are 
labouring under the misapprehension that 
“he is my own and he is another’, and in 
whose quest even great exponents of the 
Veda, such as Brahma, the creator, get 
bewildered. Indeed it is He who is 
responsible for changing my outlook and 
making it universal. (13) 
an une wer, aaae 
aa à fad Aaram ex 

Just as iron, O holy one, moves of 
itself without any ostensible cause or purpose 
in the vicinity of a magnet, so is my mind 
unaccountably drawn towards Lord Visnu, 


842 


+ SRIMAD BHAGAVATA = 


[Dis. 5 


who holds the discus, Sudarsana, in one 
of His four hands. (14) 
ARG SaTT 
qaem fart menfe: | 
4 iiaia pia: a AA esta: 1 u 
Narada went on : Having said this 
much to the Brahmana, his preceptor, 
Prahrada, who was possessed of a lofty 
mind, stopped speaking. Reprimanding 
him, that poor Brahmana (who was a servant 
of the king) then angrily said: (15) 
amtaa ARATE: | 
gaga qavaquisentedt FM: 8 
“O bring me a cane! The boy is bringing 
us into disrepute. The fourth expedient of 
punishment alone has been prescribed 
in the Sastras for this silly chap, who 


is proving to be the very ruin of his race. 
(16) 

daaa Wish PURAM: | 
aian Aana R: 199! 
“He is born a veritable thorny bush in 
the forest of Diti's sons, who are like so 
many sandal trees. Nay, the urchin has 
served as a handle to the axe, in the form 
of Visnu, cutting at the root of that 
forest.” (17) 


Thus intimidating him with threats and 
various other expedients, the preceptor 
taught Prahrada only texts dealing with the 
first three objects of human pursuit, viz., 
earthly possessions, gratification of the 
senses and religious merit. (18) 
wa wi eater wayraqeay 
eae gima MJAFT 81 

Thinking that the boy had mastered 
the four expedients worth knowing, viz., 


expostulation, gift, coercion and sowing 
seeds of dissension, the preceptor later on 
ushered the boy, when he had been washed 
and adorned by the mother, into the 
presence of Hiranyakasipu, the ruler of the 
Daityas. (19) 
urea: Ri mi we: | 
unaa fat creat aa AATA 201 
Greeting with benedictions the child 
fallen at his feet, the demon kept him 
folded in his arms for a long time and 
derived supreme gratification thereby. (20) 
adaga paga: | 
aR, fagan aferfiat! 221 
Then placing the infant on his lap and 
smelling its head out of affection and bathing 
it with tears of joy, he spoke as follows to 
the boy, whose face was beaming with 
delight, O Yudhisthira: (21) 
ROarRIJETA 
ugana aa ii fafaga 
aA tmas sg A ÄT 22 
Hiraņyakaśipu said : Prahrāda dear, 
repeat to me something excellent that you 
have learnt from your teacher all this time, 
O long-lived one, and which you have fully 
mastered. (22) 
yer saa 
sani aidi fa: eoi ATA 
adi aed qei wermmefract! ??! 
aft gnfi fai unra | 
frat aaa ÀSTA Ws! 
Prahrāda replied : (1) To hear the 
names, praises and stories of Lord Visnu 
and (2) chant them, (3) to remember Him, 
as well as His names and stories, (4) t 
wait upon Him, (5) to offer worship and 
(6) salutation to Him, (7) to dedicate one’s 
actions to Him, (8) to cultivate friendship 
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with Him and (9) to offer one’s own body 
as well as one’s dependants and belongings 
to Him—if Devotion marked by these nine 
features is practised by a man as something 
already offered direct to Lord Visnu, | 
reckon such Devotion to be the highest 
form of learning. (23-24) 


forda fuaaga 
Tpi m WEPT: 1 241 
Hearing this observation of his son, 
Prahrāda, Hiraņyakaśipu then spoke to 
the son of his preceptor, Śukrācārya, 
as follows, his lips quivering through 
rage: (25) 
gaat rà facet saaa 
am mà aA mga ata a1 
“O vile Brahmana, having espoused 
the enemy’s cause and disregarding me 
what is this nonsense that the child has 
been taught by your wicked self, O 
fool? (26) 
aha amaA AA giny: 1 
mi mA m: maa 201 
“Indeed there are in this world impious 
souls who have assumed a deceptive garb 
and whose friendship is of a vicious (most 
unreliable) type. Like the malady* of the 
sinful, their mischief comes to light only at 
the proper time.” (27) 


Pres We paa: TA AT T:N 


The preceptor’s son replied: This 
son of yours, O enemy of Indra, is 
saying something which has neither been 
taught by me nor by anyone else. This 
view is natural with him, O king! Pray, curb 
your anger and do not lay the blame at our 
door. (28) 


a pgd a saute fa: 1281 

Narada resumed : Thus replied to by 
the preceptor, the demon addressed his 
son, Prahrada, again: “If this vicious idea 
of your's has not been imbibed from the 
mouth of your preceptor, whence has it 
come, O inauspicious one?” (29) 


y: Wavataradoranq | 30 | 
Prahrada submitted : “The mind of 
those who are devoted to their home (worldly 
activity), nay, who repeatedly fall into the 
hell-like whirlpool of transmigration because 
of their unsubdued senses and are engaged 
in enjoying over and over again the pleasures 
they have already enjoyed in this as well 
as in previous lives, does not get attached 
to Lord Sri Krsna either by itself or through 
the exhortation of others or even through 
mutual efforts. (30) 


x à fag: mini fe fawi 
qmm à aema: 


* We find the following Smrti-text quoted in the commentary of Sridhara Swami : 
eel aan wa A: vara: | A g HAST gent EAT: 1 
“The murderer of a Brahmana suffers (in a future incarnation) from the fell disease of consumption; 
a (habitual) drunkard comes to have discoloured teeth; he who has (ever) stolen gold comes to have 
diseased nails and he who has violated the bed of his own teacher is afflicted with leprosy (after he has 
suffered tortures in hell and is born again as a human being).” 
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aran adnia 
aAa A | TBI BRI 
“Indeed they whose mind is impure 
(attached to the pleasures of sense) and 
who, like the blind led by another blind 
man, esteem only those regarding the 
external, worldly objects as their only aim 
in life are unable to realize Lord Visnu, the 
goal of those who recognize Him as the 
supreme object. On the other hand, through 
actions done from interested motives they 
remain bound like so many oxen to the 
rope of the Lord, in the shape of His Word, 
the Veda, with numerous individual strings 
in the shape of different denominations, 
Brahmana and so on. (31) 


pgi maish 
Amai a goia MT 321 
The mind of these people fails to 
approach the feet of Lord Visnu, possessed 
of infinite strength—the object of 
approaching which is to get rid of evil in 
the form of transmigration—so long as it 
does not seek a bath in the dust of feet of 
exalted souls who claim nothing as their 
own. (32) 
saad p Ruaa earl 
arian Aage HTA 331 
Hiranyakasipu, whose intellect had 
been blinded by wrath, threw his son, 
Prahrada, from his lap to the ground as 
soon as the latter stopped after uttering 
the aforesaid words. (33) 
amien: mA: | 
azami aA amaa Ii: 3x1 
Possessed by indignation and anger, 
and with blood-shot eyes he exclaimed, 
“Let this boy be killed at once, deserving 


of death as he is! Turn him out, O 
Raksasas! (34) 
wa À gar Gist fac FAT gSa: | 
iggi: mà faafaa a 
“Surely he is responsible for the death 
of my brother, Hiranyaksa; for, it is this vile 
fellow who, abandoning his own kith and 
kin, worships like a servant the feet of 
Visnu, the slayer of his uncle. (35) 
farmat aad fe q Hearse: | 
ate geet AAA: desert: 1 26 | 
“Indeed, what good turn will this wicked 
boy do to Visnu either—the boy who yet 
an infant of five years has spurned 
the love of his parents, so hard to 


renounce? (36) 


wisa fapad 
HAs sted: | 
we qa safe agai 3V 
“Even an enemy who is beneficent as 
a medicine is a veritable son; while an 
inimical son, though begotten by one's 
own body, should be shunned as a disease. 
Nay, one should amputate even that limb 
which is injurious to one’s body as a whole 
and by removing which the rest of the 
body may survive in good health. (37) 
Bae aT: aia: | 
AelerrgRR: yade fiA 3¢ | 
“He should therefore be got rid of by 
all possible means—through poisoned food 
or by disposing of him when he is lying 
asleep or sitting unguarded. For, like the 
corrupt mind of a hermit he is our enemy, 
though masquerading as a friend.” (38) 


hart ame vat À yT: | 
Riean RAE: | 38! 
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ast damaie farsi arf: | 
amit ores: wert weeny vo | 
Actually commanded by the master, 
Hiranyakasipu, those demons, who had 
sharp teeth, fearful faces and coppery 
beards and hair and had spikes in their 
hands, struck Prahrada, who was sitting 
still, with spears in all his vital parts, emitting 
hideous yells and shouting “Cut him down! 
Rend him asunder!!” (39-40) 
we aR aaam 
Garren AAAA HERT: |8? | 
Like the commendable acts of an 
unlucky fellow, their blows proved of no 
avail against Prahrāda, whose mind 
was in rapport with the immutable and 
indefinable Supreme Deity, the Soul of 
the universe. (41) 
Warsaeet der ta: uyiga: | 
Wer agers = afaftsti x21 
On that effort having been foiled, 
Hiranyakasipu, the ruler of the demons, 
felt greatly alarmed and resorted with 
pertinacity to various devices of despatching 
the boy, O Yudhisthira! (42) 


Rida afirman: 1 
ma: didà marii: ive 

: udarnrirta i 

4 Us wer Sag: $= AAAI 
feat dimi ween arama xy 
When, however, the demon failed to 
get rid of his sinless boy by means of the 
elephants guarding the four quarters, 
Serpents and destructive spells, by hurling 


him down from great heights, employing 
conjuring tricks, confining him in caves 


etc., and administering poison, nay, by 
starving him, exposing him to frost, winds, 
fire and floods and even crushing him 
under rocks, and could not lay his 
hands on any other means to dispose, him 
of, he was plunged in the deepest anxiety. 
(43-44) 

wr a agape adore ffi 
Testes: ea ATI xu 
He said to himself, “The boy was 
reproached by me in a number of ways 
and devices were also employed to kill 
him. But (lo!) he escaped unhurt from all 
those mischiefs and destructive spells by 
virtue of his own glory. (45) 


adaristagt À mAs 

a faerfa asad yeaa ga wy xe 
“Though standing close to me and a 

child yet, the fellow is really undaunted in 

mind and powerful too. Like Sunahsepa* 


he will not forget my wrongs and is sure to 
retaliate sooner or later. (46) 


SUE OIRELC IND. aa EAS: 1 
Teast ye afer a aixel 


“Possessed of infinite glory and fearing 
none, he is immortal to all appearance. 
My death will surely follow as a result of 
hostility to him. Or, else it may not occur at 
all.” (47) 
sfa d fasten aaga 
yema fate git ag: i xe 

To him, who sat with his face downward, 
his splendour having been blasted to some 
extent by his anxious thought as 
aforementioned, Sanda and Amarka, the 
sons of the sage Usana (Sukracarya, the 


A a Śunahśepa was the second son of a sage, Ajigarta by name. Having been sold by his parents in 
favour 


Adopted the latter's line as his parentage. 


r of the famous king Harigcandra, the boy joined his father’s enemy, the celebrated Viswamitra, and 
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preceptor of the demon race), as the tradition 
goes, spoke thus in private: (48) 
fad waar wert yA- 


a à Anpi AÀ: wer! xe! 
“You have conquered single-handed 
all the three worlds, whose guardians are 
frightened by the mere play of your 
eyebrows. Such as you are, we see nothing 
for you to be anxious about, O lord! Indeed, 
the behaviour of children is no topic for 
judgment as good or bad. (49) 
sid miia aqeat 
frafe sit a ua ami 
afiava Gat amassi 
qag Testa amia yo! 
“Until, however, your preceptor and 
our father, Sukracarya (son of Bhrgu), 
comes back, please keep the boy bound 
with the cords of Varuna (the god of water) 
so that he may not abscond through fear. 
A man’s reason returns with advanced 
age as well as through the service of 


exalted souls.” (50) 
wafer kielezi n cueie 
ant aA ual À TART SR 


Having accepted the advice of the 
sons of his preceptor, Śukrācārya, saying 
“Let it be so,” Hiranyakasipu spoke as 
follows: “As a matter of fact, such duties 
alone should be taught to him as are 
proper to kings leading the life of a 
householder.” (51) 
ain a oar a fret array: 
wada we ufbrararara Ty 

To Prahrada, who was not only 
modest but meek as well, O king Yudhisthira, 
they always taught in the proper order only 
Dharma (the code of right conduct), Artha 


(the ways and means of producing and 
enhancing wealth), and Kama (the correct 
way of enjoying the pleasures of sense). 
(52) 

am fret qena saffe 
a mg A chest gania 43 | 
Prahrāda, however, did not approve of 
the aforesaid three objects of human pursuit 
even when properly taught to him by his 
teachers, much less the teaching imparted 
by those who feasted their mind upon the 
objects: of sense through feelings of 
attachment and aversion etc. (53) 

amsa: ued yan 
adaha A: PIJA: 1 4s | 
One day, when the preceptor was away 
from the school in connection with his 
household duties, he, Prahrāda, was called 
there for play by the boys of his own age, 
who had now found time to make merry. 
(54) 

AY MJA AM URA NETA: | 
zara fagieaf=rst pon weaiai us| 
Answering their call in sweet words, 
Prahrada, who was very wise and who 
was aware of their devotion to himself, 
then kindly addressed them as though 
smiling. (55) 

aq wavered mmatsraftesd: | 
arent a ofan garraftafer: 14! 

WA TAREA: | 
ame me AÀ mama: AS 
Laying aside their playthings out of 
respect for him, however, all those boys: 
whose judgment had not yet been vitiated 
by the precepts and actions of those who 
delighted in sense-enjoyments through 
feelings of attachment and aversion etc. 
sat round him, O king of kings, with their 
heart and eyes fixed on him; and the 
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Asura, Prahrada, who was an eminent 
votary of the Lord and who was most 


compassionate and friendly towards them, 
spoke to them as follows: (56-57) 


A 3 > zai dfai =} 
vergan TARIS EATA: I Gil 
Thus ends the fifth discourse, forming part of the narrative of Prahrada, in 
Book Seven of the great and glorious Bhagavata-Purana, otherwise 
known as the Paramahamsa-Samhita. 


AA WSIS Saray: 
Discourse VI 
Prahrada’s teaching to the demon boys 


Prahrada said : “In this human life a 
wise man should practise virtues conducive 
to God-Realization in his very childhood; 
for, birth as a human being alone bestows 
on us our desired object, viz., lasting 
happiness, and yet such birth is obtained 
with great difficulty and is transient too. (1) 
aa fe yA fait: mid | 
wen way fir A: aE 2 | 

“The only course advisable for a man 
in this world is to betake himself to the feet 
of Lord Visnu; for, He is the ruler and the 


beloved friend, nay, the very Self of all 
Created beings. (2) 


“Like Suffering, sensual pleasure too, 
O Daityas, is obtained by embodied beings 
in every birth by force of destiny without 
any effort through mere connection with a 
body. (3) 
Tera a iÀ aa sngeia: we 
Ian fat at qaqa x 


“No effort for the acquisition of such 
pleasure should, therefore, be made; for, 
from such effort follows mere waste of 
one's life. Moreover, in that way one does 
not attain to the lotus-feet of Lord Visnu, 
the Bestower of Liberation, the Source of 
supreme bliss. (4) 


wat aaa geet: aa wai: 
wR ded mea faa YRT & I 

“Therefore, having fallen into the 
whirlpool of transmigration, the root of all 
fear, a clever man should strive for the 
attainment of blessedness while the human 
body is yet sound and has not perished. 


(5) 
iA ated mgee afar: 
Prone weet wat dase mA: g 1 

“Indeed a hundred years is reckoned 
to be the full length of a man’s life. Half of 
it, viz., fifty years is of no use to a man 
who has not been able to subdue his 
mind; for, consigned to blinding ignorance 
in the form of sleep he remains lying down 
in idleness during the night. (6) 
qra aed a me arte fiya: 1 
mwa mea maA fiA: © 1 
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“Out of the remaining fifty years twenty 
elapse in the form of infancy, when the 
fellow remains steeped in ignorance, and 
in the form of boyhood, when he remains 
absorbed in play; and another twenty years 
roll by in utter helplessness, when his 
body is in the grip of senility. (7) 
gag ara wer a adie 
we yey awe warenuata fei ct 

“The rest of his life actually passes 
away in gross negligence, when the man 
remains attached to his home through 
desire, which cannot be easily sated and 
through overwhelming infatuation. (8) 


“What man whose senses have not 
yet been conquered can hope to liberate 
his own self, attached to his home and 
bound with the powerful cords of affection? 

(9) 
Aaii Farge narsa a stra: | 
aag: Tsar: Haar ary 1 Rot 

“Who indeed can give up the thirst for 
wealth, which is coveted more than life 
itself and which a thief as well as a servant 
and a merchant purchases even in exchange 
for his most beloved life? (10) 
aa fart aqha: 

ag wet eniya WARI 
Wea a Aea: frei 
HMA PET: 1221 

“With his mind attached to his relatives 
and bound by the affection of lisping 
children, how can a man forgo the private 
company and sweet friendly counsel of his 
sympathetic wife? (11) 


sea ft a e 


api ara “genie 1231 

“Remembering his sons and those 
beloved daughters living at their father-in- 
law’s place, brothers and sisters as well as 
his helpless, decrepit parents, and dwellings 
provided with abundant articles of attractive 
furniture, hereditary vocations, animals and 
servants, how can he renounce them? 
Nay, pursuing actions of different categories 
out of greed for rewards of various kinds 
like a silk-worm, which builds a nest in 
which it gets imprisoned due to its leaving 
no outlet from it and thinking highly of the 
pleasures relating to sex and the palate, 
how can he feel disgusted with them, his 
desires remaining still unsated and his 
infatuation knowing no bounds? (12-13) 


qda faa arg- 
4 qasi fi wrt 
ada anaaga 
Ai a apm: Y] 
“Fond of his family, the careless fellow 
does not perceive his life wearing away in 
the endeavour to maintain his family nor 
his real purpose, in the shape of God- 
Realization, frustrated; and even though 
his mind remains afflicted by the three 
kinds of agony everywhere, he never gets 
sick of them. (14) 
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“Though knowing the sin attaching | who have given up attachment for 
here as well as hereafter to the man everything. (17-18) 
misappropriating others’ 


wealth, the 
householder whose mind is ever intent on 


accumulating riches nevertheless takes 
away others’ wealth, his senses being 
uncontrolled and his desires unsatisfied. 


(15) 


wm: WU an E:S 

“Indeed, he who has a differential 
outlook, regarding this as his own and that 
as belonging to another, is not able to 
realize the Self while maintaining his family 
in the aforesaid manner, O scions of Danu, 
even though he may be learned in the 
scriptures. On the other hand, he is likely 


to enter the dark region of hell even like a 
deluded person. 


(16) 
IÀ 3 after aaa pafa at 
am: camer wad: | 
amg fem- 
AeA aà fami: ev 
T m ea ten 
\ 
om eq m faa 
a 7 STH A g 1 


“Since none who is extremely passionate 
and a veritable toy deer for the diversion 
of lustful women, in whom are forged fetters 
n the form of offspring, is ever and anywhere 
Incapable of liberating his soul; therefore, 
avoiding from a respectable distance, O 
Daityas, the company of the Daityas, who 
have set their mind on the objects of 
Senses, take refuge in Lord Narayana, the 
Most ancient Deity; for, He alone is the 
final beatitude Sought for even by those 
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4 wad wired agadisarent: | 
amaa Aaya agoe ada: | ge 
Indeed, there is not much exertion to 
him who is engaged in propitiating the 
immortal Lord, O children of the Asuras, 
He being the very Self of all created beings 
and present everywhere in this world. (19) 


wg A samai | 
AR am ea mEq T 201 

T Ws a paR aa 
WH E A Men aAA: | 291 
In all created beings, high and low, 
commencing from the immobile creation 
(the vegetable kingdom) and culminating 
in Brahma, the creator, nay, in all material 
Products as well as in the five gross 
elements, in the three Gunas (modes of 
Prakrti), in Prakrti (Primordial Matter, which 
is nothing but a state of equilibrium of the 
three Gunas) as well as in the Mahat- 
tattva etc., which constitute a mixture of 
the three Gunas in uneven Proportions, 
exists the one and only one transcendent 
Spirit, the almighty and imperishable God. 
(20-21) 


Though really indescribable and 
undifferentiated Himself, He can be hinted 
at as all-pervading in the form of the 
subject and as pervaded in the form of the 
objective universe. (22) 


aay yarracraa: WAFER: | 
maaa = Sad NR 


The supreme Lord consisting of absolute 
consciousness and bliss, He is realized 


as having His divinity concealed by Maya 
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(His deluding potency), which gives rise to 
the material creation. (23) 


Te aT YT eat Get Alay! 
aq MAST aT AART: RY 1 
Therefore, giving up the demoniac 
disposition, show compassion and 
friendliness to all created beings, whereby 
is pleased Lord Visnu, who is beyond 
sense-perception. (24) 
qe a aa fener À 
fè hiore À attra: | 
antaa: aAA a A 
SRS AeA T: B41 
“When that infinite Being, the Cause of 
all, is pleased, what is there that cannot be 
attained? And what is the use of our 
worrying over religious merit etc., which 
are attained in this world of their own 
accord (without any effort) through 
modification of the three Gunas (in the 
form of destiny moulded by one’s past 
actions); and what is the use of hankering 
after final beatitude (which lies beyond the 
three Gunas) to us who enjoy the nectar 
of His lotus feet and are ever singing His 
praises? (25) 
amieta sfa Asaan 
sara ma afan a arat 
TÀ aaefa rea wai 
mariti ARR: AA GA: 1 2G | 
“The triad which has been spoken of 
in the Vedas as the three objects of human 
pursuit—viz., religious merit, worldly riches 
and sensuous enjoyment—as well as the 
science of Self-Realization, the science of 
rituals, logic and political science and the 
diverse means of earning one’s livelinood— 
all this subject-matter of the Veda, | regard 
as true, only if it enables one to offer one’s 


self to the supreme Person, one’s Inner 
Controller. (26) 
ai mamei gae 
Anau ara: faa maa 
qafi aa nA 
manae Sse FATT | 29 | 
“The divine sage Narayana, the eternal 
Companion and Brother of the sage Nara, 
His divine Counterpart, it is said, taught 
this well-known and pure wisdom—which 
cannot be easily attained—to the sage, 
Narada. It can, however, be easily attained 
by all embodied beings who have bathed 
themselves in the dust of the lotus-feet of 
those exclusively devoted to the Lord, and 
claiming nothing as their own. (27) 
are ys ai fara 
af wad ype Atala AAT R 
“This knowledge with the immediate 
apprehension of truth as well as the 
pure (innocent) cult of Devotion to the 
Lord was received by me in the past 
through hearing from the mouth of the 
sage Narada, who has seen the Lord with 
his own eyes.” (28) 
aM FF: 
vee a ad fà visa faa L 
Tana ma arerarafy gait! R | 
The sons of the Daityas said: 
Prahrada, you as well as we know no 
other teacher except these two sons of 
Sukra (the preceptor of the Daityas) and 
indeed these two have been our masters 


ever since we were mere infants. (29) 


WRIA weg Gea: 

fofa: dyi dhe erga 2°! 
And association with an exalted soul 

like Narada was most difficult when yoU 
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were an infant shut up within the four walls | gentle one, if there is any valid ground for 


of the gynaeceum. Resolve our doubt, O 


giving credence to your words. (30) 


aa Area HET IRAE GRI TAT Terra WSIS ey: I5 1) 


Thus ends the sixth discourse, forming part of the Narrative of Prahrada in Book 
Seven of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramaharmsa-Samhita. 


SIA Acar sear: 
Discourse VII 
(Prahrada’s) teaching to the Daityas’ sons 


IRE ST 
wa Sega: get RETAIS: | 
SIT PART Efe g 1 
Narada resumed: Questioned thus by 
the Daityas’ sons, the Asura (Prahrada), 
that great devotee of the Lord, smilingly 


addressed them as follows, calling to mind 
my teaching to him. (1) 


Prahrada began: Our father, 
Hiranyakasipu, having left for Mount 
Mandara to Practise austerities (and having 
been eaten away by white ants), Indra and 
the other gods launched a great military 
Campaign against the Danavas, saying: 
“Fortunately for us the evil one, 
Hiranyakasipu, the scourge of the world, 


has been eaten away by his own sin as a 
Serpent by ants.” 


Gack eltic igrat iasi i | 
maamme: we moa: y | 
Perceiving their mighty undertaking and 
being struck by the gods, the terror-stricken 
Asura generals, who were all anxious to 
save their life, hastily fled in every direction, 
paying no heed to their wife and children, 
friends and relations, houses, animals and 
other household goods. (4-5) 
SA m wearer: | 
FA RË mat a ÂA «1 
Desirous of victory, the gods looted 
the king’s residence; while Indra, the ruler 
of the gods, even seized the queen, my 
mother. (6) 
Aer rife wedi gira 
aasa afde afèr o l 
Nārada, the celestial sage, who came 
there by chance, saw her being taken on 
the road, trembling with fear and crying 
like a female osprey. (7) 
we ft p Aie 
Wa wa am wt RRIA c | 


He peremptorily said, “You should not 
take this innocent lady, O lord of divinities! 
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Leave, leave, O blessed one, the good 
woman, who is another's wedded wife.”(8) 
oH saa 

asen wet dtdafamat T: | 
ami arama AAs wa! e 
Indra replied : There is in her womb, 
in the form of an embryo, the formidable 
seed of Hiranyakasipu, the enemy of the 
gods. Let her, therefore, stay in my captivity 
till the time of delivery. | shall let her go 
when | have achieved my object (by killing 
the new-born babe). (9) 

WMI FUT 

aa Aras: maana Fer | 
wa FT Wed HAA set Ro 
Narada said: He (the child in her 
womb) is not only absolutely sinless but a 
great devotee of the Lord and eminent by 
his own qualities. This mighty servant of 
Lord Visnu will not meet his death at your 
hands. (10) 

ype fae atna: l 
amiada uit fet aati ee 
Thus addressed by Narada and 
accepting the advice of the celestial sage, 
Indra left her (my mother) and going round 
her as a mark of respect out of devotion to 
me, the beloved of the eternal Lord, returned 
to heaven. (11) 

aa A mega: aarita Peer 
AVATAR TA Aa, A ATTA: 121 
Then the sage took our mother with 
due honour to his own hermitage and, 
comforting her, said, “Stay here, my 
daughter, till the return of your husband.”(12) 

adma afa erg | 
wae, daaa aA a aada g3 
She too signified her assent in the 
words “So be it!” and lived near the celestial 
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sage, free from all fear, so long as my 
father, the ruler of the Daityas, did not 
cease from his terrible austerities. (13) 
cali uta aa weer ama aati 
aade amia aarrergi ex 
For the well-being of her embryo (myself) 
and in order to deliver it at the desired 
moment, after the return of her husband, 
the virtuous and pregnant lady waited upon 
the sage in that hermitage with supreme 
devotion. (14) 
safe: eR: MAR: | 
athe ma ard a mgaya AAT eu 
In order to assuage her grief and for 
my sake too the compassionate and 
powerful sage imparted to her instruction 
in both the essence of religion in the 
shape of Devotion to the Lord and pure 
wisdom, discrimination between the Self 
and non-Self. (15) 
aa ares dha Sitarrgetee | 
aami At AAT ASE, H:I 
That teaching, however, disappeared 
from the mind of my mother due to the 
inordinate length of time that has since 
elapsed and because of her womanly nature. 
Its memory has not, however, left me, the 
favoured of the sage, even to this moment. 
(16) 
mA A afe steed aa! 
AmA eft: gra: terest a A aT! Ve! 
That devotion and wisdom can take 
root in you too if you give credence to my 
words. Through faith such sense as is 
proficient in uprooting the feeling of 
identification with the body etc., can appear 
even in women and children as it has 
dawned on me. (17) 
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Through the agency of Time, which is 
by its very nature capable of bringing about 
transformation, the six well-known states 
of being commencing with birth (viz., birth, 
existence, growth, ripeness, decay and 
destruction) are seen in relation to the 
body so long as it is connected with a soul 
and not in relation to the soul, just as they 
are observed in the fruits of a tree so long 
as they exist on the tree, and not in the 
tree itself, which stands comparatively 
longer. (18) 
eT Presea: VEG WH: IAT BTA: | 
aana: ee ASA A: 1881 

The Spirit is eternal, free from decay, 
taintless, one without a second, the 
knowing subject, the ground of everything, 
changeless, self-seeing (self-effulgent), the 
cause of the universe, all-pervading, 
unattached and having no sheath of Maya. 

(19) 
Wage furagrrert AA: at: | 
ae aera Veet Wrest AT! 20! 

With the help of these twelve 
transcendent characteristics of the Self, a 
wise man should give up the false notion 
of ‘I’ and ‘mine’—sprung from ignorance— 
with reference to the body and persons 
and things connected with the body. (20) 
wi a meq era: 

aag iaaa sega! 
arg Rg amsa- 
waaa me aa Re 

Just as a goldsmith acquainted with 
the process (smelting etc.) of extracting 
gold from its ore is able through those 
processes to find gold in the ore existing in 
gold mines, so is a man well-versed in the 
science of the Spirit able to discover the 
true nature of Brahma in the bodies of the 


various Jivas—which are so many fields, 
as it were—through the diverse processes 
of ascertaining the true nature of the Self. 
(21) 
aÀ upaa: rra wal fe Ag OT: | 
Aaa: Wenrad: AR: MATA 221 
Out of the total number of categories 
into which the entire creation has been 
ultimately resolved by teachers of the science 
of the Spirit, the sage Kapila and others, 
eight, viz., Prakrti or primordial Matter, the 
Mahat-tattva or the principle of cosmic 
intelligence, the ego and the five subtle 
elements, have been declared to be the 
causes; three, viz., Sattva, Rajas and Tamas 
are as a matter of fact only modes of 
Prakrti and, therefore, not distinct from it; 
sixteen. viz., the five senses of perception, 
the five organs of action, the mind and the 
five gross elements are modifications and 
the Spirit is spoken of as one because of 
its connection with all as their witness. 
(22) 
Seed adder ser RA fee 
aaa ya: Yea Ae Atta, ATT! 231 
amaaan ARANT 
mierea: 1R% 


Of course, the body, which is a 
concatenation of all these, is of two kinds— 
mobile (animate) and immobile (inanimate). 
It is here in the body that discarding 
everything else as ‘not this’, the Spirit, 
should be sought for by men coolly reflecting 
on the creation, continued existence and 
dissolution of the universe with a mind 
purified (rendered acute) through reasoning 
both on the lines of Anvaya, the all- 
pervasiveness of the Spirit, and Vyatireka, 
the distinctness of the Spirit from everything 
else. (23-24) 
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qimi wR: qyfatft gua: 
a Barnyard ASAA: Gea: ue 1 ak! 
Wakefuiness, dream and deep sleep— 
these are the three functions of the intellect. 
And he alone by whom they are directly 
cognized is the transcendent Spirit, the 
witness of all material phenomena. (25) 
uhraa: qied: fararea: | 
meme gA maaa. 261 
By means of these modifications of 
the intellect, which are products of the 
three Gunas, Sattva, Rajas and Tamas, 
respectively and the result of actions, and 
which are rejected as attributes of Matter, 
one should ascertain the essential character 
of the Spirit (which is connected with these 
States) through its association with the 
intellect (as the very ground of the latter), 
even as one comes to know the presence 
of the air through the different odours that 
are borne through it. (26) 
Tad fe want yore: 
assà da: wor JITA 201 
In fact, metempsychosis, which is 
perpetuated by the three Gunas (modes of 
Prakrti) and actions prompted by them, is 
brought about through the intellect. Though 
rooted in ignorance and, therefore, unreal, 
it is postulated as a dream. (27) 


weraate: mi anton fran | 
Gae A: aÀ fir 2c 


Therefore, the very seed in the form of 
nescience of actions prompted by the three 
Gunas—Sattva, Rajas and Tamas—ought 
to be burnt by you. This is what they call 
Yoga, the highest achievement, which stops 
the functioning of the intellect. (28) 
aAa afaa: | 
adivat maA an arora A:R 


Of the thousands of devices helpful to 
it, this alone has been recommended by 
the Lord, viz., the practice of virtues through 
which love may be duly and easily developed 
for the almighty Lord. (29) 


yp wan adem a 


F ARAMA F30) 
sga a a HiT | 
aaaea, aaga a: | 221 

This can be accomplished by serving 
one’s preceptor and by offering to him with 
devotion all that is got by one, nay, through 
the fellowship of pious devotees and worship 
of God, through reverence for stories of 
the Lord; by celebrating His virtues and 
exploits, through contemplation on His lotus- 
feet and through the sight and worship of 
His images and soon. (30-31) 
at: wag y maA EF: | 
fa yer a area: erg WaT! 32! 

Nay, one should, as far as possible 
duly gratify the various living beings with 
their objects of desire under the belief that 
the almighty Lord Sri Hari is present in all 
created beings. (32) 
ua five: Raad ufny 
aged maA war dea RR 

In this way devotion to the all-powerful 
Lord Vasudeva is practised by those who 
have subdued the six senses, including the 
mind, the internal sense, devotion through 
which one fully develops love for Him. (33) 
Pera ma qonaqeart 
Maii citar: qa 
aerfeenteqerent spree 

Wrenvs samaa afer yeaa! 3%! 
aq Tema ga aafeaga- 
Tread arate aad ATL! 

We vara a wrad 


amranata: 134! 
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When, on hearing accounts of His brilliant 
achievements, incomparable virtues and 
heroic deeds wrought through His various 
forms assumed for sport, the devotee sings 
loudly with an open throat and in a voice 
choked with tears, shouts and dances, his 
hair standing on end due to excessive delight, 
nay, when he, like one possessed by an 
evil spirit, now laughs, now weeps, now sits 
in meditation, now greets the people and 
now, devoid of shame, exclaims: “O Hari! 
O Lord of the universe!! O Narayana!!!” 
with his mind fixed on the Lord (his very 
Self) and heaving a sigh every now and 
then, all his bonds get loosened at that time 
and his ignorance and latent desires are 
burnt; and his mind and body being attuned 
to Him through contemplation on His 
pastimes, the man attains to Lord Visnu 
(who is above sense-perception) by recourse 
to the highest device of Devotion. (34—36) 


qe war aiid fagaen- 
TA used wea evar 301 
The wise recognize mental communion 
with Lord Visnu as a sure means in this 
world of putting a stop to the cycle of birth 
and death in the case of an embodied soul 
of impure mind and they further recognize 
it as identical with the bliss of absorption 
into Brahma. Therefore, worship that Ruler 
of your heart in the very lotus of your 
heart. (37) 


wistarardisarareret R- 
wort A fe faxed a: | 


Tere: mepi 
amaa: fh fada: 3 
What extraordinary exertion, O demon 
boys, is involved in the worship of Sri Hari, 
one’s own Self and friend, nay, present in 
one’s own heart like the space there? 
What is to be gained through efforts for 
the acquisition of objects of senses, such 
efforts being common to all embodied 
creatures? (38) 


a ai i E 1381 
Riches, wife, animals, sons and other 
relations, houses, land, elephants, treasury 
and luxuries (of various kinds)—(nay,) all 
kinds of wealth and enjoyments are 
momentary and fleeting. What delight can 
they afford to a mortal? (39) 
al fe ca: wage: Bat ni 
giroa: magen a Prien: 1 
AAT AAT ut 
waaay | UATE Yo | 
Similarly, the well-known ethereal worlds 
earned by means of sacrifices are also 
perishable and excelled by other higher 
worlds and are not free from impurities 
either because exciting envy in the minds 
of others. Therefore, with a view to Self- 
Realization, worship, with absolute devotion, 
the supreme Lord, in whom no fault is 
seen or even heard of. (40) 
meee a AAAA: 
aie aA fared R xe! 
Besides, a man accounting himself wise 
also invariably obtains results which are 
quite the opposite of the object aiming at 
which he performs actions in this world 
time and again. (41) 
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qan quran agra se aftr: 
messed Garter: JAT: 1421 
The aim of a man given to action here 
is to secure happiness and freedom from 
misery. But he who was formerly filled with 
joy due to desirelessness ever reaps misery 
through desire afterwards. (42) 
arama AdE YEN: 
E À tag me eN AA ai wa! 
The very body for which the Jiva, an 
embodied soul, hankers after enjoyments 
through actions performed from interested 
motives, actually belongs to others (in that 
it is sure to be devoured by dogs and 
jackals, crows and vultures, if left uncared 
for after death) and is something that hugs 
the soul and having served it for a fixed 
time departs (leaves it). (43) 
fry rater ere TAA SE: | 
TR AMATI HAAAT: | SY | 
How much more so are one’s progeny, 
wife, house, wealth and so on or (in the case 
of a sovereign) one’s kingdom, treasury, 
elephants, ministers, servants and friends, 
that are connected with the Jiva only 
indirectly (through the body) and are treated 


as one’s own and not the very self! (44) 
fatter: we tet aat: 
adian Aaen: L%4l 


Of what avail can these trifling things— 
which are sure to disappear with the body 
and are veritable evils, though appearing 
as something worth seeking—be to the 
soul, the very ocean of eternal bliss? (45) 
feaa wá: FEMEA: | 
Pamaen farae AR: | xe 1 

Just consider what interest (enjoyment) 
can there be in this world, O demon boys, 
to the embodied soul, suffering through its 


past actions in all the stages commencing 
from conception till death? (46) 


animà A aa 
miie gi afaka: vo) 
With the body as its obedient servant 
the embodied soul undertakes actions of 
various kinds, both good and evil and with 
the aforesaid actions moulds a future body 
and the circle goes on from birth to birth 
inasmuch as both actions as well as the 
body proceed from ignorance. (47) 

amaata mye AA AENT: | 
aens ERAT xc! 
Therefore, worship through 
desirelessness the desireless and almighty 
Sri Hari, your very Self, on whom our 
riches, enjoyments and pious acts depend. 
(48) 

adma yi Agan: a: 
yite: Tapa: pai shada: | ve! 
Lord Sri Hari is the very Self, Ruler, 
beloved friend and Inner Controller of all 
living beings, whose bodies have been 
fashioned by gross elements evolved in 
their turn by Himself. (49) 


gÀ ATEN ar seit wad wa T 
ULSAN AAEM TA | 449 | 
Taking shelter under the feet of Lord 
Visnu, the Bestower of Liberation, a god, 
demon, human being or Yaksa and even a 
Gandharva, a celestial musician, bids fair 
to become blessed as l. a 


wet feat agaa aT: 

wor ype A qd 7 he Kgl 

aad a att Aen a vid a aaa a! 

iA waa efter, AETA 4?! 
Neither birth as a member of the twice- 

born classes, god or Rsi nor character nor 

versatility nor charity nor austerity nor the 
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performance of sacrifices nor purity of 
mind and body nor sacred vows are 
conducive to the pleasure of Lord Mukunda, 
O Asura boys! Sri Hari is propitiated through 
unalloyed Devotion alone. All else is empty 
show. (51-52) 
ad at sata wih ped gaa: 
areata ada TAPIA 43! 
Therefore, practise devotion, O Danavas, 
to the almighty Lord Sri Hari, the Soul of all 
created beings, by treating every creature 
as though it were your very Self. (53) 
gaat arate fora: yet asitera: | 
GM TM: wia: Ait META TA: 1 4% | 


For there are many Daityas, Yaksas 
and ogres, womenfolk, Sudras (members 
of the labouring and artisan classes), 
cowherds, birds, beasts and those living 
by sin that have attained immortality 
through Devotion. (54) 
tana cir sharia: mii: OF: ayd: | 
taaua aq ada AAT 44! 

Exclusive devotion to Lord Govinda, 
the Protector of cows—which is the same 
as beholding Him in every creature—this 
alone has been declared to be the highest 
interest goal of man in this world. (55) 


STAPH WT ATS EAT: 11 (9 I 


Thus ends the seventh discourse, entitled “(Prahrada’s) Teaching to the Daityas’ 
sons”, forming part of the Narrative of Prahrada, in Book Seven of 
the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


AMENS Sarat: 


Discourse VIII 
Lord Nrsirhha extolled on the death of the demon king (at His hands) 


ARG SAT 
aa team: wa sear aa 
maraa qifa e 1 
Nārada resumed: On hearing his 
Prahrada’s exhortation all the Daityas’ 
sons forthwith accepted it because of its 


faultlessness, but not the teaching of their 
preceptor. (1) 


ammi afda 
mma iea a dag AMI 21 
Alarmed to perceive their mind intent 
On the realization of a single purpose (viz., 
devotion to the Lord), the preceptor’s son 


thereupon quickly and correctly reported 
the matter to the king. (2) 
spat deft eet gras TTA 
marrage: Ut ei wat ati 3 
Hearing of that unwelcome mis- 
demeanour on the part of his son, Prahrada, 
which was hard to bear, Hiranyakasipu 
made up his mind to dispose of his son, 
his limbs shaking under the impulse of 
anger. (3) 
Aa dew areat wga 
area: «area feet saat x | 
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usando aara RATA 
ad: uaga ga yaraepfaare:! & | 
Reproaching in a harsh language 
Prahrada—who was not only thoroughly 
disciplined but was bent low with modesty 
and standing with joined palms and as 
such was altogether undeserving of such 
treatment—and regarding him with a wicked 
and crooked eye, the demon, who was 
cruel by nature, spoke as follows, hissing 
all the time like a serpent struck with the 
foot: (4-5) 


= date maaga 
wei Tere TÀ water TATA! & I 
“O unruly, stupid wretch, causing discord 
in our family, | shall despatch you this very 
day to the abode of Yama, the god of 
death—you, who have grown so obstinate 
and have slipped away from my authority! 
(6) 

TEA TA HOA TA AET: WEVA: | 
wer Asaa pret feracitserm: | 9 | 
“By whose might, O fool, have you 
violated, like an undaunted person, the 
authority of one, viz., myself, before whom, 
when angry, all the three worlds, including 
their guardians, shake with fear?” (7) 


Were Fara 
a act À waa wT 
a a at afer arta 
Wats forse a 
wert At ai woi: 2 1 
Prahrada replied: “He is unquestionably 
the strength not only of mine but yours as 
well, O king, nay, of other powerful beings 
too. It is He by whom all these creatures, 
both high and low, animate and inanimate, 
commencing from Brahma, the creator, 
have been held under sway. (8) 


“He is the supreme Ruler; He, the 
mighty Kala (Time-Spirit) and the very 
embodiment of organic and mental powers, 
physical strength and fortitude. The supreme 
Controller of the three Gunas (modes of 
Prakrti), it is He alone who creates, protects 
and devours (dissolves) the universe by 
means of His potencies in the form of 
Rajas, Sattva and Tamas. (9) 
wert waft aera: 

mi wt rea a aba fafan: | 
mAsa Serereerar, 
ag QAR Wed WAIT! go! 

“Abandon you this demoniac disposition 
of yours and keep your mind equipoised. 
There are no enemies other than an 
unsubdued and errant mind. For that, viz., 
maintaining the poise of the mind constitutes 
the eminent and correct procedure of 
worshipping the Infinite. (10) 
ae wou faa qr 

TT we waster fa eer! 
facet wea ae afer 
me: aAa: pa: WIRI 

“Some regard the four quarters, the 
four intermediate points, the sky overhead 
and the subterranean regions below as 
conquered by themselves, without first 
having curbed the six marauding thieves 
in the shape of the five senses of perception 
and the mind. Indeed, whence can there 
be enemies, born of one’s own ignorance, 
in the eye of the knowing and pious soul 
who has conquered his mind and is thus 
alike to all embodied beings?” (11) 
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FeeOTAT TEA 
arh a ndasa ARa fare | 
yii fe wearer ay fama fire: 1221 
HiranyakaSipu replied : “Evidently you 
are keen to die, now that you are bragging 
too much. For the words of those who are 
anxious to die, O slow-witted one, are 
sure to be incoherent. (12) 
Tea rA Tesi wedge: | 
wart afew ada emg erst a ava | R31 
“Where is that Lord of the universe other 
than me, that has just been mentioned by 
you, O wretched one? If it is urged that he 
is present everywhere, wherefore is he not 
seen in the pillar over there? 
Wise mea fore: marga a1 
Tra eftear aa moria | gx 
“I being all-in-all, here do | sever your 
head from your trunk, a braggart that you 
are. Let Hari, who is the asylum sought for 
by you, protect you today.” (14) 
yi gigire 
yi mamai HERR: | 
agi wreratadt a, 
smi amaaa: agem gy | 
Thus tormenting again and again his 
son, Prahrāda, that eminent devotee of 
the Lord, with abusive words uttered in 
anger, the great and mighty demon, 
Hiranyakasipu sprang from his exalted seat, 


taking his sword, and knocked the pillar 
with his fist. (15) 


Tea afer, frasin 
aya | Sawenereneped | 
48 aid aa: 
Aa amame Br eg! 
That very moment there rose in that 
Pillar a most terrific crash, as a result of 
Which the shell of the cosmic egg cracked, 


as it were, and on hearing which, as it 
reached the spheres of Brahma (the creator) 
and others, they for their part actually 
Suspected the dissolution of their very 
abodes, O dear Yudhisthira! (16) 


Displaying his valour in his anxiety to 
get rid of his son, Prahrada, he heard that 
unprecedented and weird sound; but he 
did not descry inside the court the source 
of that sound, due to which the leaders of 


the Asuras, the enemies of the gods, had 
got frightened. (17) 


afte a yraa aren: | 
ALAM AYA STE, 
weed aura AT A ATE ee | 
In order to substantiate the utterance 
of His servant and His Presence in all 
objects, the Lord appeared in the afore- 
mentioned pillar of the court, assuming a 
queer form, which was neither of a beast 
nor of a human being. (18) 
a ma iA aay 
me g AETA 
mi À nA aa fafaa- 
Tet TEATRET] ge 1 
Thus looking intently on all sides, he, 
Hiranyakasipu, beheld a being issuing 
forthwith from the interior of the pillar and 
said to himself, “He is neither a beast nora 
human being. Oh, what may be this strange 
creature, bearing the form of aman-lion?”(19) 
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Before the eyes of Hiranyakasipu, who 
was intently musing on that most terrible 
figure, visibly stood the Lord in the form of 
a man-lion. It had fierce eyes shining as 
molten gold and a face swollen with its 
dazzling hair and manes. (20) 


It had fearful teeth and a tongue waving 
like a sword and sharp as the blade of a 
razor, and looked all the more frightful 
because of its frowning aspect. It had 
erect and motionless ears and a gaping 
mouth and nostrils amazing as a mountain- 
cave, and excited terror with the parting of 
its jaws. (21) 


The body touched the very skies and 
it had a short thick neck, a broad chest 
and a slender waist; it was covered all 
over with hair white as moonbeams, was 
endowed with multitudes of arms extending 
on all sides and had claws that served as 
weapons. (22) 
gat adrenal 

ECEJEEUGGCICIKE H 
màn à goena 
aa: Bsa EA FA 231 

Hard to approach (because of its terrible 
aspect), it had driven away the Daityas 
and the Danavas with all its own and other 
choicest weapons such as the thunderbolt. 
“Surely enough this is nothing but an 


expedient thought out for my death by 
Hari, who is adept in many a conjuring 


trick. But what can be done by him, though 
fully prepared?” (23) 
wa qia Target 
Ae qii uta SARS: | 
aasi ufaa: wager 
am giaa Aga 2x 
With a mace, Hiranyakasipu, who was 
a veritable elephant among the Daityas, 
rushed roaring towards Nrsimha, the Lord 
appearing in the form of a man-lion. Fallen 
into the nimbus of Lord Nrsimha at that 
time, the said demon vanished like a moth 
fallen into a flame. (24) 


Indeed it was no wonder that the demon, 
who was darkness personified, should have 
disappeared into that Embodiment of Sattva 
(unmixed with Rajas and Tamas), who 
had of yore (at the dawn of creation) 
actually swallowed up the darkness in the 
form of Tamoguna, which was responsible 
for the dissolution of the universe by His 
own effulgence. Then, coming near, the 
mighty demon angrily assailed Nrsirnha 
with his mace of tremendous force. (25) 


Nrsirnha, who was no other than Lord 
Visnu, the Wielder of a mace, seized him 
even as he paced forward, mace in hand, 
just as Garuda (the son of Tarksya, nick- 
named Kaśyapa) would catch hold of a huge 
serpent. At that time the demon slipped from 
His hand, even as a serpent would from the 
clutches of Garuda sporting with it. (26) 


Wa air fiat yà 

The divinities, including the guardians 

of all the spheres whose abodes had been 
usurped by him and who stood behind a 
curtain of clouds, O Yudhisthira (a scion of 
Bharata), regarded this as something not 
good. Believing Lord Nrsirnha, from whose 
hand he had just escaped, to be afraid of 
his own prowess, the great Asura, who knew 
no fatigue in battle, encountered Him with 
vehemence, tightly grasping his sword and 
buckle. (27) 


i AAi yazaa- 


Mima è meaa: 

Giving forth a shrill peal of laughter, 
rendered more terrific by a roar that 
accompanied it, Śrī Hari, who was possessed 
of extraordinary impetuousity, seized the 
demon, who was darting up and down with 
the swiftness of a hawk, brandishing his 
sword in many ways so as to leave no 
weak point, but whose eyes had now closed 
due partly to his enemy’s roar and laughter 
and partly to His dazzling splendour. (28) 


mink mà maT R? 
Throwing down, at the entrance of the 
hall on His thighs, the demon—who was 
impatient at having been caught and was 
wriggling all over, and whose skin had 
remained unscratched even by Indra’s 
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thunderbolt—just as a serpent would knock 
down a rat, Lord Nrsimha tore him with 
His claws in mere sport even as Garuda, 
the king of the birds, would tear a most 
venomous snake, (29) 
AUT AR ATTATAT 

anima faea 
APTA SUTRA 

amame fuan gR: 301 

Licking with His tongue the corners of 

His gaping mouth, the Lord, whose frightful 
eyes were difficult to gaze at due to fury 
and whose manes and countenance had 
turned reddish, stained as they were with 
drops of blood, and who wore a garland of 
the demon's entrails, shone as a lion would 
by having killed an elephant. (30) 
magpa 


AASTA WEAN: 1321 

Casting off the demon, whose lotus- 
like heart had been split open by His 
pointed claws, the Lord, endowed as He 
was with a multitude of stout arms, slew 
with His nails, weapons and heels his 
bodyguards that had followed Him on every 
side in thousands with uplifted arms. (31) 


waym NAAT: 


Shaken by His hair, clouds began to 
scatter away and the planets were robbed 
of their lustre by His very glances. Tossed 
by His breath, the oceans grew turbulent 
and, frightened by His roar, the elephants 
guarding the quarters trumpeted. (32) 


Aada a a RAS 
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vet: 


mAg te 
wave G ap a ir 331 
The firmament was overcrowded with 
aerial cars thrown up from below by His 
hair and, sore pressed by His feet, the 
earth was shaken from its foundations. 
Mountains flew as a result of His rapid 
movement, while the sky and the quarters 
were eclipsed by His splendour. (33) 


Ta: ibalik: talie i-z: naki 
P dmi f 


Masa a AIT HVT! 3A 
Nobody dared approach the almighty 
Lord, who had then taken His seat on the 
excellent royal throne in the court and had 
collected His consummate brilliance in that 
person, nay, who was yet furious, even 
though no adversary was visible, and wore 
a most dreadful countenance. (34) 
Ama Aat 
am Rm a yà 


p cuc Acii We 
waradagy: PRAT: 1341 
Hearing that the celebrated 


Hiranyakasipu, the first and foremost son 
of Diti, the headache of all the three worlds, 
had been killed in a combat by Lord Sri 
Hari, celestial women, whose faces were 
blooming with an outburst of joy, sent 
down showers of flowers upon Him again 
and again. (35) 
aa maare 
Raadi UEA NRTA | 
qam gauda wit 
migen a fra: 1361 
At that time the sky was crammed with 
rows of aerial cars of heavenly beings eager 
to have a look at the Lord. The tabors and 
drums of the gods were then sounded; while 
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the foremost of the Gandharvas, celestial 
musicians, sang and their wives, the celestial 
nymphs, danced. (36) 
awa fam aafaa: 

aa: fier: faa faerermerom: 1 301 
wa: wat oat maA: | 

AM: re AGRAT: 341 


Resorting to that place, the court of 
Hiranyakasipu, gods like Brahmā (the 
creator), Indra (the ruler of the gods) and 
Lord Śiva (who lives on Mount Kailāsa), 
Rsis (seers), manes, Siddhas (a class of 
demigods endowed with mystic powers from 
their very birth), Vidyādharas (heavenly 
artistes), mighty Nāgas (serpent-demons, 
having a human face with a serpent-like 
lower end), the Manus (progenitors of 
mankind, each presiding over a whole 
Manvantara), Prajāpatis (the lords of 
creation), Gandharvas, Apsarās and Caranas 
(heavenly bards), Yaksas (attendants of 
Kubera, the god of riches), Kimpurusas 
(another class of demigods), Vetalas (celestial 
minstrels) and accomplished Kinnaras (a 
class of demigods with a human figure and 
the head of a horse and celebrated as 
musicians), as well as all those attendants 
of Lord Visnu such as Sunanda and Kumuda 
severally hymned Lord Nrsirhha (the Man- 
Lion) of dazzling splendour, seated there, 
with the hollows of their palms joined together 
on the head and remaining at a short distance 
from Him, O papal one ! (37—39) 


Wise soul 
farada uaar 
faves mioaa Tot: 
meen Heisan ¥o l 
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Brahma said : | bow down to please 


the infinite Lord of wonderful Prowess and 
holy deeds, whose Potency is hard to fathom, 
nay, who duly carries on by way of His 
sport through the three Gunas (Sattva etc.,) 
the creation, preservation and dissolution 


of the universe and is yet undecaying by 
nature. (40) 


ù mama 
Sri Rudra said : The end of a Kalpa (a 
thousand revolutions of the four Yugas) is 
the proper time for venting Your anger and, 
if it was directed towards Hiranyakasipu, 
this puny demon has already been slain. 
Pray, protect his son, Prahrada, a devotee 
of Yours, who has approached You for 
shelter, O lover of Your devotees ! (41) 


arent fran ae weet a 
aiei a fe agen after: fer xe 1 
Indra said : It is Your own shares in 
the sacrificial offerings that have been 
recovered by You, O supreme Lord, while 
Protecting us; for, seated in the hearts of 
us, gods, it is You who enjoy all sacrificial 
Offerings! Nay, the lotus of our heart, which 
is Your abode (You being our Inner 
Controller), and which had till now been 
Possessed by this demon, has been opened 
by You. Oh, of what account is this 
Sovereignty of the three worlds—which is 
Soon going to be devoured by Time—in 
the eyes of those who are eager to serve 
You? Even Liberation is not thought much 
of by them, O Lord Narasirhha; of what 


use then are other objects of human pursuit 
to them? (42) 


Wma AARET: | 3 
The Rsis said : By this body assumed 
for the sake of protection of Your devotees, 
O Guardian of those needing shelter, You 
have once more re-inforced this day the 
Practice of that supreme austerity in the 
form of meditation, which You enjoined 
upon us, nay, which is Your own glory and 
by recourse to which, O most ancient 
Person, You evolved this cosmos—that 
lay merged in You—and which had been 
stopped by this fellow. (43) 
fm sg: 
maA ARa mi aS 
Sift ehd saraa frora | 

mAai a ar 
ae m Asfan wy 
The manes said : This fellow forcibly 
appropriated and enjoyed the reverential 
offerings (in the shape of balls of boiled 
rice etc.,) given by our sons and their 
descendants and even drank the water 
with sesame seeds offered by them at 
the time of bath in sacred waters. Hail 
to that Lord Nrsirmha, the Protector of 
all righteousness, who recovered those 
Offerings (as it were) from his abdomen, 


the omentum of which was split open by 
His claws. 


(44) 
RIET Fy 
at oat att - 
wa Aaaa | 
wmd od 7?afider 


TÀ Get yore: Bi aig xu 
The Siddhas said : You tore with 
Your claws this demon, proud of his 
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numerous achievements, who, impious as 
he was, snatched by dint of Yoga (breath- 
control) and asceticism our mystic powers 
acquired through concentration of mind. 
To You as such we reverently bow, O 
Nrsimha! (45) 


a ù Fa Weed 
magii wore: wt Prem S | 
The Vidyadharas said : Proud of his 
bodily strength and valour, this fool banned 
the practice of our art of becoming invisible 
and so on, cultivated by us through 
concentration of mind on diverse objects. 
We ever bow low to the Lord, appearing in 
the form of a man-lion by way of sport, by 
whom the fellow has been killed in an 
encounter even as a beast. (46) 

WN DY: 
aoa waht ciken eat a1 
aame Cae AIS] AI vol 
The Nagas said: Our salutation be to 
You, O Lord, who have afforded delight to 
our wives, who are jewels among women 
by splitting open the breast of this wicked 
fellow, by whom they had been abducted 
and our jewels too wrested! (47) 
WAI DY: 
wat ad aa lyro 
fafa 2a ufc 

wat Get: A sade: Wit 
maa À fafa RRT% | 
The Manus said: We are Manus, 
ever disposed to do Your bidding, the 
bounds of morality fixed by whom were 
set at nought, O god of gods, by this 
demon. That wicked fellow has been made 
short work of by You, O Lord! What can 


we do for You now? Pray, instruct us 
Your servants. (48) 
WHT FF: 
wae ad à mige 
aa wat à gore free: | 
a ue an iraa 4 AA 
wriga MAASAR: 1 ¥e) 
The Prajapatis said : We are Prajapatis, 
lords of created beings, evolved by You, O 
supreme Ruler! This fellow, prohibited by 
whom we procreate no more progeny, 
surely lies before us with his bosom split 
open by You. Your descent, O Embodiment 
of Sattva (unmixed with Rajas and Tamas), 
is conducive to the good of the world. (49) 
maa FF: 
ad fat a Aeterna 
Amama ia Fe: | 
a w iA wan anim 
PRAA: Gees RA | ko | 
The Gandharvas said : We, O almighty 
Lord, are Your dancers and singers in 
dramatic performances. This fellow, by whom 
we were brought into subjection by dint of 
valour, physical strength and organic power, 
has been reduced to this plight by You! 
Can one who has taken to evil ways attain 
happiness? (50) 
ARM FF: 
& agug yanima: | 
w monea: aT: 148! 
The Cāraņas said: We have once 
more freely taken shelter under Your 
lotus-feet, which rid one of transmigration, 
now that this demon, a thorn in the 
heart of pious souls, has been disposed of 
by You. (51) 
Fa Fg: 
AEM: FARTA- 
m ge aRar arene! 
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a g srahtat dep a À 
RR Sea: a aiT 1421 
The Yaksas said : We, who are well- 
known as the chief among Your servants 
by virtue of our agreeable actions, had hitherto 
been reduced to the position of mere 
palanquin-bearers by Hiranyakasipu, Diti’s 
son. He, however, has now been put to 
death by You, O Narasimha, the Controller 
of the twenty-four categories*, knowing as 
You did the agony caused to the people by 
him. (52) 


The Kimpurusas said: We are 
Kimpurusas (insignificant creatures), while 
You are the almighty Supreme Person. 
This wretched fellow was no more even 
when he was reproached by pious souls. 


(53) 


ae erie ya ost 
REN BA TAT SHA: 1 | 
The Vaitalikas said: Celebrating as 
we did Your untarnished glory in assemblies 
and sacrificial sessions, we used to receive 
great honours and handsome fees. This 


extremely wicked fellow, who had stopped 
it, has luckily been got rid of by You, O 
Lord, even as a malady. (54) 


afte ma aaa À aati au 

The Kinnaras said: We, hosts of 
Kinnaras, who are Your servants, O Master, 
were constantly made to do unpaid labour 
by this Hiranyakasipu, son of Diti. That wicked 
fellow, O Hari, has been slain by You. Make 
for our prosperity henceforward, O Lord 


Narasimha. (55) 
aeaforrane yt 

we 7: WUE adem 
Aisa à afèr ger faust 

wre Perret fai ug 

The attendants of Lord Visnu said: 

It is but today that this weird form of 
Yours, half lion, half man, which is a 
source of happiness to all the world, has 
been beheld by us, O Lord affording 
Protection to all! This demon was none but 
Your servant, cursed by the Brahmanas 
(Sanaka and others). Hence we know this 


death of his as an instrument of Your 
grace on him. (56) 


HAAR MINERA: Nn 
Thus ends the eighth discourse, entitled “Lord Nrsińha extolled on the death of 


HiranyakaSipu (the demon king)” 


, forming part of the Narrative of 


Prahrada in Book Seven of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


i — æ 


* Mala Prakrti (Primordial Matter), the Mahat-tattva (the principle of cosmic intelligence), Ahankara 
(the Ego), the five subtle elements, the ten Indriyas and the mind and the five gross elements: these are 
the twenty-four categories into which the whole range of objective existence has been broadly divided by 
the Sankhya system of philosophy. God or the Spirit, who controls all these, is the twenty-fifth. This 
Classification has been followed more or less by the other systems too. 
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STT AANST: 
Discourse IX 
A Eulogy of the Lord (by Prahrāda) 
WM 3TA Overwhelmed with compassion on 
wa paa: wa | ASR: | seeing the infant fallen at the soles of His 


ger TATA URTEN g 
Nārada resumed : Extolling the Lord 
thus all the gods and other heavenly beings, 
led by Brahmā, the creator, and Rudra 
(Lord Śiva), dared not go near Him, 
possessed as He was by anger and hence 
most difficult to approach. (1) 
marai: Vira dean ATT 
agregar at Ardara gT R | 
Sri, the Lord’s own Consort and the 
goddess of beauty and prosperity, was 
personally sent by the gods to appease 
Him. Perceiving that great wonder and full 
of misgiving, however, She dared not go 
near, the form having neither been seen 
nor heard of (by Her) before. (2) 
vere ama aaa AS 
aa wamik tata pi WY 3 | 
Brahma then sent Prahrada, standing 
closeby, with the words; “Approach, dear 
one, and pacify the Lord, who has waxed 
angry at your father.” (3) 
waft owe mamas AR: | 
ste ya aaa vam aga: x 1 
Uttering the words “So be it’, and 
slowly drawing near, O king (Yudhisthira), 
the great child devotee, Prahrada, bowed 
down with his body lying prostrate on the 
ground and his palms joined together. (4) 
mmg wi mih 
facies qa: quar utega: | 
sara aH, ANTS 
carenfefareairat seam! & | 


feet, and lifting it, the Lord placed on its 
head His lotus hand, which has ever brought 
security to those whose mind is terribly 
afraid of the serpent in the shape of Time. 


(5) 
uo aaia: 
arerrernarctayt: 1 
aai fa dà ad 
wan; RAE: S | 
All traces of evil in the shape of dormant 
desires or impressions left on the mind by 
good or evil actions of past lives having 
been wiped out by the most auspicious 
and sacred touch of His hand and direct 
knowledge of the Supreme Spirit instantly 
revealed to him, Prahrāda felt supremely 
gratified and with the hair of his body 
standing on end, his heart moistened with 
love and tears of joy in his eyes, he 
installed an image of His lotus-feet in his 
heart. (6) 
aeitrgitermra ganiga: 
waa | area AREAN: 9 | 
Perfectly composed, he extolled Sri 
Hari with a concentrated mind and in a 
voice choked with emotion, his heart and 
eyes fixed on Him. (7) 
NER ITA 
sA: FETT ANSA Fes: 
mAn a ware: | 
and ean fay: 
fee areenéfa a À RETTA: ¢ | 


Prahrada said : “Hosts of gods headed 
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by Brahma, contemplative souls and wise 
men too, whose mind is solely devoted to 
virtue, knowledge and asceticism (products 
of Sattva) have not succeeded even to 
this day in propitiating Sri Hari through 
streams of prayers abounding in many 
qualities. Can He then be pleased with 
me, born of a ferocious race, the demon 
race? (8) 
TÀ mined: si 
Rama A: | 
mema fe vata ma her 
VST Fale TT g 1 
“Wealth, pedigree, comeliness of form, 
asceticism, learning, keenness of the 
senses, splendour, glory, bodily strength, 
self-endeavour, intelligence and Yoga 
(concentration of mind or breath-control), | 
believe, are not sufficient for the propitiation 
of the Supreme Person. For, on the other 
hand, the Lord was pleased with the 
leader of a herd of wild elephants* through 
mere Devotion. (9) 


miai g: Io] 

“I account a pariah (a Candala)—who 
has dedicated his mind, speech, actions, 
wealth and life itself to Him—far worthier 
than a Brahmana that has turned away his 
face from the worship of the lotus-feet of 
Lord Visnu, who has a lotus sprung from 
His navel, though endowed with the 
aforesaid twelve attributes. For, the former 
fedeems his whole race, but not the 
Brahmana, who is full of inordinate pride, 
and therefore unable to redeem his own 
soul, much less his race. (10) 


ae art wad faaea Ar 
eae Ufa ao Has: 12k I 
“This all-merciful Lord, present before 
me, who is sated with the realization of His 
own blissful nature, does not covet honour 
(worship) at the hands of His ignorant 
devotee for His own sake. But He does it 
for the sake of the devotee himself. For 
whatever honour the devotee offers to the 
almighty Lord redounds upon himself, 
even as the decoration of one’s face is 
immediately reflected on its image in a 
mirror, which cannot be decorated otherwise. 


(11) 


yaa ù fe Tpi QI 
“Therefore, with all my fear completely 
gone, | hereby celebrate with all my being 
and to the best of my understanding the 
greatness of the almighty Lord, by which, 
when praised, even a mean fellow, who 
has fallen into the whirlpool of mundane 
existence (a product of the three Gunas or 
modes of Prakrti) by force of Avidya 
(Nescience), is undoubtedly purified. (12) 
aAa fatter mae 
merà aA a À: | 
ara ya saaga aes 
fasifsd maA afnam: 131 
“Indeed all these gods, Brahmā (the 
creator) and others, are Your devotees, 
who remember You with faith and love— 
although at present they are afraid of You, 
the embodiment of Sattva (unmixed with 


* Vide Discourses II to IV of Book Eight. 
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Rajas and Tamas)—but not like us, demons, 
who though constantly thinking of You, 
look upon You as their enemy, O Lord! 
Besides, the sport of the almighty Lord in 
You through various delightful descents 
(manifestations) is only conducive to the 
well-being and prosperity of this world as 
well as to final beatitude. (13) 

ae Fes AAAS ede 

Tea arene gramada | 

ciara daaa: uaa ad 
wo afte auaa et: BAT ee 
“Therefore, be pleased to hold Your 
anger, now that the demon, who excited it 
has been slain by You for the gratification 
of pious souls; for, even a holy man rejoices 
over the destruction of a scorpion or a 
snake (which is conducive to its welfare). 
Nay, all the worlds, relieved as they are at 
the death of Hiranyakasipu, await the 
calmness of Your anger. People will recall 
this form of Yours, O Nrsirhha, for being 
rid of fear so that there is no more need of 
Your retaining this angry mood even for 

ridding Your devotees of fear hereafter. 

(14) 


“As for myself, | am not at all afraid, O 
invincible Lord, of Your weird form with a 
most frightful countenance and tongue, 
eyes dazzling like the sun, an overbearing 
frown and fierce teeth (jaws), manes 
crimsoned with blood, ears erect as wedges 
and claws that tear the enemy, the form 
which is adorned with a garland of intestines 
and whose roar terrifies the very elephants 
guarding the four quarters. (15) 


eA Sear HUTA gÀ- 
Hamana TAA Wit: | 
ag: aair acetal 
Uatsaenignai art Heal JII 
“I am certainly afraid, O Lover of the 
miserable, of the formidable and terrible 
suffering involved in the cycle of 
transmigration, bound as | am with the 
fetters in the shape of good and evil actions 
of my own and thrown as a consequence 
of such actions in the midst of devouring 
blood-thirsty demons, O most shining One! 
Pleased with me, when will You call me to 
the soles of Your feet, the abode of final 
beatitude? (16) 
aed Aaaa- 
Sirenftaarcencrattg cera: | 
gawi deft ganga 
qram fà ag À Ta ATL R9 
“Since, O infinite Lord, | have been 
wandering through all wombs (forms of 
birth), identifying myself with the body and 
other material sheaths (which are other 
than the Self) and scorched with the fire of 
grief born of separation from one's beloved 
objects and being placed in unpleasant 
situations, and since that too which is 
universally regarded as a cure for misery 
entails suffering, pray, tell me the method 
of serving You, which is the only means of 
ridding oneself of sorrow and of which | 
am utterly ignorant. (17) 
aise frat Gee: maaa 
sinma afte fafana: | 


qii à uaqureraeaag: | 86! 

“Thus instructed in the art of service 
and blessed by You with the rare privilege 
of serving You and enjoying the felon” 
of enlightened souls that have taken shelte! 
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in Your feet, and completely and finally rid 
through such fellowship of attachment and 
other evils (the products of the three Gunas 
or modes of Prakrti), | shall easily tide 
over (make light of) obstacles in the form 
of worldly calamities, constantly repeating, 
O Nrsimha, the soul-enthralling stories— 
sung by Brahma (the creator himself)—of 
the innumerable sports of my beloved Friend 
and the Supreme Deity in You. (18) 
ama Fe moi fat afte 
Anes UTE sar At: 1 
qaa aaa serosa 
Taa aÀ aai ÀT ge | 
‘The parents are no protectors to a 
child in this world, O Nrsirhha! a medicine 
is no remedy for an ailing person: and a 
vessel is no protection toa person drowning 
in the ocean, inasmuch as they are all 
seen to fail in numerous cases. Whatever 
is approved of here as an easy cure against 
some evil for an afflicted person proves 
effective only for the time being (and not 
forever), O Lord, in the case of embodied 
beings neglected by You. (19) 
aa afar a ae eT, 
aH aM aga GRA: WT ATI 
ura: atta frente grp: 
mefeefa Wad: FRAT | 201 
“Whatever being, high or low, and 
Possessing a distinctive nature (Sattvika 
and so on), produces or transforms a 
thing; wherever, from whatever motive, 
whenever, with whatever instrument, from 
whatever source and howsoever he does 
it; nay, whatever he produces or transforms, 
whosesoever the thing produced or 
transformed is and by whomsoever he is 
Prompted to do so—all that is You, and 
nothing other than You. (20) 


HARA istry ASA: | 28 I 

“Maya (Prakrti or primordial Matter) 
with her attributes in the shape of Sattva, 
Rajas and Tamas, thrown into activity by 
Kala (the Time-Spirit), representing the 
creative will of the Cosmic Being, a part 
manifestation of Yours, evolves the subtle 
body (chiefly consisting of the mind), which 
is a product of Karma (activity), is 
exceedingly powerful (hard to conquer) 
and full of (endless) latent desires, and 
Constitutes the wheel of transmigration with 
sixteen spokes in the shape of the mind, 
the ten Indriyas and the five subtle elements 
provided by nescience, which has no 
beginning. Who that is averse (not devoted) 
to You can cross over this wheel, O birthless 
One? (21) 


“As such You, who have by Your own 
energy (in the shape of Consciousness) 
ever kept under tull control the properties 
of intellect (e.g., joy and sorrow, attachment 
and greed and so on) nay, who as Kala 
(the Director of Maya) have exercised full 
Sway over the powers of both the effects 
and the causes, may kindly draw me, O 
omnipotent Lord, close to You—me who 
have been thrown by nescience into this 
wheel of sixteen spokes and am being 
crushed thereby as a sequel, and who 
have now sought Your protection. (22) 


gerna feta fans faafaa- 
aa; Pra aua ga ars | 
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am: peraan- 
aapi afam: a g À PA: 1231 
“The inordinately long life, riches and 
glory in heaven of all the guardians of the 
different worlds—which these earthly people 
generally crave for, and which were swept 
away by a mere play of my father’s 
eyebrows, knit in the course of an angry 
laugh—have been seen by me. But even 
he has been disposed of by You. (23) 


Ej 
arg: fir fauadf aam fafiserd 

Fanta a faae fano 
FAATA Ri RAR | Bs | 
“Therefore, | do not covet those 
blessings, sought for by embodied beings— 
long life, wealth, glory and sensuous 
pleasures, including those enjoyed by 
Brahmā (the creator)—not even mystic 
powers, crushed by You in the form of the 
mighty Kāla (Time-Spirit), knowing as | do 
their real worth. Only be pleased to place 
me by the side of Your servants. (24) 

gaa: afer argtiorsa: 

wad Hearse fare: | 

fafa aq sett aA fag, 
FT AYA: MASE: 1 | 
“How unsubstantial are the enjoyments 
of this world, which are only pleasant to 
hear of and are of the nature of a mirage, 
tantalizing in character; and on the other 
hand, how frail is this body, the hotbed of 
all kinds of diseases! It is absurd to think 
of enjoying such pleasures through such a 
body. Though knowing this, people do not 
feel disgusted with them, busy as they are 
quenching the fire of desire with drops of 
honey in the shape of trivial and momentary 
pleasures, so difficult to procure. (25) 


aa THe S97 TAT Shere Sha 
ara: erga FA TAN 
a aan a g Was a a aT 
aAa: fore waren: Wate: 1 26 | 
“How undeserving of compassion, O 
Lord, am |, a creature of Rajas, born in 
this race of demons, characterized by an 
excess of Tamoguna; and how unsparing, 
on the other hand, is Your mercy, prompted 
by which You have placed on my head as 
a token of favour Your lotus hand, placed 
heretofore neither on Brahma’s nor on 
Siva’s nor again on Laksmi’s head. (26) 
Aer mama T M- 
Ans sag ma A | 
dm anita a were: 
meg A WERT 201 
“Surely such a notion of superiority 
and inferiority as that found in a worldly 
creature could not exist in You, the 
disinterested (selfless) friend, nay, the very 
Self of the entire universe. Yet, Your grace, 
like that of a celestial wish-yielding tree, 
could be secured only through devoted 
service; and the fruit, enjoyed by Your 
devotees, varies according to the measure 
of the service rendered by them, superiority 
or inferiority of the devotee having nothing 
to do with it. (27) 
wa st fai werent 
earned a: Waa RTT 
qpassa, Beso say, Tela: 
aise wal F AA wa yore! 3 | 
“Indeed how can | afford to give up the 
service of Your servants (devotees)—the 
self-same |, who was, O Lord, favoured by 
the celestial sage, Narada, after being 
accepted as his own, in this way so as t° 
ensure Your grace even during the period 
of my gestation while | was about to fall 
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headlong through excessive fondness into 
the deep well of metempsychosis inhabited 
by a deadly python in the shape of Death, 
following the example of people hankering 
after the pleasures of sense generally sought 
after and already fallen into it in quest of 
such pleasures. (28) 


saya anaa H RMA 281 

“The act of rescuing of my life as well 

as the killing of my father was done by 
You, O immortal Lord, in order to vindicate 
the words of the sages (Sanaka and his 
three brothers), Your devotees, when, 
taking up his sword, my father 
(Hiranyakasipu), who sought to do violence 
to me, said, “If there is any God other than 
me, let him save you; | hereby sever your 
head!” (29) 


WHATS MISTS Ae A- 
MAA: yaa A aera | 
yea ran PÀ 
ma aaea: | 301 
“Indeed, You alone constitute this 
universe, since it is You who exist apart 
from the world at its beginning (before its 
creation) as well as at its end after its 
dissolution and hence at the middle in the 
form of the universe too. Having evolved 
by Your Māyā (creative will) this cosmos 
(which is a modification of the three Gunas 
or modes of Prakrti, viz., Sattva, Rajas 
and Tamas), and forthwith entered it as its 
Inner Controller. You appear as many as 
its Creator, Preserver and Destroyer through 
association with these Gunas. (30) 
Marga perdi waa 
wa aeaf amat 


a oe ae Aeri RaRa a 
aq à aa agaaaafeaat: 1321 
This universe, consisting of both causes 
and effects, O Lord, is as a matter of fact 
the same as You; while You are different 
from it (existing as You do even before 
and after it). Because it is so, the notion 
that he is one's own and he is another is 
indeed meaningless and illusory. A thing is 
actually the same as that from which it 
originates and comes to light, in which it 
lives and into which it gets dissolved, just 
as a tree is essentially the same as its 
seed and a seed is identical with its cause 
the earth (which is a product of and therefore 
identical with odour). (31) 


ARa miae EKI 
Withdrawing (dissolving) this cosmos 
into Yourself by Yourself (of Your own free 
will), You repose in the Deluge water, 
enjoying the bliss which is Your very nature, 
and devoid of all activity. Having closed 
Your eyes in that state through Yoga 
(Self-absorption) and set aside sleep by 
Self-illumination, and existing in Your 
absolute nature (transcending the three 
states of wakefulness, dream and deep 
sleep), You cognize neither Tamas 
(ignorance, which is characteristic of deep 
sleep) nor the objects of senses (which 
are presented to one’s mind during the 
states of wakefulness and dream). (32) 


TAa 4 aqe fraag 


This cosmos is an embodiment of that 
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very Lord in You, who spurred into activity, 
by Your own energy in the shape of the 
Time-Spirit, the three modes of Prakrti, viz., 
Sattva, Rajas and Tamas, which combine 
to produce this universe. For, from Your 
navel—even as You reposed in water on 
the cosy bed of Ananta (the immortal Sesa, 
the serpent-god) and when Your trance came 
to an end—sprang up, like a banyan tree 
from a tiny seed, a huge lotus that had lain 


hidden in You till then. (33) 
aera: PAASA TTA- 
wat dora ad aaa | 
Tice Passat 
WASSER HAT SICA AAT | 3% | 
Sprung from that lotus, Brahma 


(the seer)—who failed to perceive anything 
other than that, and thought You, the 
seed, though pervading himself, to be 
outside his body—could not discover You, 
although he kept diving into the water for 
a hundred celestial years. Oh! how, on a 
sprout having shot forth, could one get at 
the seed? (34) 


Utterly amazed at not finding You and 
perched on the lotus once more, Brahma 
(the self-born), whose heart had been 
thoroughly purified in course of time through 
intense meditation, eventually discovered 
You, O Lord, in a most subtle form as 
pervading his own being—consisting of 
the five gross elements, the ten Indriyas 
(the five senses of perception and the five 
organs of action) and the inner sense— 
even as a Yogi would perceive the most 
subtle odour pervading the earth. (35) 


gem maea yd ARA: 1 3e 1 
Brahma, the creator, experienced great 

joy on seeing the Lord in that subtle form 
and in the same way on beholding the 
Supreme Person (the Cosmic Being), a 
manifestation of His own Maya (creative 
will), who was endowed with innumerable 
faces, feet, heads, hands, thighs, noses, 
mouths, ears, eyes, ornaments and 
weapons, and the disposition of whose 
different limbs was symbolized by the 
various spheres of this visible universe.(36) 


Assuming the form of Lord Hayagriva, 
who was endowed with a horse’s head, 
and having slain the two mighty enemies 
of Veda, Madhu and Kaitabha by name, 
the embodiments of Rajas and Tamas 
respectively, who had snatched away the 
Vedas and were bent upon killing Brahma, 
You restored to Brahma the Vedic texts, 
which are a symbol of Sattva or 
enlightenment and which taught to him the 
means of pushing the work of creation. 
For they declare Sattva to be Your most 
beloved body. (37) 


Feat fadia- 
iter aaa af serra | 
ent me wie pragi 
JA: wet aquahagisa a aA Re! 
“In this way You protect the different 
worlds and destroy the enemies of 
creation through Your numerous descents 
in the form of human beings such as 
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Śri Rama and Sri Balarama, beasts, such 
as the divine Boar, seers such as the 
sages Nara and Narayana, gods such as 
Vāmana, the divine Dwarf, and the divine 
Fish, and maintain the standards of virtue 
prevalent in the various Yugas, O supreme 
Person! And because You remain hidden 
(unmanifest) in the Kali age, hence You as 
such are called Triyuga, the Lord manifest 
in the first three Yugas, viz., Satya, Treta 
and Dwapara only. (38) 


arai aa fe fares ar: 1 391 
“This mind of mine, O Lord of Vaikuntha, 
does not find sufficient delight in Your 
Stories, vitiated as it is by sins, nay, grossly 
wicked, morbid due to lust and afflicted 
with joy and grief, fear and the threefold 
craving for progeny, wealth and fame. 
With such a mind how can |, a wretched 
creature, contemplate on Your essential 
nature? (39) 
fagertisoqe farii miga 
Risa an patra 
msaya aa a ig- 
dea: aaa ga ea APA xo | 
“Not fully gratified, the palate pulls me, 
O immortal Lord, in one direction (towards 
dainties); the generative organ drags me 
in another direction (towards sexual 
gratification); the tactile sense, the (empty) 
stomach and the sense of hearing pull me 
in other directions, viz., towards objects 
that are pleasant to touch, substantial food 
and a melodious sound or voice respectively; 
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the olfactory sense drags me in a quite 
different direction (towards sweet-smelling 
flowers, scents and so on); while the eyes, 
which are very restless, and the faculties 
(organs) of action pull me in yet other 
directions, viz., towards things of beauty 
and the objects to be attained through the 
various organs of action. All these tear me 
even as a number of co-wives wrench a 
householder, each to her bedroom. (40) 


n aeii 
wa ma digs yera x? 
“Perceiving all these foolish creatures 
fallen thus in consequence of their 
own evil actions into the Vaitarani* of 
metempsychosis and exceedingly afraid 
of birth, death and suffering proceeding 
from one to another and making friendship 
with the bodies of their own people and 
enmity with the bodies of others, pray, 
Protect them this very day by ferrying 
them across, feeling compassion for them, 


O Lord ever staying on the other side of 
that river! (41) 


A aa Asaan wre 
TANS ara: | 
yey a mae daed 
fei oF A aAa a: 121 
“Oh! What exertion can there be, O 
Lord, the Teacher of all, in this work of 
lifting up (rescuing) these people, to You, 
who are responsible for the birth, existence 
(continuance) and dissolution of this 
universe? Indeed, it is on the ignorant that 
the grace of the exalted ought to descend, 


* Vaitarani is the name of a river marking the boundary of the realm of departed spirits, presided 
over by Yama (the god of retribution). It is described as rushing with great impetuosity, hot, fetid and filled 


with blood, hair and bones etc. 
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O Befriender of the afflicted! Such grace 
will be superfluous to us who are busy 
serving Your beloved devotees and will 
cross the ocean of metempsychosis by 
serving them. (42) 
Jaga wl gaada- 
raga: | 
git ad farada share 
ATG Wage FATS %3 | 
“| am not at all afraid, O Supreme, of 
the aforesaid Vaitarani—which is so 
difficult to cross—My mind being immersed 
in the songs of Your prowess, which are 
like an extraordinary nectar. | lament only 
those deluded persons whose mind is 
turned away from such nectar and who 
are carrying on their shoulders the burden 
of maintaining their family etc., for the 
illusory delight proceeding from the objects 
of senses. (43) 
màn ea gaa: afana 
Tie nfa fast a mAT: | 
Jafa pamagat 
A ARA POT WAS TTP I 8% | 
“Ascetics desirous of their own 
liberation, O Lord, generally practise silent 
meditation in solitude. They are, however, 
not devoted to the interest of others. |, of 
course do not long to be liberated alone, 
leaving behind these miserable creatures. 
For | find no haven of rest other than You 
for these people wandering in the forest of 
transmigration. (44) 
agma Aqa fe qs 
HUSA RARA g ag TN 
gafa te pam agg aU: 
aoga faka sft: xy I 
“That which goes by the name of 
pleasures enjoyed by a householder, such 


as copulation, is trivial; for it results in 
suffering after suffering akin to that caused 
by the scratching of one itching hand with 
another. But though undergoing a lot of 
trouble, the wretched people given up to 
sensual gratification do not feel sated with 
these pleasures. Only some wise man is 
able by Your grace to curb passion like the 
itching sensation. (45) 
naasa s raer- 

SRSA A: | 
Wa: of gen a aAa 

Oat Waa aa g TCA | 8E | 

“A vow of silence, fasting, the hearing 

of scriptures, asceticism, the study of sacred 
books, discharging one's sacred obligations, 
exposition of the scriptures, living in 
seclusion, the muttering of prayers and 
concentration of mind, conducive as they 
are to final beatitude, O Inner Controller, 
generally only prove to be the means of 
livelihood of those who have not yet been 
able to conquer their senses and are prone 
to sell these for base gain in the shape of 
money and sensuous pleasures; whereas 
they may or may not be so in the case of 
hypocrites whose pietism may or may not 
succeed. (46) 
wa gt weed da degè 

Agga 4 MARTRA | 
Oar: mgpa faferaa wat 

arr afaa arog aaa: Sad, | %9 

“Like the seed and the sprout (following 

in unbroken succession), the Unmanifest 
(primordial Matter) and the manifest 
(the visible universe)—these are but Your 
two forms (symbols) made known by the 
Vedas; for there is nothing other than You, 
who are devoid of a material form. Through 
Yoga, the process of Devotion, men who 
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have controlled their mind are directly able 
to perceive You in both these forms, as 
fire in pieces of wood through attrition, 
which is not possible by any other means. 


(47) 


Wa erate water Pree xe | 


“You are the air, fire, earth, ether and 
water, the five objects of senses (viz., 
sound, touch, sight, taste and smell), the 
five vital airs (viz., Prana, Apana, Vyana, 
Udana and Samana), the ten Indriyas (the 
five senses of perception and the five 
organs of action), the mind, the intellect 
and the ego (or, according to another 
interpretation, the deities presiding over 
the Indriyas and the mind). That which is 
qualified (gross or material) and that which 
is unqualified (subtle or transcendental) — 
everything is You and You alone, O infinite 
One! Whatever is revealed by mind or 
speech is no other than You. (48) 
Aa Ton a aor meara À 

ad muya: mekana: | 
aerad sena faata fe at- 
Aa fagga aferat facata recta | 48 | 

Neither these Gunas (modes of Prakrti, 
viz., Sattva, Rajas and Tamas) nor the 
deities who preside over the three Gunas 
(viz., Visnu, Brahma and Siva) nor the 
categories commencing from Mahat-tattva 
and ending with the Indriyas, that is to 
Say, Mahat-tattva or the principle of cosmic 
intelligence, Ahankara or the ego, the five 


subtle and the five gross elements and the 
ten Indriyas, nor the mind etc., (viz., the 
mind, intellect and reason), nor the various 
living beings including the gods and 
human beings, all of whom have a beginning 
and an end too, are able to know You in 
truth, O much-praised One! Thinking 
thus, men of good sense desist* from the 
study of the Vedas and other scriptures 
and devote themselves exclusively to 
meditation. (49) 


Adasen Taegan: 
RAARO: aT RATAT | 
uf m: umim AAT I Kol 

Therefore, can a man develop devotion 
to You, the goal of ascetics of the highest 
order, except through whole-hearted service 
to You, O most worshipful One—service 
consisting of the following six limbs, viz., 
salutation, glorification, worship in the form 
of offering one's actions to You, waiting on 

You, concentrating one’s mind on Your 

feet and listening to Your stories?” (50) 


qag rat ra Peter: | 
vee wi it eeu 
Narada resumed: “The Lord, who is 
beyond the three Gunas, modes of Prakrti, 
and whose so many (transcendental) virtues 
were celebrated with reverence by His 
devotee, Prahrada, and who had not only 
controlled His anger but was highly 
pleased with the latter, spoke as follows to 
Prahrada, who was bent low out of respect: 


(51) 


* This is borne out by the Lord Himself when He says in the Bhagavadgita: 
qa a Heater qfaia | cal ea Frade sere A T (11.52) 


“When your mind will have fully crossed the mire of delusion, you will then grow indifferent to what 
has been heard and what is yet to be heard about this world and the next. 
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MUTA TATAT 

vere YR ME A vids ASAT 
at quien aae TTA 4? | 

The Lord said: “O noble Prahrada, 
may good betide you! | am pleased with 
you, O chief of the demons ! Ask any boon 
liked by you; | am wont to gratify the 
desires of men. (62) 
maoa arenas git fe A 
cea wt a US afar 43 

‘To him who is unable to propitiate 
Me, O long-lived one, | am difficult of 
perception. And having beheld Me once, a 
living being has no longer any reason to 
bewail itself (to grieve). (53) 


ofa wa ai eit: adda aaa: | 
STRATA aT: aaa VTL y% | 
“t is for this reason alone that 
enlightened and pious souls, who are highly 
fortunate and desirous of blessedness 
endeavour to propitiate Me, the Lord, 
bestower of all boons, with all their being.” 
(54) 

wa wams AARAA: | 
qaia aA T ÀT: | 4 | 
Even on being thus tempted with boons 
that are so alluring to the world, Prahrāda, 
the best of the Asuras, did not hanker 
after them, exclusively devoted as he was 
to the Lord. (55) 


TATA AT TTA EAT: I S M 
Thus ends the ninth discourse entitled “A Eulogy of the Lord”, forming part of the 


story of Prahrada, in Book Seven of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA FITS ATAT: 
Discourse X 
The story of the conquest of Tripura 


uia ad udaan: | 
mA ik waa sara Fg 
Narada began again : Regarding all 
that (asking boons and so on) as an 
impediment to the practice of Devotion, 
the infant, Prahrāda, smilingly addressed 
Lord Nrsirhha, the Ruler of the senses, as 
follows: (1) 
Wee aara 
mni Aass nig ak: 1 
aapi afio aeg a: 2 1 


Prahrāda said: Pray, do not tempt 
me, attached as | am to the pleasures of 
sense by birth, with boons in the form of 
those very pleasures. Afraid of attachment 
to them and fed up with them, | have 
approached You for protection, anxious to 
secure freedom from the shackles of birth 
and death. (2) 
yarns paT 
var im ganheq wit 2! 

Eager to ascertain (make known to the 
world) the characteristics of a true devotee, 
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You directed me to the pleasures of senses, 
the seeds of transmigration, serving as so 
many knots to bind the heart, O Lord! (3) 
arian Afaa wea RETA: | 
AA SUT SUT AT YE: TS AUTH |X | 
Otherwise such a thing would not be 
possible for You, who are so kind-hearted, 
O Preceptor of the universe! He who seeks 
worldly blessings from You is no servant 
of Yours. He is only a business man. (4) 
AMAT AS YT: AAAS BATT: | 
TE yeaa: eA a Ufa aoa: 1G | 
One desiring blessings for oneself 
from a master is no servant in the true 
sense of the word. And, likewise, he is no 
master, who grants such gifts expecting 
the recognition of his mastership from his 
servant. (5) 
We WHR A CATT: | 
madad manAR & 1 
|, however, am Your devotee without 
any craving; while You are my master 
having no axe to grind. Unlike the interests 
of a king and his servant here, our interest 
in each other is not governed by any other 
selfish motive. (6) 
afe min A ara ated arate 
wan wee wade_ FT ami ol 
If You are inclined to bestow on me, O 
Lord, boons sought after by me, O Chief 
of the bestowers of boons, | solicit from 
You this boon alone that no desire(s) may 
ever sprout in my heart henceforth. (7) 
gin ma: wo sree erat gff: | 
G: sites: wale: aA ea Aah ATC 


With the very appearance of desire 
the Indriyas (the senses of perception as 
well as the organs of action), the mind, 
vital energy, the body, righteousness, 
firmness, understanding, modesty, wealth, 
glory, memory and truthfulness disappear. 

(8) 
Aafa der arararat wate fra! 
ada yema ward wedi R 

On the other hand, when a man gets 
rid of the desires rooted in the heart, then 
alone, O lotus-eyed One, he becomes 
qualified for attaining divine glory.* (9) 
wat aà qe ya E 
sàpia me WTA Ro 

Hail to You, the almighty and high- 
souled Sri Hari, the Inner Controller, the 
Absolute, the Supreme Spirit, appearing in 
the form of an extraordinary lion! (10) 


qe sara 

Farha À ata T 
aAA a a wager: 

anf maada 


Aam ATA gR 

Lord Nrsirnha replied: Those like 
you, who are exclusively devoted to Me, 
never seek even from Me benefits in this 
or the next world. Nevertheless enjoy here, 
during the whole of this Manvantara, 
continuously the luxuries of the lords of 
the Daityas. (11) 


ara arm a ad feaqi ei 


* This is corroborated by the following Sruti text: 
aq ad vera arn ase gf fae) aa eS vaera we TAA I 


(Kathopanisad Il.iii 14) 


“When all the desires rooted in one’s heart are got rid of, a mortal forthwith becomes immortal and 
attains oneness with Brahma, the Absolute, in this very life.” 
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Taking great pleasure in My delightful 
stories and enthroning in Your heart Me, 
the one Lord presiding over sacrifices and 
equally present in all creatures, you worship 
Me, renouncing all action by offering it to 
Me. (12) 
wa wa pa wi 

aA meda feat 
A aai meia 
ama maA WaT 1 231 

Exhausting your merit by means of 
enjoyment of pleasures and sin by 
meritorious actions and casting off your 
body in course of time and spreading in 
this world an unsullied fame which will be 
sung even in the celestial regions, you will 
eventually attain Me, all your bonds being 

loosened. (13) 
a Und aida rat ia T: 
wat a Ti a Bae Ha WATT RY I 
Aman who recites this hymn addressed 
to Me by you, thinking of you and Me as 
well as of this narrative will in course of 
time be completely freed from the bondage 
of actions. (14) 
Wee SAT 
at aa wd À PMAR 
afaa fret À amagi tear eu! 
fags: wand, ninh WAH! 
aA qurgficraces HiT TAA! RA | 
qanan À yaa ga GTT 
yrsg e aT FART | R91 
Prahrada submitted: | solicit this boon 
from You, the Ruler of all bestowers of 
boons, O supreme Lord, that inasmuch as 
my father, who was ignorant of Your divine 


glory and whose heart was stung with 
indignation, spoke ill of You—who are no 
other than the almighty Lord, the Preceptor 
of the whole universe—labouring under 
the false notion that You had been the 
slayer of his brother, Hiranyaksa, and further 
bore ill-will to me, a devotee of Yours, he, 
my father, may kindly be absolved from 
that sin, which is so difficult to get rid of 
and so difficult to cross over, although, | 
am sure, he was purged of it the moment 
he was compassionately regarded with the 
outer corner of Your eye, O lover of the 
afflicted! (15—17) 
MUTA TATT 
Aaa: fret ga: fag: ae aster 
FL MASSA Ye ATA Maa PTT: 1 1 
The Lord said: Your father, O sinless 
one, was purified along with as many as 
twenty-one past generations* by the very 
fact that you, the sanctifier of your race, 
were born in his house, O pious soul! (18) 
a Ga UW: WAT: AAT: | 
ma: aen Gara PRET: 1 ke! 
Wherever there are My devotees, 
perfectly tranquil, pious and extremely noble 
in character, viewing all with the same 
eye, all those tracts of land get hallowed, 
the desecrated land of Kikata and other 
such territories, including their inhabitants, 
not excepted. (19) 
watert a aa Àg facut! 
saad Aa aAA MAJEN: 2O l 
Those whose hankering has totally 
disappeared through devotion to Me, O 
ruler of the Daityas, persecute none among 


: * Sprung from the loins of the sage Kaśyapa, son of Marici, a mind-born son of Brahma (the creator), 
HiranyakaSipu was in the third generation from Brahma. By alleging that he was purified along with twenty- 
one past generations, the Lord, therefore, evidently refers to the twenty-one generations of his parentage 


in his previous incarnation (in the preceding Kalpa). 
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the multitudes of living beings, high and 
low, by any means whatsoever. (20) 
vata Gear vile Wore: | 
wart Ge UM weet uf 221 
Even persons following your way of 
life in this world will become My devotees. 


Indeed you will serve as a model for all My 
devotees. (21) 


ge oS treatin fra: oer ade: 
Hager Aaea QIN: 221 
Now perform you the obsequies with 
respect to your father, Hiranyakasipu, though 
he has been purified in everyway by the 
touch of My Person, O beloved one. Having 
been blessed with a noble son like you, he 
will attain to the higher worlds. (22) 
feat a warts aÀ aerfa: 1 
Wares WAR qe wife HR: 1 231 
Also occupy the throne of your father, 
as the ruler of the Daityas, and, fixing your 
mind on Me, dear son, and completely 
devoted to Me, perform your duties as 
directed by the exponents of the Vedas.(23) 
M Fara 
Veraista an ah faqdrarenttren 
Basse War mAT PRATT: 1 2x 
Narada continued: Prahrada too 
did what was due to his deceased father 
by way of funeral rites in the same way as 
the Lord had commanded him to do, O 
king Yudhisthira! He was then crowned as 
king by the foremost of the Brahmanas. 
(24) 
meg gat wen wee eer 
za anita: ufan: ure gafada: | 241 
Finding Sri Hari, who was disguised 
as a man-lion, wearing a serene look as 
a token of grace, Brahma, who was 
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surrounded by gods and others, first extolled 
Him by means of sacred hymns and then 
submitted as follows: (25) 


aeara 

amaa yaaa yA 
fen à Fea: MÀ APATTA: | 26 | 

Brahma said: O god of gods, 
supreme Ruler of all, Protector of all created 
beings, my Father! fortunately for us, the 
wicked demon, Hiranyakasipu, the tormentor 
of the world, has been slain by You. (26) 
Sisal Tera eT a ae a Beha: 1 


wrearrariimte: EATER R9 

He is the same fellow who having 
secured a boon from me (to this effect) 
was not to be killed by living beings of my 
creation and, proud of his strength derived 
from austerities and Yoga (concentration 
of mind), stamped out all virtues inculcated 
by the Vedas. (27) 


feeara waa: maenas eR: | 
Ta aA gAn at as | RLI 
Luckily enough, his son, a pious soul 
and an eminent devotee, though yet an 
infant, has been delivered by You from the 
jaws of death and it is good that he has 
now duly attained to You. (28) 


Ua A M: WAA: | 

aià ting dA aia: 1 291 
This divine form of Yours, O Lord, is 

capable of protecting from all dangers, 

nay, even from Death bent on destruction, 

anyone who contemplates on It and whose 

mind is completely subdued. (29) 

e aaa 
aa mAy a wea: a 
at | anions aM 01 


Lord Npsirhha said : No more boon of 
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this kind ought to be bestowed by you on 
the Asuras, O Brahma, sprung from a 
lotus. A boon conferred on those who are 
cruel by nature proves harmful as milk 
given to serpents. (30) 
Me ITA 
sae maea gR: 
agra: wdy yia: mAT 32! 
Nārada went on : Having spoken thus, 
O Yudhişthira, and worshipped by Brahmā 
(the highest god), Lord Śrī Hari, who cannot 
ordinarily be seen by all created beings 
disappeared on that very spot. (31) 
aa: ma ferret aa mAT 
w iaag AR: 1 32! 
Then, duly worshipping Brahma, the 
creator, Lord Śiva, the Source of the 
universe, the lords of creation, Marici and 
others and the gods, Indra and others, 
who are so many rays, as it were, of the 
Lord, Prahrada made obeisance to them 
with his head bent low. (32) 
aa: men: aref gA: ACMA: | 
dani erat a werent ofr! 33! 
After that, along with the sages headed 
by Kavya, the sage Sukra, the preceptor 
of the demon race, Brahma (who has his 
seat on a lotus) installed Prahrada as the 
ruler of the Daityas and the Danavas. (33) 
vir a gat: wga Uefa: | 
Taam aq maene: ngaa: 1 ax! 
Then, felicitating Prahrada and invoking 
the choicest blessings on him, and honoured 
by him in return, the gods, headed by 
Brahma, returned to their respective abodes, 
O king, Yudhisthira! (34) 
wa Ù wid fro: Yä witdt faa: t 
we a efter àa at I 


qa aada wert at aa: 
guii edt dt wafaa: 1 361 
In this way those two attendants of 
Lord Visnu, viz., Jaya and Vijaya, were 
reduced to the state of Daityas (sons of 
Diti) under the imprecation of the 
Brahmanas, the sages Sanaka and his 
three brothers. And due to their hostile 
feeling they were slain by Sri Hari, present 
in their heart. Again they appeared as a 
pair of Raksasas (ogres), Kumbhakarna 
(one having ears as big as jars) and Ravana, 
a ten-headed monster. They were disposed 
of by the prowess of Sri Rama. (35-36) 
wart af fafa waaah: | 
aad weqdé am me 30! 
Lying on the battle-field with their heart 
torn open by the arrows of Śri Rāma, they 
shed their body as in their previous birth, 
their mind fixed on Him. (37) 


aeaa i are | 
wt aug aA mia 
Further, reborn as Sisupala and 
Dantavaktra (the son of Karūşa) in this 
life, the two got merged in Sri Hari by 
virtue of their deep-rooted enmity as you 
have seen for yourself. (38) 
wa: qipi aq ae Ta: poAo: | 
WEA A: ate: Berea qa! 3<! 
Becoming one with Him at the last 
moment by fixing their mind on Him, even 
as a caterpillar gets transformed into a 
wasp through contemplation on the wasp, 
princes inimical to Sri Krsna got rid 
through such meditation of whatever sin 
had been committed by them before their 
death. (39) 
an aa mad wera maafa 
Fayderea: aed wafers TA; | vo! 
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Even as devotees attained similarity 
of form with the Lord by contemplating 
on Him through supreme Devotion 
characterized by a feeling of identity with 
Him, so did kings such as Sigupala (the 
ruler of Cedi) attain similarity of form with 
Sri Hari through contemplation on Him (as 
their enemy). (40) 
arami waa a oat wa uta 
wage St: eA ZTA% | 
WH TAVIS FORA | WEA: | 
wae yar at nRT: 1x21 
aeeai ower a 
unah fanya men ea À R: 143 1 
mikaa mrna 
T U ATS À ETL YY | 
oat mami a wart ae 
EA SPATTER: 1 | 

All that you asked me in detail has 
thus been related to you, namely, the 
attainment as aforesaid of similarity of 
form with Sri Hari by kings such as Sisupala 
(the son of Damaghosa), even though His 
enemies; the sacred story, just told by me, 
of the descent in the form of a man-lion of 
Lord Sri Krsna, the Supreme person, a 
votary of the Brahmanas, in which has 
been described the death of the two 
most ancient Daityas, Hiranyaksa and 
Hiranyakasipu; the narrative of Prahrada, 
a great devotee of the Lord, as well as 
an account of his Devotion, spiritual 
enlightenment and dispassion and as a 
matter of fact the true nature of Sri Hari, 
who is responsible for the creation, existence 
and dissolution of the universe; an account 
of His excellences and exploits as well as 
of the great change of abodes, in course 
of time, of the higher and lower orders of 
creation such as the gods and demons 
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and so on, and the cult of the Bhagavatas 
(votaries of the Lord), by means of which 
the Lord is easily and speedily reached. 
Further, in this chronicle has been discussed 
at length in all its bearings the topic of the 
Spirit. (41—45) 
a Utd querer faotfe 
mgen rar FATET we | 
Whoever, on hearing with reverence 
this sacred narrative, enriched with an 
account of the prowess of Lord Visnu, 
recites it to others is completely freed from 


the bonds of Karma. (46) 
Taa anaga Wisi 
Aaga wae: wed! 
SRT Ha WaT yt 
Tears SHA | So | 
And, whosoever reads with a 


concentrated mind this story of the pastime 
of Lord Visnu (the most ancient Person) 
figuring as a lion, mainly consisting of the 
destruction of Hiranyakasipu, the ruler of 
the Daityas, who resembled a mighty 
elephant, the leader of a herd of elephants, 
after hearing of the hallowed glory of 
Prahrada, the son of Hiranyakagipu, the 
foremost of virtuous souls, attains to the 
realm of Lord Visnu where there is no fear 
from any quarter. (47) 

qa yee wa yim 

Ah wart psa 

wi pman arene 
ye R am RRA xe | 
Oh, exceedingly fortunate (far more 
fortunate than Prahrāda) on earth, this world 
of human beings, are you, the Pandavas 
and the Yadus, to whose residences flock 
from all quarters sages sanctifying the whole 
world, inasmuch as the supreme Brahma 
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(48) | afar miin daa nA Sec YTA: | 


human being. 
aoa i we mega- 
eacatrgernyia: 
fra: qa a: Ud west 
stemeuitar fafaga HIT! ve I 
This very Sri Krsna, your well-known 
beloved friend and cousin, son of your 
maternal uncle, Vasudeva, nay, your very 
self (body), worthy of your adoration, 
obedient servant, ambassador and 
charioteer, and preceptor, all in one, is 
Brahma, the realization of absolute 
(unconditioned) supreme Bliss diligently 
sought after even by the great. (49) 


May this Sri Krsna, the well-known 
Protector of devotees, be gracious to us— 
Sri Krsna, whose essential character has 
not so far been depicted in its true colours 
with the help of reason even by Lord Siva 
(the Source of the universe), Brahma (the 
lotus-born) and others, and who is adored 
by us through silent meditation and enquiry, 
Devotion and control of one’s senses and 
so on, unlike you, who are on such intimate 
terms with Him and on whom He lavishes 
His affection, a privilege which even 
Prahrada never enjoyed. (50) 
aw wary, mefa ae 
y ee eae Waar ae 

He is that very Lord, who spread 
(revived) of yore, O king, the renown of 
Lord Rudra, which had been marred by 
the demon Maya, who possessed an endless 
store of conjuring tricks. (51) 


aa Aafa wife: PUMP RATA 42 | 
The king, Yudhisthira, submitted : 
Pray, relate to me in what particular 
achievement Maya marred the glory of 
Lord Siva, the Ruler of the universe, and 
the way in which it was enhanced by 
yonder Sri Krsna. (52) 
WM Jad 
fife aq iere: | 
met uae? mi SUT: 1431 
Narada replied : Utterly defeated in 
battle once by the gods, fostered by Sri 
Krsna, the Asuras sought as their protector 
the demon Maya, the supreme teacher of 
those skilled in conjuring tricks. (53) 
a frat fired irii: | 
getenrorectaiemt giari: | 4% | 
Having built three cities (flying fortresses) 
of gold, silver and steel (respectively)— 
whose coming and going could not be 
easily detected and which were furnished 
with articles too numerous to conceive— 
the powerful demon handed them over to 
the Asura chiefs. (54) 
TPR STEAD Cita AAT TT | 
erat aag: Yima: 144! 
Remembering their old enmity with the 
gods, the aforesaid Asura generals set 
about devastating by means of these the 
three worlds with their rulers, O Yudhisthira, 
themselves remaining unperceived. (55) 
TA ava A sàga fa 
ak maama faetfearqend: 148! 
Approaching Lord Śiva, the denizens 
of these worlds with their rulers then prayed 
to Him: “O Lord, protect us, Your own 
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people, well-nigh destroyed by the demons 
ensconced in the three (flying) cities.” (56) 

aay waren ef gafa; | 
w at wea pa apa ue! 
Reassuring the gods in the words “Do 
not be afraid!” the almighty Lord then fitted 
to His bow an arrow surcharged with mystic 
power and discharged it at the three cities. 
(57) 


aAa gaa seq: ginos 
aa meida mga WT Aa 4s! 
From that arrow, like streams of rays 
from the orb of the sun, issued forth many 
more fiery shafts, screened by which the 
cities could no longer be seen. (58) 
à: WEI aaa: ad fra: M Utena: | 
aria wear wa: pÀ 4s! 
Struck by these, all the occupants of 
the cities fell down dead. Maya, a great 
adept in conjuring tricks, fetched and put 
them into the nectar-like water of a well 
built by himself within the cities. (59) 
Aaa agent HÒA: 
meia Aam ga ACA Go| 
Touched by that nectar-like fluid 
endowed with the property of restoring 
the dead to life, they emerged with an 
adamantine frame and possessed of 
extraordinary strength like fires in the form 
of lightning tearing the clouds. (60) 
facies amag ah quer 
ami o RATTAR S? | 
Finding Lord Śiva, who bears the device 
of a bull on His banner, depressed in 
spirits because of His will having been 
crossed, the aforesaid Lord Visnu (Sri Krsna) 
then contrived a plan for drying up the 
immortalizing fluid. (61) 


aa miaa wen tae foro fir Ù: | 
uaa Aag art wp tice 
On that occasion Brahma (the creator) 
took the form of a calf, while the aforesaid 
Visnu Himself actually assumed the 
semblance of a cow and, entering the 
three cities at midday, drank off the 


immortalizing fluid of that well of nectar. 
(62) 


Asam ala uya a adaa: | 
aq, fear wernt aaa ait 63! 
rae aa: aaea a ay | 
Rats AISA at Awatisette APTA! E I 
aasar at fas serrated gat: | 
aad pinia: arty: eÀ: were ore A | 
imanan: 1 
w at sat med A aq es! 
Though watching this, the demons in 
charge of the well did not forbid them, greatly 
bewildered as they were by the deluding 
potency of the Lord. Coming to know of 
this, and reflecting on the course of destiny 
working in that miraculous way, the demon 
Maya, a past master in conjuring tricks, 
himself destitute of grief, addressed the 
following words to the demons guarding 
the fluid, who were stricken with grief: “No 
one in this world—be he a god, demon, 
human being or anyone else—is capable of 
setting aside what has been ordained by 
fate with regard to oneself or another or 
both.” After that, by means of His own divine 
potencies in the form of Righteousness, 
Wisdom, Dispassion, Affluence, Asceticism, 
Learning, Activity and so on, He, Sri Krsna, 
created the requisites for war for the use of 
Lord Siva, the Source of blessedness, viz., 
a chariot, a charioteer, an ensign, horses, 
a bow, armour, arrows etc., respectively. 
(63—66) 
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wet ware wt eure 
w ou mera iRNR: ao 
E E 


Clad in armour and mounting the chariot, 
the almighty Lord Siva then took up the 
bow and an arrow; and, fitting the arrow to 
the bow during the Muhūrta known as 
Abhijit, Siva, the Destroyer of the universe, 
burnt with it all the three cities, which were 
so difficult to penetrate, O Yudhisthira! 
Drums began to sound in heaven; while 
gods, Rsis (seers), manes and the lords of 
Siddhas (a class of demigods endowed 
with mystic powers from their very birth)— 
with their hundreds of aerial cars crowded 
together in the heavens—showered heaps 
of flowers on the Lord, crying “May You 
be victorious!” And hosts of Apsaras 


(celestial nymphs) sang and danced, full 
of joy. (67—69) 
w gen pi war TI 
SeA: RA: aa WATE! So | 
Having burnt the three cities in this 
way, O king, Lord Siva, who henceforward 
became known as the Destroyer of the 
three cities, returned to His abode, Mount 
Kailāsa, being glorified by Brahmā and 
others. (70) 


mE ai aai E O? l 

There are similar (other) exploits—the 
accounts of which purify all the three 
worlds—celebrated by seers, of the aforesaid 
Sri Hari, the Preceptor of the universe, 
who by His own deluding potency imitates 
the ways of His human world. What else 
shall | say to you? (71) 


fa aara verge mi Aiea wT) gfare 
Erptarat TA TAS ATA: I Ro N 
Thus ends the tenth discourse entitled “The (story of) the conquest of the three 
cities”, forming part of the dialogue between Emperor Yudhisthira and the sage 
Narada, in Book Seven of the great and glorious Bhāgavata-Purāņa, otherwise 
known as the Paramahamsa-Samhita. 


sTacnresir sear: 
Discourse XI 
An inquiry into right conduct 


SY Tara 
safi mqa 
neama Tea: | 
afad aaa ap: 
wS yea MA: a 


Sri Śuka began again: Having 


heard the narrative—celebrated even by 
assemblies of pious souls—of Prahrāda 
(the ruler of the Daityas), the leader of 
most exalted souls, whose mind was 
fixed on the almighty Lord Visnu, 
Yudhisthira, full of joy, further inquired (as 
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follows) of Narada (son of Brahma, the 
self-born). (1) 


ai ad aA uA! 2 | 
Yudhisthira said: O divine personage, 
| am anxious to hear from you about the 
eternal Dharma course of right conduct) 
prescribed for men, along with the ethical 
code governing the four Varnas or grades 
of society and Asramas stages in life, by 
following which a human being eventually 
reaches the Supreme, either through 
devotion or spiritual enlightenment. (2) 
vars: Waters: MARSA: | 
wari wert iA a: 2 1 
You are a (mind-born) son of no other 
than Brahma, the lord of created beings, 
the highest deity—nay, the most beloved of 
all his sons, O holy one, by virtue of your 
asceticism, concentration of mind and deep 
meditation. (Hence he must have revealed 
to you the secret of Dharma, of which he is 
the first and foremost exponent). (3) 
mam feat emt wet ut fag: 
FON: Bela: yraa a aur x 1 
Only kind-hearted, pious and tranquil 
Brahmanas like you, devoted to Lord 
Narayana, know the highest (conception 
of) virtue, which is a guarded secret; not 
So others, the so-called law-givers, the 
compilers of the various Smrtis. (4) 
me JAI 
Tat wads cert iA 


aA mi anf maT & | 


Asada carat a nta: 
eri ARASA aa RTA a 
Nārada resumed : Bowing my head 
to gain the favour of the birthless Lord 
Narayana, the Promoter of righteousness 
among the people, | shall expound the 
eternal Law as learnt from the lips of the 
divine sage, Narayana, who, taking His 
descent along with His part manifestation 
(the sage Nara) from Dharma, the god of 
piety, through his wife, Marti, daughter of 
Daksa, is, as a matter of fact, practising 
austerities even to this day in His hermitage 
at Badrinatha for the good of the people. 
(5-6) 

age fe dà eft 
wd a aga ase aren wefan © 1 
The source of and the authority on 
Dharma (righteousness) really are Lord Sri 
Hari, the embodiment of all the four Vedas, 
the body of Codes handed down by those 
well-versed in the Vedas, O Yudhisthira, 
and the feeling of self-satisfaction (by which 
the mind derives real satisfaction) as well 
as the conduct (example) of the virtuous*. 
(7) 

aa cat aa: vit afad grit en: | 
afa Tr a aM: ATA A | Ai 

ari: wage Gat were: yr: 
mi fazer = dierent g 1 

mem: dfaurit yaya qaia: | 
amama: i g Wa go! 

sai a art ert wedi TÀ: 


Amae METATA 221 


* A similar idea is brought out in the following verse of the Manusmrti : 
Asad wip A = T ma EA aii 
“The authority on Dharma are the entire body of the Vedas and the Codes of law handed down by 
those well-versed in the latter as well as their natural way of living, and the conduct of the virtuous as well 


as one's own satisfaction.” 
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prä wÙ m: a UTA: 
faaan a ga gR 
The highest virtue of all men, by which 
the Lord (the Soul of the universe) is pleased, 
has been duly proclaimed, O king, as 
consisting of the following thirty features, 
viz., (1) truthfulness, (2) compassion, (3) 
austerity (fasting etc.,) (4) purity (of body), 
(5) endurance (of heat and cold etc.,) (6) 
discrimination (the power of distinguishing 
right from wrong), (7-8) control of mind and 
the senses, (9) non-violence, (10) continence, 
(11) charity, (12) muttering prayers, (13) 
straightforwardness, (14) contentment, (15) 
service of those who look upon all with the 
same eye, (16) gradually withdrawing from 
(all) mundane activity, (17) pondering the 
contrary result of men’s egoistic actions, 
(18) refraining from useless talk, (19) inquiry 
into the Self (as distinguished from body 
etc.,) (20) equitable distribution among 
created beings, according to their worth, of 
rice and other eatables etc., (21) and 
regarding them, particularly human beings, 
as one’s own self or deity, O Yudhisthira 
(son of Pandu), (22) the hearing and (23) 
chanting of and (24) dwelling on the names 
and glories of, (25) waiting upon, (26) 
worshipping, and (27) bowing to, (28) offering 
the fruit of one’s action performed in the 
spirit of service to, (29) treating as one’s 
bosom friend, and (30) dedicating oneself, 
one’s body and all to, the Lord, the goal of 
exalted souls. (8—12) 


Hea aa aE: A RASA T 


A Dwija' or twice-born (a member of 
the first three classes of Hindu society, 
viz., the Brahmanas, Ksatriyas and the 
Vaisyas, so-called because of their 
investiture with the sacred thread, which is 
said to constitute their second birth or 
regeneration) is he in whose family the 
sixteen purificatory rites, accompanied by 
the recitation of Mantras or sacred texts, 
have been performed in unbroken 
succession and whom Brahma (the birthless 
creator) has denominated as such through 
the Vedas and other scriptures. Performance 
of sacrifices, study of the Vedas and other 
sacred books and charity as well as the 
duties prescribed for the four Asramas, 
i.e., stages in life, viz., Brahmacarya or 
student life, Garhasthya or the life of a 
householder, Vanaprastha or the life of an 
anchorite and Samyasa or the life of a 
recluse have been enjoined on the twice- 
born that are pure by birth and conduct. 

(13) 
Rumena eea ATE: | 
Tat gfi: mmia at aR: | es | 

Study of the scriptures and so on, viz., 
performance of sacrifices and charity, which 
along with study are of an obligatory nature; 
and three more—viz., teaching, officiating 
as a priest at sacrifices, and receiving gifts 
from those whose earnings are free from 
blemish—which are recommended as 4 
means of subsistence and are therefore 
Not obligatory? are the six duties of a 
Brahmana. Non-acceptance of gifts is the 
rule for the other one, viz., the Ksatriya, Of 


1. A Sudra is not called upon to undergo any such purificatory rite other than the nuptial rites as 


the Smrti says : emai ÀSA eat wer 


2. Vide Manusmrti, which says : Wor q afore aif anit S aaa ta eA TE: 
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a member of the warrior class, who comes 
next in order to the Brahmana and is 
allowed to earn his livelihood by the other 
two means, viz., teaching and officiating 
as a priest at sacrifices in distress’. Of 
course, he is free to practise these otherwise 
than as a means of subsistence. 
Maintenance is to be sought by a Ksatriya, 
protecting the people, optionally? by 
recovering taxes and fines from his subjects 
other than a Brahmana (who is ordinarily 
exempted from such taxes and fines). (14) 


ava anightiva frei aap: | 
yews aa ghar tart sae 84 | 
A Vaisya (a member of the trading and 
agricultural classes) as a matter of fact 
should make his living by agriculture, 
breeding of cattle, trade and usury? and 
should always follow the lead of the 
Brahmana race. Service to the twice-born 
classes has been enjoined upon the Stdra 
(a member of the labouring and artisan 
classes) and service to his master has 
been ordained as his means of subsistence 
too. (15) 
aat fafan meea AAA | 
fugirati stat AAI 24 | 
(1) Occupation of various kinds (such 
as agriculture, breeding of cattle, trade 
and so on as enumerated in verse 15), (2) 


+ BOOK SEVEN + 


887 


accepting gifts without the impudence of 
asking, (3) begging foodgrains daily (lit., 
the life of a vagrant mendicant) and (4) 
gathering ears of corn left by the owner 
while reaping the harvest or gleaning 
foodgrains lying scattered in a grain-market 
after the heaps have been sold off or 
removed—this is the fourfold means of 
livelihood sanctioned for a Brahmana (one 
belonging to the priestly class). Of these 
four, again, each succeeding one is 
preferable to the preceding. (16) 

werent art gea ase 
ma Use amaA HANT: 1 v9! 
With the exception of a Ksatriya, a 
man belonging to a lower grade should not 
adopt a higher vocation except in distress. 
Of course, a Ksatriya may adopt* the 
means of livelihood of a Brahmana, other 
than accepting gifts made by another. In 
times of distress, however, all sorts of 
vocations are open to all without distinction. 
(17) 

maa vied GAT Wy aT 
aama Vitals A VACA HASH RE | 
One may live by what are known as 
Rta and Amrta or (even) by Mrta and 
Pramrta. One may (also) live by Satyanrta, 
but under no circumstance by Swavrtti (a 
dog's living). (18) 


1. Vide verse 17 below. 


2. A king is entitled to receive voluntary presents from his subjects and to collect periodically tributes 


from feudatory chiefs as an acknowledgement of submission on their part or as price of peace or 
protection. He is also regarded as perfectly justified in extending his dominion by conquering other 
territories as a preliminary for the performance of a Rajasuya sacrifice. If he is unable to meet his 
expenses from these sources, he has been allowed the alternative of filling his coffers by recovering taxes 
from his subjects and fines by way of penalty from offenders. This is the force of the particle ‘al’ in the 
above verse, which has accordingly been translated as ‘optionally’. An ordinary Ksatriya is also permitted 
to live by use of arms. 
3. The significance of the term ‘Varta, has been explained elsewhere in the following couplet : 


Fiaa: gate ghrp at agen aa 1 


4. Vide verse 14 above. 
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sear CEARA magi anfa 
qi q Rearen CAML WY HUTT EJT R3 1 
Gathering ears of corn left by the owner 
while reaping a harvest or gleaning 
foodgrains lying scattered in a grain-market 
after the heaps have been sold off or 
removed is called Rta (lit., right or true); 
that which is got unasked is called Amrta 
(nectar). Daily begging of foodgrains is 
Mrta (death); while agriculture is called 
Pramrta (lit, greater death, so-called 
because it involves the destruction of many 
living beings). (19) 
ward q afr aai 
asta at wer fat were STP 
yii fay: udan FGI 201 
Trade is what goes by the name of 
Satyanrta (a mixture of truth and falsehood); 
while service rendered to those belonging 
to a lower grade is what is meant by a 
dog’s living. A Brahmana as well as a 
Ksatriya should always shun this detested 
calling. For a Brahmana is an embodiment 
of all the four Vedas, while a Ksatriya (lit., 
a ruler of men) is the personification of all 
the gods. (20) 
wat aed: vita dare: aA 
WA area el A AAAI! R? I 
Control of mind and the senses, austerity 
(fasting etc.,) purity of body, contentment, 
forgiveness, straightforwardness, wisdom 
(discrimination), compassion, devotion to 
the immortal Lord Visnu, and veracity are 
the characteristics ofa Brahmana. (21) 
vit def gee sree: amr 
TVA Wareya TAT A MATH! 221 


A martial spirit, valour, fortitude, 
audacity, liberality, self-control, forgiveness, 
devotion to the Brahmana race, benignity 
and protection of the weak constitute the 


characteristics of a Ksatriya. (22) 
qardeqa afinfar 
aaen ei Agoi APARTA 23 | 
Devotion to the gods, to one’s preceptor 
and to the immortal Lord, Visnu; promotion 
of the three objects of human pursuit, viz., 
religious merit, worldly riches and sensual 
enjoyment; belief in the existence of God, 
in life after death, and so on; constant 
exertion for the acquisition of wealth and 
dexterity in acquiring it are the characteristics 
of a Vaiśya. (23) 
ypa Hafa: yi Gar AAT 
amaa Ai wei MANAT Y 
And submissiveness, purity, guilelessly 
ministering to one’s master, performance 
of the five daily sacrifices* unaccompanied 
by the recitation of Mantras (sacred texts), 
non-thieving, truthfulness and protection of 
cows and the Brahmanas are indeed the 
characteristics of a Sidra. (24) 
mint a Ra TEATRA 
aafaa Ae agam Rh 
And the duty of women devoted to their 
husband (lit., looking upon their husband 
as a deity) is to serve him, to do good 
offices to him, to humour his relations and 
constantly to observe his sacred vows. (25) 
miem qenozaadA: | 
wai a nien fret ufeqeattaan! 26! 
aritecrad: aredt verter qt al 
area: Bea: fod: eo arcane HT TATA! V9! 


* The Sastras have made it obligatory for a Su i ifi e 

dra to perform the five daily sacrifices, reciting the 
name of the gods etc., to whom oblations are offered in the dative case and adding the word ‘Namah’ 
(Hail!) instead of ‘Swaha’ after it as ‘Agnaye Namah’, (Hail to the god of fire!). Says the law-giver 


Yajfiavalkya : “TSR TAN WaT A ETAT” 
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Herself remaining adorned and keeping 
her utensils etc., well-scoured at all times, 
a virtuous wife should serve her husband 
by thoroughly sweeping her house and 
plastering it (with cow-dung etc.,) by drawing 
auspicious diagrams and spherical designs 
on the floor with colours, through sense- 
objects—great and small—desired by him, 
through modesty and control of the 
senses, through truthful and agreeable words 
and above all through love at opportune 
moments. Sa 


dge gar eiat 
amam wife: Reen oft cuted el RCI 
Contented with her resources and not 
coveting even that which is available to 
her, diligent, conversant with Dharma (what 
is right), agreeable and truthful of speech, 
not only to her husband but to all, vigilant, 
pure of body and full of affection, she 
should gratify her husband unless he is 
fallen’ (guilty of any of the five major sins). 
(28) 
a out etna area aan 
water eet ven sta AIRI 
A wife who serves her husband, 
regarding him as an image of Sri Hari 
(Lord Visnu) and devoted to him as Goddess 
Laksmi is to Her Consort, rejoices in 


Vaikuntha the realm of Sri Hari like Sri 
(Laksmi) in the company of her husband, 
who, by virtue of her devotion, is sure to 
attain a form similar to that of Sri Hari 
Himself. (29) 


aft: agmi pap va 
TATA «1 30 | 


The calling of mixed? races such as 
the Antyajas? (those belonging to the lowest 
grade in society) and Antevasayis‘ (lit., 
those living at the end of a town or village), 
other than those who are thieves and 
given to other sinful pursuits, should be 
the same as has been herecitarily followed 
in their respective families. (30) 
wa: waurafafedt yor eat at ai 
dagu: at wri we a AFT 3a! 

Generally the course of conduct 
determined by the innate disposition 
(according .as it is Sattvika, Rajasika or 
Tamasika) of men belonging to the various 
grades of society and stages in life in all 
ages has been declared by men whose 
eye is the Veda as conducive to happiness 
both here and hereafter, O Yudhisthira! (31) 


qar eager aia: wag 
feat eerast ad A aT. 32 
A man following a vocation determined 
by his natural disposition as revealed by 


1. The five major sins are: (i) killing a Brahmana, (ii) drinking intoxicating liquors, (iii) thieving, 
(iv) committing adultery with the wife of one’s preceptor and (v) fellowship with anyone guilty of one or 


more of these crimes. 


2. Mixed races are of two kinds : (i) Pratilomajas or those sprung from the union of a female of a 


higher caste with a male belonging to a lower grade in society, which is considered as quite the reverse 
of the natural order; and (ii) Anulomajas or those sprung from the union of a male belonging to a higher 
caste with a female of a lower grade, which is not considered so bad. The former are naturally regarded 
as the most low-born in society. i 

3. (i) Washermen, (ii) Carmakāras (workers in leather), (iii) Natas (rope-dancers), (iv) Burudas 
(basket-makers), (v) Kaivartas (fishermen), (vi) Medas (those living by any degrading profession) and 
(vii) Bhillas (Bhils, a wild mountain race) these are the seven tribes known by the name of Antyajas. 

4. The Antevasayis are regarded as even lower than the Antyajas and comprise the Candalas, the 
Pulkasas, the Matanigas and so on. All these minute details show to what inconceivable lengths the 
science of ethnology was developed by the Hindus and what great value they attached to racial purity, 
which is so very essential for moral and spiritual evolution. 
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his birth and scrupulously discharging his 
duties bids fair to attain by degrees the 
state of a Gunatita (one who has 
transcended the three Gunas or modes of 
Prakrti), relinquishing later on his natural 
pursuits as well. (32) 
sear ye at wa fdt 
qed p: At Sa ats a avafa 331 
Being repeatedly sown with seeds, a 
field will automatically become sterile one 
day. It will no more be capable of yielding 
any crops; nay, even the seed sown in it 
will perish. (33) 
wa arid fat aaa 
facta aan maa, wafers: | 3% 1 


Even so, by over-indulgence in the 
objects of senses the mind, the seat of 
desires in their latent form is sure to get 
fully disgusted with them, O king, but not 
so by driblets of enjoyment, like fire that is 
extinguished by pouring large quantities of 
ghee but not so by drops of it’. (34) 
we cecal Git Wat anniversary | 
aes gyda aq ara aE su) 

If what has been declared to be a 
characteristic of the grade in society of a 
particular man is perceived even in another 
(a man belonging to a different class), the 
latter should be distinctively called by that 
very denomination (caste).? (35) 


sf at 3 7 seat aar ) 5 
UTANFOR IMÈPERS EAT: N 88 N 
Thus ends the eleventh discourse entitled “An inquiry into right conduct,” forming 
part of the dialogue between Emperor Yudhisthira and the sage Narada, in Book 
Seven of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


aA gresirseara:: 
Discourse XII 
An inquiry into right conduct (continued) 


IÀ wea a aaa, TT wea: | 2 


Narada began again : Dwelling in the 
house of his teacher, humble as a servant, 
with his senses fully controlled, and doing 
him good offices and bearing the strongest 
affection for him, a Brahmacari, a celibate 


1. Possessed as he is by innumerable cravings of a latent type is not possible for a man to conquer 


his desires all at once. If, however, he enjoys a variety of sensuous pleasures according to the restriction 
laid down in the Vedas, he is likely to get disgusted with them in course of time even as his mind gets 
purified by the performance of obligatory and other incidental duties and he realizes the futility of his 
pursuit after pleasure even like Emperor Yayati and the sage Saubhari, whose accounts find place in 
Discourses XVIII, XIX and VI respectively of Book-Nine. 

2. What is sought to be conveyed by this assertion is evidently this that if a man belonging to 4 
lower grade in society evinces the characteristics of a higher grade, he should be accorded the same 
honour as is due to the members of that higher caste. But this should in no case be taken to mean he 
should adopt the vocation of a higher grade, as such deviation will create confusion. 
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student, should worship in the evenings 
and mornings his teacher, the sacred fire, 
the sun-god and Lord Visnu (the Chief of 
the gods) as well as the deities presiding 
over both the twilights and noontide, silently 


muttering the holy Gayatri-Mantra with a 
concentrated mind. (1-2) 


sainia Thea gafa: | 
IAA a ait fra Wal 31 
Well-regulated in life, he should learn 
(take his lessons in) the Vedas from his 
teacher if and when called by him and 
should invariably bow to him, touching the 
latter's feet with his head at the beginning 
as well as at the end of his lessons. (3) 
Tracnfsrraraifa NEUERE | 
fayarguatt a aini x | 
Carrying blades of the sacred Kuśa 
grass in his hands, he should wear a 
girdle of a species of rush known by the 
name of Muñja, deerskin and two pieces 
of cloth, the sacred thread and unkempt 
hair, and should also carry a staff and a 
Kamandalu (a water-pot generally made 
of cocoanut-shell) as enjoined by the 
scriptures.* (4) 
mi mahea qà aà 
yia m Wt Aga aA 4 | 
Every evening and morning he should 
go about begging for food and offer it to 
the teacher. He should partake of it, only 
if allowed; if not permitted on any day, 
e.g., on the Ekadasi day, when everybody 
is expected to observe a fast or live only 
on fruits etc., or on any other day by way 
of penalty for some transgression or even 
as a test as to what effect it is likely to 
have on his mind, he should fast. (5) 
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mi fray car: eA fata: | 
aai crag vig AAA a S 


Possessing a good moral character, 
moderate in his diet, active, reverent and 
exercising control over his senses, he should 
deal with women as well as with those 
enslaved by women only as much as it is 
absolutely necessary. (6) 
asad, Wrenner eA: | 
shart eiA aot aaa: © | 

Anyone other than a householder, who 
has undertaken the great vow of continence, 
should shun all talk of women; for the 
senses, which are very turbulent by nature, 
forcibly carry away with them the mind 
even of one who is fully controlled. (7) 


RUT 
meinaa: arate qari 2 1 
An adult student should never have 
such personal service as the combing of 
his hair, massaging and washing his body 
and inunction etc., done by the young 
wives of his teachers even if they offer 
their services out of pure motherly love, 
treating him as their own son. (8) 


wate: Wael A Eager: Gar 
arate waea maip e 
It is a truism indeed that a young 
woman is like fire and a man is akin to a 
jar full of ghee (clarified butter). One should 
avoid the presence of even one’s daughter 
when she is all by herself; nay, at other 
times too one should remain with her only 
so long as it is absolutely necessary. (9) 


mafas manra aR: | 
ga maa fata À wer fada: gol 


* For example, it is laid down in the scriptures that a Brahmana student should carry a staff of the 


Palaga tree alone ‘WÙ WÀ META’ etc. 
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Until one has mastered his Self, having 
clearly apprehended through self-realization 
that all this, the body, the senses and so 
on, is only illusory, the sense of duality, 
i.e., the feeling that woman is an object of 
enjoyment and | am the enjoyer, does not 
cease. And from that sense of duality 
indeed follows the perversity of the embodied 
soul through identification with the body 
and other material things. (10) 
Ta wa pea wend aarti 
ECE LALE Jani TATA: | 2R 

All this (whatever has been stated in 
verse 6 above) has been enjoined upon a 
householder too, nay, even on a recluse 
(much more on an anchorite). Service to 
one’s preceptor also is optionally laid down 

in the case of a householder, who is 
ordinarily expected to approach his wedded 
wife during the period favourable for 
procreation (sixteen days after menstruation). 
(11) 

TTA «=A 
amaian YATT: 1 221 
Those who have undertaken a vow of 
continence should give up the use of 
collyrium, inunction, massaging the body, 
fellowship with women, drawing, meat, 
spirituous liquor (in the case of those who 
are ordinarily allowed to drink it or honey 
in the case of others), garlands, perfumes, 
unguents and ornaments. (12) 


fara yee faissa a 

wat agra ma garam RI 

cea aaa WM: aM adver: | 

Te a or via wast wa at aa RY 
Having thus lived in a teacher's house 

and studied and grasped the import of all 

the three Vedas (Rgveda, Yajurveda and 


Samaveda) along with the six sciences 
auxiliary to them and the Upanisads 
(philosophical treatises forming part, nay, 
the quintessence of the Vedas) according 
to his eligibility and capacity, and having 
made available to the teacher, if capable 
of doing so, the object of his desire, and 
duly permitted by him, he should enter 
according to his predilections and fitness 
the life of a householder (marry and beget 
children) or retire to the woods (take to the 
life of an anchorite) or renounce the world 
and wander forth as an ascetic mendicant 
(recluse) or continue there in the teacher's 
house as a lifelong celibate. (13-14) 
amit qaa a aiya 
ya: em: uaua AeA 24! 
He should visualize Lord Visnu (who is 
above sense-perception) as having entered 
(taken up His abode in) the sacred fire, 
the teacher, his own self as well as all the 
five elements, viz., earth, water, fire, air 
and ether—including the diverse orders of 
living beings dwelling in them—as their 
Inner Controller, even though He has not 
really entered them (having been already 
present in them by virtue of His pervading 
all as their very Cause). (15) 
Ufa ee mm aR 
wakaa: wt aenn RA 
Following the rules of conduct laid down 
for his Āśrama, and having thereby come 
to know that which ought to be known, a 
Brahmacari (religious student), anchorite, 
recluse or householder of this type, 
visualizing the Lord as present in all, realizes 
the transcendent Absolute. (16) 


amena aani Pragara 
ame  afrtedeficienfirerssra! A 
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| shall now tell you the rules of conduct 
prescribed for a Vanaprastha (anchorite) 
and approved of by sages, by following 
which in this life an ascetic bids fair to 
ascend easily after death to Maharloka, 


the realm of the Rsis and then attain Mukti 
in due course. (17) 


a PSUS Ae: | 
afma at ARTTA e | 
An anchorite must not eat anything 
which ripens on cultivated soil (viz., the 
products of agriculture) and not even the 
products of uncultivated land before time. 
He should neither eat food cooked on fire 
nor anything raw, but only that which has 


ripened under the rays of the sun (in 
season). (18) 


Rda mera 
TA A FASTA p g Re ee! 
He should prepare Caru (an oblation 
of rice, barley and pulse boiled with butter 
and milk) and Purogqāśa (a mass of ground 
rice rounded into a kind of cake and usually 
divided into pieces placed on separate 
receptacles), enjoined at different times 
for being offered to the gods through the 
sacred fire, with wild corns. Each time a 
fresh (natural) supply of cereals and other 
eatables is obtained, he should, however, 
reject the old stock. (19) 

aaa mogi MARET 
ma Ruaran AT 201 


Himself enduring (remaining exposed 
to) snow, winds, fire, rain and the heat of 
the sun, he should betake himself to a 
shelter in the form of a hut of leaves or a 
mountain-cave only for the sake of 
preserving the sacred fire. (20) 
Amama A FA 
aasa gusan 22 | 
ae AÀ gema at aÀ gA: | 
Bras a an afii fada paza: l 221 

Wearing matted locks on his head, 
preserving the other hair (such as those in 
the arm-pits and other private parts), as 
well as the hair on his body, nails, 
moustaches and beard, and the dirt’ on 
his skin and keeping with him a Kamandalu 
(a water-pot made of cocoanut-shell or 
gourd etc.,) deerskin to be wrapped about 
his loins, a staff, the bark of (the birth and 
other) trees as a covering for his body and 
the accessories of fire-worship alone, a 
hermit should practise austerities in the 
woods for a period of twelve, eight, four or 
two years or only one year, as the case 
may be, lest his reason should get perverted 
through hardship. (21-22) 
Taree: tatwarat naaran 
areia at faerat pA ERA 23 1 

When incapable through ailments or 
old age of performing his religious duties 
and even of pursuing the knowledge of the 
Spirit, he should resort to fasting etc.? (23) 


1. This should not be taken to mean that an anchorite is forbidden to take his bath or that he is 


asked to remain positively unclean or allow dirt to accumulate on his body. What is sought to be conveyed 
by all these restrictions is simply this that he should be unmindful of his exterior,that he should not devote 
particular attention to cleanliness etc., that his bodily needs should be reduced to the minimum and that 
he should completely subordinate his physical self to the higher self. 

2. It is laid down in Discourse XIII that even after completing the maximum period of twelve years, 
an anchorite should continue to practise austerities in the woods if he is still able-bodied and fit to perform 
his religious duties, or that he should enter the fourth stage and lead the life of a recluse (Sarhnyasi) if 
he is no longer fit for austerities but is intellectually fit and mentally alert enough to pursue the knowledge 
of the Spirit. When, however, he finds himself both physically and mentally unfit, he is advised to adopt 
the course suggested in this and the following verses. 
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ara FARTS GARNETT | 
wring a TH Har | TMA: | Ye! 
Withdrawing the sacred fires into himself 
and giving up the feeling of identification 
with the body as well as the feeling that 
the body etc., are ‘mine’, he should mentally 
merge his psychophysical organism in its 
causes, assigning each constituent to its 
proper place as explained in the following 
(24) 


verses. 
a ara Fara L | 
aT HVAT fare Ss ATA! VI 
A wise man should merge the apertures 
of his body (viz., the two eyes, the two 
ears, the two nostrils, the mouth and the 
organs of urination and defecation) in ether, 
the five vital airs in the cosmic air, the heat 
of his body in the element of fire; the 
blood, phlegm and pus etc., into water and 
the rest, viz., solid matter such as bones, 
flesh and so on, in earth, everything being 
consigned to its origin. (25) 
arnt mmn fret aaf 
wat nen safe wie waa 26! 
yeh ug fart a aunt faf 
fea sitet wares waster AAT! VOI 
error ager tery Ara RATA 
aq waren frat atot fart aa! 21 
wait windward afa ate: act wr 
quiver l Aaima 
ae fad aay quiere TRI 
Again, he should merge his organ of 
speech along with the function of speaking 
in Agni (the god of fire), the two hands as 
well as the function of grasping and releasing 
things in Indra, the feet along with the 
function of locomotion in Lord Visnu, 
conceived in the form of the Time-Spirit, 
the faculty of procreation along with sexual 
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enjoyment in Prajapati, the god presiding 
over procreation, and the organ of defecation 
as well as the act of voiding excrements in 
Mrtyu (the god of death), directing each 
organ and its function to its proper place 
(the deity presiding over it). Likewise, he 
should merge the sense of hearing along 
with sound, the object of hearing, in the 
deities presiding over the quarters, the 
tactile sense as well as touch in the wind- 
god and the various colours along with the 
faculty of vision in the sun-god, the source 
of light, O Yudhisthira. He should further 
merge the palate along with the different 
tastes, towards which the mind feels 
excessively drawn, in the deity presiding 
over water, the olfactory sense along with 
the various smells (the objects of the 
olfactory sense) into the goddess presiding 
over the earth, Manas, the mind, along 
with the various projects indulged in by 
the mind in the moon-god, Buddhi 
(understanding) along with the objects 
capable of being understood in Brahma 
(the highest and the earliest seer,) his 
actions along with self-consciousness in 
Rudra, from whom proceeds all action 
prompted by egotism and self-interest, Citta 
(reason) along with Sattva (consciousness) 
in Lord Vasudeva, the deity presiding over 
Citta, and the Jiva, who is tainted with the 
morbid feeling that | am the enjoyer and 
so on, along with the three Gunas, modes 
of Prakrti, which are responsible for the 
aforesaid morbid feeling in the transcendent 
Brahma, the Absolute. (26—29) 
ang fafa Safer art ae 
HEM aed uefa deommsat A Ad! 30! 
Then he should merge earth in water. 
water in fire, the latter in the air, that again 
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in ether, the last-named in Ahankara, the 
principle of self-consciousness, the latter 
in Mahattattva, the Principle of cosmic 
intelligence, that in the Unmanifest (Prakrti 
or primordial Matter) and the last-named 
in the Indestructible Brahma. (30) 
gaasi | ferrari 

magda farte arhfiftara: 1321 
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And recognizing the Self—left as a 
residue in the form of absolute 
Consciousness by this process of eliminating 
all its vestures—as no other than the 
Indestructible Brahma and thus remaining 
without a second, he should cease functioning 
even like fire that has consumed its own 
Support in the shape of wood. (31) 


Sa GTE AR EE GEI wea) afafiscaedae 
UTARI TA STEMS PATA: N 22 N 


Thus ends the twelfth discourse, 


entitled “An inquiry into right conduct (continued)” 


forming part of the dialogue between Emperor Yudhisthira and the sage 
Narada in Book Seven of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


AA IAES EANTA: 
Discourse XIII 


The course of conduct prescribed for a Samnyasi and a dialogue 
between an Avadhita and Prahrada 


m Jaq 

aada aiaa maaa: | 
mimaa Piara g 1 

Nārada began again : He, however, 
who is intellectually and mentally fit should 
enter the life of a recluse by renouncing 
everything in the aforesaid manner; and, 
with the body alone left to him, as his 
possession, and free from all desires, he 
should roam about on the globe, strictly 
observing the rule of staying only one 
night in a particular village. (1) 
fayare aerd ara: a a! 
wah 7 ausfergratad, fafsaqarafe! 2 | 

If at all he should put on any covering, 
he should wear only a strip of cloth to 
cover the privy parts and should not, except 


in times of distress, carry about him anything 
already renounced by him, other than the 
distinguishing marks of a Sarnnyasi, viz., a 
staff and a Kamandalu. (2) 
whe wa ate igrama: | 
kick Gi Rea MATTO: |B 
Living on alms, delighting in his 
own Self, indulging in no other delights, 
shelterless, friendly to all living beings, 
tranquil and devoted to Lord Narayana, he 
should go about all alone without any 
companion. (3) 
uà faye ot maA 
aera out ae ada wea x | 
He should view this objective 
universe as dwelling in his immutable Self 
transcending both cause and effect, and 
himself as the transcendent Brahma, 
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universe, 


(4) 


interpenetrating the whole 
consisting of both cause and effect. 


qae: are RE | 
waa a Ate a Aa A AeA GI 
With his eyes turned towards the Self, 
he should discover the true nature of the 
Self at the point of contact between deep 
sleep and waking life and look upon both 
bondage and release as a mere illusion 
and not real. (5) 

area yt FAs area vita 
are Ut Wile Yat Hara G 
He should neither welcome death which 
is inevitable, nor life which is uncertain. He 
should only await the course of Time, 
which is responsible for the birth and death 
of created beings. (6) 

ToT Beta Aosta fRA 
wearin anita h aA asad! © | 
He should never indulge in profane 
literature (books not treating of spiritual 
subjects), nor should he make his living by 
any profession such as medicine, astronomy 
and so on. He should avoid all controversial 
reasoning and should never espouse any 
particular cause in a partisan spirit. (7) 


q frearqacia meamna ae! 
areg AMAT aA Cd 
He should not attach a number of 
disciples to himself nor should he study 
many a book that may divert his mind from 
the object of his pursuit, viz., spiritual 
enlightenment. He should neither take to 
discoursing nor should he engage in 
undertakings such as the construction of 
a monastery and so on on any account. (8) 


a aes: wù dgh: | 
maa ma fayarga at T g | 
In the case of a high-souled recluse, 
tranquil by nature and equable of mind, 
observance of the rules of conduct 
prescribed for the particular Āśrama stage 
in life is not generally intended to secure 
any religious merit. When spiritual 
enlightenment is attained, he may continue 
to observe such conduct and retain the 
emblems of his Āśrama or may give it up. (9) 
aang amA maaa | 
aiina a gen ATTA 20 l 
Though no outward sign of his greatness 
or of his being a Sarhnyāsi may be visible 
to others, his object in life should be quite 
evident. Though intelligent, he should show 
himself behave as though he were a 
madman or a fool and, though eloquent 
(wise), he should show himself as dumb in 
the eyes of the people. (10) 
aareqerersitatatcert Wa! 
Wes a dae WT Fee! 
On this very point (the conduct of a 
recluse as recommended in the above 
verses) the wise narrate by way of an 
illustration the following old legend mainly 
consisting of a dialogue between Prahrada 
(the demon king) and the ascetic, Lord 
Dattatreya' who was then following the 
mode of life of a python?. (11) 


gA: PAA: weret raters: 123! 


Going about the various worlds with 


1. We have been told in |. iii. 11 that the Lord appeared in the form of Dattatreya (son of Atri through 
Anasuya) and taught the science of the Spirit to king Alarka, Prahrada and others. From this it may be 
safely concluded that the ascetic referred to here was no other than Dattatreya. 

2. A python is represented to be an unwieldy creature capable of little or no locomotion and catching 
its prey with its jaws and devouring only when it falls within its easy reach. Anyone following its mode of 
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intent to ascertain the truth concerning the 
people and accompanied by a few ministers 
alone, Prahrada, the beloved of the Lord, 
saw him lying on the bare ground on the 
sloping side of the Sahyadri hills (now 
known as the Western Ghats), along the 
bank of the Kaveri, his spotless spiritual 
glory concealed by his limbs covered all 
over with dust. (12-13) 
antonssepfatiratar fargede: | 
q facta wet a à tisenfata a aft ai ex! 
By his conduct, appearance (gestures), 
speech and marks indicative of grade in 
society and stage in life etc., people could 
not be sure about him that he was so and 


so, nor that he was not so and so. (14) 
itana fafaa wea: frat FETT | 
fafacghanmrelteranradi sar: 141 


Having greeted and duly worshipped 
him and touching his feet with his head, 
Prahrāda, the demon king, the eminent 
devotee of the Lord, who was eager to 
know the truth about him, asked the following 
question: (15) 
au art dart dent aran 
fat demai anit fraag 
Ami Ge Asi drat wafer ATT Ve 1 

“You carry a robust body like one 
given to exertion and enjoying the comforts 
of life. Wealth is the lot of only those who 
exert themselves; while enjoyment in this 
world falls to the lot of the moneyed alone. 
And indeed the corporeal frame of only 
those who are given to luxuries grows fat, 
Not otherwise. (16) 


a ìà ware femme 
wer q wat aa wa ÀM: 
adha aa fay g: 
ular ange A: at Aq eel 
Lying supine as you do, O holy one! 
you surely and obviously own no riches, 
from which alone follows all enjoyment. Pray, 
tell us, if you deem fit, O Brahmana, the 
reason why this body of yours is so corpulent; 
even though you indulge in no luxury. (17) 
afa: Heat Poor, ANARA: TA: | 
vires oda: cee ore agifernfa ari g 
Learned able-bodied, endowed with a 
penetrating vision and possessing a 
wonderful and charming eloquence, you 
remain lying down undisturbed while the 
world is actively doing work, even though 
you perceive everything clearly. (18) 
IRE FAT 
a ga deaf ger meat: 
eee aangaf: 123 1 
Narada continued : Directly questioned 
thus by Prahrada (the ruler of the Daityas) 
and captivated by his nectar like speech, 
the great ascetic, Lord Dattatreya, smilingly 


addressed him as follows: (19) 
MAT FATT 

Amg «= var arama: | 

famo UTATA | 20 | 


The Brahmana replied : Esteemed 
as you are of the righteous (wise), O chief 
of the demons, you undoubtedly know by 
your spiritual insight all this, viz., the 
consequences of men's activity and 
cessation from activity. (20) 


life is, therefore, expected to remain lying down on the bare ground in an open space all the time, Stirring 
on no account and making no effort even to pick up food if offered. He is supposed to answer the calls 
of nature in that very posture and would accept food only when it is thrown into his mouth. He is practically 
dead to the world and drags his existence only to work out the Prarabdha or destiny responsible for his 
birth, Only a JAani of the highest order, who has lost all consciousness of the body and to whom life and 
death are alike, can think of following this mode of life. 
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ma Ana eal wrareque: wer! 
ue aca ae ATA 221 
Ever present in your heart by virtue of 
your absolute motiveless devotion, the 
glorious (self-effulgent) Lord Narayana 
dispels your ignorance even as the sun 
disperses (external) darkness. (21) 

anh que wie MANN I 
waren fe vara: aE 221 
Nevertheless, O king, we proceed to 
answer your questions in the light of what 
we have heard on the subject from the 
wise. For, you deserve to be respected by 
all those seeking the purification of their 
heart. (22) 

qa vacate ara: areca 
patter aretaroitsé aA afta: | 231 
Impelled to actions by the stream of 
Avidity, which brings in its train a succession 
of births and deaths and which cannot be 
sated with adequate enjoyments | have 
been thrown into various wombs (states of 
existence). (23) 

agen craft mia: ardfinia. 
wnai Rya wat ai ex! 
Wandering about from one species of 
life to another by force of actions | have 
been luckily endowed with this human body, 
which leads to heaven through virtuous 
deeds, to final beatitude through spiritual 
enlightenment or Devotion, to birth in 
the lower order of beings through 
unrighteousness and to this human life 
again through a mixed type of actions. 
(24) 

ami gad a qaqa 
ani pda gear aisin facta | 24 1 
Perceiving in this life too the frustration 
of married couples undertaking pursuits of 


various kinds for securing happiness and 
driving away calamities, | have ceased 
from all activity. (25) 


Bliss constitutes the very essence of 
this Self and cessation from all activity is 
the medium of its manifestation. Realizing 
all enjoyments to be the creation of fancy 
alone, | remain lying down supine, reaping 
the fruit of destiny. (26) 
zaa: tant ua fae À HT! 
fafaarrafa ga aAA ayer! 2! 

Thus forgetting the object of its pursuit, 
viz., happiness, which is the very essence 
of its being and is eternally dwelling in it, 
the Jiva (embodied soul) actually undergoes 
transmigration—consisting of diverse states 
of existence such as gods, human beings 
and the lower orders of creation and so 
terrible, being characterized by birth, death, 
old age and so on—through duality, which 
is really non-existent. (27) 
we EANA feat were 
yomen aange AA: 21 

Even as an ignorant man impelled by 
the longing for water may run after a 
mirage, leaving actual water covered with 
duck weeds etc., sprung from that very 
water, a man seeking happiness (the object 
of his pursuit) elsewhere than his own Self 
runs after the objects of senses. (28) 
afu aAa: wetted: | 
gar aima fear are: Sar: Hat: | 2? | 

Fruitless are the actions repeatedly 
done by him who, though unaided by 
Providence, seeks through his body etc.,— 
which are controlled by Fate—happiness 
and cessation of suffering for himself. (29) 
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araia afar ffA 
qa peered: aa: fra FNI 301 
Even if they bear fruit, what good will 
be done by riches and objects of desire 
(enjoyments sought after by men and 
procured by wealth), got with great hardship, 
to a mortal who is never free from bodily 
and other affliction? (30) 


| perceive everyday the torment of 
moneyed men, who are often avaricious, 
nay, whose mind is uncontrolled and who 
get no sound sleep for fear, greatly 
apprehensive as they are of ee (31) 
war: FÀ: 
afna: area: Ereni onem BRI 
To those possessed of (anxious to 
preserve) life (virility) and wealth there is 
constant apprehension of danger from the 
king, thieves, the enemy, kinsmen, beasts 
and birds, beggars, death and even their 
own self lest such wealth may be 
squandered, given away or misplaced by 
themselves. (32) 
ARAIRE A TTEA: \ 
SAE: STU eae eye wrorrebaree: | Bz | 
A wise man should, therefore, give up 
the craving for life (virility) and wealth, 
from which follow grief, infatuation, fear, 
anger, attachment, unmanliness and 
exertion etc., to men. (33) 
Tener AAA TEA 
Ara RA a ure afer aa! Bx 
The very best among our teachers 
in this world are the bee and the python, 
by following whose example we have 
acquired, first, dispassion and then 
contentment. (34) 


farm: ada: forfarat a ayaa | 
prema ngaa fart ware Beat! 34 | 
Killing the rightful owner, another may 
usurp even his hard-earned wealth like the 
honey that has been collected by the bee 
with great pains. In this way, aversion 
from all objects of desire has been learnt 
by me from the bee. (35) 
amie: uige aAA 
Ù À aN maa maa 361 
Just like a python | remain effortless 
and contented in mind with whatever is got 
by chance. Even if | get nothing, | remain 
lying without food for many days, depending 
on my own strength (power of resistance). 
(36) 
qi a yR yas KANE aT 
mea yiii ga aA 301 
Now | eat a scanty fare and now 
plentiful, no matter whether it is delicious 
or tasteless; now | partake of a meal rich 
in many qualities and now gulp worthless 
provender. (37) 
aad art 
ea a afin Rana EA) 
Sometime | eat food offered with 
reverence, while at other times | am 
compelled to eat food which is served 
without any tinge of honour. At some places 
| eat even after having eaten once; while 
(at other places) | eat by day or by night 
according to chance. (38) 
a gpm dit aepeta ar 
mAsa weaned Reh TERT 391 
Enjoying what is ordained by fate and 
contented in mind | put on silk or linen, 
deerskin or rags, the bark of trees or even 
any other fabric that may be easily obtained. 
(39) 


900 


+ SRIMAD BHAGAVATA « 


[Dis. 13 


maad ted poire 
aafaa maig R at NEN I ¥o | 
Now | lie down on the earth's surface 
(bare ground) and now on straws, leaves 
a slab of stone or ashes. And now | 
repose on a quilt stretched on a bedstead 
inside a palace in compliance with another's 
will. (40) 
aAa aAa: Fara: mip: | 
Wàr safe farara meaa AÑ X? 1 
Sometimes having bathed and 
besmeared my body with sandal-paste and 
finely dressed, nay, wearing a garland and 
decked with jewels, | drive in a chariot, or 
ride on horse-back or on an elephant; 
while at other times, O king, | roam about 
stark-naked like an evil spirit. (41) 
q fe aa wife aaa wT! 
Wai a area seer Tare 8? 
| neither revile nor eulogize men who 
are diverse of disposition due to the 
predominance of any one of the three modes 
of Prakrti, viz., Sattva, Rajas and Tamas. 
On the other hand, | only wish them welfare 
in the shape of their unity of being with Lord 
Visnu, the supreme Spirit. (42) 
fared agaist at aAA 
Tt sani: Gar a BRITT! ve! 
In order to attain such a state one 
should mentally merge the notion of diversity 
in the mental faculty of perceiving such 
diversity and that faculty itself in the mind, 


which is responsible for our misconception 
of things, mistaking the body for the Self. 
Again, merging the mind in the Sattvika 
aspect of the Ego, he should then merge 
the latter through the Mahat-tattva into the 
Maya (Prakrti or primordial Matter). (43) 
amet at ara agar ATTA: | 
qA iA fare Par yeats soa eea: | ss 1 
A contemplative soul should merge 
the said Maya in the Self-conscious Brahma 
and then, fixing his eyes on the supreme 
Reality and established in that self-conscious 
supreme Spirit and devoid of effort, he 
should become actionless. (44) 
magi ei a ayant foray 
aad creases wart fe Ta 14 | 
In this way, since you are beloved of 
the Lord, | have told you about my own 
conduct, although it is very mysterious 
and repugnant to all secular and Vedic 
(religious) canons. (45) 
ARG saa 
ef miei À Wa: MARIER: | 
qafa aa: vit A À TEL x6 | 
Nārada went on: Having thus attentively 
heard from the lips of the sage, Dattatreya, 
an account of the course of conduct 
prescribed for ascetics of the highest order 
and after duly worshipping him and taking 
his permission, Prahrāda, the lord of the 
Asuras, returned thence to his home, full 
of delight. (46) 


AAT ee EMS PATA: M g3 N 
Thus ends the thirteenth discourse, forming part of the dialogue between Emperor 
Yudhisthira and the sage Narada and bearing on the course of conduct 


prenter Jora recluse, in Book Seven of the great and glorious 
gavata-Purāņa, otherwise known as the Paramahamsa-Samhita. 
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SIA Sqesirseawra: 


Discourse XIV 


An inquiry into right 


qa sara 
yee Ust vest aia aq asa 
aft cat ate mÀ Teee: g 1 
Yudhisthira submitted : O celestial 
sage, pray, tell me the method (course of 
conduct) by which a householder like me, 
whose mind is excessively attached to his 


household, may easily attain the said state, 
i.e., final beatitude. (1) 


me saa 

paata mafa: GAA: | 
amad magae Te! 21 

Narada replied : Staying in his house, 
O king (Yudhisthira), and duly performing 
the duties proper to the life of a householder 
as an offering to Lord Visnu Himself for 
His pleasure alone, expecting no reward 
for them, a man should wait upon great 
Sages (devotees of the Lord). (2) 


Surrounded by (associating with) men 
who are tranquil by nature and reverently 
hearing again and again according to his 
leisure the nectar-like stories of the Lord’s 
descents, he should gradually give up 
through the fellowship of saints attachment 
to his body, wife, progeny, etc., who are 
themselves going to be severed from him, 
even as he who has woken up from a 
dream, gives up attachment to the objects 
seen in a dream. (3-4) 


conduct (continued) 


aati @ we a ufveds 
facet Thad aa Feit WaT AAT! 4 | 
Serving his body and household only 
to the extent it is absolutely necessary to 
do so and outwardly appearing like one 
attached to them, though inwardly disgusted 
with them, a wise man should exhibit his 
humanity (behave like ordinary men) in the 
midst of men. (5) 
wea: AÀ m mm: gA 
aq aa Rea area ra: g 1 
And not recognizing anything as his 
own, he should give his assent to whatever 
his kinsmen, parents, sons, brothers and 
other relations say and whatever they desire 


so that there may be no occasion for 
tussle with them. (6) 


Rai di mafea raaa | 
Ae Raga A Hale À qe: 1 o 1 
A wise man, aware of the infinite 
resources of the Lord, should do all this 
(the duties enjoined on a householder) 
while enjoying the wealth acquired by the 
grace of the Lord as well as that obtained 
from the earth, nay, even that got asa 
windfall, everything having been produced 
by Visnu, the immortal Lord. (7) 
mrad firda Het aed tad fe Sar 
aih aisha a ert eiA 2 1 
That much, and not more, constitutes 
the rightful due of living beings (men), with 
which their belly may be filled (their body 
and soul may be kept together). He who 


claims more is a thief and deserves 
punishment. (8) 
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PLAC OLC CURL CIE OG \ 
ama: paa Uae fra e | 
He should look upon deer, camels, 
donkeys, monkeys, rats, reptiles, birds and 
flies as though they were their own children. 
What is that which distinguishes these from 
those children? They deserve his fostering 
care as much as his own children. (9) 


fret magam ada yai 
aust aura aANT. go! 
Even a householder should not seek 
after the first three objects of human pursuit, 
viz., religious merit, worldly possessions and 
sensuous enjoyment, with great pains, but 
only as much of them as has been assigned 
to him by fate and that too with due regard 
to place and time. (10) 
ASTANA: HAAS aT | 
RAST Et FO AAV AA: IR 
He should unsparingly divide in due 
proportion all objects of enjoyment among 
all including dogs, sinful creatures and 
those belonging to the lowest strata of 
society (lit., those living at the end of a 
town or village); nay, not minding his own 
inconvenience, he should allow those 
deserving of service the legitimate use, 
unobjectionable morally right services, even 
of his only wife, whom people regard as 
their sole possession. (11) 
Ware Fed aT eae at frat THT! 
qa tard Pera Sede aT asta Fate: 1221 
The Lord, who is conquered by none, 
is veritably conquered by him who 
inwardly relinquishes his claim on that (his) 
wife for whose sake a man is prone to lay 
down his own life or even to kill his own 
father and teacher in the event of their 
being suspected to have illicit connection 
with her. (12) 


wa aderfautat aarerareat que: | 23 | 
How despicable, on the one hand, is 
this worthless body, which is sure to be 
reduced in the end, after death, to the state 
of worms (on getting decomposed if interred) 
or converted into ordure (if left unprotected 
and devoured by carnivorous animals) 
or into ashes if cremated, and equally 
despicable is the body of a wife, who is 
loved for the sake of such a body; and how 
exalted, on the other hand, is this soul, our 
real Self, which is all-pervading (lit., covers 
the entire space by its glory)! (13) 
Raae: me gira: | 
Ba wat were: Vest TA x! 
A householder should sustain himself 
with (live on) articles of food etc., obtained 
by force of destiny and left after the 
performance of the five great sacrifices 
(respectful offerings to the animal kingdom, 
human beings, manes, Rsis and gods). 
Forgoing his claim on everything else, a 
wise man bids fair to attain the position of 
exalted souls (ascetics of the highest order). 
(14) 
wari, yam ian 
mgema aa yet gag ek! 
With the wherewithal earned through 
one’s own vocation he should daily worship 
the highest Purusa, the Inner Controller of 
all, separately in the form of the gods (the 
divine intelligences presiding over the 
various departments of Nature), Rsis 
(seers), human beings, the animal kingdom, 
manes (the spirits of the departed) and his 
own self. (15) 
aatasi: wat: einem: | 
aaa fair aAa ast! 86 | 
When all the the 


requisites for 
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performance of a sacrifice including his 
eligibility for it are forthcoming, he should 
worship the Deity by means of oblations 
poured into the sacred fire and other 
sacrificial rites in accordance with the 
procedure laid down in the sacred texts 
detailing such procedure. (16) 
7 giai à arada | 
gaa fm man aà gare! 
Indeed the said almighty Lord, the 
enjoyer of all sacrifices is not so fully 
propitiated by oblations offered through 
the sacrificial fire, O Yudhisthira, as by 
offerings in the shape of morsels of cooked 
food dropped into the mouth of a Brahmana, 
a member of the priestly class. (17) 


mm mamà naig aé: | 
ae: mAd Ai e ec! 
Therefore, worship the aforesaid Lord, 
the Inner Controller of all, through the 
Brahmanas and the gods, as well as through 
other human beings and other living 
creatures; Of course, after the Brahmanas, 
according to their respective worth, through 
various objects of enjoyment. (18) 
gatanu mA is fea 
org Adna agyat a fara ge | 
A Dwija, a member of the twice-born 
classes, possessed of the wherewithal should 
perform, in the (lunar) month of Prausthapada 
(i.e., Bhadrapada, if a month is taken to 
commence with the bright fortnight, or ASwina 
if it is taken to commence with the dark 
fortnight) according to his means, the Sraddha 
Pertaining to the dark fortnight and known 
by the name of Mahalaya in honour of his 
deceased parents as well as of their relations 
and others. (19) 


and faqa gate aA fora 
water a gar ao! 


qma nÀ Fara ahaa | 
maen eed fife aerial 
mÀ a aaa wane 
waan ame at maA aA 221 
geam ea SAT: | 
Ragay ssy aeistroranragy | 23 1 
He should, similarly, perform their 
Sraddha at the time of the summer and 
winter solstices and the vernal and autumnal 
equinoxes; during the particular seventeenth 
astronomical division of time called 
Vyatipata; on the day when a Tithi (a lunar 
day begins and ends without one sunrise 
or between two sunrises; during a lunar or 
solar eclipse; on a twelfth lunar day as 
well as during the period when the 
constellations known by the name of 
Sravana, Dhanistha and Satabhisa are 
ascendant; on the third lunar day of the 
bright half of Vaisakha as well as on the 
ninth lunar day of the bright half of Kartika; 
on the four Astakas (the eighth lunar days 
of the dark fortnight) during the seasons 
known by the name of Hemanta and Sisira, 
the months of Margasirsa, Pausa, Magha 
and Phalguna; on the seventh (lunar day) 
of the bright fortnight of the month of 
Magha; on the full-moon day (of Magha) 
when the constellation called Magha is 
ascendant; nay, even when the 
constellations associated with and 
accounting for the names of the other 
lunar months also appear on a full moon 
or even when the moon rises one digit 
less than the full on that day; on any 
twelfth lunar day when the constellations 
of Anuradha, Sravana and any of the three 
constellation associated with the name of 
Uttara, namely, Uttara Phalguni., 
Uttarasadha and Uttara Bhadrapada are 
ascendant; or when the eleventh lunar day 
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of any month is conjoined with any of 
these constellations; and lastly on any day 
when the constellation under which one 
was born or the constellation of Sravana is 
ascendant. (20—23) 
a Ua Mae: Gre Fo safer: | 
pata, mimg AAA ATN: IY 
These aforesaid periods are suitable 
not only for Śrāddha but for all virtuous 
acts to be performed by men inasmuch as 
they enhance to a large extent the merit of 
the performer. One should practise virtue 
in any form or shape on all these days 
with all one’s being; for, there lies the 
fruitfulness of one’s life. (24) 
u SM wt A ad ar 
Agp aq sd EATA RA 
Ablution, Japa (the muttering of prayers), 
Homa (offering oblations into the sacred 
fire), any sacred vow and worship of the 
gods and the Brāhmaņas that may be 
undertaken, and any gift that may be made 
to the manes, gods, human beings and 
other living beings on these occasions 
surely become imperishable, i.e., bring 
everlasting good. (25) 
HERA A ANATA | 
ien yeya avast TARRI 
Nay, one should undertake such 
acts of virtue even when the time comes 
for the performance of any purificatory 
rite for the benefit of one’s wife or son, 
nay, of one’s own self, the cremation of a 
dead body and the death anniversary of 
one’s parents and others and also on 
the occasion of any other ceremony intended 
to promote one’s welfare, O Yudhisthira! 
(26) 
aa amaan enifestasraer 
a a yaa au: werd aa MAA RGI 


fast aù aa HAATTE 
a z Mere aam aT 22, 
Now | shall fully enumerate the 
places conducive to religious merit and 
other good. That is unquestionably the 
most sacred tract where can be found a 
worthy man, the very likeness of the almighty 
Lord—in whom dwells the whole of this 
creation, animate as well as inanimate— 
and where stays the Brahmana race 
endowed with austerity, learning and 
compassion. (27-28) 
wa aa A a am: Aa Wey! 
aa ge wa: gery a AA: 221 
Again, that area is the abode of all 
blessings, wherever there is an image of 
Sri Hari, and where there are rivers like 
the holy Ganga celebrated in the Puranas 
and other sacred works. (29) 
wife qA Aaea 
geði mam: Wam: YETMA: 30l 
Aii mepi Ag: usA pre | 
a ngg q lE Sii 3g! 


Lakes such as Puskara and sacred 
spots inhabited by venerable souls, 
Kuruksetra, Gaya (the spot where fell the 
head of the demon Gaya), Prayaga (the 
confluence of the Ganga and the Yamuna 
rivers), the hermitage known by the name 
of Salagrama-Ksetra of the sage Pulaha, 
the forest of Naimisa (the modern Nimsar 
or Misrikh), Phalguna, the Kanyatirtha, now 
known as Cape Comerin, the holy bridge 
attributed to Sri Rama and existing at 
Rameswaram, Prabhasa (also known by 
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the name of Sankhoddhara and famous 
for its historical shrine of Somanatha) and 
KuSasthali (Dwaraka), Varanasi (the modern 
Banaras), Mathura (the capital of the demon 
chief Madhu, killed by Satrughna, Si Rama's 
youngest brother, and the birth-place of 
Lord Sri Krsna), lake Pampa and Bindusara, 
on whose strand stood the hermitage of 
the sage Kardama, father of Lord Kapila, 
BadarikaSrama (the modern Badrinatha, 
the hermitage of the sage Narayana), the 
river Nanda, better known as Alakananda, 
Citraktta, the hermitage of Sita and Rama, 
and so on, O king, and all the principal 
mountain-ranges such as Mahendra and 
Malaya and places which are consecrated 
by the fixed idols of Sri Hari—these are by 
far the holiest tracts. Surely one desirous 
of blessedness should repeatedly sojourn 
in these places. For, virtue practised here 
yields fruit a thousand times more than at 
other places. (30—33) 
ua waa from à pafi: urate: | 
Ran sn mi à ma 3x 
By the seers standing foremost among 
the judges of worthy souls, indeed, Sri 
Hari and Sri Hari alone, of whom the 
mobile and immobile creation is surely 
constituted, O ruler of the earth, has been 
concluded to be really worthy of honour in 
this world. (34) 
ekg à aq aa aang 
waga |= Wa: EA: 1 B41 
For in that Rajasuya sacrifice (performed 
by you the other day), in the presence 
even of gods, Rsis (seers) and adepts in 
austerity and Yoga etc., such as Sanaka 
and his three brothers (the mind-born sons 
of Brahma, the creator), O king, Sri Krsna, 


the immortal Lord, was recognized as worthy 
of being adored in the first instance. (35) 
stanti sAn Aer | 
ween adhara 36 | 
The great tree in the shape of the 
egg-shaped universe is crowded with 
multitudes of Jivas (embodied souls). He 
being the root of this tree, to worship Sri 
Krsna, the immortal Lord, is to gratify all 
living beings as well as one’s own self. (36) 


reat ge grda: | 
Wa ves woot gq grat wati ae! 
The varied dwellings in the form of the 
bodies of human beings, animals, Rsis, the 
mind-born sons of Brahma, the creator, and 
gods have been evolved by Him. He is 
known as the Purusa (the dweller in these 
habitations) inasmuch as He dwells in these 
abodes in the form of the embodied soul 
and also as their Inner Controller. (37) 
way mam use ada 
werd wet fe Gea qari ITA 31 
In these aforementioned bodies, O king, 
the Lord is present in different degrees 
according to the proportion of intelligence, 
power etc., manifest in them. Hence 
(because according to this principle, a human 
soul manifests divinity in a greater degree 
than the sub-human creation,) a human 
being alone is really deserving of honour. 
Even human beings are worthy of respect 
more or less in proportion to the degree of 
self-consciousness manifest in each 
individual case*. (38) 
gear cot fet goaa za 
g erat feat aN: qariaei 
Perceiving the inclination among the 
aforesaid human souls to despise one 


* This is corroborated by the Sruti text ‘yer! mrem’ (the self is manifest in a greater degree in 


human kind). 
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another, O Yudhisthira, the image of 
Sri Hari was instituted by the wise for 


worship in Treta and the following 
Yugas. (39) 
msaa eft Afa daaa TAN 


sma mA mei JeF sol 


Thenceforward some people began to 
worship Śrī Hari in images with various 
articles of worship, viewing them with great 
reverence. Though reverently worshipped, 
an image does not yield the desired result 
to misanthropes. (40) 
yait ma qi mavi fag:! 
am aen qen À ad AAT se! 


Even among men, O king of kings, the 
wise recognize a Brahmana (a member of 
the priestly class) as eminently worthy of 
respect. For, by virtue of his asceticism, 
learning and contentment he preserves the 
Veda, constituting the body of Sri Hari. (41) 
TA AAMT Wat PwOrey STATA: | 
rt: m AAi cad ael% 

Sanctifying the three worlds—heaven, 
earth and the aerial region—with the very 
dust of their feet, the Brahmanas, O king 
are indeed worthy of great adoration even 
in the eyes of Sri Krsna, the Soul of the 
universe. (42) 


sft AETA wert MAEN GRT SAREA Harare IA AJER ATA: | EI 


Thus ends the fourteenth discourse entitled “An inquiry into right conduct 
(continued)”, in Book Seven of the great and glorious Bhāgavata-Purāņa, 
otherwise known as the Paramahamsa-Samhita. 


AA GSAS SLA: 


Discourse XV 


An inquiry into right 


ARG FAT 
ai fem: hfaa carrer zara | 
masa vast À Sawa: 1 g 1 

Narada began again : Some Brahmanas 
are devoted to rituals laid down in the 
scriptures as pertaining to their grade in 
society and stage in life, while others, O 
ruler of men, are intent on the practice of 
austerities. Still others are those that have 
pinned their faith in the study and teaching 
of the Vedas and other scriptures; while yet 
others are given to the pursuit of Jhana, 
spiritual enlightenment, and Yoga or Devotion 
(each succeeding class being regarded as 
superior to the preceding one). (1) 


conduct (concluded) 


mesa tat meaa 
a a amA era aaia: 2 | 


By one seeking immortality (for oneself 
or for the departed soul), oblations of food 
etc., intended for the spirit of a deceased 
relation on the occasion of a Śrāddha as 
well as for gods in a ritual intended to 
propitiate the gods should be offered to 
one devoted to the pursuit of spiritual 
enlightenment. In the absence of such a 
Brahmana, of course, the offering may be 
given to others (those devoted to rituals 
etc.,) according to their merit (giving 
preference to the higher types if a choice 
has to be made). (2) 
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a ta fagert ara at 
MATL ANTS seg Hast fey 31 


One should feed only two Brahmanas 
in the course of a rite intended to propitiate 
the gods and three in a ceremony (Sraddha) 
in the interest of a deceased relative or 
only one on either occasion. Though very 
rich, a householder should not invite a 
large number of Brahmanas during a 
Sraddha feast. (3) 


mA Fl 
Fen vata Va fae aT! X 1 
For, due to his feeding a large number 
and offering food to his relatives, the amount 
of reverence befitting the place and time 
of the ceremony the quality of materials of 
food etc, used on the occasion, a worthy 
recipient for the offerings and the correct 
procedure of worship—all these cannot be 
adequately ensured. (4) 


at ae a ward qari etter 
oem fafaa ort set TET & 1 
When a proper place and time are 
available, food fit for the consumption of 
hermits, such as wild rice, offered in the 
first instance to Sri Hari and then served 
with due reverence and in accordance 
with the scriptural ordinance to a worthy 
recipient yields the desired fruit to those 
who crave for it and proves to be a 
source of everlasting good to a seeker of 
blessedness. (5) 


fagyas arent Tra a 
oat dias ad aa Tee! G 1 
Duly distributing the food, cooked on 
such occasions, among the gods, the Rsis 
(the seers), the manes and other living 
beings, one’s own self and one’s relatives, 
one should look upon all these as so many 
forms of the Supreme Person. (6) 


A aerated e A arene carafe 
A: Een ARAN a T © | 
One who knows the essence of piety 
should not offer meat to the manes in a 
Sraddha ceremony nor should he eat it 
himself. The type of supreme gratification 
caused to the manes as well as to the 
Lord Himself, through cereals fit for the 
consumption of anchorites (because of 
involving no destruction of life) is never 
brought about through meat etc., obtained 
by the killing of animals, (7) 
Age: wt att qo agri 
Ra Bose Yay ATRA G1 2 | 
For men seeking true piety there is no 
other such virtue as abstinence from violence 
to living beings, perpetrated through mind, 
speech and body. (8) 
Ta wa sar, ahr aare: | 
sarees A ARA e 
That is why some wise men, who are 
foremost among the knowers of the truth 
about sacrifices and free from desire offer 
sacrifices consisting of rituals into the fire 
of self-control kindled by Knowledge of the 
Self. That is to say, they completely withdraw 
themselves from external rituals. (9) 
zaai geat ym ana 
WH AHS SMM PITA YAH! Rol 
Seeing one proceeding to propitiate 
the Lord through sacrifices conducted with 
material substances, animals grow 
apprehensive lest the merciless fellow, who 
is ignorant of the truth of the Spirit and is, 
therefore, given to the (mere) gratification 
of his self, will surely kill them. (10) 


were gars qari enifads 
aes: paaa: fara: 138! 


Therefore, remaining ever contented, 
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he who knows what is right should 
perform from day to day his obligatory and 
occasional duties even with the cereals fit 
for the consumption of hermits and obtained 
by force of destiny (rather than undertake 
big sacrifices involving destruction of life). 
(11) 
fad: veya əma SUNT WA: I 
aadar: usaar eista AAA 2? I 
He who knows what is piety should 
give up Vidharma, Paradharma, Abhasa, 
Upama (Upadharma) and Chala, these 
five offshoots of Adharma (vice) even as 
vice itself, which is directly prohibited. (12) 
adame ferd: care, mesara: | 
miq warà gn ar paR: 1 231 
Vidharma is that which interferes with 
the pursuit of one's own prescribed conduct 
even though practised as a virtue; while 
Paradharma is that which is prescribed for 
another and not for one’s own self. A 
course of conduct recommended in a 
scripture opposed to the Vedas or intended 
to deceive another is Upadharma (or Upama) 
whereas Chala is that course of conduct 
which is justified by distorting the sacred 
texts. (13) 
AETA FA: A AAAI GA | 
waurafafedt et: aren We: TÀ I RY | 
And that which has been originated by 
men according to their own whim as apart 
from the four established Agramas or stages 
in life is known by the name of Abhasa. 
The aforesaid five surely lead to frustration. 
And in whose case, has a course of conduct 
enjoined by one’s own innate disposition, 
on the other hand, not proved capable of 
alleviating distress? (14) 
tiaa Ata amA arerit emi 
aieea èa gf gu 


An indigent man should not endeavour 
to obtain wealth even for the sake of piety 
or for maintenance. Effortlessness proves 
to be a means of subsistence to a man 
who ceases to strive even as it does in the 
case of a python. (15) 
mee Pies aana a S| 
epee, BACT as fest: 1 ee | 

How can that supreme and lasting 
happiness which falls to the lot of a contented 
and effortless man delighting in his own 
self, be enjoyed by one running in all 
directions in quest of wealth out of greed 
for objects of sense? (16) 
wal wena: wat: gamn fey: | 
werHveataeat aerate: RTE go! 

To a man ever contented in mind all 
directions are full of happiness, just as 
there is complete security from gravel and 
thorns etc., for him whose feet are protected 
by shoes. (17) 

WE: aa a ast amna atom 
pada onde MNÀ FA: 


With what cannot a contented man get 
on, O Yudhisthira, say, even with water? It 
is only due to his longing for the delights of 
sex and the palate that a man behaves 
(knocks about from door to door) like a 
dog. (18) 
sarees fare AÀ fae act ay: 
aada mi carat RR! 


The glory, learning, austerity and fame 
of a discontented Brahmana disappear and 
his wisdom gets dissipated due to the 
vagrancy of his senses. (19) 
NTT a UTA LAAT | 
eit arf a erea rear yaar fa Yar: 120 | 

A man reaches the end of (is able to 
conquer) passion through hunger and thirst, 
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and the end of wrath on the appearance of 
its sequel in the shape of violence; but he 
fails to reach the end of greed even after 
conquering the four quarters and enjoying 
the sovereignty of many lands. (20) 
ufvsat agat ma: HARER: | 
ASRS STAT WAT: 1 BRI 
Many a learned man, possessing 
extensive knowledge and capable of 
dispelling others’ doubts, O king, and even 
some heads of assemblies descend into 
depths of hell through discontent. (21) 
Saad a sere aT 
aahi cid wat maaa 221 
arci aA cst nET | 
Amma ae feat aaee 231 
One should conquer desire through 
determination not to gratify it, wrath by 
eschewing desire, greed by looking upon 
wealth as an evil, fear by pondering the 
true nature of things (unity of life), grief 
and infatuation by distinguishing matter 
from Spirit, hypocrisy through service to 
exalted souls, impediments (such as worldly 
gossip) in the path of Yoga, concentration 
of mind, through a vow of silence, violence 
to others through inactivity of body etc., 
ie., giving up all efforts for securing 
religious merit, worldly riches and sensuous 
enjoyment. (22-23) 
ut Yast ga Sa Tena, wae 
amai wAn fat aAa S x 
He should get rid of pain resulting from 
other living beings through compassion 
(friendly behaviour to those very beings), 
suffering brought about by divine agencies 
(natural phenomena) by recourse to 
composure of mind, i.e., calm resignation 
to the divine will, bodily distemper by dint of 
Yogic practices, such as breath-control and 


so on and sleep by recourse to Sattvika 
food etc. (24) 
mena mà ma aor a 
Usd Bes À a Yea T ÀT A | 
Again, a man should conquer Rajas 
(passion) and Tamas (inertia) by dint of 
Sattva and Sattva through freedom from 
attachment and indeed all these, the evils 
enumerated above, with ease through 
devotion to one’s preceptor. (25) 
wa Mane aA mA Wh 
wate: st aera GRETE 261 
Analogous to the bath of an elephant 
(which throws dust on its body immediately 
after washing it) is all sacred knowledge 
possessed by a man who entertains the 
perverted notion about the teacher—who 
has conferred on him the light of wisdom 
and as such is no other than the Lord— 
that he is a mortal like himself. (26) 
we à waren AEE: | 
Aaaa a ward ATI 01 
Just as Sri Krsna, present before you, 
is the ruler of both Prakrti (primordial Matter), 
and Purusa (the individual soul), and His 
feet are worthy of being sought after even 
by masters of Yoga (like Siva), and yet the 
world looks upon Him as a human being, 
so is the case with the preceptor, who is 
invariably the same as the Lord. (27) 
uaaa: wat frames: | 
cet aie At Aa: saree: | ke | 
All precepts of the nature of an ordinance 
(such as those enjoining sacrifices and 
works of public utility etc., solely aim at the 
subjugation of the five senses and the 
mind. Even though aiming at this, they 
entail (only) fruitless labour if they do not 
bring in their train the three stages of 
contemplation on the Lord in the shape of 


Dharana, Dhyana and Samadhi. (28) 
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an maià gat Amend a faut) a oat Fata wa: armed waR 

amak waged yii ama: | ade Soret he eae: | 3 
Just as vocational pursuits like A wise man should gradually hold in 


agriculture and their rewards in the shape 
of a bumper crop and so on, do not 
evidently contribute to Liberation (the object 
of Yoga or concentration of mind), on the 
other hand, they make for transmigration, 
which is a positive evil; so do sacrifices 
and works of public utility (such as digging 
of wells, tanks and so on) undertaken by 
him who has his face turned away from 
God lead to metempsychosis alone, rather 
than to Liberation. (29) 


atvanfasa TA: erangi: | 
wet aam ginam: 1 301 
He who is intent upon the subjugation 
of his mind should become a recluse 
(renounce the world) and live alone in a 
secluded place, free from attachment and 
devoid of possession and subsisting on 
scanty fare obtained by begging. (30) 

at wet aa RRNTT: | 
fet mi qe aami Ah 32 
Arranging his seat, consisting of a mat 
of KuSa grass, covered by deerskin with a 
piece of cloth spread on it, O king, on a 
clean and level ground, one should squat 
on it with his body erect in a steady, 


Straight and easy pose, repeating the 
mystic syllable OM. (31) 


Fixing his gaze on the tip of his nose, 
he should thoroughly control his expiration 
and inspiration by first inhaling the air, 
then suspending the breath and finally 
exhaling the air and repeating the process 
in the same order till his mind gives up 
indulging in diverse desires. (32) 


the heart his roving mind, smitten with 
desires, withdrawing it from all those objects 
towards which it goes. (33) 
Temata aed ad: | 
aig aa Ratt arahreraterad 3x1 
The mind of that striver, constantly 
exerting himself in this way, attains 
quiescence in a very short time, even as a 
fire without fuel goes out before long. (34) 
amaA uaaa a 
fat age Afda RfE 34 | 
A mind which is no longer agitated by 
lust etc., nay, all of whose operations have 
been completely set at rest and which is 
immersed in the bliss of absorption into 


Brahma, the Absolute, will never feel 
distracted again. (35) 


a: ware Ter ys ataa, oA: 
aR aaa abe: a a arapaaa: 1 361 
If a recluse, having first retired from 
(taken leave of) his home—a field for the 
culture of religious merit, worldly riches and 
sensuous enjoyment (the first three objects 
of human pursuit)—seeks after them again, 
he is indeed a shameless fellow and virtually 
eats what has been vomited. (36) 


À: eee Ga ren wet aera 
a Capea vera WATT: | 9! 
Those very fools who once thought of 
their body as not-self, mortal and sure to 
be converted into ordure (if left unprotected 
and allowed to be consumed by carnivorous 
animals), reduced to the state of worms if 
interred and thus allowed to rot, or reduced 
to ashes if cremated, treat it once more as 
their very self and get others to extol it. 
(37) 


Neglect of religious duties on the part 
of a householder, violation of the vow of 
chastity etc., on the part of a Brahmacari 
(religious student), reversion to a village 
life on the part of an anchorite and lack of 
self-restraint on the part of a recluse are 
most blame-worthy;—men guilty of these 
aberrations are indeed the vilest among 
those embracing any of the four Āśramas 
(stages in life). They actually bring their 
Asrama to ridicule; out of compassion 
for them, one should ignore such men, 
infatuated as they are by the deluding 
potency of the Lord. (38-39) 
am ae faster, ot RANTA: | 
farm a A yom cE: | Xo 1 

If a man has come to recognize his self 
as one with the Supreme, he must have all 
his cravings uprooted by this knowledge. 
Seeking what gain and for what purpose 
should he then remain addicted to sensual 
pleasures and nourish his body? (40) 


They (figuratively) speak of the body 
as a chariot,’ the senses as the horses 
(drawing the chariot), the mind—the ruler 
of the senses—as the reins (guiding the 
horses), the objects of senses (sound, 
etc.,) as the paths to be traversed by the 
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horses, reason or understanding as the 
charioteer and the intellect as his capacious 
seat, all made by God. (41) 
wat ayore ert 
wast wert a sia 
ak wa word uefa 
mog ii waa aes 

They actually refer to the ten? vital airs 
as the axletree, past virtue and sin, 
responsible for the existence and functioning 
of the body, as the two wheels, the Jiva 
(embodied soul) identifying itself with the 
body as the owner (occupant) of the chariot, 
the mystic syllable, OM, as his bow, the 
pure Self as the shaft and the Supreme 
Itself as the mark. (42) 
Wit gags crags viral west A: | 
HASAS a Ara fea A ACT: | 43 | 
W: wae: ga aAA: | 
Tepe: Mapa: aafaqi xx! 

Attachment and aversion and cupidity, 
grief and infatuation, fear, vanity, the feelings 
of pride and ignominy and a carping spirit, 
deceitfulness, violence and jealousy, 
instinctive clinging to worldly life and bodily 
enjoyments, negligence, hunger and sleep 
and so on are the enemies to be conquered. 
They are all born of Rajas (passion) and 
Tamas (ignorance); while sometimes 
propensities, such as compassion, born of 
Sattva (the principle of goodness too) prove 
to be our enemies, as they did in the case 
of Emperor Bharata (vide V. viii). (43-44) 


1. Compare the following verses of the Kathopanisad: 
are + ter fate wit + wa qi afg g mfi fate va: mà a 


sfx gamgin t Ry ARA (Ci.iii.3-4) 


2. For the names and respective functions of the vital airs vide footnote below Ill. vi. 9. 
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While yet the Jiva retains the chariot in 
the shape of a human body with all its 
appurtenances (in the shape of the senses 
etc.,) under his control, he should body 
with all its appurtenances, in the shape of 
the senses etc., under his control, he should 
get rid of all the aforesaid enemies, wielding 
the sword of wisdom sharpened with the 
worship of the feet of most exalted souls 
and finding his strength in depending on 
Lord Acyuta alone. Then, sated with the 
bliss which constitutes His very being and 
tranquil of mind, he should cast off the 
chariot too. (45) 
Ùa maaa anaga 

iaaa faaea ifara I 
à qaa: mag asad 
amga aÀ fafa 8S | 

Otherwise the unruly horses in the shape 
of the senses inclined towards the world as 
well as the charioteer in the shape of a 

feeble understanding lead the unwary 
occupant of the chariot astray, put him on 
the path of worldly activity, and betray him 
to robbers in the shape of the objects 
of senses. And these robbers hurl him, 
horses, charioteer and all, into the pit of 
transmigration, dark with ignorance and 
beset with the great fear of death. (46) 
vad a Pad a ffad ad afer 
amia Wage AGANTAT wo! 
Action recommended in the Vedas is 
of two kinds : Pravrita Karma (that which 
turns the mind towards worldly objects) 
and Nivrtta Karma (that which draws the 
mind away from the external world and 
turns it inwards). By means of Pravrtta 
Karma one is likely to return to mundane 
existence in order to enjoy its fruit; while 
through Nivrtta Karma one enjoys 
immortality, final beatitude. (47) 


| feet wmi aemm aN | 


aiya PATA gH UN: AA 14 | 
wke wame a wera a 
ud PAn E EART | xe, | 
A ritual (such as Syena-Yaga or hawk- 
sacrifice) having for its object the destruction 
of an enemy, or that conducted by means 
of material substances, such as Agnihotra 
(the daily offering of oblations into the sacred 
fire), as well as DarSa (a fortnightly sacrifice 
performed on every Amavasya, the last day 
of a dark fortnight when the sun and the 
moon dwell together) and Purnamasa 
(another fortnightly sacrifice performed on 
the full moon), Caturmasya (one of the three 
sacrifices performed at the beginning of 
every four months), an animal sacrifice, a 
Soma sacrifice, Vaiswadeva (a rite which 
must be performed by every householder 
both morning and evening and especially 
before the midday meal and consists in 
homage paid to the Viswedevas) and even 
so Balikarma (offering, before the daily meal, 
morsels of cooked food such as rice, bread 
etc., to certain gods, semi-divine beings, 
household divinities, spirits, men, birds, other 
animals and all creatures including even 
lifeless objects)—collectively known as Ista 
(sacrificial acts}—and Purta (works of public 
utility) such as the construction of a temple, 
a garden, a well or a place where water is 
supplied to wayfarers, cattle and so on— 
both these are designated as Pravrtta Karma, 
if they are undertaken from interested 
motives, and bring uneasiness of mind in 
their train, accompanied as they are by 
excessive attachment. (48-49) 
zaan g ATRA: | 
ami gai A ast aare: 140! 
art Ya sft ater iari ya: | 
waaay yar yee wad 4k! 


Dis. 15) 


The subtle modification of material 
substances thrown into the fire as oblations, 
and entering into the constitution of an 
ethereal body, the deities presiding over 
smoke, the night-time, the dark fortnight, 
the winter half-year (representing the sun's 
progress south of the equator) and the sphere 
of the moon, which mark the gradual ascent 
of the departed soul, and dissolution of the 
ethereal body as illustrated by Amavasya, 
when the moon altogether ceases to appear, 
annual plants and creepers, foodgrains and 
vital fluid, which mark its gradual descent, 
these, O ruler of the earth, make the path* 
of Pravrtta Karma (known by the name of 
Pitryana or Dhimamarga, the Dark Path), 
characterized by rebirth. Having gone through 
each one of these stages in the order 
mentioned above, the soul is reborn on this 
earth. (50-51) 


Paara: hent: Heart feat: | 
à fara mÀ wef ues 
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Only a member of the twice-born classes, 
duly consecrated by all the purificatory rites 
from Garbhadhana (the ceremony of 
impregnation performed before conception) 
down to Antyesti (the funeral rites perfomed 
at the crematory) follows this course. Those 
devoted to Nivrtta Karma, on the other hand, 
offer sacrifices in the form of ritual acts 
themselves into the fire of the senses lighted 
by Knowledge of the Self. In other words, 
they look upon the functions of the senses 
as the manifestation of the senses 
themselves. (52) 
giai weet ofa Aah TA: | 
ard avian agit tat aad! 
aig fordt we d i I Wet AEA 431 

Again, such a man merges his senses 
in the mind, representing the thinking faculty; 
the mind, full of morbid thoughts, in speech 
(because it is speech in the form of scriptural 
ordinance etc., that propels the mind to 


* The idea is that the soul of one devoted to Pravrtta Karma here is invested after death with an 


ethereal body made up of the subtle modifications of material substances thrown by him during his lifetime 
as oblations into the sacred fire; and, united with this body, the soul gradually ascends to the sphere of the 
moon, being escorted on the way one after another by the deities Presiding over smoke, the night-time, the 
dark fortnight and the winter half-year. Having enjoyed the pleasures of the moon-world (which is a part of 
heaven) and thus exhausted the merit responsible for its Stay there, the soul takes a downward course. As 
the soul falls from heaven, the ethereal body with which it was clothed in heaven gets dissolved even as the 
orb of the moon ceases to be visible on an Amavasya. Descending on earth with a rain-drop, it enters an 
annual plant or creeper and appears in the form of a grain. Then, finding its way and getting absorbed into 
the system of a male human being, it is transformed by stages into the generative fluid, which, on entering 
the uterus and getting united with the ovum during the process of conception is gradually developed into a 
male or female embryo. This process of ascent and descent of a human soul devoted to Pravrtta Karma has 
been outlined in the verses translated above and is corroborated by the following Sruti text : 

aaa oom A cared a yaaa mfr aAA AÀ 
Haaff 3 1 

mea: Ah AREA dt an mane od ta afai 

afana A arenas apa a wats yi qari safai y i 

ai yer Fat afa AA n adfa a e Aea ea sft ASÀ À aq gfir a À 
amfa À ta: festa aqya wa wafagi (Chāndogya Upanisad V.x.3—6) 

Also compare the following verse of the Bhagavadgita: 

TÀ aan Fon: ware eer) aa are wife wey Freda 1 

The other path is that in which are stationed the gods presiding over smoke, night, the dark fortnight 
and the six months of the southward course of the sun; the Yogi (devoted to action with an interested 
motive and) taking to this path, after death, is led by the above-said gods, one after another, and attaining 
to the lustre (region) of the moon (and enjoying the fruit of his meritorious deeds in heaven) returns to this 
mortal world. 
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pose as the doer and so on, which is truly 
speaking only an aberration); speech, in 
the body of articulate sounds (because it 
is in these specific forms that speech reveals 
itself); the latter, in the compound vowel 
sound OM; (the mystical sound) OM, in 
what is known by the name of Bindu (the 
nasal sound); the latter, again, in Nada 
(the echo); Nada, in Prana (the Jiva as 
associated with the vital air); and the last- 
named, in Brahma, the all-pervading Spirit. 
(53) 

afa: gat fear wre: Yee TaN FATE | 
fagaya awe: Uae STAT AAT! LY | 

wari moi RN: 
amana A A aAA | 44 | 
The deities presiding over fire, the 
sun, the day-time, the close of day 
(eventide), the bright fortnight, the full moon 
(the closing day of a bright fortnight), the 
summer half-year, representing the progress 
of the sun to the north of the equator, and 
Brahma* (that mark the ascent of the 
departed soul to Brahmaloka, the realm of 
Brahma, the uppermost and the subtlest 


sphere of this material universe and 
representing the climax of material 
enjoyment), the Viswa (the soul identifying 
itself with gross matter), Taijasa (the soul 
identified with subtle matter), the Prajna 
(the soul identified with the causal matter), 
the Turya (the soul standing as a witness 
of all these states), so-called because of 
its being associated with each of these 
states as its witness, and Atma, the pure 
Spirit—the Vedas speak of these as marking 
the path of the gods, also known by the 
name of Arcirmarga or the Bright Path, 
which culminates in Liberation. Going 
through all these stages one after another, 
the tranquil-minded votary of the supreme 
Spirit (God), established in the Self, never 
returns to this world. (54-55) 


a wa igoma = deff 
mAN ag ag ASA a Tere 4s | 


Even he who discerns these two paths 
presided over by the manes and the gods, 
respectively—conclusively and distinctly 
made known by the Vedas—with the eye 
of scriptural knowledge never gives way to 


* Verse 54 likewise delineates the path of the human soul devoted to Nivrtta Karma. Here the soul 


of the deceased gradually ascends to the abode of Brahma (the creator), being conducted on the way by 
the deities presiding over fire, the sun, the day-time, eventide, the bright fortnight, the full moon and the 
summer half-year. There it enjoys the luxuries of that realm and finally attains Liberation along with 
Brahma. The latter half of this verse outlines the process of Liberation, which commences with the soul, 
which was till now known by the name of Viswa, merging its physical body in the astral and remaining 
identified with the latter, when it is designated as Taijasa. The Taijasa merges its astral body in the causal 
sheath and enjoys the title of Prajfia so long as it remains identified with the causal frame. Then, merging 
the causal sheath in the all-witnessing Self, which is united with all bodies, it assumes the title of Turya; 
and finally casting off the role of a witness too, it remains in its primary state as the pure Self or Absolute. 
In other words, it is shorn of all adjuncts and gets liberated. 

This is corroborated by the following texts of the Chandogya Upanisad : 

we gi fag: à à Awa agi ay eed Asfi Ase aa are 
ANAA? I 

ma: dania aaan À fai ASA: @ E TAA faa: Te g zl 

Also compare the following couplet of the Bhagavadgita: 

afie: Yaa: WH SATA aa Waa Testa wel Feast SA: | (VIIIL24) 

“(Of the two paths) the one is that in which are stationed the all-effulgent fire-god and the deities 
presiding over daylight, the bright fortnight and the six months of the northward course of the sun 
respectively, proceeding along it after death Yogis, who have known Brahma, being successively led by 
the above gods, finally reach Brahma.” 
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infatuation even though remaining in this 
body. (56) 
aged SAM We afer: wa 
ai i aA aei aÀ VAs ea Uo | 
For, as a matter of fact, he (the knower 
of these two paths) himself comprises what 
exists before, as the cause of, and after, 
as the background of, outside (viz., the 
objective universe) and inside (viz., the 
subject or the ego) all bodies; and he is 
the high and the low. Again, he is the 
understanding (the cognitive faculty) as 
well as that which is worth knowing, the 
word and the thing denoted by it, darkness 
as well as light. (In other words, there is 
nothing other than him, which may infatuate 
him). (57) 
aranira aar aan aT ETA: | 
giaa preoer anu RYA 
Even as a reflection is taken to be real, 
even though logically disproved in everyway, 
so all objective existence impinging on our 
senses as material, is only fancied to be 
real (though not real), being difficult to be 
reconciled with reason. (58) 


Radia on a pana fet 


a dA asà a gaga gT ye 1 

The psycho-physical organism, which 
is popularly believed to be a combination 
of the five gross elements, earth and so 


on, is indeed none of the following 
possibilities: it is neither their collection nor 
compound nor even modification; for, it is 
neither distinct from them nor pervaded by 
them. Hence it is illusory.* (59) 
msaa anaE 
a eaaa faa Aaa ASAA: | Go| 
The five gross elements, the constituent 
of the body, too cannot exist apart from 
their finer components, in the shape of the 
subtle elements, because of their being 
compounds themselves, whose existence 
as apart from their components has already 
been disproved. And, indeed, in the event 
of a compound as such being proved to 
be non-existent, a component too ultimately 
proves to be non-entity; for there is no 
proof for the existence of a component 
other than the fact that the appearance of 
a compound cannot be otherwise accounted 
for. (60) 
mmga a fared A TA: | 
ma ger eat an faf I g? 1 
It may be asked here: how do you 
account for the identity of an individual at 
different periods if you deny the existence 
of an individual? (Our reply to this is that) 
the delusion about the identity of an individual 
(whose existence as apart from his limbs 
along with that of the limbs has just been 
shown to be a mere illusion) persists only 


* The body of an embodied soul is believed to be a combination of the five elements. Now, that 
which is supposed to be a combination of two or more units falls under one of th 


(1) It may be a mere collection of those units as, for instance, what is known as 


e following categories: 


2 a thicket is nothing but 
a collection of shrubs, trees etc., growing close together. (2) Or it may be a compo 


of elements just as water is declared to be a combination of hydrogen and oxy: 
be a modification of two or more substances as, for instance, curds is a modificati 


und, i. e., a combination 
gen (3) Or again it may 
ion of milk combined with 


an acid. An organism falls under none of these three categories. It is neither a mere collection of the five 
elements of which it is believed to be constituted, as a thicket is of shrubs, trees and so on. For, the shrubs 
etc., of which a thicket is constituted do not cohere in the same way as the elements do in the case of 
an organism. Nor can an organism be said to be a compound or modification of the elements. For, a 
compound or modification of substances must be either distinct from or pervaded by those substances; 
and an organism cannot in the first place be conceived as altogether different from the elements. If, on 
the other hand, it is believed to be pervaded by the elements, the question arises: does the whole pervade 
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so long as we attribute diversity to God, 
the one Reality. The injunctive and 
interdictory force of the sacred texts also 
remains intact in the same way as the 
distinction of waking life and sleep persists 
even in the course of a dream. (61) 
wate fragt zangi AASSM: | 
aima AA A:R 
Pondering the unity of thought, action 
and material substances, a contemplative 
soul shakes off through Self-Realization in 
this very life his three dreams in the shape 
of the three states of waking life, dream 
and deep sleep. (62) 
areas Wena! 
wana frac waged Weert 63! 
To contemplate the substantial unity of 
causes and effects—on the analogy of the 
unity of cloth and its warp and woof—their 
diversity being unreal: this is called 
Bhavadwaita (unity of thought). (63) 
ae walter Ut Are, Adar 
mami: mA gi ager ex! 
To resign with mind, speech and body 
all one’s actions to the supreme Spirit 
directly, without expecting any fruit for oneself, 
Oson of Prtha (Kunti)—this is what is called 
Kriyadwaita, unity of action. (64) 
areas HARTA 
wa mia gi ASA 
To identify one’s own interests and 
enjoyment with those of one's wife, progeny 
and other relations as well as of all other 
embodied souls—this is what is called 
Dravyadwaita, unity of material substances. 
(65) 


a wea mii at are RRL 
By whatever means, at whatever place 
and time and from whatever source a 
(particular) material is permitted to be 
acquired by a particular man, O protector 
of men, he should perform his allotted 
duties (sacrifices etc.,) with that material 
and no other materials except when in 
distress. (66) 
Aa dAd: amfa: 1 
saa Ue AAS WsaP UTSAT: | 6 | 
Making his living by his own vocational 
duties enjoined by the Vedas and 
enumerated before and similar other duties, 
a man blessed with Devotion can attain 
the realm or state of Sri Krsna (who is 
present before you), even though staying 
at home, O king. (67) 
am fe qa a ge- 
STIMU ATA AT: 
EIC serra wat- 
aaa: ALEL 
Even as you and your brothers, O king 
of kings, have been able to get over a 
series of calamities, so difficult to get rid 
of, by the grace of Lord Sri Krsna, the 
supreme Spirit, by serving whose lotus- 
feet you duly performed a number of big 
sacrifices, such Rājasūya and 
Aswamedha, having entirely subdued all 
opponents including the elephants guarding 
the quarters, so shall you cross the ocean 
of mundane existence also by the grace of 
Sri Krsna. (68) 


WÑ: | 


as 


every part of it in its entirety or only partially? If it pervades every part in its entirety, even a finger will pass 
for the entire body. And if it is urged that it pervades every part only partially, there will be no end to the 
Process of partition. Hence the existence of a whole as apart from its parts is only illusory and not real. And 
since every part is a whole in relation to its own parts the separate existence of the parts too iS similarly 
disproved and thus the whole range of objective existence is proved to be a colossal hoax. 
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ae Wad aiaa med syeto: | 
areata RÀ mai aaa: 1 ge 1 
Formerly, in the previous round of 
creation, the regime of the previous Brahma, 
| was once born as a Gandharva (celestial 
musician), Upabarhana by name, highly 
respected among the Gandharvas. (69) 


sA: i 
watt frat Fret TAR EE: | Yo 
Most pleasing to the eye by virtue of 
my comeliness of form, grace, sweet voice 
and fragrance, | was most beloved of 
women and was constantly drunk and 
excessively fond of women. (70) 
Weel a g meats wn) 
Sag farage 1 o} 1 
Once in a sacrificial session commenced 
by the gods, parties of Gandharvas and 
Apsaras (celestial dancing girls) were invited 
by the creators of the universe (Daksa, 
Marici and others) for the Purpose of singing 
the stories of Sri Hari. (71) 
a a miaa She: uiai Ta: | 
Wet fayaqeert geri gira! 
ale a MRA, TE: ase: 1021 
Coming to know of that invitation and 
Surrounded by women, | too went there 
singing profane songs even on the way 
without permission. Taking it to be an 
Offence on my part, the creators of the 
universe cursed me by dint of their ascetic 
Power, saying: “Shorn of all splendour, 
attain you at once the state (body) of 
a Sudra, since you have behaved 
disrespectfully towards us.” (72) 
Weare wa aa aa 
RATT Mase MATA ER 
At once | was born of a maid-servant 
and through service even in that life to 


sages who were all expounders of the 
Vedas, and thanks to their fellowship, | 
attained the present state of a mind-born 
son of Brahma. (73) 


oe qeder afra: UTATSTA: | 
TRÀ aa ue eana i 9% 


| have thus explained to you the course 
of conduct prescribed for a married man 
which is capable of destroying all sin, and 
by following which a householder too can 
speedily attain the goal of recluses, viz., 
final beatitude. (74) 


Te wwe marae 4! 
Oh, exceedingly fortunate (far more 
fortunate than Prahrada) on earth (this 
world of human beings) are you, the 
Pandavas and the Yadus, to whose 
residences flock from all quarters sages 
sanctifying the whole world, inasmuch as 
the Supreme Brahma bodily stays there 
disguised in the form of a human being.(75) 
aa m wa i 
$ ' 
fa: We a: Ge mga 
arent fate TEE ws 1 
This very Sri Krsna, your well-known 
beloved friend and cousin, son of your 
maternal uncle Vasudeva, nay, your very 
self (body), worthy of your adoration, 
obedient servant (ambassador and 
charioteer) and preceptor, all in one, is 
Brahma, that may be described as the 
realization of absolute (unconditioned) 
supreme Bliss and which is diligently sought 
after even by the great. (76) 


a ae Margaranntest 
ea far aAa 
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Ha A qa: 
wid a maai Ufa: 991 
May this Sri Krsna, the well-known 
Protector of devotees, be gracious to us— 
Sti Krsna, whose essential character has 
not so far been depicted in its true colours 
with the help of reason even by Lord Siva, 
the Source of the universe, Brahma, the 
lotus-born and others, and who is adored 
by us through silent meditation and enquiry, 
Devotion and control of senses and so on, 
unlike you, who are on such intimate terms 
with Him and on whom He lavishes His 
affection, a privilege which even Prahrada 
never enjoyed. (77) 


$ri Suka went on: Hearing the 
discourse of the celestial sage, Narada, as 
reproduced in the foregoing verses, Emperor 


Yudhisthira, the foremost of the Bharatas 
felt much delighted and, overwhelmed with 
love, duly worshipped him as well as Śri 
Krsna, who was present there. (78) 
pomaga visa: wat gf: 1 
aa pot at wer wel: mAAR: | oe) 
Taking leave of Sri Krsna and 
Yudhisthira (son of Prtha) and honoured 
by them, the celestial sage left for his 
abode. And Yudhisthira felt highly amazed 
to hear of Sri Krsna as no other than the 
supreme Reality. (79) 
sta qami A yardy: wT: | 
guga A A TER: | Zo! 
In this way | have related to you 
separately the accounts of the posterity of 
the daughters of Daksa in which are 
comprised the various orders of animate 
and inanimate creation, such as gods, 
demons and human beings. (80) 


verergant gfain UIMITOR AT TARS ATA: N g4 N 
Thus ends the fifteenth discourse entitled “An inquiry into right conduct 
(concluded)”, forming part of the dialogue between Emperor Yudhisthira 
and the sage Narada, narrating the story of Prahrada, in Book Seven of 

the great and glorious Bhagavata-Purana, otherwise known as 

the Paramahamsa-Samhita, composed by the sage Vedavyasa 

and consisting of eighteen thousand Slokas. 


U3 UAN: kee: ATT: N 
ug: 3% aag 


END OF BOOK SEVEN 


na% sare FA: I 


IDA: The: 
AA UANSET: 
Śrīmad Bhāgavata Mahāpurāņa 


Book 


Eight 


Discourse | 
The Manvantaras described 


WHAT 

marys Wt dsi farag: | 
wa ayaga ait arsed T: 8 1 
The king, Pariksit, submitted: | have 
heard at length in this context, O preceptor, 
an account of the line (daughters’ children) 
of Swayambhuva Manu, just narrated by 
you, in which figured the posterity, sons 
and grandsons of Marici and others, the 
creators of the universe. Pray, speak to 
us now about the other Manus as well. 
(1) 

waa eet pi a dtr 
ta Haat weet A ag OTA 2 | 
Tell us who are listening with rapt 
attention, O holy one, an account especially 
of those Manvantaras with which the 
learned associate any particular descent 
and exploits of Sri Hari, the greatest of the 
great. (2) 


wheat aeaa Aya: | 
page sat AAAS ari 31 
Relate to us, O holy Brahmana, what 
the Lord, who is the Protector of the universe, 
actually did in which past Manvantara, 
what He is doing now or what He is going 
to accomplish in which future Manvantara. 
(3) 

AfA 

mAsa: ERA ATATA: | 

arena Re aa Fart a mE: X 1 


The sage, Śukadeva, replied: In the 
current Kalpa (cycle or Brahmā’s day) 
six Manus (Manvantaras), Swāyambhuva 
and others, have already passed. Of these, 
an account of the first, viz., that presided 
over by Swāyambhuva Manu has been 
narrated to you as well as the story of the 
creation of gods and other orders of 
creatures such as demons and human 
beings. (4) 
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agai tage a gE À À: | 
miami agaa TA: & I 
I have told you how the Lord actually 
assumed the role of a son to the blessed 
Akati and Devahiti, daughters of the 
aforesaid Swayambhuva Manu, in order to 
teach the former piety in the person of 
Yajfia and to the latter spiritual wisdom in 
the person of the sage Kapila, respectively. 


(5) 


Of these | have already related* to 
you the achievement of Kapila in the shape 
of instruction in Devotion and spiritual 
wisdom imparted to Devahūti, which led 
her to renounce everything and, fixing her 
thought exclusively on the Lord, attain final 
beatitude. | shall now recount, O chief of 
the Kurus what Lord Yajña did. (6) 
fare: mi eA: wy: | 
fag wei waa a ara © 1 

Fed up with the enjoyment of sense- 
objects and having relinquished his kingship, 
Emperor Swayambhuva Manu, the spouse 
of Satarupa, withdrew to the forest for 
practising austerities along with his consort. 

(7) 
qami ated weer ys BMT 
waar Aae MA | 

Practising rigid asceticism on the bank 
of the river, Sunanda, for a hundred years 
and touching the ground with only one 
foot, he repeated the following prayer, O 
scion of Bharata! (8) 

„geara 
aa aaat faya fayi AÀ 3 oH 
a ama sarisfaerd a ae ae a1 g | 


Manu prayed : Oh, how strange that 
the individual soul does not know Him— 
although He knows the individual soul— 
because of whom the world of matter, viz., 
the body, senses, mind and so on is 
endowed with consciousness but to whom 
the world does not lend consciousness 
(He being conscious by His very nature), 
and who keeps awake as the witness 
while the world is asleep. (9) 
araar faye aq fafa S17 | 
Aa aes Yair ar yet: ARTETA 0 | 

Whatever animate or inanimate creation 
there exists in the world, all that is pervaded 
by the cosmic Spirit, who not only sustains 
it but also enlivens it. Therefore, live upon 
what has been assigned to you by Him or 
what has been consecrated to Him; do not 
Covet the wealth of anyone else. (10) 
aa uya wast water a feria 
a yii o Tea 221 

Flee for protection to that self-effulgent 
Lord, the abode (Inner Controller) of all 
created beings, and who has been 
figuratively depicted in the Upanisads as a 
bird with beautiful wings, dwelling on the 
tree of this body as an unconcerned witness 
along with the Jiva, represented as its 
companion attached to the tree, whom, as 
the Perceiver of all, the world (or the 
sense of sight) cannot perceive, because 
He is above sense-perception and because 
the knower cannot be known by the means 
of knowledge and whose perception 
(knowledge) never fails inasmuch as it 
constitutes His very being, unlike the 
consciousness of the finite Jiva, which 
disappears with the disappearance of its 
object. (11) 


* Vide Book III . 
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a eet wes a ea: Wit Art ale: | 
frae aq eng faye a aad Fad! 22 | 
The all-pervading Brahma alone is that 
supreme Reality to which neither beginning 
nor end nor middle can be attributed, nay, 
in whose eye there is neither friend nor 
foe. It being the Self of all, neither inside 
nor outside, because of Its pervading all, 
to which all these stages, viz., the beginning, 
middle and end of the universe are 
attributable and which is manifested in the 
form of the universe. (12) 

a fayaara: yea ga: 
Wea: miRNA: o: 
SASS SATE S SATA 

at ada faite AII 
The aforesaid Lord has the universe 
for His body and bears innumerable names; 
He alone is true, self-effulgent, unborn and 
most ancient. By His own creative Energy, 
called Maya, which is unborn like Himself; 
because Sakti and Saktiman are identical 
in essence. He undertakes the creation 
etc., namely, maintenance and dissolution 
as well of this universe and, having set 
aside the said Maya by His other Energy 
in the shape of consciousness, He remains 
actionless in His primary state of 
Brahmahood. (13) 

amd ma: paisà 
Fert fe ya: mie RS 
Because the Lord Himself first 
undertakes and then withdraws from action 
in the form of creation etc., of the universe, 
therefore, the sages too, likewise, undertake 
actions consecrated to the Lord, in the first 
instance for the sake of actionlessness 


(Liberation). For a man performing his 
duties as an offering to the Lord, generally 
attains liberation which exonerates one 
from all duties. (14) 
ga maA a fe aa a 
arent yoria maiaa aq T gu l 
The almighty Lord does engage in 
action, but does not get attached to it 
inasmuch as He has all His objects 
accomplished through the realization of 
His own blissful character. Hence they 
who follow in His footsteps never suffer 
bondage. (15) 


mi waesRacerturar 261 

|, therefore, take refuge in that Lord, 
who, though engaging in action is yet 
altogether free from egotism, being all-wise, 
perfect in Himself and, therefore, above 
all cravings and is (absolutely) independent 
(lit., not impelled by others), (nay,) who 
teaches humanity by His own example, 
Himself remaining steadfast to the course 
of conduct prescribed by Himself because 


of His being the protector and upholder of 
righteousness. (16) 


AIH sara 

wa waited ome uma 
PEAT ACA SAT aT! RO 

Sri Suka continued: Finding him 
repeating, as though in a dream in spite of 
himself, the aforesaid mystical prayer 
consisting of sacred texts* based on the 
ISavasyopanisad, forming part of Yajurveda- 
Samhita, though absorbed in profound and 


* The Upanisads, referred to as the crown of the Vedas, have been classified under two heads, 
viz., (1) Mantropanisads (those forming part of the Samhita portion, Consisting of hymns) and 
(2) Brahmanopanisads or those forming part of the Brahmanas or exegetic texts giving rules for the 
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abstract meditation, and, therefore, oblivious 
of himself, demons and ogres, impelled by 
hunger, assailed him on all sides with 
intent to devour him. (17) 

qaaa Aa ag: wd eft: 
mà: uia ecécaremad, AET R 
Seeing them thus resolved, the all- 
pervading Sri Hari, in the form of Lord 
Yajfia (the deity presiding over sacrifices 
and born of Dharma and Akati’), surrounded 
by (His sons) the gods known as the 
Yamas, appeared there and slew them 
and ruled in heaven as Indra?, the Lord of 
paradise. (18) 

mA fede Fa: Aswad 
PARRA SATS: 1 RS 1 
Now Swarocisa was the name of the 
second Manu, who was a son of Agni, the 
god of fire; while Dyuman, Susena, and 
Rocisman were the chief among his sons. 
(19) 

aaa aia aya aaa: | 
miea: Wa RÀ aAA: | Ro! 
In that Swarocisa Manvantara, of course, 
the Indra was known by the name of 
Rocana; while Tusita and others, viz., Tosa, 
Pratosa, Santosa, Bhadra, Santi, Idaspati, 
Idhma, Kavi, Vibhu, Swahna and Sudeva, 
were the gods. Urja (son of Vasistha), 
Stambha (son of Kasyapa, a lord of created 


beings) and others (namely, Prana, 
Brhaspati, Atri, Datta, also known as 
Dattatreya, son of Atri, and Cyavana) were 
the seven seers, all expositors of the Vedas. 
(20) 
BURL Aara wa Ay 
mai WA aA eat faya: I? 
Again, the wife of the sage Vedaśirā 
was named Tusita. Through her from (the 
loins of) that sage appeared the Lord 
Himself, known all over by the name of 
Vibhu. (21) 
seria wat À yaaa: | 
safer TA BATA: 1 221 
Eighty-eight thousand sages, who had 
all undertaken a vow of austerity, followed 
the example of the aforesaid Lord, who 
had remained a bachelor since His very 
boyhood. (22) 
gia smi am aag Fy! 
Waa: Gora aAA TTI RS! 
The third Manu, son of the celebrated 
Emperor, Priyavrata, was known as Uttama. 
Pavana, Srijaya, Yajfiahotra and others 
were his sons, O Pariksit! (23) 
afasata: Wa maa: VATA: 
eM CHA VAT Far FAR] Tea! Vs! 
Pramada and others, sons of Vasistha, 
were the seven seers. The Satyas, he 


employment of the hymns at particular sacrifices and so on. The Isavasya, the Swetaswatara and the 
Mundaka Upanisads forming part of the Sukla and Krsna Yajurveda and Atharvaveda, respectively, are 
thus classed as Mantropanisads; while all the rest fall under the category of Brahmanopanisads. 


1. Vide verses 4 and 5 above. 


2. We find it mentioned in Book XII. vii. 15 that every Manvantara is presided over by a body of 


divine administrators consisting of a Manu as its head, a group of gods, the Manu's sons, an Indra ruling 
over the three worlds, the seven Asis (seers) and a part manifestation of God Himself. In the first 
Manvantara of the present Kalpa, known as the Swayambhuva Manvantara after the name of the Manu 
presiding over it, the Manu was known as Swayambhuva (born of Brahma the creator himself); Priyavrata 
and Uttanapada (whose accounts are given in Books V and IV respectively) were his two sons; the gods 
were known by the name of Yamas; Lord Yajña (a part manifestation of the Lord) Himself held the 


iui we while Marici, Atri, Angira, Pulaha, Kratu, Pulastya, and Vasistha were the seven seers (vide 


Dis. 1] 


Vedasrutas and the Bhadras were the 
names of the three groups of gods; while 
the Indra was known by the name of 
Satyajit. 


Again, from the loins of Dharma (the 
god of piety) through his wife, Sunrta 
appeared along with the class of gods 
known as the Satyavratas, the Supreme 


Person Himself celebrated by the name of 
Lord Satyasena. (25) 


And with Satyajit (the then Indra) as 
His helpmate. He killed the wicked Yaksas 
and Raksasas, who were vowed to 
mendacity and given to evil ways, as well 
as hosts of evil spirits who were enemies 
of created beings. (26) 


aad sweet wale a ama 
U4: Gat: afta eet ARTA: 1 R91 
The fourth Manu, Tamasa by name, 
was a brother of Uttama. Prthu, Khyati, 
Nara, Ketu and others were his ten sons. (27) 
aaa wat dh naa evar: 
Aaaa: At ÀS R 
The Satyakas, the Haris and the Viras 
were the three groups of the gods; Trisikha 
was the name of their ruler, Indra; while 
Jyotirdhama and others (viz., Prthu, Kavya 
or Sukracarya, Caitra, Agni, Dnanada and 
Pivara) were the seven seers in that 


Manvantara, which went by the name of 
Tamasa. (28) 


w àyà am ae T 

Wel: caret Ada faga: AA M 2N 1 
The other gods in that Manvantara, 

Vaidhrtis by name, were the sons of Vidhrti, 
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by whom the Vedas, that had been lost 
(forgotten) in course of time, were preserved, 
i.e., retained in their memory by their own 
intellectual calibre, O king! (29) 
am wà aea RÀT: 1 
ARa a4 mA Afa eT 301 
In that Manvantara the Lord too was 
born through Harini from (the loins of) the 
sage Harimedhā, her husband, and was 
named Śrī Hari, by whom the celebrated 
leader of a herd of elephants was extricated 
from the grip of an alligator. (30) 
viaa 
TTI Un A sitafiresmes aa 
ain m | meme 321 
The king, Pariksit, submitted: O son 
of Badarayana (the sage Vedavyasa, so- 
called because he had his abode in a 
thicket of jujube trees), we long to hear 
from you the story as to how Sri Hari 
delivered the said king of elephants, seized 
by an alligator. (31) 
THM Ted Wes eet Ta PTT 
wa AAA aA et: 1321 
That alone of all stories is highly sacred, 
praiseworthy, conducive to blessedness 
and auspicious, in which Lord Sri Hari of 
excellent renown is celebrated. (32) 


Wet Wat waa er waar! 331 

Sita went on : Thus urged by Pariksit, 
who sat determined to die of starvation to 
make amends for the indignity committed 
by him to a holy sage absorbed in 
meditation, by throwing a dead serpent on 


his person, to continue his discourses on 
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the pastimes of the Lord, the sage Sukadeva | spoke as follows in that assembly of sages 


(son of Badarayana), O Brahmanas, 
congratulated the emperor and joyously 


who were all listening with rapt attention, 
(33) 


sd aera HERI MAE Aare Ty 
WITT ARG VTS ATA: N N 
Thus ends the first discourse, forming part of the story of the various Manvantaras, 
in Book Eight of the great and glorious Bhagavata-Purdna, 
otherwise known as the Paramahamsa-Samhita. 


sta feditetrseara: 
Discourse II 
The lord of elephants is caught in the grip of an alligator 


aye sara 

amite fiitat uasifarpe sf fasa: | 
Ama: sA g: g 

Śrī Śuka began again : There was a 
great mountain, celebrated by the name 
Trikūta, which was encircled by the ocean 
of milk rich in mineral wealth and was 
ten thousand Yojanas or eighty thousand 
miles high, O Pariksit! (1) 
‘ara faea: uig fafa: gÈ: vanaf | 
fam: @ weaned trearraferona: 1 21 
waa ae: wat engafar: | 
magaan AAR 31 

Wide to the same extent (as its height) 
on all sides, it stood illuminating the ocean 
around, the four cardinal points as well as 
the sky with its three principal peaks of 
silver, steel and gold respectively, and 
lending charm to all the quarters with (its) 
other peaks rendered picturesque by 
their wealth of precious stones and minerals 
of diverse colours, by their trees, creepers 
and shrubs of various description as well 
as by the murmuring sound of the water of 
their cascades. (2-3) 


amaia: wera aa: | 
aà varret y Ranay: x | 
With its foot being constantly washed 
by the waves of the ocean on every side, 
the mountain made the lowlands (enclosing 
it) look dark green as if covered by turf by 
its emeralds scattered on all sides by the 
corrosive action of the waves. (4) 
fagao fanen: l 
fraa megea & | 
Its caves were frequented by sporting 
Siddhas (a class of demigods endowed 
with mystic powers from their very birth), 
Caranas (celestial bards), Gandharvas 
(celestial musicians), Vidyadharas (celestial 
artists) and great Nagas (serpent-demons 
having a human face and serpent-like body) 
as well as by Kinnaras (another class of 
celestial musicians with a human figure 
and the head of a horse or vice versa): 


and Apsaras (celestial nymphs). (5) 
wa iraani tanata | 
amia ga: ymm: werga! «| 


There haughty lions roared in indignation 
aroused by the suspected presence of 


Dis. 2] 


another lion, with their face turned towards 
the part where the caves echoed with the 
music of the Kinnaras etc. (6) 


TOT ATALANTA: | 
faagaaaractavetaggen: 161 
The mountain looked charming with its 
valleys infested by herds of wild beasts of 
various description. And birds sweetly 
warbled in its celestial gardens rich in a 
variety of trees. (7) 


afar: fo: | 
ei aA: EA 
It was adorned with rivers and lakes of 
limpid water and banks carpeted with the 
sands of gems and fanned by breezes 
charged with drops of water scented with 
the fragrance lent to it by the bathing of 
celestial ladies. (8) 
Tma Aa wad eA wear: 
sma ae PART e 
In a particular valley of that mountain 
there existed a garden belonging to the 
glorious and high-souled Varuna (the god 
of water), which bore the name of Rtuman 


and was the sporting-ground of celestial 
ladies. (9) 


On all sides it was graced with celestial 
trees ever full of flowers and fruits and 
was fenced with Mandaras (acacias), 
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Parijatas (coral trees), Patalas, ASokas 
and Campakas, different species of 
mangoes, Priyalas and Panasas (bread- 
fruit trees) as well as with Amratakas (hog- 
plum trees), Kramukas (arecas) and 
cocoanut-trees, date-palms and Bijapuras 
(citrons), Madhukas, Salas, Palmyras, 
Tamalas, Asanas, Arjunas, Aristas (soap- 
berries), Udumbaras, Plaksas, banyan trees, 
KimhSukas and sandal-trees, Nimba-trees, 
Kovidaras, Saralas (a species of pine 
trees), deodars, vines, sugar-canes, 
plantains and rose-apples, plum-trees, 
Aksas, the yellow myrobalan and myrobalan 
trees, Bilvas (wood-apples), Kapitthas and 
Jambiras (lemons), as well as by 
Bhallatakas (the marking—nut trees) and 
so on. In that garden there existed a very 
extensive lake studded with splendid 
golden lotuses. (10—14) 


Ha elererenareraraa aren, \ 
mmu rev weet 1 ey 
It looked grand with the splendour of 
lilies and lotuses of various species such 
as Utpalas, Kalharas and Satapatras and 
was resonant with the humming of 


intoxicated bees as well as by sweetly 
warbling birds. (15) 


gumus wae: anak 
DOE pE ellk GE i d GE TA 
It was swarmed by swans and 
Karandavas (a variety of ducks) as well as 
by Cakravakas (ruddy geese) and cranes, 
and resounded with the noise of swarms 
of water-fowls, Koyastis (paddy-birds) and 
Catakas. (16) 
AT ISAAC: qA: | 
eae ay 1291 
Its water was overlaid with the pollen 
of lotuses shaking with the movements of 
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fishes and tortoises and was hemmed in 
with Kadambas, canes, Nalas (a species 
of reeds), Nipas (a variety of Kadambas) 
and Vafijulas. (17) 


It looked most charming with its Kundas 
(a species of jasmine), Kurabakas (red 
amaranths), Agokas, Sirisas, Kutajas, Ingudis, 
Kubjakas, Swarnaydthis (yellow jasmines), 
Nagas, Punnagas and Jatis, Mallikas and 
Satapatras, Madhavis (spring—flowers), 
Jalakas etc., as well as with other trees 
growing on its margin and bearing flowers 
and fruits during all the seasons. (18-19) 


In that garden, one day, the leader of 
a herd of elephants, that had its abode in 
the forest of that mountain, was roaming 
about with a number of female elephants, 
breaking its thorny trees and a large thicket 
consisting of various types of bamboos 
such as Kicakas and canes. (20) 
prup uieii mAT 
AÀ AT: RAT: | 
mamaa ware Zaha 
wipe: yenga: 1 221 
Perceiving it by scent alone, lions and 
other leaders of elephants, tigers and other 
beasts of prey, including rhinoceroses, and 
even huge serpents, black and white 
Sarabhas (eight-footed animals, now extinct, 
represented as stronger than the lion and 
the elephant) and Camaris (female yaks) 
took to flight out of fear. (21) 


gat aval nfen 
Agaa | 
aaa ga zom: ymaa- 
yaana ATTEN | 22 | 
The weaker animals, viz., wolves, boars, 
bisons, bears, porcupines, baboons, hyenas 
and monkeys as well as antelopes, hares 
etc., fearlessly roamed about elsewhere, 
outside the range of its sight, by its 
sufferance. (22) 


FAI RY I 

Surrounded by other elephants of its 
herd and female elephants too and followed 
by their youngs, the elephant, that was 
emitting temporal fluid all along and was 
consequently being dogged by swarms of 
black-bees that fed on that fluid, was shaking 
the mountain on every side by its huge 
weight. Scenting from a long distance the 
breeze blowing from the lake—charged as 
it was with the pollen of lotuses—and 
accompanied by its herd, which was likewise 
oppressed with thirst, the elephant now 
swiftly made to the vicinity of the lake, 
afflicted as it was by heat, its eyes rolling 


under the influence of that temporal fluid. 
(23-24) 


Making its way into the lake, bathing 
itself with its water, and thus relieved of 


Dis. 2] 


* BOOK EIGHT « 


927 


fatigue, it drank to its satisfaction the clear 
and nectar-like water perfumed with the 
pollen of golden and blue lotuses with the 


tip of its proboscis. (25) 

Page TA 
Pree yeh 
AS Pes PIAST | 26 | 


Spraying the female elephants as well 
as their youngs with drops of water drawn 
by its own trunk and making them drink it, 
full of compassion as it was for its herd, 
like a householder, the proud elephant, 
infatuated by the deluding potency of the 
eternal Lord, did not foresee the impending 
peril. (26) 
ia saiaga aAA 

Wet adair warm 
aed set md mit 
amai Asia fara 201 

Directed by destiny, O protector of 
men, some very powerful alligator indignantly 
seized the elephant by the foot in that 
lake. Thus fallen into adversity by the will 
of Providence, that mighty elephant struggled 
to the utmost of its strength to shake off 
the enemy’s hold. (27) 


eraa a MAFAI 
Perceiving the leader of their herd being 
thus forcibly dragged by the mighty foe, 
and unable to help itself, the female 
elephants, whose mind was greatly 
perplexed, merely shrieked; while the other 
elephants, even though they tried their 
utmost to help their leader from behind, 
could not liberate it. (28) 


IRRI 


While the lord of elephants and the 
alligator were thus contending and pulling 
each other, the one outside and the other 
inside, both remaining alive, a thousand 
years rolled by, O ruler of the earth. The 
gods too looked upon this event as 
something strange. (29) 
ad maa maia 

aea AAN mAy oa: 
apama mAsa 
fadds uR IARA: | 30 | 

After this, due to lack of nourishment, 
however, there came about a great depletion 
of spirit, strength and vitality of the king of 
elephants, as it was being dragged in 
water for such a long time and was now 
languishing; while in the case of the alligator 
(that had its abode in water and derived its 
nourishment from water) all this strength 
etc., turned out to be otherwise, came to 
be redoubled. (30) 
sea WS: U ASSI HRÈ 

ma eat faagit ag 
amaaa fat 
amam agama 321 

When the lord of elephants, that looked 
upon the body alone as its self, unexpectedly 
came face to face with this danger to life 
and felt absolutely powerless, and incapable 
of liberating itself from the hold of its 
enemy, it pondered for a long time and 
presently arrived at the following conclusion. 

(31) 
a mÀ arta g T: 
ga: hoa: wate Afa 
mo ma aga- 
sak a i aA at TTT 321 
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The elephant said to itself: “These, my 
kith and kin, have no power to extricate 
me, fallen in distress, as | am; how then 
can the female elephants do it? Therefore, 
entrapped as | am in the snare of Providence 
in the shape of the alligator, even |, a 
beast, flee for protection to the Supreme, 
the ultimate refuge of all. (32) 


td wort nA aga- 
Wa: vera arate) 231 
“Whosoever being the almighty Lord 
Protects on every side a suppliant very 
much afraid of the powerful serpent in the 
form of Death, possessed of terrible speed 
and advancing in every direction, and from 
fear of whom Death himself runs to and 
fro to devour living beings, let us approach 
Him as our asylum.” (33) 


TIRET ZARS ATA: N 2 M 
Thus ends the second discourse, hinging on the legend of the king of elephants 
forming part of the story of the Manvantaras, in Book Eight of the great and 
glorious Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


sa ddrarseara: 
Discourse III 


The leader of the elephants extols the Lord and is rescued 
from the dangerous situation 


aye TAI 
wa aaa qqe ama wt af! 
wae we Tea oar e 1 
Sri Suka resumed: Having thus 
resolved by force of reason and steadied 
the mind in the region of the heart, the 
king of elephants proceeded mentally to 
repeat the following excellent prayer, 
worth repeating again and again, learnt by 
heart in its previous incarnation (as king 
Indradyumna).* (1) 
THR IITA 
wo Ta waa TA oe A ETARA 
qeuratedtara vma 1 21 
The king of elephants mentally 
prayed: “We mentally offer our salutation 


to that all-powerful supreme Lord, denoted 
by the mystical syllable Orn—because of 
whom (animated by whom) this psycho- 
physical organism appears as conscious 
and who enters the various bodies as their 
causes in the shape of Prakrti, primordial 
Matter, and Purusa, the Spirit. (2) 
afar aayad Wg a st TH! 
ASR Weed UTE WIE FTTH! 3 | 
“| mentally approach for protection that 
self-existent Lord in whom (as its ground) 
this universe rests, from whom it has 
emanated, by whom and by whose 
instrumentality it is brought into existence, 
nay, who Himself constitutes this universe, 
and yet who is beyond this phenomenal 


* Vide Discourse IV. 
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existence as well as its unmanifest Cause, 
Prakrti. (3) 
a: ma oani 
wafag fad aa aaa AEU | 
angga mepi acted 
a aasa wt TER: x | 
“May that self-revealed Lord protect 
me—He, who reveals even the revealing 
agencies (the eye, mind and so on), and 
who because of His unobstructed vision 
regards as a disinterested witness this 
aforesaid universe, projected (evolved) in 
His own Self by His creative energy, both 
when sometimes, at the time of creation, it 
becomes manifest, and when at other times 
it likewise gets screened from view (at the 
time of dissolution being merged in Prakrti). 


(4) 


QART: a malg! 

“At the time of final dissolution when all 

the (fourteen)* spheres and the bodies of 
their guardians (Brahmā and others) are 
reduced to the state of their causes, the 
five gross elements (earth, water, fire, air 
and ether) and all the causes, viz., the five 
gross elements, the five subtle elements, 


the five senses of perception, the five organs 
of action, the mind, the ego and the Mahat- 
tattva or the principle of Cosmic Intelligence 
get dissolved into their ultimate Cause, Prakrti 
or primordial Matter by lapse of time to the 
extent of two Parārdhas, the lifetime of a 
Brahmā, impenetrable (incomprehensible) 
and fathomless darkness (ignorance in the 
shape of the Unmanifest) prevails at that 
time. May that all-pervading Lord protect 
me, who sheds His lustre all round, even 
beyond that darkness, nay, whose reality 
even gods and seers cannot comprehend 
any more than an ordinary spectator can 
discover the identity of an actor acting 
differently in diverse appearances, much 
less can any other ordinary and ignorant 
creature know or describe it, His course of 
conduct being hard to fathom. (5-6) 
fegacdt ma w ygi 
Rama qa: gaa: 
ASLE A hi Ee h aì 
ya: Wee: HA A: 1 
“He alone is my refuge, whose most 
auspicious nature even contemplative 
souls that have completely shaken off all 
attachment and are identified with, and 
benevolently disposed towards all created 
beings and exceedingly pious in character, 
are eager to perceive, for which they 
scrupulously observe in the woods, away 
from the bustle of worldly life, sacred vows 
of continence etc., beyond the Capacity of 
ordinary people. (7) 


* The fourteen worlds comprise the seven higher worlds, viz., (1) Bhūrloka (the earth); (2) Bhuvarloka 
(the space between the earth and the sun, inhabited by Munis, Siddhas and so on); (3) Swarloka (Indra’s 


heaven above the sun or between the sun and the 


pole-star); (4) Maharloka(a region above the pole-star 


and inhabited by Bhrgu and the other sages who survive the destruction of the three lower worlds); 
(5) Janaloka (inhabited by the sage Sanaka and his three brothers—Sanandana, Sanatana and Sanatkumara); 
(6) Tapoloka (inhabited by ascetic sages) and (7) Brahmaloka (the realm of Brahma, the creator, ascent to 
which exempts one from rebirth); and the seven lower worlds called in the order of their descent below the 
earth as (1) Atala, (2) Vitala, (3) Sutala, (4)Talatala, (5) Mahatala, (6) Rasatala and (7) Patala, which have 
already been described in detail in Book V (Discourse 24). 
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Hail, hail to that all perfect supreme 
Lord of infinite potencies and wonderful 
activity, devoid of form, yet possessed of 
innumerable forms, for whom there is neither 
birth (brought about by past Karma) nor 
actions (inspired by the sense of doership), 
neither name nor form, when He is 
conceived of as devoid of attributes, and 
in whom there is neither merit nor demerit, 
nevertheless who assumes all these from 
time to time, according to the exigencies 
of time, by His own Maya (will-power) for 
the destruction and creation of the world. 

(8-9) 


w amaia mA aeaeara 
w mi aga maraa go! 
“Salutations to the supreme Spirit who 
is revealed by His own Self (requires no 
other light to reveal Himself) and stands 
as the witness of all! Greetings to Him 
who is entirely beyond the ken of speech 
and mind and the diverse faculties of mind!! 
(10) 

wean amaa o faafrear 
m: faamaaa atorgada ge | 
“My bow to Him who is attainable by a 
wise man through purity of mind acquired 
by means of cessation from worldly activity 
and by means of devotional practices, who 
is the Lord—Bestower—of final beatitude 
and also constitutes the realization of the 
bliss of final beatitude. (11) 

w: maa dna qe orafo i 
Rima maa wat A ARRI 


“Hail to Him who having adopted the 
characteristics of the three modes of Prakrti 
severally appears as serene, dreadful añd 
infatuated, but who is really destitute of all 
difference and uniform in every respect, 
Hail to Him who is wisdom crystallized, as 
distinguished from Prakrti, which, though 
undifferentiated and uniform like Him, is 
devoid of consciousness. (12) 
Ama mepi waaa ÈT 
Geum A 1 231 

“My bow to You, the Knower of all 
psycho-physical organisms, the Ruler and 
Witness of all! Salutations to the Source of 
all Jivas (embodied souls) as well as of 
Prakrti (the ultimate cause of the universe), 
because existent before them all. (13) 


bigliai TANTEA | 
aaa A À TA: gX 
“My greetings to You, the Perceiver of 
all the senses of perception as well as of 
their objects, the Source of all the varieties 
of cognitions, who are indicated even as a 
material body by its reflection by the 
phenomenal existence in the shape of the 
psycho-physical organism as well as by 
Nescience, the root of all phenomena, 
inasmuch as it is You who are reflected in 
the shape of existence in every phenomena. 
(14) 
mA mAs aAROTTA 
feao anA =| 
CLEIR LLa LES ta FEA CG LEa 
witscanta TRAM! Bu 
“Hail, hail to You, the Cause of all 
effects, Yours, If without a cause, and a 
wondrous cause in the sense that unlike 
other causes, You remain unchanged 
even though assuming the form of the 
universe. Salutations to You, constituting 


564 Shrimadbhagavat Part [_Section_60_Back 


Dis. 3] + BOOK 


EIGHT + 931 


the great ocean to which all Tantras, such 
as the Panicaratra and Vedas, like so many 
streams, are directed, the embodiment of 
final beatitude, the refuge of the great!! 


(15) 
qmr 


meda faafia- 

mimma aAA S 

“I bow to the Lord, who is the fire of 

Consciousness hidden in the Aranis (pieces 
of wood used for kindling fire by attrition) 
of the Gunas, the modes of Prakrti, whose 
creative will is aroused when the equilibrium 
of the Gunas is disturbed, and who reveals 
Himself of His own accord to the mind of 
those enlightened souls, who have kept at 
a distance the injunctions and interdictions 
of the Sastras by dint of contemplation on 
the truth of the Spirit. (16) 
maA aN TA 

Taa yana ASTA | 
Bim udaa wda- 

wÀ aÀ Get AIO 

“My bow to the Lord of boundless 

compassion who is not only ever free 
Himself, but is also capable of finally undoing 
the cords of ignorance binding the beast- 
like ignorant souls akin to me, fallen at His 
mercy, nay, who knows no weariness in 
doing this work! My greetings to You, the 
almighty and infinite Lord, who by a part of 
Your being appear as the Inner Controller 
in the mind of all embodied souls!! (17) 


WMA aà m faa ect 


“Hail to the all-powerful Lord, Who, 
being entirely free from attachment to the 


objects of senses, is consequently 


unattainable by those attached to their 
body, children, friends, house, wealth and 
kinsmen and Who, being consciousness 
itself, is constantly contemplated upon by 
emancipated souls in their own heart.(18) 
a atamira 
wa gei aafaa 
fee aA craft eri 
wild Asquaat AAT ge 1 
“May that Lord of unbounded mercy 
bring about my complete deliverance from 
the clutches of this monster as well as 
from the bondage of worldly existence, by 
worshipping Whom those seeking religious 
merit, objects of sensuous enjoyment, 
worldly riches and final beatitude attain 
their desired goal, nay, Who grants them 
other (unexpected) boons too as well as 


an undecaying divine body in which they 
sport with Him. (19) 


THAT uftquittS1 221 

“I glorify that imperishable, all-pervading, 
most subtle (mysterious), infinite and 
absolutely perfect Supreme, the very First 
principle, the Ruler even of the greatest 
Brahma, Siva and so on, Who, though 
unmanifest to those who do not worship 
Him, is attainable by His worshippers through 
Yoga, concentration of mind, directed 
towards the supreme Spirit Himself, Who 
is beyond the (range of the material) senses 
and, though near at hand, being our very 
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self, appears as though exceedingly remote 
being veiled by His deluding potency, and 
from whom people exclusively devoted to 
Him, nay, even those who have sought 
shelter in the Lord do not seek any boon 
in the shape of religious merit and so on, 
but are immersed in an ocean of bliss 
while singing His most marvellous and 
highly auspicious stories. (20-21) 
ma EMEA SAT Faq ARTET: | 
arrenfades SST A HM Fat: 1 2 
anA: aaia 
fata dara eis: | 
am adtsd = qravarer 
qat: arf privat: 221 
a a a eiia 
aria WET FA A: | 
Wa WO: wa A at UT 
faer SAMENT: 1 2% 
“The Lord by whose minutest ray all 
the gods with Brahma as their head, the 
four Vedas and both the animate and 
inanimate worlds have been created with 
an infinite variety of names and forms and 
from whom, the self-luminous One, this 
phenomenal world which is nothing but a 
modification of the three Gunas, consisting 
as it does of the intellect, the mind, the ten 
Indriyas, the five senses of perception and 
the five organs of action, the bodies with 
which a Jiva is invested in the course of its 
mundane existence—emanates and into 
Whom it returns in the same way as flames 
emanate again and again from fire and 
rays from the sun, and then return into the 
fire and the sun respectively—that Lord is, 
really speaking, either a god nor a demon 
nor a human being nor again an animal; 
He is neither a female nor a male nor 
a person of neither sex nor is He an 


a-sexual creature, He is neither an attribute 
nor an action, neither an effect nor a 
cause. He is that which remains as the 
basis of negation after everything else has 
been negated, and yet constitutes all. May 
He reveal Himself for bringing about my 
release! (22—24) 


“| do not long to survive by being 
extricated from the grip of this alligator; 
what have | to do here in this mortal world 
with this elephant-life, enveloped as it is 
with ignorance in and out? |, for my part, 
only seek the lifting of the veil of ignorance 
that screens the light (knowledge) of the 
Spirit, and the tearing of which is not 
possible by the destructive influence of 
time, but by spiritual enlightenment alone. 

(25) 
Ast farai favanfaed farada 
faaan Teal VASRA UE TER 26 | 

“Such as | am, | (simply) bow to that 
all-pervading Spirit which not only creates 
the universe but also constitutes the universe 
and is yet other than the universe, nay, 
which toys with the universe and is the 
Soul (Inner Controller) of the universe, 
which is devoid of birth etc., and is the 
supreme goal (of all). (26) 
Amaai f Aana 
ARA a wavata Agi d aarsezeT! 39! 

“Again, | do homage to that Master of 
Yoga (supernatural Powers) whom Yogis, 
(mystics or those practising concentration 
of mind), that have burnt the entire stock 
of their Karma (past actions) by means of 
Devotion, directly perceive in their heart 
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purified through the practice of Yoga, 
concentration of mind. 


(27) 
i A ee 
ulate | 
wore Ta 
aama 12a) 


“Hail, hail to You of endless potency, 
the protector of thosé™-who have taken 
refuge in You, the force (in the shape of 
passion etc.,) of whose threefold energy in 
the form of the three Gunas—Sattva, Rajas 
and Tamas—is irresistible, who manifest 
Yourself as the objects of all the senses of 
perception and whose very path is 
unattainable by those whose senses are 
directed towards the outside world. (28) 
We 32 era cee er 
i qea repaints RS 1 

“I have sought that Lord whose glory 
cannot be easily surpassed and due to 
whose Maya, deluding potency, this Jiva is 
unable to know its own self (essential 
character), obscured as it is by the ego- 
sense, a product of that Māyā. (29) 


qaaa eRT 301 

Śrī Śuka continued: When these afore- 
mentioned gods, Brahma, the creator, and 
others, who are identified with their 
respective distinctive forms, did not approach 
the king of the elephants, that had referred 


to (glorified) the Lord as devoid of any 


particular form as aforesaid, Sri Hari, (who 
had taken His descent from the loins of 
Harimedha through his wife, Harini and) 
who embodies all the gods in His person 
because of His being the Soul of all, 
manifested Himself on that very spot. (30) 
a agadan AATA: 

irs ara fafa: ae Hake: | 
SAA west Ma- 

VATA S TAT, Ae TAE: | Bk 1 

Finding the elephant distressed like 

that? and having heard the hymn (mentally 
recited by it and reproduced in the preceding 
verses), the Lord who wields the discus 
(Sudarsana) as His characteristic weapon 
and is the Abode of the universe, forthwith 
arrived where the king of the elephants 
was, being swiftly borne on his back by 
Garuda, the king of the birds, possessed 
of a speed that depends on his will and 
accompanied by celestial beings who were 
duly extolling Him. (31) 
Asame Wea srt 

Gear recafa ete sonra | 
Shera arant free pagt- 

ARTETA RT wT, AAT 821 

Beholding Sri Hari, mounted on the 

back of Garuda in the air with the discus 
uplifted in one of His arms, and holding up 
its trunk with a lotus plucked by way of an 
Offering’, the elephant, that had been seized 
inside the lake by the mighty alligator and 
felt much distressed, uttered with great 
difficulty (on account of pain) the words 
“Hail to You, O Lord Narayana, the Preceptor 
of the universe!” (32) 


1. Vide VIII. i. 30. 
2. See Discourse II. 


3. The Indian tradition is that one should never approach a king, deity or preceptor empty-handed 


(without a present)—'freeeaa arene war tad qen.. 
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Perceiving the elephant afflicted and 
alighting all at once from the back of 
Garuda out of (extreme) compassion, the 


birthless Sri Hari speedily pulled the king 
of the elephants by its trunk along with the 
alligator out of the lake and, even while 
the gods stood looking on, extricated it 
from the hold of the alligator, whose jaws 
had been rent open with the discus. 

(33) 


TARA FAAS ATA: I3 M 
Thus ends the third discourse, bearing on the deliverance of the king of the 


elephants, in Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


sia adeitseara: 
Discourse IV 
Deliverance of the lord of the elephants 


Sri Suka resumed : Applauding the 
aforesaid feat of Lord Sri Hari, the gods, 
Rsis (seers) and Gandharvas present there, 
headed by Brahma (the creator) and Lord 
Siva, discharged from the air a shower of 
flowers on the person of the Lord by way 
of felicitation. (1) 
wert fer weet watt! 
mara: fered: EAT 2 | 

Heavenly drums sounded; the 
Gandharvas (celestial musicians) danced 
and sang songs of praise; while Rsis, 
Caranas (celestial bards) and Siddhas 
(a class of demigods endowed with 
mystic powers from their very birth) 


glorified the supreme Person. (2) 
AÀ ue: U À We: Nan | 
qA amia gieda: 3 | 
That which was till now an alligator 
due to the curse of the sage Devala* had 
been in his previous incamation the foremost 
of the Gandharvas, Hūhū by name. 
Redeemed from that curse by the Lord, it 


forthwith assumed a really most wonderful 
(3) 


amaa aÙ PAER S | 

Bowing with his head bent low, he 
hymned the supreme immortal Lord of 
excellent renown, the Abode of all glory, 
whose (innumerable) virtues and sacred 
stories (alone) are worth celebrating. (4) 


* We are told that this Gandharva was once sporting in a lake along with a number of wo! 
sage Devala too entered the lake for a bath at that precise hour. Seeing him enter the lake, the 
Gandharva pulled him by the leg under water. The sage, who at once knew who had played the 


men. The 
haughty 
prank, 


cursed Huhu that he would be thrown into the womb of an alligator. 
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Aaria gr utes wor TAL 
area uvadt cies ARREN: & | 
Thus favoured by the Lord, he had all 
his sins washed away; and, walking round 
Him as a token of reverence, from left to 
right and greeting Him, he returned to his 
home, the realm of the Gandharvas, while 
the whole assembly of gods and seers 
present there stood gazing with wonder.(5) 


TA waa faa | 
wet mad wd aaya: S | 
Freed forever from the bondage of 
ignorance through the touch of the Lord, 
the leader of the herd of elephants (in his 
turn) attained a form similar to the Lord's, 
being clad in yellow and endowed with 
four arms. (6) 
a à yina wT west ssa: 
saat sft wrt Aan: © | 
Indeed the elephant was in its previous 
birth a Pandya king,* known by the name 
of Indradyumna, the foremost of the people 
of the Dravida country (now known by the 
name of Tamilnadu), and devoted to the 
worship of Lord Visnu. (7) 
Fae Reale ATH 
yaaa gyt aT 
Ferree = ae seat 
waded «= Heras: | ¢ | 
The monarch, who had turned an 
ascetic, wearing matted locks on his head, 
and having his hermitage on the Kulacala 
mountain, nay, who had taken a vow of 
silence and subjugated his mind, too, once 
proceeded to worship the almighty and 
immortal Lord Sri Hari with due ceremony 
at the hour appointed for devotions, having 
finished his bath beforehand. (8) 
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age wa mam gf: 
ammam: Rifa: | 

i dea gotpaimiah 
vemia Fe | 


By chance there arrived on the spot the 
sage Agastya of surpassing glory, 
accompanied by hosts of his pupils. Finding 
him mute (lacking even in polite words) and 
waiting upon the Lord in seclusion, and 
perceiving that the king had neglected to 
offer him water to wash his hands with and 
other articles of worship to which he was 
entitled as a venerable newcomer, the sage 
grew indignant as the story goes. (9) 


am ma: mem: A Wal gol 

On Indradyumna he pronounced 
the following imprecation: “This impious, 
evil-minded and uncultured fellow has 
insulted me, a Brahmana, at this moment. 
Let him, therefore, be steeped in blinding 
ignorance; and since he is dull-minded like 
an elephant, let him be born as an elephant.” 


(10) 
aye IIA 
Ue MT TASTE TA TA ATT: | 
ya mai pyn 
ATA: p 


giing ASEE (Ni 


Sri Śuka continued: Having cursed 
Indradyumna as aforesaid, the glorious 
Agastya went his way along with his 
followers, O Pariksit! Taking the curse to 
be a freak of his own destiny, the royal 
sage, Indradyumna, too entered the womb 
of an elephant, that obliterates the 


* The Pandyas were a race of Ksatriyas that ruled over the land called Dravida Deśa in South India. 
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consciousness of the Self. It was by virtue 
of his adoration of Sri Hari that God- 
remembrance was awakened in him at the 
right moment even in the body of an 
elephant. (11-12) 
we fate Tees 

wert mai MT Beh: | 


HSA ANT TESTS | 83 | 

Having thus liberated once for all the 
leader of the herd of elephants and 
accompanied even by that elephant— 
immediately transformed into the state of 
a divine attendant—and taking His seat on 
the back of Garuda, the king of birds, Lord 
Sri Hari (who has a lotus sprung from His 
navel) withdrew to His transcendent realm, 
Vaikuntha, His feat, viz., the deliverance of 
the elephant, being celebrated by 
Gandharvas, Siddhas and gods. (13) 


mi ae nana 
qa Seas JTT Vv! 
The glory of Sri Krsna, Lord Sri Hari, O 
great king, has thus been narrated to you 
by me in the form of the aforementioned 
deliverance of the king of elephants, the 
story of which leads to heaven, is conducive 
to renown, wipes out the impurities of the 
Kali age and eliminates the possibility of 
bad dreams in the case of those who listen 
to this story, O chief of the Kurus! (14) 
aati STA: | 
ya: WTR g AANINTAÀ I A | 
Rising early in the morning, and getting 
purified, members of the twice-born classes, 
seeking their own welfare, duly recite this 


story for neutralizing the evil effects of a 
bad dream and so on. (15) 


zme oat: wit mA ponmi 
yoi Hayat nig fay: ea 
Full of joy, the all-pervading Sri Hari, 
who embodies all created beings, told the 
(quondam) king of elephants as follows, O 
jewel of the Kurus, all living beings present 
there listening. (16) 


Ai ù fi ama yaagit a MEATH g 
stat mhg mei ai aat R 
qe usar gof TATL e 
Be a neat gi ri cai RATA 
mawi meag wea geda Alize! 
meagan: pA À 
watever ya A gT 281 
word weet AAA, rivera 
araraneh: Nmaga | 22 | 
agi wea Tat afer fara 
qa eR Aa qoageieniva Aa! 23 | 
Tara Wea: GARAT: | 
enka aa aN gad AARAA VY | 
The Lord said: Rising at the close of 
the third watch of the night (that immediately 
following midnight), nay, purified and fully 
composed in mind, they who remember 
Me and yourself as well as this lake, the 
yonder mountain, Trikūta, with its caves 
and the forest clothing it, the clusters of 
canes and bamboos, both of the hollow 
and solid types, the celestial trees comprised 
in this forest, these three peaks of the 
Trikita mountain, the realms of Brahma 
(the creator), Lord Siva and Myself, the 
ocean of milk and the resplendent 
(transcendent) Swetadwipa, each being My 
favourite abode, Srivatsa (the curl of hair 
on My breast), the Kaustubha gem (on my 
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bosom) as well as My garland of sylvan 
flowers or My necklace of pearls, known 
by the name of Vaijayanti, My mace, 
Kaumodaki, (My discus) Sudarsana, (My 
conch) Pajficajanya, (My mount) Garuda 
(possessed of beautiful wings), the king of 
birds, Sesa (the serpent-god), who is My 
subtle emanation, Goddess Sri (Laksmi, 
the goddess presiding over beauty and 
prosperity), who has Her abode in Me (on 
My very bosom), Brahma (the creator), the 
sage Narada, Lord Siva (the Source of 
prosperity) as well as My eminent devotee, 
Prahrada, the numerous deeds performed 
through My various descents such as the 
divine Fish, Tortoise and Boar, the very 
stories of which yield an inexhaustible store 
of merit to the listeners, the sun-god, the 
moon-god, the god of fire (the consumer 
of oblations), Pranava (the mystical syllable 
OM), truth, the Unmanifest (primordial 
Matter), the cow and the Brahmanas, the 
immortal religion, the cult of devotion to 
the Lord, the daughters of Daksa who are 
the wives of Dharma (the god of piety) as 
well as of the moon-god and Kasyapa, 
the rivers Ganga, Saraswati, Nanda 


(Alakananda) and Kalindi (Yamuna), the 
white elephant (Airavata, the mount of 
Indra, the lord of paradise), My immortal 
devotee, Dhruva, the seven Brahmana 
sages and men of sacred renown such as 
Nala, Yudhisthira and Janaka, that are all 
My glorious manifestations, are actually 
freed from all sin. (17—24) 
aout Ware uaa Prone 
Wi mà are carts fare Af! 24 1 
And to them who, waking at the close 
of night, the commencement of the period 
known as the Brahma Muharta, which 
extends over two hours and twenty-four 
minutes before sunrise, extol Me by means 
of this hymn (mentally recited by you), O 
dear one, | vouchsafe unclouded memory 
of Myself at the moment of death. (25) 


Sri Suka went on: Having spoken thus 
and blowing His excellent conch, Paficajanya, 
and thereby delighting the host of gods, Sri 
Hari (The Controller of the senses) mounted 
Garuda, the king of birds. (26) 


BF ARITA TYTN ACA HEMT TIRRI Agel s ATT: ust 
Thus ends the fourth discourse entitled “The deliverance of the king of elephants” 


in Book Eight of the great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


AA USNS STA: 
Discourse V 
The gods resort to Brahmā and the latter glorifies the Lord 


AY FAI 
mad A et: wafer 


Śrī Suka resumed: O king! the sacred 
account of the aforesaid exploit of Sri Hari 


mirata qa Yad wat JI g I in the shape of deliverance of the king of 
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elephants, which wipes out one’s sins, has 
just been narrated to you. Now hear the 
story of the Manvantara presided over by 
Raivata. (1) 
want à m ae: | 
afefersareaeret Yat AJAT: 2 | 
The fifth Manu, Raivata by name, was 
a co-uterine brother of Tamasa (the fourth 
Manu, son of Priyavrata). Bali, Vindhya 
and others, the eldest of whom was Arjuna, 
were his sons. (2) 
faut]: yom AAGA: | 
Rona defer seg fest: 1 2 | 
Vibhu was the Indra, the lord of 
paradise; while the Bhitarayas and others 
were the hosts of gods, O Pariksit! And 
Hiranyaroma, Vedasira, Urdhvabahu and 
others’ were the seven Brahmana seers. 
(3) 
uit frequen yet AGT: TATA: | 
TÀ: HCN Ta HUST WTA! ¥ | 
Vikuntha was the wife of the sage 
Subhra; from the union of these two 
appeared in His partial being the Lord 
Himself under the name of Vaikuntha along 
with the foremost of the gods known by 
the name of the Vaikunthas. (4) 
Agos: maA aa creat A T: | 
wa wedara gem RART & | 
It was by Him as requested by His 
divine Spouse, Goddess Rama (Laksmi) 
and with the intention of pleasing Her 
that the divine region of Vaikuntha, the 
adored of all the worlds, was brought into 
existence (revealed). (5) 


mema: PaA ya TAN: | 
i oa aà at fad 5 | 
His glory and excellences such as 
devotion to the Brahmanas as well as His 
supreme elevation have already been 
recounted?. He who would undertake to 
exhaust the virtues of Lord Visnu might as 
well count the particles of dust of the 
entire globe. (6) 
Taya UAT: Yaa ATA À TA; 1 
EA ETAT: 191 
Indeed, the sixth Manu was son of 
Caksu, Caksusa by name; while Puru, 
Purusa, Sudyumna and others were the 
sons of Chaksusa. (7) 


Mantradruma was the name of the 
Indra during the Caksusa Manvantara; while 
Apyas and others were the hosts of the 
gods. Similarly, Havisman, Viraka and 
others? were the seven seers in that 
Manvantara, O king! (8) 
aai ta: wey ATMA Aa: | 
akd aa wmarise arta: ofa: < | 
adi aa Pia gaoi mfè Gert! 
yos ya: ASOT WET Rol 

In that very Manvantara, the divine 
Lord, the Protector of the universe, appeared 
in His partial being as the son of Vairaja 
through the latter's wife, Sambhuti, under 
the name of Ajita, by whom nectar was 
made available to the gods after churning 
the ocean of milk and by whom, in 
the form of the divine Tortoise, Mount 


1. The names of the other four seers, as gathered from the Harivarhga, are:—Devabahu, Sudham@, 


Parjanya and Mahamuni. 
2. Vide Book III. 


3. The names of the other five seers, as gathered from the Harivarnsa, are: Sumedha, Uttama. 


Madhu, Atinama and Sahisnu. 
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Mandara, revolving in the water, was 
supported on His back. (9-10) 
waaa 

an mam aama: ATT: | 
aed at an TANTE 22! 

amy At: ured froma, aa: | 
Wag Wiad: at Aart T RR 
The king, Pariksit, submitted : Pray, 
describe to me that most marvellous feat 
of the almighty Lord, how and what for the 
ocean of milk was churned by the Lord, O 
holy Brahmana; wherefore He, in the form 
of an aquatic animal (tortoise), propped up 
Mount Mandara on His back; how nectar 
was obtained by the gods and what else 
than this happened on the said occasion. 
(11-12) 

aa ager afer mea wa: 
maga À fort feat ami 23! 
My mind, afflicted by the threefold agony 
for a pretty long time, does not feel sated 
with the glory of Sri Krsna (the Lord of the 
Yadus), which is being told at length by 
you and which is so charming. (13) 


ga sara 

mà maa gA fg: 
afters dima ë were YI 

Süta went on : Implored thus (by 
Pariksit), O Brahmanas, and welcoming 
his inquiry, the omniscient sage Suka (son 
of Dwaipayana), proceeded to describe in 
detail (as follows) the feat of Sri Hari in the 
form of the churning of the ocean. (14). 


aye FATT 
aa qaesqtéar ma: frag’: 1 
Taree Frofrat AASA, BT YAN: 1 gu 


aa gatea: rar Aa citer TT 
fisia Aerfearea: EA: RS 
Sri Śuka continued: When, pressed 
hard on the field of battle with sharp-edged 
weapons, the gods fell dead in large numbers 
and did not rise again, and when as a result 
of the imprecation pronounced by the sage 
Durvasa*, O ruler of men, all the three 
worlds (viz., earth, heaven and the 
intermediate region) along with Indra, their 
lord, were divested of their splendour, all 
sacrificial and other sacred performances 
disappeared (fell into desuetude). (15-16) 


Amda, gern MRANA: | 
Terra wa Aaa fava 201 
Observing this state of things, the great 
Indra, the lord of paradise, Varuna, the 
god presiding over water and the western 
quarter and other hosts of gods, though 
deliberating among themselves through 
mutual consultations, did not arrive by 
themselves at any definite conclusion 
regarding the course of action to be followed 
by them. (17) 
ad aereut wine ade: 
wd aama: gore: ARENI ec) 
Thereupon they all went to the court of 
Brahma, the creator, on the summit of Mount 
Meru and submissively made everything fully 
known to that supreme ruler. (18) 


a factesrarardh Aag: melie uci ksi | 
Caic t Tat LE LEES RAELA ROL fay 1 ee 
water wat ae wT! 
sadga aM FA WTA: | 201 


Seeing Indra, Vayu, the wind-god, and 


* The sage Durvasa was once returning from Vaikuntha (the divine realm of Lord Visnu). He wore 
on his bosom a wreath of flowers bestowed on him by the Lord as a token of His pleasure. On the way 
he met Indra riding his elephant, Airavata. The sage, in his turn, gifted the garland to Indra, who in his 
Pride disdainfully threw it on the head of the elephant and the latter playfully tore it from its head and 
trampled it under it's foot. At this the sage grew indignant and pronounced the curse that Indra as well 
as the three worlds ruled over by him would soon be divested of their splendour. 
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others destitute of all strength and shorn 
of splendour, the worlds devoid of 
auspiciousness, as it were, and the demons 
full of strength and splendour unlike the 
gods, the all-powerful Brahma began 
contemplating on the supreme Person with 
a fully concentrated mind. With a cheerful 
countenance that supreme lord, Brahma, 
spoke to the gods as follows: (19-20) 
we w gmi 
agaigai: \ 
PeTaA Tae eTaASTAT 
aa Wa MU AAMT RRI 
“Lord Siva, the Source of the universe, 
myself, you (gods) as well as the demons 
and other species of ethereal beings, human 
beings and animals, the vegetable kingdom 
and the sweat-born creatures (bugs and 
so On) have all been evolved either by His 
very first manifestation, the Purusa or the 
cosmic Being, or by a fraction of the latter, 
viz., myself or, lastly, by my own rays, 
Marici and the other lords of creation. Let 
us all, therefore, seek refuge in that immortal 
Being. (21) 


m maaa PARRI 


There is none deserving of death or 
protection at His hands and no side worthy 
of neglect or respect in His eyes; yet, for 
the purposes of creation, continuance and 
dissolution of the universe, He severally 
assumes at the proper time the qualities of 
Rajas, Sattva and Tamas. (22) 


aa a ae RaRo: 

ara aA aa RTA 
TE IAA: O TE 

wart a À areata yi ga: 1231 


[Dis. 5 
And the present is the time for 
maintaining the equilibrium (proper 


functioning) of the universe on the part of 
the Lord, who is embracing at present the 
quality of Sattva for the welfare of embodied 
souls. We, therefore, seek shelter in the 
said preceptor of the universe. The beloved 
of the gods, He will ensure the well-being 
of us, His own people. (23) 
ÎE Fara 
gma yàn: me amI 
afar ud MA aa: WAIA 
Sri Suka went on: Having thus 
addressed the gods, O chastiser of foes, 
the creator along with the gods went to the 
realm of Lord Ajita Himself, that lies beyond 
the darkness of Maya (ignorance). (24) 


migemema wage a fair 
aima ANni A: 1 41 
There, indeed, with a collected mind, 
O lord, he uttered the following hymn, of 
course, in divine (Vedic) language, intended 
to propitiate the Lord, whose essential 
nature had not been perceived but about 
whom he had already heard much. (25) 


mame n TTT RE! 
Brahma prayed: We, O Lord, bow to 
You, the foremost of all, true at all times, 
changeless, infinite, most ancient, dwelling 
in the hearts of all, unconditioned, 
incomprehensible through reasoning, quicker 
than the mind, indescribable through speech 
and worthy of being sought for as one’s 
protector. (26) 
Ruai moira- 
aaran na | 
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sam at a graa 
mat a agi aam ee! 
We resort for protection to that all- 
perfect One, the knower of the vital airs, 
the mind, the intellect and the ego, and 
appearing as the senses of perception 
and their objects, who is devoid of sleep 
(ignorance), bodiless and all-pervading as 
ether, in whom both nescience (which is 
compared to shade or darkness) and 
saving knowledge (which is compared to 
sunshine)—the attributes of a Jiva 
characterized by attachment etc.—are 
absent and who manifests Himself only in 
the first three Yugas (the Kali age being 
unfavourable to His manifestation). (27) 
wA ah eA 
Tine Waa | 
ami eA 
anag wae ee) 
The Vedas declare that the fast rotating 
wheel in the shape of the body etc., which 
are constantly changing, owned by the 
Jiva (who is as a matter of fact devoid of 
birth and death both), which is being set in 
motion by Maya, the beginningless energy 
or will-power of the Lord, consists chiefly 
of the mind and is provided with fifteen 
spokes in the shape of the ten Indriyas 
and the five vital airs, three naves in the 
shape of the three modes of Prakrti, eight 
fellies in the shape of the five gross elements, 
the mind, intellect and the ego, is fleeting 
as lightning, and has God Himself for its 
axle. To Him, the only Truth, | fly for giving 


protection. (28) 
a af ame: wt a 

EGE Ja cai a SALER: | 
asang- 

qoraa AmA ef 1 281 


Being the same as that imperceptible 
and undifferentiated Reality which is of the 
nature of absolute Consciousness, beyond 
the realm of Prakrti (ignorance) and unlimited 
in time and space, it is He who, as the 
inner Controller and constant companion 
and friend, dwells in every heart by the 
side of the Jiva and again it is Him that the 
wise seek through the discipline of Yoga, 
concentration of mind. (29) 


Tar yy A WA B01 
Let us bow to that Ruler of the highest 
gods, moving equally in all created beings, 
whose Maya (deluding potency) nobody 
can overpass—that Maya due to which 
men get bewildered and are unable to 
know the truth (their reality)—but who has 
completely subdued that Māyā-Śakti of 
His own and its Properties in the shape of 
Sattva, Rajas and Tamas. (30) 
A w aada oar 
mà ye aefa: 1 
Tit 7 gamay faa 
psg FRUA: 138 1 
Though created by means of Sattva 
(the quality of goodness) constituting His 
favourite body, even we, the gods, and the 
Rsis (seers) are unable to know His subtle 
essence, manifest within as the inner light 
as well as outside in the shape of existence. 
How much less can the demons and others, 
in whom the other qualities, namely, Rajas 
and Tamas predominate, do so? (31) 
wd wad epa ae 
aÀ aa fe amet 
aa Wages MATA: 
wimi wat mafai: a 
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Evolved by Himself, this earth on which 
indeed dwells the fourfold living creation 
(consisting of the viviparous, the oviparous, 
the sweat-born and the vegetable 
kingdoms)—constitutes His feet! May that 
supreme Person—who is surely self- 
dependent and possessed of infinite power, 
nay, who is the same as Brahma (the 
Absolute)—be gracious to us! (32) 


wia | war swat 1331 
Similarly, water, possessed of vast 

strength from which proceed the three worlds 
(earth, heaven and the intermediate region) 
as well as the guardians of all the spheres 
and on which they all subsist and flourish 
constitutes His generative fluid. May that 
Lord possessed of immense glory, who is 
the same as Brahma, be gracious to us!(33) 
aa owt am aaa 

Ramai à acre aa: | 
$Ù wm we: wre 

vateat a: a nafa: 381 

In the same way, the Vedas declare 

the moon—which actually constitutes the 
food of the gods and, therefore, the source 
of their strength and life, nay, which is the 
ruler (protector) of plants (inasmuch as it 
nourishes them by its nectarean rays) and 
the father of created beings in that it is 
favourable to the growth of corn etc., which 
contain the germ of life—as His mind. May 
that Lord possessed of boundless power 
be gracious to us. (34) 
afia aa q wader 

mwa: faamoe | 
WA AAR STATA, 

water a a waay: 1 341 


Again, fire—which conveys to the gods, 
for whom it is intended whatever is poured 
into it by way of oblation, nay, which was 
brought into existence for the sake of 
rituals alone mentioned in the part of the 
Veda bearing on the same and which in 
the form of gastric fire constantly assimilates 
digestible substances thrown into it and in 
the form of submarine fire ever consumes 
the water of the ocean—came to be His 
mouth in the cosmic Body. May that Lord 
possessed of infinite power be gracious to 
us! (35) 
ree miaa 

wearer m we fira 
ae a i a AR: 
mii a: a agfa: 1 31 

Again, the celebrated sun-god—who 
figures on the path of the gods (or the 
bright path, leading gradually to the divine 
Abode of the Lord), whose body is 
constituted of the three Vedas (Rk, Yajus 
and Sama), nay, who is recognized as a 
seat of Brahma, in relation to whom Brahma 
is contemplated upon, who figuring as he 
does on the path of the gods not only 
represents the door to Liberation, but as a 
manifestation of the supreme Deity is 
immortality itself and who being a symbol 
or Kala or the god of destruction is 
characterized as Death as well, constitutes 
His eye. May that Lord possessed of infinite 
glory be gracious to us. (36) 
wya Get amao 

UM: Tat aes ay: | 
aam amaa aa 
wii a: a maay: ae! 

May He be propitious to us, the Lord 
possessed of infinite splendour, from whose 
life-breath proceeded the air, which, when 
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manifested as Prana (the vital air) in relation 
to the mobile and immobile creation 
constitutes their strength of mind and body 
and potency of the Indriyas, and which we, 
Brahma and others, the deities presiding 
over the intellect etc., have always followed 
as servants would follow an emperor.(37) 
sire fevit wea wave GIT 
waft G ewe mA: | 
màng i 
yi a a naay: 3 
May He be favourably disposed towards 
us, the supreme Person possessed of 
unbounded power, from whose auditory 
sense sprang up the four quarters, nay, 
from the cavity of whose heart emanated 
the various appertures in the body and 
from whose navel issued forth the fivefold 
vital air, the ten Indriyas, the five senses 
of perception and the five organs of action, 
the inner sense, the other five airs* 
functioning in the body, viz., Nāga, Kūrma, 
Krkala, Devadatta and Dhanañjaya, the 
body itself as well as the ground of all 


these, the ether. (38) 
aana: WAAT- 
aA froma fasa: | 


Uara Saige tga: R: 
yaa a: a netfee: 3e 
May He be favourably inclined towards 
us the Lord possessed of unbounded glory, 
from whose strength sprang up the mighty 
Indra, the lord of paradise; from whose 
grace, the gods; from whose wrath, Lord 
Siva (the Lord of Mount Kailasa); from 
whose intellect, Brahma (the creator); from 
whose appertures in the body, the various 
Vedic metres (Gayatri and so on) as well 
as the Rsis (seers) and from whose 


membrum virile, emanated Prajapati, the 
deity presiding over procreation. (39) 
shidaa: ANTIN, 
ad: eam: FEASA 
aha yiose frena, 
miai a: a naaf: wol 
May He be propitious to us, the Lord 
possessed of infinite glory, from whose 
bosom issued forth Sri (the goddess of 
fortune and beauty); by whose shadow 
were brought forth the manes; from whose 
breast sprang up Dharma, the god of piety, 
from whose back, Adharma (the spirit 
presiding over unrighteousness), from 
whose head, heaven; and from whose 
recreation, proceeded the Apsaras, celestial 
(40) 


weet a a maay: 

May He be gracious to us, the Lord 
possessed of infinite power, from whose 
mouth sprang up the Brāhmaņa (the 
sacerdotal class) as well as the Veda 
treating of subjects falling beyond the scope 
of the senses; from whose arms, the 
Kşatriya, the martial class as well as the 
strength, the capacity to rule; from whose 
thighs, the Vaiśya, the trading and 
agricultural class and the skill in business; 
and from whose feet emanated the vocation 
of service (which has been excluded from 
the range of the study of the Vedas) and 
the Śūdra (the labouring and the artisan 
class, which has been declared fit for this 
vocation). (41) 


sena fda aR- 
Wea: uya: waste FTA: | 


* For a detailed description of the ten vital airs vide foot-note to Ill. vi. 9. 


944 


» SRIMAD BHAGAVATA « 


[Dis. 5 


qari: uaa ATA: 
witedt =: a maay: %31 
May He be favourably inclined to us the 
Lord possessed of infinite glory, from whose 
lower lip emanated greed; from whose 
upper lip, love; from whose nose, splendour, 
by whose touch was engendered 
concupiscence, which is so agreeable to 
animals and those akin to them; from whose 
eyebrows, sprang up Yama, the god of 
retribution; and from whose eyelashes came 
forth Kala, the Time-Spirit. (42) 
za aa: i ymai 
Eep ciga l 
ae, gfe waa 
miei a a maA: 3 
The learned declare the five gross 
elements, Time, destiny of the Jivas, the 
three modes of Prakrti (viz., Sattva, Rajas 
and Tamas) and the material universe 
which (being products of Maya) are not 
only difficult to comprehend but are totally 
disregarded by the wise as brought about 
by His Yogamaya (wonderful creative 
energy). May that Lord possessed of 
boundless power be favourably disposed 
towards us. (43) 
Wise Te SIANA 
enrama RRA 
ma mme gfaf- 
4 mma ARTĂ SY 
My salutation be to Him in whom all 
energies (in the shape of the three Gunas— 
Sattva, Rajas and Tamas—have become 
dormant, whose mind ever remains sated 
with the enjoyment of supreme Bliss which 
is His very nature, who never gets attached 
to the aforesaid three Gunas, created by 
Maya, through His faculties of sight etc., 
and whose role is thus similar to that of 


the air, which, though moving every where, 
does not get attached anywhere. (44) 
aoa A aie 
wort faggot ai a He wu | 
Such as You are, be pleased to reveal 
Yourself—in such a way as to come within 
the range of our senses of perception—to 
us, that have resorted to You for protection 
and are eager to behold Your smiling 
lotus-like countenance. (45) 
TA: aya BU: KA Hel Cael fers | 
at g at anata, atta fei ves 
For, through diverse forms assumed 
at His own sweet-will from time to time, O 
Lord, the Almighty Himself (in You) does 
that work which is beyond our capacity.(46) 
Ampa aa farmer ar! 
i anmai + ada a xe! 
The actions of embodied souls who 
are attached to the pleasures of sense 
involve much hardship and are of little 
consequence. Nay, more often than not, 
they prove altogether futile. Action, however, 
which has been resigned to You is never 
like that (It involves little exertion, yields 
very substantial results and is never futile). 
(47) 
mm: minà armàs: | 
werd A a aren afaat fea: v2! 
Even a poor semblance of action 
resigned to God (Yourself) can never lead 
to frustration; for, being the very Self of 
the Jiva, that celebrated Lord is beloved of 
and friendly to the latter. Anything resigned 
to a beloved friend should never cause 
disappointment. (48) 
an fe emai Aa 
vme ao: adage feiss! 


Even as watering the roots of a tree is 
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nourishing its trunk and boughs as well, 
so indeed to propitiate Lord Visnu is to 
propitiate all, as well as oneself. (49) 


FARA gfadaaternttt | 
Prima WUT GATT A ATTA Ko | 


Hail to You, the infinite Lord, whose 


spontaneous movements are hard to 
comprehend, who, while transcending 
the three Gunas (modes of Prakrti), 
are their Ruler too and are now established 
in Sattva, the quality of goodness, essential 
for the preservation of the world. (50) 


Set SARITA AIRI URE MATS REASTA TETAS EAT: M 4 M 
Thus ends the fifth discourse, forming part of the story relating to the churning of 
the ocean for the sake of nectar, in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramaharhsa-Samhita. 


STO TAST: 
Discourse VI 


Transportation of Mount Mandara (to serve as a churn-staff 
for stirring the ocean of milk) 


AY Tara 

wa m: grona gÂ: 
waya maeaea: g 

Sri Suka resumed: Thus extolled by 
the hosts of gods, the almighty Lord Sri 
Hari appeared before them, O king, with 
the effulgence of a thousand suns rising 
together. (1) 
wa mm wd far: wieg: ı 
wage fest: Aa a pet fee 2 1 

All the gods had their eyes dazzled by 
that very effulgence, so that they could not 
perceive the sky, the quarters, the earth 
and even themselves; how then could they 
perceive the Lord? (2) 
fa agea we weet at TAH 
eo ava PENTA 31 

The glorious Brahma (the creator) 
along with Lord Siva (the Destroyer of the 
universe) beheld that very spotless form, 
dark green as the emerald, with Its eyes 
tuddy as the interior of a lotus. (3) 
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aaa TERNATE | 
maaana Ë GRT x1 
Clad in a shining silk piece, yellow as 
burning gold, It was graceful and charming 
in every limb, had a lovely countenance 


and beautiful eyebrows. (4) 
miiia Saat a yfi 
anina, y | 


It was adored with a crown set with 
precious gems and a pair of armlets, one 
on each arm; and Its cheeks, illumined by 
brilliant ear-rings, added to the charm of 
Its lotus-like face. (5) 


It was also decked with a girdle, a pair 
of wristlets, a pearl necklace and a pair of 
anklets, and was further adorned with the 
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famous Kaustubha gem and a wreath of 
sylvan flowers about Its neck. Nay, It bore 
on Its bosom Goddess Laksmi in the form 
of a golden streak and was waited upon 
by His own weapons, Sudarsana and others, 
endowed with a personal form. Accompanied 
by Lord Siva and all the hosts of gods, 
who fell prostrate with all their limbs on the 
ground, Brahma, the foremost of the gods, 
hymned the supreme Person as follows: 
(6-7) 
aeara 
amaaa- 
ya atgan 

aniis oae 
waa Aa WAIL I 
Brahma prayed : Hail, hail to You, the 
ocean of (unmixed) bliss in the form of 
final beatitude, of whom birth, continuance 
and destruction have never been predicated, 
who transcends the three Gunas, who is 
subtler than the subtle most difficult to 
comprehend, the extent of whose form 
cannot be actually measured and whose 


glory is inconceivable. (8) 
=i 3 Sars 
ARRA 1 


ar aa: ae ANRA 
aara yt faya e 1 
This divine form of Yours, O supreme 
Person, deserves to be worshipped by all 
seekers of blessedness through methods 
laid down in the Vedas and the Tantras, 
such as the Paficaratra. Oh, in this form of 
Yours, which embraces the whole universe, 
O Maker of all, | clearly perceive all at once 
ourselves (the gods) as well as all the three 
worlds. (9) 


Ta mi aa aA STA, 
aaa amim 


amA mA nea 
TAa We w: RAM 201 
In You, who are absolutely independent, 
existed this universe at the beginning before 
its creation; in You alone it continued in 
the middle of its existence and in You 
again it will get merged in the end after its 
dissolution. Nay, You alone are the 
beginning, the middie and the end of this 
cosmos, even as clay is in relation to a jar, 
since You are higher than the highest 
Prakrti. (10) 
wa mansa Àt 
faia fai aaga: | 
uated qe a fao 
qasai faaye: RRI 
Having created this universe by Your 
own Māyā (creative energy), depending 
on You, You have subsequently entered it 
as its inner Controller. Hence the wise, 
who are well-versed in the scriptures and 
have duly controlled their mind, perceive 
You, with their mind, as unaffected by the 
three Gunas (modes of Prakrti) even though 
You stand projected in the universe, which 
is a product of those Gunas. (11) 


Even as the common run of men obtain 
by proper means fire in a pair of wooden 
pieces, milk in the udders of cows, 
foodgrains and water in the soil and livelihood 
through personal exertion, so do the wise 
realize You in the various objects of the 
senses by (their purified) intellect through 
the various means of God-Realization 
and then describe You in terms of their 
realization. (12) 
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wear vet Piia wa 
Wat carat ga AAA: 1 831 
Having seen You as such, the object 
sought for by us very long since, appearing 
in person before us today, O Lord with a 
lotus sprung from Your navel, we have all 
attained supreme bliss similar to the one 
which elephants oppressed by a forest 
conflagration do on perceiving the water of 
the holy Ganga. (13) 
a a aaan 
ai amaa = Weyer 
bilici afer 
ff arafaarernsrrarfarsr: 1 9x1 
Accomplish You as such the object for 
which we, the guardians of all the worlds, 
have duly sought the soles of Your feet. O 
inner Self, what is there to be made known 
outside by others to You, the all-witnessing 
Lord? (14) 
ae Raa qed 4 
zada Faa 
a adn yata 
fa vi at RRT y 
Appearing as distinct from You, like 
the sparks of a fire from the fire itself, how 
can Lord Śiva, the protector of mountains, 
myself (Brahmā), the gods and other 
ethereal beings, Daksa and other lords of 
created beings and whoever else there 
may be, know where lies our welfare, O 
Lord! Therefore, pray, impart to us the 
counsel that may be beneficial to the 
Brahmanas and the gods, on whom depends 
the welfare of all others. (15) 


AE sara 
ama wi gi aða 


ti 


am Hymn fra 
agigi RRA, 1281 
Sri Śuka went on: Thus extolled 
by Brahmā (the creator) and others and 
having fully known their heart just as it 
was, the Lord spoke, in a voice deep as 
the rumbling of clouds, to the gods, who 
stood with joined palms and had fully 
controlled their senses to receive His 
command. (16) 
w Aaea A R: | 
fedar agamana: | 99 1 
Though capable of accomplishing the 
purpose of the gods all alone, Lord Visnu, 
the supreme Ruler of the gods, addressed 
them as follows, eager as He was to divert 
Himself to the churning of the ocean of 
milk and other sports. (17) 


ITI 

T eset wat è n aa fay 
soaa: As Ha a: ATS AM AM: 1 22 
The Lord said: Hullo Brahma, O Lord 
Siva, the Source of all blessings, O gods 
and other heavenly beings (Gandharvas 
and others)! listen you all attentively to My 
word, so that good may come to you. (18) 

ma mama aafe 
JeRa at a MT: 281 
Go forth and let peace be concluded 
with your cousins, the Dānavas and Daityas, 
the sons of Danu and Diti, who are favoured 
by time (the tide of fortune), till prosperity 
returns to you of its own accord. (19) 

aAA fe màn: aA aait 
akma tar aia vedi TÀ: Rol 


In the event of the object to be 
accomplished being of great moment, 
enemies too must be won over through 
alliance. Once you have achieved your 
Purpose, O gods, you may certainly behave 
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with your enemies even as a serpent does 
with a rat. (20) 
aga? ae: raana 
we tees a orgasm sas 291 
Efforts should be put forth without delay 
for producing nectar, by drinking which 
even one, who is in the jaws of Death, 
would become immortal. (21) 
facar aittedt dat dtequrentuct: 1 
Wart Wat Heal Aa Heat F ara! 221 
wear war dat Paama: 
aah Aa Sea Fat PANE: 1 23 
Casting into the ocean of milk all kinds 
of plants, grasses, creepers and herbs 
and making Mount Mandara a churn-dasher 
and Vasuki, the king of serpents, as a 
cord for whirling it round, churn the said 
ocean unweariedly, O gods, with Myself 
as your helper. The Daityas will only reap 
(fruitless) toil, while you shall enjoy its fruit. 
(22-23) 
qi weed alee: a! 
aden faafia nasai: ara AN | 2X | 
Approve you heartily of that which the 
Asuras want, O gods. All one’s objects are 
not accomplished well by anger as through 
kind words. (24) 


a Ted aapea fraser | 
AN: aAa at arg Te: HM SETA! 24 I 
You should not be afraid of the poison, 
called Kalakita, that will come out of the 
ocean of milk. Nor should you ever evince 
covetousness or greed with respect to the 
objects that may be churned out of the 
ocean, nor give vent to anger if they are 
coveted or even taken by force by the 
demons. (25) 


Sri Suka continued: Having thus 
duly instructed the gods, the almighty Lord, 
Sri Hari, the supreme Person, whose 
movements are altogether guided by His 
own free will, vanished out of their sight, 
O Pariksit! (26) 
aa aa mad mgpa fa: | 
yaya wag: ea wat aAA AT: 201 

Bowing to the Lord, Brahma, the father 
of the lords of creation, as well as Lord 
Siva (the Source of the universe) then 
returned each to His own realm, while the 
gods, headed by Indra, called on Bali. (27) 
t nih EE LEL Ke Ika La <c | 
mi cena vote: aaea | 22 | 

King Bali, the ruler of the Daityas, who 
was praiseworthy in everyway and knew 
when to wage war and when to come to 
terms with the enemy, kept under restraint 
his own generals, who got excited at the 
very sight of the enemy, the gods, even 
though the latter were not at all prepared 
for action. (28) 
a Aami qd aera: 
fro ma qe RaT 23! 

The gods now approached Bali (son of 
Virocana), who sat on his throne guarded 
by leaders of Asura troops and, having 
conquered all the three worlds, was invested 
with the highest, royal splendour. (29) 
HSA VATA ATM Aaa nea: | 
anamma ad ae fafa gear! 20! 

Having conciliated Bali with his 
polished language, the highly talented 
Indra told him all that he had received 
instruction in from Lord Visnu, the supreme 
Person. (30) 
aAa Serer art Asg: 
maseh a a agafa: 3%! 
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The proposal found favour with the 
Daitya king, Bali, as well as with whosoever 
were present there, viz., Sambara, 
Aristanemi and other demon chiefs and 
denizens of Tripura. (31) 
ad garqu: great dfad pA: 
sre wee ae 321 

Having arrived at a mutual 
understanding, the gods and the Asuras, 
demons, who had now cultivated friendship, 
thereupon put forth their best energies for 
obtaining nectar, O chastiser of foes! (32) 
amet aaiae gia: 1 
Feat seit fq: pret: ARTEA: 1331 

Then, uprooting Mount Mandara by 
their might and roaring like lions, the arrogant 
gods and demons, who were all full of 
energy and whose arms were strong aS 
bludgeons, proceeded to take it to the 
seashore. (33) 
Srunigenat: Watered: | 
amaai ate aam fase: uf ax 

Exhausted by carrying their load to a 
long distance and unable to carry it any 
further, Indra, Bali (son of Virocana) and 
others helplessly dropped it on the way. 

(34) 
froma fie aera! 
qima mM TOT FARTA: 1 34 | 

While falling down, that mountain, which 
resembled Mount Sumeru, the mountain 
of gold, crushed under its huge weight 


numerous gods and demons on that spot. 
(35) 
aia WAA MAMER 
ama maa aya MSAT: 1 BGI 
Finding them disheartened and with 
their arms, thighs and necks broken, the 
Lord appeared there on the back of Garuda, 
the king of birds. (36) 
fiia enaA, | 
gem sama fk, domaa i 391 
Perceiving the gods and demons badly 
squeezed by the falling down of the mountain, 
He revived the gods by His mere look as 
though they were quite unhurt. (37) 
fat ma wes Aa citer 
awa waaa = qractitda: 1 3c 
Nay, placing the mountain on the back 
of Garuda with one hand by way of sport 
and mounting the bird Himself, He flew to 
the seashore, surrounded by the gods and 
demons. (38) 
array fit cera quot: waat az: | 
wat wert sara R a faatsa:13¢1 
Taking down the mountain from his 
shoulder and placing it on the seaside, the 
celebrated Garuda (possessed of beautiful 
wings), the foremost of winged creatures, 
withdrew, when discharged by Sri Hari so 
as to make room for Vasuki, the king of 
serpents, who was too much afraid of 
Garuda, his mortal enemy, to arrive in the 
latter's presence. (39) 


fa ARITA FETS IRAE AAMT ASJANA 
HRT AA TSS PATA: N&M 
Thus ends the sixth discourse, entitled “The transportation of Mount Mandara”, 
comprised in the story of the churning of the ocean for nectar, in 
Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 
—— 
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AA WANS: 
Discourse VII 


The gods and demons proceed to churn the ocean and Lord Śiva 
drinks the poison appearing out of it 


JE ITA 

a mema TT N 
uftata firt aa af gaa: 8 1 
amit giam agf ede 
at: pean ya mais 2 | 

Śrī Suka resumed: Summoning Vasuki, 
the king of serpents, by assuring him of 
his due share in the rewards in the form of 
nectar and twining him round that mountain 
as a cord for whirling it round, the gods 
and the demons, full of joy, commenced 
churning the ocean of milk for the sake of 
nectar, fully prepared for the uphill task, O 
scion of Kuru! Sri Hari, first of all, grasped 
the serpent in the fore part at its head and 
the gods too ranged on that side. (1-2) 


wer teat eA 
3 yet at RGR 2 | 
PTAA: Wea ARARA: | 
ofa quit feaarerar facies gears: | 
wart agi yes Woe BTA: 1 X | 
The Daitya generals did not like this 
act of the Supreme Person. “Surely, we, 
who are enriched with a study of the 
Vedas and other scriptures and renowned 
for our birth and deeds, are not going to 
hold the tail, the inauspicious limb of a 
serpent.” Perceiving the Daityas standing 
quiet motionless after uttering these words, 
and leaving the fore part of the serpent, 
with a smile, the Supreme Person along 
with the gods caught hold of the tail.(3-4) 


peA Ue RITET: | 
wry: wre sige ARAR & I 


With their position thus defined, the 


sons of the sage Kasyapa, the gods and 
the demons, began to churn the ocean for 
the sake of nectar,exerting their utmost.(5) 


yams distant Asfa 
Remos afeafinitard, MTT S | 


On the ocean being churned, the 
aforesaid mountain( Mount Mandara), which 
had nothing to support it, sank into the 
ocean due to its heavy weight, even though 
it was held by the mighty gods and Asuras, 
O scion of Pandu! (6) 
a ghia: eaga TA: | 
am mA we Aaa | 

Their effort having been frustrated by 
a much more powerful destiny, they felt 
much dejected at heart and their faces too 
grew pale. (7) 
aaa aAa advair 


Perceiving behind this setback the hand 
of Vighneśa (the god ruling over the agencies 
that interrupt ambitious undertakings), and 
assuming the wonderful and gigantic form 
of a tortoise, the Lord of unlimited prowess 
and unfailing resolve then plunged into the 
water of the ocean and bore up the 
mountain. (8) 
Ri diet para YA: 

wake Pii T: | 
am y u Agi- 
werfton gta sara T e | 


On seeing the great mountain rising, 
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the gods and the demons girded their loins 
once more to proceed with the churning. 
Like another great division of the globe, 
the Lord in the form of a tortoise bore the 
mountain on His back, which was one lakh 
Yojanas or 8,00,000 miles in extent. (9) 


lol 

Supporting on His back, O dear Pariksit, 
the mountain shaken by the might of arms 
of the principal gods and demons and 
consequently set revolving, the infinite Lord, 
manifested as the First Tortoise regarded 


its revolution as the mere scratching of His 
back. (10) 


Stimulating the strength and energy of 
the demons, Visnu, the all-pervading Lord, 
entered the demons in His demoniac aspect 
(Rajasika nature); and animating the hosts 
of gods, He entered the divinities in His 
godly aspect, Sattvika character. Again, 
He entered Vasuki, the king of serpents, in 
the form of suspended consciousness so 
as to deaden him to the pain that he would 
have otherwise felt as a result of his being 
pulled and rubbed against the rugged 
surface of the mountain. (11) 


Pressing Mount Mandara, the chief of 
the mountains, with one hand in order to 
prevent the mountain from springing up, 


the Lord, who was endowed with a thousand 
arms, stood on its summit, like another 
huge mountain, under a shower of flowers 
by gods headed by Brahma, Lord Siva 
and Indra, the lord of paradise, singing His 
praises in heaven. (12) 
sgia ATÀ: 
art à mam nÀ: | 
mep ma AeleheT 
mem ARARA 23 1 
Strengthened by the Supreme, as 
pressing the mountain from above in His 
thousand-armed form and supporting it 
below in the form of a huge tortoise and 
entering the body of the gods and the 
demons, in the form of His Sāttvika and 
Rājasika nature, the mountain, in the form 
of stubbornness, and the serpent, in the 
form of suspended consciousness, and 
intoxicated with pride, the gods and the 
demons began to churn the ocean with 
the help of the great mountain, Mandara, 
with such violence as to cause a great 
stir among the hosts of crocodiles and 
other aquatic creatures living in the ocean. 


(13) 

varaa SRT: 1 
aaa: M FNA x1 
With their brightness marred by the 
breath, fire and smoke issuing from the 
thousand fearful eyes and mouths of Vāsuki, 
the king of serpents, the demons, headed 
by the Paulomas and Kāleyas, Bali and 
liwala, looked like a row of Sarala, a species 
of trees scorched by a forest conflagration. 
(14) 

aiya Taaa A, 
(e GILE EE c C RE caz Ke Z ia ba Le | 
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MAST araa wT 
aa: aaaretrsaraa: 124 1 
On the gods, however, whose splendour 
had been obscured by his flaming breaths 
and whose raiment, excellent wreaths of 
flowers, coats and faces had been soiled 
with smoke-clouds under the direct 
command of the Lord poured down copious 
showers, and breezes moistened by the 
waves of the ocean fanned them. (15) 
Tea an Afaan À: | 
aq ga a aAa Pirena: TL gS 1 
When nectar, however, did not appear 
from the ocean of milk, being churned in 
the aforesaid manner by the commanders 
of the heavenly and Asura forces, Lord 
Ajita Himself took up the churning. (16) 


Holding the serpent, Vasuki, with His 
four triumphant arms vouchsafing protection 
to the world, and agitating the ocean with 
the churn-dasher in the form of Mount 
Mandara, the Lord—who was dark-brown 
like a cloud, had a cloth of golden hue 
wrapped about His loins, was adorned 
with a garland of sylvan flowers and a pair 
of ear-rings that flashed like lightning, wore 
glossy and wavy locks on His head and 
was possessed of reddish eyes, and who, 
in the form of the divine Tortoise, bore 
Mount Mandara on His back, now shone 
like a rival mountain. (17) 
Proearrgeiyte 

mA ENET: | 
maA TA, 
faauma nga, ge 


From the ocean—which was teeming 


with Timis (a fish of enormous size), sea- 
elephants, sharks and whales, big enough 
to devour even Timis, and which, when it 
was being churned, disturbed the fishes 
and agitated the alligators, snakes and 
tortoises—first issued a most deadly poison 
called Halahala. (18) 
agai fet faygodeÀ 
faotgugaeauta ] 
vit: wr gary AT 
RATT: PUT HARTA 22 | 
Seeing that effervescent, unbearable 
and irresistible poison possessing 
tremendous force and spreading in all 
quarters, as well as above and below, and 
finding no protection anywhere, living beings 
along with their leaders got much frightened 
and flew for protection to Lord Sadasiva, 
the ever-auspicious, O dear one! (19) 
facie i aa facies 
var Rmi FATT 
ardirasrarertedt— 
wat Wart nfa: wg: 1301 
Beholding the aforesaid Chief of the 
gods—seated (dwelling) on Mount Kailāsa 
with His divine Spouse for the welfare of 
the three worlds and practising austerities, 
so dear to ascetics, in order to set 
an example before them for their 
emancipation—they greeted Him with 
hymns. (20) 
ymaa F: 
gata ma pe YATE 
safe a: moaia ATA 28 | 
The lords of created beings prayed: 
O god of gods, O supreme Deity, the 
Protector, nay, the very Self of all created 
beings, save us, that have sought refuge 
in You, from this poison, which is burning 
all the three worlds. (21) 
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a amia p: woenftet ARTI R21 
You are the one Lord competent to 

enthral and liberate the whole world. Such 

as You are, the wise worship You, the 

Preceptor of the universe, capable of 


relieving the agony of those who have 
sought refuge in You. (22) 


Pra auras miarana | 
ane Ser aN eaten | RBI 
It is only when You undertake through 
Your own energy (Maya), consisting of the 
three Gunas, the work of creation, 
maintenance and dissolution of this universe, 
O self-seeing Lord, that You severally 
assume the title of Brahma, Visnu and 
Siva, O perfect One! (23) 


You are the supreme, mysterious 
Brahma, the Absolute, the Creator of all 
beings, (the gods, beasts and so on), high 
and low. It is You, the supreme Spirit, that 
stand manifested as the universe by virtue 
of Your manifold energies in the form of 
Sattva, Rajas and Tamas and are its Ruler 
too. (24) 
a aAa 

TARTEA: | 
wet: hd: aai a md- 
man aq Aaga eu 

You are the Source of the Word, the 
Veda; the cause of the universe in the 
form of the Mahat-tattva or the principle of 
cosmic intelligence; the cosmic Ego— 
characterized by the three Gunas, Sattva, 
Rajas and Tamas, that bring forth the 
eleven Indriyas, the five senses of 
perception, the five organs of action and 
the mind, the five vital airs and the five 
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subtle elements, respectively; the intrinsic 
nature of everything which brings about 
transformation; the Time-Spirit which disturbs 
the equilibrium of the three Guņas and 
Kratu (the creative will) as well as Dharma 
(piety), consisting of Satya (truthfulness) 
and Rta (polite speech). The wise further 
declare that which is known as the 
Indestructible (primordial Matter), consisting 
of the three Gunas, as depending on You. 
ashtaereaareat 


(25) 
amia 
fafi fagiau Rg 
are nà ashaccaaet 
Rma cuit tad RAF 2a 1 
Fire, which represents all the gods, is 
Your mouth; the wise conceive the earth 
to be Your lotus-like feet, O Source of the 
universe; Time, to be Your movement, 
while You are conceived of as representing 
all the gods in Your person; the quarters 
as representing Your ears, and the god 
Varuna, the ruler of the waters, as Your 
palate. (26) 


art owt ahaa 201 


The sky is Your navel; the air, Your 
respiration; the sun, Your eyes; and water 
is Your generative fluid, Your ego is the 
support of all the Jivas, embodied souls, 
both high and low, from Brahma down to 
the minutest creature; the moon embodies 
Your mind; and heaven, Your head, O 
Lord! (27) 


far: aga firetsfersgr 

watt adie 
Bait ma wa we aa- 

warren, gi admi: 
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The oceans represent Your abdomen; 
the mountains, Your framework of bones; 
all the annual plants and creepers, the hair 
on Your body; the seven Vedic metres, 
viz., Gayatri, Tristubh, Anustubh, Brhati, 
Pankti, Jagati, and Usnik, no other than 
the seven constituents, viz., chyle, blood, 
flesh, fat bone, marrow and the generative 
fluid of Your body; and the entire range of 
Dharma piety as enjoined by the Vedas, 
Your heart, O Lord with a body constituted 
of the three Vedas, Rk, Yajus and Sama! 


(28) 
Usarafrrgetaet 
- aeaa: 1 
w aae ia 
a miaa RRI 
The five sacred Vedic texts (known by 
the names of Tatpurusa, Aghora, Sadyojata, 
Vamadeva and Igana), O Lord, from (the 
thirty-eight parts of) which the thirty-eight 
fragmentary Mantras came into existence, 
constitute Your five faces bearing the same 
names as the sacred texts themselves. 
Again, that  self-effulgent Principle, 
constituting the supreme Reality, which is 
known by the name of Siva, O Deity, is 
nothing but Your absolute state. (29) 


pat a waft: WT: | 301 


Your shadow is seen in waves of 
unrighteousness, greed, manifested in the 
form of hypocrisy and so on, by which 
destruction is wrought; while Sattva, Rajas 
and Tamas constitute Your three eyes. 
And the eternal Veda, mainly consisting of 
metrical compositions, O Lord, represents 
a glance from You, the all-wise originator 
of the sacred lore. (30) 


a à fiianfaadeaaa- 

faiga | 
wit: wt aa aya 

ard 7 aq aa AN 3¢1 

Brahma the Absolute—which is not 

accessible to the guardians of all the 
spheres, nay, not even to Brahma (the 
creator), Visnu and Indra (the ruler of the 
gods), O Protector of mountains, nay, in 
which Rajas and Tamas and Sattva too 
find no place and which has all differences 
cast away from it, is nothing but Your 
supreme effulgence. (31) 
preteen CATER TET - 

YAge: AAA: KIA A Adal 
Aetna Sane KAA 

aferepiagionaa fad ag | 321 

The act of Your destroying many an 

enemy of living beings, such as the god of 
love, the sacrificial performance undertaken 
by Daksa, the three flying cities built by 
the demon Maya, the god of death and 
the poison, Halahala, is no matter for praise 
on Your part, who remain so deeply 
absorbed in meditation that You do not 
even perceive this universe, created by 
Yourself, as having been reduced to ashes 
by the sparks and flames of fire shot by 
Your own middle eye at the time of universal 
dissolution! (32) 


à arnei fateh 
TE magan aAA 
maa sed Prd aÀ 
à qRafadma WaT: | 33! 
They, on the other hand, that revile 
You as living in the company (excessively 
fond) of Goddess Uma, Your divine Spouse, 
even though Your feet are contemplated 
upon in the heart by teachers of mankind, 
revelling in their Self, and as fierce and 
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violent and particularly fond of the cremation- 
ground, even though You stand thoroughly 
disciplined by austerities, have surely not 
understood Your pastimes and have cast 
all shame to the winds, as otherwise they 
would not have the impudence to rail at 
You in this way. (33) 
TAUTA À Wee: Wea: e 
TA: EA aA e: | 
aama: farga teat ag q 
Taninin aft i | 3¥1 
Even Brahma and others are not 
capable of correctly comprehending Your 
essential nature, much less extolling properly 
You, the perfect One, who are so mysterious 
and higher even than that Prakrti or 
Primordial Matter, which lies beyond both 
causes and effects. How can, therefore, 
we, who are very recent in that we have 
been created by Marici and others (the 
creation of Brahma), feel equal to it? Yet, 
we have tried to extol You according to 
our barest capacity. (34) 
Utd we wA + ut a RIRI 
Gera fe crest ARASON: 1 34 | 
We clearly perceive this visible form of 
Yours alone and not Your transcendent 
reality, O supreme Lord! As a matter of 
fact, Your manifestation is intended only to 
gladden the world, even though Your 
activities are not always open to the world. 
(35) 
MYR FAA 
ager a ma qua yeriifea: | 
aiga ta gente dt RTAS 
Sri Suka went on: Perceiving the 
aforesaid distress of theirs and sore stricken 
with mercy, the Lord, who is the Friend of 
all living beings, told Sati, His beloved 
Consort, as follows: (36) 


Ra sara 

al Aa wae Watt yA aera 
AA, mepeg I 391 

Sri Siva observed: Oh, how distressing 
it is! Observe, O Bhavani (Consort of Lord 
Siva, the Source of the universe), this 
calamity that has come upon these creatures 
from the poison called Kalakita, produced 
by the churning of the ocean of milk. (37) 
ara wort fated fe a1 
was witeit aq droftarer 3 

Security must be vouchsafed by me to 
these people, anxious as they are to 
Preserve their life. For, to protect the 
afflicted, this much is the concern (duty) of 
a great one, who is endowed with power. 


The virtuous protect other living beings 
by sacrificing their own transient life. Sri 
Hari, the Soul of the universe, O good 
lady, is pleased with a man who shows 
mercy to created beings that are bewildered 
by the deluding Potency of the Supreme 
Spirit and have contracted enmity with one 
another. And when Lord Sri Hari is pleased, 
| too feel gratified along with the whole 
mobile (animate) and immobile (inanimate) 
creation. Therefore, | hereby swallow this 
poison. May a happy (prosperous)life be 
assured to all created beings through Me. 


(39-40) 
ATH sara 
Tara maa faya: | 
ae fad ey maa xe! 


Sri Suka continued: Having thus sought 
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leave of Bhavani, Lord Siva, the Delighter 
of the universe, proceeded to swallow that 
poison. And Sati, who was aware of His 
greatness, heartily gave Her consent.(41) 
aa: mapa safe genect faa! 
agane: p yaa: WI 
Then, squeezing into the cavity of His 
palm the Hālāhala, which was spreading 
all round, Lord Śiva, the supreme Deity, 
the Protector of all living beings, swallowed 
it out of compassion. (42) 
ma gia a HARAN: | 
aera TA A a MATT %3 I 
The poison, which was the concentrated 
impurity of the oceanic water, showed its 
power even on His person in that it made 
Him look blue at the throat, although the 
spot became a special ornament to that 
benevolent Soul. (43) 


qa Amm area: Way T: 
um ag Teast: 8% 


Generally noble souls are afflicted at 
the agony of the world. For, that (viz., 
sharing the affliction of others) constitutes 
the highest worship of the supreme Person, 
the Soul of the universe. (44) 


foray att qandda tiga: | 
WaT qaa ge Agya MAT we 1 


Observing that benevolent act of Lord 
Siva, the Source of blessedness, the god 
of gods, who showers blessings on His 
devotees, the created beings (who had 
approached Him), as well as Sati (Daksa’s 
Daughter), Brahma and Lord Visnu, too, 
applauded it. (45) 
Wert fra: miaa ae: FT ad! 
qiam gaya Asal ve | 

Scorpions, snakes and poisonous herbs 
as well as what other biting creatures 
(dogs, jackals and so on) there were took 
in what little of the poison leaked from the 


palm of Lord Siva even while He drank it. 
(46) 


sf DEIT Merger ee RMT SS TTATT TRSAT: 11 19 Il 


Thus ends the seventh discourse, forming part of the story of the chi 


urning of the 


ocean for (obtaining) nectar, in Book Eight of the great and glorious Bhagavata- 
Purana, otherwise known as the Paramahamsa-Samhita. 


BIBISATS Lara: 


Discourse VIII 


The manifestation (in a personal form) of the Lord’s (own) 
enchanting potency 


AY TAA 
wit ome gyn Asmaa: | 
mam fered fa adtswaqi g 
Śri Śuka resumed: On the poison 
having been drunk by Lord Śiva, who 
bears the emblem of a bull, the aforesaid 


gods and demons, full of joy, churned the 
ocean of milk with redoubled vigour; and 
from the said act of churning came forth 
the cow of plenty (the store-house of milk, 
ghee and so on, the principal substances 
fit for being offered as oblation into the 
sacred fire). (1) 


aratraranyeat Wyesteranter: | 
Ta caer teary eae m R | 


Seers who were exponents of the 
Vedas, and engaged in sacrificial 
Performances, took that cow (the source 
of milk etc., fit for being poured as oblations 
into the sacred fire) for obtaining sacred 
material, milk, ghee and so on, to be used 
in sacrificial performances Capable of taking 
the sacrificer to the Path of gods leading to 
Brahmaloka and so on, O king! (2) 
Wa Sea: get aa Pats TUTTE: | 
aaa: wet ah a= sverige 3 1 

Next sprang forth the celebrated horse, 
Uccaihsrava by name, which was white as 
the moon. Bali longed for (took) it and not 


Indra because of the admonition given by 
the Lord. (3) 


Wa wa am anit fatria 
waved: yaad IRI x 
Then issued forth the moon-white king 
of elephants, Airāvata by name, which by 
its four tusks (resembling the four peaks of 
a mountain) obscured the splendour of 
Kailāsa, the white mountain forming the 
abode of Lord Śiva. (4) 
aeey Ti nÀ aed: | 
afore: wet ah asagi UIT! y 1 
Next rose from the ocean of milk a 
jewel of the ruby type, bearing the name 
of Kaustubha. Sri Hari Himself longed for 
(took) that gem as an adornment for His 
breast. (5) 


adsum mR: Arna | 
qaa asd: yryagyfa an a & | 
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Then appeared the tree known by the 
name of Parijata, the ornament of the 
celestial world, which incessantly gratifies 
petitioners with the objects sought for, 
even as you, Pariksit, do it on earth. (6) 
AAPA Ste Prenga: HART: | 
ma: ation aeqifaciteracies: o | 

Then came forth the Apsaras (celestial 
nymphs) adorned with gold necklaces and 
clad in excellent robes, who delight the 
denizens of heaven with their charming 
gait and playful glances. (7) 
Teaver Wares Ta aANT | 
Tarr fem: art fag atest aa 2 | 


Then, again, appeared Goddess Rama 
(Laksmi), who is Affluence personified and 
is devoted to the Lord, and who illumined 
the quarters with Her splendour like a 
Streak of lightning flashing against the 
crystalline mountain-range called Sudama. 


(8) 
wat aE: wet at FT: | 
sdate aiaa: 11 

All including gods, demons and men 
conceived a longing for Her*, their mind 
overpowered through astonishment by the 
glory of Her comeliness, nobility, young 
age and fair complexion. (9) 


The great Indra, the lord of paradise, 
brought for Her a most wonderful throne, 
while the principal rivers, Ganga and so on, 
in their personal form brought sacred water 
for Her ablutions in jars of gold. (10) 


* Here it should be noted, as a learned and saintly commentator points out, that all those present 
in that assembly coveted Goddess Laksmi only because they knew that, She being the deity presiding 
over fortune, Her grace would make them masters of fortune. Otherwise, they were all great devotees, as 
is evident from the fact that they all offered presents to Her as a token of reverence and homage (vide 


verses 10 to16). 
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ahaaha yine, naie: | 
ma: vsa fan aaa NNA Re 
Mother Earth gave Her all kinds of herbs 
required for Her ablutions. The cows yielded 
to Her their five sacred products, viz., milk, 
curds, ghee, excrement and urine; and 
Spring yielded Her the produce of the two 
vernal months in the shape of flowers and 
fruits appropriate to that season. (11) 
aa: naaapi anfa 
mpi weal maya N RI 
Rsis, seers, laid down the procedure 
of Her ablutions according to the scriptural 
ordinance. Gandharvas (celestial musicians) 
sang auspicious songs and their wives too 
danced and sang. (12) 
kiii FSH TTAT TAT ARNT | 
SAGAS AAT 13 
Spirits presiding over clouds sounded 
with great force clay tomtoms, tabors, 
drums, double drums and clarionets, that 
produced a tumultuous fanfare—as well 
as conches, flutes and lutes. (13) 
mAsa fort wart at 
fatten: quest: qmareiigsiita: 1 ex! 
Then the elephants guarding the four 
quarters bathed Goddess Sri, who held a 
lotus in one of Her hands and was an 
embodiment of virtue, with gold jars full of 
water to the accompaniment of hymns 
chanted by Brahmanas. (14) 
aye: Aaaa |= aque! 
aan: aot dae aya ATTA RY I 
The god presiding over the ocean 
offered Her two pieces of yellow silk, one 
for being wrapped round Her loins and 
lower body and the other round Her upper 
limbs. Varuna, the god of water, gave Her 
a garland called Vaijayanti, accompanied 


by black bees drunk with the honey of its 
flowers. (15) 
qaf fafan farama warafa: | 
at mad m amA PISA RE | 
Viśwakarmā, a lord of created beings, 
offered Her wonderful ornaments; Saraswati, 
the goddess presiding over speech and 
learning, a necklace of pearls; Brahmā 
(the birthless creator), a lotus; and Nāgas 
(serpent-demons) a pair of ear-rings.(16) 


Holding in one of Her hands a wreath 
of lotuses with a swarm of black bees 
humming about it, and wearing a most 
charming face with a bashful smile playing 
on it and brilliant ear-rings hanging against 
Her lovely cheek, Goddess Sri, who, in the 
form of a golden streak, had already taken 
Her permanent abode on the auspicious 
bosom of Sri Hari, moved about in search 
of a match of Her choice. (17) 


Having a pair of symmetrical and closely 
set breasts, painted with sandal-paste and 
saffron, and marked with an exceedingly 
slender waist and moving hither and 
thither in that distinguished assemblage 
accompanied by the sweet jingling of 
anklets, She shone like a mobile creeper 
of gold. (18) 
aama Pama: 


w yd amaran TA! 
fireann arated | S! 
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Looking out among the Gandharvas, 
Yaksas, Asuras, Siddhas, Caranas, gods 
(lit, the denizens of heaven) and others 
for a husband for Her—a husband free 
from blemish, eternal and possessed of 
everlasting virtues, She did not find any. 


(19) 


a gyt: fe urate: 1 201 
She said to Herself: ‘There is no full 
control of anger in him of whom asceticism 
can be surely predicated. Likewise, wisdom 
is found in some individuals; but it is not 
free from attachment. A third one is great 
no doubt; but there is no complete mastery 
of concupiscence in him. And how can he 
be a lord, who depends for his existence 
and power on another? (20) 
am: aafad aa a apd 
am: wafer aa A RnR | 
att a Aei 
a fe aid qoregafia: 1291 
There is righteousness in some; but 
there is no love for living beings in them. 
Again, there is liberality in some individuals; 
but in their case it is not conducive to 
Liberation (their liberality being actuated 
by some interested motives). Similarly, there 
is prowess in a certain individual; but it is 
not immune from the ravages of Time. 
And, surely he who is entirely free from 
attachment to the objects of senses 
cannot be a fit companion inasmuch as he 
will choose to remain absorbed in 
abstract meditation and will have nothing 
to do with me. (21) 


wafafearat fe ieget 
qafa aA + ATA: | 


aA pa a ASANG: 
age: HVAT AFAA fe AM! 3? I 
There is long life in some; but there is 
no amiability nor auspiciousness of the kind 
coveted by women. In some others there is 
amiability and auspiciousness too; but the 
duration of their life cannot be easily known. 
In some rare individual both these qualities, 
longevity as well as amiability, exist; but he 
too is inauspicious in outward conduct. Of 
course, there is one who is very auspicious 
too, besides being long-lived and amiable; 
but he does not long for me.” (22) 
Wa ayaan- 
at Petersen 
a oat adp 
TH Age amii 231 
Having thus deliberated, Goddess 
Rama (Laksmi) chose for Her husband 
none other than Lord Visnu, the Bestower 
of Liberation, the most worthy of all from 
the point of view of His everlasting virtues, 
such as righteousness and wisdom and 
absolute independence, who is beyond 
the three Gunas, modes of Prakrti, and 
was coveted by Her, nay, who is wooed by 
all excellences, even though He does not 
feel interested in anyone. (23) 
Tae Soret Aaa 
Wearing, | 
wait Pera Freee ver: taea 
aisar aati a1 


Placing on His shoulders the charming 
wreath of fresh lotuses resonant with the 
humming of swarms of maddening black- 
bees, and having attained to His bosom, 
Her own permanent abode, through Her 
lotus-like eyes blooming with a bashful 
smile, she stood by His side, awaiting His 
grace, as it were. (24) 
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wear: raaa Stel STAT 
adama WH f: | 
sit: tar: wat: wast tana 
aa adaa araia AET 24 1 
Lord Visnu, the Father of the three 
worlds, made His bosom the permanent 
abode of Goddess Sri, the Mother of the 
three worlds and the Source of all riches. 
Ensconced there, Laksmi promoted the 
welfare of Her creation, the three worlds 
and their rulers, by Her benignant look. 
(25) 


A great sound issued forth from conches, 
clarionets and clay tomtoms and other 
musical instruments, as well as from 
Gandharvas (attendants of the gods) and 
their wives singing on that occasion. (26) 
weenie: ad farag AA 
ferfa: = -qorafitur: 1 291 

All the creators of the world, headed 
by Brahma, Rudra (the god of destruction) 
and the sage Angira, celebrated the Lord 
by means of sacred texts purporting to 
describe Him and representing the bare 
truth, and showered flowers on Him. (27) 
faa facta tar: AIA: WaT: | 
faea aft dA wer! 221 

Looked at by Sri, the gods and other 
created beings including the lords of creation 
became rich in amiability and other qualities 
and attained supreme felicity. (28) 
fiae Aan wor, EA wear: | 
aa arate aM ayaa: |? | 

The Daityas and Danavas, on the 
other hand, became dispirited, rapacious, 
effortless and devoid of shame, O Pariksit, 
when they were overlooked by Laksmi.(29) 


amia arent edt aan areca 
aa ee à AmA A130) 
Then appeared the goddess presiding 
over the wine called Varuni, in the form of 
a maiden with lotus-like eyes. The aforesaid 
Asuras, Daityas and Danavas caught hold 
of her, of course, with the approval of Sri 
Hari. (30) 
aaa myag: | 
sasana Yen: WRYT: I3? 


Next arose from the ocean even as it 
was being churned by gods and Asuras 
(the sons of the sage Kaśyapa), seeking 
nectar, O great king, a most wonderful 
personage with long and plump arms, a 
conch-shaped neck and reddish eyes, 
dark-brown of hue, youthful in age, wearing 
a wreath of flowers and adorned with all 
kinds of ornaments. (31-32) 
dam wees: genT: | 
fnug: BT: Peeters: 132! 

He was clad in yellow, had a broad 
chest, was graced with a pair of very 
bright ear-rings made of gems, wore glossy 
and curly hair-tips on his head, was 
charming of every limb and possessed of 
the gait of a lion. (33) 


He carried in his hands a jar full of 
nectar and was decked with a pair of 
bracelets. Indeed, he had emanated from 
a minute ray of Lord Visnu Himself. (34) 
errata ema madagang | 
amde: wa sere TL 34! 
Rama: adag acti MAET! 
misafara aA 138! 
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Awm cat eÑ momay: | 
sft Rema aa A 
m iaaa rsd a: arearfrey aaa | 301 
He was known by the name of 
Dhanvantari; it was he who revealed to the 
world the science of medicine and he 
enjoys a share in the sacrificial offerings. 
Perceiving him as well as the jar brimful 
with nectar, all the Asuras, who were 
eager to secure everything churned out of 
the ocean, quickly snatched away the 
precious jar. On the aforesaid jar containing 
nectar being carried away by the Asuras, 
the gods felt dejected at heart and resorted 
for protection to Sri Hari. Noticing their 
helplessness as aforesaid, the Lord, who 
grants the wishes of His servants (devotees), 
said, “Do not feel depressed; | shall 
accomplish your purpose by stirring up 
feud among them as well as through My 
own deluding potency in the form of a 
bewitching damsel. (35—37) 
faa: mei aed aT 
ag yang ya aot a aft oti act 
A quarrel arose in their ranks inter se, 
O king, their mind being seized with a 
thirst for nectar. “I shall have it first, | shall 
have it first; not you, not you!” This is what 
they said to one another. (38) 
w: wa wma à qerartaa: | 
mam gAn mi: ATA: 1 391 
“The gods, who have equally contributed 
to this consummation through their exertion, 
deserve their share in this prize as much 
as in (the merit resulting from) a sacrificial 
performance* undertaken by a community 


for common weal: such is the eternal 


(39) 


In these words indeed did the weaker 
Daityas, in whom jealousy was aroused by 
the selfishness of the usurpers, repeatedly 
protest against the stronger ones, that had 
taken possession of the jar, O Pariksit.(40) 
Taft e; watorafadivar: | 
Aigi cee MATA we 

In the meantime Lord Visnu, who knows 
all expedients, assumed the most amazing 
form of a damsel, which could not be 
described in words, (41) 


It was worth looking at intently, blue as 
an Utpala (a variety of lotuses) and comely 
of every limb. Its well-matched ears were 
decked with ornaments (ear-rings); its face 
was marked with lovely cheeks and a 


prominent nose. (42) 

SCUICRIEC MESHERE ICtL§ \ 

yane gA 1831 
It had a waist slender, as it were, 


due to the weight of breasts fully developed 
as a mark of budding youth. Its eyes 
looked frightened by the humming of 
black bees attracted by the fragrance of its 
mouth. (43) 


Fore AHA HIATT | 

Beara PRY | ws 1 
It bore on its head long hair and a 

wreath of full-blown Mallikas (a species of 


* A Satrayaga has been defined as below: 


watt aed aa tara arate) ageil cad aa aq Banfi 


“A Satra is that in which there are a number of sacrificers and a number of deities to be worshipped 


and in which gifts are bestowed on many.” 
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jasmine); its neck was embellished with a 
necklace and the form was further graced 
with a pair of armlets wom round its shapely 


arms. (44) 


finantata l 
Seat MAAA TRL Bh | 
Nay, it looked exceptionally charming 
due to its girdle that added to the beauty 
of its broad hips covered by a loin-cloth 


which was spotless white; and a pair of 
anklets adorned its feet that walked in a 
winsome manner. (45) 

mieia faray anai: | 
dagad: PÅTA HEISEI 
Again, it incessantly kindled passion in 
the breast of Daitya generals by its bashful 
smiles, dancing brows and amorous glances. 
(46) 


fà GEN TIÒ MAEN Alea eH 
PITAA AAMAS ATA: Ml Cl) 
Thus ends the eighth discourse entitled “The manifestation (in a personal form) of 


the Lord’s (own) enchanting potency”, in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


AA AANS SATA: 
Discourse |X 


Appearing in the form of Mohini (an enchanting damsel), the Lord 
deals out nectar among the gods 


AYR SAT 
AAAA: wat AET: | 
fart aqui arai egy: RATA t | 

Sri Suka resumed: Having taken 
leave of all amity and adopting the ways of 
the robbers, and snatching the jar of nectar 
from and abusing one another, the Asuras 
caught sight of the approaching damsel. 

(1) 
aÀ wae a at ste AG TA: 
ga a mAg omega: 1 2 1 

Running up to her with the words 
“Marvellous beauty! Amazing splendour! 
Charming is her youthful age!!!” they 
questioned her as follows, passion having 
been kindled in their heart; (2) 
Aa HoT Spelt aT fe fada 
wena ag amte aada wife a1 3 1 


Tell us, who are you with eyes 
resembling the petals of a lotus? Where 
do you hail from? Already churning our 
hearts, as it were, what do you intend 
doing further and whose daughter are you, 
O lovely one? (3) 
a ad wma: ardani: | 
are gat Sarit Peaster Hat BAH: | ¥ | 

It is not that we do not know you as 
untouched (undefiled) before by immortals 
and Daityas, by Siddhas, Gandharvas and 
Caranas, nay, not even by the guardians 
of the spheres, much less by human E 
Ti m faf gy: dfeanfer RT 
aima ami apr L 4! 

Have you been sent here by the merciful 
creator, O pretty one, in order to afford 
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embodied souls? Certainly it is so. (5) | sft à gaferteren MIRATA: | 
qaa mimirang mA seguiam TAATA | 22 I 


aii agar vi fara Are G | 
Such as you are, pray, bring peace of 
mind to us, who are contending for a 
common object and have consequently 
contracted enmity with one another, even 
though we are kins, O proud lady with a 
slender waist! (6) 
aad PNT wet: PAET: | 
fara aura Fa Wet gat wad © 1 
Being sons of the sage Kasyapa, we 
are all brothers and have exerted our 
strength for the common good. Pray, divide 
the prize equitably, so that there may be 
no more quarrel among us. (7) 
sqaratadt eantarnfesER: | 
wea baici AAi EA 
Thus urged by the Daityas, Lord Sri 
Hari, who had assumed a feminine form 
through His Maya (deluding potency), 
beautifully laughed and spoke as follows, 
looking at them through the lovely corners 
of His eyes. (8) 
MATH TAA 
aa Hyena: yaa ula Agar: | 
favard usi arg anfaritg a arta fei <1 
The Lord observed: How, O sons of 
Kasyapa, have you reposed trust in me, a 
wanton woman? Indeed a wise man would 
never put faith in lustful women. (9) 
maga eto a ear gigs: | 
Tarra e Act fafaraary! gol 
The wise declare the ties of friendship 
of wolves and wanton women, who are 
looking out for newer and newer delights, 
O enemies of gods, as inconstant. (10) 


Sri Suka went on: The Asuras, whose 
mind felt reassured by these jocular 
expressions of her, laughed a significant 
laugh, which was too deep for the common 
man to comprehend, and entrusted the jar 
of nectar to her. (11) 
A eam R- 

dora faea PTI 
qaqa a a MaN aT 
Fi Fer at ferent Gera! 221 

Having taken possession of the jar of 
nectar, Lord Sri Hari then said in a voice 
brightened with a gentle smile, “If you 
accept whatever is done by me, whether 
right or wrong, in any wise, | am prepared 
to divide this nectar among you (but not 
otherwise).” (12) 
yah wer RTARTA: | 
soar, «ATT 23 1 

Hearing this utterance of that divine 
maiden, the leaders of the Asuras, who 
had no idea of Her greatness, agreed to 
Her condition, saying “Be it so”. (13) 
satire: aren gar a erry 
Ta Mfrs: Spare FER: 1 ex 

Then, having fasted for a day and 
finished their bath, nay, propitiated the fire 
through sacrificial offerings and having 
bestowed appropriate gifts on cows and 
the Brahmanas as well as on other 
living beings, they had auspicious rites, 
such as the recitation of benedictory 
prayers, performed for their success by 
Brahmanas. (14) 
ad oaraifa uf a1 
pA marad mmaya: 1 41 
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Again, putting on a set of clothes 
altogether new according to their pleasure, 
and graced with ornaments in every limb, 
they all squatted on blades of Kusa 
grass that had their ends pointing to the 
(15) 


When the gods as well as the Daityas 
(the sons of Diti) had taken their seat, with 
their faces tuned towards the east, in a 
hall scented with fragrant fumes and adorned 
with wreaths of flowers and lights; that 
beautiful damsel, slow of gait due to her 
bulky hips, that were covered over with a 
charming piece of linen, with eyes swimming 
as if under intoxication and breasts 
resembling a pair of small vases, forthwith 
made her way into that chamber, jar in her 
hands, and warbling, as it were, through 
the jingling of her gold anklets, O ruler of 


en! (16-17) 
at other arnprecrareaot 
ATTA VATA | 
dia agea A 
targa fanaa RaT g | 


Looking intently at her, who was no 
other then the supreme Deity and a 
counterpart of Goddess Sri, Beauty 
personified, nay, who was adorned with a 
pair of gold ear-rings and had charming 
ears, nose, cheeks and mouth and from 
over whose breasts the end of the strip of 
cloth covering them had slightly slipped 
thus partially exposing them, the gods 
and Asuras felt completely enchanted, 


particularly by her glances accompanied 
with a smile. (18) 
aqi ge aama qa) 
Wet wife aa UAT: 1231 
Thinking it unwise to offer nectar to 
the Asuras—as milk to serpents—both of 
whom are ferocious by nature, Lord Acyuta 
did not give a share of it to them. (19) 
qafa gaa Vente wae STAT: | 
arana Fay AG A UERN 20! 
Providing separate rows of seats for 
the two races, Lord Visnu, the Ruler of the 
universe, seated them in those rows, each 
race in the midst of their own people. (20) 
demana ATAT: | 
FRI, maa STIR ATL! 28 | 
Beguiling the Daityas by His winning 
attentions, polite words and movements 
beside them with the jar held in His hands, 
He gave the gods sitting at a distance to 
drink the nectar that prevents old age and 
death. (21) 
awe: wang: wad 7! 
qimagan: fT 8%! 
Respecting the promise made by them 
(that they would accept whatever might be 
done by the girl), O king, the Asuras, who 
had bestowed their love on Her, kept quiet 
also because they abhorred the very idea 
of wrangling with a woman. (22) 
ami pafo: WAART: | 
ama mag Arq: ra a 3?! 
Cherishing utmost affection for Her and 
afraid of losing it, and restrained by excessive 
regard shown to them by Her, they uttered 
nothing unpalatable. (23) 
daferqutrasat: autaa 
vine: Afrana a gf: |e! 


Disguised in the garb of gods, and 
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entering the row of the gods, Swarbhanu 
(Rahu) drank the nectar and was pointed 
out by the moon-god and the sun-god in 
between whom he had surreptitiously placed 
himself. (24) 
sant g were fire: fore 
eters serene gASTEN 34 | 
Sri Hari lopped off his head by His 
discus (Sudarsana), which was sharp-edged 
as a razor, even while he was drinking the 
nectar, with the result that the not trunk, 
which had been touched by nectar, dropped 
down dead. (25) 
Rime test iTA 
aq waft maraena Ae: 2 1 
The head of the demon, however, which 
was raised to the position of an immortal 
by coming in touch with nectar, Brahmā 
(the birthless creator) made it a deity 
presiding over a planet, who actually assails 
the sun-god and the moon-god on the new 
moon and the full moon, respectively, 
cherishing enmity towards them. (26) 
bicep kni Ahatea: | 
wags ww wt è gR: 201 
When the nectar was well-nigh 
consumed by the gods, Lord Sri Hari, the 
Protector of the universe, assumed His 


original form once more, while the Asura 
generals looked on. (27) 
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Ud QA: was 
Fadma wet fener: 1 
aT AOTC STATS Sy 
SaaS: IOTA SEM: 1 201 
In this way the hosts of gods and 
demons differed in their result even though 
they worked at the same place and time, 
with the same means (Mount Mandara 
and the serpent Vasuki) and material (herbs 
and plants), and though the nature of their 
activity and intention too were just the 
same. Of the two parties, the gods easily 
obtained the reward in the shape of nectar 
due to their resorting to the dust of His 
lotus-feet, but not the Daityas (who did not 
resort to that lotus feet dust). (28) 
aq aes 
Zamna iret Ware | 
‘ata aa Hatha aq raisga, 
wae aa vate Getter TL 221 
Whatever is done by men with their 
life, wealth, organs of action, mind and 
speech with reference to their body, progeny 
and others having an eye to their distinctive 
character is futile. That, however, which is 
done by those very means with an eye to 
their identity (divine nature) becomes fruitful; 
and it redounds to the benefit of all, even 


as the watering of the roots of a tree tends 
to the nourishment of all its limbs. (29) 


Sh ARITA FETT WAC eS TTA TARTS EAT: 11 ¢ | 


Thus ends the ninth discourse, comprised in the story of the churning of the 
ocean for the sake of nectar, in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as 
the Paramahamsa-Samhita. 
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3TA EATS eT : 
Discourse X 
Outbreak of hostilities between the gods and the Asuras 


aye sara 

gf qma owed TI 
Qa: Saft GAS Asa: I 3 | 
Sri Suka resumed: In this way the 
Danavas and the Daityas could not obtain 
nectar, O ruler of men—even though 
they stood united and had been intent on 
doing their work of churning the ocean— 
because they had turned their back on 
Lord Vasudeva. (1) 

makea usaf carat! 
watt aA aÀ wesared) a? 
Having caused nectar to be obtained, 
O king, and made His devotees, the gods, 
drink of it, the Lord mounted on the 
back of Garuda, the king of birds, and 
departed, while all living beings stood gazing. 
(2) 

ammi ngg gear a fafa: | 
agerom sAd: 3 | 
Observing the highest good fortune 
(success) of their enemies and jealous of 
it, the Daityas (sons of Diti) marched against 
the gods with uplifted weapons. (3) 

aa: qam: aå gamn afa: | 
PICCCECE wearers: | l 
Reinvigorated by the nectar drunk by 
them and having taken shelter in the feet 
of Lord Narayana, all the gods thereupon 
offered a united resistance with their 
weapons. (4) 

wa cart AM w: RATAT: | 
Wega mi edo: y 1 


There on the seashore raged a most 


dreadful, thrilling and hand-to-hand fight, 
known by the name of a conflict between 
the gods and the demons, O king! (5) 
wari wena wena wr 
amena aA Aaa: | 5 | 
With a mind full of rage, the aforesaid 
enemies met at close quarters on that 
battle-field and struck one another with 
swords, arrows and various other weapons. 
(6) 
mgg enoi me 
saya ai PaA © | 
Tremendous was the flourish of conchs 
and clarionets and the noise of clay tomtoms, 
tabors and Damaris (a kind of drum) as 
well as of the trumpeting elephants, neighing 
horses, rattling chariots and roaring foot- 
soldiers. (7) 
RA wera aR: ag TTA: | 
an iia: mana dai ¢ | 
In that battle car-warriors closed with 
car-warriors, infantrymen with infantrymen, 
horses with horses and elephants with 
elephants. (8) 
we: fated: pfa qa: Gt! 
aa theyihdigifatiretefiier: 1 < 1 
Some warriors fought riding on the 
back of camels, some on elephants and 
others on donkeys, still others fought on 
the back of Gauramrgas, bears, panthers 
and lions. (9) 
qa: waded rafa: | 
wretrdted: wainitgintaaratt: | 701 


Others fought riding on the back of 
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vultures, buzards, herons, hawks and 
Bhasas, a bird of prey soaring very high in 
the skies, Timingilas (whales), Sarabhas 
(an eight-footed animal said to be stronger 
than a lion, the species of which has now 
become extinct), bisons, rhinoceroses, bulls, 
Gayals and Arunas. (10) 

fanna: Afa ane: wort: | 
Ar Toa RI 
Some more fought on the back of 
jackals, rats, chameleons, hares and men; 
others, on goats, black antelopes and 
swans and still others on boars. (11) 

wa werent: arafaqafant: 1 
Awu maafa RASAS: 1221 
Some again fought on the back of 
birds of land and water and other animals 
with deformed bodies. The warriors of both 
the armies, O king, penetrated farther and 
farther in their effort to worst their opponents. 
(12) 

aa wA: ATÀ: 1 
madaan seh tatia: \ nee \ 


aAA roAa: 
apigia: mA: ymi SA 12%1 
amai aÀ A 
Rare ATT 4 I 
With the ranks of warriors distinguished 
by their ensigns of various colours, spotless 
white costly umbrellas with handles of 
diamond, fly-flappers of peacock feathers 
and the bushy tail of Camaris (a species 
of deer found in the Himalayan region), 
turbans and pieces of cloth used as upper 
garment waved by the wind, brilliant coats 
of mail and ornaments and burnished 
weapons shining brightly under the rays of 
the sun, O king, the armies of the celestial 
and Asura heroes shone like two oceans 
with rows of sea-monsters. (13—15) 


A aa: Het Asg ayia: | 
ai dead am wrt AT RS 

adorei nayadi wir 
auaerinfrdya tiati Lila cta | V9 | 

a ills E aataid: | 
aemm A we saree 
In that battle the celebrated Bali, son 
of Virocana, was the commander-in-chief 
of the Asura forces. Seated in his famous 
vehicle, Vaihayasa by name, the foremost 
of all aerial cars—which had been 
manufactured by the demon, Maya, and 
could fly at will, nay, which was equipped 
with all implements of warfare and full 
of all wonders, O lord, which was 
incomprehensible by reason and could not 
be precisely located because of its uncertain 
and wonderfully swift movements and 
which, though perceived now and then, 
defied perception because of its dazzling 
splendour—and surrounded by all troop- 
commanders, he shone in the midst of a 
pair of chowries, which were being waved 
on his right and left and under an exquisite 
umbrella like the moon on the eastern hill 
(while rising). (16—18) 


On all his sides appeared in their 
respective aerial cars other Asuras, the 
commanders of the various squadrons— 
Namuci, Sambara, Bana,  Vipracitti, 
Ayomukha (steel-mouthed), Dwimūrdhā 
possessed of a pair of heads, Kalanabha 
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and Praheti, Heti, tlwala,  Sakuni, 
Bhitasantapa (the torment of created 
beings), Vajradamstra possessed of 
adamantine teeth, Virocana (shining brightly), 
Hayagriva (having the head and neck ofa 
horse), Sankusira (spear-headed), Kapila 
(tawny of hue), Meghadundubhi, Taraka, 
Cakradrk (having wheel-like eyes), 
Sumbha, Niśumbha, Jambha, Utkala, Arista, 
Aristanemi, Maya, the lord of the three 
flying cities, and others, viz., the Paulomas 
and Kaleyas, the Nivatakavacas and so 
on. (19—22) 


weer: AA saci FTAA: | 
wd wa wre sept A:R 


Having not received any share in the 
nectar, churned out of the ocean of milk, 
they had only suffered hardship in toiling 
for the nactar. All these, however, had on 
many an occasion utterly defeated the 
immortals at the very commencement of 
the operations. (23) 
farted: RART 
FRAT HOT aR p AT T Y | 

Sending forth the roars of a lion, 
they blew loud-sounding conches. Seeing 
his foes puffed up with pride, Indra, the 
destroyer of the demon Bala, got highly 
enraged. (24) 
trad anume: À eae 
am aaa SHEA: 124 | 

Mounted on Airavata, an elephant 
guarding the eastern quarter with the temple- 
juice streaming from its temples, Indra 
shone like the sun (lit, the ruler of the 
day) appearing on the eastern hill 
with cascades falling down its sloping sides. 

(25) 


All round him stood the other gods, 
mounted on their diverse mounts and 
carrying different ensigns and weapons, 
as well as the guardians of the various 
worlds—Vayu (the wind-god), Agni (the 
god of fire), Varuna (the god of water) and 
others—with their retinue. (26) 
Aaga frost faf: 
ag farina EAA: | 201 

Rushing violently towards and 
reproaching one another with words that 
cut to the quick, nay, challenging one 
another and rushing forward, they fought 
in pairs. (27) 
qir afaftaor aor Wiser 
seu Raga RRT Re 1 

Bali contended with Indra; Guha (the 
younger son of Lord Siva) cast his lot with 
Taraka; Varuna fought with Heti and Mitra 
with Praheti, O Pariksit! (28) 
amg arena ayamni wat À 
maù qaqa eet Afar g fares: RI 

Similarly, Yama tried his strength with 
Kalanabha; Viswakarma (the architect of 
heaven), indeed with Maya (the architect 
of the demons); Sambara, with Twasta 
(a lord of created beings) and Virocana 
(Bali's father and son of Prahrada) with 


Savita. (29) 
amti agina gadon i 
wat aai ares: wat al ze! 
Namuci crossed arms with Aparajita, 
the Agwins, the twin-born physicians of the 
gods, with Vrsaparva, and the god Surya 
(the sun-god), with the hundred sons of 
Bali, of whom the eldest was Bana. (30) 


TENT a aa Ga: Yee TASH AeA: | 
Pop a afta 22! 


Soma (the moon-god) likewise fought 
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with Rahu; Anila (the wind-god) with Puloma, 
and the powerful Goddess Bhadrakali with 
Nigsumbha and Sumbha. (31) 
arate, sete Rà faa: 1 
seam: m aiem 321 
Vrsakapi (Lord Siva) for His part closed 
with Jambha; Vibhavasu (the god of fire), 
with Mahisa and Ilwala, accompanied by 
Vatapi, with the sage Marici and others 
(the sons of Brahma), O chastiser of foes! 
(32) 
wear git se ug: wer 
TARAA VÈN WaT: 1331 
Durmarsa (one hard to withstand) had 
an encounter with Kamadeva (the god of 
love); Utkala with the Matrkas (the divine 
mothers or personified energies of the 
principal deities); the sage Brhaspati (the 
preceptor of the gods), with Usana 
(Sukracarya, the preceptor of the demons) 
and Sanaigcara (the deity presiding over 
the planet Saturn and a son of the sun- 
god) with Naraka (the demon born of the 
union of the Lord manifested in the form of 
the divine Boar with Mother Earth). (33) 
mad frarnad: aeda: | 
faira tei eat: Rea: Wel ax! 


The forty-nine Maruts (wind-gods) 
entered into a conflict with the 
Nivatakavacas; the group of the eight gods 
known as the Vasus with the Kaleyas; the 
gods called Viswedevas, with the Paulomas 
and the eleven Rudras, the gods of 
destruction, with the Krodhavaśas (a class 
of serpents, extremely ferocious by nature, 


residing in the lower regions). (34) 
a mag: QA 
wet Wa a JAM: 
adea PAT 
fnita: 1341 


Fighting in pairs as well as collectively 
on the battle-field in the aforesaid manner 
and approaching one another, the Asuras 
as well as the leaders of the gods violently 
struck one another with sharp arrows, swords 
and iron clubs in their eagerness to win. 


(35) 
upfistiyaaneftcatest: 
wees: manya | 
Afia: afta: aaa: 
afuraorerra Bnina fafa; |34 1 
And they lopped off the heads of one 
another with Bhusundis (a kind of weapon 
perhaps of the nature of fire-arms), discuses, 
maces, lances and sharp-edged spears, 
darts and firebrands, Prasas (a barbed 
missile) and axes, scimitars and Bhallas 
(a kind of arrow with a point of a particular 
shape), bludgeons as well as with Mudgaras 
(a kind of hammer-shaped weapon) and 


Bhindipalas (catapults). (36) 

TAR: WMM: «= Gerda: 
miaa fafan fexatirsar: | 
Rey: 1301 


Elephants and horses as well as those 
riding on them, car-warriors and footmen 
and various other mounts with their riders 
were cut to pieces. They had their arms, 
thighs, necks and feet chopped off; while 
their ensigns, bows, coats of mail and 
ornaments were torn in pieces. (37) 


wi Werte ator 


From the battle-ground pounded by their 
tread and the impact of their wheels rose at 
that time a thick cloud of dust enveloping 
the quarters as well as the heavens including 
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the sun; it, however, disappeared due to 
the ground having been drenched by the 
spouts of blood discharged from the wounds 
of the warriors. (38) 


EAEE GIE SICE EGA 
magy: uaea: | 
Tens: arent: wera: 
WH Ueda y: aritefiresit | 3¢1 
Thickly strewn with heads—from which 
diadems and ear-rings had been knocked 
off, nay, which had anger in their eyes and 
whose lips were still closely clasped in 
anger—as well as with long and stout 
arms, still decked with ornaments and 
holding weapons, and with shapely thighs 
(resembling the trunk of an elephant, which 
is thick at the upper end and grows less 
and less thicker below)—the said battle- 
ground looked very attractive. (39) 
mana daa: uaan: | 
samada eA ATI Yo! 
Headless trunks sprang on their feet 
on that battle-field and rushed towards the 
hostile warriors with their stout arms still 
holding uplifted weapons and perceiving 
(recognizing) them with the eyes in their 
fallen heads. (40) 
afte anaiai yi: 
air ARTET se 
Bali assailed the mighty Indra with ten 
arrows, Airāvata (his elephant) with three, 
the four guards of Airāvata with four (each 
with one) and its driver with one. (41) 
a amaa: maae: VARN: | 
fase = fafprasieetromrarenfra x21 
Quick in showing his valour, Sakra 
(Indra) cut them with the same number of 
eighteen sharp Bhallas, as though smiling, 
as they came flying towards him, even 
before they reached him. (42) 


we antes dea aid: ofa) 
ai Verdi Aea geena aag: 143 | 
Observing his superb feat, Bali, who 
could not easily tolerate this discomfiture, 
took up a dart glowing like a mighty firebrand. 
Indra, however, cut it while it was yet in 
Bali's hand, before he was able to discharge 
it. (43) 
Wa: Yet aa: we arenes: | 
aq ced n aafaorg far: 13%! 
Bali thereupon took up a spear, then a 
Prasa and then (again) a Tomara (iron 
club) and double-edged swords. But 
whatever weapon he took in his hand, the 
powerful Indra cut down all of them in no 
time. (44) 
wanton FTAA SAT: | 
wa: Wen: aria wits! 
Going out of sight, the demon, Bali, 
next let loose his demoniacal Maya (illusion) 
and thereupon came into view a mountain 
over the heads of the celestial forces, 
O king! (45) 
aa Prager caer caf 
fren: agira fguge xe | 
From that mountain fell down trees 
burning with forest fire and rocks with their 
tops sharp as the edge of a chisel, 
pulverizing the enemy's forces. (46) 
A: MATÈRI: Agfa: | 
Riemanna nd FETT! wo! 
Further from that mountain rushed forth 
large serpents and other snakes with 
scorpions, as well as lions, tigers and 
boars crushing gigantic elephants. (47) 
aaa wast: yee FATTA: | 
fore Rre aaran aT: wit %4 | 
There also appeared in hundreds 
nude ogresses with pikes in their hands, 
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exclaiming “Cut down”, “Break asunder!” 
and ogres too, O lord! (48) 
aa Were ani mice: | 
agaat: mafa: 1% 
Then large thundering clouds, buffeted 


by winds, rained live coals with a deep 
and terrific roar. (49) 
Wet W eroa: yamana: | 
aaia eÀ aag i uo 
Conjured up by the demon, a very 
extensive and most formidable fire, helped 
by the winds, began to burn the celestial 
army like the fire appearing at the time of 
final dissolution of the universe. (50) 
Wa: WAR ee: ada: weg 
vareae grad T: IGRI 
Then was observed on all sides an 
ocean that transgressed all limits and looked 
terrible on account of its whirlpools and 
waves tossed up by fierce winds. (51) 
wa niian: \ 
rm mg fate: arta: 1421 
In the midst of illusions that were being 
likewise created by other Daityas, too, 
who were great adepts in conjuring tricks 
and were most formidable because of their 
imperceptible movements, the celestial 
warriors grew despondent. (52) 
7 aaia aa aÀ qa 
A: Wet aa aTa: 143 1 
When Indra and others, O protector of 
men, did not know how to counteract this 
evil, the almighty Lord, who is the Protector 
of the universe and was called to mind by 
the gods, manifested Himself there. (53) 


Presently there appeared the Lord, clad 
in yellow robes and endowed with eight 
arms wielding different weapons, with eyes 
resembling a pair of budding lotuses and 
His feet, tender as young leaves, placed 
across the shoulders of Garuda, who had 
a pair of beautiful wings, and on whose 
person shone forth Goddess Sri (in the 
form of a golden streak on His bosom), 
the Kaustubha gem, a priceless crown and 
a pair of invaluable ear-rings. (54) 
aaas 

wa Api TTA: | 
vact an fe uaa ama 
Reyfa: adf uu | 

The moment He entered the battle- 
field the illusions created by the conjuring 
tricks of the demons yielded to the glory of 
that mighty Lord even as a dream is broken 
the moment wakefulness returns to a 
sleeping man. For, to say nothing of the 
Lord's actual presence, the very thought 
of Sri Hari is the only radical cure for all 
ills. (35) 


Perceiving Lord Visnu (the Rider of 
Garuda) on the field of battle, and revolving 
his dart, the demon, Kalanemi, who was 
reborn as Karhsa in his next incarnation 
and who rode on a lion (the enemy of an 
elephant), presently flung it at Him. Seizing 
it by way of sport as it was about to 
descend on Garuda’s head, Visnu, the 
Lord of the three worlds, despatched with 
it, O protector of the people, the enemy, 
Kalanemi, along with his mount, the lion. 

(56) 
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too had their heads lopped off and fell on 
the battle-field, Malyavan (another general 
of the Asurika forces) was just going to 
strike Garuda (the king of birds) with a 


fsf ias SSE: LUSI pointed mace when Śri Hari (the most 


Encountering the Lord, by whose discus, 
Sudarśana, the mighty Mali and Sumali 


ancient Person) severed the head of the 
roaring enemy with the same discus. (57) 


GIAI FATS ATA: I 80 M 
Thus ends the tenth discourse, forming part of the story of the war between the gods 


and the demons in Book Eight of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 


3Tsyenragisea4ra: 
Discourse XI 
Conclusion of the conflict between the gods and the demons 


k SULEE SE 
Sri Śuka resumed: Having regained 
their presence of mind by the supreme 
grace of Lord Visnu, the supreme Person, 
the gods headed by Indra (the ruler of the 
gods) and Samirana (the wind-god), now 
struck hard each one of those (Asuras) 
by whom they had been jointly assailed 
before. (1) 
area He aR: | 
sere Aa aT UT Belt WH! a? 
When the glorious Indra (the chastiser 
of the demon Paka), full of anger, took up 
his thunderbolt in order to strike Bali (the 
son of Virocana), his subjects cried “Alas!” 
“Alas!” (2) 
anirè Ra pR 
mi geet faei EÀ 3 


Reproaching the heroic Bali, who was 
well-equipped with arms and was ranging 
fearlessly before Indra in that great conflict, 
Indra, who wielded a thunderbolt in his 
hand, addressed him as follows: (3) 


wa mamà, À fiaa 
Ra are Pasar TA a ATL! | 
Conquering fools whose eyes have 
been enchanted, a conjurer takes away 
their money. Even so, though no better 
than a conjurer, O fool, you seek to 
overpower us, lords of Maya, by means of 
incantations! (4) 


Those foolish robbers who seek to 
ascend to heaven, nay, rise even beyond 
heaven (to still higher regions) by means 
of spells, | cast still lower down than their 
former abode. (5) 
A qima aor yaqo | 
fort RA wereracea ma: ae! & | 
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As such | shall lop off your head today 
with my thunderbolt having a hundred 
joints, even though | know you are an 
adept in the use of melevolent spells. 
Exert yourself with all Your kinsfolk, O 
dull-witted one! (6) 


areara 

aam i AART | 
MASSA Fey: ada EARL Y | 
Bali replied: Fame, triumph, 
discomfiture and death fall in succession 
to the lot of all who are engaged in hostilities 
and whose actions are impelled by a 
propitious or unpropitious Time i.e., Destiny. 
(7) 

ai rere ST: uya Y: 
a wate a viata aa ga: ¢ 1 
Therefore, wise men view all this (fame 
etc.), as determined by Time; they neither 
exult nor grieve over it. You are, however, 
ignorant of this truth. (8) 

7 ai Tee at AE 
Prt a: mai AA TET: 1 et 
We, for our part, do not take to the 
heart your words that sting one to the 
quick, since you deserve to be pitied by 
pious souls in that you account your own 
self instrumental in bringing fame and so 
on. (9) 

ARTA 

zaa fay dit mA: 
another ATE YA: Igo 
Śrī Śuka went on: Having thus twitted 
the powerful god, Indra, the valiant Bali, 
the vanquisher of heroes in battle, struck 
him again with arrows pulled right up to 


the ear, him who had already been stung 
with taunts. (10) 


wa pà gat Aim aaam 
ma mated daea ga ga: 1 Rk 
Thus reproached by the enemy, who 
spoke the truth all the same, the god, 
Indra, could not bear his insulting speech 
any more than an elephant pricked with a 
goad. (11) 
Wed pari qe anit maA: | 
wart a wat fee gare: 1221 
Indra, the vanquisher of foes, hurled 
his unfailing thunderbolt against him so 
that, like a mountain that had its wings* 
clipped, Bali fell to the ground, chariot and 
all. (12) 
Ware ule gear seit aaa: AeA! 
aaa de wey WATT 83 | 
Finding his friend Bali fallen in battle, 
the demon Jambha, a great friend and 
well-wisher of Bali, assailed Indra, thus 
rendering good offices even to his fallen 
friend. (13) 
a iee sre weer teem 
Waratah TS ANTE: 1 OXI 
Riding on a lion, Jambha, who was 
Possessed of great might, approached 
Indra and, lifting his mace, struck him with 
great impetuousity on the collar-bone, as 
well as his elephant, Airavata. (14) 
munaa yet fagferit aa: 
Wa auth Epa yc UT at gy 1 
Tormented by the stroke of the mace 
and utterly confounded, the elephant 
touched the ground with its knees and 
fell into a deep swoon. (15) 


* We read in the Puranas that mountains had wings in the earliest times and could fly and settle 
down wherever they would. Finding them a great menace to organic life, Indra clipped their wings and thus 


fendered them incapable of motion for all times. 
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adr wet maa RAA: | 
amid fear womens fay: EI 
Thereupon was brought by Matali, 
Indra’s charioteer, a chariot drawn by a 
thousand horses; and, leaving the elephant, 
the mighty god mounted the chariot. (16) 
wea aq Wee wed ahaaa: 
YER Vaca i g HAAMseTzAI Vl 
Admiring that prompt action of the 
charioteer and smiling too, Jambha, the 
foremost of the Danavas, struck the latter 
with a burning dart in battle. (17) 
ae es gii aaa arate: 
sat mA iA aorta: 1 e201 
Taking recourse to fortitude, Matali bore 
the pain caused by the dart, which was 
most difficult to endure; and greatly enraged, 
Indra severed Jambha’s head by means 
of his thunderbolt. (18) 
wi sat et we ATTA ATG’: | 
mfa de: MERANIA: 189 | 
Hearing from the lips of the sage 
Narada about Jambha having been slain 
by Indra, his kinsmen, Namuci, Bala and 
Paka, arrived there in great haste. (19) 
adf: vead MARI 
wafa tet maa TAT 201 
Stinging Indra to the quick with their 
pungent words, they struck him repeatedly 


with arrows even as clouds would assail a 
mountain with torrents. (20) 


ziemaa AA ae: wits 
aafgdaa PAEA R? I 
The swift-handed Bala simultaneously 
struck in battle all the thousand horses of 
Haryaśwa (Indra) with as many arrows.(21) 
ymai ma reat ti maA gag | 
apaa ma TIRRI 


With a hundred arrows each, the demon 


Pāka struck separately Mātali, the charioteer, 
and the chariot with all its parts by fitting to 
the bow and discharging all the arrows at 
one and the same time. That was indeed 
a great marvel in that battle. (22) 


anfa: ma: aoge: | 
aed aA ada ga A:I? 
Piercing Indra with fifteen large arrows 
furnished with hilts of gold, the demon 
Namuci roared on the field of battle like a 
cloud charged with water. (23) 
ada: mp Wh Mam 
Barra: ë wgegelftreamaqay: | 21 
The demons covered Sakra (Indra) 
including his chariot and charioteer on all 
sides with a network of arrows even as 
clouds would obscure the sun in the 
(24) 


Not perceiving him on the battle-field 
and extremely perturbed, the celestial troops 
with their retinue, who were now left without 
a leader and were utterly vanquished by 
the enemy, uttered a plaintive cry like 
merchants whose ship had been wrecked 


in mid-ocean. (25) 


fafrta: ayaa: | 
anit fest: @ yfr a trea, 
waa yt ga gÀ! 
Presently Indra, who was capable of 
overpowering the mighty, issued out of the 
cage of arrows along with the horses. 
chariot, flag and charioteer. Illuminating 
the quarters, sky and earth with his 
splendour, he shone like the sun at the 


close of night. (26) 
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fa gaat ta: Noasa wi 
sa ft wd at aÀ em 201 
Observing his army overpowered by 
the enemies (the demons) in battle, the 
god, Indra, the wielder of the thunderbolt, 
lifted his thunderbolt in anger with intent to 
slay his enemy. (27) 
a Aae A acre: 
wat Uae TSE ATT Re | 
With the same eight-edged weapon he 
severed the heads of both Bala and Paka, 
inspiring terror in the heart of their kinsfolk, 
who stood looking on, O Pariksit! (28) 
qemi gear AeA: | 
frags À wer uae ee 
Perceiving their death, Namuci was 
filled with grief, indignation and rage; and 
in his eagerness to kill Indra, O ruler of 
men, he put forth his best energy. (29) 
areas y eT TOTL| 
vema Hal AAA frase 
wee gamma freq wrifsaizo1 
Taking up a lance of steel, furnished 
with bells and adorned with gold ornaments 
he darted, full of rage, threatening in the 
word “You are slain!” and flung it at Indra, 
the ruler of the gods, roaring like a lion, 
the king of beasts. (30) 
aad mA Herat 
fafafa effet: weet 
wre fer ait 
wutadtaesrata: fort er! 32! 
Hari (Indra) cut it with his arrows into 
a thousand pieces even as it flew towards 
him through the air with great speed. Full 
of anger, the ruler of the gods then struck 
Namuci with his thunderbolt in the neck, 
aiming to chop off the latter's head. (31) 


awe fe ante aa afi 
faite q: arafestsratta: | 
ma uida, 
Repi afaina I 321 
The powerful thunderbolt which was 
hurled with great force by Indra, the king 
of the gods, did not as a matter of fact 
pierce even the skin of Namuci. This was 
most wonderful that the weapon which 
smashed the mighty Vrtra was baffled by 
the skin on Namuci’s neck. (32) 
qarasa: Red aa: 
nii gad i ARAETA 32) 
Indra (now) got afraid of that enemy, 
Namuci, from whom the thunderbolt had 
been repelled. He said to himself, “through 
a conspiracy of Fate what is this that has 
happened, bewildering the world” (33) 
aa 8 yii vere: À 
at Afai ant: wà: waai fa ax 
By means of this very thunderbolt, in 
old days, | clipped the wings of mountains, 
that flew with those wings and settled 
down on earth on account of their huge 


weight, thus conducing to the destruction 
of created beings. (34) 


wami care gat a4 famea: 
aà mh ùm: aaa: 1 341 
Nay, by this was rent asunder the 
demon Vrtra, the vigorous austerity 
personified of Twasta (a lord of created 
beings), and others too, who were endowed 
with extraordinary strength and whose skin 
could not even be scratched with all the 
missiles. (35) 
Ai RÀ aut war ASAE | 
m m GUS TASAR 36 | 
When hurled by me at this puny Asura, 
the same thunderbolt has been rendered 
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ineffectual! A mere staff, | shall no more 
handle it; though embodying the spiritual 
energy of a Brahmana, the sage Dadhici, 
it is unavailing now.” (36) 
a yh aeae aR 
yA midemi qa: 3V1 
mt ag aT eet yaaa: | 
adaa aR surat waaa feat: 1341 
To Śakra, who was thus sorrowing, an 
incorporeal voice said, “This demon can 
be killed neither with dry nor with wet 
things, since a boon has been conferred 
on him by Me to the effect that death will 
surely not come to him through any wet or 
dry substance. Hence any other contrivance 
should be thought of by you for the death 
of this enemy, O Maghavā (Indra)! (37-38) 
at à aomi maage RT: i 
ere «aR TOVa Ua! 38 | 
Hearing that ethereal voice, Indra fully 
composed his mind and contemplated; and 
presently he discovered a means in the 
shape of foam of the sea, which combined 
both the aforesaid attributes and could 
not, therefore, be called exclusively dry or 
wet. (39) 
A Ya A mAn were TTA: R: 
a gaii mrana vo | 
With that foam, which was neither dry 
nor wet, he severed the head of Namuci; 
and hosts of sages glorified him and 
showered flowers on the mighty Indra.(40) 


Ted mfra 
ga iie TER 
Viéwāvasu and Paravasu, the chief 
among the Gandharvas (heavenly 
musicians), sang songs, the celestial drums 
sounded and heavenly dancing girls danced 
with joy. (41) 


adda = Uldgegrarafrancnea: | 
yamma R FAMIL? 
Similarly other gods too, headed by 
Vāyu (the wind-god), Agni (the god of fire) 
and Varuņa (the god of water), destroyed 
their rivals with volleys of missiles just as 
lions would kill deer. (42) 
am A aA 77) 
aama Aage ATAATA X3 | 
Perceiving the extermination of the 
Danavas, the celestial sage Narada was 
sent by Brahma (the creator) to the 
gods, O protector of men, and he 
remonstrated with the gods in the following 
words: (43) 


Narada said: Nectar has been secured 
by you by resorting to the arms of Lord 
Narayana and, besides, all of You have 
been blessed by Goddess Sri, His divine 
Spous. Therefore, cease you now from 
hostilities. (44) 

AEH TAI 
da wae waa E: 
snid; ad Afa wy! 

Sri Suka continued: Accepting the 
advice of the sage, Narada, the gods gave 
up anger as well as the zeal for fighting; 
and being glorified by their attendants, all 
returned to heaven. (45) 


Asafa wr afer AEA al 
afet auaa ai TTA% 
Those who survived in that conflict 
took with the concurrence of Nārada the 
lifeless body of their leader, Bali, and made 
for the western hill, the mountain where 
the sun is believed to set. (46) 
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mawan = faerie 
art stare tifa afa i vo! 
There Usana (Sukracarya, the preceptor 
of the demons) restored to life, by his 
secret science of reviving the dead, those 
whose limbs were intact and whose neck 
was still whole. (47) 


aAa We: Wap: | 
midA naana: xc 1 


Bali too had his senses of perception 
and consciousness restored the moment 
he was touched by the sage Usana. Though 
vanquished in battle, he did not feel sorry, 
fully conversant as he was with the truth 
relating to the world viz., that victory and 
defeat etc., depended on one’s good or 
evil destiny. (48) 


IGAN WATERS EAT: N g 1 
Thus ends the eleventh discourse, forming part of the story relating to the war 
between the gods and the demons, in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


SIM HESA: 
Discourse XII 
Infatuation of Lord Sankara 


Mareraroreart 

qad amà AÀ ara 
wR ge: ATT e 
qea Rm: wiy: | 
we n wat we AÀ U: 2 I 

Sri Suka (son of Badarayana) 
resumed: Having heard that, enchanting 
the Danavas by assuming the form of a 
bewitching damsel, Sri Hari had given nectar 
to drink to the hosts of heaven, Lord Siva, 
who bears the device of a bull on His ensign 
and who dwells on Mount Kailasa, mounted 
His bull along with His divine consort Goddess 
Parvati and, surrounded (accompanied) by 
all the multitudes of spirits, forming His 
retinue, went to the region (Vaikuntha) where 
Lord Visnu, the Destroyer of the demon 
Madhu, has His (permanent) abode, in order 
to see Him. (1-2) 
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Received by Lord Visnu with due 
reverence along with Uma (Goddess Parvati) 
and comfortably seated, the aforesaid Lord 
Siva, the Source of the universe, smilingly 
spoke to Sri Hari as follows, paying homage 
to Him in return. (3) 


Sti Mahadeva (the great god) prayed: 
O god of gods, O Lord pervading and 
constituting the universe, O Ruler of the 
universe ! You are the Cause as well as the 
Controller of all substances, the universal 
Spirit. (4) 
awedtaa qnaa afè: 
adsa AA ae ae eT RTA S 1 


978 


You are that Brahma which is all truth 
and all consciousness; from which are 
traceable the beginning (appearance) and 
end (dissolution) as well as what they call 
the middle (life) of this (objective) universe, 
and yet to which—unchangeable as it is— 
all these states cannot be attributed; nay, 
which constitutes this, the visible universe 
as well as the ego, the subject, that which 
lies outside (is enjoyed with the senses) 
as well as the other, the enjoyer. (5) 
aaa mom Aa Ta: | 
Ayaa: Uy ga: Aye! G 

Sages seeking blessedness and devoid 
of all other aspirations duly worship Your 
lotus-feet alone, giving up attachment to 
both, this and the other world. (6) 


You are the all-perfect, immortal, 
attributeless and immutable Brahma 
(Infinite), which is not only devoid of sorrow 
but is also of the nature of absolute bliss, 
and which, though without a second, is 
yet distinct from everything else. You are 
at the same time the Cause of the 
appearance, continuance and dissolution 
of the universe, and the Ruler of all Jivas 
(embodied souls)—sought after by them 
all, though Yourself seeking nothing. (7) 
Ureda Mag gang a 

Ti papaa aR: | 
aama Afafe fandt 
aem eiA enin e 

You alone are both cause and effect 
and neither of the two being the ultimate 
cause of both. Gold moulded into the shape 
of an ornament and unmoulded too is gold 
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alone; there is no difference of substance 
between the two. It is through ignorance 
(of Your essential nature) that diversity 
has been attributed to You by men. For, 
diversity in You, who are free from all 
adjuncts, is due only to Your association 
with the three Gunas, modes of Prakrti. (8) 
wai wal haara ta 
TH Wt Aaa: You RII 
aAsaafa Tamia Ot eat 
AETA | S | 
Some, viz., the Vedantis know You to 
be Brahma, the Absolute; while others, the 
Mimarnsakas recognize You as Dharma, 
virtue. Some, viz., the followers of the 
Sankhya school of philosophy, regard You, 
the supreme Lord, as transcending both 
Prakrti (matter) and Purusa (spirit); while 
others, the followers of the Pancaratra 
school of the Vaisnavas, know You to be 
the Supreme, endowed with the nine divine 
potencies, viz., Vimala, Utkarsini, Jfana, 
Kriya, Yoga, Prahvi, Satya, Iśānā and 
Anugraha and still others, viz., the followers 
of the Yoga system of philosophy, recognize 
You to be the foremost Purusa, changeless 
and independent. (9) 


Neither |, Siva, nor Brahma, whose life 
extends to a couple of Parardhas or 31, 
10, 40, 00, 00, 00, 000 human years, nor 
indeed sages headed by Marici (one of the 
mind-born sons of Brahma)—who are all 
creations of Sattva, yet whose understanding 
is obscured by Your Maya—are able to 
know the true nature of the universe created 
by You, much less Your own essential 
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nature, O Lord! How, then, can the demons, 
human beings and others—who are ever 
engaged in activities of a Rajasika or 
Tamasika character—know it? (10) 
ae mima: Raft 
ated a ara errant 
arden faye a a eres 
wel RNS ee | 
As such You, who are consciousness 
itself, know Your own activity as well as 
that of all created beings, the appearance, 
continuance and dissolution of this universe, 
the bondage of mundane existence and 
release from it. Nay, even as the air 
pervades the multitudes of mobile and 
immobile beings as well as the sky, so do 
You pervade the whole universe, You being 
its very Soul. (11) 
HAART Wat Get r À At 
Wise aq agira aà A g 
Your descents in the world of matter 
when You carried on Your sport with the 
three Gunas (modes of Prakrti) have been 
seen by me. As such | long to behold that 
bewitching form of a damsel which was 
assumed by You the other day. (12) 
A ade Sem: ware AT | 
aq faa arava: ut aitqect fè 7:1 931 
Eager to behold that form by which the 
Daityas were greatly enchanted and the 
gods given nectar to drink, we have come 


to You; for great is our curiosity with regard 
to that. (13) 


RYH FAA 
Temata apia, yrf 
Wea mamit Rygi waa ev! 
Sri Śuka continued: Thus entreated 
by Rudra, the Wielder of a trident, Lord 
Visnu heartily laughed a laugh which was 


pregnant with meaning and replied as follows 
to Lord Siva (who has His abode on Mount 
Kailasa). (14) 


MUTA TATA 

alge tari AA war aa: 
uam qaa À digest eu 

The Lord said: The jar of nectar having 
disappeared (passed into the hands of the 
Daityas), the form of a bewitching damsel 
was assumed by me—for exciting wonder 
in the minds of the Daityas—having regard 
to the interests of the outraged gods, which 
could best be served in that way alone, 
woman being the most effective and 
appropriate means of infatuating and 
beguiling the treacherous and greedy 
Daityas, who had wrested the jar of nectar 
from the hands of Dhanvantari and thus 


deprived the fair-minded gods of their rightful 
share. 


To You, O chief of the gods, who are 
eager to behold it, | shall presently reveal 
that form, which excites passion in the 
hearts of males and as such is so valuable 
in the eyes of libidinous souls. (16) 


RIJE zara 

R q maimai: 
adaamiyaaa mÀ WATI RO 

Sri Suka went on: Saying thus, the 
Lord vanished on that very spot; while 
Lord Siva (the Source of the universe) 
waited there with Goddess Uma, casting 
His look all round. (17) 


a qa nai 


famed manetan a- 
gpa aaa, 


EZA] 
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Presently, in a garden before Him, full 
of trees rich in blossoms of various kinds 
and rosy leaves, He beheld a most 
beautiful damsel with a girdle lying about 
her hips, that were wrapped with a brilliant 
piece of linen, delightfully sporting with the 
movements of a ball. (18) 


She was so delicate that at every step 
she was getting broken, as it were, at the 
waist by the heavy weight of her full breasts, 
shaken by her bending and rising with the 
downward and upward movements of the 
bounding ball, as well as of her exquisite 
and solid necklaces, and was taking her 
nimble feet—tender as young leaves—to 
and fro. (19) 


fea umga 


Taenuifauntraprecttectad— 
EE AE UCAS LGALGAIG ha LLET Les i Li: GA 1201 
The pupils of her big and restless eyes 
looked very much agitated due to the 
unsteadiness of the ball, which was moving 
in every direction, and her countenance 
made lovelier by cheeks resplendent with 
a pair of ear-rings shining in her ears, as 
well as by dark tresses. (20) 


Tightening her loosening garment and 
disturbed braid with her lovely left hand 
and striking the ball with the other, she 
was enchanting the world by her own 
Māyā (ravishing power). (21) 


[Dis. 12 
ai dies ta gi maneng- 
dierepefartage rea: | 
ELE CA kuba Liana ba iA b E Fea 


qaaa sat tiga À? | 
Looking intently at her, the divinity was 
seduced by her glances, flung at Him with 
a covert smile induced by slight bashfulness 
because of her playing with the ball as 
aforesaid. His mind being overpowered by 
His gazing at her and being gazed on by 
her in return, He lost all consciousness of 
Himself, of His Consort, Uma, standing close 
by as well as of His own attendants. (22) 
TT: MY SAT TET 
w fagt aati: | 
aa: Waa AY MEATA 

wert caer TT: 1231 
When, in the meanwhile, the ball 
escaped from her fingers to a long distance, 
lo! the wind blew off the fine texture 
wrapped about her loins, girdle and all, 
even as she ran after the ball, while the 
god Siva, the Source of the universe, 
stood looking on. (23) 

ue at see apie mira 
qea ae aves aaah Ha: ferret | BY | 
Beholding that fair-eyed and soul- 
ravishing girl, so beautiful to look at, in 
such a condition, Lord Bhava actually gave 
His heart to her, who gazed at Him with 
sidelong glances and thus appeared to 
be enamoured of Him. (24) 

qana aap aen aE: |] 
vara aft ayr magna T RS 
Deprived by her of His good sense 
and overpowered with love evoked by her, 
He sought her presence unabashed even 
while Goddess Parvati, His own divine 
Spouse, stood looking on. (25) 


Dis. 12] 


AT aaa cae aa AET HIT | 
feta aay wait maga 


The girl, stripped as she was of her 
cloth, felt much ashamed when she beheld 
Siva drawing near. Hiding behind the trees, 
she kept laughing, but did not tarry 
anywhere. (26) 
mam WTA Wa: AA: | 
ame a ai ata: aia goa: Ro 

The almighty Śiva, whose mind had 
been stolen by that girl and who was 
swayed by passion, followed her even as 
the leader of a herd of elephants would 
follow a she-elephant. (27) 


ARA i fer 
ayama sorta ae TEAR 
Pursuing the damsel with great speed 
and seizing her by her braid, He brought 
her close to Him and folded her in His 
arms, even though she was unwilling. (28) 
Am mamn ator ni am 
zama: wade «= fawentotigrirears 291 
Hugged by the Lord even as a she- 
elephant is covered by an elephant, she 
wriggled on this side and that in order to 
escape from His grip, her hair getting 
dishevelled in that attempt. (29) 
am daia aCe 
wam yyt m gafafafiari 301 
Eventually extricating herself from the 
embrace of Lord Śiva, the foremost of the 
gods, O dear one, the said girl, who was 
no other than Maya (the deluding potency) 
conjured up by the Lord, ran away, even 
though she had large hips. (30) 


* BOOK EIGHT + 


981 


were vedi wat faaan: | 
Wau ara Afa fafafira:1 321 


As though completely overpowered 
by Love, His enemy, the aforesaid Rudra 
followed the steps of Lord Visnu of wonderful 
deeds in that form. (31) 
Teama ARATA: | 
ya gda mag aad: 1 321 

Even as He pursued her, as the ruttish 
leader of a herd of elephants would run 
after a she-elephant desiring copulation, 
the seed of Lord Śiva, possessed as 
He was of unfailing procreative energy, 
escaped. (32) 
aa m Wee A: 
TA more wpa AMANAT | 33 

The spots on earth where dropped the 
seed of that great soul came to be fields of 
silver and gold, O ruler of the globe! (33) 
Ter a Ay a 
a a mesa HARA a1 3x 

In the course of His pursuit of that girl, 
Lord Siva (the Destroyer of the universe) 
was found present near her on the margin 
of rivers and lakes, on hill-tops, in forests 
and groves and wherever else sages 
dwelt*. (34) 
vest wa Asaa ana 
mipi pS daad RATA B41 

The seed having escaped, He perceived 
Himself befooled by the Lord's Māyā, O 
jewel among kings, and now completely 
recovered from infatuation. (35) 
ANEA AA ATTA: | 
auaa a AA ae AT 3R 


* By visitin 
pursued by Lord 


in the form of that bewitching girl the hermitages of saints and sages while being 
iva, Lord Visnu indirectly showed to the sages how difficult it is to conquer the charms 


of a woman, which even Sankara, the crown-jewel of Yogis, failed to resist, much less others, who are 


an easy prey to lust. 


» SRIMAD BHAGAVATA « 


982 


[Dis. 12 


Having forthwith realized the glory of 
Lord Visnu, the Soul of the universe, nay, 
His very Self, whose power cannot be fully 
known, He did not consider the event of 
His being befooled by the Lord's Maya as 
actually wonderful in any way. (36) 
afaa SAA HIET: | 
sara i aai Ae TTA 20! 

Lord Visnu, the Destroyer of the demon 
Madhu, was supremely delighted to find 
Lord Siva unperturbed and unabashed and, 
resuming His original masculine form, spoke 
as follows: (37) 

PEUCIECIEL 
fears faquats tat romam Rea: | 
qà chara at ARAA AT 3 

The glorious Lord said: | am glad, O 
jewel among the gods, that You have by 
Yourself regained Your unruffled natural 
state even though, O dear one, You were 
easily duped by My Maya, deluding potency. 

(38) 
at q astadtarat faameagd Fart! 
aaga agen pA: | 38 | 

Indeed what male, other than You, 
can, when once caught in it, overcome My 
Maya, which creates various objects of 
attraction and cannot be easily got over by 
those who have not been able to control 
their mind. (39) 
aa qm oer a aaa N 
Ta AAT HI MAEA ATT: | Yo | 


This aforesaid Maya, consisting of the 
three Gunas, Sattva, Rajas and Tamas, 
which gets united with Me—appearing in 
the form of the Time-Spirit—at the time of 
creation, preservation and dissolution of 
the universe by parts in the form of Rajas, 
Sattva and Tamas, respectively shall no 
longer overpower You. (40) 


ARH FATA 

Ua Waa WH iag AeA: | 
ama i Uta aT: tare Fat xe 

Sri Suka continued: Thus kindly treated 
embraced by Lord Visnu, bearing the mark 
of Srivatsa—in the shape of white curly 
hair—on His bosom, O king, and asking 
His leave and walking round Him clockwise, 
as a mark of respect, Lord Siva, 
accompanied by His retinue, returned to 
His own abode, Kailasa. (41) 
amariyat at Wat vari ATHA: | 
aagi ESSET ATI 8? | 

Presently, in the midst of the foremost 
of seers, who stood glorifying Him, Lord 
Siva (the Source of the universe) lovingly 
spoke to His Spouse as follows about the 
aforesaid Maya, the divine energy of Lord 
Visnu (His own self). (42) 


“Did you behold with your own eyes 
the deluding potency of Lord Visnu, the 
birthless One, the highest Person, the 
supreme Deity, under whose influence even 
|, the foremost of His rays, helplessly fell a 
prey to delusion! What wonder, then, that 
others, who are not masters of their self, 
should do so. (43) 
a wager AA 

weet å sa 
aq ma Yee: oÙ 
a aa aren fag a Aa lL 

He is actually the same eternal Person 
about whom you inquired, approaching Mè 
when I had just ceased from deep meditation 
at the end of a thousand celestial years» 
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(nay,) whom Time cannot set bounds to 
nor can the Veda comprehend. (44) 
aye IIA 

aa asfuferera fan: yer: 
fastest aa ya: y Tera xy 
Sri Suka went on: In this way has 
been narrated to you, O dear one, the 
story of the exploits of Lord Visnu, the 
Wielder of the Sarnga bow, by whom, in 
the form of the divine Tortoise, was 


supported on His back the huge mountain, 


called Mandara during the churning of the 
ocean of milk. (45) 


xe 
The exertion of a man reciting or listening 
to this story again and again never goes in 


vain anywhere. For, a narration of the 
virtues of Lord Visnu, enjoying excellent 
renown, relieves the entire fatigue of birth 
and death. (46) 
anfang wert Wort 
areata fear | 
HUSA ar AAA HEAT a: ATT 
CAAT AMT HTT AAT SPAT | Yio | 
| bow to Him who grants the wishes of 
those that approach Him for shelter and 
who, having assumed by His illusive power 
the form of a bewitching damsel and deluding 
the demons, the enemies of the gods, 
gave nectar, churned out of the ocean of 
milk, to drink to the foremost of the gods, 
that had sought refuge in His feet— 


inaccessible to the vile and attainable through 
devotion alone. (47) 


TA BRÛS PATA: U 22 I 
Thus ends the twelfth discourse entitled “The Infatuation of Lord Sankara” in Book 
Eight of the great and glorious Bhagavata-Purana, otherwise known as the 
Paramahamsa-Samhita. 


AAA IAES ATA: 
Discourse XIII 


An account of the (concluding eight) Manvantaras 


DJF IIA 

Tafa: Wr: mga sft oar! 
wat ada een A yoy) g 

Sri Suka began again: The seventh, 
the present Manu is a son of Vivaswan, 
the sun-god, who is known by the name of 
Sraddhadeva. Now hear from me the names 
of his sons. (1) 


sarge ge: yratfita a 
aieas arm: at fee tert 2 1 
They are Ikswaku and Nabhaga, Dhrsta 
and Saryati, Narisyanta and Nabhaga; and 
the seventh is called Dista. (2) 


wea We sat aqua: | 
wide = Ut: wal 


Add to them Karūşa and Prsadhra and 
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the tenth is remembered by the name of 
Vasuman. These are the ten sons of the 
Vaivaswata Manu, O tormentor of foes! (3) 
afa anA wal fayla HETO: | 
afama wala geet X 
The twelve Adityas, the sons of Aditi, 
the gods successively presiding over the 
sun month after month, the eight Vasus, 
the eleven Rudras, the ten ViSwedevas, 
the forty-nine Maruts (wind-gods), the 
two Aswins (the twin physicians of the 
gods) and the three Rbhus are the seven 
orders of gods in office, O Pariksit, 
Purandara being the name of their ruler, 
Indra. (4) 
ayaistrdfieya fayans ita: | 
weiter gfe ada: aati & | 
Kasyapa, Atri and Vasistha, Viswamitra, 
Gautama, Jamadagni and Bharadwaja are 
recognized as the seven principal seers. 
(5) 
aay owes Rya 
akama aaien R | 
In this the present Manvantara too the 
descent of the Lord took place from the 
sage Kaśyapa, a lord of the created beings, 
and his spouse, Aditi. The youngest of the 
Adityas, who assumed the form of a dwarf, 
is Lord Visnu Himself. (6) 
dead wart wa wafer at 
uaaa anà fon: sean S 1 
Thus the first seven Manvantaras have 
been briefly described by me to you. | 
shall presently tell you of the coming seven 


as well, which are likewise connected with 
the descents of the Lord. (7) 


amaya à wea faya sa) 
dat om a ma a mA a e | 
Now, there were two wives of Vivaswān, 
both daughters of Viswakarma (the architect 
of heaven), Sarhjfa and Chaya by name, 
O king of kings, that have already’ been 
spoken of by me to you. (8) 
gia cea ae Sargeras: | 
ait ait gE Fay! e | 
Some refer to Vadava as the third.? Of 
these three, Yama, the god of retribution, 
Yami, sister of Yama, the deity presiding 
over the river Yamuna and married? to 
Lord Sri Krsna and Sraddhadeva are the 
three progeny of Samjfia. Also hear the 
names of the sons of Chaya. (9) 
mafa aa urat waco aT! 
mirasa asa Ro 
They are Savarni (a future Manu) and 
a daughter, Tapati by name, who became 
the wife of Sarnvarana and Sanaiscara 
(the deity presiding over the planet of the 
same name, now known as Saturn) came 
to be the third; while the two Aswins are 
the sons of Vadava. (10) 
AeA saat maia 74:1 
ffar: maa TANRI 
When the eighth Manvantara will have 
commenced, Sāvarņi will become the 
Manu in relation to that Manvantara; and 
Nirmoka, Virajaska and others will be the 
sons of Savarni, O protector of human 
beings! (11) 
wa tat: Grae far agar: 
wat ae aai faerie 82! 


In that, the eighth, Manvantara, the 


1. Vide VI. Vi. 40-41. 


2. According to Suka, however, it was Sarhjfia herself who took the form of a Vadava (mare) and 


gave birth to the two Aéwins—vide VI. vi.40. 
3. Vide. X. 58. 17—23, 29, 
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sutapas, (the Virajas and the Amrtaprabhas 
will be the three orders of gods in office; 
and the demon Bali, the son of Virocana 
(Prahrada’s son) will be their Indra, the 
ruler. (12) 
qai arama fare a: aT 
eian feat ca: eari 931 
Having already gifted in the current 
Manvantara the whole of this earth to Lord 
Visnu, in the form of the divine Dwarf, 
when the latter asked for land measuring 
not more than three paces, and relinquishing 
the office of Indra, which will be attained 
by him through the grace of the Lord in the 
next Manvantara, he will then achieve 
perfection in the form of final beatitude.(13) 
A a ag: Wh EAS Tl 
Pasak emess fsa gx 
He is the same Bali who was first 
bound by the Lord as a token of pleasures 
and then installed in the subterranean region 
of Sutala, which is even richer than heaven, 


and where he continues to this day like 
another Indra.' 


Gālava, Diptiman, Rama (Parasurama), 
Aśwatthāmā, the son of Dronacarya, a 
Preceptor of the Kauravas, Krpacarya 
(another preceptor of the Kauravas), 
Rsyaśrńga (who officiated at the sacrifice 
Performed by Emperor Daégaratha for 
Obtaining Progeny) and our father, the divine 


Vedavyasa, who has his abode in a grove 
of jujube trees—these will be the seven seers 
in that, the eighth, Manvantara by virtue of 
their Yogic attainments. At present they are 
all living each in his own hermitage. (15-16) 
eae asi git ways 
ar panya aed arenivar: | eo! 
Sprung from the loins of Devaguhya 
through Saraswati, the Lord will be known 
as Sarvabhauma. Wresting the throne 
of heaven from Purandara, the present 


Indra, the all-powerful Lord will bestow it 
on Bali. (17) 


wart zamanida: | 
Wagener è agea 
Daksasavarni, son of Varuna (the god 
of water) will be the ninth Manu. Bhutaketu, 
Diptaketu and others will be his sons, O 
protector of human beings. (18) 
Unt nån gar AA: aa: | 
arimagan aT: 122 1 
The Paras, the Maricigarbhas and so 
on will be the orders of gods and Adbhuta 
has been declared to be their Indra (ruler). 
Again, Dyutiman and others? will be the 
seven seers in that Manvantara. (19) 


Sprung from the loins of Ayusman 
through Ambudhara, an emanation of the 
Lord will appear under the name of Rsabha. 
And Adbhuta will rule over the three worlds 
conquered on his behalf by the said 
Rsabha. (20) 


1. A reference to the sto’ 


Show that the Lord divested B: 
on him. 


2. According to the Harivarnga, Savana, Dyutiman, Harvya, Vasu, Medhatithi, 
are the names of the seven seers holding office in the ninth Manvantara. 


p 


ry of Bali's overthrow, told at length in Discourses XIX to XXIII below, will 
ali of his sovereignty of the three worlds only in order to shower His grace 


Jyotisman and Satya 
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zt aa ARA EA 
aam yàn AmaE fT: 13 1 
The great Brahmasavarni, son of 
Upasloka, will be the tenth Manu. Bhurisena 
and others will be his sons and Havisman 
and so on will be the seven Brahmana 
sages. (21) 

agp: Get wait giaa feat: | 
yamang Sat: yy: MYN: IRI 
Havisman, Sukrti, Satya, Jaya and Murti 
will be the names of some of the Brāhmaņa 
sages in that Manvantara. The Suvasanas 
and the Viruddhas will be the orders of 
gods in office and Śambhu will be the 
Indra, the ruler of the gods. (22) 

fat agai gm: wel nRa 
ma: TI maè ayagi fay: 1231 
Born with a part of His divine essence 
in the house of Viśwasrk through Vişūcī 
under the name of Viswaksena, the almighty 
Lord will actually make friends with Sambhu, 
the then Indra. (23) 


wa miaa «= aera! 
wea | Aaa «MT RI 
The high-minded Dharmasavarni will 
be the eleventh Manu; while Satyadharma 
and others are going to be his ten sons.(24) 
Aeg: arom aeaa: W: 
FAE AAAA: | RY | 
the Vihangamas, the Kamagamas 
and the Nirvanarucis are going to be the 
orders of gods in office and Vaidhrta will 


be their Indra, ruler; while Aruna and others! 
will be the seers. (25) 


adaa are mAg eal 
agai eiaa maA Rg 


A part manifestation of Sri Hari, born 
of Vaidhrta through Aryaka, and known by 
the name of Dharmasetu, will maintain the 
three worlds. (26) 


ufaat asao gÀ wy: 
aaraa aama: HT: |291 


Rudrasāvarni, O king, will be the twelfth 
Manu; and Devavan, Upadeva, Devaśreştha 
and others will be his sons. (27) 
mam a AA a eR: | 
AA ARATATA: |3 

Again, Rtadhāmā will be the name of 
the Indra and the Haritas and so on will 
be the orders of gods. And Tapomurti, 
Tapaswi, Agnidhraka and others will be 
the seven seers. (28) 
mame i: arefreafa wry: | 
am aenea: War: Pat fay: RSI 

The almighty son of Satyasaha and 
Sunrta, Swadhama by name, a part 
manifestation of Sri Hari, will protect that 
Manvantara. (29) 
mead wet eaerafonreart| 
fararfataaren amafi: | 301 

The high-souled Devasavarni_ will 
be the thirteenth Manu; and Citrasena, 
Vicitra and others will be the sons of 
Devasavarni. (30) 
za: qaqa gat RaR: | 
fmia 99 -ufaerepeeredct! 32! 

The orders of gods bearing the names 
of Sukarmas and Sutramas will remain in 
office, while Diwaspati will hold the office 
of Indra. Even so, Nirmoka, Tattvadarsa, 
and so on will be the seven Rsis? in that 
Manvantara. (31) 


1. The Harivarh$a mentions the following as the seven Rsis holding office in the eleventh 
Manvantara: Havisman, Vapusman, Aruna, Anagha, Urudhi, Nigcara and Agniteja. 

2. Nirmoka, Tattvadarsi, Niskampa, Nirutsuka, Dhrtiman, Avyaya and Sutapa are the names of the 
seven Rsis of the thirteenth Manvantara according to the Harivaméga. 


Dis. 14] 


+ BOOK EIGHT + 


987 


aaa ma swi fase 
ariwat iA geet mAAR 321 


A part manifestation of Sri Hari, 
Yogeswara by name, will be born of Brhati 
as the son of Devahotra and will prove to 
be the benefactor of Indra, the ruler of 
heaven. (32) 


wat pannagi vai 
semikggaen gaai: 1331 
Indeed, Indrasavarni will come to be 
the fourteenth Manu; while Uru, 
Gambhirabuddhi and so on will be the 
sons of Indrasavarni. (33) 


teaver tat: aA aA 

afate: wife: yet ameen RER: 1 3x1 
The Pavitras and the Caksusas will be 

the orders of gods and Suci will be the 


name of the Indra. Even so, Agnibahu, Suci, 
Suddha, Magadha and so on will be the 
seven ascetics (sages* in office). (34) 
waar À yaa aft 
faamai warn feeareqfararfarar 341 
Born as the son of Satrayana, 
Brhadbhanu by name, through Vitana, O 
great king, Sri Hari will propagate the 
rituals. (35) 


mia aap I 
AAN: aedt areca: 1 36 | 
O king, these fourteen Manvantaras— 
covering the past, present and future have 
been described to you. It is by these that 
a Kalpa—consisting of a thousand 
revolutions of the four Yugas (Satya, Treta, 
Dwapara and Kali)—is measured. (36) 


fr af > À sca aif ) pe 
TA FATS ATA: N 23 I 
Thus ends the thirteenth discourse entitled “A description of the (concluding eight) 


Manvantaras”, in Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


AA aAdesttseara: 
Discourse XIV 


Functions of a Manu and other functionaries holding 
office in his administration 


whara 


Tey aan | areata 


afreara 
Tat ma paa nica) 


aii à a aega ÀI g gA: goa wd EET: 21 


The king, Pariksit, submitted : Pray, 
tell me this, O worshipful one, as to how 
and which of these, Manu and others, are 
employed in what work and by whom in 
the various Manvantaras. (1) 


The sage Śuka replied : The Manus 
and the sons of a Manu, the sages and 
the Indras, as well as the diverse orders of 
gods, O ruler of the earth, are all under 
the direct command of the supreme Person 


* The seven seers in the fourteenth Manvantara, according to the Harivarnśa, are: Agnidhra, 


Magadha, Agnibahu, Suci, Mukta, Suddha and Ajita. 


n 
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in the form of His part manifestations in 
each Manvantara. (2) 
aaa a afr: Weert TA 
aà wrrenat Tara: ARTT: 31 
Whatever forms part manifestations of 
the supreme Person, Lord Yajna and so 
on, have been mentioned by me before, O 
protector of men—directed by these, the 
Manu and others carry on the administration 
of the universe. (3) 
we Weep | 
aver RISA ae: GAA: ¥ | 
At the end of each round of the four 
Yugas, the seers by virtue of their asceticism 
discover as they are and teach the 
collections of the Vedic texts, swallowed 
by Time, with the help of which the truth of 
the eternal religion is perceived. (4) 
adt sf aged wat eRom: 
UAT: AHMAR A A HTH Heal FTI & | 
Instructed by Sri Hari, dwelling in their 
heart, and fully alert in their mind, the 
Manus then directly propagate on the earth 
in their own time piety with all its four limbs 
(asceticism, purity of mind and body, 
compassion and truth), O protector of human 
beings! (5) 
qaa wera aA fragt: | 
amA tat à a ananya À:N R | 
The protectors of created beings viz., 
the sons of a Manu along with their 
descendants from generation to generation, 
protect religion as well as the earth till the 
end of a Manvantara by parts (each 
generation carrying on the work of protection 
for a part of the Manvantara alone). And 
the gods along with those others, viz., the 
Rsis, the Pitrs, human beings and other 
living beings that are connected with the 


performance of the five great sacrifices, 
enjoy a share in the sacrificial offerings 
and thus they too protect religion. (6) 
zÀ mam eat Aag aT 
yam: mA Ae care A aA o | 
Enjoying the limitless wealth of all the 
three worlds (heaven, earth and the 
intermediate region), conferred on him by 
the Lord, Indra protects those three worlds 
and sends down profuse showers in the 
world according to his will. (7) 
mi agi ga R: gasa | 
aaen: ai art AAEE ¢ | 
Nay, assuming the form of Siddhas 
(perfect beings like the sage Sanaka and 
his three brothers—Sanandana, Sanatana 
and Sanatkumara) Sri Hari imparts wisdom 
in every Yuga; taking the form of Rsis 
(seers like the sage Yajfavalkya), He 
preaches the cult of rituals and, appearing 
in the form of Masters of Yoga like 
Dattatreya, it is He who teaches the methods 
of Yoga to the world. (8) 
mÍ mye cepa, ATAN: | 
aean aAA YAT: S 
Appearing in the form of lords of created 
beings like the sage Marici, He carries on 
creation; taking the form of an independent 
ruler, He destroys robbers; and assuming 
diverse characteristics such as heat and 
cold in the form of Time, it is He who 
makes for the disappearance of all. (9) 
wert wet frafaar | arava 
fantasia glo 
Though depicted diversely by these 
so-called learned people—whose 


understanding is, as a matter of fact, deluded 
by Maya, consisting of so many names 
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and forms—through different systems of 
philosophy, the Lord is actually not perceived 


by them. (10) 


The aforesaid has been precisely 


declared to be the duration of a minor 
Kalpa, covering a day of Brahma and 
forming part of a Mahakalpa, covering the 
whole lifetime of Brahma. In this Kalpa, 
those well-versed in the ancient lore say, 
are comprised fourteen Manvantaras. (11) 


Sf ATRPTAG MÀ MAE ASAT SAH) AJENA: I 2S I) 


Thus ends the fourteenth discourse in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


AA USAS ATAT: 
Discourse XV 
Conquest of heaven by Bali 


whara 

at: werd AÀ: regia 
Aat: puan Ta T g 1 
The king, Pariksit, submitted: Himself 
being the almighty Lord, wherefore did Sri 
Hari ask, like a miserable person, three 
Paces of land of the demon Bali? And why 
did He bind him even though He had 
attained the object sought for by Him? 
(1) 


This we desire to know from you; for 
the very fact that the Lord of sacrifices, 
who is perfect in Himself, should have 
asked something of Bali and then bound 
the innocent demon, is a great wonder to 
us. (2) 

aye sara 
masaia afad 
Aa mai: a ifa: | 
water aa, rafa: 
fereit mermi 21 


Sri Suka replied: Since Bali, who had 
been worsted in battle and thus divested 
of his royal splendour nay, even deprived 
of his life by Indra, O Pariksit, was brought 
back to life by the Bhrgus—Sukracarya 
and other descendants of the sage, Bhrgu, 
that high-souled demon, their disciple, served 
the Bhrgus with all his being by offering 
them all that they desired. (3) 


Having consecrated him with a grand 
ablution (appropriate to Indra) conducted 
with due ceremony (as laid down in the 
Bahvrca Brahmana of the Rgveda), 
those Brahmanas of the Bhrgu race, who 
were all possessed of extraordinary power 
and favourably disposed towards their 
disciple, helped him propitiate the Lord by 
means of a Viswajit sacrifice in the course 
of which one is required to give away all 
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one’s possessions, anxious as he was to 
conquer the dominion of heaven. (4) 


A ws: | Hatt 


Ta Gest UW Mm! g | 
Thereupon arose from the fire, 
worshipped by means of sacrificial offerings, 
a chariot covered all over with plates of 
gold as well as horses of the same colour 
as those of Indra (viz., green) and an 
ensign adorned with the emblem of a lion, 
also an ethereal bow plated with gold, a 
pair of quivers containing an inexhaustible 
stock of arrows and an ethereal coat of 
mail too. Again, his grandfather, Prahrada, 
gave him a wreath of never-fading flowers 
and Sukra, his preceptor, a conch. (5-6) 


Verena WAAR! 9 | 
Thus equipped with the necessaries of 
war procured for him by the Brahmanas, 
the Bhrgus, and having the (necessary) 
auspicious rites performed for him by 
them, Bali forthwith went round the 
Brahmanas keeping them always to his 
right as a mark of respect; and, having 
bowed low to them, he asked leave of 
Prahrada and saluted him. (7) 
amca wW fet yet Aaa: 
gasa Sra rat Get grep: 1c 1 
Presently mounting the ethereal chariot 
bestowed on him through the sacrifice by 


the Bhrgus, Bali, the great car-warrior 
wore the excellent garland offered to Fie 
by Prahrada; and putting on the armour, 
he then armed himself with a bow and 
sword and further equipped himself with a 
quiver. (8) 
PARSE: «| CPUAATRT ST: | 

Ts TR frat sa EATE g 


Mounted on the chariot with His 
arms resplendent with gold armlets, and 
adorned with radiant alligator-shaped ear- 
rings, he shone like a fire burning in the 
sacrificial pit. (9) 
qevadansiifr: gA gÀ: | 
faga © gudea: after yo! 
gat fads negi a fa: | 
aaa wai naaa R R 

Surrounded by his own retinue in the 
person of Daitya generals—generals who 
were equal to him in wealth, strength and 
splendour and were drinking in the sky 
and burning the quarters as it were with 
their eyes—and leading a huge army of 
the Asuras, the powerful Bali marched 
against the most prosperous capital of 
Indra in heaven, shaking as it were earth 
and heaven, both. (10-11) 
waen: siae tana: | 
qeg anga: 1831 
E CUNE Gr S ua EH: l 
CSALI EAIC E IAL | 
aae aa mefa aT: AAT: 1231 

The city looked charming with its 
splendid orchards and gardens, such as 
Nandana, crowded with warbling pairs of 
birds and black bees humming in intoxication. 
and full of celestial trees whose boughs 
were overloaded with leaves, fruits and 
flowers. In those gardens there were 4 
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number of lotus ponds—abounding with 
swans, cranes, Cakrawakas (ruddy geese) 
and Karandavas (ducks)—in which sport 
celestial women, accompanied by gods. 
(12-13) 
arg tar gat aT 
Wenonah age a ex! 
It is hemmed in by the worshipful 
heavenly Ganga (Mandakini) by way of a 
moat, as well as by a high fortification wall 


of gold furnished with watch-towers here 
and there. (14) 


vegas git: RERA: | 
Wet fara 1eKl 
Built by Viswakarma (the architect of 
gods), it is provided with entrances (of 
houses) whose doors are plated with gold, 
and with city gates made of crystal, and 
has its roads well-arranged. (15) 
warren aea 
Teearifomadatagratatu: Heel 
It is rich in public halls, quadrangles 
and streets and is full of numberless 
mansions as well as of cross roads paved 
with gems and containing platforms of 
diamonds and corals at the centre. (16) 


aa raada: vara farrara: | 
unt Saat aaa aera: 1 201 


Lovely women of everlasting youth and 
unfading beauty, clad in spotless raiment 
and decked with jewels, shine there as 
fires with flames. (17) 


eiaa, 1 

amema unt aA NEA: Ig 
Through every pathway in that city 

blow breezes wafting the fragrance of fresh 


wreaths of white water-lilies dropped from 
the locks of celestial ladies. (18) 


na nA e 1 
wau raami mPa RÈ: | 29 1 
Celestial nymphs there walk through 
paths covered with yellowish fume escaping 
through air-holes of gold and bearing the 
fragrance of burning aloe-wood. (19) 

Taaah- 

l 
frafrsantaaygatteat 
kunc acic zanir | 201 
It is shaded here and there with canopies 
of pearls, flags with staffs of gems and 
gold and balconies with smaller flags of 
various colours fixed in them; is resonant 
with the noise of peacocks, pigeons and 
black bees and wears a gala appearance 
due to the sweet songs of celestial ladies. 


(20) 
amama: 1 
T: nadamah- 
Tat aa ATAT 221 
Nay, it delights the mind of the people 
by the sound of clay tomtoms, conches, 
drums and kettledrums; by the musical 
sound of lutes, wooden tomtoms, Rstis 
(another musical instrument) and flutes 
accompanied with cymbals, as well as by 
dances and the songs to the accompaniment 
of musical instruments of demigods 
(Gandharvas and others); and outshines 
the deity presiding over splendour by its 
brilliance. (21) 
Ot aera: GST YE YTT: | 
mA: aftr een Ufa aaa T 221 
Those who are extremely unrighteous, 
wicked, fraudulent, proud, lustful and greedy 
and are enemies of created beings cannot 
enter it: only those who are free from 
these defects find access to it. (22) 
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Bali, the supreme commander of his 
forces, besieged the aforesaid city of the 
gods on all sides by his army from 
without and blew his sonorous conch given 
to him by his preceptor, Sukra, infusing 
fear into the ladies of the household of 
Indra. (23) 
maar TA: WRIT 
aiaù ë pga ENF 

Perceiving it to be the supreme effort 
of Bali, Maghavān (Indra), accompanied 
by all the heavenly hosts, approached the 
sage Brhaspati, his preceptor, and spoke 


as follows: (24) 
wa aai: qif: | 
anai À AAA: 1 24 | 


“The undertaking of Bali, our old 
enemy, is great, O worshipful one! To tell 
you the truth, | account him irresistible; 
by what power has he become so 
strong? (25) 
Hi ayaa gA arte ngega: | 
fama yà fea far am 
qaaa fay after: Vaatan: 126 1 

In fact, none is able on any account 
whatsoever to beat him back. As though 
drinking in this universe with his mouth 
and licking the ten directions with his tongue 
and burning the four quarters with his fire- 
shot eyes, he has sprung upon us like the 
fire of final dissolution. (26) 
gfe moda giia nf: 
Am: À a A a a: 1 201 

Pray, point out to me the cause of 
such formidableness of my foe, from which 


have proceeded the strength of his organs, 
mind and body as well as his glory, whence 
this thorough effort on his part has been 
possible. (27) 


Fesara 

amA AAAA POT 
frrerarmyd A erana: R 

The preceptor (the sage Brhaspati) 
replied: | know, O Indra, the cause of the 
rise of yonder enemy of yours. Surely, by 
the Bhrgus (Sukracarya and the other scions 
of the sage Bhrgu), who are all exponents 
of the Vedas, their own spiritual energy 
has been infused into their disciple in 
return for his having surrendered his all to 
the Bhrgus. (28) 
qa waraft asifadvat aft! 
ATT OH: OE: CAT, HATTA AAT SET: | 2S 

Barring, of course, the almighty Sri 
Hari, none like you nor even you can 
stand before him any more than created 
beings can stand before Death. (29) 


Therefore, quitting heaven, go you all 
out of sight, awaiting a favourable time 
which may bring a reverse of fortune for 
your enemy. (30) 
w Ruadh: megaa: | 
damm mÀ ae R! 

Rising more and more by the spiritual 
strength of the Brahmanas, he is at the 
height of power today. By insulting those 
very Brahmanas, the Bhrgus, he will perish 
with all his wealth and so on. (31) 
wa yates eona 
fren fated apitat: aren: | 22! 

Having thus been offered a wise counsel 
about their course of conduct by the 
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preceptor, the sage Brhaspati, who could 
foresee things in their reality, the said 
gods went out of paradise, capable as 
they were of assuming any shape at will. 
(32) 

aa frig afd: gi 
minea ay Fat mAT 331 
The gods having disappeared, Bali, 
the son of Virocana, forthwith occupied the 
city of Amaravati (the city of the gods) and 
brought under subjection all the three worlds 
(heaven, earth and the intermediate region). 
(33) 

a araa iei pra: raaa: | 
m PATA AAT 3% | 
Full of affection for their disciples, the 
Bhrgus got their aforesaid disciple, Bali, 
who had now conquered the universe and 


was fully devoted to them, to propitiate the 
Lord by means of a hundred horse-sacrifices 
in order to stabilize his dominion. (34) 


aR MTT EC EEEIEE GLE: | 
A fae araa: a a senfeai 34) 
Diffusing virtue of those sacrifices in 
all the quarters (even beyond the three 
worlds) his renown, already well-known all 
over the three worlds, Bali now shone like 
the moon, the lord of the stars. (35) 
gust a Bi wai fered 
papata Aa HET: 1361 
And, considering himself as having 
accomplished all his objects, as it were, 
the high-minded Bali enjoyed the overflowing 
wealth, most prosperous kingdom, bestowed 
on him by the Brahmanas, the adored 
among the twice-born. (36) 


sta ÅTER merger MAER GRITE TERRAN: N 2% 1 


Thus ends the fifteenth discourse, in Book Eight of the great and glorious 
Bhāgavata-Purāņa, otherwise known as the Paramahamsa-Samhita 


sta NESST: 
Discourse XVI 


The procedure of observing the vow of Payovrata 
disclosed by sage Kaśyapa to Aditi 


Sri Suka resumed: On her sons having 
disappeared and on the sphere of heaven 
having been taken possession of by the 
Daityas, the sons of Diti, Aditi, the mother 
of the gods, now felt much distressed like 
a helpless woman. (1) 
URA BATT Sst ATTA | 


feed fad amfa 21 
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Having risen from Samadhi (abstract 
meditation) after a long time,the glorious 
sage Kasyapa, her husband, visited her 
hermitage, which was cheerless and bereft 
of joy. (2) 
a oust deat pai: 
wut amaan Geet! 31 

Suitably welcomed by his wife, 
according to place and occasion and having 
accepted a seat offered by her, he spoke 
as follows to his wife Aditi, who wore a 
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melancholy aspect, O jewel among the 
(3) 


Kurus! 
arenas a famon HR ARSASI 
q ober a Ara YASA: ¥ | 
| hope no harm has come to the 
Brahmanas in the world at present, oO 
good lady, nor to the cause of righteousness, 
nor again to the people, who have to 
follow the whims of Death. (4) 
af arp fara rey yeahh 
hae arr as art war! & | 
Or is there any hindrance, O mistress 
of the house, in the pursuit of piety, wealth 
or enjoyment, experienced in the life of a 
householder, where God-Realization can 
be attained through the mere disinterested 
discharge of one’s sacred duties even 
by those who fail to practise Yoga, i.e., 
contemplation on God? (5) 
a afaadisater GAA AT | 
qeg Met: WI aT FATAL! S | 
Or did strangers, having unexpectedly 
called at your door on any occasion, return 
from your house unhonoured by you even 
with the courtesy of rising from your seat, 
while you remained engrossed in the duties 
and cares of your family? (6) 
py tafser safes: anA 
afe fafa a yi theme! © | 
These houses are undoubtedly no better 
than the den of a leader of jackals if 
newcomers calling at their door go away 
unentertained even with water. (7) 
wearer aera 7 yt eft ata 
wage ug AAA af REA e 1 
May be the sacred fires were not fed 
with oblations at the proper time on some 
occasion, O good lady, by you, perturbed 
as you were in mind, O blessed one, due 
to my being away from home. (8) 


Tae Agata Area: | 
mannistaya à fron: waa ASA g | 
The Brahmana and the sacred fire, by 
whose worship a householder attains to 
worlds that yield all one’s desired objects, 
actually represent the mouth of Lord Visnu, 
the Soul of all the gods. (9) 


aft ad grama gat aafah 
aes WaT MATE! 20 
Are all your sons faring well, O proud 
lady? From outward signs (your facial 
expression etc.) | perceive your mind not 
at ease. (10) 
AAR AT 
ag fama eiea set al 
Aata ot att yea FAIR! 
Aditi replied: All is well with the twice- 
born (the Brahmanas) and the cows, O 
holy sage; and so is virtue prospering, as 
well as this servant of yours. And this 
house, the life of a householder, O master 
of the house, is the best field for the 
culture of all the three objects of human 
pursuit—viz., religious merit, worldly 
possessions and gratification of the senses 
and everything regarding them is going on 
smoothly. (11) 
ads year aa À a Raa: | 
ad aà aama RaR?! 
The sacred fires, strangers, servants, 
beggars and whoever else expect anything 
from us, have all been properly fed by me. 
In fact, nothing is found lacking by virtue 
of my incessant thought of your worshipful 
self, O holy Brahmana! (12) 
A qÀ aÀ a werd AAA: | 
Te aag ws ATÀ <3! 
Indeed, what desire of my mind, (0) 
holy one, would not be fulfilled, to whom 
you, O lord of created beings, teach MY 
duties in this way? (13) 


564 Shrimadbhagavat Part |_Section_64_Back 


Dis. 16] 


* BOOK EIGHT « 


995 


aa mia MN: 
WaT FA: MA: | 
wat valerie wait 

anA h À RÈR: 1 ex 
All these created beings, mainly 
partaking as they do of Sattva (goodness), 
Rajas (passion) and Tamas (ignorance), 
are born of your mind and body alone, O 
son of the sage Marici! Although you are 
alike to them, the Asuras and others, yet 
even the supreme Lord is Particularly 

attached to His devotees alone. 
wart wre À salves yaa 
wrt meman: ute a: WT eat 
Therefore, O lord of holy vows, pray, 
consider what is good to me, your servant. 
Kindly protect us, whose wealth has 
been usurped and whose abode has been 
taken possession of by the enemy, O my 
master! (15) 

daam we wa am 
wet siti: tort waft wath ge 
Having been exiled by the foes, |, 
Aditi, am plunged in an ocean of misery. 
My fortune, splendour, glory and abode 
have all been usurped by the mighty ones. 
(16) 

Ben a A: are Woe, MATET: | 
wan fade meni fire menog | gI9 | 
Therefore, by your sound judgment, O 
Most beneficent one, kindly devise some 
Salutary means by which my sons, the 
gods, may be enabled to retrieve them 
(their fortune and so on), O pious soul! 


(17) 
AY Sara 
Tanase arene wat 
Mal maai fart: Seaga wr g 
Sri Suka continued: Thus entreated 


by Aditi, the sage Kasyapa said to her as 
though smiling, “Wonderful is the might of 
the delusive potency of Lord Visnu, due to 
which this animate creation is bound by 
ties of affection! (18) 
FA A ARISAN aa ATT WEA: W: | 

FA & a ate wa fe ArT ee | 


“How widely divergent are the material 
body, which is other than the Spirit, and 
the Spirit, which lies beyond the realm of 
Prakrti (Matter)! Who and whose are the 
husband, son and others? Ignorance 


alone is the root of one's attachment to 
them. 


volts ged ai ware 
RTE mi METH! 20 | 
“Therefore, worship Lord Vasudeva, 
the all-pervading Visnu, the supreme Person, 
solicited by all the people, and dwelling in 


the heart of all created beings, the Preceptor 
of the universe. 


‘The selfsame Lord Sri Hari, who 
compassionates the miserable, will fulfil 
your desires. Devotion to the Lord alone is 
unfailing in its results, but not so devotion 
to others: such is my conviction.” (21) 


aehreart 

are fairer wero ma 
an À aang aaea a TART! RRI 

Aditi submitted: By what method, O 
holy Brahmana, shall | wait upon the 
Ruler of the universe, so that the said Lord 
of true resolve may accomplish my 
object? (22) 
aR i ads fafi agnam 
any qR À a: aen: We Ya: 1 231 


Pray, tell me, O chief of the Brāhmanas, 
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the method of propitiating Him, whereby 
the Lord may be quickly pleased with me, 
suffering as | am with my darlings. (23) 
FRAT ITA 

TA Ware: Wie wars: | 
ae à wah ad AIAT evi 
The sage Kaśyapa replied: | shall 
presently speak to you about the following 
sacred vow, intended to propitiate Lord 
Keśava (the Ruler even of Brahmā and 
Śiva), of which the worshipful Brahma, the 
lotus-born, told me when questioned by 
me, desirous of progeny. (24) 

WIRE Ua gaye Walaa! 
sree wat Uefa: 1 241 
Full of supreme devotion and subsisting 
on milk alone, one should worship Lord 
Visnu of lotus eyes for twelve days during 
the bright fortnight of the month of Phalguna. 
(25) 

Raai gassa Saran rar | 
ate mà a aired Wada! R 

a terface tare: AEA 
sega TR UE À YTA 291 
Besmearing his body with the earth 
turned by a boar, if actually available, on 
the Amavasya (the last day of the dark 
fortnight), the devotee should, while standing 
in the middle of a stream, recite the following 
prayer: “O goddess! you were lifted up 
from the bottom of the deluge water by the 
Lord appearing in the form of the very first 
Boar, who sought a footing for living beings. 
Hail to You! Pray, wipe out all my sin!” 
and then bathe in that stream. (26-27) 

fda anda amfa: 
aata wafveet qa Wet aA par 221 
Having finished his daily routine of 
duties both of the obligatory and occasional 
types, he should worship the Lord with a 
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concentrated mind in an image, altar, the 
sun, water, fire or even his preceptor, 
invoking Him by reciting the following prayer: 
(28) 

Te maA A AT 
adyatrarara «= arqgara MÈT 1 29 
“Hail to You, Lord Vasudeva, the 
supreme Person, the greatest of the 
great, the abode of all created beings, the 
Witness. (29) 


Wisma qe ETA a 
aqii aA TOETATA | 30 | 
“Salutation to the Lord who is unmanifest 
and most subtle, who is both Pradhana 
(primordial Matter) and Purusa (Spirit), the 
Knower of the twenty-four categories, 
besides the Purusa, the twenty-fifth, 
recognized in the Sankhya system of 
philosophy, the founder of the Sankhya 
philosophy which enumerates the twenty- 
five categories or ultimate principles into 
which the entire range of existence can be 
reduced. (30) 
wat fevitat foe aqeygra aera 
Weed waa Aae a: 1321 
“Hail to You as the deity presiding 
over sacrifices—endowed with a couple of 
heads in the form of the rites known as the 
Prayaniya and Udayaniya, which are 
performed at the beginning and the end of 
a sacrifice, respectively, three feet in the 
form of Savana or the pressing out of the 
Soma juice, which is done thrice a day, 
viz., in the morning, at midday and in the 
evening, four horns (in the form of the four 
Vedas, Rk, Sama ,Yajus and Atharva) and 
seven arms (in the form of the seven 
Vedic metres, Gayatri, Tristubh, Anustubh 
Brhati, Pankti, Jagati and Usnik)—the 
Bestower of rewards of sacrifices, wns? 
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essential nature has been described in 
the three Vedas, treating mainly of rituals. 
(31) 

wa: fray esa Wa: pRa aI 
adau yai À AA 1 321 
“Salutation to You as the all-blissful 
Lord Siva and Rudra, the Destroyer of the 
universe, the Wielder of all power! Hail, 
hail to the Master of all sciences, the Ruler 
of ghosts!! (32) 


“Salutation to You as Hiranyagarbha 
(Brahma), the Sūtrātmā (consciousness 
identifying itself with the cosmic subtle 
body), the Soul of the universe! Hail to 
You, who are an embodiment of the mystic 
powers acquired through the practice of 
Yoga, nay, who are the very Source of all 
Yogal! (33) 
wae mea mA a TA: 
maA RÀ A FÀ T:N 

“Salutation to You, the first Deity! Hail 
to You standing as a witness!! Hail to Sri 
Hari appearing as the divine sage, Narayana 
and His younger brother, Nara!!! (34) 
wat TATA SETA ITS 1 
aaa eet A Utara 241 

“Salutation to You, who are endowed 
with a body dark green as the emerald, 
and have won for Your Spouse, Sri, the 
goddess of prosperity and beauty! Hail to 
You as Lord KeSava, the Ruler even of 
Brahma and Siva!! Salutation to You who 
are clad in yellow!!! (35) 
ma adaa: det awa arate 
amA AÀ ein: | We 1 8a 1 

“You are the Granter of all boons to 
the people, O Lord who are sought after 


by all, Chief of the bestowers of boons! It 
is, therefore, that the wise adore the dust 
of Your feet for attaining blessedness. (36) 
araadat a m: sigs aaau: | 
wert ai wary weiter 301 
“May that Lord be gracious to me, 
whom the gods as well as Sri have all 
along served as though seeking the 
fragrance of His lotus-feet.” (37) 


TATRA ! 
adaga ae: Aag: 3 1 
Imbued with reverence, he should wait 
upon Lord Visnu, the Controller of the 
senses, with water for washing the feet 
and rinsing the mouth with and other articles 
of worship, after His presence has been 
secured through invocation by reciting the 
aforesaid Mantras, sacred texts. (38) 

afa mere: Ware Sra Fay | 

aAA eta: 1 
mae Rra ERETT | 38 | 
Having decorated the Lord with sandal- 
paste, flowers and so on, he should bathe 
Him with milk. Then he should deck Him 
with raiment, a sacred thread and omaments 
and wait upon Him once more with water 
for washing His feet and rinsing His mouth 
with, sandal-paste, burnt incense and so 
on, reciting the twelve-syllabled Mantra 
(while offering all these articles of worship). 
(39) 

yi cafe Ade west fad afer 
wate: m er agamyefaear xo 
Offering to the Deity, by way of repast, 
tice boiled in milk with clarified butter and 
jaggery, if there is wealth enough to do so 
and if not, any simple diet, he should pour 
it into the sacred fire as well, uttering the 
Mantra sacred to the Lord, the twelve- 
syllabled Mantra. (40) 
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fafai ae Mera CES ASSIA aT ATH | 
grassannnfarat aget a Praca! ve 
He should give the food thus offered 
entirely to some devotee or take a part of 
it himself at the end of the worship after 
distributing the rest among those present 
at the function. And then giving water for 
rinsing the mouth with, he should offer 
betel-leaves after seasoning them with areca- 
nut parings, catechu, lime, cardamom seeds, 
dried cloves and so on. (41) 
weed watt A: wy 
qpa wA yet wore UETA X? I 
He should now mutter the Mantra one 
hundred and eight times, glorify the Lord 
by means of the aforesaid and other praises 
and, circumambulating Him clock-wise, 
should fall prostrate on the ground before 
Him with delight. (42) 
qa ma aa agga TA: | 
Rearing amaA AAT 33! 
Placing on his head as a mark of 
reverence the offerings, flowers etc., kept 
before the Deity, he should then respectfully 
allow the Deity to retire. He should afterwards 
properly feed at least a couple of 
Brahmanas with rice boiled in milk with 
sugar etc. (43) 
yai a: we Be: Guise: | 
Jamia agra vary mÀ xe 
wa: yida fatten gamfa: | 
Tae maad TETT y | 
Permitted by those Brahmanas, duly 
honoured by him by offering a wreath of 
flowers, betel-leaves, gift of money and so 
on, he should share the remnant of food 
with his beloved ones and observe strict 
continence on that night. Having taken his 


bath the following morning, viz., on the 
first day of the bright half, and remaining 
undefiled and fully composed, he should 
bathe the Deity with milk and worship Him 
according to the procedure mentioned 
before* and should continue to do so from 
day to day till the end of the vow. (44-45) 
ware add are awada: | 
yingi meina irs 4 | 
Full of reverence for the worship of 
Lord Visnu, he should observe this vow, 
subsisting on milk alone. As before on the 
previous day he should pour oblations into 
the sacred fire and feed the Brahmanas 


as well. (46) 
wi wee: gate gree qaaa: | 
ame BTA faai i wo 


Strictly observing the vow of a milk 
diet, he should in this way daily practise 
for full twelve days adoration of Lord Śri 
Hari in the form of extolling Him, bowing to 
Him and muttering prayers to Him, offer 
oblations into the sacred fire, worship His 
image and feed the Brahmanas. (47) 


From the first day till the thirteenth of 
the bright fortnight of Phalguna, he should 
observe a vow of strict continence, sleep 
on the ground and bathe thrice everyday, 
viz., in the morning, at midday and in the 


evening. (48) 
Epp cicc Agaa | 
aka: wdi agana: |89 


Harmless to all living beings and 
devoted to Lord Vāsudeva, he should 
avoid talking with the vile as well as 0” 
unholy topics and abstain from luxuries 


* Vide verse 38 and 39 above 
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of every description, whether great or 
small. (49) 
Aram fait: wud sacha: 1 
maaa faam fafa: 1401 
Now, on the thirteenth he should arrange 
a bath of Lord Visnu with five substances, 
viz., milk, curds, clarified butter, honey 
and sugar, according to the procedure 
found in the scriptures, under the direction 
of those conversant with such procedure. 


(50) 


And absolutely free from the fault of 
niggardliness, he should perform a grand 
worship of the Lord. Preparing an oblation 
intended for Lord Visnu, who is encircled 
by rays of light, he should with a fully 
concentrated mind propitiate the supreme 
Person by means of that oblation boiled in 
milk and poured into the sacred fire and 
also offer to Him by way of repast excellent 
food that may be gratifying to the Lord by 
its appetizing flavour and freedom from 
impure ingredients such as animal food. 

(51-52) 
ami m aao: 1 
Agada ageme B43 

He should then gratify the learned and 
wise Acarya (preceptor conducting the 
worship) as well as the other priests with 
gifts of raiment, jewels and cows. For, 
know their gratification to be the propitiation 
of Sri Hari Himself. (53) 


aad, A, Tora wea wate 
FAVA AROS À A AA AAMT: 14 | 
He should also entertain them as well 


as the other Brahmanas and whoever else 
might have gathered there with delicious 
and pure food according to his means, O 
good lady with innocent smiles! (54) 
eam qa canghaaga aared: | 
SATA TARTA hh | 
Nay, he should offer according to merit 
Daksina (sacrificial fees) to the preceptor 
and the priests and gratify with cooked 
and other articles of food all those assembled 
including Candalas, i.e., those who cook 
the flesh of dogs. (55) 


yma a dg dara a 
fraiu fagia we R: | 4s | 
All including the destitute, blind and 
miserable having taken their food, and 
knowing their gratification to be the 
propitiation of Lord Visnu Himself, he should 
partake of that food himself, along with his 
relatives and friends. (56) 
Taanis afar: aara: | 
Says Ys Tada Uo | 
In this way he should have the worship 
of the Lord conducted everyday with dances 
and music, both instrumental and vocal, 
as well as with the recitation of hymns, 
performance of auspicious rites and the 
narration of His stories. 


This supreme vow known by the name 
of Payovrata, which is intended to propitiate 
the supreme Person, was revealed to me 
by Brahma, my grandfather, and has now 
been made known to you in detail by me. 

(58) 
UP Fant m aera 
STAT PRUE aa ANETT 4S | 


And, having fully controlled your mind, 
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adore you the immortal Lord Keśava, 
the Ruler even of Brahma and Siva with 
an intellect full of pure Devotion by means 
of this vow duly observed, O noble lady. 
(59) 

ai à adama: udaa wat! 
mamii R ai Agai gol 
This is known as a universal sacrifice 
yielding the fruit of all sacrifices and is 
further called a universal vow ensuring the 
reward of all vows. It is the quintessence 
of all austerities, O good lady, and a gift 
conducive to the gratification of God Himself. 
(60) 


ava fam: mara va a aT: | 
aa at ad oat ay JAAA: 
They alone are real religious 
observances and they alone are the best 
of all disciplines; nay, that alone is austerity, 
gift, vow, and sacrifice worth the name, by 
means of which Lord Visnu, who is above 
sense-perception, is gratified. (61) 


ami WR Waa seat ATI 
mamaie aay aerae 

Therefore, fully disciplined, observe this 
vow with reverence, O blessed one! Highly 
gratified through this, the Lord will speedily 
grant all the objects of your desire. (62) 


af DAEA TRIÒ MAEA GRINTA AE ASR TATE T 
TMA ERSATT: N REN 


Thus ends the sixteenth discourse entitled “The procedure of observing the vow 
of Payovrata disclosed by sage Kaśyapa to Aditi”, in Book Eight of the 
great and glorious Bhagavata-Purana, otherwise known 
as the Paramahamsa-Samhita. 


AA Uae sear: 


Discourse XVII 
The Lord manifests Himself before Aditi and grants her desired boon 


Sri Suka resumed: Thus instructed 
by her husband, sage Kasyapa, the 
celebrated Aditi unweariedly and duly 
observed the aforesaid vow for twelve days 
consecutively, contemplating all the time 


on the almighty Lord, the supreme Person, 
with undivided intellect. Curbing the unruly 
horses in the shape of the senses with the 
rein of her mind and focussing the mind 
with her one-pointed reason on Lord 
Vasudeva, the Soul of all, Aditi, who had 
‘reason’ for her charioteer (guide), duly 
observed the vow of Payovrata. (1-3) 


Before her (eyes) appeared, O dear 
Pariksit, at the conclusion of her vow the 
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almighty Lord, the most ancient Person, 
who was Clad in yellow, was endowed with 
four arms and bore a conch, a discus and 
a mace in three of them. (4) 
a saint dear wedrert rer 
mm Ufa GA aa Aag 4 1 
Seeing Him suddenly before her very 
eyes and overwhelmed with joy, resulting 
from love, she rose from her seat and 
reverently bowed to Him with her body 
lying prostrate on the ground. (5) 


rel 
Rising once again, she stood up with 
joined palms to glorify Him, but could not, 
her eyes flooded with tears of joy, 
and remained quiet, her body bristling all 
over with hair standing on end and her 
limbs shaking with excessive joy at His 
sight. (6) 
Wen ntn fire aft 
qera a aR: gage 
zda at a aera 
wa am aR O 1 
In a faltering voice, O jewel of the 
Kurus, that heavenly lady, Aditi, who had 
in the meantime recovered a bit, lovingly 
and slowly extolled Sri Hari. While doing 
so she stood looking up (Śrī Hari evidently 
standing in the air before her) as though 
drinking with her eyes the said Spouse 
of Rama (Goddess Laksmi), the Lord 
bestowing the fruit of sacrifices—the Ruler 
of the universe. (7) 
afafreara 
an aeea MAE 
Aa: saoga I 
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yia: elton arate Sra: |e | 

Aditi prayed: “O Bestower of the fruit 

of sacrifices, O Soul of sacrifices, O immortal, 
most ancient and almighty Lord, whose 
very feet enable one to cross the ocean of 
mundane existence, nay, whose glory itself 
sanctifies the world, whose name is most 
auspicious to hear and who manifests 
Himself in order to relieve the distress of 
those that take refuge in Him, pray, bestow 
happiness on us; for You are the Protector 
of the distressed. (8) 


“Hail to You, Sri Hari, the infinite Lord, 
who, for the coming into existence, 
continuance and dissolution of the universe, 
assume, of Your own accord, the Gunas 
of Maya (wielding infinite power), nay, who 
constitute the universe itself and are 
established in Your own Self and in whose 
being the darkness of ignorance stands 


dispersed by perfect and evershining 
wisdom. (9) 


aq: wagen- 
aha: aram RAE: | 
mia haa Wafer gerd- 
vari oi feng aaan RTN: | 201 
“From You, when You are pleased, O 
infinite Lord, people get the longest life 
(the life of Brahmā, extending to 31,10, 
40,00,00,00,000 human years), a body 
of the desired type, unequalled wealth, 
dominion of heaven, earth and the nether 
worlds, all the powers of Yoga, all the 
three objects of human pursuit, viz., religious 
merit, worldly possessions and gratification 
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of the senses, as well as immediate 
perception of the truth, to say nothing of 
such trivial blessings as the subjugation of 
enemies.” (10) 


AIE SAA 

afte eat maag: | 
aaa: wdyarnfefa dart nai ee! 

Śri Suka continued: Thus hymned 
by Aditi, O king, Lord Visnu, the lotus- 
eyed One, the inner Controller of all created 
beings, actually replied as follows, O scion 
of Bharata: (11) 


MOTATAAT 

mian À fag farnrefary 
qa Bateson Aa TAMA: 1221 

The glorious Lord said: O mother 
of gods, your long-cherished desire is 
thoroughly known to Me, which relates to 
the welfare of your sons, whose wealth 
has been usurped by their enemies the 
Asuras, nay, who have been driven away 
from their home. (12) 
aati mit gg 
umama: ARAA 2! 

You wish to live with your sons when 
they have retrieved their triumphal glory 
after utterly and finally defeating those 
vainglorious Asura chiefs. (13) 
JAS: adm afr faga 
fad sadaa seira g: RaT: 9x 

Nay, you long to approach and behold 
with your own eyes the sorrowful and 
bewailing wives of your enemies when the 
latter have been slain by your sons, the 
eldest of whom is Indra. (14) 


mamaga AAN: fora: 1 

aagana me zerafa y 
You further desire to see your sons 

highly prosperous, with their glory and 


splendour restored and diverting themselves 
after regaining mastery over heaven. (15) 


wA 


a mea we aI 

Those Asura generals are for the most 
part invincible at present; that is My 
conviction, O celestial lady! For, they are 
protected by Brahmanas to whom the all- 
powerful Time is propitious. Hence, heroic 
valour against them will not yield happiness. 


(16) 

amq aa fa aa: 

ware ad Ñ 

aam oat AAN 
sgt PARRET 20! 
Nevertheless, O heavenly lady, some 
expedient must be thought of by Me, 
propitiated by your observance of a sacred 
vow. For, My worship ought not to prove 
fruitless, bringing as it does its reward 
according to the desire of the worshipper.(17) 


Worshipped in the proper way for the 
protection of your sons through the 
observance of the vow called ‘Payovrata’ 
and duly extolled by you, | shall assume 
the role of a son to you, entering by a part 
of My Being the procreative energy of the 
sage Kasyapa (son of Marici), and protect 
your progeny. (18) 
sera ua we mann 
nt a wai erinma S! 

Therefore, seek your consort, the 
faultless Kaśyapa, a lord of created beings: 
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O blessed lady, visualizing Me as present 
in this very form standing before you in the 
person of your husband, (19) 
Aad WT seh gear wea 
wd wed aff tang WAIT! 201 
This secret should on no account be 
disclosed to another by you, even when 
questioned. For, all secret plans of the 


gods, O celestial lady, succeed only when 
scrupulously guarded. (20) 


aR: 1231 
Sti Suka went on: Saying this much, 
the Lord disappeared on that very spot. 
Having secured the rare boon of Lord Sti 
Hari’s birth through her, Aditi waited upon 
her husband with supreme devotion like 
one who has accomplished her purpose. 
By power of concentration the said Kasyapa 
of true insight actually perceived a part of 
Sri Hari having entered his mind. Having 
fully concentrated his mind, O Pariksit, the 
Sage Kasyapa who was alike to the gods 
and the Asuras placed mentally in Aditi his 
seed long conserved through asceticism 
even as the wind, which equally pervades 
everywhere, places a spark of fire in 
firewood. (21—23) 
afedfifisd mf oma ware 
fewamit fama wits qammi: esi 
Perceiving the eternal Lord having 
entered the womb of Aditi, Hiranyagarbha, 
Brahma proceeded to praise Him with 
mysterious epithets as follows: (24) 


aeara 

mema maea A XI 
mw aaa aa wat TA: 1 241 

Brahma prayed : May You triumph, O 
Lord hymned by many! Let my salutation 
be to You, O Lord of mighty valour!! My 
greetings to the Lord who is friendly to the 
Brahmanas! Hail, hail to the Controller of 
the three Gunas (modes of Prakrti)!! (25) 


wr yeaa aera set 
Perera Agon aiea fawd 1 261 
Salutations to You, the Maker of all, 
who were born of Préni (the previous 
incarnation of Aditi) and are revealed in 
the Vedas, who hold the three worlds 
(earth, heaven and the middle region) in 
Your navel, and, at the same time, 
stand above the three worlds; nay, who 
have entered all embodied beings as 
their Inner Controller and are all-pervading. 


(26) 
wafer ya na- 
Tr yei aE 
wA amaA faya 


AA amaai MÅN 291 

You, whom the Vadas refer to as the 
supreme Person of unlimited powers, are 
the beginning, end and middle of the 
universe. As the Time-Spirit, O Lord, You 
draw the universe after You even as a 


deep stream draws after it whatever has 
fallen into it. (27) 


aoa wari feagai 
wmi ma: | 
Rimai 2a arapi 
wai ARa mA 2c 1 
Indeed, You are the Creator of all 
created beings, both immobile (inanimate) 
and mobile (animate), as well as of the 
lords of creation. Hence You are the 
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supreme refuge, O Lord, of heavenly beings 


(lit, the denizens of heaven) fallen from 


heaven, even as a boat is for one about to 
be drowned in water. (28) 


argue AACS ATA: I 219 I 
Thus ends the seventeenth discourse, hinging on the story of the descent of Lord 
Vamana, in Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


STATSSTSVINS EANTA: 
Discourse XVIII 


The Lord appears as the divine Dwarf and visits the 
sacrificial performance of Bali 


Sri Suka resumed : The Lord, whose 
exploits and glory were thus celebrated by 
Brahma (the creator) and who is the 
Fountain-head of immortality (final beatitude), 
took His descent from Aditi. He was endowed 
with four arms—in which He carried a 
conch, a mace, a lotus and a discus—was 
clad in yellow and had eyes big as a pair 
of lotuses. (1) 


IRI 

Bright dark-brown of hue, the supreme 
Person bore the mark of Srivatsa (a white 
curl of hair) on His bosom. The lustre of 
His lotus countenance was augmented by 
the brilliance of His alligator-shaped ear- 
rings; and a diadem, girdle strings and a 
charming pair of anklets shone on His 


person alongwith a pair each of wristlets 
and armlets. (2) 
ue cECIGIGE La rat 
fufa: samman aft: 
wiy: Afa 
Aaa nAaR: | 3! 
Adorned with His characteristic and 
splendid wreath of sylvan flowers deeply 
resonant with the humming of swarms of 
black bees and with the celebrated 
Kaustubha gem suspended from His neck, 
Śrī Hari dispersed the gloom of the house 
of Kaśyapa, a lord of created beings, by 
His own radiance. (3) 
fest: was: aterersrareter 
WaT: VRE A OTA: | 
fannie 
wà far: Hemra% 
At that time the quarters brightened up 
and the lakes and ponds etc., became 
clear, created beings felt much delighted, 
and all the six seasons exhibited their ow" 
characteristics in the shape of fruits and 
flowers of every description. Heaven, earth 
and the aerial region, the gods having the 


Aaa 
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flames of fire for their tongues, the cows 
and the Brahmanas as well as mountains 
were transported with joy. (4) 
Aoma saoga gAs aA wy; | 
ad aaepe AT & | 
The Lord appeared on the Sravana- 
Dwadasi, the twelfth day of the bright half 
of Bhadrapada, when the moon happened 
to be in the mansion called Srona (Sravana) 
and in an hour known by the name of 
Abhijit, which is conducive to victory on all 
sides; nay, all the lunar mansions and 
other stars as well as the planets, the sun 
and so on, rendered His birth most propitious 
by their benign influence. (5) 
Bev aaaea qT 
a aa ot Wat ae ar gR: S 1 
The sun happened to be at the meridian 
(the point reached by it at midday), O 
protector of men! The twelfth day of the 
bright half of Bhādrapada, on which the 
learned know the birth of Sri Hari to have 
taken place is called by the name of Vijaya- 
Dwādaśi. (6) 
mga Agaga: | 
faaeaga Pisa © 1 
Conches and kettledrums as well as 
clay tomtoms, tabors and double drums 
sounded. And there arose a tumultuous 
din of various wind-instruments and other 
musical instruments. (7) 
Haran s ART Y 
agaia am ma: AASTA: e 1 


Full of joy, Apsarās danced and the 
chief of the Gandharvas sang; while 
sages and gods, the Manus, the manes 
and the fire-gods, hosts of Siddhas and 
Vidyadharas alongwith Kimpurusas and 


Kinnaras, as well as Caranas, Yaksas and 
Raksasas, Suparnas (the secretary birds) 
and the foremost of Nagas too uttered 
praises. (8-9) 
masaia Fert aaam: | 
aka ans GÀ: URT eo! 
And attendants of gods covered the 
hermitage of Aditi including the surrounding 
grounds with showers of flowers, singing 
and dancing and loud in their praises.(10) 


Astonished to see that supreme Person 
having assumed a personality by His 
wonderful creative energy and sprung from 
her own womb, Aditi experienced abundant 
joy and the lord of created beings, the 
sage Kasyapa too was filled with great 
wonder and exclaimed: “May You be 
victorious!” (11) 


Hamim FE: gR 

In that very form which Lord Sri Hari— 
who is unembodied consciousness—had 
assumed and which only a short while ago 
was obviously resplendent with jewels and 
weapons, He, like an actor of wonderful 
movements, became a short-statured 
Brahmana boy, even while the couple stood 
gazing. (12) 
4 ag are gear deat veda: 
m arcana: gep WAR 831 
Greatly rejoicing to see the Lord in the 
form of that dwarfish Brahmana boy, eminent 
sages placed the lord of created beings, 
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the sage Kasyapa, at their head and 
had all sacred rites with respect to that 
divine Boy performed (with due ceremony). 
(13) 

qA mA afaaracta 
qadni da PAST X 
To Him, when being invested with the 
sacred thread, Savitā (the sun-god, the 
deity presiding over and invoked through 
the sacred Gayatri-Mantra) taught the 
famous Gayatri-Mantra, a prayer to the 
sun-god, which every Dwija is required to 
learn and mutter everyday without fail; the 
sage Brhaspati, the preceptor of the gods, 
gave Him the sacred thread to be worn 
baldric wise at all times and the sage 
Kasgyapa, His own father, a sacred cord 
made of Mufja grass, which every 
Brahmacari is expected to wear round his 
waist all the time and from which is 
suspended the strip of cloth covering his 
privy parts. (14) 

wat pom yfrdus AA aA: | 
atin ureat dived Wa: Ua L 
Goddess Earth gave to the Lord of the 
universe a deerskin and Soma, the moon- 
god, the lord of the vegetable kingdom, 
the sacred staff which a Brahmacari must 
always carry in His hand. His mother, 
Aditi, gave Him a strip of cloth to cover His 
privy parts with as well as a piece of cloth 
to be wrapped about His loins and Dyauh, 
the deity presiding over the sky, an umbrella. 
(15) 

mni aan: query ag: 
RAAT AERTS MATANA: gE 


Brahma, the repository of Veda, gave 
to the immortal lord a Kamandalu, a vessel 
of wood or coconut-shell for carrying water; 
the seven seers, blades of the sacred 
Kuga grass and Saraswati, the goddess of 
speech and learning, a rosary of Aksa 
seeds, O great king! (16) 


wen setters aera, MARATA! 
figi apradt magmana Ut! 291 
To Him, when invested with the sacred 
thread, Kubera (the lord of the Yaksas) 
gave a small vessel for receiving and 
holding alms; while the all-virtuous Goddess 
Uma, the Mother of the universe, Herself 
gave Him alms*. (17) 
a md wut ia ae: 
PATO SS TAT eT mR: 
Thus honoured by all those assembled 
in the hermitage of the sage Kaśyapa, that 
most worthy Brahmana Boy outshone by 
His Brahmanical glory the assembly graced 
by hosts of Brahmana sages. (18) 
aiam a po REETA 
afte mma afaferagre, BA: 28! 
Having swept the Vedi (raised ground 
for placing the sacred fire) with blades of 
Kuśa grass (in order to drive away insects) 
and installing the sacred fire, and having 
strewn other blades of Kuga round it (in 
the prescribed manner by way of protection 
against evil spirits) and then fully lighting 
the fire, the Brahmana boy duly worshipped 
it in everyway and fed it by means of 
sacrificial sticks (daubed with clarified 
butter). (19) 


of fives ine ce (religious student) is enjoined to beg his food daily from the mothers of a number 
sacred thread, we nice Classes and begins this routine from the very day he is invested with the 
) when he receives his very first round of alms from an elderly and respectable female 


relation whose husband is alive. 
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Goalie i p mit Lat LGG 
af qpa: | 
wT warktacrandyat 
aot oT aÈ VIRON 
Having heard of the mighty Bali 
Propitiating the Lord by means of horse- 
sacrifices conducted by the Bhrgus, Lord 
Vamana, who was rich in all strength, 
proceeded thence (from the hermitage of 
Aditi) to that place, the sacrificial hall of 
Bali, causing the earth by His huge weight 
to bend low at every step. (20) 
a maae zat aà- 
a omit pia | 
vad a: mg 
maam am R? 
The celebrated Bhrgus, who were 
conducting as the priests of Bali a horse- 
sacrifice (the best of all sacrifices) at the 
holy spot bearing the name of Bhrgu- 
Kaccha on the northern bank of the sacred 
Narmadā (the modern Narbadā river), keenly 
observed Him resplendent as the sun risen 
close to them. (21) 
a mast A: wee 
what m Fa 
Wa: franga ar farag: 
WAGAS RAN RA: RRI 
Eclipsed by the splendour of the divine 
Dwarf, O protector of human beings, the 
said priests including the sacrificer, King 
Bali himself and the superintending priests 
thereupon speculated whether the sun- 
god or Vibhāvasu (the god of fire) or again 
the divine sage Sanatkumāra was actually 
coming there with a desire to witness the 
sacrificial performance. (22) 
yi aà paR 
fario aa aA: | 


fam Iug 23 | 
Thus speculated about by the Bhrgus 
and their disciple Bali in ways more than 
one, the said Lord Vāmana forthwith entered 
the enclosure of the horse-sacrifice, bearing 
the umbrella along with the sacred staff in 
one of his hands and the Kamandalu full 
of water in the other. (23) 
Tien tee dq 
aka ard fad mamah ERAI 2x1 
Ula dea pra: afgremed aaa: | 
Wee eae | ASAT 24 | 
Observing Lord Sri Hari as having 
entered the sacrificial grounds in the form 
of a short-statured Brahmana religious 
student—encircled by a cord of Muñja 
grass around His waist, with a deerskin 
placed baldric-wise after the manner of a 
sacred thread by way of a covering for 
the upper part of His body, and having 
matted hair on His head—and completely 
overpowered by His lustre, the Bhrgus 
along with their disciple, Bali, as well as 
with the gods of fire welcomed Him by 
rising from their respective seats. (24-25) 
wa: RA gyi TA | 
smena ae AATETTA RG 1 
Overjoyed to see Lord Vāmana, 
charming and worth seeing with limbs quite 
in proportion to His diminutive form, the 


sacrificer himself fetched Him a suitable 
seat. 


Greeting Him with an enquiry after His 
health, and then washing the feet of the 
Lord, Bali worshipped Him, who sported in 
the mind even of those that had given up 


all attachment. (27) 
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dere gat ma WaT! RCI 
Bali, who knew what was right, placed 
on his head as a mark of respect the 
water in which His feet had been washed 
and which had thus been rendered most 
auspicious, nay, which was capable of 
wiping off the sins of the people, and 
which no less a personage than Lord Siva, 
who has His abode on Mount Kailasa, 
nay, who is adored by all the gods and 
bears the crescent on His head, bore on 
His head with supreme devotion. (28) 
araa 

m tas aah ara À 
weston ma: Ta asst gR 2S 1 
Bali submitted: | hereby extend my 
hearty welcome to you! May salutations 
be to you, O holy Brahmana! What can | 
do for you? | look upon you, O noble one, 
as the austerity incarnate of Brahmana 
seers. (29) 

aa a: iaga aver a: wife eer 
we fers: mg aa VAM JETT! 301 
Today the spirits of our deceased 
forefathers are fully sated; today our entire 
race is hallowed and today alone this 


sacrifice of ours is successfully performed 
in that you have visited my house. (30) 
amaA A aga aenfafer 

fees eT: | 
wie ata a yet 

wer pim Agfa: eaa 

Today my sacred fires stand properly 

fed according to the scriptural ordinance, 
O son of a holy Brahmana! And lo! this 
land as well of mine whose sins have 
been destroyed by the waters used in 
washing your feet—has been consecrated 
by your tiny feet. (31) 
aq Ae aA aA adres À 

ami LEPE GIR GE J) 
w ae Wag wm gÈ 

ammà oat fay FAN 
TA MJERA I aT 

BALEKI LEak aÂ 321 

Pray, take from me whatever you desire, 

O Brahmacārī; for, | infer you, O son of a 
holy Brahmana, to be one who seeks for 
something. Therefore, duly accept from 
me, O most worthy one, a cow, gold, a 
house provided with all luxuries and 
comforts, as well as delicious food and 
drink or even a maid, O holy Brahmana, 
prosperous villages, horses or elephants 
and chariots. (32) 


HIIT TEMS ATT: M 2c I 
Thus ends the eighteenth discourse, bearing on the descent of the divine Dwarf 
and comprising the dialogue between King Bali and Lord Vāmana, in 
Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramaharisa-Samhita. 


a ee 
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srda ANS eared: 
Discourse XIX 


The Lord asks three paces of land of Bali, who gives 
his word; while Sukra remonstrates with him 
against this course 


ī Śuka resumed: The Lord was 
delighted to hear the aforesaid speech of 
Bali (the son of Virocana), which was not 
only just but agreeable and full of truth as 
well; and welcoming it, He spoke as 
follows: (1) 


The gracious Lord replied: This 
speech of yours, O ruler of men, is both 
agreeable and full of truth and just too, 
and thus not only worthy of your race but 
conducive to your own glory. For your 
authority in secular matters are the Bhrgus; 
whereas in the course of duty relating to 
the other world your guide is Prahrāda, 
your grandfather, the eldest of your race 
and altogether free from passions. (2) 
TAa n a ATA: pN: GAT | 
varea uaa at aa ATÀ 3 1 

Indeed, there has never been in this 
race of yours any man who was so lacking 
in goodness (charity) as to refuse a 
Brahmana, waiting at the door for alms or 
so niggardly as not to give a thing even 
after promising it. (3) 


564 Shrimadbhagavat Part I_Section_65_Front 


In your race—wherein like the moon in 
the firmament shines forth by his untarnished 
glory Prahrada there have never been 
kings who were so low-minded as to turn 
away their face when requested for a 
charitable gift by a mendicant on an occasion 
of gift or for a combat by one seeking an 
encounter on the battle-field. (4) 


ait art Runa gai wa! 

wire fafa maaa merge) & | 
Born in this race, Hiranyaksa could not 

find a rival while traversing this earth all 


alone, armed with a mace, for the conquest 
of the quarters. (5) 


afaa rag fren: ater array 
ma wat A ai opigere S 1 
Even though Visnu killed him with great 
difficulty when he appeared before Visnu 
at the time of the latter's rescuing the 
earth from the bottom of the ocean, Visnu 
did not account himself victorious, recalling 
Hiranyaksa’s superior valour again and 
again even after his death. (6) 
Roa ai ret faxing: Ti 
et wet gat we Fert R o 
Hearing of his death, his elder brother, 
Hiranyakasipu (Prahrada’s father), full of 
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rage, went of yore to the abode of Hari in 
order to kill the slayer of his brother. (7) 
amai Barat e Harta 
Raama area aoina att 2 
On observing him approaching, spear 
in hand, like Death himself, Visnu, who 
knows what is opportune and is the foremost 
of those practising conjuring tricks, reflected 
thus within himself: (8) 
aà adtsé aaret yey: wongira 
adma ea AeA RRN: 8 | 
“Even as Death dogs the footsteps of 
living beings wherever they go, he 
(HiranyakaSipu) is sure to follow wherever 
| go. Hence | shall enter his heart and hide 
there, his eye being turned to the outer 
world alone.” (9) 
wa a five ft: yt- 
mr Aia 
varattremferqanee- 
wearer fafarrerat: 1 201 
Having concluded thus, Visnu—who 
was greatly agitated in his mind and who 
hid his body, reduced to a subtle state, in 
the ingoing breath of Hiranyakasipu— 
stealthily entered, through the latter’s nostril, 
O ruler of the Asuras, the body of the 


enemy, Hiranyakasipu, who was rushing 
towards him. (10) 


a ated ugya ya- 
maya: pa | Aaa 
gi ot fer: @ ferme 
fam fafaa a capt t: geI 
Ransacking his abode, which was 
devoid of Visnu, yet not perceiving him, 
Hiranyakasipu roared in rage. The hero 
then searched heaven and earth, the four 
quarters, the aerial region, the seven 
subterranean regions as well as the seven 


oceans, but could not find Visnu anywhere. 
(11) 

anya dara nae wa 
wage A meat i adt arada Gar 221 
Not perceiving Visnu, he actually spoke 
as follows: “The whole of this universe has 
been thoroughly searched by me, but in 
vain. The slayer of my brother has, therefore, 
surely reached the realm of Death from 
which man does not return. (12) 


pa wame T 
TREATISE: 23 | 
The ppt one in enmity of embodied 
souls in this world goes only so far, viz., till 
the adversary’s death. And so does their 
wrath (the father of enmity), which has its 
root in ignorance about the true nature of 
the Spirit, something distinct from the body 
and which is nourished by egotism. (13) 

fort wepe aiaa: | 
maiaa eat Saat sara B aa: R% | 
Your father, the celebrated Virocana, 
son of Prahrada, who was so fond of the 
Brahmanas, gave away his own life to the 
gods (his enemies), appearing in the guise 
of Brahmanas, when requested by them, 
even though he knew their real character. 
(14) 

varraftarentareedt eA: | 
med: g: Arema: | 4! 
You too have observed the rules of 
conduct followed by Brāhmaņa householders 
like Śukrācārya, your own forbears, such 
as Virocana, and other heroes of wide 
renown. (15) 

Tem eat minia qs arate! 
waht Air Sex dff wet TAIRE! 
Of you as such, the foremost of the 
bestowers of boons, | ask a small strip of 
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land, three paces long, as measured by 
my stride, O ruler of the Daityas! (16) 
A tA WSEAS | 
wa: mA à fagrraacufine 1 eo 
| seek nothing else from your 
magnanimous self, the ruler of the world. 
Indeed a learned man receiving by way of 
a gift only as much as it is actually wanted 
by him, incurs no sin (otherwise attaching 
to the man who accepts a donation). (17) 
areara 
wet mm A ggi: | 
a aÀ aA: aA wergeit a ec 1 
ai ada: amea AAT | 
werd quite Asa ATT. ge 
Bali submitted: Oh, son of a holy 
Brahmana ! your words are commendable 
in the eyes of elders, although you are yet 
a boy of puerile intellect, not properly alive 
to your own interest, in that you who, 
having won over by your words me, the 
undisputed ruler of all the worlds and thus 
capable of gifting a whole continent, ask of 
me only three paces of land, unwise as 
you are! (18-19) 


1 ypa area yet fea 
aa Stren yft aet ari wate À Ro 
Having approached (solicited) me, a 
man must not beg again. Therefore, O 
Brahmana boy, accept at will from me land 
enough to afford you a decent living. (20) 
a 
aad frre: retfarcirearatsratzea | 
7 meaa a wd wni sais 
The Lord said : All the dearest objects 
or territories in the three worlds, whatever 
they are, cannot satiate one who has not 
been able to subdue his senses and mind, 
O protector of men. (21) 


Ai: mià gif 7 wt 
EGGE kilic HARRE | 221 
He who is not satisfied with three paces 
of land cannot be sated even with a whole 
continent, consisting of nine Varsas (sub- 
continents), as he will be seized with a 
longing for all the seven Dwipas (main 
divisions of the globe). (22) 
agin gm EA: | 
wa: aiia art Goon sft A: STAAL 231 
Prthu, the son of Vena, Gaya and 
other kings, suzerain lords of all the seven 
Dwipas, could not reach the end of their 
thirst following from riches and other objects 
of desire: so have we heard. (23) 
age get add g 
mieia Eà 13x1 
A contented person subsists with ease 
on whatever is got by luck; whereas a 
discontented fellow of uncontrolled mind 
does not lead a happy life even with the 
sovereignty of the three worlds acquired 
by him. (24) 
dsi iisi: | 
apa dat À EA: 
This discontentment with wealth and 
sense-enjoyment is responsible for the 
transmigration of a soul; (while) contentment 
with whatever is obtained by chance 


has been declared as conducive to 
Liberation. 


The glory of a Brahmana, contented 


with whatever is got by chance, grows; 
through discontent, however, it disappears 


even as fire gets extinguished with water. 
(26) 
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umad AAt fart aaa! 201 
Therefore, only three paces of land do 
| ask of you, the foremost of the bestowers 
of boons. | shall have accomplished my 
purpose with this much alone; for, wealth 
is desirable only to the extent of one’s 
bare need. (27) 

AY TAI 

sam: A Aae Geeta: wire 
arr Wet a We WANTS RE 
Sri Suka continued : Thus spoken to, 
he (Bali) laughingly said, “Take as much 
as you will.” He then took up a pot of 
water* in order to make a solemn vow to 
give three paces of land to the divine 
Dwart. (28) 

fame ent wae RT 
arifa itd feat: fered wre faai az: | 281 
The sage Usana (Sukracarya, the 
preceptor of the demons), the foremost of 
the learned, who knew the object of Lord 
Visnu, warned his disciple, Bali, the ruler of 
the Asuras—who was bent on gifting land 

to the same Lord—in the following words: 

(29) 


ya Sa 

w da mm aaea: | 
ayana ai PATR: 1301 

Śukra said: Sprung from the loins of 
the sage Kaśyapa through Aditi, O son of 
Virocana, this dwarf is no other than the 
immortal Lord Visnu, who is bent upon 
accomplishing the purpose of the gods. (30) 


3 mg Wa se wera: 1 321 

| do not approve of what you have 
promised to Him, ignorant as you are 
of the harm that will follow from it. A 
great calamity has surely befallen the 
Asuras. (31) 


we a waived ford asi ae: ATL 
aaaf wears aa ze: 1 321 


Appearing as a Brahmacari (religious 
student) through His Maya (deluding 
potency), this Hari will snatch your throne, 
dominion, fortune, splendour and glory, so 
widely known, and bestow it on His own 
brother, Sakra (Indra). (32) 
fat: HafatecitenPavacnra: wire | 
uda fara ara ye afer Her) 331 

Assuming a form co-extensive with the 
universe, He will cover all these three 
worlds (viz., heaven, earth and the 
intermediate region) in three strides. Giving 
away your all to Visnu, how will you be able 
to keep your body and soul together, 
O fool? (33) 
werd ut ude fede fed fait: 
Ga waa Feet A qa we: | av! 

Where will place be found for the third 
stride of the all-pervading Lord, who will 
cover the whole earth with one colossal 
Stride, heaven with the second and the 
intervening space with His gigantic person? 

(34) 
Pret à wa à aver: fae 
Vasa distr: RaR vari 34! 


* It is customary among the Hindus to make a solemn vow or declaration of purpose before actually 
undertaking any religious act of austerity, sacrifice or gift. The way to do it is to take some water with 
flowers in the hollow of one’s right palm, to mention the time and place of the undertaking and the personal 
as well as the family name of the person undertaking it, as well as of the Brahmana on whom a gift is 
Proposed to be bestowed or whose services as an officiating priest are going to be engaged for the 


occasion, and then to declare the purpose itself. This being done, the water in the hollow of one’s palm 
is discharged on the ground, thus solemnizing the vow. 
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For yourself, who will thus prove unable 
to redeem your promise, and fail to make 
the promised gift, | foresee a firm footing 
in the infernal region alone. (35) 
a owed waa aa gifa 
am age: ad ce afaadt aa: 13a) 

The wise do not commend that gift on 
the part of a donor through which one’s 
own living is lost. For in this world charity, 
sacrificial performances, austerity and other 
righteous acts are possible for him alone 
who has ample means of subsistence.(36) 


aaa asai ama Era a 
want Auai aw AAV 


A householder dividing his income into 
five parts and utilizing it for the purposes 
of (1) acquiring religious merit and (2) 
celebrity, (3) earning more wealth, (4) 
enjoying pleasures, and (5) maintaining 
his own people rejoices in this as well as 
in the life beyond. (37) 
sata aagi soy Asgard 
aadA aq wh AeA fe aL ac! 

On this point, viz., the question of truth 
and falsehood, too, hear from me, O chief 
of the Asuras, the verdict of the Bahvrcas, 
the seers of Rgveda: “Whatever is 
expressed in terms of ‘yes’ with reference 
to the prayer of a petitioner is truth; while 
that which one utters in terms of ‘no’ is 
indeed untruth. (38) 
Wea yri aaaea ita 
asia a emi Were: 13¢1 

One should understand truth to be the 
flower and fruit of the tree of the body; for 
it is declared as such by the Sruti texts. In 
the event of the tree itself not surviving, 
the fruit and flower too will vanish. And 
falsehood, (refusal to part with one’s 


possessions) is the secret of preserving 
one’s body/life. (39) 


We Aa Ga Sy: YETA STA | 
Ud ASA: Fa an YS HITA: | Xo l 
Therefore, just as a tree that has been 
uprooted withers up and falls to the ground 
not long afterwards, so does a body that 
has lost its support in the shape of untruth 
(falsehood), as described above, will soon 
dry up: there is no doubt about it. (40) 


wm femaguf ar stent aq aAA 
ar feafoaattate gard a free a gary | 
Nad adtregdarct art arent el 
That which is expressed by the syllable 
‘Om’ (yes) really takes away wealth to a 
long distance and, therefore, leaves one 
devoid of wealth and unsatiated too. For a 
man is certainly deprived of that much of 
wealth which—however little it may be— 
he agrees to part with, saying ‘yes’. And 
he who consents to give everything to a 
suppliant, then he will have nothing left to 
himself to fulfil his own needs. (41) 
ada yeast aes Fed aa: 
ae Ferg Tard a ERA: VaR: 1x2 | 
Therefore, the false statement saying 
“No” not only keeps one full, but also 
attracts the wealth of others to oneself. But 
he who utters the falsehood that he 
has nothing at all to give incurs a bad 


reputation and is virtually dead, though 
breathing. (42) 
cig miè a great wordt) 
Trareond fearat arg cares ve 1 
Uttering falsehood is not so blame- 
worthy (1) in relation to women (while 
courting them), (2) in jest, (3) during a 
wedding (while extolling the bridegroom 
etc.), (4) for the sake of keeping one’s 
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body and soul together, (5) in the face of 
danger to one’s life, (6) in the interest of 


cows and the Brahmanas, and (7) where 
violence (to another) is apprehended.” (43) 


sft daarna Hey maie dfar ma 
arag à TPIS ATA: | gS M 
Thus ends the nineteenth discourse, in continuation of the story of the descent of 
Lord Vāmana (the divine Dwarf) in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


stor fagirseara: 
Discourse XX 
A vision of the Cosmic Body of the Lord 


MY ITA 

afta yA: poai èa: 
qË ya g aaa THA! ? | 
Sri Suka resumed: Thus spoken to 
by the sage Sukra, the preceptor of the 
demon race, Bali, the sacrificer (lit., master 
of the house or head of his family) kept 
quiet for a moment and then with a 
concentrated mind submitted to his teacher 
as follows: (1) 

afreara 

wea mam Ah si ARTA 
ad art a gi À a Àa aféfad ? | 
Bali said: Truly has it been observed 
by your worshipful self that such alone is 
the duty of householders, as does not at 
any time interfere with his wealth, enjoyment, 
fame and livelihood. (2) 

a a aadA varaa at fr 
wga canifa were: frad gar 3 | 
But, having promised once that | shall 
give, how can |, the celebrated Bali (a 
scion of Prahrada) refuse, like a cheat, 
through greed of wealth, a holy Brahmana? 
(3) 


A mae vised sft grara ya 
ad deat we mAAR TA Y | 
This Earth once clearly said: “Indeed 
there is no unrighteousness greater than 
falsehood. | regard myself capable of 
sustaining all other than a man given to 
lying.” (4) 
mw fast aaea 
3 amain AAT 4 | 
| am not afraid so much of the tortures 
of hell, poverty and even an ocean of 
misery nor of falling from my position and 
death itself, as of playing a Brahmana 
false. (5) 
aq aagreata cies sharia RR 
we want fated fe foes aA Aa! a | 
sa: pata Jat maat geag: l 
zagia: cat aa ag © | 
Whatever wealth etc.,there is in this 
world will surely abandon a deceased 
person. (Why, then, should one not give it 
away oneself during one’s very lifetime?) 
And what apology is there for parting with 
only a portion of such wealth if a Brahmana 
is not satisfied with that much? Pious 
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souls like the sage Dadhici and king Sibi 
minister to living beings with their life itself, 
so difficult to part with. What scruple can 
there be under such circumstances in giving 
away land etc., external to the self? (6-7) 
af ap aAa: 
AUT mAic | 
Time swallowed the enjoyments of those 
lords of the Daityas by whom, O holy 
Brahmana, the whole of this globe was 
ruled over and who never retreated in 
battle, but not so the celebrity acquired by 
them on earth, which still survives. (8) 
ae af fart ofan: | 
a car RA svar EN À ect e 
Warriors not turning back and laying 
down their lives on the field of battle, O 
Brahmana sage, are indeed easy to find, 
but not so those (liberal souls) who give 
away their fortune with reverence when a 
worthy recipient comes. (9) 
tafe: penea yii 
aafaa gifa: 
qa: pafa wagt 
aA aAa gA MTA Ro 
It is rather graceful fora magnanimous 
and compassionate soul that poverty should 
overtake him in consequence of his gratifying 
the desire of ordinary petitioners, much 
more of knowers of Brahma like you. Hence 
| shall presently confer the desired boon 
on this Brahmacari. (10) 
watt agaga 
ward maafana AAT: | 
a wa famed at À 
are farferitferat A RR 1 
Be he the selfsame Lord Visnu, the 


Bestower of boons, whom you, well-versed 
in the Vedic rituals, worship with reverence 


through Kratus (sacrificial performances in 
which the use of the Soma plant is 
indispensable and Yajñas (those in which 
the Soma plant is not used), or be he an 
enemy, | shall bestow on him the land 
sought for, O holy sage! (11) 

aama m JANATA 
amdi a aà i aai RTA? 
Even if he unrighteously puts me— 
even though faultless—in bonds, yet | 
shall not hurt him, my enemy disguised as 
a Brahmana, and, therefore, afraid of me. 
(12) 


We at sangeet 4 eraa ae aT: | 
war Bat ee ae velit Peck wari 23! 
If he is really Lord Visnu (of excellent 
fame), he would not forfeit his fair name 
by playing me false and might as well 
wrest the earth from me, even if | were 
loth to part with it, after killing me in battle; 
or, being slain by me, he might lie in 
eternal sleep if he is an impostor. (13) 


wanted Remat e: 
mma aaka: weet ARETA g% 
Sri Śuka continued: Impelled by 
Providence, Śukrācārya, the preceptor, 
cursed in the following words his high- 
minded disciple, Bali, who, being true to 
his promise, had thus grown apparently 
irreverent towards his preceptor and refused 
to obey him: (14) 
qi uem: meser 
TERA a wyet fra: 1 gu 1 
“You, who have grown so arrogant as 
to violate my command, a highly conceited 
fool that you are, will soon fall from your 
high position through disregard shown to 
us.” (15) 
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Ua wa: aem Wear afad Ter! 
amaa aA aAA gE | 
Though imprecated in this way by 
his own teacher, the great soul did not 
deviate from truth and gifted the land asked 
by Him to the divine Dwarf after duly 
worshipping Him and pouring water from 
his right palm in order to solemnize the 
gift. (16) 

taana sa e anA | 
aa may ma YTA eel 
His wife, Vindhyāvali, who was adorned 
with a pearl necklace, then came and 
brought a pitcher of gold, full of water to 
wash His feet with. (17) 

wa: wa a igi gaT 
aafrraeqia aÀ faya: 2c 
The sacrificer Bali himself washed with 
delight the glorious feet of the Lord and 
bore on his head that water, which was 
capable of consecrating the whole universe. 


(18) 
waa fefa aam 
merdane agan: 1 
aad wast yra anid 
wratdgarfartan: reel 


Applauding that action of Bali as well 
as his guilelessness, all the hosts of gods 
in heaven, as well as Gandharvas, 
Vidyadharas, Siddhas and Caranas, full of 
joy, greeted the lord of the demons at that 
time with showers of flowers, even though 
they were his enemies. (19) 


Tadaa: ae 


fagran aq fiad wT 20 | 
Kettledrums were sounded in thousands 
again and again; while Gandharvas, 


Kirnpurusas and Kinnaras sang in the 
following strain: “A most difficult task has 
been done by this noble soul in that he 
has knowingly given away all the three 
worlds to his enemy.” (20) 


qe m ematmgyi 


In the meantime that diminutive form 
of Sri Hari, the infinite Lord, which comprised 
in Itself the three Gunas as well as their 
product, the universe, grew to such a 
wonderful extent that the earth, the sky 
(the aerial region), the four quarters, heaven, 
the subterranean regions and the seven 
oceans as well as the various species of 
living beings such as human beings, gods, 
Rsis, and the subhuman creation all found 
their place in it. (21) 


1231 

In the Body of that Lord (of extraordinary 
powers), which is the Ground of the three 
Gunas of which this universe is constituted, 
Bali along with the priests, officiating at 
the sacrifice, the preceptor and the 
superintending priests beheld the whole of 
this universe, made up of the aforesaid 
three Gunas, including the five gross 
elements, the ten Indriyas, the five senses 
of perception as well as the five organs of 
action, the five objects of the senses Viz., 
sound, touch colour, taste and smell, the 
mind in its four aspects and the Jiva, the 
embodied soul. (22) 


Taraeretiacsa At- 
ae wéerqerer vga! 
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aa mA fayagd- 
wahioi TTeaReA: 1231 


Bali, who had an army as strong and 
equipped as that of Indra, whose throne he 
was now occupying, saw the seven 
subterranean regions at the sole of the feet 
of the Supreme Person, appearing in His 
cosmic form, the earth in His feet, mountains 
in His shanks, the realm of the feathered 
kingdom (viz., the atmosphere) in His knees 
and the host of gods (forty-nine in number) 
presiding over the air in His thighs. (23) 


aa I 
He further beheld Sandhya, the deity 
presiding over the morning and evening 
twilights, in the loin-cloth of the universal 
Lord, the Asuras headed by himself (Bali) 
in His anus, the sage Marici and others (the 
lords of created beings) in His genitals, the 
firmament in His navel, the seven oceans 
in His sides and the host of stars in the 
chest of the Lord of wide strides. (24) 

wy at eran 

ad a at a were 

Br a aaen 
F a GMT URRA 24 | 
Again, he saw Dharma, the god of piety, 
O dear Pariksit, in the heart of Lord Visnu 
(the Slayer of the demon Mura), the gods 
Presiding over Rta (truthful and polite 
language) and Satya (seeing all with the 
same eye) in His breasts, and the moon- 
god in His mind, Sri, the goddess presiding 
Over riches and beauty, with a lotus in Her 
hand in His bosom and the Samas, sacred 
texts forming part of Samaveda, as well as 
all sounds in His throat. (25) 


maA at aa aM RA | 


He also beheld the immortals with Indra 
as their head in His arms and the four 
quarters in His ears, heaven in His crown, 
clouds in His looks, the air in His nostrils, 
the sun in His eyes and fire in His mouth.(26) 
ana a saifa Ta wA 

yA a faf a em! 
sea Ue a mea Get 
wy amèn Va ATA! 291 

He further witnessed the Vedas in the 
speech of the Supreme Person. Varuna, 
the god of water in His palate, the interdictory 
as well as the injunctive part of the sacred 
texts in His eyebrows, the day and the 
night in the two rows of His eyelashes, 
and Anger in His forehead and Greed 
precisely in His lips. (27) 
eat a art ao Yeats: 

ys went way aa! 
org y eft a nai 
Tpl EA 

And He saw Love in His tactile sense, 
O protector of men, water in His generative 
fluid and Unrighteousness in His back, 
sacrificial activity in His strides, Death in 
His shadow and Maya (creative energy) in 
His laughter and the (innumerable) species 


of herbs and annual plants in the hair on 
His body. (28) 


waiter oats weet a1 ee 
The hero, Bali, beheld rivers in His 
arteries, rocks in His nails, Brahma (the 
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birthless) in His intellect, hosts of gods, 
presiding over the Indriyas as well as Rsis 
in His Indriyas and all created beings— 
both immobile and mobile in His person. 

(29) 


ma: yio faya agM: 1331 
Observing this universe in the all- 
sustaining person of the Lord, all the demons 
were seized with fear, O dear one ! His 
(well-known) discus, Sudarśana, possessing 
an effulgence, the sight of which was 
unbearable, and the famous Śārńga bow 
(made of horn and), of thunder-like twangs, 
His conch, Paficajanya by name, which 
roared like thunder, Kaumodaki, the mighty 
mace of Lord Visnu, His sword, Vidyadhara 
(also known by the name of Nandaka), 
pairing with the shield called Satacandra 


(so-called because it is adorned with a 
hundred studs resplendent as the moon) 
and the two excellent quivers containing 
an inexhaustible stock of arrows, and His 
chief attendants with Sunanda as their 
head, accompanied by the guardians of 
the various worlds, waited on the Lord, all 
in a living form. With a diadem, armlets 
and a pair of alligator-shaped ear-rings 
glistening on His person and adorned with 
the mark of Srivatsa, a white curl of hair 
on His bosom, and the Kaustubha gem, 
the foremost of all jewels, and encircled by 
a girdle, clad in yellow and decked with a 
wreath of sylvan flowers hovered about by 
a swarm of black bees, the Lord of wide 
strides shone brightly, O king! With a single 
stride He measured the earth, which entirely 
belonged to Bali, and covered the sky 
(aerial region) with His person, trunk, and 
the four quarters with His arms. (30—33) 
w fed maaa 
a à qima adoa 
EEIE ENEE 
mama aA: Ut Wa: 1 3Y 
To Him as He took a second stride 
heaven proved of no account (covering 
only a negligible part of His stride), so that 
indeed not an atom of space was left for a 
third. For, extending higher and higher, the 
foot of the Cosmic Person presently reached 
beyond Maharloka and Janaloka as well 
as beyond Tapoloka, as far as Satyaloka, 
the realm of Brahma. (34) 


Sled APTA EGON MAGA Tiler RTE A MA PAM AT AS ATAT: Il 20 I 
Thus ends the twentieth discourse entitled “A vision of the Cosmic Form (of the 


Lord)”, in Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


re 
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ssn fastrseara: 
Discourse XXI 
Bali put in bonds 


Sri Suka resumed : Observing the 
Lord’s foot as having reached Satyaloka, 
Brahma (the lotus-born), who was now 
encircled by the lustre of the moon-like 
nails of that foot and whose very realm 
was eclipsed by them, went forth to greet 
the foot. So did Marici and the other seers, 
lifelong celibates, like the celestial sage 
Narada, and Yogis (united with the Lord 
through perception of identity), headed by 
Sanandana, O ruler among men, deities 
presiding over the four Vedas as well as 
the four Upavedas,’ the twelve Yamas? 
(forms of self-discipline) along with the 
twelve Niyamas? (religious vows), the science 
of logic, Itihasas (works on history such as 
the Ramayana of Valmiki and the 
Mahabharata), the six Vedangas (classes 
of works regarded as auxiliary to the Vedas 
and designed to aid in the correct 
Pronunciation and interpretation of the text 


and the right employment of the Mantras 
in ceremonials), the eighteen Puranas 
and Sarmhitas (methodically arranged 
collections of sacred texts or verses, such 
as the Pajficaratra-Samhita, Brahma- 
Samhita, Suta-Samhita and Garga-Samhita) 
and whoever else had their impurities in 
the shape of Karma burnt up with the fire 
of wisdom kindled by the breeze of Yoga 
(contemplation on God), and bowed to 
that foot, by virtue of whose contemplation 
they had ascended to the realm of Brahma 
(the self-born), which is not accessible 
through rituals. (1-2) 


Now Brahma of unsullied fame offered 
water as an act of worship to the upraised 
foot of Lord Visnu, from the lotus at 
whose navel he had himself emerged; and 
having duly worshipped the foot in other 
ways too, he sang His praises with devotion. 


(3) 


That water poured from the water-pot 
of Brahma, the creator, came to be the 
holy Ganga (the heavenly river) because 


1. A class of writings subordinate to the Vedas, viz., Ayurveda or the science of medicine, 
Dhanurveda or the military science, Gandharvaveda or the science of music and Sthapatyaveda or the 
Science of architecture which are attached in order to Rgveda, Yajurveda, Samaveda and Atharvaveda. 

2-3. For a list of the Yamas and Niyamas vide translation of IV. xxii. 24. 
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of its being hallowed by washing the 
aforesaid foot of Lord Visnu (of wide strides), 
O ruler of men. Falling through the heavens, 
the stream purifies all the three worlds 
through which it courses, as the Lord's 
untarnished fame does. (4) 


Full of great reverence, Brahma and 
other guardians of the various worlds along 
with their followers offered worship to their 
own Ruler—who had now contracted His 
dimensions (once more resumed His 
diminutive form)—with water (to wash His 
hands and feet, rinse His mouth, and bathe 
Him with), presents of various kinds, fragrant 
wreaths of flowers, ethereal perfumes and 
sandal-paste etc., to daub His person with, 
incense of various kinds, lights, parched 
grains of paddy, unbroken rice, fruits and 
sprouts, songs of praise and shouts of 
victory marked by the glory of His power, 
dances and music—both instrumental and 
vocal—and the sound of conches and 

kettledrums. 


Jambavan, the king of the bears*, who 
ran swift as thought, actually proclaimed 
while running by repeated sounds of drum 
in all the four quarters the triumph of Lord 
Vamana, which was marked with great 
festivity. (8) 


wat wat eat gear ANTEN 
ay: mwi Ayee: e | 
Enraged at finding the whole earth, 
which was till now in the possession of 
their master—who had taken a solemn 
undertaking to perform a sacrifice and to 
abstain in consequence from all forms of 
violence till the end of the sacrifice— 
snatched away from him by recourse to a 
deceitful prayer for three paces of land, 


the Asuras said to one another: (9) 
aoa st agfa az: | 
Rienie tani farda go! 


“He is certainly not a begging Brahmana 
but Visnu himself, the foremost of all 
conjurers, who—concealed, as he is, under 
the guise of a Brahmana—seeks to 
accomplish the purpose of the gods. (10) 
am mama yam agemi 
ada À at iasa ak RI 

“By this fellow, who is no other than an 
enemy, disguised as a Brāhmaņa boy, 
stands wrested, under pretext of begging, 
everything belonging to our master king 
Bali, who has relinquished all forms of 
violence by reason of his sacrificial 
activity. (11) 
aaa dad afr fapa: | 
ard wi wert aaa carad: 182! 

“Falsehood is not possible for our 
master, who is ever vowed to truthfulness, 
particularly so long as he is consecrated 
for sacrificial activity, nay, who is devoted 
to the Brahmanas and full of compassion 
to all. (12) 
Tenet at ait ad: oi a a! 
gengen RIAT: |231 


* He is the same Jambavan who subsequently figured so prominently in the expedition of Sri Rama 


against Lanka in the Tretā age and also unwittingly 
of Srimad Bhagavata. 


fought with Sri Krsna in the Dwapara age—vide X.55 
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“Therefore, itis our sacred duty and a 
distinct service to our lord to kill this fellow.” 
Saying so, the Asuras forming the retinue 
of Bali took up their arms. (13) 
a wa aed wi ween: 
area act WA, Wea: 1 eX! 

Their anger having been roused, they 
all ran forward, Sula (an ancient spear-like 
steel weapon) and Pattiga (a kind of sharp- 
edged spear) in hand, to strike the divine 


Dwarf, even though Bali did not desire it, 
O Pariksit! (14) 


min gear fafa, TT 
wera AN: MAATEN: 1 gy | 
Seeing those Daitya generals attacking 
the divine Dwarf, the attendants of Lord 
Visnu heartily laughed and stopped them, 
their weapons uplifted to meet their 
onslaught. (15) 
We: gAs wat fara: vacit ae: | 
Sue: pga fare: wafer RA I 
Wet: areas YASA areata: | 
we ATTN À SAN 291 
Nanda and Sunanda, Jaya, Vijaya, 
Prabala, Bala, Kumuda and Kumudaksa, 
Viswaksena, Garuda (the ruler of the 
feathered kingdom), Jayanta and Srutadeva, 
Puspadanta and Satvata, each possessing 
the strength of ten thousand elephants— 
they all proceeded to extirpate the Asura 
army. (16-17) 


SM Sar ST peara A: | 
Sara ARI, HTT g | 
Finding his own people being slain by 
the attendants of Lord Visnu, the supreme 
Person, and recollecting the imprecation 
pronounced by the sage Kavya (Sukracarya), 
Bali stopped them in the following words, 
enraged as they were: (18) 


è auia è wet è TH gaat aa: 
m qaa fraded a4: PASTAA RS I 
“O Vipracitti, Hullo Rāhu, O Nemi, listen 
to my word. Pray, do not make war, but 
retreat; for the present time is not conducive 
to our advantage. (19) 
a WY: wiy gag ATÀ 
a mai oem: deiga: Gar! 201 
No individual is able to prevail through 
(personal) prowess, O Daityas, over Him 
(the Time-Spirit) who is capable of bringing 
joy and sorrow to all created beings. (20) 
att wars mmaa RART 
a wa mama ada aT ees 
The same Lord who was formerly 
favourable to our growth and conducive to 
the decline of the gods (lit., the denizens 
of heaven), is proving the reverse of that 
(i.e., favourable to the growth of the divinities 
and conducive to our decline). (21) 
mwa adden gitana: 1 
amfeemays Pe mA À wa: 1221 
Indeed no created being can 
override the Time-Spirit through physical 
strength, expert counsellors, a penetrating 
intellect, fortifications, spells and medicines 


and through conciliation and other 
expedients. 


These attendants of Hari were actually 
routed by you several times when you 
were fostered by fate. Having conquered 
us in battle, the very same people are 
roaring today. (23) 
TA aa anem afe ga wef 
TRA lei mtaa St ARa eas | By | 

We shall utterly vanquish them if fate 
turns out to be propitious again. Therefore, 
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await a time which may redound to our 
advantage. (24) 
AY FAI 
ai sat emag: | 
vat Afaa wer, faoqanigerfsar: 1 241 
Sri Suka continued: Hearing the 
aforesaid speech of their master, Bali, the 
Daitya and Danava generals, beaten by 
the attendants of Lord Visnu, withdrew to 
the nether world, O king! (25) 
aa areca aren fare yfern | 
aay aout: mi AAA wat! RS 
Thereupon Garuda, the ruler of the 
feathered kingdom, son of Tarksya (the 
sage Kasyapa), knowing as he did the 
intention of his Master, bound Bali with 
cords of Varuna (the god of water) on the 
day fixed for extracting the juice of the 
Soma plant in the course of that sacrificial 
performance. (26) 
Beant mei Teen: waders 
pàg feet wafer! 291 
On Bali, the lord of the Asuras, being 
taken prisoner by the all-powerful Lord 
Visnu, there was a loud wailing on earth 
and in heaven as well as in all the four 
quarters. (27) 
a ag med: miae am: 
weft euan FTIR 
The divine Dwarf then spoke as follows 
to Bali, of wide renown, who had in this 
way lost his fortune and was bound with 
the cords of Varuna, yet whose presence 
of mind was unshaken, O protector of 
human beings! (28) 


vert afr ami yt mara 

gma BIA Het Bat gR R 
“Three paces of land were alienated 

by you in My favour, O Asura. In two 


strides the whole earth (including heaven) 
has been covered; now show Me ground 
for the third. (29) 
aa wae Aata: erst: | 
aa adfa miaa ytd dai zo! 
The entire extent of this earth, which 
the sun warms with its rays, nay, which 
the moon along with the lunar mansions 
illuminates and which the god of rain pours 
showers upon, was yours. (30) 
waar war eit efen: Gi fT: | 
rarity feta aA ANAT 34 | 
In one footstep has been covered by 
Me the whole of the terrestrial region; the 
sky (the aerial region) as well as the four 
quarters, by My body (because the land 
granted by you must include space enough 
to allow My whole body to stand on it) and 
the celestial region, in the second footstep. 
In this way before your very eyes whatever 
was yours has been occupied by My 
all-pervading Self. (31) 
wage «Fea aa gN 
fast a fred cere e aAA: 1 321 
A place is accordingly decreed in the 
infernal region for you, who have failed to 
give what was promised by you. For this 
reason as well as because you have been 
recommended for it by your preceptor too, 
enter you the infernal region. (32) 
gar werent gt eat: WaT: | 
whea Asf | fare 331 
His aspirations for happiness here fall 
to the ground, and heaven remains a far 
cry for him; on the other hand, he descends 
into hell, who plays a petitioner false by 
failing to give the promised gift. (33) 
faucet caniifa waar men 
ag acted yga Pra afafa ae: | 3%! 
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| too have likewise been deceived by 


land.” Therefore, reap the fruit of uttering a 


you—proud as you were of being rich with | falsehood in the shape of damnation for 


the words “I shall give you the desired | some years. 


(34) 


afafa TÄPSET: i 22 M 


Thus ends the twenty-first discourse entitled “Bali put in bonds”, 


bearing on the 


story of the descent of the divine Dwarf, in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita. 


sia gifasirseara: 
Discourse XXII 
A dialogue between king Bali and Lord Vamana 


AYE FAA 
wa aà way ambag: 
furamisafiarean weretaacta aa: 1 g 
Sri Suka resumed : Thus subjected 
to contumely by the Lord, O Pariksit, Bali, 
the demon chief who remained unagitated 
in mind, even though the Lord tried to 
unnerve him (in order to demonstrate to 
the world his strength of resolution and 
thereby enhance his reputation)—gave the 
following calm reply. (1) 
afreara 
qA war ÀR 
aà aih aad wer 

migi at Wad wi 
ud gii ge yif À Fram 21 
Bali submitted : O illustrious One, if 
You consider the vow made by me to be 
untrue, O Chief of the gods, | shall presently 
justify it, inasmuch as it was not intended 
to deceive You. Pray, place Your third 
footstep on my head, which is certainly 
more valuable than my possessions taken 
together. (2) 


adh m aa a 

auae SHAS ATALI 
Jipa wad fafat- 

wm yA Fe! 3 | 

Fallen as | already am from my position, 

i.e., sovereignty of the three worlds, | am 
not so very afraid of damnation nor of 
being bound with cords nor again of a 
calamity which cannot be easily got rid of, 
much less of a financial crisis, (nay,) not 
even of punishment at Your hands, as of 
being called ignoble. (3) 
Yat yor wet 


arenam | 
aa n frat a gerana fr x 
| regard, as most laudable for persons, 
punishment inflicted by the most worthy, 
which is a blessing in disguise and which, 
as a matter of fact, no mother, father, 
brother or friends can mete out. (4) 


agar aft fate aq ERARA: 6 1 


Disguised as an enemy, you are indeed 
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the greatest benefactor to us, Asuras— 
You, who have vouchsafed vision in the 
shape of a fall from power to us, who were 
blinded with arrogance from manifold 
causes, and by nursing a feeling of deep- 
rooted enmity towards whom many an 
Asura has actually attained perfection in 
the form of final beatitude, which only 
those possessed of exclusive devotion 
could attain. (5-6) 
aa frais waa yim 

wera ame: ARNAS 7a aa wo | 


By You, as such of manifold activity, 
have | been taken prisoner and bound with 
the cords of Varuna, the god of water. Yet 
| feel neither much ashamed nor afflicted 
thereby. (7) 


My grandfather, Prahrada, who is 
esteemed by Your devotees and whose 
reputation as a pious soul is manifest, was 
subjected to a variety of tortures by his 
own father Hiranyakasipu, Your sworn 
enemy, only because he was devoted to 
You. (8) 


fee aA alsa: 


fh Rawat: SEPT: | 
fe wear Hgin 
udder We: nea ora: 1 g 1 
“What purpose of a mortal will be 
served through this body, which will 
ultimately abandon him? What will be 
gained by him through robbers passing 
under the name of kinsfolk and carrying 
away his wealth? What object of his will be 
accomplished through a wife either, who is 


instrumental in bringing him transmigration, 
and what useful purpose of his will be 
served through houses? In love for these 
is involved mere waste of one's lifetime,” 


(9) 


Having concluded thus, the aforesaid 
Prahrada, my grandfather, an exalted soul 
possessed of unfathomable wisdom and 
the foremost of the virtuous, took shelter 
in Your lotus-feet—which are eternal and 
have no fear from any quarter whatsoever, 
even though You destroyed his own 
kinsmen, the demons—afraid as he was 
of the company of worldly people. (10) 
arererearcaftareranttes 

aan area: wad anasi: | 
sé paana a 
myi memi JARRI 

And | too have been brought to Your 
presence by a propitious fate, even though 
You pose as my enemy, and have forcibly 
robbed me of my fortune; for a man whose 
understanding has been rendered obtuse 
by wealth does not recognize this life, 
which is always within easy reach of Death, 
as uncertain. (11) 

RE FAT 
wA m gÀ wafers: | 
ammm prs wanae: 122! 

Śri Śuka continued: While he was 
thus speaking, Prahrāda, the beloved of 
the Lord, appeared there, O chief of the 
Kurus, as the moon above the horizon- 

(12) 
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visi Koreni 
waa gi FATT RBI 
Indrasena (Bali), observed Prahrada, 
his own grand-father, tall and handsome, 
though dark as collyrium, clad in yellow, 
with eyes big as a pair of lotuses and 
pretty long arms, and shining brightly with 
his native glory. (13) 

aa aaeoa: 

mi An yia 

mm yata: 
aistia aya Fev! 
Bound with the cords of Varuna, Bali 
could not offer due worship to his grand- 
father, Praharāda, as he used to do before. 
He simply bowed with his head bent low, 
his eyes confounded with tears, brought 
by the thought of the insolent language 
used by him with reference to the Lord, 
and remained with his head hung down 
evidently with shame. (14) 


a a mmda na 
qreraepienitay 1 
da y ferret Bere 
ware yet YAAA: 1g 1 
Seeing the Lord, who is the Protector 
of the virtuous, sitting there and waited upon 
by His attendants, Sunanda, Nanda and 
others, the high-minded Prahrada was 
overwhelmed with tears and a thrill of joy. 
He approached Him with head bent low 
and bowed with his head placed on the 
ground. (15) 


Yee Fara 
mia ad viag 
wi mae aa yr 
TÀ weet pà À 
faif afaga MAATA R 1 
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Prahrada submitted: It was by You 
alone that this exalted position of Indra 
(the lord of paradise) was conferred on 
him as a reward for the Viswajit sacrifice 
performed by him tv propitiate You and it 
has likewise been taken away by You 
today. In other words, You have only 
accepted what was Yours. | consider that 
alone which You have been pleased to do 
to be good for him. Indeed a great favour 
has been done to him in that he has been 
deprived of his fortune, which is so 
instrumental in infatuating the soul. (16) 
aa fe aami ya aa- 

wae cht aae TATA eT | 
aa wae mA À 
ELELE WALES LLEC GAGAL Zia LE- bu M 1201 

Who can truly perceive the essential 
nature of his Self despite such wealth, 
under the influence of which even a learned 
and self-controlled man falls a prey to 
delusion. Hail to that Lord in You, the Lord 
who has His abode in water, the undisputed 


Ruler of the universe and the Witness of 
all the worlds. (17) 


Sri Śuka went on : Within the hearing, 
O king, of the aforesaid Prahrāda, who 
stood with joined palms, the glorious Brahmā 
(who had at the beginning of creation 
emerged from a golden egg) proceeded to 
speak to Lord Visnu, the Slayer of the 
demon Madhu. (18) 
ag ates ult aed aac aage 
West: Was asa TT ee 1 

But before he opened his lips, the 
virtuous wife of Bali, Vindhyavali by name, 
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who was overwhelmed with fear to see her 
husband bound, submitted as follows to 
Lord Vamana (the youngest Brother of 
Indra), with joined palms and a drooping 
face, bending low in supplication. (19) 
frenare 
sena gi frre Fa A 
yard {aa prds gar Be | 
ang: waiter farea naefa 
wrnigaraaatfacrendaral: 
Vindhyavali prayed : This universe 
consisting of three spheres (heaven, earth 
and the intermediate region) has been 
created by You for the purpose of Your 
diversion. Over such a universe, which is 
Your plaything, however, others like Bali of 
perverse understanding, who have cast all 
shame to the winds and in whom the 
notion of their being free agents has been 
planted by You, through Your Maya, 
recognize their proprietorship (right to 
alienate it), O Lord! But, as a matter of 
fact, when there is nothing which they can 
rightfully call their own, what can they offer 
as a gift to You, the Creator, Preserver 
and Destroyer of the universe? (20) 
aeara 
quaa A a mA 
wat eda maA PARRI 
Brahmā submitted: O Creator of living 
beings, O Inner Controller and Protector of 
(those) created beings, O god even of 
gods, O Cosmic Being, pray, release this 
demon, who has been stripped of everything; 
as such he no longer deserves punishment 
in the form of bondage. (21) 
eT ASA qN yefe: maira a 
frafed a adenan N R? 
The entire globe has been gifted by 


1Ẹ0o1l 


him to You, as well as the worlds, heaven 
and the aerial region, that were acquired 
by him in virtue of his meritorious actions, 
Further, all that he owned, nay, his very 
self (body) has been offered to You with 
an unflinching mind. (22) 
qaei: aai wert 
qategita faea aA aTa 
agni nr asa rent 
aaa: MATA TAIT | 33 | 
Having given away with an unwincing 
mind all the three worlds to You—by pouring 
mere water at whose feet with a guileless 
intellect and offering harmless worship even 
with sprouts of panic grass one can attain 
even the highest goal (final beatitude or 
residence in Your divine realm)—how can 
he reap affliction? (23) 
EI PUCIECIER 
wer pah aA fees 
WHE: YSU: Bre eich Bh ATTA! 3E | 
The glorious Lord replied: | take 
away the fortune and power etc., of 
whomsoever | show My grace to, O 
Brahma! For, intoxicated with wealth and 
power etc., a person becomes stiff with 


pride and disregards the world and even 
(24) 


aA abet manu 341 
Passing through diverse wombs (states 
of existence) according to its actions, this 
Jivatma (individual soul), dependent as 
it is, seldom attains to the human state. 
(25) 

matana Ayaa A: 1 
Wea A wad wad nag: | 26! 
On the part of him, however, in whom 
pride does not appear in consequence 
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of pedigree, meritorious actions, youth, 
comeliness of form, learning, power, 
affluence and so on, this (absence of pride) 
should be regarded as a token of My 
grace and in that exceptional case | am 
not reduced to the painful necessity of 
stripping him of his possessions. (26) 
menia s aAA: | 
adanim a JAA WR: 201 
Of course, one devoted to Me does 
not get infatuated in spite of his high birth 
and so on, which are not only conducive 
to pride and vanity but are in everyway 
opposed to the attainment of all forms of 
blessedness. (27) 
we maam: Aa: 1 
amia wat ea = qf ec 
This Bali, the leader of the Danavas 
and Daityas and the promoter of their 
glory, has already conquered My invincible 
Maya (deluding potency). That is why though 
in distress, he does not feel perplexed. 
(28) 
ARa: ware faa TVA MAU: | 
maha Re mgA: 1291 
qem afaa: Wat wet Tel A gaa: | 
Beret Fat eat art aA aaa 1301 
Though impoverished and fallen from 
his position, nay, reproached and tied down 
by his enemies, forsaken by his kinsfolk 
(who have fled to Rasatala*) and subjected 
to bodily torture by being tied down, and 
though twitted and cursed by his preceptor, 
Sukracarya, this demon of firm resolve did 
not abandon truth (retract his promise). 
Even when taught Dharma (righteousness) 
by recourse to ambiguous expressions by 


| truthful as he is. 


Me, he would not give up righteousness, 
(29-30) 
wa à mia: w qmi 
mamei À HANA: 1 321 
He has been all but sent to My divine 
realm, difficult of access even to gods. But 
before he is sent there he will be Indra, 
the Lord of paradise, under My protection 
during the Manvantara presided over by 
the Manu called Savarni because he wished 
to enjoy the position of Indra. (31) 
mad Aer ayanta 
Cea Seay TET THA: | 
Aat amai duafa aera 321 
Till then let him occupy (rule over) the 
subterranean region of Sutala, whose 
artificial beauty has been enhanced by 
Viśwakarmā, the architect of heaven. 
Agonies and ailments, fatigue, drowsiness, 
mortification and troubles of various kinds 
will never overtake the denizens of that 
region due to My gracious look. (32) 
mA Fest aie at ame A 
yia Tahir: wrest ma: uara: 1331 
Indrasena, O great king, may good 
betide you; surrounded by your kinsfolk, 
go to Sutala, which is worthy of being 
sought after even by gods. (33) 
a amia Aam: farqarcy 
TaT airh À gaira 3x1 
Not even the guardians of the various 
worlds, much less others, will be able to 
overpower you. And My discus (Sudarśana) 
will put an end to the Daityas that may 
violate your commands. (34) 
HA adi wat ai man 
aa aai ate aa at Rema wa 3y l 


| shall protect from all dangers you as 


* Vide verse 25 of Discourse XXI above. 


1028 


+ SRIMAD BHAGAVATA =+ 


[Dis. 23 


well as your followers and possessions 
too. Nay, you will ever find Me present 
there, O heroic king! (35) 
aa Tata ARAM A MTA R: 

Feat Waa A Gel: Host forrseata | 36 1 


Any demoniac idea suggesting itself to 
you there due to the company of Danavas 
and Daityas will be undoubtedly checked 
at once at the sight of My glory and die 


out. (36) 


aft aara FETT IRA Alea amag 
MAITTÍN AT GRS EAT: N 22 Il 


Thus ends the twenty-second discourse entitled “A dialogue between king Bali 
and Lord Vāmana”, comprised in the story of the descent of the divine 
Dwarf, in Book Eight of the great and glorious Bhāgavata-Purānņa, 
otherwise known as the Paramahamsa-Samhita. 


aa Warferstrseara: 
Discourse XXIII 
Freed from bondage, Bali enters the region of Sutala 


AY IA 


Sri Suka resumed : To Lord Visnu (the 
most ancient Person in the disguise of a 
dwarf), who had spoken thus, the 
magnanimous Bali, who was esteemed by 
all pious souls, submitted with joined palms 
and in a faltering voice as follows, his eyes 
dimmed with tears and his throat choked 


with emotion: (1) 
areara 
ae A pa: WEA: 
marda = aria: 
Fee UTA STI SAY 
Tanassi: Ri 


Bali said : Oh, a mere sincere effort 
made to bow low at Your feet is found 
intent on capable of securing even to people 
like me, who can never claim to be Your 


devotees the boon sought for by devotees 
that have sought You for protection. For 
by that very endeavour has been vouchsafed 
to a vile demon, full of Rajas like me, that 
unique favour of Yours which was never 
obtained before even by the guardians of 
the various worlds and other gods, who 
are eminently Sattvika by nature. (2) 
AYE sara 
sen ears seo AN ad! 
feast q viet aie: aergt:! 2! 
Sri Suka continued : Having spoken 
thus and bowed low to Sri Hari, disguised 
as a dwarf, and then to Brahma (the 
creator) along with Lord Siva, the Source 
of the universe, Bali, who was now free 
from bondage and full of delight, got ready 
to retire to Sutala, the third region below 
the earth, accompanied by the other demons 
too. (3) 


vata warm wearta Aafa 
PiaR: arrayed, weet Td! ¥ | 
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Having thus restored the kingdom of 
heaven to Indra and fulfilled the desire of 
Aditi (Indra’s mother as well as His own), 
the Lord ruled over the whole universe as 
a younger brother and protector of Indra. 

(4) 
manmi fbb da det afer! 
froma ukman: uga genadiqi 4 | 

Seeing his grandson, Bali, who 
maintained the thread of his line, free from 
all bondage and a recipient of the Lord’s 
grace, Prahrada, who was steeped in 
Devotion, spoke to the Lord as follows: (5) 

yer sara 
w aia aA ware 
a Ñi wed: at a 
wire gie 
favarfiarfa aag: & 1 

Prahrada submitted: To think that 
You, whose feet are adored even by 
Brahma, Siva and others that deserve the 
adoration of the universe, should play the 
governor* of a fort to us demons! Neither 
Brahma, the creator, nor Sri, Your divine 
Spouse, nor even Lord Siva, the Destroyer 
of the universe has ever won such unique 
grace; how, then, could those others, Indra 
and so on, do so? (6) 
CCRC RARE CIES 

sanea: morra faye: | 
F aa GA: Saat 
afara seta: woa: | 9 1 

It is by virtue of their addiction to the 
honey of Your lotus-feet that guardians of 
the various worlds such as Brahma and 
others enjoy opulence and powers of various 
kinds, O Lord affording shelter to all! Such 
being the case, we are at a loss to 


understand wherefore we, those born of a 
wicked race and following evil ways should 
have been made the recipients of Your 
gracious look (kindness). (7) 


fad afad sadra- 


Oh, in Your case—who have released 
the different worlds through the sportful 
activity of Your inconceivable creative 
energy, are omniscient, nay, the very Self 
of all and, therefore, regard all with the 
same eye—a discriminating disposition, in 
the sense that You are fond of Your devotees 
alone, is a wonderful gesture. But You 
only exhibit thereby the essential 
characteristic of a wish-yielding tree, which 
fulfils the desire of only those who betake 
themselves to it and cannot therefore be 
justly accused of partiality. (8) 

AITAITA 
ae wa UR A Wate YaeneTa 
Wea: waar ait gama e 

The glorious Lord replied: Prahrada 
dear, may all be well with you! Depart to 
the subterranean region of Sutala and, 
rejoicing there with your grandson, Bali, 
bring delight to your kinsfolk. (9) 
fret zema ww at 1 
aaeeea A: 1g01 

You will always behold Me stationed 
there, mace in hand; and you will have your 
ignorance, the root of all Karma wiped out 
by the infinite joy induced by My sight. (10) 


* Vide verse 35 of Discourse XXII supra. 
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waea: wader a sh RR 

Sri Suka went on: Accepting the Lord's 
command in the word ‘Amen’, and bowing 
down to Him with joined palms, O Pariksit, 
Prahrada of sinless mind, the generalissimo 
of all the Asura forces, walked round the 
most ancient Person as a mark of reverence 
and, permitted by Him, withdrew to the 
subterranean world along with Bali.(11-12) 


amdi ws araos | 
aigi wea wale we 231 


Thereupon Lord Visnu, who takes away 
the sins of His devotees and who has His 
abode in water, O king, spoke as follows 
to the sage Usana (Sukracarya, the 
preceptor of Bali), sitting near at hand in 
the midst of other priests in the assembly 
of seers exponents of the Veda: (13) 
wer dq free mif fara: | 
wad wig Sard gags WT va ge! 

“O holy Brahmana, please accomplish 
whatever has been left incomplete by your 
disciple while performing the ritual, sacrifice. 
For, whatever is found lacking in rituals is 
made up even when noticed by a Brahmana 
and much more when it is actually completed 
by a Brahmana.” (14) 

Ue sara 
qia wea wget wary 
ad wages: were ga: eu) 

Sukra replied: How could there be 
any defect in the sacrificial performance of 
one by whom You, the Prompter of all 
actions and the Lord, the Bestower of the 
fruit, of sacrifices, nay, the deity presiding 
over sacrifices, have been propitiated with 
all his substance and full devotion? (15) 


Tarra SUTTER: | 
wd anita Aiai amt aaa 
The very chanting of Your Name 
neutralizes all defects relating to the correct 
intonation of Mantras (sacred texts employed 
in a sacrifice), procedure, time and place 
of sacrifices as well as those relating to 
the qualifications of the priests officiating 
at the sacrifice or receiving gifts on that 
occasion, or the material or money used 
(16) 


ani aadt yr, RANTA | 
una: w Get Ad aaa! 2 
Nevertheless, since it is You who are 
saying so, O infinite Lord, | shall do Your 
bidding. For, to obey Your command—this 
constitutes the highest good of men. (17) 
aye FATT 
aima g&oum aAA 
q ame AAR: WERI 
Śrī Śuka continued : Gladly accepting 
in these words the behest of Sri Hari, the 
glorious sage Usana with the help of other 
Brahmana sages accomplished what was 
wanting in the sacrificial performance of 
Bali. (18) 
va ad wer Pafarar ant aft: 
wat wet nese fated oa RET ee! 
Having thus begged the earth as well 
as heaven, that had been usurped by his 
enemies, the demons, Lord Sri Hari, 
disguised as a dwarf, gave them back to 
His elder brother, the mighty Indra. (19) 


stared shemale art We te! 


For the gratification of the sage Kasyapa 


and Aditi, his wife, as well as for the welfare 
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of all created beings Brahma, the lord of 
Prajapatis, together with the gods, seers, 
manes and the Manus, the protector of the 
earth, as well as with Daksa, Bhrgu, Angira 
and others, the sage Sanatkumara and Lord 
Siva, the Source of the universe, made the 
divine Dwarf the suzerain Lord of all the 
worlds and their guardians. (20-21) 
fermi adami ater aya: fra: 1 
TEAM Tat a Hed aiT: 1221 
se wea wt ndà 
wal walter sar yt qafer qm 3) 
Nay, for the prosperity of all he further 
made Lord Vamana (the younger Brother 
of Indra), the custodian of the Vedas as 
well as of all the gods, of righteousness, 
wealth and fame, of all blessings and 
sacred vows, nay, of heaven and final 
beatitude too, capable as He was to protect 
them all. On that occasion all created 
beings rejoiced much, O protector of human 
beings! (22-23) 
wafers: Weep aa ama 
cremetga fret wero ART: 1 es 
Then, permitted by Brahma, the creator, 
Indra along with the other guardians of the 
different worlds placed the divine Dwarf 
before him and actually took Him in a 
heavenly car to heaven. (24) 
wa fp ae steeped 
fora Ura RT AAS MAMAA: 1 241 
Having recovered the sovereignty of 
all the three worlds, Indra, whose fear was 
now gone, protected as he was by the 
arms of Lord Vamana (his younger Brother), 
was invested with supreme glory and 
rejoiced. (25) 
ven wed: ynya waren A yz 
feet: aden facet carrey 31261 
aed wat ae famines: wey 
RomA carts a maf a iR 291 


Brahma, Lord Siva (the Destroyer of 
the universe) and Sanatkumara, sages 
headed by Bhrgu, O protector of men, the 
manes and all other created beings, the 
Siddhas and whatever other heavenly beings 
moving about in aerial cars there were, all 
returned each to his own sphere, celebrating 
the aforesaid extraordinary and most 
wonderful deed of Lord Visnu, and extolled 
Aditi as well. (26-27) 
waa «ad: GATA 
seem at AAAA 221 

All the story of Lord Visnu of wide 
strides, which takes away the sins of those 
who listen to it, has been narrated to you, 
O delight of your race! (28) 
Unt afer Se fama WOT 

a: wa faa a waite aed: | 
f STAM Sa Se Safa Het 
sae Wage: TSI AT 221 

The mortal who presumes to describe 
the fullest extent of the glory of Lord Visnu 
(who took long strides as aforementioned) 
must as well be said to have counted the 
particles of dust of the entire globe, which 
is impossible. Can any mortal already born 
or going to be born hereafter reach the 
end of the glory of that perfect Person?— 
so says the seer, Vasistha. (29) 
a g tage Aayo: | 
aamaRi sway aft at af 301 

Whosoever hears or recites or 
remembers this story of the descent as 
Vamana of Sri Hari, the god of gods, of 
marvellous deeds attains the highest divine 
state. (30) 
fram ioii ca àsa ann 
aa aaaea aa aet apd fae: 1321 


In the course of whatever religious 
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performance, intended to propitiate the gods, 


repeatedly recited by the performers, the 


the manes or any human being such as | wise declare that performance of theirs as 


one’s own preceptor this story will be | well-executed. 


(31) 


sft snared wep? URN AeA ST 
TTT FAULTS CATA: I R3 I 
Thus ends the twenty-third discourse, comprised in the story of the descent of the 
divine Dwarf, in Book Eight of the great and glorious Bhagavata-Purana, 
otherwise known as the Paramahamsa-Samhita. 


SIT VAdagitssara: 
Discourse XXIV 
The story of the descent of the divine Fish recounted 


raara 

cezala Aa: | 
aame ASET gl 

The king, Pariksit, submitted: O divine 
sage, | now wish to hear from your lips the 
story of the very first descent of Sri Hari— 
whose exploits are marvellous indeed—in 
which He appeared and behaved as a fish 
by His wonderful creative energy. (1) 
md wd mei create 
wavafe git aie FANI 21 
Wet wre wd ama peA 
sayna Widna 3 I 

Be pleased to tell us precisely the 
reason why, like one subject to the wheel 
of Karma, the almighty Lord assumed the 
form of a fish—so detested in the world, 
because of its being predominantly Tamasika 
by nature and, therefore, so fierce (lit., 
difficult to resist)—and everything connected 
with that descent, O venerable sage. For, 
the stories of Lord Visnu of excellent renown 
are conducive to the happiness of the 
worlds. (2-3) 


ya sara 
set fama war TaT: | 
sare aft aoee aq way! X | 
Sita resumed: Requested thus by 
Pariksit (protege of Lord Visnu manifested 
in the form of Sri Krsna”) the all-knowing 
sage Suka, the son of Vedavyasa, 
nicknamed Badarayana, so-called because 
he has his abode in a grove of jujube 
trees, recounted as follows the deeds of 
Lord Visnu, performed by Him as manifested 
in the form of a fish. (4) 


Sri Suka resumed: The almighty Lord 
actually assumes various forms only when 
seeking the protection of cows, the 
Brahmanas, the gods and the righteous 
and the Vedas too, as well as of 
righteousness and whatever else is worth 
seeking in the world. (5) 


sam yy AG arahtavat: | 
Taaa uma Prtorenfsat wt) a | 


* Vide I. XII. 7—11. 
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Though functioning in all creatures, | 
high and low, as their Inner Controller, the 
Lord, like the air, does not acquire a high 
or low status occasioned by the modes of 
Prakrti, because of His being devoid of the 
three Gunas. (6) 


aiana areit afa ora: | 
aaa aT ered FTI S 


At the end of the previous Kalpa 
(covering a day of Brahma or a thousand 
revolutions of the four Yugas) there came 
about an occasional dissolution of the 
universe consequent on Brahma’s retiring 
to bed (at the end of the day’s work). At 
that time all the three worlds including the 
earth were washed away by the ocean, O 
protector of men! (7) 
arena eg: ret 
Wad Pagar sary wate shar CI 

The powerful, demon, Hayagriva (so- 
called because of his having the head of a 
horse), who was nearby, stole away by 
dint of Yoga or concentration of mind the 
Vedas, which while being unconsciously 
repeated by him had automatically 
escaped as usual from the mouths of 
Brahma, the creator, who was inclined to 
go to bed, overcome as he was by sleep 
under the influence of time (the close of 
the day). (8) 
Wear aq erase gaa after! 
am mrii maA aftiivar:1 ¢ 1 

Perceiving that action of Hayagriva, 
the Danava chief, the almighty Lord Sri 
Hari assumed the form of a fish. (9) 
wa WRA: RFA aaa wer! 
ARTUR SAA, AG: A ARANT: | Ro | 

In that very Kalpa (the Kalpa that 
had just ended) there was a certain royal 


sage, Satyavrata by name, an exalted soul 
devoted to Lord Narayana. He was practising 
austerities, subsisting on water alone. (10) 
aisarafary RÀ ara: A feared: | 
mga sft wart wat Ronia: 1 ee 
That very king who was called 
Satyavrata, in the previous Kalpa, was known 
as Sraddhadeva, son of Vivaswan (the sun- 
god) in the present Kalpa and was exalted 
to the position of Manu by Sri Hari. (11) 
ale Heal gz 
wired 
One day an unknown fish appeared in 
the water held in the hollow of the palms 
of Satyavrata, who was offering handfuls 
of water to the manes on the bank of the 
Krtamala river in South India. (12) 
Weedon Fe aaa ANT! 
mi wid weit RASVA: 231 


Satyavrata, who ruled over the Dravida 
territory, proceeded to drop along with the 
water the fish as well contained in the 
hollow of his palms into the water of the 
river, O scion of Bharata! (13) 
Tate mae maneh J 
aAA MRR dai wi aa 
wa A tery aA ahaa ex 

The fish most pitifully said to that 
monarch, highly compassionate as he was, 
“Wherefore do you throw me in the water 
of this river, O king who are so kind to the 
afflicted, helpless as | am and afraid 
too of aquatic creatures that kill their own 
species? (14) 
amas aT meag | 
Sa AA Rai: E À TÀ gy 

Not knowing the Lord, who had 
lovingly assumed the form of a fish in 
order to shower His grace on himself, 
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Satyavrata made up his mind to protect 
the fish. (15) 
ae dat ae a Tatas: 
arom erà carer MITA gA | 
On hearing the very pitiful appeal of 
the fish, the said merciful king (lit., the 
ruler of the earth) put it in the water of the 
vessel he had brought with him and took it 
to his hermitage. (16) 
mg wean ada avert! 
VASAUSSMAHIM A gane NAURA V9 | 
Growing in that Kamandalu (a water- 
pot made of wood or the shell of a coconut) 
in the course of a single night, however, 
and not finding enough space for itself in 
it, the fish actually said to the king as 
follows: (17) 
We musa Hes aera! 
wore: gagi aad fread Wea! ec! 
“I am not able to live in this Kamandalu 
even with difficulty. Therefore, kindly find 
for me a sufficiently extensive abode, in 
which | may comfortably live.” (18) 
a i wa mem anA 
wa Am yh gaama R 
Removing it from the Kamandalu, he 
placed it in the water of a pitcher. Even 
when thrown into it, the fish grew to a size 
of three cubits in the course of less than 
an hour and said : (19) 
Ta m To ES E 
ya te ui ma aa ae mui Ta 201 
“Even this water-jar is not sufficient for 
me to live in at ease, O king! Therefore, 
kindly let me have spacious accommodation, 
since | have sought you as my refuge. 
(20) 
aa amaa OT Wat farcat sry À | 
maaan Ai esaat 221 


Having been removed from the water- 
jar, the fish was thrown by the king into a 
good extensive pond, O Pariksit! The same 
fish, however, instantly grew to be a 
monstrous fish and covered the whole 
lake with its body. (21) 
WA wet mh una: | 
Aè aad g maaa 22) 
The fish said: “The water of this lake 
too, O king, is not to my comfort. Therefore, 
please put me in a large and deep lake 
containing an inexhaustible store of water 
with adequate arrangements for my 
sustenance during the transit.” (22) 
yaqm: Aste aa aaa 
wera died i ae MATAT 231 
Thus spoken to, the king took the fish 
by turns to a number of lakes of inexhaustible 
water, each succeeding one being larger 
than the previous one; but, finding it equal 
in size to each such lake, eventually 
transferred it to the ocean. (23) 
ramona he Hi ene: | 
aaka att at Aai RY 
While being led into the ocean, the 
fish spoke to him as follows: “Mighty 
alligators and other aquatic creatures in 
this ocean may eat me, O valiant monarch! 
You should not, therefore, leave me here.” 
(24) 
wa AAR am aep 
mE A VATA EAT AETA 24 | 
Thus deluded by the fish, that spoke 
such charming words, the king said to it: 
“Who are You, bewitching us as You do in 
the form of a gigantic whale. (25) 
Adatat werent gesen: fa a 
À war, Aena at: 1 26 | 


No aquatic creature possessed of such 
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wonderful power as You, has ever been 
seen or even heard of by us—You, who 
have grown in a day large enough to cover 
the whole lake, eight hundred miles in 
extent. (26) 
aa a wary, Maree ftahraairsera: | 
a YA À SH ART 21 
You are undoubtedly the immortal Lord 
Narayana Himself, the Destroyer of sins, 
who have assumed the form of aquatics, 
whales, in order to shower Your grace on 
all created beings. (27) 
mA ps | fteqerarertyari 
UHM A: WOT Wet wremfaraatr 22 1 
Hail to You, O supreme Person, 
controlling the cosmic functions of creation, 
maintenance and dissolution! You are the 
true Self as well as the goal of us, Your 
devotees, that have sought You for 
protection. (28) 
wa Amam yar yaa: | 
miam wt a waar RI 
Although, generally speaking, all Your 
sportful descents are conducive to the 
welfare of all living beings, | wish to know 
in particular the purpose for which this 
form of a whale has been assumed by 
You. (29) 
a asfararer uada 
ya wad wager: | 
aaa yame WaT- 
uig aq agyi fè T:1301 
It is not futile to take shelter under 
Your feet, O lotus-eyed Lord, as it is to 
approach the feet of those who are identified 
with the body, You being the disinterested 
friend, nay, the beloved Self of all, as is 
evident from the fact that You have revealed 
Your wonderful form to us, Your devotees. 


(30) 


AJE FAA 
sft gami yà mafa: 
uadi Teerageery | 

faziam:  werarotasarat- 
famia: freq 321 
Sri Suka continued: To king 
Satyavrata, who had spoken thus, the Lord 
of the universe—who desired to sport in 
the ocean for the dissolution of the universe 
at the end of the Kalpa (which was imminent) 
and had accordingly assumed the form of 
a fish, nay, who sought to do a good turn 
to the king, fond of as He is of those 
exclusively devoted to Him—said as 
follows: (31) 


TAITAIA 
aasaga | 
Pagara e acted iE 3? 1 

The glorious Lord said: “On the 
seventh day following this day, O subduer 
of foes, all these three worlds—Bhùloka 
(the terrestrial region), the Bhuvarloka (the 
aerial region) and heaven—will be 
submerged in the ocean rising for the 
dissolution of the universe. (32) 
Raai Aaa daaa à ae 
mer À: faa fanen ai watt | 331 

When the three worlds are actually 
going to be submerged in the deluge water, 
a mysterious and spacious boat, sent by 
Me, will approach you. (33) 


wd magia: wat Aan a 
aai: uga: adafa: 1 ax 
aed gi mi faatterafraca: | 
umi frre Àa adari aus 
Take with you in the meanwhile all 
the herbs and annual plants as well as 


seeds of all types, both great and small 
and, surrounded by the seven seers, and 
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accompanied by all varieties of animals, 
you shall board that commodious vessel 
and sail about undaunted in that undivided 
expanse of water devoid of light, guided by 
the effulgence of the Rsis alone. (34-35) 
ayaa at wd adit aia 
nima à ye Pae vere 36! 
Attach that vessel—tossed about by a 
mighty gale—by means of the great serpent, 
Vasuki, to My horn as | shall be present by 
your side at that time. (36) 
ae agai: are aeaa 
farmi frante arag areh from wat 391 
Pulling you, boat and all, along with 
the seven seers, | shall roam about in the 
vast expanse of water as long as the night 
of Brahma, which is of the same duration 
as his day lasts, O king!” (37) 
qii aia a ut aAA fear 
area à duigi «ei acl 
And at that time you will come to 
realize My glory—designated by the name 
of Para Brahma (the transcendent Reality)— 
revealed by Me in your heart through answer 
to your questions, though (actually) imparted 
by My grace. (38) 
zamka w giei 
Asada i are i aN mT 391 
Having thus instructed the king, 
Satyavrata, Śri Hari disappeared; while 
the former awaited the time which Lord 
Visnu (the Controller of our senses) had 
already told him*. (39) 
amii eur maga Tate: ETA: | 
feaa et: ad faa, nera: | xo 1 
Spreading on the ground blades of the 
sacred Kuśa grass with their ends pointing 


towards the east, the royal sage sat down 
with his face turned towards the north-east, 
contemplating on the feet of Lord Śri Hari, 
disguised as the divine Fish. (40) 
ad: aq Wee: Ada: aA Be 
aià medda: HARYATI xe) 
Then was the ocean clearly seen rising 
high on account of huge clouds pouring 
down heavy rain and consequently 
overflowing its limits and inundating the 
earth on all sides. (41) 
aaa aa À MATTA 
amed farstreratafireieer: | 2 
Revolving in his mind the command of 
the Lord, the king perceived the vessel 
arrived by his side. Taking the herbs and 
plants, collected by him, he boarded it 
along with the great sages. (42) 
ayaa: viet ws carers Aya! 
Ba a: aeea yi aema | 3! 
The sages lovingly said to him, “Meditate 
on Lord Visnu, the Ruler of Brahma and 
Lord Siva as well, O good king! He will 
surely deliver us from this calamity and 
bring happiness to us.” (43) 
Aq WaT mgA 
THe weet eat A: 1 sv! 
Thought of uninterruptedly by the king, 
the Lord then appeared in that vast expanse 
of water in the form of a golden effulgent 
whale, possessed of a horn and extending 
over an area of one lakh Yojanas (or eight 


lakh miles). (44) 
faa mi egy aA after GT! 
aame qeaera wy! v4! 


Fastening the boat to the horn of the 
divine whale with the king of serpents for 


* Vide verse 32 above. 
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a rope, as already enjoined by Sri Hari, 
king Satyavrata, full of joy, hymned in the 
following words Lord Visnu, the Slayer of 
the demon Madhu. (45) 
wiara 
areifadtaearerdtae— 
SLC TRT: l 
mAg- 
faqhnet a: wet ea x | 
The king prayed: People whose true 
knowledge of their own self stands obscured 
by beginningless nescience and who are 
exhausted by the toils and turmoils of worldly 
existence, traceable to that nescience, 
realize You here only when they take shelter 
in You by Your unaccountable grace. Such 
as You are, may You act as our highest 
preceptor and prove to be the Bestower of 
final beatitude on us. (46) 
mAsa Pame: 
AS at mAg 
adam at apena 
ube a firenqyed U ATE: | v9 
This ignorant Jiva, human soul, bound 
as it is by its own previous Karma, performs 
actions with great pains in the hope of 
attaining happiness and is able to get rid 
of that hope as well as of its wrong notion 
in the shape of identification with body 
etc., through Your worship alone. May that 
Lord, who is our true guide, snap our knot 
of ignorance existing in the heart. (47) 


yar a So: aT WMT: 1 xe 


Through His worship alone can an 


embodied soul shake off its impurity in the 
shape of ignorance and regain its essential 
blissful character, even as silver and gold* 
shed their impurity and regain their native 
brilliance through contact with fire alone. 
May that immortal Lord, who is even higher 
than a Guru, be our real preceptor. (48) 
a AATA ATANT- 
TÀ a Cal RA N: FATA! 
wd mm: waa YE- 
miyat a moi weet X| 
Gods, preceptors and other people 
joined together cannot by themselves show 
to a worshipper grace which is equivalent 
to one out of ten thousand parts of His. It 
is that almighty Lord in You whom | seek 
as my refuge. (49) 
aaga a: pa- 
ma menasa Te: | 
anae udg migo 
gat q: A ETA yo | 
An unenlightened soul chosen as a 
preceptor in relation to an ignorant person 
is of the same worth as a sightless person 
appointed as a guide in relation to another 
blind man. By us, however, who are eager 
to know the truth relating to the Self, You 
have been elected as our preceptor—You 
who are not only self-illumined like the sun 
but also impart light to all the senses of 
perception. (50) 
wh srrenfagrisadt aft 
wat wed gei an 
a wed ards 
wed at weit Pt weg 4g! 
A worldly soul that is subject to birth 
and death imparts to another unwise 


* The Sruti tells us that the tears shed by Rudra (the god of destruction, so-called because he cried 
as soon as he appeared—vide |. ili. 8—10) were converted into gold and silver: 


‘maid aa eR tat aaga aq tad feaa. 
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counsel showing him the way to worldly 
riches and gratification of the senses alone, 
by following which he is sure to enter 
darkness in the shape of transmigration or 
what is still worse, viz., hell, which is hard 
to overcome. You, however, impart to the 
Jiva undecaying and unfailing wisdom, 
knowledge of the Self, through which the 
Jiva easily realizes its essential blissful 
character. (51) 


an creat a ae- 
aA ai M agr: 1421 
Indeed to the whole world You are the 
disinterested friend, beloved and inner 
Controller, the very Self, the teacher, wisdom 
and the realization of all desired objects. 
Yet, having deep-rooted desires and 
possessed of an undiscerning intellect, the 
world does not know You, though present 
in the heart itself. (52) 

i a a awd 

wa ği waama 

aiina aA- 
ei ea ag AR: 143 | 
Such as You are, | approach You—the 
almighty Lord, adorable even to gods, and 
worthy of being sought for by all—for 
instruction. Kindly, therefore, cut asunder, 
O Lord, with Your words throwing light on 
the highest truth, the knots in the shape of 


egotism and so on, existing in the heart 
and reveal Your own Self to me. (53) 


Sri Suka went on: Sporting in that 
vast expanse of water in the form of a 


whale, Lord Visnu, the most ancient Person, 
taught the highest truth to the king, when 
he had thus prayed. (54) 
qoia feet aeaa 
uaa TATATATA: | te | 
He further revealed to the royal sage 
Satyavrata in its entirety the mystery of 
His own Self in the form of a divine collection 
of Pauranika lore, called Matsyapurana, a 
book dealing with Sankhya philosophy, which 
teaches us how to differentiate between 
Prakrti and Purusa, Matter and Spirit, Yoga, 
union with the Lord through Devotion and 
rituals. (55) 
asiga: MANAA | 
Teast wraat wre wal AAAI 4a I 
Seated on board the vessel with the 
seven seers, the king listened to the 
discourse on the truth of the Self, which is 
the same as the eternal Brahma the Infinite, 
delivered by the Lord in the form of the 
divine Fish, so attentively as to leave no 
doubt in his mind. (56) 
adamam «shea ae 
wang waite aa veea: 149! 
Having already killed the demon 
Hayagriva and recovered the Vedas, He 
restored the Vedas to Brahma (the creator) 
when the latter rose from his slumber at 
the end of the Pralaya, dissolution, that 
immediately preceded the current Kalpa, 
known as the Sweta-Varaha Kalpa. (57) 
a q aaa wa maag: | 
fart: watery nA faa saat WF: I | 
The same king Satyavrata, who was 
thus endued both with spiritual knowledge, 
as derived from the scriptures and wisdom, 
Self-Realization, by the grace of Lord Visnu, 
figured in the present Kalpa as the 
Vaivaswata Manu, so-called because he 
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was born as a son of the sun-god, and 
was also known by the name of 
Sraddhadeva. (58) 
wear mie MEOT: 1 
Ha mara g Aa fanaa 4s | 
A man is surely rid of all sin by hearing 
this great story consisting of the foregoing 
dialogue between the royal sage Satyavrata 
and Lord Visnu (the Wielder of a bow 
made of horn), disguised as a fish through 
His creative energy. (59) 
wat Raise mia ae 
agama afa a ante mi afar go 1 
He who recites from day to day the 
story of that which is spoken of as the 
descent of Sri Hari in the form of a whale 
attains after death to the supreme state, 


final beatitude and all his desired objects 
are surely accomplished during his lifetime. 


(60) 

yeaa eq: Arron: 

sro Wee FAT | 

Rimana at ral aera 
aena frets aA 1&2 1 
| bow to that Lord, the Cause of all, 
disguised in the form of a whale, who, 
while roaming about of the deluge waters, 
restored to Brahma the entire body of 
Sruti texts stolen away from the mouths of 
the Creator—whose powers of creation 
etc., lay dormant because of his being 
overpowered by sleep—after slaying the 
demon, Hayagriva, and, who taught the 
Purana dealing with Brahma to king 
Satyavrata and the seven seers. (61) 


FMAM ARTA AT ARNS ATA: I 2% Il 


NAH: hel: AAMT: I 


Wat: So ATU 
Thus ends the twenty-fourth discourse entitled “The story of the Descent 
of the divine Fish recounted” in Book Eight of the great and glorious 
Bhagavata-Purana, otherwise known as the Paramahamsa-Samhita, 
composed by the sage Vedavydasa, and consisting 
of eighteen thousand Slokas. 


END OF BOOK EIGHT 


